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Re who thus hnows, in true light, Jly divine birth and 
action, leaving the body, is not born again; he attains to Ji.e, 
© S^r]una. 

Qita, ch 1*0-9 

^ ^ m 4 SRSRt 3RcI%I ^FT^h: I 

*w fig^n: qr 4 11 

In whatever way men worship Jle, in the same way 
3o I fulfil their desires (it is) j% path, © son of Pntha, 
(that) men tread, in all ways 


Gjita, ch 1*0-11 



STRrckj ^ to i) 

Salutation to you, © Ramakrisfvna, t(\e Reinstator of 
all Religions, tfie Embodiment of all Religions, tfie ( Great 
JH aster among all the Rasters” «• 


— Swarm Sara3anan3a 



PUBLISHER’S NOTE 


We have much pleasure in presenting to the public “ Sri Rama- 
Lnshna the Gicat Master ” — the most comprehensive, authentic 
and critical estimate of the life, Sadhana and teachings of 
Bhagavan Sri Ramakrishna. Sixty-six years have tolled down 
the stream of time since Sri Ramakrishna left the mortal coil. But 
the wave of spirituality raised by his life, has touched even the 
distant shores of both the hemispheres and is rcsuigcnt still in all 
its native potency in the thought-life of the different countries of 
the civilized world of today. In India his name has become a 
household word, a symbol of hope and solace and a sacred 
Mantra to conjure with. His inspired utterances have brought 
light Ivhere utter darkness prevailed before, solace to many a 
suffering soul and peace to many a distracted mind. The life which 
could have such a marvellous influence within such a short period, 
it is needless to say, is fraught with unprecedented potency, whose 
full depth and significance it will take ages to reveal to 
humanity. 


Descriptions of this wonderful life were given to the world 
by his various disciples and admirers from time to time in different 
languages since his disappearance from die eardi. But none of 
diem embodied a detailed account of this unique personality. 
Snmat Swami Saradanandaji Maharaj, a direct disciple of 

” u Ram f r “ hna > and General Secretary of the Ramakrishna 
Math and Mission from its very beginning to his passing away in 

i ’ eemg R 16 necessit y of s«ch a biography, brought out five 
umes “ Bengali under the caption Sn S,i Ramakrishna Lila- 
prasanga, which contain many unpublished details of the life of the 
Master and can fairlv be callpH „ i, . 
subiert Th, <? • , n exhaustlve treatment of the 

B ';'l Th f wanted to write an Enghsh version of his 

Bengali work, and, m fact, he translated a few chapters which 
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appeared in the two periodicals of the Mission, the Vedanta Kesari 
and the Prabuddha Bharala, but owing to his illness and various 
other causes, he could not complete it The eagerness of the 
general public outside Bengal to know more details of the wonder- 
ful life of the Master was being felt keenly and we thought 
we would be doing some service to our eager readers, if not to 
humanity at large, if we could present them with a faithful and 
literal English translation of the beautiful Bengali biography. 

Snmat Swami Jagadanandaji, a very senior and learned 
monk of our Order, accepted at our request this Herculean task 
of translating the whole work of five volumes into English and left 
us under a deep debt of gratitude. It is a matter of great regret 
that he passed away last December before this remarkable work 
of his devotion could see the light of day. He took up this 
translation when he was verging on seventy but finished the work 
in an incredibly short time and passed it on to the Editors A 
disciple of the Holy Mother, one who knew the revered Swami 
Saradanandaji Maharaj and many direct disciples of Sn Rama- 
krishna intimately, the Swami is known to many reader!; of our 
literature and students of Vedanta as a very good teacher jflthe 
Scriptures, as the anonymous editor of many religious books and 
as the translator of some Vedantic Text-books like Sri Sankara- 
charya’s Upadesha Sahasn His illuminative classes were a treat 
to all, young and old, lay and monastic students in the Uttara- 
khand. One would always notice in him a happy but rare com- 
bination of Jnana and Bhakti. Untiring in work, uncompromising 
m his adherence to the Siddhantas (conclusions) of Vedanta he was 
throughout conspicuous by his great devotion to the Master and 
the Holy Mother. 

Swami Nirvedananda, the learned writer of “ Sri Rama- 
kiishna and Spiritual Renaissance ” (in the Cultural Heritage 
of India, Vol. II) and other books, has written a short but 
beautiful life of Snmat Swami Saradanandaji Maharaj This 
will give the reader an inkling of the real personality of the 
Author of the book and will partly serve the purpose of an 
introduction to it We are much beholden to him for this valuable 
addition to this work. 
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is 


Prof. K. Subramanyam, M.A., L.T., Vicc-Principal, Vivckn- 
nanda College, Madras, lias kindly gone through the entire 
manuscript and has ably edited it for us. He deserves our hearty 
thanks for this noble act. 

Dr. Nandalal Bose, the famous artist of Santiniketan 
(Visva-bkarati), has very kindly drawn the Dust cover (Panchn- 
vati at Dakshinestvar) as a labour of love. We are indeed 
giateful to him. 

In bringing out such a big volume, we have received 
substantial help in various ways from many lay and monastic 
friends who prefer to remain as unknown soldicis. We ofler our 
sincere thanks to them. 

Diacritical marks have not been used in the bodv of the 


book, but they have been explained and the pronunciation of 
important Indian words has been shown with diacritics in 
the Index. 

A word about the book itself : Sn Sri Ramakrishna Lila- 
prasanga holds a place, unique of its kind in hagiography. The 
life-story of a divine personality worshipped by millions as an 
Incarnation of God has never been written in this wise by any one 
of his apostles. Yet the reader will notice how the author has 
made the book so reliable and interesting by giving it a modern 
touch and using the scientific method all through. The book is 
not simply a biography of the latest Incarnation of the modern 
age. It combines a biography with a lucid study of the various 
cults of religion, mysticism and philosophy obtaining in India and 
elsewhere from the prehistoric times down to the modern era 

The subject-matter, the life of Sri Ramakrishna, is nothing short 
ot an encyclopaedia of religion and philosophy. 

Tam™ if ^ f r ° Ut ° f plaCe t0 ™ke some mention of the 

Tantras the sacred literature of the Shaktas of Bengal and else- 
where. Sir John WoodrofFe alias Arthpr Avalon, and his Ind ian 
collaborators have made the Tantras partly amiable to Z 

StS^ftrT hc ; \ they have used the sdentific meth ° d > 

uieir studies of the Tantras have much appeal to the modem mind 
Sn Ramakrishna practised all the disciplines enjoined in the 
»y-fow principal Tarn™ nnler the guidance of a' £ £ 
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Some practices of the Tantras known as “ left ” which were not 
entirely ruled out by Sri Ramaknshna have been actually re- 
oriented by him Much of modem scientific teaching is consonant 
with the fundamental teaching of the Tantras. Tilings or practices 
which seem repulsive to the modern mind are not actually so. 
Readers, endowed with an exalted vision and the modern spirit of 
enquiry into truth, will be able to understand that the Tantiic 
aspirants’ practices involving contacts with what is teimed lowly, 
bad, ugly and vulgar, helped them to sublimate to the extent of 
making them realize the divine power winch is always high, true, 
good and beautiful. We crave the thoughtfulness of die readers 
in their study of the Tantric chapter of Sri Ramaknshna’s Sadhana 
as we have not sacrificed the beauty and the substance of diat 
episode to satisfy the claims of “ modern ” taste 

A right attitude is also necessary to enter into die spirit 
of Sn Ramakrishna’s Sadhana according to die Madhura Bhava 
of die Vaishnava school. We trust our readers will never lack it. 
“ Where you can not unriddle, learn to trust ” is an adage tiiat 
may be very helpful here There is nodimg queer or stiamge in 
die flights of the genius of one of die greatest master-mystics of tile 
world like Sri Ramaknshna 

May a serious perusal of this new book inspire humanity 
to take a step forward on its march to Trudi 1 

Sri Ramakrishna Matii PUBLISHER 

Mylapore, Madras-4 
October, 1952 
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THE BOOK AND ITS AUTHOR 


This is the first complete English version of Sn Ramakrishna 
Lila-pmanga, a faithful record and exposition in Bengali of the 
various aspects of the life of Sri Ramakrishna (1836-86), whom 
the late reputed French savant Romain Rolland introduced to the 
Western world as “ tire Messiah of Bengal ”. Indeed, Sri Rama- 
krishna’s fife was a significant spiritual event of the last century. 
His chief disciple, Swami Vivekananda, declared, “ His (Rama- 
krishna’s) life was a thousandfold more than his teaching, a living 
commentary on the texts of the Upanishads, nay, he was the 
spirit of die Upanishads living in human form. Nowhere else in 
this world exists that unique perfection, that wonderful kindness 
for all that does not stop to justify itself, that intense sympathy 
for min in bondage. He lived to root out all distinction between 
man and woman, the rich and the poor, the literate and the 
illiterate, the Brahmanas and the Chandalas. ... He came 
to bring about the synthesis of the Eastern and Western civiliza- 


tions. Indeed, not for many a century past India produced so 
great, so wonderful a teacher of religious synthesis. . . . The 
new dispensation of the age is the source of great good to the whole 
world, specially to India; and the inspirer of this dispensation, 
Sri Bhagavan Ramakrishna, is the reformed and remodelled mani- 
festation of all the past great epoch-makers in religion.” Such a 
hfe may be presented and interpreted only by a thoroughly rational 
mind endowed with a high order of intuitive insight and almost an 
encyclopaedic knowledge of the spiritual realm. 


Sn Ramakrishna Lila-prasanga, the original Bengali biography 
°f. Sri Ramakrishna, based as it is on first-hand observation 
assiduous collection of materials from different sources, patient 
sifting of evidence by way of an earnest effort for precision, and 
backed up by lucid interpretation of all relevant intricate 
problems connected with religious theories and practices, may 
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easily be ranked as one of the best specimens of hagiographic 
literature 

The book was published serially in five volumes in Bengali. 
The first two volumes (Part III & IV) contain illuminating dis- 
course by way of explaining and lllustiatmg the aspect of Sri Rama- 
kushna as a Guru (spiritual guide). His early days and his vigorous 
spiritual piacUccs in youth arc delineated in the following two 
volumes (Parts I & II) respectively The last (Part V) depicts 
the manifestation of Divinity in and through the life of Sri 
Ramakrishna. 

But, unfortunately, the book was incomplete. It did not 
cover the last few months of Sri Ramakrishna’s life However, 
Romain Rolland was perfectly justified m stating, “ Incomplete 
though the work lcmains, it is excellent for the subject.” 

Regarding the author, the French savant cogently remarks 
that he “ is an authority both as a philosopher and as a historian. 
His books are rich in metaphysical sketches, which place the 
spiritual appearance of Ramakrishna exactly in its place m the rich 
procession of Hindu thought ” Really, the masterly treatriient of 
the subject gives a glimpse of the marvellous capacity of the author. 
His wide experience, vast erudition, spirit of rational enquiry and, 
above all, lus far-reaching spiritual achievements may be discerned 
even by a casual reader of the book 

An acquaintance with some details of the author s life may 
prove interesting and helpful to the readers of the present English 
publication of the work. It vail enable them to appreciate its 
worth as an authentic and comprehensive record of an epoch- 
making spiritual phenomenon, the hallowed life of Sri Ramakrishna. 
Hence the following outline: 

The author was Swarm Saradananda, one of the outstanding 
monastic disciples of Sri Ramakrishna Before he took orders his 
name was Sarat Chandra Chakravarty He was born in December 
1865, of a fairly well-to-do Brahmin family residing in central 
Calcutta 

His early life showed unmistakable signs of a saint m the 
making. Sedate and polite by nature, he had a robust physique, 
a sharp intellect and a highly sympathetic heart. Easily the best 
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oy of his class, Sarat Chandra made his mark also in the debating 
society of his school, though it was not possible for him to hurt 
anybody's feelings by a harsh word or a caustic taunt. His loving 
heart invariably prompted him to serve any ailing acquaintance, 
be he a relative, a friend, a neighbour or a menial, — and this even 
if the disease was an infectious one. To crown all, a remarkable 
feature of Sarat Chandra's mental make-up was its precocious bias 
for religion. Even as a little boy he evinced an instinctive craving 
for religious rites. Mimic worship was tire child’s favourite play. 
As he grew up, this play gradually turned into the most serious 
pursuit of his life. 

Bom of an orthodox Brahmin family, he inherited a pro- 
found reverence for the traditional Hindu religion. Towards the 
end of his school-days his faith was fairly secured on rational 
grounds as he came in touch with a sophisticated form of Hinduism 
through the New Dispensation Movement of the Brahmo Samaj. 
His ardour for spiritual growth got a fresh stimulus when in 
St. Xavier's College he contacted the Holy Bible and became 
inspired by die life and teachings of Jesus. Lastly, it was during 
his college-days that he lighted upon an exalted spiritual guide who 
resolved all his possible doubts regarding the truth behind all 
religions, and by whose surging spiritual power the course of 
Sarat Chandra s life was entirely changed. 


The spiritual guide was Sri Ramakrishna, then known ; 
the Saint of Dakshineswar, a northern suburb of Calcutta. Tl: 
news of a towering spiritual personality residing in a Kali tenm 
m that suburb had been spreading for some years among tl 
Calcutta public through several Calcutta journals, particular] 
under the auspices of the Brahmo Samaj. This was drawn 
a stream of pious visitors, young and old, from Calcutta t 
meet the saint. Sarat Chandra and his cousin Sasi (later Swan 
Ramaknshnananda) were caught in the current. Both ofthei 
were then college students and were in their teens when on 

t'LT I883 ' ^ TO, ‘ »" “ PT Mr respects . 


Sn Ramakrishna appeared to be waiting for s 
yoimg souls. As soon as he met them, he hailed t 
delight and made them his own by his endearing and edit 


pious 

with 

taP-p 
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By his sweet and simple words he burnt deep into their minds the 
supreme need of renouncing sense-enjoyments for realizing God. 
They felt instinctively that in Sri Ramakrishna they had found a 
worthy guide on the spiritual path 

After this first visit Sarat Chandra made it a point to come 
alone to meet the saint every Thursday, which was a holiday in his 
college. The enchantment of Sri Ramakrishna’s incomparably 
pure and selfless love was upon him, and as days went on, he began 
to feel an irresistible attraction towards the holy man Through 
repeated contact with him Sarat Chandra’s ideas about practical 
religion became clearer and clearer, and he advanced step by step 
on the spiritual path as diiected by Sri Ramakrishna. 

Even in this early youth, Sarat Chandra’s spiritual aspira- 
tions were pitched very high. He was not after washy sentiments, 
nor even after visions God in any particular form was not his 
quest. He wanted to sec him manifested in all creatures Though 
told by Sri Ramakrishna that this was the finale of spiritual attain- 
ment and could not be easily achieved, Sarat Chandra said that 
nothing else could satisfy him, and that he was determined to get 
to that blessed state, whatever difficulties might stand m the way. 
Evidently Sn Ramakrishna was pleased to fmd such a prodigious 
mental cahbrc of the young aspirant, and suggested that the latter 
should make friends with Narcndianath (later Swarm Vivekananda) 
a potential spiritual giant. 

Within a year of his first visit to the saint, Sarat Chandra 
came to be attached to Narendranath by a bond of intimate 
friendship. One day in October 1884, hearing from Narendranath 
about his marvellous mystic experiences connected with Sn Rama- 
krishna, Sarat Chandra’s perspective of the Saint of Dakshineswar 
became radically changed He perceived that Sn Ramaknshna 
was not merely a saint but a spiritual personage ranking with the 
Prophets and Incarnations he had heard about 

Naturally, after the above incident, Sarat Chandra’s love 
and esteem for Sn Ramaknshna soared to spontaneous adoration 
of Divinity in the garb of the holy man. With unquestioned 
faith he resigned himself to the loving care and guidance of die 
saint as his Guru, and devoted himself heart and soul to spmtual 
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practice, as far as the limits of his home environment and academic 
career would allow. Sri Ramakrishna, on the other hand, re- 
cognizing in Sarat an aspiring soul of a very high order with a 
brilliant past, poured out his unstinted grace upon the young 
disciple and vitalized his budding spiritual genius. 

Tilings went on smoothly till the middle of the year 1885, 
when Sri Ramakrishna was laid up with a serious attack of throat 
trouble (cancer) and brought to a rented house in the northern 
quarter of Calcutta for treatment. The alarming news came to 
Sarat Chandra like a bolt from the blue. The terrible shock he 
received, however, served eventually as a fillip to his spiritual 
progress. The moorings of his worldly life seemed immediately to 
give way. With anxious concern for the health of his beloved 
Guru, he rushed to his bed-side, playing truant from his home and 
bidding adieu to the Calcutta Medical College, which he had 
recently joined. Shordy, he began to live day and night with Sri 
Ramakrishna, and followed him when after about four months he 
was removed to a garden house in Kasipur, a northern suburb of 
Calcutta. With his phenomenal zeal for nursing, Sarat Chandra 
kept on tending the Master till the last moment of the latter’s 
earthly life. 


Sri Ramakrishna s illness lasting for about a year proved 
to be a signal, as it were, for his picked, young disciples to tear 
themselves away from their home life and be eventually banded 
together into an incipient holy brotherhood under their pre-eminent 
leader Narendranath. They came obviously to nurse their beloved 
Guru, and stayed on to be drilled into monastic life. It was in the 
Kasipur garden house that one day Sarat Chandra with most of 
his comrades received from Sri Ramakrishna the ochre cloth the 
distinct _ garb of a Hindu monk. It was here that, under his 
instructions and encouragement, they learnt to beg their food like 
Sannyasms m order to practise complete resignation to Providence 
as well as_ to purge their minds of deep-rooted egotistic tendencies 
Thus inspired by their Guru with the highest spiritual ideals and 
ushered symbolically into monastfoism, they forgot all other concerns 
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In this way the lofty aim of realizing God was rooted 
deeply in their minds. The world and its humdrum affairs had no 
attraction for them And this state of their minds became more 
intense after the Master passed away in August 1886 Soon after 
that, a monastery was started for them in a rented house at 
Baranagar, not far from the Kasipur garden house. Though for a 
time Sarat Chandra returned home reluctantly, yet as soon as the 
monastery was started, he began to visit it off and on and spend 
long hours m the company of his comrades, absorbed m spiritual 
practice or in talks about the life and teachings of the Master. 
Apprehending that his eldest son Sarat was tending to be a recluse, 
and failing to turn his mind towards worldly life by arguments, 
Sarat’s father, Girish Chandra, took the extreme step of cutting off 
aE contacts of his son with his fellow disciples by locking him up 
in a room Unruffled, Sarat Chandra accepted the unenviable 
solitary confinement in his own house, and ftdly utilized his lone- 
liness in focussing his mind on his spiritual objective However, 
one day when one of his sympathetic younger brothers furtively 
unlocked the room, Sarat Chandra silently walked out of the 
house and went straight to the Baranagar monastery. Shortly 
after this, he together with some of his brother disciples assem- 
bled in the vdlage home of Baburam (later Swami Prema- 
nanda), and there, inspired by their leader Narendranath’s 
exhortation during a night-long vigil round a sacred fire, 
they took the solemn vow of Sannyasa, that is, monasticism 
for life 

Thus, step by step and without any fu- Sarat Chandra 
forged ahead on the path chalked out for Hindu monks. A 
period of austere monastic life in the Baranagar monastery 
followed. Without paying any heed to the meagre allowance of 
food and dress that the slender resources of the monastery 
provided for these educated middle-class youths, they braced 
themselves up for the arduous task of realizing the Divine No 
other concern could stand m the way of their one-pointed spiritual 
endeavour. Meditation, hymns, prayers, scriptural study and 
discussion on rehgious topics were all that absorbed most of their 
time and energy. 
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Thus the young spiritual aspirants kept themselves busy 
nd were not in a mood to rest before they reached their goal, 
n one auspicious day in the Baranagar monastery, they per- 
formed the prescribed sacred rite known as Viraja Homa and thus 
ceremonially joined the traditional Hindu monastic order. 
Though their monastic life was virtually started by Sri Ramn- 
krishna during his last days in the Kasipur garden house, and was 
reinforced by their solemn vows in the village home of Baburam 
under the inspiration of Narendranath, it was from this day that 
they commenced a new life as sanctioned by Hindu religious texts. 
Wiping out all previous impressions about their castes and social 
positions related to the families of their birth, they discarded even 
their previous names and titles. From this day Sarat Chandra 
came to be known as Swami Saradananda. 


Soon, however, Saradananda, like most of the inmates of 
the Baranagar monastery', was seized by a passion for leading the 
lonely life of a wandering monk (Parivrajaka). Even the company 
of his ^ brothers as well as the comparatively secure life within the 
monastery sat on his nerves as an unbearable bondage. He felt 
an indomitable urge for moving about from place to place as 
an unfettered soul in pursuit of his spiritual aim, depending 
absolutely on God for food and shelter. Sacred cities, river banks 
and Himalayan retreats, rich with spiritual associations piled up 
by saints and sages through scores of centuries, made their 
irresistible appeal to his pure mind. 


His first sojourn outside the Baranagar monastery was at 
Pun, the sea-siae holy city ofjagannath. After a time he came 
back, and went out again to spend a considerable time in various 
sacred places in Northern India. Through Banaras and Ayodhya 
he proceeded to Hrishikesh, where, absorbed in spiritual practice 
he stayed on for some months leading the traditional life of Hindu 
monks^ In the summer of 1890, he climbed up the Himalayas to 
7 Slt Ked ™ h > Tunganath and Badrinarayan, and in July came 
down to Almora, where within a month he met Swami Viveka- 
nanda. With the latter he went again to Hrishikesh through the 
arhwal State. Then, after spending some time in Meerut and 
elhi ^with. Swami Vivekananda, he went down to Banaras 
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visiting on the way holy places like Mathura, Vnndavan and 
Prayag (Allahabad) After another period of intense spiritual 
practice in the holy city of Banaras, he had an attack of blood 
dysentery, which eventually brought him back to the Baranagar 
monastery m September 1891 On recovery, he went to Jayram- 
vati to pay his respects to the spiritual consort of Sri Ramakrishna, 
known to the devotees as the Holy Mother. 

The itinerary of a wandering monk like Swami Saradananda 
may be followed in detail, but the path traversed by his mind 
speeding through spiritual experiences cannot be mapped How, 
when and by what stages his spiritual genius unfolded itself 
completely, cannot be traced. Thus the most interesting and 
substantial contents of his life remained like a sealed book in the 
bosom of the sage 

In 1892 the monastery was shifted from Baranagar to 
Alambazar, a place nearer to the Dakshineswar temple For a 
fairly long time before and after that, the brotherhood had no 
knowledge of the whereabouts of their leader Narendranath, till 
they were thrilled to learn that their itinerant brother had crossed 
the seas and burst upon the American society m the wake of the 
Chicago Parliament of Religions as Swami Vivekananda, the 
Cyclonic Monk of India. From March 1894, the latter kept him- 
self m touch with the brotherhood of the Alambazar monastery 
through regular correspondence, and went on inspiring it to step 
out of the traditional monastic seclusion and to inaugurate 
a new Order of Hindu monks accepting as its motto individual 
salvation together with the service of deified humanity Two years 
later he called Swami Saradananda to assist him in his Vedanta 
movement in the West. Accordingly, on the first of April 
1896 Swami Saradananda reached London, where about a month 
later' Swami Vivekananda arrived for the second time from 


Americ^er dehvenng a few discourses in London, Swami 
Saradananda had to go over to the United S^tes a nd jom e 
Vedanta Society that had already been established by Swami 

v'Snanda to New York There he « "TvT'Td 
solid work through his interesting lectures on the.Vedanta and 
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the ideas and ideals of the Hindus as well as through his edifying 
classes on the Yoga System. He made precious contributions to the 
Greenacre Conference of Comparative Religions, the Brooklyn 
.Ethical Association and to the interested elite of Boston and New 
York by way of introducing the Hindu view of life to the American 
public. His talks coming out of the fullness of the heart had a 
marked effect on the audience. Besides, his calm, dignified and 
courteous bearing, his catholic outlook and universal love won for 
him many friends and admirers over there. However, under his 
vigilant care the Vedanta Society in New York was being placed 
on a sound footing, when a call from the leader made him cut 
short his work in the West and sail for India via Europe on the 
12th of January, 1898. 


Swami Vivekananda, the leader, had come back to India 
in January 1897, and in the midst of a hectic period of broad- 
casting his message practically all over India, from Colombo to 
Almora, he had started working breathlessly at the foundation 
of the Ramakrishna Order of monks and its Mission. On the 


first of May of the same year, he inaugurated the Ramakrishna 
Mission, an Association of lay and monastic members for carrying 
on spiritual and humanitarian work Within a year after his 
arrival, the monastery at Alambazar was shifted temporarily to 
Nilambar Mukherjee’s garden house at Belur, where close by, 
on the western bank of the Ganga, a suitable site was purchased 
for building up a permanent monastery for the brotherhood. 
At this stage Swami Saradananda’s service was requisitioned for 
piloting the Ramakrishna Mission as its Secretary as well as for 
organizing the management of the monastery. 

Swami Saradananda reached the monastery in the above 

1898 and t00k U P sponsible 
duties allotted to him. At the beginning of the next year the 

Bekr M T 'TT * P ermanent site > now known as the 
M T T WUhm a C0U P ie of y ears after that Swami 
ivekananda placed the monastic organization on a stable legal 

bas,s by executing a Trust-Deed and incorporating in that organi- 
tion the ideas, ideals and activities for which the Ramakrishna 
ssion Association had been started. In this new set-up also 
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Swami Saradananda was chosen by the leader to function as its 
Secretary. It may be mentioned that later on, when for certain 
practical considerations the Ramakrishna Math and Mission were 
split up into two parallel organizations, the Swami continued to 
direct the affairs of both of them as their Secretary With the 
allegiance of a faithful follower, Swami Saradananda stuck to this 
post right up to the end of his hfe, considering it to be a sacred 
task entrusted to him by Swami Vivekananda. 

However, Swami Saradananda, equipped with his fresh 
experience of the Western methods of organization, quickly brought 
the internal affairs of the monastery into perfect order. Under his 
care and guidance, a routine life divided between spiritual practice, 
scriptural study and household jobs went on like clock-work within 
the monaster)'. Moreover, with his knowledge of the needs and 
temperaments of the Western people, he applied himself m nght 
earnest to training up preachers for the West from among the 


deserving young monks. 

On the top of these, he had to attend quite a number of 
occasional duties at the instance of the leader. Within a few 
months of his arrival from America, he had to take an active 
part in conducting the Ramakrishna Mission plague relief work 
in Calcutta ; several months later he had to act as a guide for 
some Western disciples of Swami Vivekananda m their tour 
through a number of historical sites in Northern India Early 
next year, shortly after the monastery had been shifted to its 
permanent site, he had to engage himself in collecting funds for 
the Belur Math in the course of a lecturing tour through same 
of the important States in Rajasthan and Sourashtra in North- 
western India. Coming back to the Math Portly before 
Swami Vivekananda left for his second visit to the West, 
devoted himself with his usual zeal to his normal duUes ™ “ 

the monastery. Towards the end of the year he visited some 
tapoTtan. Zm » Eastern Bengal, and ronsed the 
fervour of the interested people in those parts by his inspiring 

talks and instructions, . , th 

Swami Vivekananda returned from his second tour m the 
Wes. S the «d of 1900 1 he executed the Beta Mad. 
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Trust-Deed in January 1901 ; and in July 1902 lie passed away, 
leaving the Ramakrishna Math and Mission to the care of the 
Trustees, of whom Swami Brahmananda and Swami Saradananda 
held the pivotal positions of die President and the Secretary 
respectively. In spite of the severe shock of separation from 
their beloved and esteemed leader, Swami Saradananda proceeded 
to shoulder the onerous responsibility of the day-to-day admini- 
stration of the Math and Mission under the inspired guidance of 
of the President Swami Brahmananda, the spiritual child of 
Sri Ramakrishna. 


Shordy, Swami Saradananda took upon himself the 
additional task of running and editing the Bengali monthly 
magazine, Udbodhan , tiiat had been started about three years back 
under the direction of Swami Vivekananda and was being ably 
conducted by one of his brilliant colleagues, Swami Trigunatita- 
nanda. As the latter had to leave India for joining one of the 
preaching centres of the Mission in the United Stales, the 
magazine was about to stop in default of a capable organizer, when 
Swami .Saradananda stepped in. Under his efficient and persever- 
ing care die Udbodhan went on gaining in popularity, as had been 
desired by the departed leader, and its financial condition gradually 
looked up. After several years of keen struggle and hard work it 
became possible for the Swami to move the Udbodhan Office to a 
permanent house of its own. 


It was to find a permanent Calcutta residence for the Holy 
Mother that the Swami felt the urge of getting up the building as 
quickly as possible, even by incurring a loan on his own responsi- 
bility. The upper storey of the house was reserved for her 
residence when she would come to stay in Calcutta in order to 
bless the monks and novitiates of the Ramakrishna Order as well 
as hundreds of devotees from far and near. She graced this house 

r r y 23, i9 ° 9 - w *■“ •**>*»* 

ST u u ° USe WaS t0 accomrn °date the office of the 

v d ' Vel0 ?° S in *° a P" bli “ ti °» «>»«"> 

rJI i ? b ° oks ™»tiy what is as 

^tah^.Vivdtaimd» htaate. The ground-Soor was set 
part for Has. Thts „ why even to thls d<y w 
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However, it was to pay off this loan that Swami Sarada- 
nanda hit upon tile idea of writing and pubhshing an authentic 
logiaphy of Sri Ramakrishna. With supreme enthusiasm he 
bent himself to see tlirough the work, sharing all the time the 
ver-mci easing burden of directing the affairs of the Ramakrishna 
Math and Mission He vigorously applied himself to collecting 
all available data and sifting them with scrupulous care m order 
to bring out a correct account of the Master’s life, as far as that 
was possible, relying on nothing but indubitable evidences Day 
in, day out, year after year, the Swami would remain absorbed m 
this work before a tiny writing desk in a small room, though 
distracted now and then by visitors or by pressing duties m 
connection with the Math and Mission. This was the genesis of 
the brilliant Bengali production, Sn Sri Ramakrishna Ltla-prasanga, 
that came out serially first as articles m the Udbodhan 


since 1909 and then in five volumes between the years 1911 
and 1918. , 

In 1909' the Ramakrishna Mission was organized as a 
separate body for carrying on philanthropic and educational 
activities among all sections of people, irrespective of caste, creed 
or colour Branch centres of the Ramakrishna Mission as well 
as those of the Ramakrishna Math were opened one after another 
in different parts of India and in certain foreign lands, and these 
went on multiplying as years rolled on Besides, occasional relief 
works during wide-spread calamities due to floods, famines, 
earthquakes or epidemics in this country had to be organized 
and conducted from time to time Naturally, the task of piloting 
all these as the Secretary of both the Math and the Mission 
became more and more arduous as years went by. Yet Swami 
Saradananda was always found equal to the occasion With his 
usual calmness he would silently and unostentatiously direct the 
affairs, sometimes meeting embarrassing situations and solving 
many a complicated problem arising out of them It was through 
his bold and sagacious handling that a number of political 
suspects aspiring for spiritual life could join the Ramakrishna 
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Order and put in valuable work unmolested by the Government. 
When the political authorities looked askance at even social service 
organizations, it was through his efforts that the Ramakrishna 
Mission could cany on its activities unhampered by any govern- 
mental measure. 

Beneath the intense and multifarious activities of Swami 
Saradananda, one may perceive die supernormal lineaments of his 
inner life. It is through a seer’s responses to the world outside 
that one may possibly get a clue to the source of his inspiration 
and energy. The following incidents of Swami Saradananda’s life 
obviously give such a clue. 

Towards the end of 1898, while he was travelling in a tonga 
from Rawalpindi to Srinagar in Kashmir in order to meet Swami 
Vivekananda and his party, he gave a convincing proof of his 
marvellous equanimity in the face of a perilous situation. It so 
happened that all of a sudden the horse took fright and crazily 
rushed downhill with the vehicle at a breakneck speed. Luckily, 
its mad career was arrested some way down by a big tree standing 
on the sloping hill-side, when Swami Saradananda quietly came 
out of the carriage. At that very moment a heavy boulder crashed 
down from above and, sparing his person by a few inches, fell 
upon the horse and killed it on the spot. Absolutelv calm all 
through the incident that might very well have cost his life, the 
Swami remained a disinterested witness of the entire scene like a 
true Sthitaprajna, one whose consciousness is anchored in the 
higher Self. 


The extraordinary quietude of a liberated soul before a 
precanous situation was demonstrated through some other 
thnlhng incidents of his life. On his voyage to London in 1896, 
n his ship was overtaken by a cyclone in the Mediterranean, 

stamnT 1 T* UIm ° Ved ’ dis P^ionately the panicky 

stampede and desperate cries all about him. On another occasion 

, “ life, while crossing the Ganga in a country boat that was 

turbid as f C rh PS1Zed ** * Vi ° lent St ° rm ’ the Swami sat unper- 
bed, as if there was nothing serious about him to take nodee 

of. His absolutely unconcerned attitude went so far ? 

to panicky companion to make a rude geetme. Such behaZt 



XXIV 


SRI RAMAKRISHNA the great master 

sL‘S. di ”” ay ' d “” pani “ a fc 

fi „„ of • different nature las a peculrar M. 

fic nee, rmmdmg ooo of Sri R, m akmb oa - s v»„ of Slt f” 

Saradananda a prcnoos life as a companion (aposfle) of Jesus. On 

If.",”, “ ‘- 0nd0 ° & °”> "ien he visited St. Peter's 

Cathedral in Rome., his mmd was abruptly whisked off to a super- 

consaous plane, and he fell into a deep mystic trance (Samadhi). 
What he actually saw and felt at that time remained a closelv 
guarded secret of his life. One may reasonably guess, however, 
that the holy Cathedral associated with the sacred memory 
°f the apostles of Jesus stirred up a vivid recollection of 
his previous life as had been visualized by the Master, and 
drowned for the time being his consciousness of his immediate 
surroundings. 

S« ami Saradananda s spiritual eminence read through these 
significant incidents of his life was verified by a few hints given 
by him on some rare occasions. On the pages of his personal 
diary one finds repeated mention of his direct communion with 
the Divine Mother. Then his following explicit admission while 
dedicating his illuminating Bengali book Bharate Shakii-Puja 
(Worship of the Divine Mother in India) may be cited as 
another instance to the point: “The book is dedicated with 
great devotion to those by whose grace the author has been 
blessed with the realization of the Divine Mother in even- 


woman on earth.” This shows to what a peak of spiritual 
experience his mind had been lifted. Indeed, such a realization is 
the very goal of Mother Worship (Tantrika Sadhana). Inci- 
dentally it may be mentioned that Swami Saradananda went 
through a course of this kind of spiritual practice within about 
a couple of years after his return from the West. Later in life, 
in answer to the repeated and earnest queries of a monastic 
attendant regarding Swami Saradananda’s spiritual attainment, a 
significant hint escaped unawares from the Swami’ s usually tight 
lips: “Nothing beyond my spiritual experience has been recorded 
in die book, Sri Sri Ramalnishna Lila-prasanga .” And this book 
is replete with spiritual realizations of various kinds, including 
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the highest one of transcendental oneness in Nirvikalpa Samadhi. 
This hint sums up the core of his inner life as that of a liberated 
soul — a seer of die ultimate verities of life and existence. 

However, over and' above all other activities of Swami 
Saradananda connected with the Math and the Mission as well as 


with the composition and publication of his Master's biography, 
his primary concern appeared to be looking after the case, 
convenience and health of the Holy Mother. He regarded her 
as the Divine Mother incarnate and placed himself completely at 
her sendee. Whether she stayed in her rural home at Jayramvati 
or in the city, the Swann was all attention to her. The Calcutta 
house was erected, as we have seen, mainly for facilitating her 
comfortable sojourn in die city. And for doing this as quickly 
as possible, he did not mind running into debt ; nor did he mind 
undergoing strenuous labour for about nine years at a stretch 
after the production and publication of Sri Sri Ramakrishna Lila- 
prasanga in order to clear off that debt. Indeed, his devotion 
to the Holy Mother cannot be fatiiomed. Seated in a small room 
downstairs m the Calcutta house, he would be found regulating 
the stream of her visitors exactiy like her door-keeper. Some- 
times he would sportively introduce himself to strangers as the 
Mother’s janitor. One could learn from his bearing that it was 
a glory and privilege to be allowed to serve the Holy Mother 
even m this way. Throughout her last stay in the Calcutta 
house during her fatal illness in 1920, with what anxious care 
the Swann would go into minute details regarding her medical 
treatment and nursing, sparing no pains, though in vain, for 
bringing her round. 


Three years later in April 1923, the Swami had the 
satisfaction of perpetuating the sacred memory of the Holy Mother 
by getting a temple erected and dedicated to her in her native 
village Jayramvati. During the dedication ceremony, the benignant 

he 0 went IV I ^ Seemed t0 p0SSess the S ™’s mind as 
olnl L \ f aCmg Wth Spiritual initiation ^1 sorts of 

f h P . °. a PP roached him on that occasion. One could feel 

the spiritual fervour radiated by the Swami on the festive days 
connected with the ceremony* «. ^ 
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The dedication of the Holy Mother’s temple was perhap 
the final oblation offered by Swami Saradananda by way c 
completing his life-work, which was one long- continued sacrificia 
rite. After the successive exits of some of the stalwarts of th 
brotherhood, the passing away of the Holy Mother in July 192C 
followed within two years by that of Swami Brahmananda 
the first Abbot and inspired guide of the Order, shook even the 
unmoved Swami These bereavements appeared to squeeze ou 
the Swami’s zest for work That was why after seeing througl 
the construction and dedication of the Holy Mother’s temple, 
the Swami detached himself practically from active work anc 
went on spending long hours m meditation He gave up writing 
and was never in a mood even to finish his magnum opus, Sn Sri Rama- 


knskna Lila-prasanga. 

The only thing that concerned him at the moment was tc 
instil into the junior members of the Order unflinching faith in 
the_ ideas and ideals left by its founder, Swami Vivekananda, and 
also to train up a batch of young monks for sharing the burden 
of pdoting the organization that he had been carrying on his own 
shoulders. For this purpose, in 1926, he called a Convention of 
representatives from all Math and Mission centres ; he surveyed 
before them, through his inaugural address, the origin and growth 
of the Ramakrishna movement that was careenng at the time at 
top speed, cautioned them against the possible pitfalls on the path 
ahead and exhorted them emphatically to stand firmly by the 
ideals, so that they might march onward clearing all hurdles m 
the way. In the wake of this Convention, the Swami set up a 
Working Committee for advising the Secretary of the Math and 
the Mission on practically all administrative problems As the 
remaining elders were about to disappear from the stage, it was 
in the fitness of things that a fresh batch of junior monks shou 
be trained for stepping into their shoes. This device of the Wor - 
ing Committee inaugurated by Swami Saradananda served not only 
the ourpose for the time being but also has proved to be a per 
manent and useful administrative link oft he Mafcasdjto, 

Thus enthusing the young member 
holding aloft the ideas and ideals they were to strive after, 
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devising ways and means for realizing them in practice through 
successive generations, Swami Saradananda complacently laid 
down the charge entrusted to him some three decades back by his 
beloved leader Swami Vivekananda, and placidly entered Maha- 
samadhi on August 19, 1927. 

An illumined soul, freed completely from all kinds of 
bondage, is not restricted by any prescribed code of life. Even the 
idea of duty ceases to have any meaning to him who has seen 
through the universe and realized the all-pervading Oneness as its 
essence. Yet such a liberated soul, when commissioned by the 
Divine Will to work for the uplift of humanity, does display distinc- 
tive traits of character befitting the role he is made to play. 
Swami Saradananda's role was to demonstrate through his life the 
pattern of an ideal Karma-yogi. With perfect non-attachment and 


self-possession he would go on scrupulously discharging the duties 
before him, paying equal attention to the minor as to the major 
ones. Neither frown nor favour, nor any number of difficulties 
could swerve him from the straight and strict path. 

* Indeed, he held up the model of an ideal worker as desired 
by Swami Vivekananda. His rational mind , compassionate heart, 
pure and perfectly poised mind, indomitable energ}'~and^rare 
organizing ability combined to set “up such aTmodel. “ Infinite 
patience, infinite purity, and infinite perseverance,” as Swami 
Vivekananda wanted to see, were in his blood. The latter once 


remarked, “Sarat’s blood is as cold as that of a fish, nothing can 
mflame it.” His heart was "deep as the ocean, broad as the 
infinite sky, as Swami Vivekananda would have it. Swami 
Saradananda saw potential divinity even in the worst sinner, and 
bied to the last to work it up with extreme love and sympathy. 
Truculent and refractory persons thrown over by his colleagues 
found refuge under his benign care, and they naturally gathered 
round him. Indeed, he was a living illustration of the truth of 
Swami Vivekananda’* assertion, "The man of renunciation sees all 
with an equal eye, and devotes himself to the service of all ” With- 
out any air of superiority, he treated all people alike with love and 
tenderness. He never cared for his personal ease and comfort. 
He would hardly accept any corporal service even from his own 
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disciples . But he was ever ready to face any amount of hardship 
or even to hazard liis life for helping others out of danger. 
While crossing a ravine on the Himalayas on his way to the Badii- 
narayan temple, he handed over his stick to one of the fellow 
pilgrims, an unknown old woman, without thinking for a moment 
what a risky' adventure it would be for him to get over the steep 
hill-side without a staff in his hand for support. He would be 
found by the bed-side of patients suffering from contagious fatal 
diseases, whom their own kith and kin would not dare contact. 
His solacing words would give relief to many a person aching with 
mental agonies. 

A distinctive mark of his personality was stamped on his 
general demeanour. I t was an object-lesson on decoru m. Even 
those who were punctilious about etiquette would be captivated by 
his winning manners. Th e patience he would usually exhibit vhil e 
l istening to and answering even silly questions from youngsters was 
surely marvellous. His sweet and soothing voice wouldToKeiTtake 
tbFedgToffany harsh word that he might have to utter by way of 
rebuking an offender. It would sound like a mother s appeal to 
her erring child. Yet this motherly voice was balanced by an awe- 
inspiring solemnity, and these combined effectively to produce the 

desired effect on the conscience of the guilty. 

Swami Saradananda was an e xemplar of methodica lwork 
Slow, steady and regular in his move ments, he would regard even 
^SSTwiS^smuch serious attention as it deserved. Any under- 
taking, big or small, was equally sacred to his thoroughgoing 
mind as an act of worship. Always cool in judg ment, he mu 
hardlv found to rush to any decision on insufficient or unre - 
able data before him. He was perfectly ngo n^. conadgate 
an d psychological in his method s while deafrngjnffi,men_and 

that affairs^ orderliness was_ an innate \wtue_widi 


Tastty, l ove for 


Mm Though q-^'si^pTe in his requirements, he would scrupvd- 
S see that 

Possiblv, this trait was reinforced by the example o - ’ 

L Ramakrishna, wb^adbem^P^ 

orderliness. 
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From the above sketch one may get an idea of the part 
that the author of Sri Sri Ramaknshna Lila-prasanga , Swami Sarada- 
nanda, had to play as one of the prime organizers of the Rama- 
krishna Math and Mission. It will ever remain a perfect model 
to be emulat ed by .all who will seek personal salvation along with 
the well-being j3f the world as their aim of life. 

‘ SWAMI NIRVEDANANDA 
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The Vedanta calls these persons the Adbikarikas or persons 
authorized And according to it, there are, in this class of 
persons, two divisions, the incarnations of God and the 
eternally Jree Isvarakotis 

The bodies jnd jninds of Adbi.kankas are made of materials 
different from those of ordinary people This is why their 
_ desires and actions are also different from those of others 
and are so astonishing to us . • , 
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S the vision of the former image of Mrmmayi at Van - 
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The condition of the town of Vana-Vishnupur 

Sri Madanmohan and Mrmmayi. 
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The lives of true Sadhus breathe life into the Sastras 
The Master noticed narrowness even in true Sadhus 
The Master had an experience of this lack of spirituality in 
places of pilgrimage What a great difference between 
our experience and that of the Master 
The Master came to know of his own liberal doctrine 
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realize the truth, “ All faiths are true— as many faiths, so 
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with the Mother of the universe 
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their disciples • * , , . 

The realizing of divine knowledge by the disople « soon as 

he sees, touches and salutes the Guru, is called the Sa 

bhavi initiation And the realization of that knowledge 
by the disciple on account of the power of the Guru 
entering his hody is known as Sakti initiation 
In that kind of initiation there is no need of discriminate 
between proper and improper time 
The Master is the best of all spiritual teachers endowed with 
j,.,, ne mood. The reason thereof 
All the powers are not always manifested ,n the incarnation 
of God. The proof thereof . 
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A few more examples of the Master’s walking along with 
indrawn mind. Its reason 
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APPENDIX 


THE HUMAN ASPECT OF THE MASTER 

1. The generality of people have reverence for Sn Ramakrishna 

only because they bear of his Yogic powers . - 

2. Though all this is true, our aim is not to discuss this su ] 

for selfish devotion is harmful to progress • ' 

3 Real devotion will make the worshipper similar to the wo - 

.4. Tb. Sl 2mordin TO W. ™ <*“»« ^ ‘ 

smdv of the life of an incarnation , , 

5 Tl,. Ksmsrpolur. 4= o. Sn fom.tok- 

6. The wonderful behaviour of the boy Ramaknsbn 
7 His search for truth • 

i -“** . 

will take place in future 
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PART I 


SRI RAMAKRISHNA THE GREAT MASTER 

HISTORIC BACKGROUND AND EARLY LIFE 







PREFACE 


BY the grace of God, the First Part of Sn Ramaknshna , The Great 
Master is now published. It contains a detailed account of the early life of 
Sri Ramakrishna and the purpose of his advent. An attempt has been made 
here to share with the reader the mental picture we have formed through 
hearing from various people a number of unrelated incidents from the 
Master’s life at that time Although persons like Hridayram Mukhopa- 
dhyaya, Randal Chattopadhyaya and others gave as much help as they 
could in ascertaining the correct dates of certain events, there still remains, 
in places, some doubt on such points. They could not give the horoscopes 
of Sri Ramakrishna’s father, elder brother and other near relatives ; \>ut 
they gave instead the approximate dates of certain events connected with 
the Mastgr’s life, saying, for example : " At the time of Sn Ramaknshna’s 
birth his father was sixty-one or sixty-two years old ” ; “ Ramkumar, his 
eldest brother, was his senior by thirty-one or thirty-two years ” ; and so on. 

Nevertheless the reader wilL be convinced, when he reads the Fifth 
Chapter of this book, ” A Great Soul Is Born ", that there is no doubt 
regarding the date of the birth of Sn Ramaknshna as recorded there. We 
have been reassured about this and many other events recorded m this book 
by the Master’s own words, some of which were heard by the author him- 
self, It is to the Master, therefore, that we are beholden for this infor- 
mation. When we first set about describing certain periods of his life, it 
\ see med impossible to us to narrate the events of his childhood and youth 
- ; in such a detailed and connected way. Realizing, therefore, that it is by the 
grace of the Lord, who “ makes the dumb wax eloquent and the lame nimble 
} enough to cross a mountain ",-that this has become possible, we bow down 
to Him again and again 

| Tt may also be said - m conclusion, that if the reader, after finishing 

: “ ,s part ° f the book ' « oes through the other parts, namely, " As the Spiritual 

i P c an x fc T and ' As the Spmtual Teacher (I & II) ", he will fmd the history 
of the Master's life recorded chronologically from the date of his birth 
to the year 1881 1 


added^ob^gXtelTom^T^ l “ ** D,Vme Mooti and Narend « Nath ■ 
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INTRODUCTION 


WHEN we make a comparative study of the spiritual beliefs and ideals 
of India and of other countries, we notice a vast differ- 

1 Spirituality is between them. From very ancient times India has 

the pivot of life in , , , , _ , , 

I n( j la taken the entities beyond the senses, namely, God, the 

self, the nest world, etc., to be real, and has employed 
all its efforts towards their direct realization, with the result that it has 
made their immediate experience or direct knowledge the final goal of the 
national as well as the individual endeavour All its activities have 
accordingly been coloured by intense spirituality throughout the ages. 

When we seek out the source of this absorbing interest m things 
beyond the senses, we find that it is due to the frequent 

2 Frequent birth birth m India of men possessing a direct knowledge of 

or great souls in , , itti 

India is it^ cause these thin S s and endowed with divine qualities. India 
came to acquire a firm faith m their extraordinary 
visions and unique manifestations of power, and became deeply in- 
terested m them, because it always had an opportunity to witness 
and discuss them. Its national life was thus established from very ancient 
times on the solid foundation of spirituality , and keeping its gaze firmly 
fixed on this, it brought into existence a society of unique customs and 
practices, which enabled its individual members to attain their ultimate 
object of God-realization m a most natural manner through the perfor- 
mance of their daily duties according to their especial tastes and qualities. 
As these rules and regulations have been followed generation after 
generation, the spiritual ideas of India are still alive and vigorous. In 
consequence, men and women have, even today, a strong conviction that 
with the help of austerity, self-control and intense yearning everyone can 
have a direct vision of God, the cause of the universe, and become for 
ever united with Him. 

That the religion of India is founded on God-vision becomes clear 

3 The religion when we reflect upon the significance of words and 
"I;; “ \ KpreESIDns llke R‘shi (^er), Apta (one who has attained 
tion of God ' p a g0 f I of Adhikari (one possessed of authority) 

Of th i Prakn ^', hna Puruslia (a person m «ged m the cause 

f the universe), etc. These names have been used since Vedic times 

to classify the teachers who came to re-establish religion. It is beyond 
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given proQfotthei^umqu£ W nol deEISnated theSe natDes because 

the Pauranic (Ep lc ) Age IC P£n ° d t0 the d ™ ne mcarnat,0Ils of 

It does not take one long to understand that certain Rishis of the 
4 The birth and e “ c P en °d came to be recognized during the Pauranic 
development Of the P enod as incarnations. In the Vedic period it was 
idea Of the divme understood that certain persons had the power to perceive 
th j f allty bey ° nd tbe sens£s ' not that they posses- 
8 cycle IS found m .. e * ent degr ^f* of th *t power People were content 
the Sankhya philo- t0 C * . ° f tbeln RlsIlls ”■ course of time, however, 

sophy as tkeir intelligence and sense of discrimination became 

keener, they reahzed that not all the Rishis were endowed 
with the same degree of power, but that in shedding light on tbe spiritual 
world, some of them shone like the sun, some like the moon, some, again, 
like bright stars, and others like ordinary fire-fhes They then began 
to classify the Rishis, and in so doing found that some of them were 
endowed with especial powers for manifesting spiritual truths or pos- 
sessed these powers pre-eminently. Thus, m the Philosophic Age, 
some Rishis came to be known as Adkikari-Purusbas (persons of authority) 
Even Kapila, the founder of the Sankhya philosophy, who was scepti- 
cal regarding the existence of God, had to accept the existence of 
these Rishis; for "he could not doubt what he actually saw Accord- 
ingly, Kapila and his followers, in their writings, put these "Adhi- 
kan persons ” in the class of those “ merged in Prakritt Searching for 
the cause of the advent of these uniquely powerful persons, the Sankhya 
philosophers came to the conclusion that, endowed with good qualities, 
such as purity, self-control, etc , they had acquired infinite knowledge, but 
that an intense desire to do good to the people had prevented them, for a 


time, from being merged in the real nature of the Self of infinite glory 
Plunged, instead, into the all-powerful Prakrit!, m virtue of that desire, 
they had come to know its powers to be their own , and, possessing the 
especial powers, they did good to men in an infinite number of ways for 
one cycle, and at last became completely identified with the Self. 

The Sankhya teachers have, again, divided the “ persons merged in 
5 The all- Ptaknti ", according to the difference in their powers, 
pervading Personal into two classes " Kalpamyamaka Isvara " (ruler for 
God dunng the one cycle) and 11 Isvarakotis ” (those within tbe orbit o 


Age of Devotion the former). 

After the Philosophic Age. came a period when love for the dmne 
was especially developed At that ume, through the overwhelming influent 
of Vedanta, people came to believe in an Isvara,' an ail-pervadmg as 
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the aggregate of all beings. They acquired also a strong faith that knowledge 
and Yoga could be had to the fullest degree by meditation on Him with 
single-minded devotion. And they soon came to believe that Isvara, in 
His capacity of ruler for a cycle, was either a partial or a full manifestation 
of the all-pervading Personal Isvara, who is by nature eternally pure, 
eternally awake and eternally free. Thus the belief in the doctrine of God 
incarnate arose in the Pauramc Age, and those Risbis of the Vedic Age 
who possessed unique and extraordinary qualities began to be known as 
incarnations. It was the advent of persons endowed with such qualities 
that made people gradually believe in the existence of incarnations, 
Founded on the supersensuous visions and experiences of these persons, the 
unshakable edifice of religion gradually rose, like the snow-capped Hima- 
layas, to reach the sky. Because these persons had achieved the highest 
goal of life, they were called “ Aptas ", and their words, expressing the 
highest knowledge, came to be known as the Vedas. 

Another reason for accepting certain Rishis as incarnations was the 


6 The worship practice of worshipping the spiritual teacher (Guru), 
ot the spiritual In India, from the time of the Vedas and theUpani- 
teacher (Guru) is shads, men and women worshipped the teacher, the 
2°bdiJ‘* 5 ° a f ° r giVEr ° f spiritual kn °wledge, with great reverence. This 
» worship, combined with meditation, convmced them in 

course of time that no man can occupy the position of a spiritual teacher 
tiH the divine, superconscious power manifests itself in him. At first they 
looked upon and worshipped the Guru as belonging to a different and 
higher type of humanity, because they found that, in contrast with the 
selfishness of the ordinary human being, the true teacher did good to the 
people out of pure compassion and without any selfish motive. Later, 
through faith, reverence and devotion, they perceived directly in the Guru 
the manifestation of the divine power, and this convinced them more and 
more of his divme attributes. They had prayed for so long a time to the 
gracious Lord, imploring Him to " protect them with His compassionate 
tace {Rudra yat te dakshnam mukham, tena mam pah mtyam )‘ that then- 
prayer was granted at last ; and the compassion of the Lord stood revealed 
before them in the person of the Guru. 


When men had proceeded thus far in the worshipoftheGuru.it 
7. The doctrine not take them long to identify him— through whom 
of God incarnate the special Lila (play) of the divme power was being 
L“ ? e knowledge-giving and benign form- 

£mm the Vedas and mne or ■ Tll us it seems that the continued 

through Samadhi “ p of “ e Guru strengthened the idea of God 

ramjet incarnate. As already mentioned, the doctrine of in- 

“»*■ *“• J '°» ft™* a«, te Ls 

Sietasiatara Upamshad 4 21 . 
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originated in the Vedic Age Experience of the attributes, actions and 
nature of Isvara. during the ages of the Vedas, Upanishads and Darsanas 
(Philosophical systems), appears to have gradually assumed a more definite 
shape and then given rise to the belief in the doctrine of God incarnate. 
It may also be that in the age of the Upanishads, Rishis, coming down by 
the reverse process from the state of Samadhi achieved by the path of 
" not this ”, “ not this ", through self-control, austerity, etc , realised that 
the whole universe was actually the manifestation of the unqualified 
(Nitguna) Brahman. It was only then, perhaps, that they acquired devo- 
tion to the all-pervading Brahman, with attributes (Saguna), called Isvara, 
and began to worship Him. Having thus obtained a clear idea of Isvara s 
qualities, actions, nature, etc , they may have become convinced of the 
possibility of His being manifested m a special way. 

It was in the Pauranic Age, then, that belief in the existence of 
8 Ex cncncc of incarnations was especially developed Notwithstanding 
God's 'compassion various defects in the development of spirituality m that 
spread the idea of age, it was faith m the glory of God incarnate that made 
God incarnate m jt really great This belief m the existence of the 
the Pauranic Age i ncar0 ation also enabled men to comprehend the eternal 

play of the Saguna Brahman. As a consequence they realized that God 

the cause of the universe, was their only guide in the spiritual worid , and 
they were convinced that the infinite campassion of the divine Lord _wo 
never allow them to be doomed, however reprobate they 

9 Essence of tc 0 f t he divine incarnation, who is 

what the Sastras say the birth, action etc <*»•<» &ee Llke , 

about the divine by nature eternally pure, entangled m or 

nature of the meat. J lva (mortal being), he never ge Atnia nfroiii 

- previous lives , unbroken memory 6°® 

It may be asked: Does he have that , t within 

ctaKbood’ Tbfi Parana, ldh «d 

human being. 
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As soon as the body and mind of the incarnation fully develop, the 

11 Incarnations aim of his life is revealed to him. He then realizes 

give new shape to that the sole purpose of his coming is to re-establish 
religion religion ; and whatever aids are necessary to fulfil that 

purpose come of themselves in an unexpected way. He walks in light 
where others grope in darkness ; fearless, he attains his goal and beckons 
men to follow m his footsteps. Untrodden paths leading to the realization 
of Brahman beyond Maya, and of Isvara, the cause of the universe, are 
discovered by him again and again, from age to age. 

The authors of the Puranas did not merely analyse the actions and 

12 The time and characteristics of the incarnation. They also came to a 
circumstances of definite conclusion regarding the occasion of his coming 
the coming of in- to the earth. In course of time, the eternal universal 

edmdie SestcT'” re ^ glon declines and, deluded by the inscrutable powers 
of Maya, men spend their lives thinking that the world 
and its pleasures are all-important Eternal verities like the Self, Isvara, 
liberation, etc , are looked upon as dreamland imaginings of poets of a 
bygone age steeped in delusion and darkness But when men at last 
discover that no amount of wealth and worldly enjoyment, obtained by fair 
means or foul, can fill the void in their hearts, and when the waves of a 
shoreless black sea of despair overwhelm them, they cry out in the anguish 
of then hearts for deliverance. It is then that, out of His innate compassion 
for weak humanity, God incarnates Himself and frees from the accumulated 


encrustations of ages the eternal religion, which then shines like the eclipsed 
moon freed from Ra.hu ' Then, taking hold of man’s hand, He sets him 
on the path of religion. An effect is never produced without a cause, nor 
does Isvara assume a body m His Lila till a universal need demands it. 
When such a want becomes overwhelming in every part of society, then 
the infinite mercy of the Lord becomes, as it were, crystallized, and He 
appears as the spiritual teacher of the world. This is the conclusion that 
e authors of the Puranas arrived at after witnessing the repeated appear- 
ance of incarnations. 

It is the necessity of the age, then, that calls forth an, incarnation of 
13 The advent God ’ tlie ^-knowing teacher of the world, who, throws 
of the incarnation new ^^t on religion. The land of India which has 
m the modern age always been conducive to the practice of religion and 
spirituality, has become holy and sanctified through 

thmS TV* fa0S °“ thE f00tpMnts of ^carnations again and again 
oughout the ages. All-powerful incarnations have appeared m India, 

J e ” UP „ !° the present : time, whenever the necessity for them has arisen. 
It is well known how, a little more than four hundred years ago, the shining 

ot moon 0 , m Hin ^ u Mythology, sald t0 cause the eclipse by swallowing the sun 
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example of Bhagavan Sri Chaitanya 1 made people lose themselves in ecstasy 
in singing the name of Hari. Has such a time recurred 7 Did India, shorn 
of its glory and reduced to an object of contempt to foreigners, once again 
arouse the compassion of the Lord to incarnate Himself ? That this did 
happen will become clear on a perusal of the life-story of the great soul, 
possessed of an infinite urge to do good, which is here recorded. India 
was once more blessed by the coming, in response to the need of the age, 
of One who, incarnating Himself as Sri Rama, Sri Krishna and others, 
renewed the eternal religion again and again. 


Knshna-Chaitanya Bbarati — Tr 


i His full name was Sn 



CHAPTER I 


THE NEED OF THE AGE 

EVEN the simplest person can see how, with the help of education, 
■ L The power wealth and individual effort, mankind is progressing at 
and progress of present in every field, It seems as if man refuses to set a 
man in modern litoit to his advance in any department of life. Not 
U satisfied with travelling on land and water, he has in- 

vented a new machine to fly in the sky •, he has satisfied his curiosity by 
going down to the bottom of the sea and by exploring seething volcanoes ; 
he has scaled mountains covered with perpetual snow, crossed the seas and 
observed accurately the mysteries of the various regions of the world ; he 
has discovered a life common with his own, pulsating in creepers, plants and 
trees. He extends his knowledge by subjecting all beings to his observa- 
tion and experimentation Achieving control over the five elements— earth, 
water, fire, ait and ether— he has become acquainted with innumerable facts 
relating to this earth of ours. Still unsatisfied, he is eager to discover the 
secrets of distant stars and planets and is already successful to some extent 
in his quest. There is also no lack of effort on his part to investigate the 
laws of the inner life ; by experiment and research he continually discovers 
new truths in that domain He has reached the conclusion that one species 
of beings evolves into another and that the mind consists merely of subtle 
matter, and therefore has a beginning and an end. He is now assured that 
as in the external, so also in the internal world, every event is regulated by 
an inviolable law ; and he is now familiar with the subtle laws governing 
irrational mental impulses, like the urge to commit suicide. Again, although 
he has no positive evidence regarding the survival of the individual, the 
study of history has convinced him that the national life not only continues 
but also evolves. Thus, finding the fulfilment of the individual life in that 
of the nation, he wages perpetual war against ignorance with the aid of 
science and co-operative undertakings in order to achieve success in this 
regard. Imagining that, given unending struggle, he can discover the most 
hidden regions of the external and internal worlds and can achieve eternal 

detileT’ hS ^ kunclled tie boat of Ws life on a current of endless 



2 The centre of 
till* power and pro- 
grC'i is the West * 
it 'prcldfi to the 
Eo^t 


3 The con'e- 
<t«cnccj> of this 
proprers are to he 
ascertained m the 
Ilf lit of the Wes- 
tern \u> of life 
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Although this expansion of life originated chiefly in the West, a good 
deal of its influence is noticeable in India and other 
Eastern countries As science daily brings East and West 
closer to each other, the Eastern outlook on life is 
gradually undergoing a change and conforming more and 
more to the Western pattern This becomes clear from 
a study of the history of Persia, China, Japan, India and other Oriental 
countries. For better or for worse. Western thought has had, beyond any 
doubt, an influence on the East. It appears that the whole world will, in 
course of time, be pervaded by Western ideas 

For an answer to the question whether their expansion of life has 
brought about good or bad results, we must go chiefly to 
the West, where we shall also discover its source and 
nature. Such an investigation will show us how far the 
early ideas of the West have progressed or deteriorated, 
and whether there has been a loss or gam m man s happi- 
ness When this lias once been ascertained regarding the 
individual and the nation in the West, the same process can be easily 
extended to other countries, provided the time factor and the prevailing 
conditions arc taken into account. 

History has recorded, in very clear terras, that from ancientwnes the 

severe cold in the dominant Western countries made men intensely body- 
conscious This made them selfish At the same time they realized that 
their selfish interests were best served by united effort, which in turn ma e 
them patriotic This self-mtercst and patriotism led them, in course of time, 
to conquer other nations with great daring and rob them of their 
The struggle for existence then became easier, and gradually men acqu 
the capacity to look into themselves, which tas £ 
seek learning and the nobler qualities They felt mo 
and mote drawn towards these higher pursuits beyo 
the mere struggle for existence. But now they ‘ 
tered obstacles. Religious belief and a bigoted priest-hood stood m thew ay 

of further progress. The priests did not merely utter threats con« 

men to hell ,f they acquired such learnmg . they went far^and ac^ 

employed fraud, force and stratagem to prevent them fro “ pr °“ ed J D seIf . 
that path. But the Westerners, being accustomed to pursue * e , 
interest, did not take long to tod out how to ovarcome the pnests PP^^ 
Za. They pressed forward, forcibly removing the pr s« from ton ^ 
Rejecting the scriptures and denouncing religion as we . not t0 

te" vidence of 

Holding that truth can only be * haoce forward began 

1S es backed by reasoning, inference, etc., the West nan 


4 The cause and 
history of this pro- 
gress jn the West 


the senses 1 
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to worship objective matter. Thinking that the subject, perceived as the 
“ I-consciousness ”, belonged likewise to the category of matter, it therefore 
proceeded to investigate the nature of that consciousness also by the 
method of perception, of which we have already spoken. Thus, for the lust 
four hundred years, men in the West have accepted only those things in the 
universe which could be investigated through the five senses. Within that 
period physical science outgrew the mistakes and limitations of its infancy 
and entered upon its youth, characterized by energy, optimism, enthusiasm 
and love of power. 

Although capable of achieving great ptogress in physical science, the 
5 ignorance of procedure just mentioned could not lead men to the 
the knowledge of knowledge of the Atman. For the only way to attain 
the Atman: the that knowledge is through self-control, selflessness and 
resulting dissatis- introspection, and the only instrument for attaining it is 
faccon the mind, with all its functions brought under absolute 

control. It is therefore not surprising that, being attracted only by external 
objects, they missed the path to Self-knowledge and became materialists, 
identifying themselves with the body. That is why they think worldly 
enj'oyment to be all-important and make a special effort to obtain in Their 
knowledge of material things, acquired through science, has been applied 
chiefly to that end and has made them more and more selfish and conceited. 
Therefore we find in the West a social system based on wealth. We also 
find there death-dealing weapons of destruction ; deep-rooted discontent 
due to poverty, side by side with abounding prosperity ; an unquenchable 
thirst for wealth ; the occupation and oppression of other countries ; and so 
on. Because of all this, the hankering of the soul is not satisfied ; even the 
belief in the survival of the nation after the death of the individual brings 
no happiness After careful thought, certain people in the West have at 
last come to realize that the knowledge obtained through the senses will 


not enable them to discover the reality beyond time and space. Science 
gives them a fleeting indication of its existence, but nothing more ; for that 
reality is beyond its reach and understanding. A feeling of utter helplessness 
has come over men and there is a growing lament in their hearts because 
of the overthrow of that God on whom they depended for. all their strength 
and power, and through whose grace they enjoyed splendour and prospentv. 

Thus a study of history shows that Western civilization is founded 
6 If tie East on self-love, the desire for worldly possessions and 
absence of faith in religion. Should therefore an indi- 
West, it has to vl ^ ua ^ or a nation wish to achieve the results obtained 
cultivate selfish- by the West, he or it must build on that foundation, 
ness and a passion That is the reason why Japan and other Oriental countries 
for sense-pleasures w j nc j l have modelled their national life entirely on the 
West cannot, ’with all their love of country and nation, escape these 



U 


SRI RAMAKRISHNA THE GREAT MASTER 


evils. This is the unfortunate result of bemg inspired by Western 
ideals, as will become clear by a study of Indian life after it came in contact 
with the West. 

The first question that may be asked is whether India ever had 
any national life before it came in contact with the 

7. Foundation of ^est The answer is that, although it was not there in 
the ancient nation- - , „ , . _ - 

al life of India name, it undoubtedly existed in fact For even m those 

days the people of India, as a whole, venerated the 
Guru, the Ganga, the Gayatri and the Gita , and “ Go ” (the cow) was 
worshipped everywhere. Ideas from the Ramayana, the Mahabharata 
and other religious books inspired and guided the lives of every 
man, woman and child, and Sanskrit, the “language of the gods , 
was the common medium of expression for the learned There were 
many other similar factors of unity, and there is no doubt that 
religious ideas and religious practice constituted the bed-rock of 
that unity. 

Religion, the basis of the national life in India, made her cmbzation 
unique. The chief characteristic of this civilization was 
self-control, which regulated both the individual and the 
national conduct . “ Through pleasure, beyond pleasure 
was the maxim of every Hindu in his journey through this 
life, which was looked upon as only a preparation for 
the life to come Reminded of this high ideal at every stage of the indivi- 
dual or national life, a Hindu could not lose sight of it He was force , so 
to say, to keep himself always oriented towards this grand goal It is tor 
this reason that his caste or class system for a long time did not create any 
conflict of interests and thus prevented the growth of discontent in society, 
for when anyone can achieve supreme knowledge or liberation y 
unselfish performance of his own caste or class duties, 
birth, high or low, what could possibly be bis cause fo« ■ “ent C°ntmy 
i-n what happened m Western society, which is based on the ngbt 4 

groups m ancient Indian society, based, as it was, on <1 

and opportunity to ^ ^“national 

^ » r rrs ssiri* 

don Of India by national wealth m # radlcaI cb ange m 

tUc West and its West went further. P guided me n 

£* the deep-rooted convictions which 

and women from time immemorial. 


8 Founded on 
religion, the society 
of India never 
ran after worldly 
enjoyments 


As a 
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grew that the doctrine, “ Enjoy to renounce i.e„ the aim of 
enjoyment is ultimately to renounce everything — was an empty talc 
invented by self-seeking priests ; that the idea of survival after death was 
but a poet's fancy ; and that no rule could be more unjust and unreason- 
able than that a man should be condemned to remain all his life in the 
stratum of society where he was born Coming more and more under the 
spell of the West, India rejected the ideal of renunciation and self-control 
and began to' run after worldly pleasures. This attitude brought with it the 
decay of the ancient system of education and training, and there arose 
atheism, love of imitation, and lack of self-confidence. Thus the nation 
lost its backbone. People came to believe that their long cherished beliefs 
and practices were erroneous, and they felt that perhaps their traditions 
were crude and semi-civilized, as the West with its wonderful knowledge 
of science said them to be. Blinded by the desire for enjoyment, India 
forgot her ancient culture and glory. The loss of that memory confused 
her understanding, and the national existence itself was at stake. Finding 
that, even for worldly enjoyment, she had to depend on others, India was 
overcome with a sense of frustration. Having thus lost the way both to 
enjoyment and to liberation, and yet being bent on imitating others, the 
nation was now buffeted by waves of desire, like a boat drifting without 
a helmsman. 


There arose a clamour on all sides that there never had been a 
10 The attempt national life in India ; that although, thanks to the West, 
to revitalize there was at last some sign of it, there were still many 
fodia in imitation obstacles to its full growth. Deep-rooted religious beliefs 
its mute eSt ' were said t0 have smothered it. Idolatry-the worship 
of innumerable gods and goddesses— was also blamed for 
keeping it submerged so long. "Away with idolatry’” people shouted. 

Root it out, only then will the men and women of the country have new 
life instilled into them." Christianity began to be preached, and, in imita- 
tion of it, the idea of monotheism. Prostrate India was made to listen to 
lectures— delivered at public meetings held in the Western manner-on 
politics, sociology,, the freedom of women and widow-marriage. But the 
feeling of frustration and despair, instead of lessening, grew stronger The 
railway, the telegraph and other products of Western civilization came mto 
use; but these did not mend matters, because all such innovations could 
neither touch nor stimulate the ideals on which the life of the land depended. 
Since the proper remedy was not applied, the disease could not be cured’ 
How could India, whose soul was religion, be brought to life if her religion 
was not resuscitated ? The influence of the West had brought about its fall 
Would it not be futile, then, to look to the atheistic West for its resurrec- 
tion ? Being itself imperfect, how could the West make another part of the 
world perfect ? * e 



decline of religion 
is the resulfof the 
spread of Western 
thought 
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It cannot be sa. d that there were no defects at all m the national 1* 

11 The national of Indla before the coming of the Westerners. But the 
life of Indio ns natlon bein S vigorous, there was a constant endeavour on 
wonts and demerits lts P art to remove any defects. Now that the nation and 

. , . ~ society were lackm « in this' effort, the spread of Western 

th^patienf 1 ^ ° f CUnnS the dlsease - vas on the point of killing 

It is thus clear that the decline of rehgton in the West has affected 

12 The present * nc * ia *ko One is surprised to find how far this decay 
of religion has spread all over the world at the present 
time If there is really such a thing as religion, and if 
men have the power to realize it, through the grace of 
God, then there is no doubt whatsoever that the modern 

age, steeped in sensuous pleasures, has strayed far away from it. That is the 
reason why science, although enlarging the scope of modern life by providing 
men with all kinds of means to enjoyment, has failed to bring them peace. 
Who will come to the rescue 7 Whose heart will he so moved by this 
restlessness and agony of the world as to lead him to ignore all sense- 
pleasures and discover a new mode of religion suited to the age ? Who will 
reverse the downward course of religion in East and West, and once 
again teach men to follow the path to peace ’ „ 

The divine Lord has promised m the Gita that, through His Maya, 
He will assume a human body and manifest His powers whenever religion 
declines, and will help men to obtain peace Will not the need of the age 
rouse His compassion 7 Will not man's helplessness and despair urge God 
to assume a body 7 

The demand of the times has, O reader, actually brought this about; 

13 God meat- for the divine Lord has, m truth, once again been horn as 
nates once again to the spiritual Teacher of the world. Listen with faith 
atop the decline of to His gracious message “ As many faiths, so many 
religion paths,” and “You will realize the divine Lord through 

any spiritual practice 'performed with a sincere heart.” Let us dwell in 
admiration on the unheard-of renunciation and austerities practised by Him 
m order to bring back that transcendent knowledge to the world Come, 
let us discuss and meditate on that holy life, free from the slightest taint of 
lust, and thus minfv ourselves 



CHAPTER II 


SRI RAMAKRISHNA’S BIRTHPLACE (KAMARPUKUR) 
AND ANCESTRY 

WITH the exception of Sri Ramachandra and Lord Buddha, all the 
divine incarnations were born in poverty and hard- 
natioiTts bom ina 5 ^ Ip- Consider, for example, the childhood of Bhagavan 
poor family Sri Krishna, the glory of the race of Kshatriya princes. 

He was born in a prison and spent his childhood away 
from his kith and kin in a community of humble cowherds , or the life of 
Lord Jesus, who, although born in a stable, with a manger as cradle, 
brought glory to his humble parents ; or Bhagavan Sankara, born after his 
father’s dteath, the son of a poor widow ; or Bhagavan Sn Chaitanya, of 
common parentage ; and finally, the humble birth of the Prophet Moham- 
mad, the founder of Islam But despite this fact, none of them was born 
in a family where contentment did not reign supreme in the midst of want 
and poverty ; or where the warmth of love and selflessness did not prevail 
over the chill of penury ; or where the hearts of the parents were not 
adorned with renunciation and purity, and adamantine firmness and austerity 
were not matched with tender charity and kindness. 

If we think deeply, we find that there is a subtle connection between 
the condition of poverty and the future course of the lives of the incarna- 
tions For unless, from their early years, they had known and sympathized 
with the lot of the poor, the oppressed and the miserable, how could they, 
in later years, have wiped away the tears of such people and brought them 
solace ? That, however, is not all that the incarnations aimed to accomplish 
We have already seen that they came into the world mainly to stop the 
decline of religion. To fulfil that object they had to acquire intimate know- 
ledge of the principles underlying religion in the past, and, by a study of the 
causes of its decline, to bring out new and perfected forms of religion suited 
to particular times and places. It is in the huts of the lowly and not in the 
palaces of the rich that this intimate knowledge can he gained ; for it is the 
poor man, deprived of the enjoyment of worldly pleasures, who clings to 
7° , and His dispensation as his main support. Although, therefore, religion 
declines everywhere, a little gleam of the old teaching still brightens the 
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are going 'to^date! “ “ **“ ^ ° f ihe great whose Me story we 
A duster of three villages forming . tnan g le, ls s.tuated i n Be nga! 
2 Kamarpukur, ar rom the place where the north-western part of 
the birth-place of ^strict of Hoo g hIy joins the districts of Banfcura and 
kn£hna Medmipur. ^Although known to the villagers them sefc 
„ ,, “ brIpur ' Kamarpukur and Mukundapur. these three 

JartZ nf b S ° 0Se t ,? getber that they a PP ear to the traveller as different 
all th fb° tr Same V J agC ‘ ' Tbe people of the surrounding villages, called 

that vinery IP ’ Pr ° babIy b6CaUSe tbe ,ocal 3andlords bsd ^ed <n 

vull a n, f WSny rr ri ° nS - At tbe time We are spe ^ of. Earner 
pukur formed part of the rent-free estate belonging to the family of 

e spiritual teacher of the Maharaja of Burdwan The descendants of 

this family. GopiJal Goswami. Sukhlal Goswami and others, 1 were 
living there 

The town of Burdwan is situated about thirty-two miles north of 
Kamarpukur. A metalled road, after skirting Kamarpukur, leads from 
there to Pun to the south-west. Many poor pilgrims and Sadhus walk along 
this road to Puri to pay obeisance to Sn Jagannath, the Lord of the uni- 
verse, and return the same way. The famous temple of Tarakesvar Mab- 
deva is situated about nineteen or twenty miles north of Kamarpukur A 
road passing through Jahanabad or Arambagh on the bank of the river 
Dwarakesvar connects that place with Kamarpukur. Moreover two high- 
ways one from Ghatal, eighteen miles to the south, and the other from 
Vanavtshnupur, twenty-six miles to the west — enter Kamarpukur. 

No words can express the atmosphere of peace that pervaded the 
mainly agricultural villages of Bengal before they were 
devastated by malaria in 1867 Surrounded by extensive 
fields, these small villages of the Hoogly district looked 
like islands floating m a vast green sea. The people en- 
joyed health and strength, as well as happiness and con- 
tentment, since they led an outdoor Me and had plenty to 
eat, the soil being extremely fertile The villages were densely populated 
and, besides cultivating the fields, the villagers engaged in various smalt 
industries. Thus Kamarpukur is still famous in that part of the country 
for Jilapi and Nabat (sweets), and its people even now make 

1 Hridsyrr.nl Mukbopadhj aya spoke of one Anupa Goswami instead 
but bis statement is doubtful, because the landlords of the village, the Lahas. told u t - 
the said Goswami's name was Sukhlal and that they had purchased about fiftj-me , 
most of the land of Kamarpukur from hu son Knshnalal Goswami There is also a 
in the village that Gopilal Goswami installed the large Sisalinfi named Gopcsvara ' { 
said GopUol Goswami may, therefore, have been on ancestor of Sukhlal. or it jr-> v- 
anothcr name of Sukhlal was Gopilal 


3 The former 
prosperity of 
Kamarpukur and 
the neighbourhood, 
and its present con- 
dition 






L 2 SRI RAMAKRISHNA’S BIRTHPLACE AND ANCESTRY 19 


a decent living by manufacturing hookah pipes of ebony and selling them in 
Calcutta. At one time it was famous for producing yarn, Dhotis and towels 
and for other such handicrafts. Well-known cloth merchants, Vishnu 
Chapdi and others, lived m this village and maintained a good business with 
Calcutta. A market is held in the village, even now, every Tuesday and 
Saturday, and people from the surrounding villages (Tarahat, Vadanganj. 
Sihar, Desra etc ,) bring to it for sale articles of daily use, such as yarn, 
Dhotis, towels, cooking-pots, pitchers, baskets, fine and ooarse mats etc., 
along with the produce of the fields. Numerous ceremonial festivals are 
still observed. To this day, m the month of Chaitra, Kamarpukur rever- 


berates with songs in praise of the goddess Manasa, as well as with the Gajan 
(Garjana) song m praise of Siva ; and, in the month of Vaisakh or Jyaishtha, 
with songs about Hati continuing uninterruptedly for periods of three days. 
Moreover all kinds of ceremonies pertaining to special occasions (Pal 
Parvana) 1 are performed throughout the year in thehouse of the landlord; 
while daily and special worships take place m the established temples. The 
poverty of the village has now put a stop to many other similar festivities. 

At one time the worship of Dharma, which was originally one of the 
4 The wot In tbree principal “ gems ” of the Buddhists, was celebrated 
of DharLTm that f nnualIy WIth great pomp and splendour. But that time 
part of the country ‘ s g° ne; Sri Dharma is now looked upon as Kurma (the 
second of the ten important incarnations of Vishnu) and 
receives only ordinary worship here and in the surrounding villages. Even 
Brahmins are sometimes seen worshipping the image of this deity. One 
hears different names of Sri Dharma in different villages. Thus, the Dharma 
of Kamarpukur is 'called Rajadhiraja ; the Dharma installed at Sripur is 
named Yatrasiddhiraja ; and the one at the village called Madhuvati, near 
Mukundapur, is known as Sannyasiraja. The chariot procession (Ratha 
Yatra) of the Dharma of Kamarpukur used at one time to be celebrated with 
much pomp. The god’s big chariot with its nine pinnacles could be seen 
near the temple , but after it broke down it was never rebuilt. The temple 
is also falling to pieces for want of repair, and its pnest, Yajnesvara, has now 
removed the deity to his own house. 


anous castes, high and low, such as the Brahmin, Kayastha, 

5 The Haidar blacksmith . potter, ftsherman and Dom 

tank, the Bhutt (a low caste )« hve at Kamarpukur. There are three or 
stream* and the ^ our tank s tke village, the biggest being called the 
mango grove Haldarpukur. There are also many small ponds, some of 

, . , , th f“ witb Iarge nu mbers of hundred-petalled lotuses and 

white water-Mies. There are still many brick houses and tombs in the 

g£ ’ hoUgh m earber days there was a larger number of them. The 


'and the new moon d^ixr 31 day4 ~ e5pec “ lly *• •**. fourteenth. -the full moon 
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6 Mamkraja of 
Bbursubo 


broken temple of Ramananda Sankhan, the dilapidated Rasa-platfotm of 
Fakir Datta, heaps of bricks overgrown with jungle, and deserted shrines in 

various places are evidence of the former prosperity of the village. There 
are two burnmg-ghats, called Budhui Moral and Bhutir Khal, one to the 
north-west and the other to the north-east. To the west of the Bhutir 
Khal are the common grazing ground, the public mango grove planted by 
Mamkraja, and the Amodar river The Bhuti stream flows south and 
joins this river not far from the village 

One mile north of Kamarpukur there is a village called Bhursuho, 
where lived a very rich man named Manik Chandra 
Bandyopadhyaya, commonly known as Mamkraja to the 
people of the surrounding villages. Besides the mango 
grove just mentioned, certain tanks named Sukhasayar and Hatisayar still 
remind us of him It is said that on several occasions about a lakh of 
Brahmins 1 were invited and fed at his palace. 

. In the village of Mandaran, south-east of Kamarpukur, there used to 
t be an impregnable fort built to protect the people of the 

7. The fort at surroun( j m g ullages from the attacks of enemies The 
Mandaran course of the neighbouring rivulet, Amodar, was skilfully 

diverted to serve as a moat for this fort 

The rums of the gateway, the tower and the moat of thfc fort, an 
the temple of Siva named Saileswar, not far from it, 
8 The big tank exist to this day They indicate the importance of this 
of Ucbalan and of t ;, e coun try during the time of the Pathan r . 

the battlefield of . g , the Man d ara n fort that the road leading to 
Mogahnan 0n both sldes of This road are many 

large tanks, the largest being the one 
•f ' u t tnrt There is also an elephant-stable in ruins at u 

Mtri rrrf ; 

»1» “ “i“ md Dere-situated .* to * 

of *■ o! and the temple near by. At the t.rae of wbch 

speaking, the three villages were 

estates and Ramananda Roy. the landlor o etc, p prcs5 cd h' s 

estates, an ^ wbo was not very rich, M 

— it" *J - - — 

depriv e a tenant o 

1 The feeding of f ‘““ t “f mety.-Tr 
considered a rare and unique act pt W 
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survived him. It is said that he could leave behind no posterity on account 
of his sin in oppressing the tenants. After his death all bis estate and 
properties fell into others' hands. 

About one hundred and fifty years ago, there lived a religious 

10 Matuktam Brahmin family of moderate means in the village of 

Chattopadhyaya of Dere. They observed the customs of pious Hindus, were 
Deie of noble descent and worshipped Sri Ramachandra. 

The temple of Siva and the adjoining tank, known as the Chatujje tank, 
still commemorate their memory. Sri Mamkram Chattopadhyaya, of this 
family, had three sons and one daughter. Of these, the eldest, Kshudiram, 
was born probably m A D. 1775. After him came Ramsila, the daughter, 
and the two other sons, Nidhiram and Kanairam. 

It is not known whether Kshudiram ever became proficient in any 

11 Mamkram's kind l earnln g that brought him profit. But the Lord 

son Kshudiram had blessed him with truthfulness, contentment, forgive- 

ness, renunciation and other noble qualities the posses- 
sion of which is considered by the Sastras the mark of a good Brahmin. 
He was tall and stalwart and had a fair complexion and pleasing looks. 
Kshudiram showed a deep devotion to Sri Ramachandra, who had been 
worshipped by his family generation after generation. He was in the habit 
of performing Sandhya, along with his other daily routine, after which he 
would collect flowers for the worship of Raghuvir (Ramachandra). Not 
until he had finished his worship would he eat anything. He never 
accepted gifts from Sudras and would even refuse invitations from Brah- 
mins who performed religious duties for them. Nor would he drink water 
touched by Brahmins who took money for giving their daughters in 
marriage. He was greatly loved and respected by the villagers for his 
faithful observance of pious customs. 


Kshudiram took up the management of the ancestral property on the 
12 Chandradevi, bis * a ther, He performed this duty as best he 

wife of Kshudiram cou ^' remaining at the same time steadfast in the path 
, of re hgion. Some time previously he had married and 

taken up family responsibilities, but his wife had died young. When he was 
about twenty-five years of age he married a second time. The bride’s name 
was Chandramam but in the family she was called simply “ Chandra ", Her 
fathers house belonged to tbe village of Saratimayapur. She was simple- 
, hearted good-looking and devoted to the service of the gods and the twice- 
born. But her outstanding qualities were her heart-felt religious faith, 
love and affection, and it was these that made her dear to alL Bom 
probabfy m the year 1791, she must have been only about eight years old 
£ tbS u Hm ® of her “ arria Se k 1799. Her first son, Ramkumar, is said to 
ave been born m 1805. A daughter, Katyayam, was bom five years 
later, and she rejoiced at the birth of her second son, Rameswar, in 1826. 



22 


SRI RAMAKRISHNA THE GREAT MASTER 


It did not take Kshudiram long to discover how difficult it was to 
13 Kshudiram manage worldly affairs without deviating from the path 
lost his property m of righteousness Probably a short time after his daughter 
a dispute with the Katyayani was bom he had to undergo a very hard test 
landlord We have already spoken of the oppression of the tenants 

by Ramananda Roy, the landlord of the village Annoyed with a certain 
man of Derepur, Ramananda instituted a false case against him, and since 
someone of good reputation was needed as a witness, he requested 
'Kshudiram to give evidence in fus favour. The strictly upright Kshudiram 
always dreaded litigation, courts and the like, and never had recourse to 
them against anyone, even when he had a just cause The request therefore 
came to him as a shock. Though he knew for certain that he would incur 
Ramananda’s bitter animosity if he did not give the false evidence, he could 
never agree to such a course. The inevitable happened. The landlord 
filed a false petition in the court against him as well, won the case and got 
■possession of the whole of Kshudiram’s paternal property through auction. 
In consequence Kshudiram had not even a square inch of land left in 
Derepur Although all the people of the village felt great sympathy for 
him in his trouble, out of fear of the landlord they did not dare help 
him in any way. , T , 

At the time of his loss Kshudiram was about forty years old. M 

property' inherited from his ancestors, together witn 
Kshudiram ^ acqmred by bun over many years, had vanished like 

! a cloud dispersed by the wind. But this calamity > 

not affect his upright conduct m the least. He took absolute refuge at the 

holy feet of Raghuvir, calmly reflected what he should do, m ot ^ 

the wicked landlord, and finally bade goodbye for ever to his patemalhome 

and Kshudiram were of like temperament and wemom 
and intimate friends Sukhlal was much 
mi of Kshudiram’s misfortune and, vacating 
thatched huts in a part of his homestead. 
come and live there permanently. Kshudiram 

1 , as the incomprehensible play Uala) of the vl “® j j,.... ever after. 

filled “ T2? « h» =»« *«? 

Sol.hl.Uh. load “pi., of e.eB, t b.»i» 

made a permanent fiitt to 
ChataV of land for his future maintenance. 

■w. - . 
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left Dere 


15 Kshudiram 
Came to KamarpU- 
kut at the invita- 
tion of Sukhlal 
Goswami and lived 
there 

it as i 



CHAPTER III 


THE PIOUS FAMILY AT KAMARPUKUR 


1, The reason 
why Kshudiram 
lived like a Vana- 
prasthin at Kamar- 
pukur 


IT is difficult to imagine the thoughts that arose in the minds of 
Kshudiram and his wife the day they came to Kamarpukur 
with the ten-year-old Ramkumar and Katyayani, their 
daughter of four, and settled in the cottage given to them. 
The world, filled with jealousy and hatred, must have 
seemed to them a hideous place of the dead, shrouded in 
dismal darkness. Thoughts of affection, love, kindness and justice no doubt 
occasionally shed there a dim light, raising in quivering hearts some hope of 
happiness, but it would be blasted the next moment, leaving behind deep 
depression. It is natural that many such thoughts should have arisen in their 
minds wilen they compared their previous condition with their present one. 
Only when misery and calamity come do men realize the transitonness and 
worthlessness of this world. It is therefore not at all surprising that 
Kshudiram now felt detached from the world and that his profoundly 
religious mind was full of devotion to God and reliance on Him. For he 
could not forget how unexpected and unasked for was the shelter given to 
them. Is it then strange that, indifferent to worldly prospects, he once 
more devoted his time to the service and worship of the divine Lord and 
, surrendered himself completely to Raghuvir? From now on he was living, 
no doubt, in the world, but, like the Vanaprasthms of ancient times, ‘he 
was not of it. 

An incident which happened at this time still further intensified 
2 Kshudiram Kshudiram’s faith in God. One day he went to another 
village on business, On his way back he became tired 
and rested under a tree. The vast, lonely field and a 
soft, pure breeze brought repose to his troubled imnd 
He felt a strong desire to lie down, and no sooner had he 
done so than he was overcome with sleep. ■ He then had a dream m which 
he saw standing before him his chosen Ideal, Bhagavan Sn Ramachandra, 
m the guise of a divine Boy, His body green like the tender blades' of 
.Durva grass. Pointing to a particular spot, the Boy said, ‘‘I haye been stay- 
ing here for a Igng time without food and without anyone to take care of 


came upon the Sala- 
grama of Raghuvir 
in a strange way 

and tired body. 
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me. Take me to your house . I have a very strong desire that you should 
serve me,” Kshudiram was overcome with emotion and said, paying 
homage to the Lord again and again : “ O Lord, I am without devotion and 
very poor. Service befitting you is not possible m my hut, and I shall lose 
all grace should there be any flaw m it. So why do you make such a 
difficult request of me ? " At tbis the Boy Ramacbandra comforted km 
and said graciously, "Do not be afraid. I will not take offence at any 
shortcoming. Take me with you.” Unable to control bis feelings at the 
Lord's unexpected grace, Kshudiram burst into tears. Just then his dream 
came to an end. When he awoke, Kshudiram wondered at the strangeness 
of his dream and thought, '* Ah ! If only such good fortune would be 
mine 1 " Then suddenly his eyes fell upon the paddy field close by and at 
once he recognized it as the very place he had seen in the dream. Out of 
curiosity he approached the spot, where he saw a beautiful Salagrama stone 
and a snake with expanded hood guarding it. Eager to possess the stone 
he hastened towards it. On reaching it he found that the snake had 
disappeared and that the Salagrama was lying at the entrance of its hole. 
Seeing that the dream had come true, his heart leaped with joy, and he felt 
no fear of the snake, convinced that he had received God’s command. 
Crying out, “ Glory to Raghuvir ! ”, Kshudiram took the stone in his hands. 
He carefully examined the marks on it and, with his knowledge of the 
Sastras, found it to be a Raghuvir Sila (Salagrama'). Beside himself with 

joy and wonder, he returned home, performed the purificatory ceremony 
of the Salagrama according to the Sastras, and having installed it as the 
family deity, began to worship it daily. Even before he came upon t e 
Salagrama m this strange manner, Kshudiram had already been wMskppmfi 
Sri Ramachandra, his chosen Deity, everyday. He also worshipped d 
the goddess Sitala, mvokmg her in a consecrated pot fiHedwithwater 

His difficulties continued; but Kshudiram cheerf uUy bore ah fands 
, of misfortune, strictly observing, as ever, there gi 

, 3 Kshudiram's injunctions. On some days, when there was no 
steadfastness and the house to eat, his devoted wife, Chandradevi, wou 
[dependence on God X10us and tell him about it. But, unperturbed. 

But 

asaMsrr-srsi-— 
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to plough the field, and when the rice seedlings were ready, he would 
transplant a few himself, taking the name of Raghuvir, and then let the men 
finish the work. 

Two or three years went by in this manner. Kshudiram depended 
5. Kshudiram's entlre 'y on Raghuvir and what chance brought him, and 
devotion increased he did not lack plain food and clothing. Therefore the 
and he had spiritual hard trials of these two or three years, instead of dis- 
visions neighbours couraging him, filled his heart with a sense of reliance on 
le^rtn ,„m God and a continuous flow of peace and contentment 

such as few experience. Henceforth it was natural for him to be always 
indrawn, and in consequence he had from time to time various divine 
visions. Every morning and evening, during his prayers, he would repeat 
the meditation Mantra describing the Gayatri with such deep devotion and 
concentration of mind that his chest became flushed and from his closed 
eyes flowed tears of love. Early in the morning he would go, basket m 
hand, to pick flowers for the worship, and at such times the goddess Sitala, 
who received his daily adoration, would appear before him as an eight- 
year-old girl dressed in red and wearing many ornaments. She would 
accompany him, smiling, and help him to pluck flowers by bending the 
branches m blossom. These visions filled his heart with joy. His staunch 
faith and deep devotion of heart were reflected in his countenance and 
kept him always on a high spiritual plane. Seeing his calm and peaceful 
face, the villagers instinctively recognized his spirituality and began to 
venerate him with the love and devotion due to a Rishi. Whenever they 
saw him coming, they stopped all idle talk, stood up and greeted him 
respectfully. They hesitated to enter the tank when they saw him bathing, 
and waited in reverence till he had finished. With complete faith in him, 
they came for his blessings m weal and woe. 

Chandradevi’s loving and guileless nature captivated her neighbours 

6 How the and made them look upon her 35 their mother. From no 
neighbours regard- one e ^ se ^ tkey receive such heart-felt sympathy in their 
ed Chandradevi ^ oys an ^ sorrows The poor knew that whenever they 
went t0 Chandradevi they would receive not only food 
but also such a genuine welcome and affection as would fill their hearts 
with inexpressible joy. For holy men living on alms her door was always 
open There was nothing that the children could not coax out of Chandra- 
devi. Thus every one, young or old, could come at any time to Kshudiram’s 

cottage, which, m spite of poverty and suffering, always radiated a wonder- 
ful peace and joy. 

As already mentioned, Kshudiram had a sister named Ramsila and 
* * W0 y ° unger brothers, Nidhiram and Kanairam, the 

Iatter kelng also caIIe <* Ramkanai. At the time he lost 
all his property -on account of the dispute with the landlord of Derepur, his 


6 Hot? the 
neighbours regard- 
ed Chandradevi 
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sister was thirty-five and his brothers thirty and twenty-five respectively. 
By then all three had married and set up their own homes. Ramsila was 
married to Bhagavat Bandyopadhyaya, who lived at Silimpur, a village about 
twelve miles west of Kamarpukur. She had a son, Ramchand, and a 
daughter, Hemangim, At the time of Kshudtram’s misfortune, Hemangim 
was sixteen and Ramchand, who had begun to practise as a Muktear 
(pleader), was about twenty-one. Born in the home of her maternal uncles 
at Derepur, Hemangini was a greater favourite with them than her brother. 
Kshudiram brought her up like his own daughter, and when she reached 
the proper age, he himself gave her away in marriage to Knshnachandra 
Mukhopadhyaya of Sihar, a village five miles north-west of Kamarpukur 
In course of time she became the mother of four sons . Raghava, Rama- 
ratan, Hridayram and Rajaram. 

We could not find out whether Nidhiram had any children, but 
Kanairam had two sons, Ramtarak (otherwise known as 
6 Kshudiram's fjaladhan) and Kalidas. Kanairam was of a devotional 
two bro crs an( j contemplative nature. Once he went to a drama 

(Yatra) which portrayed the banishment of Sri Ramachandra to the forest. 
The performance became so convincing to him that he took Kaikeyis 
secret plotting and scheming to be real and was on the point of striking the 
actor who played the part On the loss of the ancestral property, 
Nidhiram and Kanairam, it appears, settled in the villages of thei 

fathers-m-kw^e ^ tha( . RamchantJra Bandyopadhyaya Ramsila’s 

son, was a pleader. His practice m the town of Mediw- 


9 Kshudirams son, was a t rWidmmS the 

nephew Ram- pur brought him a good income Considering t 

cband straitened circumstances of his maternal uncles, 

sent fifteen rupees a month to help Kshudiram and ten rupees each » 

, 10 An incident ™ vu * g Kshudiram set out one day to see him. & 

showing Kshudi- a long time Kshudiram Magh or PbaI g u n, 

tarn’s devotion to was probably during the the 

God when the Vilva trees shed thelr I “ had bc en 

worship of Siva 1 difficult until new leaves appear. Kshudiram b 
-experiencing this difficulty for some ome. ^ ^ , cer£8 «i 

He started very early and walk b Vilva trees tb« e 


i Leaves of the Vilva tree eie 


necessary for the worship 
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were already in leaf, his heart leaped with joy and all thought of proceeding 
to Medtnipur left his mind He bought a new basket and a piece of cloth 
and washed them thoroughly in a pond close by. Then he filled the basket 
with new Vilva leaves, coveted it with wet cloth and returned home, 
reaching there about three in the afternoon. Immediately on his arrival 
he bathed and then for a long time joyfully worshipped with the leaves the 
great God Siva and Sitala, the divine Mother. Not until he had finished 
the worship did he sit down for his meal. Chandradevi thought this to be 
the proper time to ask him why he had not gone to Medimpur. When he 
had told' her everything, she was amazed to learn that he had come back 
all that distance solely on account of his eagerness to worship Siva with 
the leaves. Kshuditam started again for Medinipur very early the follow- 
ing morning. 

Thus Kshudiram spent sis years at Kamarpukur. His son Ramkumar 
11 The mamages was now sixteen years old, and his daughter, Katyayani, 
of Ramkumar and eleven. His daughter being of the nght age, he gave her 
Katyayam in marriage to Kenaram Bandyopadhyaya, who lived at 

Anur, a village two miles north-west of Kamarpukur, while Ramkumar was 
married to Kenaram’s sister. Ramkumar had by then finished his study of 
Vyakarana (Grammar) and Sahitya (Literature) in a Sanskrit school near 
the village and was now studying Smnti (the laws governing the Hindu 
society and religion). 

Another three or four years passed. By the grace of Sri Raghuvir, 

12 The death of Kshudiram was now considerably more prosperous than 
Sukhlal Goswami, before and, free from anxiety, could give all bis time to 
and other events God. During this period Ramkumar finished his study 
of Smnti and applied his mind, to the best of his ability, to the improve- 
ment of the family’s economic condition. It was about this time, that 
Sukhlal Goswami, Kshudiram's great fnend, passed away. His death caused 
Kshudiram deep sorrow. 

After finishing his studies, Ramkumar, now a young man, took 

13 Kshudiram's upon himself the responsibility of maintaining the family, 
pilgrimage to Setu- Kshudiram was thus free to apply himself to other things, 
bandha. The birth He now had a great yearning to go on a pilgrimage, and 
ofjns son Rames- before long, probably in A.D. 1824 he started on foot 

for Setubandha-Rameswar. His visits to the places of 
pilgrimage in South India took him a year, after which he returned home. 
With him he brought a Vanahnga (a symbol of Siva) from Setubandha, 
which he began to worship daily. This Vanahnga, named Rameswar, can 
be seen even today near the Salagrama stone of Raghuvir and the water-jar 
symbolizing the goddess Sitala. A long time after the birth of her second 
child, Chandradevi gave birth to another son in A.D 1826. In memory of 
■his rec.ent pilgrimage, Kshudiram named this son Rameswar. _ 
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The next eight years showed little change in the tenor of life of that 
, poor family at Kamarpukur. Ramkumar now earned 
possessed a super- money advising people on rehgious matters on the 
natural power authority of Smriti and by performing various religious 
ceremonies. In consequence, the family did not feel the 
same want as before. He became expert in the performance of those ntes 
and is said to have obtained a supernatural power to make them effective. 
Study of the scriptures had given him faith in the worship of Sakti, the 
primordial Power personified, m whose Mantra he was initiated by a 
qualified teacher. He had a wonderful vision one day while worshipping 
this Goddess, who had become his chosen Deity. He felt as if She was 
marking with Her own finger on the tip of his tongue, some Mantra letters 
which made him perfect in astrology. Henceforward whatever he asserted 
would come true. Simply by looking at a patient, he could know whether 
he would be cured or not. He acquired some fame in those parts for 
predicting future events. It is said that on seeing a person suffering from 
a severe disease he would start performing propitiatory ntes for his recovery 
and would say emphatically, " As soon as the grains I am now sprinkling over 
the place of worship begin to sprout, this person will recover " ; and, as a 
matter of fact, what he said actually came true His nephew, Sivaram 
Chattopadhyaya, told us the following story as an illustration of this power 
Being m Calcutta on business, Ramkumar was bathing in the Ganga 
one morning, when a neb man and his family also came 

15 An lUustra- &r a T jj, s man ’ s WI f e was seated in a palanquin, 

non of that power ^ tQ the riyer so that she could take her 

bath inside it Coming, as he did, from a village, Ramkumar had neverseen 
a woman bathing in this way protected from public gaze. Looking at th 
palanquin with wonder, he happened to catch sight of the womans facet 
a moment He instantly knew through his supernatural power that she 

would die the next day and was so overcome by the thought that he c 
not help muttering sadly to himself. " Alas, the body which today is bemg 
bathed with such formality will tomorrow be immersed as a corpse m th 
Ganga and disposed of in the sight of aU I'' The rich man overheard this 
and S in order to test the truth of his words, pressed Ramkumar to com 

Sfta-. a, ™.1 »» » «•* 

prediction proved false. The young woman was in perfect heal&a 
was no indication whatever at that time of such a mishap »nc 
Ramkumar had predicted actually came to pass, the man finally could 

but let him go in peace. Ramkumar made a sad pre- 

Once, looking into bis wife s future. She ,s said to have had 

. diction which later came true. Sh j j, cr 

16 An incident idous marks From the very day he *"«** 

R Xl and brought her home, the wheel of fortune took 
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another illustration turn. She was then seven years old and it was probably 
of that power j n ^.D. 1820 It was from this time that the improve- 
ment in his father’s circumstances began, for just then the monthly help 
from his nephew, Ramchandra of Medinipur, began to come in Naturally, 
any one who on entering the home of a Hindu family brings such good luck 
is looked upon with love and respect. Moreover, since Ramkumar’s child- 
wife was then the only daughter-in-law of the family, it is not surprising 
that everyone made much of her. We were told that, in spite of her good 
qualities, too much of indulgence and attention made her touchy and 
obstinate. But although these defects were noticed by all, no one ventured 
either to mention them or to correct her ; for, everyone overlooked her 
little defects, remembering that she had brought prosperity to the family 
since the day of her coming But when she was grown up, Ramkumar, one 
day, looked at her and predicted that although she had auspicious marks 
she would die if she should ever conceive. When he found, however, that 
this did not happen for several years, he thought that she was barren and 
felt relieved. But at the age of thirty-five she did conceive, and the 
following year A.D. 1849, she passed away after giving birth to a very 
beautiful male child The boy was named Akshay. Chronologically, this 
incident comes much later, hut we have narrated it here for the sake 
of convonience. 

, One peculiar characteristic of divine and subtle origin was shared by 


17, The distin- 
guishing feature of 
Kshuduam’s family 


every one of Kshudiram’s pious household. It is probably 
because this characteristic was manifest in a marked 
degree in Kshudiram and his wife that it was inherited 
by their children Having already mentioned several 


instances of it relating to Kshudiram, it will not be out of place if we relate 


a similar event regarding Chandtamam This will show how Chandramani 


also, like her husband, saw divine visions from time to time. It took place 
shortly before Ramkumar was married The fifteen-year-old boy was then 
studying in a Sanskrit school and at the same time trying to help the family 
by performing worship in various houses. 


' Once m the month of Asvra, Ramkumar had gone to a house at 
18 Chandra- Bhursubo t0 P erfotm tbe evening worship of the goddess 
devi had a spiritual kakshmi. When her son did not return home, though 
vision it was past midnight, Chandra became very restless, 

and coming out of the house waited for him anxiously. 
While looking in the direction from which he was to come, she saw 
a lone figure approaching by the field-path leading from Bhursubo to 
Kamarpukur. Thinking that it was her son, she went a few steps forward 
m great joy to meet him. When the person drew nearer, she found that it 
was not Ramkumar, but a very beautiful girl, bedecked with various orna- 
ments. As Cha’ndra was full of fear that something had happened to her 
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son, the sight of a respectable girl walking thus at dead of night, did not 
strike her as something strange. She just went up to her and called out : 
“Where do you come from, , my child 7 " The girl answered, "From 
Bhursubo." Chandra then asked her anxiously, “Did you meet my son, 
Ramkumat ? Is he coming back ? ” It did not cross her mind even for a 
moment, how an absolute stranger like this girl could possibly know her son. 
The girl replied comforting her : “ I come from the very house where your 
son went to perform the worship. Do not worry; he will return soon." 
Hearing this, Chandra felt relieved and became more observant. Noticing 
at last the girl’s remarkable beauty, her dress and ornaments of a novel kind, 
and hearing her sweet voice, she said, " You are so young 1 Where are you 
going at this time of the night wearing such fine ornaments and dress 7 And 
what is this strange ornament on your ears 7 ” With a smile the girl said : 
“It is called Kundala,” and added, “I have yet to go a long distance ” 
. Thinking that she was m trouble Chandra said affectionately, “ Come, my 
rhild, rest for the night at our house Tomorrow you may go at your leisure," 
“ No, mother," replied the girl, “ I must go just now I will come to your 
house some other time " Taking leave of her she went in the direction of 
the larger paddy stacks of the Lahas near by. Surprised to see her going 
towards the house of the Lahas instead of following the regular path, 
Chandra thought that she had missed the way. She went aftenhet, but 
could not find her, though she searched in all directions Then, reca\lmg 
what the girl had said, it suddenly dawned upon her that she might have 
seen the goddess Lakshmi ! She hastened to her husband and, in great excite- 
ment, told him everything from beginning to end, m great detail After 
hearing the whole story, Kshudiram assured her that there was no dou t 
that the divine goddess Lakshmi, had graciously revealed Herself to her. 
Soon after this, Ramkumar returned home and, hearing what had happenc , 


was filled with wonder 

Time passed on, and it was now A.D 1835 Feeling once again a strong 
urge to go on a pilgrimage, Kshudiram decided to go to 

19 Kshudiram - 1 Gay , a to perform rites for the satisfaction of the spirits ot 

desire to make a fore{at hers. He was now sixty still that did notpre- 

pilgrimage to Gaya ^ ^ ^ proceedlng 0 „ foot t0 the holy abode of 

Vishnu. Hriday, the son of Kshudiram’s niece, Heraangim, to uso 
event which made him undertake this journey to Gaya 

sn ” e oT,,' *. «w, a™*- ~ ■ "Z 25 

Kshudiram went to Anur to see her She was th 

20 Hnday’s story ^ ^ years oU . Watching her gestures and man 
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pleading voice through Katyayani . " I will leave your daughter’s body im- 
mediately if you promise to offer a worship for me at Gaya and thus bring 
to an end my present miserable condition. I make a solemn promise that 
the moment you leave your home to do that, she will be free from all 

troubles." _ 

Moved by the suffering of that spirit, Kshudiram at once said : " I 
will go to Gaya, the abode of Vishnu, as soon as I can, and do as you 
wish. But it will make me very happy if I get some proof that you have 
actually obtained deliverance after the worship has been offered." The 
spirit replied : “ I assure you that as proof of my deliverance I will break 
down the largest branch of the yonder Nim tree, while going away.” Accord- 
ing to Hnday it was this incident that made Kshudiram go to Gaya. As 
some time afterwards, the branch of the Nun tree suddenly broke, there 
was no longer any doubt that the spirit had obtained deliverance. The 
affliction also left Katyayani. We cannot vouch for the truth of Hriday’s 
story ; but there is no doubt that it was about this time that Kshudiram 
went to Gaya. 

Some time during the winter of 1835, Kshudiram visited Varanasi* 
(Banaras) and Gaya. It was the beginning of Chaitra 

dmne dt* e am'at °* ^ arc W when he reached Gaya after paying 

Gaya " obeisance to Visvanatha (the Lord of the universe) at 

Varanasi. He came to Gaya at this time of the year 
probably because he knew that the spirits of his ancestors would have 
immense satisfaction if worship was offered at that holy place during 
spring, 1 m the month of Chaitra. He lived there for about a month, 
performed all the ceremonies according to the scriptures and at last 
offered worship at the lotus feet of Gadadhar (Vishnu). Because of his 
great faith, Kshudiram experienced unspeakable peace and satisfaction 
on thus performing the prescribed obsequial rites m honour of his ances- 
tors. Having fulfilled to the best of his capacity his obhgation to his 
forefathers, he was now free from all anxiety. When the thought 
came to him that the divine Lord had made it possible for an unworthy 
person like him to accomplish this, his grateful heart overflowed with 
a feeling of humility and' love such as he had never experienced before. 
Peace and joy were with him all that day and at night also Scarcely had 
he fallen asleep when he had a dream. He saw himself in the holy temple, 
m the act of offering worship to his forefathers, at the divine feet of 
Gadadhar. He even saw his ancestors in luminous celestial bodies, joyfully 
accepting the Pmdas and blessing him. He could not control his emotion 

1 Some say that Kshudiram visited Varanasi much earlier, when he started from 
Derepur on pilgrimage for Vnndavan and Ayodhya When shortly afterwards a 
son was born and then a daughter, he remembered this pilgrimage and named them Ram- 
kumar and Katyayani During the pilgrimage mentioned above he is said to have visited 
only Gaya » 
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at seeing them after what seemed a very long time. With tears in his eyes, 
and his heart overflowing with devotion, he bowed down to them and 
touched their feet. The very nest moment he found that the temple was 
filled with a divine light, never seen by him before. His forefathers were 
standing in the temple, on both sides in a reverential attitude, with their 
hands folded, worshipping a wonderful divine Being seated happily on a 
beautiful throne. He had a luminous body, green like the colour of 
new Durva grass. Looking at Kshudiram with benign, affectionate eyes, 
He beckoned him. Hardly conscious of what he was doing, Kshudnam 
drew near and, full of devotion prostrated himself at His feet m worship, 
and uttered hymns in praise. Pleased by his worship that divine Being 
addressed him thus, in a sweet voice, “Kshudiram, your extraordinary 
devotion has made me ve<y happy; I bless you and will be horn as your 
son and will receive your loving care.” On hearing these words-strange 
even for a dream— Kshudiram’s joy knew no bounds But die very next 
moment the thought struck him, how he, being so poor, could possibly feed 
and give proper shelter to such an exalted Being This made him exceed- 
ingly sad and in a voice choked with tears, he said, " No no Lord I am not 
worthy of such good fortune. Is it not enough that Thou hast blessed me 
by graciously revealing Thyself and wishing to be bom as my son ? If Thou 
wert really to he horn as my son. what service can a poor mar. like m 
tender ? ” Hearing these words full of pathos, that celestial Being seemed 

was The reality of the dream overwhelmed him. 

22 Kstadtram equally regaining consciousness of the outsi e war . 

returned to Kamar- . from y, bed and recalling the details of tba 

pukur 3 tra ° dream, viewed it from different angles Hi 

believing heart was at l" 1 

true, some great soul would soon be born cJji m He 

even at that advanced age to .e anyone till it had 

then decided not to speak eljmtravt* ^ t0 Gay *. the 

actually come to pass A few days ' * It W as then the month of 

abode of Vishnu, and returned to Kamarpuxur. 

April, A, D. 1835 



CHAPTER IV 


STRANGE EXPERIENCES OF CHANDRADEVI 


1 Recorded spi- 
ritual expenences 
of the parents of 
incarnations at the 
time of their birth 


THE unique spiritual experiences and visions of the parents of great 
souls who sanctify the earth by their birth, are recorded 
in the religious books of all races. For example, this has 
been done m the case of the parents of divine personages 
hke the glorious Sn Ramachandra, Bbagavan Sri Krishna, 
Buddha the son of Mayadevi, Jesus the son of Maty, 
Bhagavan Sn Sankara, Sn Chaitanya the great Lord, and 
others who, ever since their birth, have been receiving the adoration and 
reverence of devout human beings. It will be sufficient if we tell the reader 
a few instances : 

It is well known that, according to the Ramayana, the mothers of 
Sri Ramathandra and his three half brothers conceived by eating the 
milk-pudding left over in the sacrificial vessel It is also recorded there 
that they came to know, more than once, before and after the birth of their 


sons, that they were endowed with spiritual powers and were actually parts 
of Vishnu, the divine Lord and Preserver of the universe. 

The parents of Sri Krishna knew, both at the time of his entering 
the mother’s womb and also immediately after he was born, that he was 
God incarnate endowed with the six divine powers. ■ Besides this, Puranas 
hke the Bhagavata recount strange incidents in then daily lives from the 
moment Krishna was born 


When the Buddha came, Mayadevi saw in a vision an exalted Being 
entering her womb in the form of an effulgent white elephant , and all the 
gods including Indra paying homage to her because of her great good fortune. 

Before Lord Jesus was born, his mother Mary felt that she had 
become pregnant without knowing her husband, Joseph. Filled with spiri- 
tual radiance never seen before, she knew that she had conceived. 

The mother of Bbagavan Sankara knew that she had conceived when 
the God of gods, Mghadeva, came to her m a vision and granted her a boon. 

We read in Sri Chaitanya Chantamnta and other books that Sachi- 
devi, the mother of Bhagavan Sri Chaitanya, also had similar spiritual 
experiences * 

3 
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All the religions— Hinduism, Buddhism, Christianity, etc.,— have 
shown that the worship of God with intense love is the easiest way to 
obtain His grace Since they all assert this, the question that naturally 
arises m the mind of an impartial investigator is, whether there is any truth 
underlying this statement , and if so, what part of the experiences narrated 
above should be accepted and what rejected 

Even reason suggests that, after all, there may he some truth in what 
has been said, for modern science accepts that only 
2 Un (f parents possessing great virtues can beget children of 

lying t at state j 0 £ ty character So it cannot be denied that the parents 
of Krishna, Buddha, Jesus and those like them were 
endowed with the noblest qualities And, again, it is clear that when those 
remarkable children were born, the parents dwelt in exalted planes of con- 
sciousness beyond the reach of ordinary human beings. It was this that 
made them fit for such unique visions and experiences 

Although the Puranas record many examples of such expenences, 
and though they are not opposed to reason, the human 
mind cannot accept them fully. Putting its trust only in 
knowledge gained by the senses, it cannot fully believe 
in the existence of entities such as the Self, God, Libera- 
tion, a hereafter and the like, except through direct 
realization Although this is so. an impartial investigator 

does not discard any experience only because it is rare or uncommon, but 

string his stand on facts he calmly proceeds to collect evidences for 
and against it, and, finally, on the basis of these objective data either 

rejects or accepts it , , 

In any case, we have come to know through very reliable sources 

that the parents of the great personage whose life we are to write, ha at 
the time of his birth, various spiritual visions and experiences We have, 
therefore, no alternative but to record those facts In die previous chap« j 
we have told the reader a few such instances about Kshudiram and « w 

now do the same m respect of Chandradevi . Mn g c 

On his return home, Kshudiram did not tell any one about the stea l 
dream he had had at Gaya, but waited to see wtot 

happened. The first thing he observed was the won 

ful change that had come over Chandradevi In bis ey -■ 
she was no longer an ordinary woman, but indeed^ 
goddess An all-embracing love, springing &»■ 
condition unknown source, filled her heart and raise er 

pl ,„, .H world!, d„«. St, w„ now 

Z ol t„ neighbours ^TZ o“ d ^ 

:-r .nd — 


3 Although 
difficult to accept, 
such visions etc , 
aie not to be dis- 
carded as untrue 


4 On his return 
from Gaya, Kshu- 
diram found a 
change m Chandra- 
devi’s mental 
condition 
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from her store, and give to the needy. After finishing the service of 
Raghuvir, she would serve food to her husband and children ; then, though 
already late, she would go, before taking her own food, to find out if her 
neighbours had taken theirs. If some day she happened to meet anyone who 
for any reason had gone without food, she would insist on taking him home 
and feeding him with her own share of cooked food. Then she would 
herself take what little she could find and pass the day quite contented. 

Kshuditam found that Chandra, who had always loved as her own 
5 Chandtadcvvs the children of the neighbourhood, now felt a motherly 
motherly affection love for the gods also She actually looked upon 
found a wider Raghuvir, the family deity, as her own son, and also 
langc regarded the goddess Sitala, and the emblem of Rameswar, 

as her children Formerly, her heart always used to be filled with awe at 
the time of the service and worship of these deities ; but now the force 
of love completely replaced that feeling Any idea of fear or hesitation 
in her approach to the gods vanished, and she had now nothing to hide 
from them or ask of them. Instead, came the assurance that the gods were 
even closer to her than her own children, an intense desire to sacrifice 
her all to make them happy, and an ecstasy of being bound to them in an 
eternal relation 

Kshudiram noticed that, as a result of her care-free devotion to the 
' 6. Kshudiram' s 6°ds and the joy born of her intimate relationship 
anxiety on her ac- with them, the simple-hearted Chandra became more 
count and his de- trusting than ever She could no longer suspect any one 
nor look upon another as a stranger He thought, The 
selfish world would never appreciate such guilelessness. On the contrary, 
she will be called silly or mad or something like that.” Therefore, he 
looked for an opportunity to warn her. 

It was not long before this opportunity came. The simple Chandra 

7 Chandra- C ° uld n0t keep a sulgk thou g ht from her husband. She 
devi’s strange °^ en confided her thoughts even to her friends. How 
dream then could she keep them from one whom God had 

placed nearer to her than anyone else in the world? 
Therefore after Kshudiram returned home from Gaya, Chandradevi, for 
days together, took every opportunity to relate to him all that she had seen 
or experienced during his absence Thus, one day she told him ; “When 
you were away, I had a strange dream m which I saw a luminous god lying 
on my bed At first I thought it was you, but soon realised that no human 
being could be hke that Then I woke up, but the thought persisted that 
he god was still m the bed. The next moment, another thought came, 
Does a god ever appear to a human being m this way ? ’ Then it occurred 
to me that some wicked person might have entered the room for an evil 
purpose and that' perhaps the sound of his footsteps had started my 


count and his de- 
sire to warn her 
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dream. A great fear then seized me I got up hurriedly and lighted 
a lamp, but found that there was no one in the room and the door was 
still bolted from within. But fear kept me awake the rest of that night. 
Then I thought, ‘Is it possible that a person had entered the room 
somehow by removing the bolt, but seeing me awake, ran away after 
replacing it m a mysterious way 7 ’ As soon as it was morning, I sent for 
Dhani and Prasanna, and after telling them everything, asked * Do you 
think a man really entered my room ’ I have no quarrel with any one 
in the village Only I had some words with Madhu Jugi, the other day, 
over a trifling matter. Is it possible that he entered my room because of 
■some grudge against me ’ ’ Both of them laughed and chid me, saying, ' You 
silly woman f Has old age affected your brain ? Why do you talk that 
way about your dream "> Think what other people will say when they hear 
about it 1 It will give rise to a scandal and you will be ridiculed if you 
mention it to anybody again.’ Hearing this, I thought, ' Oh, then it was 
"really a dream I will not tell anyone about it but you on your return 1 

“ On another occasion, when I was speaking with Dham in front of 
, , , , the temple of the Jugis, I suddenly saw a divine effulgence 

divine vision Tnd c ome from the holy image of the great God Siva, fill 
experience in front the temple and rush towards me in waves Taken by 
of the Siva temple surpnse , I was on the point of telling Dham about It 
when all of a sudden the light engulfed me and swiftly entered into my body. 
Stunned by wonder and fear, I fell down unconscious Afterwards, when 
.Dham had helped me to recover, I told her everything At first she was 
much surprised, then she said, 'You had an epileptic fit’ But I have 
the feeling that the light has been in my womb ever since, and that I am 
pregnant I told this also to Dham and Prasanna, but they rebuked me 
and called me silly, mad and what not According to them, what I had 
experienced was caused by delusion or a bodily affliction Trying m 

various ways to make me understand this they warned me not to speak o 

the occurrence to anyone else. Determined not to . divulge it to anyone 
except you, I have so far kept silent Well, what do you think Was 
the grace of God that did it, or could it have been due to ill health on y 

Even now I have the feeling that I am pregnant t,. r . 

As he listened to everything that Chandra said, Kshudiram item 

ed his own dream at Gaya. Then reassuring her in van 
ways, he said "Do not henceforth speak abo “ t 
visions and experiences to anybody except me 
from all anxiety and know for certain t iat w 
Ragbuvir shows by His grace, is for our good, 
my stay at Gaya. Gadadhar revealed to ‘put 

son would be born to us" These words o depend 

Chandradevi’s mind at rest; and obeying him, she henc 


9 Kshudiram 
warned Chandra- 
devi not to say 
these things to any- 
body 
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entirely on Raghuvir. Three or four months had passed after this con- 
versation between Kshudiram and his wife, when it became clear to every- 
one that Chandradevi, although past forty-five, had become pregnant 
again. Women are said to gam in loveliness and grace when they are in 
the family way. This was noticed in Chandradevi also, and Dhani and 
other women of the village used to remark that she appeared lovelier this 
time than on previous occasions. As the news spread, some of them began 
to whisper among themselves “ Imagine a woman conceiving at her age 
and looking so sweet ! She may perhaps even die at the time of delivery.” 

Day by day Chandtadevi’s spiritual visions and experiences became 

„„ „ , , more numerous after she had conceived It is said that 

10 Chandra- . , .. ,, ,,, 

dcvi's visions after at thls tlme “ et visions of gods and goddesses occurred 
conception almost daily. At times, she was aware of a purifying 

• fragrance coming from the bodies of these holy beings 

and spreading over the whole house , or, again, she would hear celestial 
voices and be struck with wonder. It is also said that at this time, her heart 
overflowed with her motherly love for all the gods and goddesses. Almost 
every day she would tell her husband about these visions and experiences 
and ask why they should come to her. Kshudiram comforted her m various 
ways and told her not to he perturbed We shall now relate an incident 
of this period We were told that Chandra described it thus to her husband 
with a feeling of awe . 0 revered one, there is no end to the number of 


gods and goddesses who have shown themselves to me from time to time, 
ever since the day I saw the light standing m front of the Siva temple! 
Many of these I have never seen before, not even in pictures. Today, I saw 
a god come on the back of a swan At first I was startled ; but then feel- 
ing sorry for him, as his face was red with the heat of the sun, I called him 
and said, O dear little god riding a swan, your face looks burnt by the sun. 
There is m the house some cooling rice prepared yesterday. Come, eat a 
little and get refreshed before you go.’ He heard me and smiled, but then 
faded away and! could see him no more I see many such forms I do not 
worship or meditate on them, and yet I see them at any time of the day or 
night. Sometimes they come before me in human shape, and then dissolve 
m thin air. Can you tell me why I see all this’ Is it some disease ? At 
times 1 wonder if I am possessed by the spirit of Gosarn V Then Kshudiram 
told her again about the dream he had had at Gaya and pointed out how 
fortunate she was to be actually carrying m her womb the Supreme Lord 
whose purifying influence alone gave rise to her spiritual visions Because 
of her absolute faith m her husband’s words, what he now said filled 

gave tb^viLgers^the 1 ide^that* eitb ht apf ’ eaJ 5 nc j o{ various supernatural portents 
a ghost and was living BdtS mfrontTh.s h had become 

\ehef the villagers used to say. wWer envone La Under the influence of that 
that person had been possessed by Go«?n 2 . supernatural experience, that 

also thought so at the time ^ ami). The simple-hearted Chandradevi 
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Chandra’s heart with supreme devotion Fortified by a new strength, she 
became free from anxiety. 

Time rolled on Completely surrendering themselves to Raghuvir, 
Kshudiram and his virtuous wife spent their days m the expectation of 
beholding, as their son, the divine Being whose auspicious presence had 
already -filled their lives with deep devotion. 



CHAPTER V 


A GREAT SOUL IS BORN 

AUTUMN was succeeded by the ‘ season of dew ’ and winter. Spring, 
the 'king of the seasons’ had arrived. There was a pleasant softness 
m the air and all creation was pulsating with new life. The lovely month 
of Phalgun — neither hot nor cold— was only six days old There was a 
great surge of love in nature which, in its beauty, manifested— as the 
scriptures say— a particle of the bliss of Brahman latent in all things. Of 
all the seasons, spring has received ]ust a little more of that divine effulgent 
bliss, since it showers on the world so great a 307. 

Chapdradevi’s time of delivery was near at hand, and her heart was 
1. Chandiadevi’s filled with a celestial joy as she prepared the daily food- 
apptehcnsion offering for Raghuvir. But in her body there was a 
was removed by her feeling of great lassitude. Then suddenly the thought 
“ u came that something might happen at any moment, and 

that, if she should deliver just then, there would be nobody in the house to 
prepare the offerings What was she to do’ Alarmed, she told her 
thoughts to her husband. Kshudiiam put her mind at rest, “Fear not. 
Surely He who is now in your womb will not, by this birth, become a 
hindrance to the worship and service of Raghuvir. Don’t he anxious ; 
certainly you will be able to manage the service of the god today. I have 
already arranged for it from tomorrow , and Dham has been asked to sleep 
here from tonight. At this Chandra felt a new strength m her body and 
cheerfully went on with her household duties. It happened exactly as 
Kshudiram had said. The midday and evening offerings to Raghuvir and 
His other services were finished without a single hitch. Kshudiram and 
Ramkumar went to bed after taking their night meal ; and Dham came and 
lay in the same room with Chandradevi. Besides the shrme-room of 
Raghuvir, there were two bedrooms with a thatched roof and a kitchen. 
In another small room there was a husking machine on one side, and, on 
t e other, a fire-place for boiling paddy. For want of a better place, 
this room, which had also a thatched roof, was kept ready for Chandra’s 
confinement. » - - .. 
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It was some ten minutes before dawn that Chandradevi felt the first 
„ _ , , . pangs of labour. Dham helped her to the lying-in room, 

& lac birtn ot 

Gadadhar and t “ ere » almost immediately, she gave birth to a male 

child After doing the needful for Chandra, Dham 
turned her attention to the baby to find that it had disappeared from the 
place where she had kept it In alarm she took the light to look for the 
child and found that it had shpped over the ground covered with blood and 
slime into the hollow fireplace and was lying there, with its little body 
adorned with ashes, and still not crying 1 Dhani tenderly picked up the 
child, washed it, and looking at it m the light wondered at its beauty and 
size. It looked like a siv-month-old infant ■ Chandramam s friends, Prasanna 
and other women of the Laha family, were sent for. As soon as they 
arrived, Dham told them what had happened At the sacred solemn hour 
before sunrise, the sound of the conch filled chat humble cottage— the scene 
of Kshudiram’s austerity— and proclaimed to the world the advent of a 
great soul Ascertaining the signs of the zodiac under which the child was 
bom, Kshudiram, well versed m astrology found that the hoy had come into 
the world at an especially auspicious moment 

It was the sixth day of Phalgun in B E 1242 or 1757 of the Saka year, 
3 The astrologi- or Wednesday, February 17, A D 1836 The child was 
cal signs at the bom just twelve minutes before sunrise The auspicious 
moment o£ Gada- second lunar day of the bright fortnight and the twenty- 
dhar’s birth fifth of the lunar constellations CPurvahhadrapada) had 

combined to bring about the happy astrological conjunction called the 
Siddhiyoga. The Sun. the Moon and Mercury had come together m the sign 
of the zodiac under which the boy was born Saturn had then reached the 
highest point of the zodiac, indicating that the boy would have a unique 
life Calculations according to the method of the great sage, aras ’ 
showed that the ‘planets.’ Rahu and Ketu occupied the highest point 
the zodiac and were in the ascendant Finally. Jupiter which was - dm 
beginning to nse, also exerted a strong and auspicious influence on tb 

under a very auspicious sign of the zodiac (Lagn^ 

4 Gadadbar’s 
name according to 
the constellation at 
the time of birth 


RasO, which indicated, beyond all doubt, that the p^ 
concerned "would be virtuous and respected and wouU 
always perform good deeds Surrounded by many 

he would live in a temple, would found a new mst.tut.op 


in a — — .it., 

for teaching religion, generation after ge ^ e ^““o^hearmg this 

hash 
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that his divine dream at Gaya had actually come true. He then performed 
the birth-ceremony and named the boy Sambhuchandra after the sign of 
the zodiac under which he was born ; but m memory of his remarkable 
dream, he decided to call him Gadadhar, by which name he was afterwards 
known. 

Looking at the face of their beautiful child, and assured of his unique 
destiny, Kshudiram and Chandramani thought themselves blessed. They 
performed the ceremony of taking the child out for the first time and 
naming him, and determined to bring him up with great care. 



CHAPTER VI 


GADADHAR'S CHILDHOOD AND THE DEATH 
OF HIS FATHER 


ACCORDING to the scriptures, the parents of incarnations like 
Rama, Krishna and others, knew through their spiritual 
1 T l) C S 'r ° f 3 vlsIons both before and after the birth of their sons, that 
chandta 3 * those were under the special protection of Providence 

But, blinded by parental affection, they forgot that fact, 
and would therefore always be anxious about their welfare. This applies to 
Kshudiram and his wife Chandradevi also. For the lotus face of their loving 
child made them often forget the divine dream at Gaya and the celestial 
vision near the Siva temple , and they began to devise various meaps for his 
proper care and nourishment The news of the birth was sent to Ram- 
chandra, Kshudiram’s prosperous nephew, at Medmipur. Fearing that there 
would not be sufficient milk for his uncle's poor family, he sent them a 
milch cow, thereby removing Kshudiram's anxiety on that score. But 
though all that was wanted for the new-born child came in unexpected 
ways from different quarters, there was no end to the anxiety of the parents 


Time thus rolled on. , 

As days went by, the baby’s charm began to attract people more and 

more He captivated the hearts not only of his parents 
2 Gadadhar’ s ^ m£mber the family, but also of the village 

Charms , women Whenever the village women had some leisure, 

they would hasten to Chandra and if asked why they came, would answer, 

“What are we to do’ Our longing to see your baby every day bangs 

here” From now on, women relatives from the neighbouring wUages 

began to come to Kshudiram’s humble cottage more often than befo^ 
Growing up without want, and surrounded by love and care, the 
gradually passed his fifth month, and the tune for the first nce-eatmg 

ceremony of the baby was at hand. * «mole way 

At first Kshudiram decided to perform this ceremony P {o ^ 

in keeping with his means. His ° goffered to Ragbuvir, 

scriptures , to conclude it y giving e c ^ took a different 

and to invite a few near relatives. But actually, turns 
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course. At the secret prompting of Kshudiram’s great friend, Dharmadas 
Laha, the village landlord, the foremost Brahmins and other leading men 
of the village came to Kshudiram and, to his utter surprise, insisted that 
he should feed them on that auspicious day. Kshudiram was in a great 
fix ; for since all the villagers respected and loved him, he could not make 
up his mind as to whom to invite and whom to leave out. And to invite 
all would be out of the question because of his slender resources Convinced 
in his heart that Raghuvir would show him the way out, he sought the 
advice of Dharmadas. As soon as he came to know of his friend’s desire to 
take the responsibility for the ceremony himself, Kshudiram left the whole 
matter to him and returned home. Dharmadas cheerfully made all arrange- 
ments for the ceremony, almost entirely at his own expense, and the func- 
tion went off smoothly. We are told that people of all castes in the village 
came to Kshudiram’s cottage for the ceremony and enjoyed taking the food 
offered to Raghuvir Many poor beggars also had their fill that day and left, 
each with a blessing for Kshudiram’s son. 


Gadadhar’s every little action appeared sweeter with the passing 
3 The present of time, and filled Chandradevi’s heart with joy, but 
turn of Chandra- she was not quite free from fear. Before the birth of 
devr s divine this child she had never asked the gods for any favour. 
VISIOnS 4 But now, urged by a mother’s love, a thousand times 

a day, consciously or unconsciously, her heart poured forth prayers for her 
son. And yet she could not shake off her anxiety altogether. The thought 
of her son's care and well-being now so completely filled her mind that, 
before long, it could not but come in the way of her seeing spiritual visions. 
But they still came to her from time to time, and filled her sometimes with 


amazement, sometimes with an apprehension of evil. We shall now relate 
an example of this, having heard the story from a reliable source. 

One morning, when Gadadhar was seven or eight months old, he fell 
4 Chandradevi’s asieep at ^ is mother's breast Chandra put him to rest 
vision : Gadadhar unt ^ er a mosquito-net and went out of the room to attend 
looked much bigger to her household duties. Shortly afterwards, when she 
happened to come back to the room for something, she 
found that instead of the child, a strange tall person was lying under the 
net, fiDing the whole bed In great alarm Chandra rushed out of the room 
and called for her husband. As soon as he came, she told him what she had 
seen and both of them went inside to find no one except the child sleeping 
as before Even then, Chandra’s fear did not abate. She went on re- 
peating : I am certain it was a mischievous spirit who did it. I distinctly 
saw a tall person lying m the bed where our son was. It was certainly not 
a delusion. How could it be ? Do call immediately an experienced exorcist 
to examine the child. Otherwise, some harm may befall him.” Kshudiram 
consoled her saying : There is nothing strange ui your getting visions even 
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now about our son ; for we were blessed with then even from before hs 
birth. So drive away the idea that it was the doing of a spirit. 'STith 
Raghuvir in the bouse, is it ever possiele for spirits to cot:; her; to ham; 
the boy ? Therefore be arrest and do not speak to anyon; about it. Be sure 
that Raghuvir always protects him.'’ Although for the rime bring Chantrt 
was pacified by her husband's words, the feat of ham befalling the trill 
still haunted her mind like a shadow. Tor a long rime that day, with irieed 
hands, she poured out to Raghuvir the anguish of her heart. 

Yeats thus went by, bringing to Gadadhar’s parents joy car sorrow, 
exaltation and anxiety. The sweet infiutncc th; 
o. Sarraaangda, - flQV excrte( J orer ard over ethers, from ti: 

the younger fist ex , , , , . _ 

□fGadadcar very beginning, increased day by day. tour cr rvc ye—; 

gradually passed. Duiing this period, iishudirsm s last 
child, a daughter named Sarramangala was bom 

As Gadadhar grew up, Eshudiram was Shod with wonder an; ct-g-t 
at noticing the development of the boy s rernsritru 
6. Gadadha* ■- vnemory and intelligence. Sometimes he wornd take — 
p.ep_wtion .or co S pjj^ te £ bov on his laD and repeat to him a long hsr o. 

, names of his ancestors, or short -yarns to ±o_t — - 

goddesses, and the various ways of paying hemage to them, or wcn-eir; 
stories from the Ramaicma and the M eJ^bharOa. He found tkst Gas-sr 
could remember, even after a long rime, most of what he was writ? 
hearing it only once, and that, when the boy was asked to repeat, he 
do so without faltering. At the same rime, he discovered that, past es 
boy took to and remembered some things with great eagerness^ » =>■ 

remained indifferent to certain oriier things which aid net appeal ta mm 

spite of all efforts to rouse his interest. _ He noticed 1 this wren uyits - 
teach him arithmetic, especially the multiplication tribe, a=a_ woc.-^-* 
unnecessary to force the impatient lad, sail so young, to Icam &.». 

But finding that the boy was becoming more and -We restless, n; s- . - 
to school after the usual ceremony. He was then rive yea t ea ~ £ 

was very happy to meet boys of his own age. ana bis loving ways cnac~ 

him to then* and the teache*. . ™ frert Q* 

The school rras held in the sp^ous 

the house of the Lahas we mr.d.cr-s cu ~~ 
TThcfckodoi A tcachc . p:;d msirdy by them, taugnt theu^^ 

children and those of the =rig'~bm:rr.ow _ m~~~ 

was the Lahas who were chief.” dm T, 

was not fat from Ksbuoirams cottage^ ; ,-~-g trrr 

The children came in ^ sac***.'*? — 
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8 Kshudiram 
became aware of 
the boy’s peculiar 
temperament. 


so long a period , but had nevertheless to remain in the school. After 
finishing their lessons, the httle boys stayed in their places or sometimes 
went outside for play. The older boys helped the newcomers with 
their lessons and also saw to it that they went through their old lessons 
every day. Thus, although the school had only one teacher, the 
work went on smoothly. One Jadunath Sarkar was in charge when 
Gadadhar first entered the school, but he retired shortly afterwards, for 
various reasons, and one Rajendranatb Sarkar was appointed m his place. 
The wonderful dreams and visions which had begun even before 
Gadadhar was born and foretold the boy’s destiny, had 
made a lasting impression on Ksbudiram’s mind. And so, 
whenever he found the boy doing something naughty, as 
all lively children are doing, he could never be harsh 
with him. Instead, he would gently ask the boy not to do it again. He now 
and then noticed signs of wilfulness m Gadadhar but he was not sure 
whether this was due to the undue attention everybody paid him or to the 
boy’s own nature Instead of going to the school, the self-willed boy 
would go and play with his companions outside the village , or, without 
caring to tell anybody, go to an open-air performance called the Yatra, at 
some place m the neighbourhood Kshudiram did not scold him for this 
wilfulnets, as other parents would, for he now felt convinced that it was 
this that would ultimately help the boy to become great And there was 
good reason for him to think so, since he invariably found that Gadadhar 
would not rest till he accomplished what he had set out to do ; would never 
try to hide anything he had done by telling a he ; and, above all, would 
never think of doing harm to anybody But there was one thing that really 
worried Kshudiram When the boy was asked or forbidden to do anything, 
he would deliberately go counter to the instruction till it was put to him 
m a ., Wa L 7 a PP ealeci to his heart and understanding Kshudiram under- 
stood that tms really showed the boy’s desire to know the why and where- 
fore of everything , but he realized that people would not normally tolerate 
such behaviour, nor take the trouble to satisfy the boy’s curiosity by 
telling him the reason for everything As a result, he thought, it was 

rdes If I V ^ “f* occaslonalI y be led to ignore the conventional 
rules of good conduct It was the occurrence, at that time, of a small 

incident which gave rise to this apprehension of Kshudiram. It also made 

S. ™ kms ° f k ° y ' s "“ d - “ d ie bee “ » 

There is a big tank known as Haldarpukur, by the side of 
9 An incident Kshudlram s house All the villagers used its clear pure 
radicating It ™ ater f °t bathing, drinking, cooking, etc It had two 

v „ , ... Ghats - ° ne f or men and another for women 

Young boys hkfe Gadadhar would very often use the Ghat reserved for 
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When he grew up, he remembered this and all his life acknowledged with 
a grateful heart his debt to his parents. The reader will be able to judge 
for himself, when he reads the following words which he afterwards said 
to us at Dakshmeswar: "My mother was the very embodiment of simpli- 
city She did not understand anything of worldly matters and could not 
count money. Not realizing the danger of saying all things to all persons, 
she would give out whatever came to her mind to anybody and everybody. 
For this, people called her ‘ silly \ She also loved to feed one and all. My 
father never accepted a gift from a Sudra. He spent the greater part of 
the day in worship, Japa, and meditation When at the time of his daily 
prayers he would recite the invocation to Gayatn, O shining One, O giver 
of boons come, etc.’ his chest would expand, become flushed and be bathed 
in tears When not engaged in worship or other religious practices, he 
spent his time making flower garlands, with the help of thread and needle, 
to adorn Raghuvir. Fear of giving false evidence made him give up his 
parental homestead. The villagers paid him the respect and reverence 
due to a sage ” 

As days went by. the boy's remarkable courage also began to show 
itself in various ways Without the least fear he went 
11- The b o y’ s fcQ pIaces w ], et . e even elderly persons dared not go for fear 
coinage ^ 0 £ ghosts, ghouls, and the like. His father’s sister Ramsila 

would sometimes he possessed by the spirit of the goddess Sitala. She 
then, became, as it were, a different person. Once about this time, when 
she was staying with her brother at Kamarpukur, that change came over 
her and everyone in the house regarded her with awe and devotion. 
But Gadadhar watched his aunt m that state, no doubt with reverence, 
but without the slightest fear He stayed near, and observed very minutely 
the change that had come over her Afterwards, he said : 11 It would he 
very nice if the spirit who possessed aunt would possess me.” 

The reader is already acquainted with Manikraja, the landlord of 

the village of Bhursubo, who was known for his chanty 
12 TI * e hoy s ap ' and devotion. Attracted by Kshudiram's pious nature, 
Stmte for making he became his mtimate 0 ne day Gadadhar, 

then a boy of six, was taken by bis father to Mamkraja’s 
house. He behaved towards everybody in that house as if they were his 
old friends ; and was so natural and sweet that he became dear to them 
all from that very day. Mamkraja's brother Ramjav, was so charmed that 
he said to Kshudiram : “ Friend, this son of yours is not an ordinary child. 
It seems to me the he possesses godly qualities in a marked degree. When- 
ever you come this way, please bring him along I feel so happy to see 
him.” For various reasons, Kshudiram could not go again to Mamkraja’s 
place for some time So Manikraja sent one of the women of his family 
to find out the ’reason and to faring Gadadhar for a short visit to Bhursubo 
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if it were possible When his father asked whether he would like to go 
the boy was happy and went with the woman. He returned to Kamarpukur 
before dusk with presents of various kinds of sweets and ornaments 
Gadadhar became such a pet of that Brahmin family that they used to send 
for him whenever Kshudiram could not go to Bhursubo for some days 

Gradually a year went by and Gadadhar was now seven As the 
• 13 Tbe remark- child’s sweet nature developed, everybody loved him 
able development more and more, Whenever the women of the village 
of Gadadhar's prepared any delicacies in their homes, their first thought 
power of imagi- v?as how to get the boy to eat some of them. Hisplay- 
nat,on mates never felt happy till they had shared their food 

with him He had such charming ways and spoke and sang so sweetly 
that the neighbours cheerfully put up with his childish pranks About 
this time an incident occurred which made Gadadhar’s parents and friends 
very anxious about the boy. By the grace of God, Gadadhar was bom 
with a strong and robust constitution, and until now he had not suffered 
from any disease As a result, he was wonderfully buoyant and cheerful 
like a free bird. Well-known physicians say that it is the absence of 
body-consciousness that is the sign of health It was this kind of health 
that the boy enjoyed from his birth Whenever his mind, which was 
naturally one-pointed, became absorbed in a particular object, Jus body- 
consciousness almost vanished and he became completely identified with 
the idea on which he set his mind The enchanting view of the vast gteen 
fields fanned by the gentle breeze, the incessant flow of the river, the 
melodious songs of birds, and, above all, the magic of ever-changing c ou 
m tbe deep blue sky would, at times, unfold their mystery and glory to the 
boy’s inner vision and hold him spell-bound He would then lose hunse 
completely and enter the unknown, distant, and solitary domain of the spm . 
The experience we shall now relate also bad its origin in the boy s ten ency 
to the spiritual contemplation of beauty. One day, while roaming caref teem 
the fields, Gadadhar looked up at the sky and saw a newly formed dark ck. 
and against it, the rhythmic movement of a flock of cranes mfu 
their snow-white wings outspread The boy became so com P e y 
the beauty of it all. that awareness of his own body and f^g 

things vanished altogether, and he fell down unconsc.ous H.s faends^ ^ ^ 

him Hi that condition, were alarmed and distressed. Th y ct ) 

parents and the boy was earned home from thefield. As 
consomme,., be w» b„ old .elf N, earn* .< 4» 

Z „i worry to K^d.r.m end Ctondred, « * 

means to prevent its happening again. In fact, they 8 , d 

beginning of fainting fits and considered what 

aS whether propitiatory rites should he performed or not ButGa 
-» Fot the Master’s own description vide XI 2 
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14 The autumn 
festival m connec- 
tion with the 
worship of Dutga 
a t Ramchandra’s 
house 


told them, again and again, that what had happened to him was really due 
to his being merged in a new feeling he had never experienced before ; and 
that, although he was found outwardly unconscious, he was conscious 
inwardly and had experienced a unique bliss. However, as it did not 
recur and as nothing was wrong with the boy’s health, Kshudiram thought 
that it was due to a fit. But Chandra felt convinced that the boy had 
come under the evil eye. Anyhow, they kept him away from school for 
some time. Free to go wherever he chose in the village, the boy gave 
himself to play and fun, even more than before. 

Gadadhar was about seven and a half years old when the time of 
the great autumn festival of Bengal arrived (1843). The 
reader already knows Ramchandra Bandyopadhyaya, 
Kshudiram's prosperous nephew He used to spend most 
of his time at Medinipur as he made his living there. 
His paternal home was in the village of Selampur, where 
his family lived. There, every year, Ramchandra cele- 
brated the great autumn festival at great expense. We have heard from 
Hnday that for eight days at the time of worship, the Selampur house used 
to ring with music and song The family experienced a continuous flow of 
joy on account of the feeding of Brahmins, the offering of parting gifts to 
Pandits, the feeding of the poor and giving them clothes On those 
occasions Ramchandra would take his revered uncle to his house and spend 
some happy days with him. This year, also, Kshudiram and his family were 
cordially invited when the time came. 

Kshudiram had almost completed his sixty-eighth year, and had now 
15 Kshudiram lost his former vigour on account of dyspepsia and 
and Ramkumar go dysentery, from which he had suffered often m recent 

bLa RamCilandta ' 5 yEarS ' S ° he hesltated t0 ac «pt his dear nephew’s 
loving invitation in spite of his desire to go. He began 
to feel an unaccountable hut strong disinclination to leave his humble 
cottage, his family, and especially Gadadhar, even for a few days Then he 
thought “Who knows whether, on account of my increasing weakness, 

1 shall be able to go there again, if I do not go this year? ” He intended at 
first to take Gadadhar with him; but then he remembered that this would 
make Chandra very anxious As he could not take Gadadhar, he finally 
decided to go with his eldest son Ramkumar, spend the few days of worship 
with Ramchandra and then return He paid homage to Raghuvir, bade 
goodbye to all, kissed Gadadhar and started for Selampur a few days 
before the commencement'of the festival Ramchandra was very happy at 
the arrival of his revered uncle and his cousin Ramkumar. 

Kshudlram bad 3 elapse of his old complaint, dysentery, immediately 

,i,str £r S'Sz? "" " ni “ «»«■ 

4 that dld not mterfere with the happy mood in which 
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the sixth, seventh, and eighth, days of the bright fortnight were spent. 
On the ninth day, however, Kshudiram’s illness suddenly took a serious 
turn and caused great anxiety in that mart of joy Ramchandra called 
efficient doctors and started nursing his uncle, with the help of his 
sister Hemangini and cousin Ramkumar But Kshudiram’s condition did 


not improve The ninth day passed somehow , and now came the tenth 
day (Vijaya), especially sacred to the Hindus as the time ofre-umon 
That day Kshudiram became so weak that it was difficult for him to speak 
at all As soon as the immersion ceremony of the image of Durga was 
over in the afternoon, Ramchandra hastened to his uncle’s bedside He 


found that the last moment was drawing near. On inquiry he learnt that 
Kshudiram had been lying silent m the same condition for a long time. 
Then Ramchandra, m tears, said to him- "Uncle, you always take the 
name of Raghuvir , why don’t you do so now 7 ” The sound of that name 
at once roused Kshudiram, and m a trembling, halting voice he said “Is 

that you Ramchandra 7 Have you come after immersing the image 7 Then, 

make me sit up ” When Ramchandra, Hemangini and Ramkumar had 
helped him, with great care, to sit up on the bed, Kshudiram in a solemn 
tone uttered the name of Raghuvir thrice and left his body-the drop of 
water mingled with the ocean. Lord Raghuvir merged the breath of life 
of the devotee with His infinite life and thus blessed His devotee with 
immortality and peace everlasting At dead of night, the village rang with 
the loud singing of the praises of the divine Lord. Kshudiram s bo y w 
then brought to the river bank and, after consecration by fire, was crem ■ 
Z ZJ ~d»d Kamarpukur .** day, and Mad T**m. *m 
abode with sorrow. When the period of mourning was over, Ramkumar 
performed the Sraddha ceremony as prescribed by the scriptures an 
many Brahmins, thus completing bis father's last rites It a 
Ramchandra gave a large sum towards the expenses of this cerem 
performed in honour of the departed spirit of his uncle. 




CHAPTER VII 


GADADHAR’S BOYHOOD 

KSHUDIRAM’S death affected the life of the famity in many ways. 

1 The effect of He had been Chandra's companion m weal and woe for 
Kstiuditam’s death forty-four long years It is therefore natural that she 
on his family now found the world empty without him and felt his loss 

every moment. She had been accustomed for long to take refuge at the 
lotus feet of Raghuvir, and now that the world had no more attraction for 
her, her whole mind was always drawn in that direction. But the world 
would not release her till the time was ripe. It gradually drew her to the 
joys and sorrows of daily life through her concern for her seven-year-old 
son Gadfcdhar and her four-year-old daughter Sarvamangala. Thus the 
sorrow-stricken Chandra somehow passed her days m the service of 
Raghuvir and m bringing up -her youngest son and daughter. On the other 
hand, the entire responsibility of maintaining the family now fell on the 
shoulders of Ramkumar who had been devoted to his father. Now, as he 
could not afford to waste any time in grief, his whole mind and energy were 
employed to see that his bereaved mother and little brother and sister did 
not lack anything. The younger brother, Rameswar, now eighteen years 
old, was to help the family by earning money as soon as he had finished the 
study of Smriti and Jyotisha , and Ramkumar himself must try to better the 
condition of the family by adding to his own income. His capable wife, 
finding that Chandradevi was no longer able to cope with all the work, took 
upon herself most of the cooking and other household duties. 

Experience has shown that nothing makes life so empty as the loss of 
2 The effect of a mother in one’s infancy, the death of a father in child- 
lus father's death hood, and the loss of a wife m youth. Being entirely 

mrnd adadilSr ' 5 dependent 011 tbe mother’s care and love, the infant does 
not miss its father even if he dies But when it grows up 
and there is an awakening of its intelligence, it daily becomes aware of 
the father s special affection. The child’s heart begins to be drawn towards 
the father as soon as it finds that he alone can satisfy certain desires which 
even its fond mother cannot. Its feeling of loss is therefore very acute, if 
-the father dies at that time. Gadadhat too felt like this when Kshudiram 
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died Many little things reminded him daily of his father *r,A = a 

Sir iris zss - *?■“ ssasz 
:;i:t pz-zrjssz. - =x~ 

reason a f d , S ° h£ary spots ' nob °dy thought that there was an, othl 
, ° r 1 US than ® boy ’ s natura] restlessness But actually, Gadadhar 
was becommg more thoughtful and fond of sohtude He also ^tudieX 
ways of various persons and observed everyone very minutely 

Those who have suffered and feel equally the same loss come closer 
d \ dhMr / * ° nS an ° ther That 13 perha P s tbe reason why Gada- 
his mother * ^ bar " 0W fe5t especially drawn towards his mother. He 
stayed near her much longer than before, and as far as he 
could, took delight in helpmg her in the service of the gods and m her 
household duties It did not take him long to notice that when he was 
with her, his mother almost forgot the loss she had suffered The hoy's 
attitude towards his mother also showed some change. After his father’s 
death he never asked her for anything with the same insistence as before, 
for he realized that her sorrow would return and she would be most un- 
happy if she could not fulfil any of his desires In short, the yearning to 
protect his mother in every way now arose in Gadadhar’s heart 

Gadadhar started going to school again and doing his regular lessons. 

4 What Gada- But now he enjoyed, more than ever before, listening 
dhar did at this to the recital of stones from the Puranas and to Tatra 
n “ e ” e h ^ P “° m ' sonfis ' and “afang images of gods and goddesses He 
paiiy o oymen perhaps also found that his absorption in these things 
helped him to forget the loss of his father. The boy found at this tune a 
new interest suited to his temperament The Lahas had set aside, 
for the convenience of pilgrims, a house situated at the south-east comer 
of the village, on the road to Puri. Religious men, unattached to worldly 
things, often took shelter m that house on their way to Purl to pay obeisance 
to Lord Jagannath and also on their way back home While staying 
there, they came to tbe village to collect alms from different houses 


Gadadhar knew from the Puranas that monks, after acquiring detach- 
ment renounce this transitory world and yearn for a vision of the 
divine Lord The boy’s own feeling about the transitonness of the 
world bad been strengthened since his father’s demise He had also 
heard that association with holy men leads to the blessedness of ultimate 
peace. And so he now began to visit that pilgrim-house, whenever 
he could, to become acquainted with the monks He would then observe 
how those men sat round the Dhuni (sacred fire), made it Maze up. 

’ morning and evening, before they became absorbed in’ the meditation of 
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God ; how they offered the simple food obtained as alms to their chosen 
Deities and then ate it with relish ; how, with absolute dependence on God, 
they tried to bear even severe illness patiently ; how they refrained from 
disturbing anybody even for the purpose of expressing their urgent needs. 
But he also discovered how, sometimes, hypocrites dressed like monks 
assumed their manner of living only for their own selfish ends, and trampled 
upon the very essentials of right conduct. Gradually he began to mix 
intimately with genuine monks by helping them in little things like collect- 
ing wood or fetching drinking water. They, in turn, developed a liking 
for this good-looking lad on account of his sweet ways, and taught him 
how to pray to, and sing the praises of the divme Lord. They also in- 
structed him m other religious matters and felt happy in sharing with him 
the food they had collected as alms Of course, Gadadhar could mix like 
this only with those monks who, for one reason or another, spent a con- 
siderable time at the pilgrim-house. 

When the boy was eight years old, a few monks stayed at the 
5 How Chan- pilgrim-house for many days to rest after the severe 


dradevi’s fear in fatigue of a long journey or for some such reason. 

wasremo°T CtICm Gadadtlat mixe<i wltb tbem ln his usual way and soon 
became dear to them. At first, no one knew about this ; 
hut when the boy s relations with the monks became intimate and he began 
to spend much time with them, many came to know of it. On some 
days he ate so much with them that when he returned home, he had no 
appetite for any food. When Chandradevi asked him the reason, he told 
her everything At first the mother was not perturbed. On the contrary, 
the fact that he had won the hearts of the mendicants appeared to her a 
blessing, and she began sending with the boy food-stuff and other neces- 
sary articles for them. But it so happened afterwards that the boy would 
come home, sometimes with sacred ashes covering his body or with emblems 
marked on his forehead ; at other times, wearing like monks a “ Kaupma ” 
and a loin-cloth made by tearing his own wearing cloth He would then 
say. Look mother, how the holy men have adorned me 1 " This develop- 
ment made Chandra very uneasy, for she was afraid that the mendicants 
might tempt her son to go away with them one day. She expressed her 
fear to Gadadhar and began to weep. In spite of all his efforts to remove 
her fear he could not pacify her. He then made a resolve not to go to 
he monks any more and told her about it. This at last relieved her 
anxiety. And so Gadadhar went to the monks to bid them farewell 
once for all. When they asked him for the reason, he told them of his 
mother s misgivings. On hearing this, they went with him to Chandradevi 
and assured her that the thought of taking away Gadadhar with them had 
never even crossed their minds , for, they said, to take away a boy of that 
tender age, withput the permission of his parents, would be like stealing, 
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an offence unworthy of any religious man. At this, every shadow of her 
apprehensions left Chandradevi, and she readily agreed to let the boy visit 
them as before. ■ 

. , Another event of this period caused Chandra a great deal of 
6 Gadadhar ex- anxiety about Gadadhar. Although everyone thought 
perienccd Bhava- it a sudden occurrence it was actually the result of 
samadhi for the the boy's growing propensity for spiritual contemplation 
second time and dee p thought One day, on his way to the 

well-known temple of the goddess Visalakshi, at Anur, a village about two 
miles north of Kamarpukur, he suddenly lost all external consciousness. 
Prasannamayi, the pious sister of Dharmadas Laha, who was one of his 
companions, realized that it was the boy’s spiritual awareness that had 
brought about this unconsciousness.' But when Chandradevi heard of it, 
she became anxious, thinking it was due to some physical malady But on 
this occasion also, Gadadhar insisted that he was m that condition only 
because his mmd had become merged in the goddess, as he was contem- 
plating on Her. 

More than two years went by, and gradually the ups and downs ot 
life made the boy almost forget the loss of his father. 
7 Gadadhar’s We bave mentioned Kshudiram’s friend, Dharmadas 
bosom-friend Gaya- Laha At thH ome Gadadhar became an intimate friend 
vishnu of Dharmadas’s son, Gayavishnu. The two boys were 

attracted to each other while at school and during walks. They began to 

2EST.2. ota a. »■ ™»ld d..l V P,„d »«h 

Gadadhar always took his friend along with him when he was nmteda 

fed by the village women He would not take any of the sweets and oft 
delicacies prepared by his old nurse Dham, till he had given a share 
Gayavishnu. It is needless to say that Dharmadas and Gadadhar s guar i 
were 'happy to see this friendship between the two boys 

When Ramkumar found that Gadadhar would soon compl J 
. mnt h year, he started making arrangements for 
8 description o * y h sacre d threa d (Upanayana). Before 

I™ Dh.ni .ho b,> 0 «d » d. hb * *££* 
nayana told the boy one day that she would conate he^ 

blessed if at tbe time of his investiture, he would acce P t a “ s f him 
call her mother. The boy was sc ^touched £ boy’s 
that he promised to fulf gnd accumu i atin g money and 

as°besIX a could, and ^ 
the proper time Gadadhar mentione P j custoffl was 

>. For description » detail of this event, vide II 2 -Tt 
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promise, and argued that if he yielded to the objection he would be guilty 
of breaking his promise, and that an untruthful person was not fit to put 
on the sacred thread. As the time for the investiture ceremony approached, 
everything was made ready. But it was feared that there would be a hitch 
in the completion of the ceremony on account of Gadadhar’s insistence. 
When the news reached the ears of Dharmadas, he tried to reconcile 
the difference. He said to Ramkumar, "Although this has never so 
far happened in your family, it has been done in many good Brahmin 
families elsewhere. Therefore no blame attaches to those who allow it. 
You must also consider the question of satisfying Gadadhar’s conscience 
and his peace of mind ” At these words of their father’s friend, wise 
old Dharmadas, Ramkumar and others refrained from raising further objec- 
tions Gadadhar then, with a cheerful heart, put on the sacred thread in 
accordance with the scriptural injunctions and applied his mind to perform- 
ing Sandhya, worship, etc., as befits a Brahmin. From now onwards, Dham 
also considered her life to be blessed on account of her new relationship 
with the boy. A little after this, the boy entered upon his tenth year. 

About this time the villagers were wonderstruck at an event which 

9 Gadadhar showed Gadadhar s unique, heaven-born genius. 1 A big 
solved a disputed meeting of scholars was convened at the house of the 
point at a meet- Lahas during the performance of a Sraddba ceremony. 

At tins meeting there arose a controversy regarding a 
complicated theological question and the scholars could not arrive at a 
correct solution of the disputed point. Gadadhar, who was then present, 
solved the problem m such a way that, after hearing what he said, the 
scholars praised and blessed him heartily. 

After he had put on the sacred thread, Gadadhar, with his inn ate 

10 The develop- spiritual tendency, was delighted to get an opportunity 
meat of GadacWs to do something after his own heart. The boy had heard 

scssfi iTfat k ™ g r bo1 of / aghuvir 

the third tune f fetfaer ln a dream ' bow it had first entered the 
n, • i , ^ 8 5 ^ how ' frQm the auspicious day of the god’s 
T , htt * b “ of land bad begun to yield an abundance of paddy, 
ChandaT™^ f WntS ° f the famil y an ^ cabled the kind-hearted 

For a detailed description of this event, vide, ITT a 
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from time to time The Rameswar Siva and the goddess Sitala, also received 
his service, It was not long before his intense devotion bore fruit. The 
pure heart of the boy became so absorbed in that worship, that he experi- 
enced the state of Bhava-samadhi or Savikalpa-samadbi 1 And after this 
experience, various spiritual visions came to him from time to time He 
had this kind of Samadhi and vision on the Siva-ratn 1 of that year." 

The boy fasted that day and worshipped with intense devotion the 
great God Siva, the origin of all the gods His friend Gayavishnu and 
some other boys of his age were also fasting and had decided to keep 
a vigil that night, by watching and listening to the drama depicting the 
glory of Siva That drama was to be staged m the house of their neighbour 
Sitanath Pyne After finishing the worship of the first quarter, Gadadhar 
was sitting merged m the contemplation of Siva, when his friends suddenly 
came and told him that he would have to act the part of Siva and speak 
a few words in the play at the house of the Pynes , for, they explained, the 
person who usually played that role had suddenly taken ill and was unable 
to appear Gadadhar at first objected on the ground that it would interfere 
with his worship , but they brushed aside the objection arguing that, if 
he acted the part of Siva, he would have to think of Him all the time, 
which was as good as worship. Moreover, they said, his refusal would 
deprive so many people of enjoyment they also were fasting and ha 
decided to keep vigil during the whole night witnessing the drama. Won 
over by these arguments, Gadadhar agreed finally and appeared on the 
.stage m the role of Siva Made up with matted hair, Rudraksha beads 
and ashes, he became so merged in the thought of Siva, that he lost a 
external consciousness As he did not come to his senses for a long time, 
the play had to be stopped for the night 

From now onwards, Gadadhar was in this kind of ecstasy from ume 
to time He would forget himself and his surroundings 
when meditating or listening to songs, music, etc., in 
praise of gods and goddesses Then bis mind would 
remain indrawn for a time-short or Iong-dunng which 
it would not respond to any external stimulus. On occasions, w en ) 
absorption became very deep, he would appear like a lifeless '■«««■ bc w 
When that state was over, he would say, if questio , on 

experienced a marvellous joy in having a divine vision when 
some god or goddess or listening to songs glorifying them. All t 
Teh alarm to Chandra and other members of the .family for a longPmc. 

But that fear passed away when they found that th ^° > ’ £ k and „. ns 
affected in any way, and that he was efficient in all kinds of work 

« Vide Glossary. _ 

I A night associated with a special manifestation of Siva 

» See II 2 ' ‘ 


11 Gadadhar ex- 
perienced repeated 
Bhava-samadhi 
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always happy. Gadadhar was now so often m this condition, that he 
gradually got accustomed to it and could almost control it as he wished. It 
helped him also to understand subtle matters and various truths about gods 
and goddesses This made him very happy and he was never afraid of ex- 
periencing that state His spiritual tendencies became especially strong and 
he began to 30 m heartily m various religious functions of the village, whether 
m honour of Hari or Siva, or Manasa or Dharma. His broad-mindedness 
not only kept him entirely free from ill-feeling against devotees of different 
gods and goddesses, but he was friendly with them all. The established 
tradition of the village no doubt helped him in this matter. For, in contrast 
to other villages, m Kamarpukur people of all denominations— whether 
worshippers of Vishnu, or devotees of Siva, or votaries of Dharma— bore no 
ill-will towards one another, but lived in peace and amity. 

Although, as we have seen, there was considerable progress so far as 
Gadadhar’s religious tendencies were concerned, he never 
developed a liking for book-learning. When he saw the 
longing for worldly enjoyment and wealth of learned 
scholars, he became averse to acquiring knowledge like 
them. For his keen insight made him first ascertain the 
motives underlying all actions and then judge their value by the standard of 
his father s good qualities, like detachment from the world, devotion to God, 
truthfulness, righteous conduct, etc. That comparison revealed to his sur- 
prise that the goal of most people was entirely different from that of his 
father. But he felt more sad than surprised to find that such people always 
suffered from delusion because they looked upon this transitory world as 
permanent Is it then to be wondered at, that, as a result of this discovery, 
there arose m his mind a desire to conduct bis own life differently ? After 
hearing all this, the reader may perhaps ask : " Is it possible for a boy of 
eleven or twelve to have such profound insight and discrimination? " The 
reply is that Gadadhar was not an ordinary boy. He was born with extra- 
ordinary genius, memory and mental impressions. Therefore the possession 
of such powers was not surprising in his case, though he was so young. But 
this apart, for the sake of truth, we must, narrate all facts that our investiga- 
tion has brought to light, irrespective of what others may think of them. 

Although Gadadhar’s dislike for the prevailing type of education 
13 The pro- increased, he nevertheless continued going to 

gress o{ Gad a- school. He became proficient in reading hooks written- 
dh&r’s education m his mother tongue and m writing in that language. He 
now ’read the R amayana, the Mahabharata and other 
religious books with such devotion and in such a sweet voice that people 
were charmed to listen. The simple-hearted, unlettered villagers showed 
great eagerness to hear him read those books, and Gadadhar was always 
happy to please them. Sitanatb Pyne, Madbu Jug,, and others invited him 


12 The reason 
for Gadadhar’ s aver- 
sion. to being at 
school 
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to their houses, and men and women, full of devotion, heard him read the 
life of Prahlada, the story of Dhruva or other narratives from the Rfimcyar/:, 
the Mahabhaiata, and similar other texts. 

Besides the Ramayana, the Mahabhaiata, etc., there still exist in 
Kamarpukur records containing the stories of gods and goddesses wnttcnm 
simple verse by the village poets well known in those parts. Thus, stones 
such as the story of the appearance of the great god, Tarakcsvar; or of the 
musical composition relating to Yogadya, or of Madanmohan of Vana* 
vishnupur describing those gods and goddesses revealing their true natures 
to holy men and devotees and performing supernatural deeds— reached 
Gadadhar’s ears from time to time. With the help of his extraordinary 
memory, the boy learnt by heart many of these stones on hearing them, and 
would sometimes himself copy any available manuscript or printed book 
containing them. We came to know this when we found, on investigation 
at the Kamarpukur house, the manuscript Ramah ishnayana, the musical 
compositions on Yogadya and Subahu, etc , copied by Gadadhar himself It 
is also beyond doubt that many a time the boy read or recited these 
narratives to the simple-hearted men and women of the village, whenever 


they requested him to do so 

We have already spoken of Gadadhar’s indifference to arithmetic. 
But after he had been at school for some time, he made a little progress m 
that subject also. We ate told that he committed to memory tables even 
up to that of land-measurement called Katha in the Book of Tables, and 
that he progressed from simple addition to simple multiplication and 
division But when he reached his tenth year and began to experience 
ecstasy, his eldest brother Ramkumar left him free to go to school whenever 
he wanted and to learn whatever subjects he liked For, he was afraid that 
Gadadhar had a tendency to some ailments. His teacher also did not 
him when he found he was not making progress in the study of a particular 
subject. It is therefore needless to add that there was little general progress 


m Gadadhar’s studies at school 

Thus two years passed and Gadadhar reached his twelfth year. ns. 

second elder brother Rameswar and his j ounger sisur 
14 The nmrnapc Sarvamangalai wcrE no w twenty-two and nine jeers r i 
of Rameswar and ^ Flndmg that Rameswar had reached the 

O arvaman i a propcr agCi R am kumar arranged his marriage "it i < 1 
‘ sister of RamsadayBandyopadhyaya of the village of Gauthat. near knnu>r- 
pukur. It was also arranged that Ramsaday himself should ^ 

sister As both the marriages were arranged in this way, • . 

Gaiety about rhe payment of dowry to fc W ** 

special event concerning Ramkumar s family took pl g 

his wife did not conceive, even though she was no longer & 
felt certain that she was barren But now, when they found that 
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really pregnant, the family felt happy and apprehensive at the same time, 
because some of them had heard Ramkumar say that she would die if ever 
she conceived 

A radical change came over Ramkumar’ s affairs from the time his 
15 Change m ' w, f e conceived. The sources of his 'income now failed, 
the behaviour oS His health broke down and he was not able to keep up 
Ramkumar’s wife his former active habits. His wife’s behaviour also 
when she became underwent a complete change. There was a rule m the 
pregnant family, from the time of his revered father, that before 

the worship of Raghuvir was finished, no one (except boys not yet invested 
with .the sacred thread, and those who were ill) should eat anything or even 


drink water. Now Ramkumar’s wife broke this rule and turned a deaf ear 
to the objections raised by other members of the family, who were afraid 
that evil might otherwise befall them. She picked quarrels with everyone 
in the family over trifles, thus creating ill-feeling and persisted in her 
perverse conduct in spite of the protests of her husband and Chandradevi. 
But remembering that a change often comes over women during their 
pregnancy, they let her alone. Yet, instead of the usual peace in that pious 
household at Kamarpukur, there was now continual disharmony. 

Ramkumar s brother Rameswar, was not good at earning money 

16 Change in though he had sufficient learning. So, although the 
Ramkumar s fman- number of persons in the family increased, there was a 
cwl condition decrease in its income, and its former comfortable 
existence came to an end. Ramkumar became anxious but could not find 
a remedy in spite of all his efforts It seemed as if some unseen power 
obstructed all his plans and brought them to nothing A succession of 
anxieties made his very life a burden. As days and months passed, and the 
time of his wife’s delivery approached, he became more and more dejected 
on remembering his previous reading of her fate. 

At last she gave birth to a very beautiful male child some time in the 

17 Ramkumat's year 1849 and while looking at its face, passed away 
vnfeted«ft«deU- m the lying-in room. A pall of grief again fell over the 
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CHAPTER VIII 

ON THE THRESHOLD OF YOUTH 

RAMKUMAR'S misfortune continued after the death of his wife, and 
1. Ramkumar he became poorer day by day. His income from gifts 
started a Sanskrit given by persons who invited him on ceremonial occa- 
school (Tol) in S10ns dwindled Although paddy sufficient for their 
Calcutta own use grew in the piece of land at Lakshmijala.it 

became more and more difficult to get clothes and other daily neces- 
sities Milk was- also needed every day for his old mother and 
Akshay, his motherless baby; but it had to be obtained along with 
other necessities, only by borrowing money Thus Ramkumar got 
into debt which began to accumulate day by day. He could not avoid 
this, try as he would. Thinking he might be able to earn more 
money elsewhere, he made preparations to leave Kamarpukur on the 
advice of his friends His recent bereavement made it easy for him to take 
this step ; for he thought that he might get some peace of mind if he left 
the house crowded with memories of his companion in life for thirty years. 
There was much discussion as to whether Calcutta or Burdwan offered 
better prospects of earning an income Finally it was decided that he 
should go to Calcutta, because his friends pointed out that Maheshchandra 
Chattopadhyaya of Sibar, Ramdhan Ghosh of Desra and others whom he 
knew had gone there and found good opportunities to earn money an 
improve their condition. They also added that, as everyone knew, those 
persons could not approach him m learning, intelligence and strength o 
character. Therefore, Ramkumar handed over the charge of the family 
affairs to Rameswar and came to Calcutta soon after his wife’s death. He 
started a Sanskrit school in that quarter of the city called Jhamapukur an 
began to teach a few boys. . 

There came many changes in the life of the family at Kamarpu 

on the death of Ramkumar’s wife Chandradevi was now 
2 The effect of com p e Hed to take upon herself the burden of all t e 
the death of Ram- ]j 0USC ii 0 id duties, including the care of Ramkumar s htt e 
kumar’s wife on the Akshay _ R a mes war’s wife tried, as far as possib e, 

famdy to assist her , but being still very young, sbe was not : ot 

much help So Chandradevi had to do practically evpryfhmg ers 

\ 
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the service of Raghuvir, bringing up Akshay, the cooking and other house- 
hold work. It took her all day to do this and she had not a minute s rest. 
It was very difficult for her, a woman of fifty-eight,’ to manage all those 
household affairs But knowing that such was the will of Raghuvir, she 
carried on without a word of complaint. 

Rameswar had to look after the income and expenses of the family, 
and was thinking how he could make both ends meet and 
Rameswar ^ ^ keep the famlly in comfort But hls learnln S never helped 
him to make a good living On the other hand, he spent 
much time m talking to wandering monks and religious men, whenever he 
met them, and even did not hesitate to supply all their wants So, although 
he now earned a little more than before, he could not pay off the family 
debt but could just supply only the bare needs of his people. As a result, 
though he had the necessity to save money he could not do so. He sometimes 
spent more than he earned and lived a care-free life, thinking, “ Somehow 


Raghuvir will provide for the family.” 

No doubt, Rameswar dearly loved his younger brother, Gadadhar, 
but he never bothered to find out whether he made any 
though t^bout P r °£ress in his studies Apart from being tempera- 
Gadadhar mentally incapable of giving sucb attention he had no time 

> for it, since he had to go to various places in search of 

remunerative work He had thus neither the inclination nor the leisure to 
keep an eye on his brother’s education He had also the firm conviction that 
Gadadhat's discriminating nature would always prevent him from going 
astray ; for he had seen in him a remarkable development of religious 
tendencies even at that early age. This conviction became stronger when 
he saw how men and women of the village reposed full confidence m the 
hoy and loved him dearly Nobody, he felt sure, could win all hearts and 
be praised by everyone unless he was specially good and of noble character. 
Rameswar looked forward with joy to his young brother’s glorious future 
and had no anxiety on his account Gadadhar was thirteen years old when 
Ramkumar went to Calcutta He had now no regular guardian and was 
free to go wherever he wanted. 

As already mentioned, Gadadhat's keen insight enabled him, even at 
5 Gadadhat’s that young age, to see through the motives of the actions 
mental attitude and of others Therefore it did not take him long to realize 
behaviour at this that t h e only object of study at school or of gaining dis- 
tinction m studies was to enable a person to make money, 
or, as he himself would put it, “ to bundle rice and plantain ” He also came 
to understand that no one who spent all his energy m that pursuit for the 
purpose of worldly enjoyment could, like his father, be devoted to truth, or 


* Chandradevi was born m 1791 and passed away in 1876 at the age of eightv-five 
It is said that she diea on the birthday of Sn Ramaknshna ’ 


/ 
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-acquire strength of character and realize God. Blinded by selfch interest 
some families in the village quarrelled over land and other property and 
took to litigation. They then divided their houses, land, etc , with measur- 
ing tapes, declaring, This side is mine and that side is his ” But scarcely 
had they enjoyed their shares for a few days when death carried them 
away! Gadadhar sometimes saw these things actually happening before bis 

eyes apd came to the conclusion that money and the desire for enjoyment 

were the root cause of much misery in human life. Therefore, it is not 
surprising that he became more and more averse to tbe kind of learning 
that was acquired only with the object of making money. On tbe other 

hand, he looked upon the attainment of love of God as the primary aim of 

life and was content, like his father, with the bare necessaries of life, namely 
"coarse food and coarse clothing”. He, however, went to school for a 
while almost every day, but this was due to his attraction for boys of his 
own age. He now spent most of his time in tbe worship of Raghurar and 
m lightening his mother's burden by assisting her in household work. On 
account of all these activities, he had to remain at home for the greater 
part of the day. 

Since Gadadhar now spent much time at home, the women of the 
village had a good opportunity of seeing him there. 
When they were free from their household duties, many 
of them would come to Cbandradevi and if they found 
the boy at home, would sometimes ask him to sing for 
them or read religious stories Gadadhar did as they 
asked, whenever he could If they found him busy helping his mother, they 
would themselves finish up the work to afford him time to read out to them 
from the Puranas or to sing. This became almost a daily routine The 
women enjoyed it so much that they tried to finish off their own daily 
duties as soon as they could, so that they might listen to Ms songs and 
reading for a longer time. 

Besides reading the Puranas, Gadadhar entertained the women in 
various other ways There were then in the village three parties of Yatra 
players, one of minstrels (Bauls') and one or two of versifiers (Kavis’) 
Again, as many of the villagers were Vaishnavas, there used to be in their 
houses readings every evening from the Bhagavata , or singing of the praises 

of the divine Lord. His gift of memory enabled Gadadhar to remember 

many of those musical compositions, plays, songs and hymns to God which 
he had heard from his childhood. As a special entertainment one day, he 
would begin a drama ; on another sing tbe songs of the Bauls or Kavis, or 


6. Gacadbar sdc- 
vouonal reading 
and ringing to the 
■women of the vil- 
lage 


1 Religious mendicants belonging to the cult of love, begging from house to house* 
singing tender songs of spiritual love and dispassion for tbe world.— Tx. 

* Omck-witted persons who would compete in putting and an swenn g 
quesuonT™ matters from mythology and hisnyy-vH »’**"“*“ 

verses— Tr 
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7 The village 
women were de- 
voted to Gadadhar 
and confided in 
him 


again sing the praises of the divine Lord When he enacted a play he would 
him self play the various parts, changing his voice to suit each character. If 
on any occasion, he found his mother or one of the women dejected, he 
would start playing a farce from the plays ; or would imitate so well the 
peculiar manner and gestures of some one in the village known to all of 
them, that they would roar with laughter. 

Thus Gadadhar exercised an immense influence over the village 
women They had already heard of the strange dream and 
spiritual visions that the boy’s parents had had at the time 
of his birth. And they had also seen with their own eyes 
the extraordinary change that came over his mind and 
body whenever he came in touch with the spirit of gods and 
goddesses Therefore it is quite natural that his intense devotion to God, his 
absorption when reading the Puranas, his sweet singing and his unconven- 
tional, simple-hearted behaviour towards them all, aroused in those women a 
unique devotion and affection for him. We are told that Prasannamayi, and 
other elderly women saw in Gadadhar the manifestation of the divine Boy 
(Gopala) and loved him even more than their own sons. And younger 
women, believing that he was born as a part of Bhagavan Sri Krishna, looked 
upon him as their spiritual lover and friend. Many of these women were 
horn in Vaishnava families and a simple poetic faith was the basis of their 
religion. Therefore, it is not, incredible that they actually believed this 
boy of noble mien and character to be God Himself Because of this faith 
they would come and tell him, without any reserve, their innermost 
thoughts and would seek his advice and try to follow it. On such occasions, 
Gadadhar also, behaved with these young women as if he were one of them.' 

He would sometimes act the parts of well-known female characters 
and put on a woman’s dress and ornaments He did this 
when, at the request of his women friends, he acted the 
part of Radharani or of her intimate companion Vrmda 
He would then be exactly like a woman in his gestures, voice and move- 
ments The village women would say that nobody could recognize him 
then This shows how minutely the hoy had observed the various ways of 
women. With his love of fun, he would often pass in that disguise in front 
of men, with a pitcher under his arm, to fetch water from the Haldarpukur ; 
and no one would ever suspect that he was not a woman ! 

We have already spoken of Sitanath Pyne, a rich man of the village. 

9 Gadadhar's ^ad seven sons and eight daughters, who lived as a 
intimacy with the joint -family in Sitanatb’s house, even after marriage. It 
family of Sitanath is said that such a huge quantity of spices was neces- 
Pyne sary f° r their cooking that there were daily used ten 

„ . 1 It* will be s<jen from the facts recorded in II. 14 what a strong desire Gadadhar had 
at the time referred to there, to be completely like a woman 


8 Gadadhar in a 
■woman’s dress 
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hardly any one of ns left. But, when I was seventeen or eighteen, it was 
tie house of a prosperous family. Sitanath Pyne was my father and we 
■•were seventeen or eighteen sisters and cousins, including the daughters of 
my father’s elder and younger brothers Although there were slight differ- 
ences in our ages, we were all grown-up girls at that time Gadadhar used 
to play with us from his childhood and we were great friends Though he 
wa's a big boy then he continued coming to our house even when we were 
ho longer children, and had free access to our inner apartments Father 
loved him very much He looked upon him as his chosen Deity and had 
.great devotion and respect for him Some of the people of our quarter told 
him, "There are so many grown-up girls in your house and Gadadhar is 
mow a big boy. Why do you allow him still to enter your inner apart- 
ments’'’ He would then reply: "Don’t worry, I know Gadadhar very 
.well ” ; and they would nor dare say anything more. Ah, how many stones 
•from the Puranas Gadadhar used to tell us, and what fun we had ! We used 
to go on with out household work, while listening to those stories almost 
every day. How can I with one mouth express the great joy we allielt 
when he was with us ? If sometimes he did not come, we would be in great 
suspense, thinking he was ill. We had no peace till one of us went to the 
Brahmin mother (Chandra) on the pretest of bringing water or doing some- 
thing else, and brought us news Every word of Gadadhar waS like nectar 
to ns When he did not come to our house, we would spend the whole 


day talking about him." 

Gadadhar made friends not only with the village women but ms 
many-sided genius and winsome ways brought him in 
13 All villagers ^ ^ the peopIe of (ie village, whether men, 

loved Gadadhar of He frequen£ed aU the places where 

the villagers — young and old-gathered to enjoy readings from the Puranas 
or songs in praise of God There was great joy whenever and wherern 

the boy was present; for none hut he could read so well, or eqiound. 

hgious truths with such earnestness. He had no equal m 

the time of singing the glory of God and in the power of arousing the sping 

sentiments No one had a sweet voice like him nor could anyone dancv l 
him. When all were in a merry mood, he surpassed everyone y - ^ 

to play farcical roles and to imitate all kinds of affectation of m^i and 
women. Again, no one could narrate so weU new foad of 

songs fitting the occasion. So everyone, young ad . b ^ 

him and eagerlv awaited his coming each evening. Gadadhar 

tep,“o a* 

a* «» a,, to “ •.*"*> 'jSto 
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God's name or singing His praises, religious-minded persons were 
helped in their own spiritual paths by following his advice. 1 Only hypo- 
crites and knaves tried to avoid him, since Gadadh'ar’s keen insight pierced 
through their deceptive exterior and detected their secret designs. The 
truthful and outspoken boy sometimes put these persons out of countenance 
by exposing them before others. Gadadhar’s love of fun would also 
occasionally make him imitate their hypocritical ways in the presence of 
others Although this made them angry, they could not do anything about 
it, since everybody took his side. Their only safeguard was to appeal to 
his kind nature, because they knew the boy was always generous to those 
who took refuge m him. 

As mentioned before, Gadadhar continued going to school for some 
14 Why Gada- time every day, because of his love for boys of his own 
dhai became aveise age. But on reaching the age of fourteen, his devotion 
to a btead-wmmng and desire for spiritual contemplation increased to such 
education an cxtent that jjg became convinced that he had no use 

for any bread-winning education of the type imparted at school. Even 
from that time, he felt that his life was meant for a higher purpose and that 
he would have to direct all his energies towards the realization 6f God. A 


faint picture of that goal often arose before his mental vision,; but as it 
was not yet developed in all its detail, he was unable to grasp its meaning 
or to understand its purpose. Nevertheless, whenever the problem how 
he should direct his life arose in his mind, his discriminating intellect pointed 
to an absolute dependence on God and painted in bright colours on the 
canvas of his imagination a symbolic picture of ochre cloth, sacred fire, 
food obtained as alms and a wandering life free from all attachments. But 
the very next moment, his loving heart reminded him of the condition of his 
mother, brother and others of the family, and made him give up the desire 
to tread that path Instead, it urged him to help them, as best he could, by 
remaining in the world trusting God, as his father had done. Since his head 
and his heart thus pointed in opposite directions, he waited for God’s 
guidance, depending entirely on what Raghuvir might dispose, ' for 
with his heart full of love for that god, the boy had always looked upon him 
as absolutely his own Confident, therefore, that Raghuvir would solve his 
problems, at the proper time, he had no longer any doubt. Whenever there 
was a conflict between his head and heart, it was his heart that always won 
and he now did everything under its sole influence. 


At this time a new feeling welled up, now and then, m Gadadhar’s 
H The namra 1 pure heart, full of a rare sympathy. There existed such 
urge of Gadadhar s an intimate relationship between him and the people 
of the that he looked upon them as his 


1 It IS said that Snmvas Sankhan and a few other 
him as an especial manifestation of God 


young men at that time worshipped 


I 
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school and took to 
dramatic perform- 
ances with the help 
of friends 


dear friends and shared fully their joys and sorrows. Therefore, as soon as 
the idea of renouncing the world arose in his mind, his heart reminded him 
of those simple-hearted and loving villagers and their implicit trust in him. 
He knew his path was to conduct his own life m such a way that, by follow- 
ing him as a model, they might realize high ideals- and transform their 
present relationship with him into one that was always spiritual The boy’s 
heart, free from- the slightest taint of selfishness, spoke to him , “It is selfish 
to renounce the world only for your own salvation Do something that 
will be for the good of others also.” 

But so far as his study at school and later at the Sanskrit school was 

16 Gadadhar left concerned, Gadadhar’s head and heart were m full agree- 
ment. Even then he did not leave the school altogether 
because he knew his friends would miss him badly For 
all the boys of fns own age, like Gayavishnu and others, 
loved him dearly and looked upon him as their leader, on 

Account of his great intelligence and courage Gadadhar, however, found at 
last a favourable opportunity to leave the school One day, some friends 
who knew his dramatic talent proposed that they should form a party of 
Yatra players and requested him to take charge of then: training 
Gadadhar agreed ; but knowing that their guardians would raise objecUon, 
the hoys were at first worried about a suitable place where ,they could 
undergo that training Clever Gadadhar finally selected Mamkraja s mango 
grove, and it was settled that every day some of them should absent them- 
selves from school to meet there at the appointed time 

This plan was immediately put into effect. Under Gadadhar s 
training the boys learnt by heart their own parts and songs and the 
mango grove became the happy scene of the performance of the pays 
depicting the lives, of Sn Ramachandra and Sn Krishna All the details 
of' each performance had to be arranged by Gadadhar with the aid of is 
own imagination, - and he himself had to act the parts of the pnncipal 
characters The boys, however, were very happy to find their little group 
working in perfect harmony. It is said that, from time to time, Gadadhar 
went into ecstasy during these performances f 

The boy’s skill in painting could not now find much opportun ty 

17 Gadadhax's improvement, since most of his time was spent either® 
progress m painting religious singing - or in enacting plays But one day, ^ 
and making images visit to his youngest sister Sarvamangala a 

of deities . entering the house, he saw her cheerfully serving 

husband Shortly afterwards, he painted a picture showing the coup • 

that happy mood, and all the members of the family were surprised 

how Ilf silks the painting was images of 

Gadadhar, however, became very competentininould g ^ ^ 
gods and goddesses, His religious tendency led him to do this 
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and his friends would then worship those images in the manner prescribed 
in the scriptures. 

After he left school, Gadadhar followed the dictates of his heart by 
engaging in these activities, besides helping Chandradevi in her house- 
hold work. 

He became very fond of Akshay, his brother’s motherless child, who 
very often kept him busy. For, m order to allow Chandradevi time for her 
household duties, it now became a part of his daily routine to take the child 
on his lap and keep it amused in various ways. 

Three years went by in this way and Gadadhar approached his 
seventeenth year. Through Ramkumar’s exertions, the number of students 
in his Calcutta school had increased during this period and he was now 
earning more than before. 

Although he spent most of his time in Calcutta, Ramkumar came 
18 Ramkumar once a year to Kamarpukur, for a few weeks, to see how 
was aimous about things were going on with his mother and brothers. 
Gadadhar and took This time, when he came he particularly noticed Gada- 
J dhar’s indifference to regular study and was worried 

about it. He made careful enquiries as to how he spent his time, and after 
consulting his mother and Rameswar, decided to take Gadadhar with him 
to Calcuttj and keep him there. He thought it was advisable to do so, 
because with the increase in the number of students, the management of 
his school had become difficult and be felt the need of an assistant. So it 
was settled that Gadadhar should go to Calcutta to assist him a little and, 
at the same time, study under him along with his other pupils. When this was 
put to Gadadhar, he did not raise the slightest objection, because he knew 
that it meant helping his eldest brother whom he respected like his father. 
Then, at an auspicious tame on a lucky day, Ramkumar and Gadadhar paid 
homage to Raghuvir, took the dust of their mother's feet and started 
for Calcutta. There was an end to the mart of joy at Kamarpukur. 
Chandra, and other women devoted to Gadadhar, somehow spent their 
days with his sweet memory and the thought of his future welfare to 
sustain them. 
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PREFACE 


WHAT THIS PART CONTAINS 

BY the grace of God the discussion on the unique spiritual practices of 
Sri Ramakrishna as a spiritual aspirant is now presented to the public. We 
have not presented here merely a philosophical discussion on his unpre- 
cedented love for these Sadhanas and the principles underlying them, but 
also tried to ascertain the dates of the principal events of his life from his 
seventeenth to the fortieth year and chronologically narrate them to the 
reader. Therefore this part of the book “ As The Spiritual Aspirant” may 
be regarded as the history of his life as an aspirant down to the time when 
his boy disciples, with their leader Swami Vivekananda, came to his 
holy feet. 

We '’entertained great doubts at the time of writing the present part 
of the book, whether we should be able to ascertain the dates of all the 
important events of the Master’s life. Although he told many of us the 
facts of his life as a spiritual aspirant, never did he chronologically 
narrate them to any one. Consequently, the events of this period of his 
life have remained confused and complicated m the minds of his devotees. 
But as a result of investigation, we have now been able to ascertain, by 
his grace, the dates of many of those events. 

There has continued till now a controversy about the year of the 
Master’s birth; for he himself told us that his original horoscope was 
lost and the one that was cast afterwards was full of errors. We have been 
able to solve that dispute by consulting a number of almanacs more than 
a hundred years old Therefore, it has become easy for us to ascertain 
the dates of the events of the Master’s life. The facts about the Master’s 
worship of Shodasi were not so far known to anyone. It will be easy 
for the reader to understand that event when he reads this part of 
the book. 

In conclusion, our humble prayer to Him is that the book may 
receive His blessings and be a source of good to all. 

AUTHOR 


/ 




INTRODUCTION 


n eed for the study of the life of a divine 

INCARNATION AS A SADHAKA 

THE study of the religious histories of the world reveals that there is 
1 Lack of re- httle detailed account available of the spiritual discipline 
cords concerning and practices of the incarnations of God as aspirants 
divme incarnations except 1 m the case of Lord Buddha and Sri Chaita- 
as aspirants nya. j n the history of their lives we do not meet with 

any detailed description of that indomitable zeal and unbounded love which 
they carried in their hearts and with the help of which they proceeded to 
realize the truth in life. Also we do not come across detailed discussions 
on the surge of awe and admiration, of pang and pleasure, of hope and 
despair, alternating with each other, gnpped by which, they felt now elated, 
now dejected, though never allowing the vision of the goal to grow dim 
even for a moment Further, we do not find either a natural nexus of cause 
and effect between their wonderful actions and behaviour during the last 
parts of their lives, on the one hand, and the education and actions and 
aspirations of their childhood, youth, etc., on the other For examale, how 
Lord Krishna, the darling of the Gopis of Vnndavan, became transformed 
into Sri Krishna, the Lord of Dwaraka and the founder of religion, is not 
clearly indicated. Only a fact or two of the wonderfully cathohc life of 
Jesus the Christ before his thirtieth year is known to us. Only the all- 
conquering preaching peregrinations of Acharya Sankara are recorded. 
And so it is with all others 

The reason for this is difficult to envisage. Perhaps those things 
2 Devotees do ^ave not been recorded on account of the excessive de- 
pot like the idea votion on the part of the devotees. Perhaps they were 
that incarnations hesitant to attribute human imperfections to divine 
are imperfect at characters, and therefore thought it reasonable to shut 
apy^peiiod of then ^em out from people’s gaze. Or it may be, the devotees 
thought that they would be doing more good to men 
by holding before their eyes as an ideal the fully developed noble ideas and 
sentiments of these great ones than by tracing the history of their super- 
human efforts to arrive at them ; and therefore they deemed it useless to 
place on record those endeavours. The devotees like to see their beloved 
faster ever perfect. They refuse to admit that because they have assumed 

f 
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human forms, any kind of human weakness, or lack of insight or power 
could ever creep into their character. They are always anxious to see the 
whole universe inside the divine children and are ever eager not only to 
read the experience and intelligence of an adult in the meaningless acts and 
efforts of their childhood but would strain every nerve to view them 
as the perfect embodiment of omniscience and omnipotence and of 
universal love and tolerance No wonder, therefore, that they come to the 
conclusion that it is only in order to elude the eyes of men that the incarna- 
tions of God feign the mental efforts of spiritual practices and the bodily 
states of hunger, sleep, fatigue, disease, death, etc Even m our own tune 
we have known many eminent devotees of our Master having die fcrm 


3 It docs not 
stand to reason that 
such thoughts in- 
terfere with devo- 
tion 


conviction that his disease was a feigning of this sort 

It is due to mere weakness that the devotees arrive at such a conclu- 
sion They do not like to attribute human efforts, aims, 
etc , to the incarnations of God only because such a 
a notion, they think, would harm their devotion. There- 
fore we have nothing to say against them , hut such 
weakness, it is certain, is seen in a devotee when his 
devotion is not mature enough It is only in that state of devotion that 
he cannot think of the divine Lord as devoid of powers In course of time 
when devotion matures and the love of God deepens considerably, such 
thoughts regarding the powers of God are resented as veritable obstacles 

to the path of devotion and the devotee carefully avoids them from . a dis- 
tance All the devotional scriptures 'say so over and over again We see 
that although Sri Krishna’s foster ' mother Yasoda daily experienced the 
divine powers of her boy, she looked upon him just as a boy and fondled 

or chastised him accordingly The Gopis similarly could not atm ute any 
relation to Sri Krishna other than that of a beloved, in spite of their know- 
ledge that he is the very Cause of the universe - Instances can easily 

multiplied.^ ^ devotees of the Master expressed their great eagerness 
to have some kind of vision as a direct evidence of parti- 
cular powers of God, endearingly he would say to them 
many a time: “Ah, it is no good to have such vmorm 

fear r will intervene when you see powers. ?* ed ? d 
dressing Him and the deep loving relation of Thou an 
1 Thee ’ will all cease.” Alas, how often did we n 
piqued on such occasions and thought that heevaj 

our request only because he would not besww on us the 

vision! If, however, at that time any 
courage 'and said feelingly with a firm faith, Yon f J 
can make the impossible possible. Please be co p - 


4 The Master's 
teaching, "love- 
relation to the 
intimacy o£ * Thou ' 
and ' Thee 'can- 
not obtain when 
knowledge of 
powers intervenes", 
and "nobody’s 

spiritual attitude 
should be tampered 
With," 
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5 An example of 
the destruction of 
spiritual attitude 
on the occasion of 
the Siva-iatn at the 
Kasipur garden 


" Can I bring about anything, my child ? What Mother wills, happens.” 
Thus answered, if he would still insist and say “Your will will be 
Mother's too ” the Master’s usual reply was, “ My child, I do wish 
that all of you may have all kinds of spiritual states and visions; 
but is it fulfilled?” Instead of desisting even then, if the devotee 
persisted in his faith, the Master only expressed his love to him by a 
gentle smile and an affectionate look, or would sometimes say, “ What 
shall I say ? Let Mother’s will be done ” But the Master although 
pressed so importunately, never tried to break that firm belief of the 
devotee and destroy his spiritual attitude. Many a time did we see 
such behaviour on the part of the Master and hear him say, “ Ah, the 
spiritual attitude of no one should be destroyed ” 

Although not directly connected with the subject matter of this 
Introduction, the topic once raised should be explained 
to the reader with reference to an incident The power 
of transmitting to others the capacity to realize spiritual 
truths by a mere touch or by willing falls to the lot of 
very few aspirants. The Master told us time and again 
that Swami Vivekananda would have the privilege of 
possessing the power in course of time and therewith do much good to the ' 
people Such a highly qualified person as the Swami is indeed rare m the 
world. The Master knew it well from the very beginning of their meeting 
and started moulding his character and religious life m a special way by 
imparting the knowledge of the unity of existence spoken of m the Vedanta- 
Accustomed to the duahstic mode of worship of the Brahmo Samaj, the 
Swami regarded the non-dualistic mode taught in the Vedanta as a 
blasphemy. But the Master tried in various ways to make him practise it 
The Swami said: “As soon as I went to Dakshmeswar, the Master gave 
me those books which he forbade others to read Among other books, a 
copy of the Ashtavakra Samhita was in his room. When the Master found 
anyone reading that book, he would forbid him and would give him instead 
such books as ‘Mukti and how to attain it the Bhagavad Gita or some 
urana. But, scarcely had I gone to him than he took out the book and 
me “ read 0r ’ he ^ould ask me to read some part of the 
Adhyatma Ramayana, which is full, of non-duahstic ideas. I said and 
sometimes bluntly, ‘What is the use of reading this book? It is 'a sin 

l am G ° d ’ - The b °° k teaches the same blasphemy. It 
should be burnt. The Master smiled and said, ‘ Do I ask you to read it 
to yourself? I ask you to read a little to me. Please do it. In that case 
you will not have to think that you ate God.’ So I had to read a little’ 
for him at his request. e 

Agam although he was training the Swami that way, the Master 
was guiding his •other boy devotees, Swami Brahmananda .and others, in 

} 
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S r stnirjL z;.t; tst a 

for m ,. others through P !TunZJj ^ “f"** but ™hout 
devotion mingled with discrimination betwel ZreSS A ^ 
so on. Thus although Swann Vmkanuda and „tw 4 ^ Untea1 ’ and 
slept, ate and walked together and d, j h . er boy devotees sat and 

company of the Master at Dabhineswar.T latter' w" trtmTthltll 
m diverse ways according to their peculiar taste and tendency 

ft was March 1886. The Master at the Kas, pur garden was da, lv 
becoming weaker on account of a disease in h,s throat Buthe engS 
himself with a far greater and more unstinting enthusiasm than before in 

Vtveknnn T h" d d ^ ° f dcvotces ' P a «'cularly that of Swam, 
Vnchannrida. He did not stop merely with teaching the Swami the path 

o Sadhana and helping him to carry the teaching into practice, but was 
also training him up in something else, namely how to prevent other boy 
devotees from returning to worldly life and how to guide them and hold 
them together. Every evening after dusk he would ask all others to move 
away, call the Swami to himself and teach him all these for two or three 
hours continuously, sometimes drawing him mto a discussion From the 
words and actions of the Master, it seemed to most of the devotees that 
he was feigning the throat disease m order to establish his O^der firmly 
and that he would be all tight as soon as that purpose was fulfilled As 
days rolled on Swami Vivckananda alone felt ,n his heart of hearts that 
the Master was arranging everything and preparing, as it were, to take a 


long, long leave of the devotees It is doubtful, however, whether even 
he was always conscious of it 

Then there was a slight awakening in the Swami of the power of 
transmitting spirituality to others by a touch No doubt, be bad felt 
that power arise within him from time to time, but he had not yet 
tested the truth or falsity of it by touching anyone that way Still 
m various ways, he got the proof of the truths of the doctrine of non- 
duahty spoken of in the Vedanta and came to believe in it, and tned 
to introduce that doctrine among the devotees, young or old, married or 
unmarried, with the help of reason and inference There arose then a 
keen controversy over it, leading to sharp differences of opinion, nay, 
agitation, among the devotees For it was the peculiar nature of the 
Swami to assert vehemently what he understood to be true and to 
extort its acceptance from others by means of logical arguments. Then 
the boy Swami did not realize that truth m the practical world assumed 
different forms according to different conditions and capabilities It 
was the Siva-ratn in the month of Phalgun Three or four of the boy 
devotees were keeping the fast with the Swami, They had a mind to 
spend the night in worship and keeping vigil. Lest (the noise shorn 
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disturb tbe Master’s rest, the -worship was arranged in a small room 
built for the kitchen, situated a little away to the east of the residential 
quarters. There was a fair shower of rain after dusk. The devotees were 
delighted to see in the masses of newly formed clouds flashes of lightning 
ever and anon, simulating the matted hair of Siva 

After finishing the worship, Japa and meditation pertaining to the 
first quarter of the night, the Swami was taking rest and conversing with 
others, sitting on the worshipper’s seat One of the companions went out 
to prepare a smoke for him and another went towards the residential 
quarters on an important work. Just at that time, a keen feeling of that 
divine power arose suddenly in the Swami He wanted to observe its 
effects by putting it to test that night and said to Swami A. 1 who was sitting 
in front of him “ Do touch me for a while In the meantime the hoy who 
had gone to prepare tobacco entered the room and saw the Swami sitting 
motionless in meditation and A with his eyes shut, touching the Swami’s 
right knee with his right hand, which, he noticed, was rapidly trembling. 
A minute or two elapsed thus when the Swami opened his eyes and said, 
“ That is enough How did you feel ? ” 

A “ Exactly like something entering into one when one holds an 
electric battery, one’s hand trembling all the while ” 

The other person asked A, " Was your hand trembling of itself when 
you touched the Swami 7 ” 

A “ Yes, I could not keep it steady, though I tried to.” 

There was then no more talk about it. The Swami smoked All of 
them then applied their minds to the worship and meditation pertaining to 
the second quarter of the night. A. entered into deep meditation at that 
time We had never seen him enter into such deep meditation before. 
The whole of his body became stiff, with his neck and head slightly bent, 
the consciousness of the outer world appeared to have completely dis- 
appeared for some time. Everyone present thought that he had such 
meditation as a result of having touched the Swami a little while previously. 
The Swami also noticed that state of his, and indicated it to a companion 
by a sign 


After the last quarter’s worship was over at four in the morning, 
Swami Ramaknshnananda came to the worship-room and said to the Swami, 
he Master wants you.” As soon as he was told so, the Swami went up 
to the Master m his room on the first floor of the residential quarters. 
Ramaknshnananda also accompanied him to attend to the service of 
the Master. 


, „ sooner had the Master seen the Swami than he said, “ What is 

this Expenditure with hardly any accumulation ! Allow it first to accumu- 
late well m yourself; then you will know where and how to spend it. 
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Mother Herself will teach Don't you see what harm you have done to 
him by injecting your attitude of mind into him ~> He has been progressing 
-till now with a particular mental attitude, the whole of which has now been 
destroyed, like a miscarriage during the sixth month of pregnancy What's 
done is done Don’t act so thoughtlessly from now on The boy, however, 
is lucky that greater harm has not befallen him ” The Swarm said after- 
wards, “ I became completely flabbergasted The Master could know 
whatever we did at the time of the worship t What else could I do but 
remain silent when he scolded me like that ’ ” 

As a result of this, not only was the old spiritual attitude of A, 
completely destroyed but the new attitude of non-dualism, being difficult 
to grasp and assimilate quickly was also misunderstood , and m the name 
-of non-dualism he would behave like an atheist, sometimes committing 
improper act or acts ■ contrary to scriptural injunctions Although the 
Master since then taught him the truth of non-duality and affectionately 
pointed out the mistakes he was committing in the day-to-day acts of his 
life, it was long . after the passing away of the Master that A. guided by 
that attitude, could rightly adjust his daily actions to that ideal 

To the class of devotees who think that the efforts of the incarnations 
6 When sporting of God for the attainment of truth or the fullest mam- 
like a man, the festation thereof m life are mere simulation, our answer 
Divine behaves Uke is that- we never heard the Master express that view 
him Rather, we have heard him often say, " When the Divine 

sports as a human being, He behaves exactly like an ordinary man and 

experiences weal and woe and attains perfection by dint of personal effort, 
endeavour and austerity” The history of the religions of the world bears 

witness to this And it is clear that were it not so, the very purpose ot the 

incarnation of the Divinity would be defeated , , , t 

, T he Master’s teachings to the devotees can be broadly divided into 
■two classes The reader will realize it when we quote a few of these Un 
the one hand he is, we find, saying to his devotees, I have cooked foo, 
simply sit down to partake of it". " The mould is preparedcastyourown 

j the f orm ” •• If you cannot do anything at all, give me your 

si “ d , ‘Z - - - «■ ■ f JS -.S3 

one * one, . . ~ G.d ■ 

: part yourselves , and 


“toSHon! di e *e“m«.np.«. Do et le.tt on. ” 
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solution. The Master amused himself with our boyish discussion for some 
time and then said seriously, “ Is there any one who has free will or anything 
like that’ It is by God’s will alone that everything has always happened and 
shall happen. Man understands it in the long run But then something has 
to be added. Just as, when a cow is tied to a post with a long tether, it can 
stand at a distance of one cubit from it or of the whole length of the rope ; 
so it is with the free will of man. A man ties a cow with the idea ' Let her 
lie down, stand or move about wherever she wills within that area Similarly 
God has given man some power. And He has also gtven him freedom to 
use as much of it as he likes and in any way. This is why man feels he is 
free. But the rope is fastened to the post. And mark this : If anyone prays 
to Him in all humility, He may remove him to another place and tie him 
there ; or He may lengthen the tether or even remove it completely from 
his neck.” 

Thus instructed, we said, 11 Then man has no hand in practising 
religious discipline. Everyone may say, * Whatever I do, is according to 
His will’.” 

The Master said • “Of what avail is it to say so ? They are empty words. 
What avails you to say, ‘ There is no thorn, no pricking ’ ’ As soon as you 
touch a thorn you cry out ‘ Ugh '. If the practising of Sadbana were in the 
hand of man, all would have undertaken it. But how is it that they can't ? 
There is, however, one thing. He does not give one more power, if the 
little that is given is not properly used This is why individual effort and 
perseverance are necessary. Don't you see, everyone has to make some 
effort, however small, before he gets God’s grace ? When one does so, the 
experiences of ten lives, through His grace, are crowded into one and then 
all come to an end. But one has to make some effort. Listen to a story : 

Vishnu, who eternally sports in Goloka, for some reason cursed 
- 7 The conversa- Narada that he must go to hell. Narada’ s anxiety knew 
non between no bounds. He sang hymns in His praise and pleased 

N “ ada Him ' Then he Said ' ‘ 0 Lord ’ 1 W3sb t0 know what and 
on is opic -where hell is and how many kinds of hell there are. 

Please be gracious to tell me all about it.’ Vishnu then drew on the ground 
with a piece of chalk heaven, earth, and hell as they were situated, and s aid . 
' This is heaven and this is helL’ Narada said, * Is that so ’ My suffering in 
hell is then done here ’ Saying so, he rolled on the hell drawn on the 
ground, got up and bowed down to the Lord. Vishnu' smiled and said, 
‘What’s that’ Can that be suffering hell’’ Narada replied, ‘Why not! 
Lord ; are not heaven and hell your creations ? When you drew hell and 
called it such, the spot really became hell. And when I rolled on it, it was 
a real suffering of hell for me.’ Narada said so with deep faith. That -is 
why Vishnu said, ’ Be it so.’ But Narada had to roll on that hell drawn on 

the ground with true devotion and faith. It was by making that little effort 
6 

) 
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that his suffering was annulled.” The Master explained to us from time to 
time with the help of this story, that there was thus room for perseverance 
and individual effort in the realm of grace too 

The incarnations of God have to experience to a great extent the 
Incarnations spiritual blindness and circumscribed knowledge experi- 
enced by us, when they assume human bodies and play 
their parts as human beings They have to make efforts 
like us to discover the way out of spiritual darkness and 
, ignorance And although an awareness of their real 

divine nature now and then arises in their minds for a short time, it becomes 
veiled again till that path is discovered Thus, for the good of the many 
they have to assume a veil of Maya and grope their way like ourselves m 
this realm of light and darkness But as they have not even an iota of 
hankering for selfish enjoyment m their mmds, they see more light m life 
than we do, and, easily concentrating all the numerous powers withm them, 
solve life’s problems in a short rime and engage themselves undoing good to 
humanity 

Inasmuch as our Master, the god-man, has actually accepted human 
imperfections, much good will accrue to us from the study 
of those human feelings of his And this is why we advise 
our readers to study his divine nature keeping before 
their eyes his human feelings If we do not take him as 
one of us, we shall not be able to discover any purpose 
behind his superhuman effort, perseverance, etc , at the 
time of his Sadhana Otherwise, the question will natu- 
jS rally arise, why there had to be such effort to realize the 

truth, when he was eternally perfect ? And we cannot escape the idea that 

'his terrible effort threatening his very life was but a sham. a 

His effort, -steadfastness and renunciation for the purpose of tafrun** 
the high ideals in his life, with a view to realizing God, will give rise to 
jit to, hope .» „«h,. OT ,».l.» < «.,J»pelh M oi«.«»« 

horn our lives an impossibility - u, m as 

. Dependent as we are on the Master’s grace, we must accept him as 
being endowed with human feelings like oursel Ives 
10 Unenlighten. sympathy with our sorrows that leads him 

ed souls can under- is it nor ms x v , 7 Therefore from what- 

stand an mcarna- come forward to remove them 1 Therefore, no 

universal cause, and Hi. incarnations as d ^ „ ln deed true 

* - 


9 If incarna- 
tions are not 
thought of as 
human beings, no 
purpose could be 
made out of their 
lives and endea- 
vours 
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of Samadhi, then alone will you be able to realize the real nature 
of God, have a correct conception of Him and truly worship Him. But 
if you have not been able to do so, your worship will be but an attempt 
at ascending to that divine plane and making yourselves fit for the true 
worship of God Till then, you will continue to consider God, the cause 
of the universe, to be a human being endowed with extraordinary powers 
Persons who can ascend to the state of Godhood and can truly 
worship Him as the divine Being, are very few. Weak 
aspirants like ourselves have been till now very far 
from that state Thus, having compassion on ordinary 
mortals like ourselves, and desiring to accept our heart- 
felt worship, God descends to the plane of human beings, 
puts on the appearance of a god-man by assuming a 
human body and human feelings. We are m an advan- 
tageous position to study the history of the Master’s 
spiritual striving in comparison with that of the god-men 
of the past, for the Master himself delineated m detail from time to time the 
facts of the Sadhana period of his life m such glowing colours, that they 
have remained firmly imprinted on our minds Again, the wonderful play 
of his hfe as an aspirant had been acted before all the people of the Kali ' 
temple ]u$t before we went to him. And many of those people were still 
there. So we had also the opportunity of hearing from them some of those 
events That apart, before we begin to study the history of these events, 
it is good to rehearse once in a general way the fundamental principles of 
Sadhana. So we shall add a brief discussion on it. 


11 God takes on 
a human body out 
of compassion for 
humanity. There- 
fore it is beneficial 
to study the lives 
of divine incar- 
nations as human 
beings 




CHAPTER I 


SADHAKA AND SADHANA 1 

(THE SPIRITUAL ASPIRANT AND SPIRITUAL DISCIPLINE) 

TO become truly acquainted with the Sadhaka-state of tbe Master’s life, 
we must, first of all, know what Sadhana is. An objection may be raised : 
Why do you increase the bulk of the book by raising this topic, when India 
has all along been engaged m it in some form or other ? What other nation 
of the world has applied and is still applying its powers directly to realize the 
truths of the spiritual realm as this country has done since the very dawn of 
time? In what other country have so many incarnations of God and 
knowers of Brahman been born ? Therefore, it is superfluous to recount 
the fundamental principles of spiritual discipline for us, who are already 
acquainted with them. 

Although what has been said is true, a real need will he served by 
1 The erroneous the recounting, for people generally have a fantastic 
conception o£ ardi- idea about Sadhana in many places. Having lost sight of 
nary people about the goal, they think they come across Sadhana when they 
~ K me£ t with tbe practice of extraordinary physical hard- 

ship, the bringing together of rare objects, strange actions m out-of-the-way 
places, holding the breath, nay, even the fantastic doings of deranged minds. 
Again, they regard as Sadhana those peculiar practices which were originally 
prescribed by some great souls for bringing to normality certain minds ob- 
sessed with evil impressions and habits, quite as much as those which are now 
being preached as holding good for all minds and practised as such. There 
are still others, who, lacking m dispassion and -wistfully craving for the 
enjoyment of the fleeting objects of senses such as beautiful forms and 
delicious dishes, spend their lives in vam efforts under a delusion that the 
Lord, the cause of the umverse, could be constrained by means of certam 
Mantras and practices, as snakes are. Therefore, it will not be out of place 
here to make a brief survey of the truths about Sadhana,"' discovered 

by the effort and perseverance of the sages and seers of India through 
millennia. 

1 The meanings^ of these two words will be cleared in II, 1. 8 — Tr._ 

■ I 
I 
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The Master used to say : “ Seeing Brahman or God in all beings is 
2 The ultimate the last word of Sadhana.” It falls to the lot of man 


result of Sadhana 
is the realization 
of Brahman in all 
bemgs 


as the ultimate development of spiritual discipline Thus 
say the Vedas and the Upanisbads, the most authoritative 
scriptures of the Hindus. Whatever you see in the 
world, gross or subtle, sentient or insentient— bricks and 
beams, mud and stone, plants and trees, men and animals, gods and demi- 
gods — are, they say, one non-dual Brahman It is the reality of Brahman 
alone that you see, hear, touch, smell and taste in various forms Although 
all your day-to-day dealings throughout your life are with It, you are not 
conscious of It, and you think you are dealing with different things and 
persons. This will probably be easily understood by the reader if we 
describe here, by way of questions and answers, the gist of the doubts that 
arise in our minds on hearing the above statement and of the refutations 
thereof by the scriptures 

Question Why is this fact 1 not directly felt by us 7 
Answer You are in a delusion How can you detect it till it is 
removed 7 It is by comparison with real things and states only that we 
detect external and internal delusions Similarly, you must have that kind 
of knowledge if you want to detect that delusion 

Question . Well, what is the cause of that delusion 7 And when did it 

arise m us 7 

Answer : The cause of delusion here is the same as it is everywhere. 

It is ignorance How can you know when that ignor- 
ance arose 7 As long as you are m ignorance, your efforts 
to know it are in vain As long as one dreams a dream, 
one remains convinced that it is real When sleep brea s, 
the dream is compared with the waking state and is 
unreal, You may raise the objection that 


3. Truth does not 
become immediate- 
ly known on ac- 
count of delusion 
and ignorance, as 
long as one is in 
delusion, one can- 
not know its cause 


known as , 

certain persons have sometimes the conviction that tney 
are dreaming when they are actually in the dream state. 


But, there also they get that conviction from the memory of the wak g 
Some people are seen similarly to have the memory of the «ah^ of the 
non-dual Brahman when they are conscious of the world m the wak g 

Question Then what is the way out 7 T ran tell you 

Answer. The way out is to remove that ignorance. Icante y 

^ z usei=ion as to 

the method. proceed t0 knoW those means, 

Questwn : Very well But hetore ^ ^ ^ tbat to be unreal, 


we 


want to put one or two more questions. 


. V« , that we ate deahng w.th the one all-pervadmg Brahman an 

things and persons— Tr 


and not with individual 



4 W hat the 
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which we and so many others see and feel to be real ; and you say that alone 
to be real which a few sages have seen and experienced May it not be that 
their immediate perception was wrong ? 

Answer . There is no such rule that what many believe is alone true. 

I say that the direct knowledge of the seers is true, 
because, they attained freedom from fear m all respects 
and enjoyed eternal peace, freed from all kinds of misery, 
with the help of that knowledge. Moreover, they became 
aware of a great purpose underlying all efforts and 
endeavours of human life ending in inevitable death. Besides, nght know- 
ledge always unfolds in the human mind forbearance, contentment, com- 
passion, humility and other noble qualities and endows it with a wonderful 
magnanimity. We know from the scriptures that the seers possessed those 
uncommon qualities and powers and we still come across them m people 
who, following m their footsteps, have achieved perfection. 

Question: Well, how is it that all of us have the same delusion’ 
5. Delusion, What I identify as a beast is also known by you as a 
although shared hy beast and not as a man , and so it is with everything else, 
many, is not right It is a matter of no little surprise that at the same time 
knowledge so many p eop [ e are m ^ same delusion a b out a ][ matters. 

It is everywhere seen that if a few people have a wrong knowledge of a 
certain thing, others have the right one. But here that truth does not 
hold good at all. Therefore, what you say does not seem to be probable. 

Answer : You find here an exception to the rule, because you do not 

6 All have the count tlle few seers amon 6 the people. Otherwise the 
reply is there m the question itself. But, in reply to your 
question, how all people are under the same delusion, the 
scriptures say . In the limitless infinite cosmic mind the 
universe has arisen by way of ideation. And as the 
individual minds of yours, mine and of all people form parts 
of and are comprised in that cosmic tmnd, we all have 
to experience the same ideas. This is why we' cannot, by our individual 
efforts, ideate a beast as anything else. It is for the same reason that 
although one of us attains right knowledge and becomes free from that 
delusion, all others continue in it as before. One thing more : although the 
idea, the universe, arises m the all-pervading mind of the omnipresent 
Person, He does not get entangled like us in the bondage of ignorance. 
For He, the ail-knowing Person, sees the non-dual reality of Brahman 
interpenetrating the ideation, both m and out of the universe born of 
ignorance. It is because we cannot do it that our case is different. For, 
as the Master would say, " A snake has poison in its mouth. It takes its 
food daily through it, still it remains unaffected by the poison.’ But anyone 
whom it bites, meets with instantaneous death." 


delusion, as 
the universe is an 
ideation of the 
cosmic mind which,, 
however, is not it- 
self deluded 
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of the universe is 
beyond time and 
space Prafcnti is 
bcginninglcss 


Therefore, from the standpoint of the scriptures it is seen that the 
The 'ideation universe, which is an idea in the universal mind, is, in a 
way, an ideation of our mmds also. For our limited 
individual minds have an eternal, inseparable relation 
with the aggregate universal mind, like that between the 
limbs and the body. Again, it cannot he said that there 
was a time when the aforesaid ideation was not in existence in the universal 
mind and that it came into existence afterwards For the two things, name 
and form, or space and time \ without which there could he no diversity, 
are included in the idea of the universe , or m other words, they have an 
eternal and inseparable coherence with the said idea By a little calm 
thinking the reader will be able to understand it and know why the Vedas 
and other scriptures teach that Prakriti or Maya, the ultimate material of 
creation, is beginmngless and beyond time.’ If the universe is an idea of the 
mind and if the hegmning of that idea is not within what we understand by 
" time ”, it comes to this that simultaneously with the idea called time , 
the idea called “ the universe " exists m the universal mind, the support of 
that idea As our limited individual minds have been experiencing that idea 
for an infinitely long time, they have a firm belief m the real existence of 
the universe. And having been debarred from the immediate knowledge of 
the reality of the non-dual Brahman for a long time, they do not know teat 
the universe is a mere idea and are now unable to detect their error, or, 
we have already said that it is by a comparison with real things and states 
only that we can detect external and internal errors , 

Now if is clear that our conception, experience, etc , of the umver 
have assumed their present forms as the result otou 
habits accumulated over an almost infinitely long time 
So. if we want to have the right knowledge of ithe uni- 
verse, we shall have to be acquainted with the®? 
beyond name and form, time and space, mind and mteUe ^ 


8 The effort to 1 
know, the universal 
cause beyond time 
and space, , is Sa~ 
dhana 


and all other things comprised in the universe. 


The effort to have that 


«*■*»*» ta .WfacwUd Sadbana bj ^ 

India man and woman m *. that effort «*»«. » 

without their knowledge, are called Sadhakas reality 

Generally speaking, the aforesaid effort m searen 

9. The'two paths 
of Sadhana. (U not 

this, not this, and . — .,oui a.. — , - . 

(2) this, this ledge; and the other, Iti, Iti, t , 

. Prakrit,, being the cause of tune and space, is beyond them -Tr 


speaking, we i - two 

beyond the universe, has taken Its -““ Se " s f stras , 
channels . One,' what has been ceded m the 


mam 


■Nets, Neti, not this, not this,’ or the ^°^ oi 


rest 
path of 


‘ this ” 


"this — T* 
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devotion. The aspirant following the path of knowledge has from the 
beginning a conception of the ultimate ideal ; and always remembering it, 
goes forward consciously towards that ideal. The traveller on the path of 
devotion remains very often ignorant of where he will go ultimately. He 
accepts higher and higher ideals one after another as he goes forward and 
at last becomes directly acquainted with the non-dual reality beyond the 
universe This is the only point of difference between the two ; for, the 
travellers on both the paths have to renounce the conception about the 
universe held by the common man The man on the path of knowledge 
tries to renounce it in all respects from the beginning; and although 
the devotee proceeds by partly renouncing and partly retaining it, he too 
at long last renounces it wholly and arrives at the truth, “ One with- 
out a second” The renunciation of that common conception of the 
universe, coloured by our selfishness, which has made enjoyment the only 
goal of life, has been called by the scriptures, detachment or dispassion 
(Vairagya). 

As human life is ever changing and ends in sure death the knowledge 
of the transitonness of the world arises easily m it. Therefore it is probable 
that, m the past, the 1 search for the ultimate cause of the universe at first 
took the path of not this , not this ”, together with the complete renun- 
ciation of ^the- common conception of the universe. And this is why the 
complete development of the path of knowledge is seen to have taken place 
in' the Upanishads before the path ,of devotion became complete in all 
respects, though both were simultaneously in vogue. < 

The Upanishads bear witness to the fact that man advanced along 

10 The goal of P a th of not this , not this ”, (j.e„ the eternal cause 

the path of not of the universe is not this, not that, nor anything else) 
this, not _ this, IS and became introspective m a short time. He found that " 
“ j, n ° w ' all the things of the world, his body and mind were 

the first to connect him with it ; hence it was probable 
that he would get the knowledge of the cause of the universe sooner if he 
proceeded to search for it through his body and mind than through anything 
else. Again, “ just as by pressing with fingers one gram of rice m the 
cooking pot one can know whether all the grains in the pot have been well 
boiled or not", so, as soon as one knows m oneself' the eternal universal 
cause, one is able to know it in other things and persons also. This is why 
the knowledge of " What am I " becomes the only aim of the aspirant on 
the path of knowledge. 

We have said before that the notion about the universe held by 

11 Nuyikalpa ^ S enera hty of people has to be renounced both by men 

Samadhi on Peth of knowledge and by those on that of devo- 

, tlon ' B ? the complete renunciation of it man becomes 

free from all mental modifications and thereby fit for Samadhi. This kind 

) 
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of Samadbi is ; called id the scriptures Nirvikalpa Samadhi We have told the 

£ i r ; L r here .^r the aSPiraBt “ £he path °* knowledge makes the 
T i What am 1 ” how be attains Nirvikalpa Samadbi and 

if r ,° f espenence he has at that time. Now, the reader should be 
told a little ox how the aspirant on the path of devotion arrives at 
the realization of that superconscious state. 

, „ We have designated the Path of devotion as the path of “ this ", 
‘ this ” For, although the traveller on this path has the actual knowledge 
of the transience of the world, he believes in God, its creator, and has the 
conviction of the reality and existence of the world created by Him The 
devot.ee looks upon the world and all things and persons in it as related 
with God and makes them bis own He shuns whatever he believes to he an 
obstacle on the path leading to the realisation of that relation It becomes 
the devotee s immediate ideal to become absorbed in Him through the love 
of and meditation on one or other of His forms 9 and also to perform all 
actions out of love for Him 


We shall now discuss how one can, forgetting the existence of the 
12 How ivirvi- universe, reach the Nirvikalpa state of consciousness by 
fcalpa Samadhi is at- being absorbed in the meditation on forms of God We 
tamed on the path have sa y before that the devotee accepts as his chosen 
of uui. Jjf: Ideal some particular form of God and continues to think 

of and meditate on that form. He cannot in the beginning bring before his 
mind’s eye, at the time of meditation, the complete picture of the person of 
his chosen Ideal Sometimes the hands of that mental picture, sometimes 
the feet and sometimes the face only appear before him These again, 
dissolve, as it were, as soon as they are seen , they do not continue to stand 
.before him. As a result of practice, when meditation becomes deep, die 
complete picture of that form appears before his mind's eye. When medi- 
tation gradually becomes deeper, the picture continues to stand motionless 
before him till the mind begins to stir. Afterwards, according to the 
greater intensity of meditation, the devotee becomes conscious of tbe move- 
ment, the smile, the speech, and ultimately the touch of that living form 
Then the devotee sees, with his eyes open or shut, the benign presence of 
that form and its graceful movements wherever he wills The devout 
aspirant gradually comes to have the visions of various divine forms 
springing from his own chosen Ideal, as the result of bis faith that 
chosen Ideal has, out of his own accord, assumed all forms The Master 
used to say, “ A person who has the vision of one such form in that hung 
fashion, gets easily the vision of all other forms. 
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II. 1 SADHAKA AND SADHANA 


One thing is clear from what has been said before. One who has 
the good fortune to have the vision of such living forms, feels that those 
forms in the realm of ideas experienced during meditation, have as real an 
existence as those of the things and persons of the waking state. Thus, as 
the feeling deepens that these experiences of the world of ideas are as real 
as those of the external world, the conviction that the latter also is a 
projection of the mind is intensified. Again, during deep meditation, the 
experiences of the realm of ideas become so powerful m the mind of the 
devotee that he does not have the slightest knowledge of the external 
world for the time being. This condition of the devotee has been designated 
by the scriptures as Savikalpa Samadhi Although, owing to the strength 
of his mental power, the external world vanishes from the mind of the 
devotee at the time of such Samadhi, the realm of ideas still persists The 
devotee becomes conscious of exactly the same misery and happiness m 
moving with his chosen Ideal during his meditation as we feel daily m 
moving amidst the things and persons in the external world. All his ideas, 
without exception, that arise at that time m his mind have only his 
chosen Ideal for their object. The scriptures have called that condition 
of the devotee s mind, Savikalpa Samadhi, because at that time the series 
of the mental modifications of the devotee have one thing for their 
mam object 


Thu? the gross external world vanishes from the mind of the devotee 
owing to the meditation of a particular object of the realm of the ideal 
world and when one idea becomes dominant, all other ideas disappear. 
The attainment of the Nirvikalpa Samadhi is not very remote from this 
devout aspirant who has been able to advance so far. Thus, the mind 
of the person, getting rid of the belief in the existence of the external 
world to which he has been accustomed for an infinitely long time, becomes 
endowed with much power and determination The whole of his mmd 
goes forward with enthusiasm m the direction of the enjoyment of divine 
bliss when once there arises the conviction that the enjoyment of that bliss 
becomes mote intense, if the mind can be made completely free from modi- 
fications He then ascends to the highest plane of the realm of ideas by 
the grace of the teacher and God, and establishes himself firmly in non-dual 
knowledge and attains eternal peace. Or, it may be said that the very 
intense love for his chosen Ideal shows him that plane and, urged by it he 
realizes his identity with that ideal, Eke the Gopis of Vraja. 

These are the ways ascertained by the scriptures for persons treading 
13 Incarnations the paths of knowledge and devotion to arrive at their 
ultimate goal. But, as the two natures of the divine and 
the human ate found m the incarnations of God all their 
Eves, sometimes they are seen even during their Sadhana to 
be endowed with the knowledge and power proper to 


of God combine in 
them both the as- 
pects, the divine 
and the human So 
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they sometimes ap- 
peal as perfect even 
during Sadhana 
Hence the need o£ 
studying then lives 
from both the 
points of view 


perfected persons This happens because they have nat- 
urally the power of roaming on both the planes, the divine 
and the human Or, because their divine nature is inborn 
and spontaneous, sometimes it pierces the external veil of 
their human nature and manifests itself from time to time 
Whatever may be our conclusion, these facts have made 


the lives of the incarnations of God impenetrably mysterious to the human 


intellect It does not seem to be probable that this intricate mystery will 


ever be solved completely. But it is very certain that endless good accrues 


to man when he studies these lives with reverence. In the past Pauramc 
age the human nature of the incarnations of God was kept hidden and the 
divine one alone discussed. In this sceptical modern age, the divine nature 
of those characters is being completely disregarded while the human one 
is being studied. In the present instance, we shall make an effort to explain 
to the reader, by a discussion of those characters, that both the natures 
co-exist in them. It is needless to add here that we would not have been 
able to look upon the characters of the incarnations of God that way, if we 
had not had the privilege of meeting the Master 



CHAPTER II 

THE ATTITUDE OF A SADHAKA IN THE LIFE 
OF AN INCARNATION OF GOD 


BLESSED by the opportunity of being in the holy company of the divine 
1 The co-exist- Master, we have been charmed to notice the wonderful 
ence of the divme co-existence of both the aspects of divinity and humanity 
and human aspects ln him. The more we have contemplated his life and 
m the Master character, the more have we been convinced of this fact. 

If we had not seen him, we could never have had the conception that such 
contrary .jdeas could exist in such sweet congruence and harmony in the 
same person It is because we observed it in him that this conviction has 
grown in us that he was God and man in one, that he was exactly what the 
infinite being of God and His power are when manifested behind the veil 
of a human body and human feelings It is because we saw it that we have 
come to understand that he feigned neither aspect, but actually assumed 
human nature for the good of humanity and showed us the path leading to 
divinity. Again, it is because we saw it that we have become convinced 
that there were certainly such wonderful manifestations of both these 
aspects m the lives of the incarnations of past ages. 

We shall meet with the same truth if we study with reverence the 


2 The same is 
the case with all 
incarnations 


life of any one of the incarnations of God. We shall find 
that, impelled by a wonderful unknown power, they are 
sometimes in the same plane of consciousness as other 


human beings and behave like ourselves with all the 
objects and persons of the world , but, at other times, ascending to higher 
planes, bring to us information about the unknown. Although they do not 
long for it, someone adjusts and ‘arranges everything and makes them act 
that way And it is so from their childhood. But getting, as they do some- 
times, an indication of that power in them rn their childhood, they cannot 
detect and understand that it is their own and lies deep -within them. Also 
they cannot apply that power at will in order to ascend to higher spiritual 
planes and see all things and persons of the world in the light of the divine 
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consciousness and behave with them accordingly Bur .. * 

jetting more frequent experiences of that power m th j itVY" 
day, a strong desire to be fullv weir lives day after 

However, there does not exist the slightest tinge of selfishness in 
3 Incarnations that desire of the incarnations of God Not to speak 

1 G £^£ pe^tlea^ 7/“* ** the 

joymcnt ' P , pleasures of the senses here or hereafter, even the 

r, „ that they themseives become liberated and 
enjoy the infinite bliss, irrespective of others’ fate, does not exist in them 

The only thing that is observed to exist at the root of that desire is the 
inquiry whether that unknown, extraordinary power really exists in the 
background of the universe or is it a mere fabrication of their own imagi- 
nation— -that power, under whose guidance and direction they experience 
from their birth unique ideas, unintelligible to man, and sometimes feel that 
everything m the realm of ideas has an existence as real as that of the 
things and persons known in the gross world For, by comparing their 
knowledge and experiences with those of others, they become convinced in 
a very short time that the latter do not have the same knowledge about 
the nature of the things and persons of the world as they themselves have 
all their lives, and that others lack almost completely the power to see the 
world from a higher plane of consciousness 

That is not all. They become convinced simultaneously of another 
fact through that comparison They can understand that 
because they see the world in two different forms from 
the two planes of ponseiousness, the ideal and the real, 
objects of senses like sight, taste which are pleasant 
for the time being, cannot allure them as they do human 
beings in general, and the dense shadows of despondency and peaceless- 
ness that arise from the reverses of fortune cannot cloud their intellect. 
Therefore, their compassionate mmds become completely absorbed m the 
struggle to gam complete control over that power. Thereby they ascend to 
higher and higher planes of consciousness and remain there as long as they 
like, in order to teach the people of all classes and conditions, from the highest 
to the lowest, to do so themselves and become endowed with peace So, two 
mighty streams, of Sadhana and compassion, are always seen to flow side 
by side in their lives. Although that compassion may increase a hundred- 
fold on account of the vast difference between their own condition and 
that of human beings in general, it may be said that the source of their 
unique compassion has not been identified It has to be said that it is 
inborn. Nothing further can be added Let us quote an illustration cited 
by the Master . 


4 Their compas- 
sion. they under- 
take Sadhana for 
the welfare of 
others 



5 An illustration 
of it • the Master’s 
storyof three 
friends having the 
vision of the * grove 
of bliss' 
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“ Three friends went for a walk in a field. They went to the middle 
of the field and saw a spot enclosed by a high wall. Sweet 
sounds of music, both vocal and instrumental, were 
coming out of it. Attracted by the music, they wished 
to know what was going on within They went round 
the wall and found that there was not a single entrance 
to it. What could they do ? One of them somehow pro- 
cured a ladder and climbed up the wall, while tlfe other two stood below. 
The first man got up on the wall and was beside himself with joy on seeing 
what was happening within He laughed loudly and jumped within. He 
could not at all wait to tell the other two standing below what he saw 
within They thought, ‘ Ah, our friend is a fine man ! He did not even tell 
us once what he saw > However that may be, we have to see what there is 
inside.’ Then another friend climbed up that ladder. The moment he got 
to the top, he also, like the first, burst out laughing and jumped within 
What was the third man to do then ? He climbed up that ladder and saw 
the fair of bliss within. When he saw it, his first thought was to join it. 
But immediately afterwards he thought, ‘ If I now join it, the public outside 
cannot know that there is a place here for the enjoyment of such bliss 
Shall I enjoy it alone? ’ Thinking so, he forced his mind to turn and came 
down Then he began to proclaim to one and all, whomsoever he happened 
to see, ‘ Listen, there is a place of bliss here. Come, let us enjoy it together.’ 
He thus took all the people with him and joined m the enjoyment. You 
see now, -just as we cannot find out the cause of the third friend’s inclina- 
tion to share the enjoyment with many, so also we cannot point out why the 
desire to do good to humanity is present in the incarnations from their very 
childhood ” 

From what has been said, some perhaps may come to the conclusion 

6 The incama- that tbe incarnations of God have never to fight like our- 
selves with the unruly senses, that perhaps they remain 
under their control throughout their lives and that they 
follow them like meek children, and thus they can easily 
make their minds turn from worldly sights, tastes, etc., 

and direct them to high ideals. We say m reply that it is not so. In this 
respect also they act like men in their human play. Here also they have to 
come out victorious from the fight and proceed on their paths 

Anyone who has tried to know even a little of the nature of the 

7 Innumerable humal1 mmd tas seen that . beginning from the gross, 
desires of the mind there exlst m lC lnflmte strata of desires— subtle, subtler, 

and still subtler. If you are somehow able to go beyond 
one, another comes and obstructs your path ; and when you conquer the 
latter, still another takes its place. When you have left the gross ones 
, behind, the subtle (jnes come and oppose you. If you give up lust of woman, 


txons of God have 
to practise self- 
control like ordi- 
nary men 
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that of gold arises , if you refrain from indulging ,n both m a gross wav 
attachment to outward beauty, desire for name and fame, and so on come to 
you Or, if you carefully renounce all worldly attachments, they come and 
occupy your heart m the guise of idleness or compassion 

The Master spoke of this dangerous nature of the mind and always 

8 The Master Warned US t0 siun *e net of desires. In order to cany 

urfled us to give up conviction to us he would sometimes cite examples from 
desires his o$n life of how he thought and acted under similar 

circumstances. And he narrated them repeatedly to all 
the lady devotees as to the men and kindled the love of God m their hearts 
The following incident will make it clear. 

Whoever, men or women, went to the Master, they felt m their heart 
of hearts attracted by bis amiability, courtesy and his extraordinary love Ace 
from the slightest tmge of lust, and became anxious to have the blessing of 
meeting him once more whenever there was any opportunity. Not only did 
they themselves visit him again and again, they also took with them 
all their acquaintances, so that they also might enjoy pure bhss m his com- 
pany One afternoon, one • of our acquaintances went to the Master at 
-Dakshmeswar with her step-sister and a sister of the latter's husband. They 
saluted him and took their seeCs The Master then inquired .about their 
welfare and started a conversation, leading to the thought that the only 
aim of human life should be to Ifave a loving devotion to God Can one ”, 
continued he, “ easily take refuge in the divine Lord ’ Inscrutable are the 
ways of Mahamaya ' Does She allow this to happen 7 She makes one who 
has no relative in the world rear up a cat and live a worldly life One then 
goes round to procure milk for the cat and says, ‘ What can I do 7 The cat 
does not take anything but fish and milk ’ 

“ Perhaps one comes of a rich and noble family The husband and 
. children have all died Those who are left behind are so 

9 Instruction to man widows, lingering as if there is to be no death for 

about it - them. Some parts of the house are falling to pieces. 

others have given way. On the roof trees have grown 
and along with them a few plants of spinage AThe widows gather them, 
make a curry and go on with their worldly Me 1 But why’ Why do they 
not take refuge m the divine Lord ’ Theirs is indeed the time for that But 

that is not to be 1 , 

11 Again, perhaps one loses one’s husband soon after one s marnagean 
becomes a child-widow She is now a childless grown-up widow Why does 
she not call on God ’ But that she will not do. She becomes the guardian 
of her brother’s household. With her hair fastened in a knot over the 
crown of her head and a .bunch of keys tied at the end of her cloth, s“ 
wags her finger at every one and exercises bet authority over a 
whole villageis afraid of her-the terror of alL And she goes round saying, 
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‘ My brother cannot have even a meal if I am not there.’ Ah that wretch 
of a woman! Why does she not look to what has happened to her— what, 
after all, has she gained for herself < ” 

Well, there was a peculiar coincidence here. The third lady of the 
party, who was meeting the Master that day for the first time, was one of 
this type of woman-guardians to their brothers’ household. Nobody had 
told the Master of it before. But m the course of conversation the Master 
referred to that example and began to explain the powerful influence of 

desires and the existence of endless strata of desires in human minds. 

Needless to say, these words entered into the very heart of that lady. 

Hearing the examples, the sister of the lady of our acquaintance nudged 

her and whispered, “ Sister, just fancy, that such words should come out 
of the Master's lips today of alt days ! How will my sister-in-law take these 
words ? " To this our acquaintance replied, “ What can we do about it ? It 
is his pleasure. Nobody tutored him ” 

It becomes very clear from a study of human nature that the higher a 
10 The struggle man’s mind ascends, the more intensely do the subtle desires 
of incarnations pain him. One, who has committed theft, uttered false- 
mth subtle desues hood or indulged in licentiousness innumerable times, is 
not much pained by repeating those actions , but an honest and high-minded 
man considers himself guilty and becomes distressed even at the thought of 
such things Although incarnations of God are often seen to refrain from 
gross worldly enjoyments all their lives, they fight with the subtle desires of 
their minds to the same extent as we do and feel the pam a hundred times 

keener than we, when they see those desires take shape within their minds 

a fact which they themselves clearly admit. How can we, therefore, regard 
their struggles to withdraw their senses from sights, tastes, and other 
objects of the senses as feigned ? 

Perhaps, even now some reader acquainted with the scriptures will 
11. An abjection • But how can I accept what you say ? Don’t you see 
regarding human what Sankara, the paragon of momsts, says in the 
feehngs in incama- beginning of his commentary on the Gita regarding the 
SL"* ltS te ' and tile assumption of a human body on the part of 

Sri Krishna ? He says there, * God the eternally free, 
eternally awake and eternally pure m nature, the controller of all living 
beings, devoid of birth etc , is born as it were, is possessed of a body as it 
were, by Maya, His own power, in order to do good to humanity.’ When 
Sankara himself says so, how does your statement hold good ? ” Without 
contradicting Sankara we say that we have still reason on which to take our 
stand, hi order to understand him, we must remember one Hung J ust 
as he regards God’s possession of name and form as apparent, so does he 
consider our possession of them equally false. He regards the whole 
universe as a false superimposition on the reality of Brahman, and does not 
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adroit its real existence 1 Therefore, his conclusion will be understood if we 
take both those statements together. It is not his intention that we should 
regard the incarnation’s embodiment and experience of pam and pleasure 
as a false appearance and such things on our part alone as real If we 
accept our own feelings and perceptions as real, we must accept those of 
an incarnation also as real Therefore, what we have said before 
still stands 

This will be clearly understood if we discuss it from another stand- 
12 This is dis- point The scriptures say that two distinct conceptions 
cussed from an- of the world arise m us when we look at it from the two 
other standpoint planes of consciousness, the non-dual and the dual If 
we ascend to the former plane and try to understand to what extent the 


thing we call the universe is real, we get the immediate knowledge that it 
does not exist and has never existed. There is nothing but the reality of 
Brahman * One only without a second ’ , while if we look at it from the 
latter plane, the world with the aggregate of various names and forms, 
appears to be real and eternally existent, as it is with us, ordinary human 
beings Although possessed of bodies, the incarnations and the persons 
liberated m.hfe, devoid of body-consciousness dwell very often in the non- 
dual plane of consciousness Therefore, they have the conviction even 
when they live m the plane of duality, that the world is unreal ljke a dream 
Though compared with the waking state a dream is known as unreal, the 
dream of a dreamer at the time of dreaming cannot be called absolutely 
unreal Similarly, compared with the state of their absorption in Brahman, 
the semblance of the world m the minds of the incarnations and persons 
liberated m Me is unreal, but when they are not m Samadhi, it cannot be 
regarded as absolutely unreal 

Just as the thing called the world is seen m two different ways 
from the two above-mentioned planes, so also a particular 
person in it is seen as two different beings from 
those two planes of consciousness Seen from the 
plane of duality, he is known as a man in worldly 
bondage; and from the infinite non-dual plane, as 
— Brahman, eternally free and eternally pmc. 

humaiT rnind'passes* through''higher^nd t *W^hile < themind of the 

4c Sanhara's commentary on Adbjass in the Vedanta Aphojw 1 * 


13 Different 
conceptions of tbc 
world looked at 
from higher and 
higher planes of 
consciousness 



14 Man attains 
an exalted plane o£ 
consciousness 
through the power 
of incarnations and 
finds them devoid 
of human nature 
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endowed with extraordinary powers, or made up of mind or of light 
celestial. 

If an ordinary man approaches an incarnation of God with devotion and 
reverence, he ascends unknowingly to the higher and higher 
planes of consciousness spoken of before. Of course, he 
gets that power of ascension owing to the incarnation’s 
wonderful powers It is therefore clear that the devout 
aspirant seeing the incarnations from the vantage-ground 
of the mental height newly scaled by him, comes to the 
conclusion that divinity endowed with wonderful powers 
is their real nature, and that they feign the assumption of human nature 
out of compassion for the ordinary man As his devotion grows 
deeper, the devout aspirant is seen at first to have that conception 
about these devotees of God and afterwards about the whole world, His 
creation 

It has been already said that as firm a belief m the reality of 
objects seen in the world of ideas in higher planes of 
consciousness as in that of things and persons seen m 
the ordinary world, is found from time to time in the lives 
of incarnations from their very childhood. As m course 
of time such visions very often repeat themselves in 
their lives, their faith in the existence of the world of 
ideas, as against that of the gross external world, grows 
m firmness Ascending to the highest non-dual plane of consciousness, 
and getting the immediate knowledge of the reality of the “ One only 
without a second ", from which has manifested the universe of various names 
and forms, they at last realize perfection and reach the acme of their lives. 
The case is the same with persons liberated in life But they have to make 
a lifelong effort to realize the truth, whereas - the incarnations of God 
arrive at it in a very short time. Or, even if they can reach the non- 
dual plane in a short time, they get a very small amount of power, 
compared with the incarnations, of making others ascend to that plane. 
Remember the Master's teaching on this matter : “ The difference 
between a Jiva and an incarnation consists m the manifestation of 
powers only.” 

Enjoying the immediate knowledge of the cause of the universe, the 
,, , incarnations dwell for a while m the non-dual plane 

turn , a god-man, ls and then descend to tbe i°wer planes of the mind, 
all-knowing In the e ? es o£ the ordinary people they still appear as 

human beings, but m reality they are not such ; they have 
become super-men or god-men After having the direct knowledge of both 
the universe and its cause, they feel a comparatively shadowy existence 
of the universe, The uncommon high powers of their minds then 
) 


15 The evolu- 
tions of tbe minds 
of the incarnations 
of God Jivasand 
incarnations of God 
differ in p c?w e r 
only 
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17 

tion of the know- 
ledge of the cause 
of the universe is 
impossible through 
the studj of the na- 
tural sciences, with 
the help of outward 
mental modifi- 
cations 


continue to manifest of themselves through them for the good of humanity 
They have at that time the knowledge of the beginning, middle and 
end of all things and attain omniscience It is then only that we, 
weak men, see their extraordinary characters and actions their ambrosial 
words infuse hope in us and indicate to us that the realization of 
the ultimate truth or the immediate knowledge of the cause of the 
universe and the attainment of peace, are never possible, as long as we 
have outward mental modifications caused by persons and things of the 
external world. 

The reader, well versed m Western learning, will say, “ Everything is 
Tile acquisi- spoilt now, you have only made your position weak by 
speaking like the frog-m-the-well of the fable He who 
knows how far man's knowledge has progressed and is 
daily progressing as the result of investigations into the 
things and persons of the external world, can never assert 
what you do," To this we reply, we admit what you say 
about the progress of material sciences, but the ultimate 
truth can never be realized by you through them, for 
you are content to look upon the cause of the universe 
as insentient or as an entity inferior to. and of less consequence than your- 
selves And with the progress of science, you have made the ever greater 
enjoyment of sights, tastes, etc, the only aim of your lives Therefore 
even if it can be proved m future with the help qf instruments that all the 

things of the world, sentient and insentient owe their origin to one s.n^ 

insentient 'substance, the objects of the subjective ^he pathof 

remain for you unverified Unless it is realized by you that the pa 
man’s liberation lies through the renunciation of the desire for 
and through the acquisition of inwardness, you can never kn 
visible truth beyond time and space, and attain peace 

It has been said that all the incarnations were horn time to um 
„ t , immersed in spiritual states since their childhood*. 

18 S p 1 r 1 1 u a! Krishna made his parents andfnends 

absorption of incar- from time jn j, |s childhood , 

and men , Jesus attracted, by ■ charmed and assured his 

„,h„ b, *. «h ««.».! «»“ 

and m bis early y d t be manifestation of 

and gave the indicanonthatalover^ot ^ ^ ^ events in tbe Maste 

m all things, good or bad T ^ for (be reader co understand 

t i.. * *■ *-» H *” d ” 




19 The Master’s 
spiritual inspiration 
at the age of six 
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that it was very early in his life when for%re*£itst time he became merged 
in the realm of ideas He said • 

“In that part of the country (Kamatpukur) children are given 
parched rice to eat, in small baskets. Those who have no 
such baskets m their houses, eat it" from the folds of their 
cloth. While loitering m the fields some boys eat it 
from baskets and others from the folds of their cloth. I 
was then six or seven years old. One morning I took parched rice m a 
small basket and was eating it while walking on the narrow balks m the 
corn fields. It was the month of Jyaishtha or Ashar. In one part of the 
sky there appeared a beautiful black cloud charged with ram. I was looking 
at it while eating the rice. Very soon the cloud covered almost the whole 
sky, when a flock of milk-white cranes flew against that black cloud. It 
looked so beautiful that I became very soon absorbed in an extraordinary 
mood. Such a state came on me that my external consciousness was lost. 
I fell down and the rice got scattered near the balk. People saw it and 
carried me home. This was the first time that I lost external consciousness 
m ecstasy ” 

The village called Anut is situated about two miles north of 
20 The Master’s Kamarpukur, the birth-place of the Master. Goddess 
Visalakshi of Anur is a living presence The people of 
the surrounding villages, far and near, promise worship 
and offerings to the goddess for the fulfilment of various 
desires And when they are fulfilled, they come to offer 
worship and sacrifices at the proper time. It needs no 
mention that women are comparatively more numerous amongst the visiting 
pilgrims. The desire for recovery from illness attracts here more people 
than other desires. It is even now seen that groups of village ladies of 
high families sing songs and tell stones about the first appearance and 
self-revelation of the goddess and travel across the fields without fear 
while coming to pay obeisance to her. Kamarpukur and neighbouring 
villages were more populous and prosperous during the Master’s childhood 
than now. This becomes evident to us when we find the deserted 
broken brick-built houses, overgrown with jungles, dilapidated and decayed 
temples, the platforms for religious dances, and the like. Therefore, 
we infer, that the pilgrims to the goddess' at Anur were then very 
numerous. 

\r ? i 18 t0 ascertain whether the name of the goddess is Vishalakshmi or 

book^^he Afford 1 Vish\hM? t ^ay' n ^isdy^he e ^ : ansform^d n ^to^Vish I ak^^^^^^^^^ 

«iar-sajitsi is: sssssssr** wfaen « « 


ecstasy far the 
second time while 
he was going to pay 
obeisance to Visa- 
lakshi 
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, The goddess resides under the open sky, in the field. The cultivators 
build every year an ordinary covering of leaves to protect the place from 
rain and sun. There is an indication in the neighbouring heap of rums 
that there was a brick-built temple at one time Asked about it, the 
villagers say that the' goddess has broken it down of her own accord. 
They narrate a story . 

11 The cowherd boys of the village are the dear companions of the 
goddess. They come there in the morning, let loose the cows and sit 
there ; they tell stories, sing songs, and play games They pluck wild 
flowers and decorate her They take the money and the sweets offered 
by pilgrims and wayfarers to the goddess and enjoy themselves She 
cannot do without these sweet pranks Once a rich man of a village, 
having had his desire fulfilled, built that temple and installed the goddess 
in it. The temple priest came as before every morning and evening to 
perform the worship. But he now closed the door of the temple when he 
went away after the worship. Those who came to pay obeisance at times 
other than those of worship, offered their respectful presents to the deity 
through the trellis of the door. Consequently, the cowherd boys could 
no longer collect that money for buying sweets with, offer them once to tie 
goddess and eat them and make merry. Grieved in their hearts, they 
prayed imploringly, * Mother, you have deprived us of our feast. Your 
money enabled us to have sweets daily. Who will now give us these 


thmgS .^ he g 0 dd ess ,” the villagers add, “ heard the complaint of the simple- 
hearted peasant boys and the temple developed such a big crack that tW 
night that the next day the priest brought out thegoddei ss hu ™ edl ? 
placed her in the open lest the image should get bulled under the deb« 
of the temple. Since then, whoever has tried to build the temple -»» * 
been apprised in dreams or otherwise by the : goddess ■ 1 ^ 

her liking.” The villagers say that some of them were - Iama n 
deterred from it by the goddess. She said to them m ■ 

»f *. ”>*•>« 

confine me in a temple X will rum you. X will not keep any 

With the sacred thread. One day many ladies of tespectab 
of the village started through the fields in a group. Among them 

manner, to fulfil their prom** MaSJ’^own family and also Prasanna 
were one or two ladies of the Master Master had a high opinion 

the widowed sister of Dharmadas Laha ^ toId the Hob 

of her purity, amiabdity, simplicity, H e also sp^ 

S°Sa r^mleVtime to his women devo ? e, Prasanna o 



103 


IL 2 THE ATTITUDE OF A SADHAKA 

had a genuine affection for the Master from his childhood. She looked 
upon him very often as God Himself. As a simple-hearted woman, she 
was charmed to hear the holy stories of gods and goddesses and devotional 
songs from him. She would now and again affectionately ask him, “ Gadai, 
why is it often you seem to me to he God Himself ? Yes, truly I feel so.” 
Gadai heard it and sweetly smiled but said nothing ; or, he brought in 
various other topics and tried to evade tfye question. But Prasanna could 
not be evaded with those words. She said seriously with a nod, “ Whatever 
you may say, you are not an ordinary mortal.” Prasanna built a temple and 
installed in it the images of Radha and Krishna and used to do everything 
for their daily service herself. Dramatic performances with songs and 
dances were held m that temple on festive occasions. But Prasanna 
listened to very little of the songs. Asked about it, she would say, “ I 
have heard songs sung by Gadai and no other songs sound sweet. Gadai 
has spoilt my ears." Of course, these events belonged to a much 
later date. 

When he saw the ladies starting, the child Gadai said, “I will 
also go. Although the ladies thought it would be difficult for the child to 
walk that distance and forbade him to accompany them, Gadai did not lend 
an ear to what they said but started with them. At this the ladies were 
happy rathe, r than annoyed, for who is not charmed by a child who is always 
cheerful and merry ? Besides, even at that young age, Gadai had got by 
heart all the songs and verses about gods and goddesses. On the way, he 
would certainly repeat a few of them at their request. Moreover there would 
be no difficulty if he felt hungry while returning, for then there would be 
with them the offered articles of food, mrlk, etc. What could then be 
the objection? What was there to be annoyed at, if Gadai went with 
them 7 Thus the ladies thought over the matter and without hesitation 
started on their way with Gadai, And Gadai also went cheerfully with 
them, and as they thought, told stones and sang songs of gods and 
goddesses. 

But as he was singing the glory of Visalakshi, an unthought-of event 
happened before they had crossed the field. The child stopped singing 
suddenly , his body and limbs became stiff and benumbed. Streams of tears 
flowed incessantly from his eyes and he did not even reply to their repeated 
and affectionate calls, as to what ailed him. The ladies were apprehensive 
diat the child, unaccustomed to walking long distances, had a sunstroke. 
They brought some water from a neighbouring pond and poured a 
little on his head and sprinkled it on his eyes But he did not regain 
consciousness. They were anxious and felt very helpless. What was the 
way out? How was the promised offering to be given and the worship 
of the goddess performed? And how was another’s darling Gadai to be 
taken home safe ? jThere was not a single man in the offing tq help them 
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What was to be done ? The ladies were in a great fix and forgot all 
about gods and goddesses. They sat round the child and sometimes 
fanned him, sometimes sprinkled water on him and again called him by 
his name. 


A short time passed this way, when Prasanna felt suddenly in her 
heart “ Might it not be that an ecstatic influence of the goddess has come 
on the simple-hearted and devoted child ? Have I not heard it said that 
the ecstatic influence of deities comes on men, women and children 
who are pure and simple-hearted like him ’ ’’ Prasanna expressed this 
thought of hers to the other ladies, and asked them to repeat the name 
of Visalakshi with concentrated minds instead of calling " Gadai " The 
ladies had a reverence for Prasanna on account of het pure character 
They easily believed her words and addressed the boy as the goddess, 
and said again and again, “ O Mother Visalakshi, be pleased , save us, 
Mother. Please be compassionate to us Take .us to a safe haven, 
Mother.” 

Wonder of wonders I No sooner had they called on the name of the 


goddess a few times than the face of Gadai brightened up u ith a sweet 
smile and signs of a slight external consciousness were seen They felt 
reassured and certain that an ecstatic influence of the goddess had come 
upon the child. They saluted him again and again, addressed him as 

Mother and prayed to him *. . 

The child regained external consciousness by degrees and was in in 
normal state again. But strange to say. no fatigue or weakness was observed 
m his body owing to the change which had come on him just a ' 
while before. Overflowing with devotion, the ladies then arrive 
the place of the goddess with Gadai They offered the worship dub. 
returned home and told everything to his mother. ie was 
and offered that day a special worship to Raghuwr for the good of Gad. 
She offered salutations to Visalakshi and promised a spec. 

t0 hG Another event m the hfe of Sn Ramakrishna 

to the fact that since childhood he ascended to high spintua 

times. It happened thus : , S0Ut |,. W cst 

There lived a family of Suvarna-vamkas 3 p ’ s wcrc then 
of the Master’s ancestral house at Kamarpukur. temple 

very prosperous can be known even now from their ^ 

decorated with artistic designs ncor . t ^ 0 ° it is said by the people 

r at ~ ~ 

i Some say out of an -tensity of devotion. the women offered the boy * ' < 
thCy C rr«S h clustond.nally traders (van, has) ^old (suvarnaJj-Tr. 
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full of people. They were rich farmers also, having extensive lands and 
a large number of cattle and ploughs ; they had also a decent income from 
their trade But the Pynes were not rich like the landlords of the village. 
They belonged to the upper middle class of society. 

The master of the Pyne family was a very religious man. He never 
tried to convert his dwelling house into a brick-built one, though he was 
m a position to do so He always lived in a two-storeyed house 1 of mud 
walls But he got bricks burnt, employed a good mason and got the temple 
beautifully built His name was Rasiklal He had no sons but many 
daughters We do not know why all the daughters, although married, 
always lived in their father’s house We are told that the youngest of them 
reached her youth when the Master was ten or eleven years of age. All 
the daughters were handsome and devoted to the gods and the Brahmins. 
They had much affection for the boy Gadai, their neighbour. The Master 
spent much of his time in that religious family during his boyhood And 
even now one is told of many " sports ’’ of the Master in the house of the 
Pynes while in high planes of consciousness. But we heard from the Master 
himself of the event which we now describe. 

It seems that the devotees of Vishnu and those of Siva hved together 
at Kamarpukur without bearing any ill-will against one another. Even now 
the annual " seventy-two hour singing of the glories of the names of Vishnu ” 
is, like the “ Gajan " of Siva, celebrated with great pomp But the Siva 
temples and other places where Siva is installed, are greater than those of 
Vishnu Many of the Suvarna-vanikas are bigoted Vaishnavas. The 
Vaishnava faith prevailed to a great extent among the people of this class 
since Lord Nityananda initiated Uddharan Datta and delivered him from 
worldly bondage But the Pynes of Kamarpukur were the devotees of both 
Siva and Vishnu On the one hand, the aged master of the Pyne family 
used 'to take the name of Han thnce a day as prescribed, and on the 
other, he installed Siva and observed the vow of Siva-ratri every year. At 
that time a dramatic performance was arranged so that it might help 
devotees to keep vigil at night, 


Once on the occasion of the Siva-ratn, there was an arrangement 
21 While acting dramatic performance The troupe belonged to the 
neighbouring village; they were to play a few scenes 
indicative of Siva’s greatness and the play was to begin 
about half an hour after dusk At dusk it was learnt that 
the boy of the troupe who was to play Siva’s role was 
seriously ill. No one else could he found to play that 
part. The proprietor gave up all hopes and proposed with humility that the 
performance be postponed What was to be done ? How could the vigil be 
^ mSbt ? The elderly people sat to fi e *er *°r consultation. They 

Made of bamboo, wood, straw and earth, but no bricks 


as Siva on, the occa- 
sion of the Siva- 
tattt, the Master 
had ecstasy for the 
third time 
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1 of r p a r part ’ “ would be managed by the row 

somehow . Gadadhar was approached and when he saw that all were 
nightfall agr£ed ThS ^ 3S arrang£d ’ began about half an hour after 

. Dharmadas Laha, the landlord of the village, was great friends with 
e aster s father. So, his eldest son Gayavishnu and the Master also 
became friends When Gayavishnu came to know that his friend would 
act as Siva, he and his friends began to dress him accordingly. The Master 
put on the dress of Siva, sat in the green-room and was dunkin g of Siva 
when he was called to appear on the stage. One of his friends came to lead 
him there. Called by his friend, the Master rose and without looking m 
any direction, in a preoccupied state of mind, approached the stage with a 
sedate and slow step, and stood there motionless The audience felt a 
vague indescribable divine emotion and were filled with joy and wonder 
when they saw the Master m that dress, bedecked with ashes a,nd matted 
hair, his calm and dignified gait and bis fixed and motionless posture. They 
felt particularly charmed to witness that heavenly mdrawnj and fixed gaze 
and that gentle smile on his bps. As the villagers are wont, they suddenly 
cried out the name of Han. Some of the women uttered the auspicious 
sound of “ ulu ” and some blew conchshells Afterwards, m order to restore 
order m the audience, the proprietor began reciting hymns to Siva even 
before that noise subsided Although the audience became a little calm, they 
made signs to and nudged one another whispering in low tones, “ Bravo, 
how beautiful Gadai looks r We never thought the lad would act the part 
of Siva so well ; it will be very good if we can secure the boy somehow and 
form a Yatra troupe of our own , ” and so on and so forth But Gadadhar 


was all the while standing in that same posture Moreover, incessant 
streams of tears were flowing down his cheeks Some time passed this way, 
but Gadadhar did not speak or move. Then the proprietor and one or 
two elderly men of the village went to the boy and saw that his hands and 
feet were insensitive and that he had no external consciousness at all. The 
noise then doubled. Some cried out, " Water, water. Sprinkle water over 
his eyes and face ” Some said, “ Fan him ”, some others, “ An ecstatic 
influence of Siva has come on him ; utter His name ”, while some others 
murmured, "The boy has spoilt the whole amusement, it is certain that 
the play cannot continue now.” At last, the audience dispersed when 
tfce boy could not be brought to consciousness by aji y means, some 
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people carried Gadadhar home on their shoulders. That ecstasy, we are 
told, did > not come to an end that night in spite of much effort, and 
there was much agitation in the house. He regained normal state the 
next day after sunrise. 1 


1 Some say te >e Wes m that ecsteue state continuously for three days. 
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BESIDES the erects eireeCr merricDed. many other facts xegardmg Ae 

- - __ Master's absorption in spiritual moods in cbHahooi ere 

knomn. We get indications of test nature of Hs rant 
in connection -Kith many snail natters 

Tale for example: The tillage potter ~ts tnsBng 
images of Sira, Durga. and other deities The Master 
„s_;t Aers rtf A his friends in course cf a trail He looked on the irrages 
fee sons tine and suddenly said, “What is Aar? Do the eyes ot a god 
fool like that? They should he made Acs.” Saying so. he explained to 
Ae notcet Ae manner A vrhich As lines should he fashioned and Ae eyes 
portrayed, so that Ae expression of superhuman porrer, compzssan, ffi- 
vrareness. and bliss may he shovrn in Ae eyes and endotr Ae image rum 
a living, divine look. All —ere amated to think hour Ae boy Gadadhar could 
£-,£ g^sirii all Aese vriAonr being taught Aat art. But none 

could End out Ae reason. , 

Or, desiring to trorsri? some deity in boyish play —A his ^.erss, 
he nA Ae image of that demy or delineated it on canvas so beaudnm? 
Aar people, seeing it, came to Ae conclusion that it tras Ae handiest of a 

T^TTr- gT or psiBtsr. 

A gain, an masked and unexpected utterance of AehJaster to s»= 2 ' 
bodv removed a very long-standing doubt Horn bis mini ine latsr got ms 
Amend Ae porter to regulate his future life rrondedng ^^er:t^ 
ids chosen Ideal in Ae person or Gadai taat snored him u.- 

our of C0:UD255102. „ , * 1,2 

o- As, Ae boy Gadai astonished all by solving mA one 

problem vtHch scholars, vrell versed in Ae scriptures, nu md-d - 

Ir is not true Aat every one of Ae svondeAil events 

esxlT life ~nicb 'we hears proven tua rcasii - *— 
a. £v itssss oivine po~er es he passed into high planes cf c ^° c " e 
—055 everts Acre gJAough SCtte 01 15:2:13 Trere (rf tmsn-^ 

=2t ck£ g^ -be c thars into six broad t ^ 

- „ htdbmnve ci ids wonderful memory, his strong potter c < 

3S. -I strong determination, his ™.«p* - - 
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merriment, and his unlimited love and compassion. But purity, selflessness 
and uncommon faith were found running through ail of them. It looks as if 
his mind was naturally made up of faith, purity and selflessness, and the 
various actions and reactions of the world in it gave rise from time to time 
to the waves of memory, judgment, determination, courage, merriment, love 
and compassion The reader will have a correct understanding of what we 
say when we give a few examples here. 

There had been in the village a theatrical performance on the theme 
of Rama's or Krishna’s life. Many people including Gada- 
worKferfui P memo ' 5 ^hat kad witnessed it All of them forgot the songs and 
sacred words of the Puranas the next day and were busy 
following their selfish ends, But there was no end to the waves of spiritual 
emotions produced by them m the mind of Gadai. The hoy assembled his 
friends in the neighbouring mango grove in order to rehearse them and enjoy 
the bliss thereof He made all his friends get by heart, as far as possible, the 
parts of the different characters of the play, and took upon himself the 
leading role and began to perform the drama Simple-hearted cultivators, 
ploughing m the neighbouring fields, were charmed to see that play of the 
boys and wondered how, after heating them only once, they could get by 
heart almost all the words and songs of the play 

At ^the time of his investiture with the sacred thread, the boy per- 

4 An example ot s * stec *’ a £ a ‘ nst custom of his family and society, that he 

sttong " determine- must have his fitst ceremonial alms from a blacksmith 
aon woman Dhani by'name.' Or, charmed with her affection 

and devotion, and aware of the desire of her heart, the 
boy forgot the restrictions of society, snatched curry, sauce, etc., cooked by 
that woman of low caste and ate them In great fear, Dhani forbade him to 
do it, but could not make the boy desist from it. 

Fear always arises m the minds of the boys of towns and villages when 

5 Exampl e of his they see Naga Faklrs - Wltk tbeir matted hair and 
infinite courage bodies covered with ashes. There is a belief current 

everywhere in Bengal that those Fakirs entice young 
boys , or, when opportunity arises, they abduct them to distant places and 
add to their own number Groups of such Fakirs and Vairagis travelled 
daily in those days by the path to the south of Kamarpukur, leading to Pun, 
the abode of Jagannath They would come to the village, beg their food, 
rest there for a day or two, and then start for their destination Although 
Gadai’s friends remembered that tradition and were frightened, he was not 
a person to. be afraid of this He mixed with the groups of mendicants as 
soon as he saw them and pleased them by his service and sweet conversation 
He used to spend much time with them m order to observe their conduct 
and behaviour. Requested lovingly by them, he took, on some days food 
‘in. 4 ^ 
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offered by them to tbeir deity, before he returned home to tell it to Ms 
mother Desirous of being dressed like them, out of love for the holy men, 
one day he put on Tdakas all over bis body and tearing the new piece of 
doth given by his parents into Kaupina and loin-cloth, put them on in their 
fashion and came to his mother. 

Many of the people of low c3ass in the village did not know how to 
6 Exam les of rea< * ^ ama ^’ a}la an d the Mahabharata When they 
his lovMor merri- ha< * a m ‘ n<i t0 bear 111056 books read out, they invited a 
mcnl Brahmm or one of tbeir own class who could explain the 

epics to them When that person arrived, they offered 
him water to wash his feet, a smoke of tobacco, a good seat to sit on while 
reading, and lacking this, a new mat Honoured thus, he swelled with pnde 
and egotism. Fond of merriment, the keenly intelligent boy observed how 
he occupied an elevated seat before the audience and how many were the 
odd gestures and tones with which he read the books and displayed his 
superiority to them All these the boy would sometimes mimic before others 
with a grave face which would give rise to great fun and peals of laughter 
By a study of these facts of the Master s early life, rye realize the 
nature of the mind with which he was equipped to under- 
7. Natural consta- sp y tU al discipline. We feel that such a mind 

teEsmmd* * ** could not but accomplish whatever it undertook, would 
' cr ~ ‘“ 1 ‘ never forget what it heard, and would at once throw 

away mercilessly whatever it came to know to be an obstacle in its path to 
the realization of its desired end. We realize that such a heart would place 
firm reliance on God. on itself, and on the divine nature hidden within all 
human bemgs, and would perform all actions in die world. No ideas, having 
the slightest tinge of narrow-mindedness, would be acceptable to it, let 
alone mean, impure ones , and love, purity, and compassion alone would 
regulate it all the time in all matters. It will also be realized that no idea, 
either within his own heart or within those of others, would be able to 
deceive him by disguising its nature. Before proceeding to study his 
Sadhanas we shall be able to understand their uniqueness if we closely 
remember what has been said about the constitution of his heart and mod 
We see the first definite manifestation of the attitude of an aspirant 
6 Thetatmam- m the Master's life, when ) be was in 
testation of the in Calcutta-on the day Ramkumar. ta i eldest toother. 

admonished him to apply his mind to the acquisition o 
learning, to which he clearly replied, “ I do not : wan 
learn the art of ‘ bundling rice and plantain Wbal 1 “ 
want is to have that which produces right knowledg 
and enables man truly to achieve the aim of Ms . 

He was then about seventeen years of age. 
little cbance of his education advancing in the tdhfr 


mood o£an aspirant 
•* I will learn not 

the 'art of bundling 

rice and plantain 

hut that which pro- 
duces light know- 
ledge ” 

that there was 
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school, his guardians consulted one another and brought him to Calcutta. 
His religious-mmded eldest brother, well versed m Astrology and Smnti, 
started a Sanskrit school near the house of the late Digambar Mitra at 
Jhamapukur and was teaching some pupils He took charge of the daily 
service of deities in some rich families of that quarter, besides the Mitra 
family. It took him most of his time to give lessons to students after 
finishing his daily religious duties Therefore, it proved very difficult for 
him m a short time to go twice daily to different houses and perform that 
service Nor was he at the same time able to give it up so hastily, for the 
income from the school on account of farewell gifts was very small and was 
daily decreasing How could the household affairs be managed if he gave 
up what he was receiving as the fee for the service of the deities ? Weighing 
these ideas in his mind, at last he brought his youngest brother to Calcutta, 
placed him in charge of the service of the deities and applied himself to the 
work of teaching. 

On arriving at Calcutta, Gadadhar got his favourite work and 
9 The Master's performed it with pleasure Besides serving his eldest 
activities at the brother he studied a little. Possessed of noble quali- 
Jhamapukur Tol in ties, the pleasant-looking boy became dear to all the 
Calcutta people in a short time The veiled ladies of the res- 

pectable families of this place, hke those of Kamarpukur, did not feel any 
hesitation m appearing before him when they were acquainted with his 
smartness, guileless behaviour, sweet conversation and devotion to the gods 
They were eager to get some odd jobs done by him and to listen to his 
devotional songs. As m Kamarpukur, here also the boy became a 
centre of attraction of a group of loving people round him without any effort 
on his part. Whenever he had leisure the boy met those men and women 
and joyfully spent some time in their company. Therefore, it is clear that 
the boy made no better progress m his studies here. 

Although Ramkumar observed this, he could not suddenly mention it 
to his brother, for he had already deprived the mother’s dear youngest 
pet child of the pleasure of her affection and had brought him far away, 
practically for his own convenience. Should he, over and above this, put 
obstacles in the way of the boy’s enjoyment when, attracted by his noble 
qualities, people were lovingly inviting him to their houses and the boy too 
felt happy at that 7 And if he did so, would not the life of the boy m 
Calcutta be as unbearable as m a forest ? If there were no wants m the 
family, it would not have been necessary at all to take the boy away from 
his mother. It would have been enough if the boy were sent to some village 
near Kamarpukur to study with a learned scholar. In that case, the boy 
might have been with his mother and been educated at the same time. 
Although Ramkumar did not complain for some time on account of these 
considerations, sti|l, urged by a sense of duty, he admonished the boy mildly 
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one day and asked Inm to apply his mind to studies For, some day, the 
simple-hearted, self-forgetful boy would have to fend for himself If he did 
not now learn how to guide himself on the path leading to the improvement 
of his worldly affairs, could he do so in future ? Therefore, it is clear that 
brotherly love and worldly experience moved Ramkumar to act that way 

Although he had fallen into difficulties arising out of the selfish, 
10 Ramkumat's harsh ways of the world and acquired some experience, 
ignorance of the the affectionate Ramkumar did not know much of the 
nature of his bro- extraordinary nature of the mind of his youngest brother 
tlier's mind He could not realize even in his dream that, young as he 

looked, the hoy could detect the cause of the lifelong labour and efforts of 
the worldly man and knowing ephemeral fame and enjoyment to be 
worthless, could fix a different aim for human life Unmoved by the rebuke, 
when the simple-heaited boy told him the thoughts of his heart mthe 
above-mentioned way, he could not comprehend his words He thought 
that the boy, a pet of his parents, was piqued or annoyed at being thus 
scolded for the first time in his life, and had, therefore, answered him m 
that way. That day, the truthful boy tried his best to explain to him the 

thoughts of his heart, he expressed variously the idea that he did not feel 

inclined to go u for a bread-winning education But who would listen to 
the words of the boy ’ A boy is after all a boy , if even a growiyup P«son 
1S seen to be above selfish effort we solemnly declare that his brain has 


been Ratnkumar dld not understand those words of the boy. 

Moreover, just as when we chastise an object of our love, we repent it 
next moment and try to regain our peace of mind by loving buna 
hundredfold more than before, so also Ramkumar behaved with bisbro 
for some time after this But, when we see the series of Gadadh “ s a " 

one after another, we get a clear proof of the fact that since then he was 

seeking an opportunity to fulfil the desire of bis heart 

The current of events in the life of the Master and his eldest b th 

- 

could ... ,»P»V, H, cote 

dose to «*“> ” d f , r? ! J .tat .1 ta »■»!» 
He could clearly understand ^ means f or the manage- 

rs that way instead of ad °P t ”J S °° hei in debts and consequently 

ment of his worldly affairs, he must be ^ ]earnt „ootne 

suffer But what « performing sacrifices and officatm 

occupation than those of tea ™ r J y and perseverance at this period i ol 
* learn some lucrative profession suitable to 
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times ? Again, even if he did acquire an art of that nature and tried to earn 
money, it would surely be difficult for him to get time to perform worship, 
and his daily religious duties. So, deciding to “ let Ragbuvir shape his 
destiny according to His will ", he turned his mind from these thoughts and 
continued to do with a broken heart what he had been so far doing. 
For, we think that Ramkumar, who had great faith m God, was content 
with a little and being good-natured, was not very pushful m worldly life. 
Be that as it may, there now occurred, by the will of God, an event which 
showed Ramkumar a way out of that uncertainty and relieved him 
of all anxiety. 



CHAPTER IV 


THE KALI TEMPLE AT DAKSHINESWAR 


PROBABLY Ramkumar was forty-five when he started his Tol in 
1 The cause of Calcutta in A.D 1850 Worldly wants, mishaps, etc., had 
Ramkumar's start- caused him anxiety for some tune past His wife died 
mg the Tol m Cal- after giving birth to her only son Akshay. It is said 
cutta, its date that the Sadhaka Ramkumar predicted the death of bis 
wife and said to some members of the household that she would not survive 
that period. The Master had then reached his fourteenth year. Many rich 
and middle class people lived m the wealthy city of Calcutta ; he would 
remain free from worldly anxiety if he could make the students of the 
school proficient m learning, which would enhance his reputation as a scholar 
as well He could perform religious worship and give written opinions 
on religious matters which would fetch a few additional rupees Some such 
thought was perhaps instrumental in bringing Ramkumar to Calcutta, when 
he was mourning the death of his wife Or it may be that at the death of 
his wife he felt a great change and void in his life, and the idea that he would 
be free from them to a certain extent if he were engaged in various works 
in a far-off place made him take up that course Be that as it may, we have 
told the reader earlier the purpose for which he brought the Master to 
Calcutta a few years after the inception of the school at Jhamapukur, and 
the manner m which the Master spent the first three years after his arrival 
there m AD 1852 

We must turn our attention elsewhere, if we want to know the events 
of the Master's life since that period The reader must now direct his 
attention to the senes of events that were taking place by the will of God 
m a very well-known family in another quarter in Calcutta At that time 
Ramkumar had enrolled himself in* the party of Cbatu Bahu m order to 
increase his income from farewell gifts and improving the condition 

of his school , ... Polrirtfa 

The famous Ram Rasmam lived at Janbazar in the south of Gait 

She was the mother of four daughters and became a wi 
2 Rani Ras- at f orty .f our She inherited the huge property of her am- 
mam band Rajchandra Das. Since then she had manag 

it herself and improved it much and thus become jU k ^ 

people of Calcutta She became famous and Reared ter innumerable 
merely by her ability m managing the property, but by her mn 
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other virtues and good actions, such as her faith m God, her energy, 1 
courage, intelligence and presence of mind, and above all, her sympathy for 
the poor 5 expressed by her unceasing gifts and unstinted distribution of 
food to all. By her noble qualities and actions, she, although horn m a 
Kaivarta family, proved herself worthy of her appellation, “ The Rani,” 
and attracted the heart-felt love and reverence of all groups of people 
irrespective of caste. The Rani's daughters were married and had children 
at the time we are speaking of. Then the third daughter of the Rani had 
died and had left behind only a son. Thinking that the said event would 
estrange the debonair Mathuranath, her third son-in-law, from the family, 
the Rani married her fourth daughter Jagadamba Dasi to him and made him 
her own again. The descendants of the four daughters of the Rani are 
living till this day." 

Endowed with many virtues, Ram Rasmani bore great devotion to the 
3. The Ram's de- holy feet of the goddess Kali. "Sri Rasmani Dasi, longing 
votton to the god- for the Feet of Kali " were the words engraved m the 
dess official seal of her estate. We have heard from the 

Master himself that the Rani's devotion to the goddess was expressed in all 
her words and actions. 


1 There was, it is said, a barrack of English soldiers situated near the Janbazar house of 
the Ram Drunk and unrestrained, the soldiers, one day, overcame the gate-keepers by force 
entered the hSuse and began to plunder it Mathur Babu, the son-in-law of the Ram and 
other men folk were then out on business Unopposed, the soldiers were almost ready to 
enter the inner apartment, when the Ram took up anus, ready to oppose them personally 

- It is said that the British Government imposed a tax on the fishermen for catching 
fish in the Ganga. Many of these fishermen dwelt m the estate of the Rani Oppressed 
on account of the imposition of tax, they narrated then tale of sorrow to her The Rani 
heard it and told them not to he afraid For a big sum of money she took on lease that 
part of the river for catching fish The Government thought that the Ram would carry 
on a business in fish And as soon as the said right was obtained, the Ram put chains 
across the nver m many places This made it almost impossible for ships and other vessels 
of the Government to enter the nver When they protested against that action of the Ram 
she sent word, "I have purchased the right of catching fish in the nver on payment of a large 
sum of money to you What I have done is in accordance with that ngbr If ships and 
other vessels always pass through the river, the fish will flee elsewhere and I shall stand 
to lose much How can I, therefore, remove the chains from the nver? But, if you agree 
to abolish the new tax on the right to catch fish in the nver, I, for my part am ready to 
give up my right voluntarily There will otherwise be litigation and the Government will 
have to Pay damages to me It is said that owing to that reasonable statement of the Ram 
W “ S d c lng S0 ln t0 , p , totect tlie P° ot k*ermen, the Govern- 
ed 'blessed the iSS ” “ shoIt t “ ne The flshemen then =aught 6* fee of any tax 

nr e T c ? d *“»*■ interest in aU matters conducive to the good of the Deonle 

Zj ?L“ d , the P J°°L of , lt ln a* Sonm, Belegbata and Bhawampur m S£ Ghat 

mid the house for the dying at Kahghat , in the Ghat at Ganga at Halisahar in theroad to 

acm f rnf 0I m.r dlS ^ C | e from , the other “!? e °f Suvarnarekha , and in many other virtuous 
acts The Ram went on pilgrimage to Gangasagar, Tnvem, Navadwip, Agradwm and 
Pun, and spent vast sums of money in the names of gods Moreover she oroteetpd the 
estat e of Makimpur against the oppression of the indigo planters She spent 
rupees teu thousand and got the Madhumatn connected with the Navaganga by the cansd of 
Tona These and various other acts of public utility stand to her credit $ 7 “ “ 

Rasmamfeom*thebt“^iist,«T " ^ 3 table of Rani 

Ram Rasmani =Rai Rajchandra Das 

mohan I Bis~i;dSba“ dra DaS ' K ™ a n=Pyar. Chowdhury Karunamayi^MatW 
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The Rani, it is said, had clicrishcd in her heart for a long time a 
A Tin- Rnni got ' trrm f*' desire to go to Kasi and pay obeisance and offer 
tlir (tivinr nmirur. special worship to Visvesvam, the Lord of the universe, 
non uWn 'he »i« ,,nd Annapurna, the divine Mother It is also said that 
(vinnr r.'idv m go s ( tc had collected and set apart a vast sum of money for 
lu v>in that purpose But, as her husband had died suddenly 

and she had had to shoulder the responsibility of managing tbe whole 
property, she had not been able to carry out her intention so far. Now 
that hrr sons-in-law. particularly the youngest, Matburamohan had learned 
to help her in this matter and bad become her right-hand man, she was 
getting ready to start for Kasi When everything was ready, she had the 
vision of the goddess in a dream the night before her departure The god- 
dess ga% c her instruction thus • " There is no need to go to Kasi ; install my 
stone image in a beautiful spot on the bank of the Bhagiratln and arrange 
for my daily worship and food offering ; I shall manifest myself in the image 
and accept your v\ orship 1 daily.” The devout Rani was highly delighted 
to receive that instruction She put off going to Kasi and made up her 
nnnd to spend the accumulated money on that holy undertaking. 

We cannot say how far that rumour is true, hut it is certain that the 
Ram's long, accumulated devotion to the Mother of the 
universe was about to assume a visible form ,m tbe shape 
of the temple and the image She purchased a spacious 
piece of laml on the bank of the Bhagiratln, spent a large sum of money an 
began to build on it a big temple with nine spires and other small temples, 
and laid out a garden attached to them Though the work of cons rue 

... «,,« » te o, mu. >■»«. *1.01. 

even in A D. 1855. But the Ram reflected within herself. As m 
uncertain, the desire of installing the Mother of the universe i may no be 
fulfilled m my lifetime. ,f it takes such a long time I to 1 bmldtl -tempk 
Thus revolving in her mind, the Rani had the ceremony -of die 
of the Mother performed on the Snanayatra day on May 31 AD ^ 

it is necessary for the reader to know a few events that took place 

tins, we narrate them below'. . , » goddess 

Either because of the "instruction” she peeved from .£ 

„ . herself or out of a natural hankering of he 

6 The Rnm’s uerseix u t t, eir chosen Ideals 

desire 10 offer cook- for devotees a w y , there arose a g reat 

cd food to the god- with things they consider best th ked 

dess eagerness m the mind of the Ram . * ^ 

food daily to the Mother. TheRanr 

buildings have been built to my liking. I am going t ^ ^ 

night there in the boat. 


5. The Rum built 
the temple 
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7 She procured 
Sastrtc opinions 
from Pandits. 
These proved ob- 
stacles to the ful- 
filment of her desire 
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sufficient for the carrying on of the setvice. But, in spite of doing all this, 
if I cannot serve Her to my heart’s content and offer Her cooked food 
daily, everything will be m vain. It will fetch me at the most a little name ; 
people will say, 1 Ram Rasmam has left behind her such a glory I ’ But, of 
what avail are such words of people to me ? ” “O Mother of the universe," 
she fervently prayed, “ Thou hast given me much name and fame in other 
respects, but in this case do not befool me by giving me this trash. It does 
not matter whether fame accrues to me or not, but pray remain always 
actually manifested here and fulfil the heart's desire of this servant of 
Thme by accepting daily service ” 

The Ram saw that her low birth and the custom of society were the 
mam obstacles standing in the way of her offering cooked 
food. Her own heart, however, never doubted that the 
Mother of the universe would accept her offering of 
cooked food ; in fact, her heart was always full of joy 
at that thought, and was never hesitant. Why was then 
that improper custom current ? Who wrote the scrip- 
tures ’ Was the author of the scriptures a heartless man? Or, urged by 
self-interest, did he ordain a tight for the higher castes superior even to the 
goddess’ If so, she had no use for such scriptures. She would rather 
follow the ^ acred longings of her heart. But what was the way out even 
then’ Were she to act against the prevailing custom, the devout Brahmins 
and good people would not come to the temple and take Prasada. What 
was then the solution? The Rani had the written opinions of Pandits 
brought from various places. But none of them was to her liking. 

Although the construction of the temple and the making of the 
image had been completed, there was no sign of the ful-' 
filment of the Ram’s desire to serve Her to her heart’s 
content. The Ram had scriptural prescriptions from 
, ,, ,. , „. L s ‘ h , o!ais - bi S and small, but failed to have her wish 
fulfilled. When all her hopes were almost dashed to the ground, one day 
a prescriptwn came from the Chatuspathi at Jhamapukur, which read “If 
the Ram makes a gift of the property to a Brahmin and he install! the 
goddess in the temple and makes arrangement about the offering of cooked 
Brit" S"? °lt e 5cnptures ™ll be accurately observed; and the 

"" th “ “ “““t 

Hopes revived in the Ram’s heart She decided to consecrate the 
9 The Ram de- * e “ ple m the name of her Guru and, with his permission, 
tided to consecrate a e t e position of an officer for superintending his 
the temple property and the service m his temple. Afterwards the 

the errint 1 ““ mf0rmed oAel Pandlts of intention of following 

the scriptural prescription given by Ramkumar. Although they did not 


8 Ramkumar 
gave bis opinion in 
her favour 
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dare say plainly that it would be an unscnptural action, they nevertheless 
said, “ The action is against the prevailing custom of society , the Brahmms 
and other good people will not take Prasada there even though it is done 
that way.” 

We can very well infer that the Rani's attention was very much 

, _ , . attracted to Ramkumar by this event. When one ponders, 

10 Rnnjxumors , , , , , , 

catholicity one ° n “ s that to ,ssue suc “ a prescription in those days 

was indicative of not a little catholicity on the part of 
Ramkumar. The mmds of the Brahmin Pandits, the leaders of society, got 
confined to a narrow groove in those days There were few amongst them 
who could step out of it, read a liberal meaning in the injunctions of the 
scriptures and give opinions according to circumstances Consequently 
people felt an inclination to set at naught their opinions. 

The connection of the Rani with Ramkumar, however, did not end 
there. Although she paid proper respect to the members 

.. . « .11 * n 


11 The 


tucict ' — * — 

Ram's c £ t j je £ aml [y 0 f her spiritual teacher, the intelligent Ram 
search for a suit- * * - J 

able priest 


observed distinctly their ignorance of the scriptures and 
unfitness to perform dtvme service according to them 
Therefore, she made up her mind to see that the whole charge of the service 
of the new temple was permanently placed in the hands of the Brahmms of 
virtuous conduct, well versed m the scriptures, taking care at the same tune 
that the just and proper farewell gifts etc . due to her Guru's family were 
not affected Here again, the prevailing custom of society stood m her way. 
In those days, the Brahmms born of good families and devoted to rehgm 
traditions did not even salute the deities installed by Sudras ? et ^ 
worshipping them. They regarded the degraded Brahmms, such as 
family of the Ram's spiritual teacher, virtually as Sudras. Xt 1 6 

no wonder that no Brahmin of virtuous conduct, able to perform w P 

and officiate as a priest, agreed to take charge o^he woxs^m li R- 
temuk However, the Ram, did not give up hope and increasing 
..d lb. pay. continued » ~.ch to . 

The home of Hemangmi Devi, the Master s cousin, wa J h 

of Sihar not far from Kamarpukur Many Bratumm 
12 Mabeshchan- S h ' 0ne Maheshchandra Chattopadbyaya of 

dra an officer of the lived tne , f ^ Rani. Thinking 

Ram, toon the res- that village served in the estate of theKa ^ ^ 

ponsibihty of pro- perhaps that he might e Brahmms for the 

cunng priests thereby, he came forwar t0 ? r ° c “ Hertook to make 

Ram’s temples to work as brotherKshetranath for the post 

that arrangement and select „ , ther wlt h a view to con- 

vmcing the poor Brahmms of the wBage that ^ ^ ^ Jfflpr0V1D g the 

As he appomced unco > 
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own family to do the work of the Rani, it became easy to a great extent 
to procure other Brahmins for service m the temples. But he became very 
anxious when, in spite of much effort, he could not procure a fit priest for 
the Kali temple. 

Mahesh had been for a long time acquainted with Ramkumar. It 
13. The Ram te- seems, they had a conventional relation established 
quested Ramkumar between them, which we can infer from the village 
to accept the office custom It was'not unknown to Mahesh that Ramkumar 
ofthepnest was a <j evout Sadhaka and had long ago become initiated 

in the Mantra of Sakti of his own accord We infer that Mahesh knew 
of the want and insufficiency in Ramkumar’s household. So his attention 
was drawn to Ramkumar at the time of seeking a priest for the temple of 
the Mother Kali. But the next moment he remembered that Ramkumar 
was a Brahmin who did not officiate in sacrifices performed by Sudras. 
Although he sometimes accepted the post of a pnest in the houses of 
Digambar Mitra and others in Calcutta, would he accept it in the temple 
of the Rani, who was a Kaivarta by birth ? It was very doubtful. But the 
day for the installation of the goddess was near at hand and a suitable 
priest was not available yet. Revolving all this, Mahesh thought it reason- 
able to make an effort once at least in that direction However, he did 
not himself immediately set about doing that He told the Rani everything 
and asked her to invite and request Ramkumar to accept the office of the 
priest for the day of the installation at least and perform all the rites on 
that day. The Rani had already a high opinion of Ramkumar’s fitness 
when she got the scriptural prescription from him. So she was much 
delighted at the prospect of his officiating as the priest and sent him 
word with great humility. " I am now ready to install the Mother of 
the universe on the strength of your prescription," wrote she, “ and have 
also arranged everything m order to perform that ceremony at an auspi- 
cious moment on the day of the coming Snanayatra. We have got a 
priest for Radha-Govinda. But no suitable Brahmm is coming forward 
to officiate as the priest of the Mother Kali and help me in the act of 
Her installation. Therefore, please make an arrangement that may seem 
possibe to you and deliver me from this predicament. As you are a 
good scholar, well versed m the scriptures, it is needless for me to tell 

you that anyone and everyone cannot be appointed to officiate as 
the pnest. 

Mahesh himself went to Ramkumar with the letter conveying that 
request, explained the situation to him m various ways and prevailed upon 

tT ? ^V 0 , o£ficlate as Priest until a suitable one was available, 
e devout Ramkumar, devoid of avarice, came at first to Dakshmeswar 1 
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lest the installation of the universal Mother should have to be given ud 
Then at the humble request of the Ram and Mathur Babu, he lived there 

AU eventfn/ 5 * ^ „ he SaW that there was no West available. 
All events of the world, great or small, come to pass by the will of the 

dmne Mother. Who can say whether or not Ramkumar, a devotee of the 

goddess, knew the will of the Source of all wills and accepted that office? 

The Rani got Ramkumar to officiate as the priest in that unexpected 
14 Installation Way and lnstaIIed tbe'Mother of the universe m the new 
of the goddess by temple with great pomp on Thursday, May 31, A. D. 
the Ram 1855, the day of the Snanayatra It is said that on that 

occasion the temple was continuously filled day and 
night with the noise of feasts and festivities The Ram spent money 
unstintedly and did her best to make all the guests and others as happy 
as herself. Many professors of the Sastras and Brahmin Pandits came on 
that occasion from the places famous for their scholars, places such as the 
distant Kanyakuhja, Kasi, Sylbet, Chittagong, Orissa, Navadvip, etc Each 
of them got a silk cloth, a wrapper, and a gold coin as farewell presents. 
The Rani, it is said, spent rupees nine hundred thousand on the budding 
and consecration ceremony of the temple She purchased from Tradokya- 
nath Thakur for rupees two hundred and twenty-six thousand the Salban 
Parganah m the sub-division of Thakurgaon in the district of Dinajpur 
and executed 'a deed of gift and dedicated the property to the service 
of the deities. 

Some say that Ramkumar was given provisions and he cooked 
15. How the them that day with his own hands on the bank 
Master behaved on of the Ganga. And after offering the cooked food 
the installation day t0 |j ls own chosen Ideal, he took It as Prasada. But it 
sounds improbable, for, Ramkumar, a devotee of the goddess bad himself 
given die prescription about the offering of cooked food according to bis 
knowledge of the scriptures and without the expectation of any gam It 

gives a different account He says, " Ramdhan Ghosh of the village of Desra. near Kamar- 
pukur, was an officer of Ram Rasmam The Ram held him m regard for he . Jhcuw 
and he gradually rose to he her secretary. As be was known to Ramkumm, he «Mbim 
a letter of invitation to come to take his farewell gifts at the 
ceremony of the Kali temple" Ramkumar came to the Janbaaar hmws 
said to Ramdhan, "The Ram is a Kaivarta by birth We are Brahmins belonSinSto 
Rarhi class We shall be boycotted i£ we accept her invitation of gifts s “° K j 

him a hst and said, ” Why 7 Just see how many Brahmins of that class have been in 
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is quite unreasonable that he himself should not take that offered food 
and should act against his own prescription and the injunction of the 
devotional scriptures. The Master also did not tell us so. Therefore, 
our impression is that at the end of the worship he took joyfully the 
cooked food offered to the Mother of the universe. But, although the 
Master joined the joyous festival whole-heartedly, he acted according to his 
strict principle regarding food He bought from' the neighbouring market 
a pice worth of fried rice at the approach of the evening and ate it before 
he walked to the school at Jhamapukur for his rest at night. 

The Master himself told us on many occasions many things about the 
16 What the founding by Rasmam of the Dakshineswar Kali temple. 
Master said about He used to say : " Rani Rasmam made ready to go to Kasi, 
the founding of the the abode of Visvanatha and Annapurna. She fixed a day 
Kali temple for starting and had about a hundred small and big boats 

laden with various articles at the Ghat. She got a prohibitory instruction 
from the goddess on the night immediately before the day of starting and 
gave up that resolve. She then engaged herself in searching for a fit plot of 
land to build the temple on.” 

He said further : “ Under the conviction that 1 the western bank of 
the Ganga is comparable to Varanasi ’, she at first searched for a piece of 
land m villages like Bali and Uttarpara on the western bank of the Ganga 
but failed 1 to get one For although the Ram was ready to pay a vast 
sum of money, the famous landlords of those places said that they would 
not come to the Ganga down a Ghat constructed at the cost of anyone 
else at any place m their possession. Therefore, the Rani was compelled 
at last to buy this spot on the eastern bank of the Ganga.” 

He used to say : A part of the piece of land selected by the Ram 
at Dakshineswar belonged to an Englishman. In the other part of the land 
there was a Muslim graveyard, associated with the memory of a holy 
man. The piece of land had the shape of the back of a tortoise. Such a 
graveyard, according to the Tantras, is very commendable for the 
installation of Sakti and Her Sadhana Therefore, as if guided by Provi- 
dence, the Rani chose this piece of land.” 

Again, he would raise the topic why the Rani installed the Mother 
of the universe on the Snanayatra day, a day of the festival connected with 
Vishnu, instead of other days auspicious for the installation of Sakti and 
say : " The Ram practised severe austerities according to the scriptures 
from the day on which the making of the image began ; she bathed three 
times a day, took simple food, lay on the floor and practised Japa, worship, 
etc according to her capacity When the temple was built and the image 
made, an auspicious day was going to be leisurely fixed for the installation ; 
and the image was kept packed m a box lest it should be damaged. But 

* The qW P e °P Ie o£ *“8 images testimony to this fact even now. 
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it suddenly perspired for some reason or other and the Ram got the com- 
mand m a dream, ‘ How long will you keep me confined this way ? I feel 
suffocated , install me as soon as possible.’ No sooner had she got that 
instruction than the Ram became flurried and had the almanac consulted 
to find an auspicious day But, as no such day could be found before the 
Snanayatxa, she resolved to perform the installation on that day.” 

Besides this, we heard from the Master many other things including 
the consecration of the temple in the name of the Ram’s Guru so that 
cooked food might be offered to the goddess We heard from Hnday 
two things only: firstly, that Ramkumar gave the scriptural prescnption 
to the Ram about the consecration of the temple, and secondly, that he had 
recourse to the practice of Dharmapatra to convince the Master of the 
propriety of his accepting the office of the temple priest 

We can know from the Master’s behaviour at this time that 
Ramkumar had at first no mind to accept permanently the office of priest 
at the Dakshineswar Kali temple. When we reflect over the event, it 
seems to us that the simple-hearted Ramkumar did not understand it at 
that time. He thought that he would give the prescription regarding the 
nffprmg of cooked food to the goddess and return to Jhamapukur after 
personally offering cooked food on the day of the installation. 

We come to the conclusion from his behaviour towards fys younger 

brother at this time that he was not at all hesitant about offering cooked 

food and that he did not think he was doing anything wrong and un- 
scriptural We shall explain these things to the reader here 

Early next morning, the Master came to Dakshineswar either to 
inquire about his brother or to witness, out of curiosity, the ceremony 
that were left over from the previous day He was there for some time 
when he saw that there was no probability of ^ brother s retu^ng to 
Jhamapukur that day Therefore, although requested by his hroth« 

stav there for the day, he did not obey him and returned to Jhamapu* 

" thl t me of taking his food The Master did not go to D^sh = 

ft* about a week an*. <h» H. ™ 

that h„ brother .odd tatutu «h.r« » to 

ceremonies at Dakshineswar. But when Ramkumar did not retu 

ST. week, h. «... anxious and Z* 

news of his brother. He then came o t he divine Mother at the 

to assume permanent charge o t h ^wo^^ ^ fae heard lt than there 
importunate request of the Ran d ed his brother that their 

arose various thoughts m his mind. Sudras nor accepted gifts 
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had recourse to the simple expedient of Dharmapatra, 1 the leaf of im- 
partiality, at last. The leaf of impartiality, it is said, read, “ Ramkumar 
had not incurred blame m accepting the office of the priest. It will prove 
beneficial to all.” 

Although the Master now became free from anxiety regarding bis 

17 The stead- brother’s decision, another thought occupied his mind, 

fastness of the He thought over what he was to do, now that the 
Master regarding Chatuspathi was abolished. The Master remained absorb- 
£ood ed in that thought and did not return to Jhamapukur 

that day. But he could not be made to agree to take Prasada in the 
temple m spite of Ramkumar’s loving persuasion. He said, “It is a 
temple and the food is cooked with the water of the Ganga ; besides, it 
has been offered to the Mother of the universe ; it will not be reprehensible 
for you to take it." But these words were not to the liking of the Master. 
So Ramkumar said, “Then take uncooked provisions from the temple 
store, cook them with your own hands on the sands of the Ganga under 
the Panchavati and have your meal. Don't you accept that the Ganga 
purifies everything on its banks and bed ? ” The Master’s strict principle 
regarding food had now to yield to his devotion to the Ganga. His faith 
and devotion accomplished what Ramkumar, well versed m the Sastras, 
could not ..do with the help of so much reasoning. The Master agreed, 
and continued to stay at Dakshineswar and take his daily meal prepared 
by himself in this way. 

Ah, what a deep devotion to the Ganga the Master had all his life ' 

18 The Master’s He used to call the water of the Ganga as Brahmavan, 

t0 the Brahman m the form of water. He said, “Any 
v ' ! ° aa person living on either bank of the Ganga has his heart 


no nncoThlf,,! , t U 'ustom in villages of people depending on Providence when there is 
£ a d ? CI5I °? b ? in ? a 7 lved at a particular matter hy reasoning and taW 
^ , Dban ”? atIa- i. the ea£ o£ impartiality, to know the will of Providence? When 
they ascertain it thus, they act accordingly, without further argument orreasomne The 
leaf of impartiality is made use of m the following manner reasoning lhe 

Sums the Wl11 of Provi , dence to *bids the course The division of propeS^nd 

JjSP als ,° 18 sometimes made with the help of this device Take this for ^ 

brothers have been living m a joint family, they want to live sevantri* e: , Fo , UI 

joint property, but cannot come to any 7 decision as to and divide the 

owners of the property are written on small pieces of paper j <. ofthe 

one can read the names and then put into an empty wate?.pot Each th° that n ° 
divided into four parts is marked A B etc and =malt 7 por0on . 0; f* f property 

are placed, as before, in another pot Two’ children are then marked 

asked to pick up one piece from one pot and the other child rn < ? IIed and ° ne °f them is 
The fragments of paper are then rfad Sd each WhiT '“, F ‘ ck “ p °? e froni ** other 
ponding to his name ber 15 t0 acce Pt the portion cones- 
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changed into one like that of , 

themselves. The wind filled with th , VlrtUes manifest there of 

the Gangs ,***£“ 0 n Wh* T * *“ Wat * of 

grace of the Bhagirath,, the da«g h t o tV* ” “ * By * 

austerity, generosity devotion tn r ^ j e great mountam > goodness. 

t M “” — ."srsirsit 

namiS ff “ ?" th “ e the water of the Ganga. He felt much 

calls of mture^ “° ,My deamnS hlmSe!f wlth that "««• after answermg 

The garden situated on the bank of the beautiful river and beautified 
19 The Master w ith the Panchavata filled with the songs of birds the 
took his daily food divine service well performed by a devout Sadhakain 

and Uve/atDak- f ^ beautlfuI spacious temple, the genuine affection of 
shmcswai bls r at her-Iike eldest brother, and the faith and devotion 

°t the virtuous Ram Rasmam devoted to gods and the 

1 °i n ' 3nd b ^ atbur Babu, her son-in-law — all these very soon made 
the Dakshmeswar temple immensely attractive to the Master, whp gradually 
made it his own, even like his home at Kamarpukur. Indeed he cooked his 
daily food for some time, but he lived there with a cheerful mmd and dis- 
carded that attitude of uncertainty regarding his future duty. 

On hearing of the firm principle of the Master regarding food, some 
20 The difference will perhaps think, 11 Such ilhberality is generally seen 
between UUberahty m the minds of men hke ourselves Do you mean to say, 
steadf't liei ° US mentioning this instance that the ultimate goal of 
spirituality cannot be realized if one is not similarly 
illiberal?” We say in reply, "Ilhberality and religious steadfastness are 
not the same thing The former is born of egoism. When it prevails, 
a man sets the highest value on what he himself understands and does, and 
thus circumscribing himself remains unconcerned. But the latter is born 
of the faith m the teachings of the scriptures and great souls , when it 
prevails, man curbs his egoism, makes progress in his spiritual Me and 
gradually realizes the supreme truth When that firm principle predomi- 


nates, a person, m the beginning may appear to be illiberal for some 
time , but be receives with its help, clearer and clearer bght on the path of 
his bfe and the hunting narrowness vanishes of itself Therefore, bow can 
we deny that steadfastness is absolutely necessary on the path to spiritual 
progress ? Acquainted with this quality m the Master's life in the manner 
mentioned above, we understand dearly that we too will be endowed 
with true liberality m time, and attain the ultimate peace, a we 
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go forward to realize spiritual truths with a single-minded devotion to the 
teachings of the scriptures, and not otherwise. We have " to remove one 
thorn by another” as the Master used to say. We must have recourse to 
religious steadfastness in order to reach the liberality of truth— we must 
follow rules and regulations in order to reach the state beyond them. 

Noticing this imperfection in the beginning of youth in the Master’s 
life, some will perhaps say, “ Why should he then be called an incarnation 
of God? Why not call him a man? But if you must make God of 
him, it is better to conceal such imperfections when you go to write 
his life.” We say, “ Brother, there was a time when we also never believed 
it possible even in a dream that God assumed a human body and incarnated 
Himself. When, however, by His unbounded selfless grace, He made us 
understand that it was possible, we found that with the assumption of the 
human body. He had to assume the imperfections of the human mind in 
the same way as those of the human body. The Master used to say, 1 The 
shape of an ornament cannot be given to gold etc , if it does not 
contain some alloy,’ He never made the slightest attempt to conceal 
those imperfections from us, yet he clearly told us over and over again, 
' The One who became Rama and Krishna, has now come into this case 
(showing his body) ; but His coming down this time is incognito, just like 
a king goiqg in disguise to see the capital. It is like that ’ ” 



CHAPTER V 


ASSUMPTION OF THE OFFICE OF THE PRIEST 


THE pleasant looks of the Master, his tender nature, devoutness and youth 

1 The behaviour attracted the notice of Mathur Babu, the son-in-law 

and the resolve of of Rani Rasmani, a few weeks after the consecration of 
Mathur since he the temple. It is seen that the attraction of love is sud- 
saw the Master for denly felt in the human heart, at first sight, for those with 
the first time whom an intimate relation is to be established for life 

The scriptures say that this arises from the impressions of the relation wc 
had had in previous lives When we see later the relation of profound love 
between the Master and Mathur, we are led to conclude that there arose an 
indefinable attraction m the mind of Mathur at that time 

The Master lived at Dakshmeswar for a month after the temple was 
consecrated, in a state of inability to ascertain what he should do In the 
meantime Mathur resolved to appoint him to dress up the goddess 
and discussed the matter with Ramkumar. Ramkumar told him the whole 
story about the mental condition of his brother, and discouraged Mathur m 
hts effort to carry out his plan. But Mathur was not a man to he easily 
deterred. Although his offer was thus refused, he was seeking an oppor- 
tunity to carry out his resolve. 

Another person intimately connected with the Masters life, came 
to Dakshmeswar at that time. Hndayram Mukho- 

2 Hndar the padhyaya, the son of Hemangim Devi, the Masters 

nephew of the C0US i ni came to fiurdwan at that time in search of employ- 
Master " 


ment 


He was then sixteen He was staying with his 

way to the 


acquaintances, his fellow-villagers there, but' could find no 
accomplishment of his purpose. When be came to know t at --- - 
uncles were living in the new temple of Ram Rasmani and w 
ereat respect, he thought that there was every chance of his purpo-e 
fS, JThe could go there. So Hnday came to the Dakshmeswar ton* 
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could undergo hard labour and adapt himself easily to circumstances. When 
in adverse circumstances, he could surmount them by inventing extra- 
ordinary means. Moreover, he truly and tenderly loved his youngest 
uncle and spared no pains, undergoing endless bodily troubles to make 
him happy. 

Always active, Hriday had not a bit of contemplativeness in him. 
Therefore, Hriday’s mind, like those of all worldly people, could never be 
free from selfish efforts. The more we discuss his relation with the Master 
since the earliest days, the more shall we see that the little contemplative- 
ness and selfless effort seen in his life, were all due to the constant company 
of the Master, who was an epitome of contemplativeness and whom he tried 
to imitate sometimes in this respect. The help of a man of action, 
courageous, reverential, and averse to free thinking, was very necessary for 
the success of the contemplative life of one who was indifferent to eating, 
drinking, and all other bodily efforts, and was ever thoughtful and 
altogether devoid of selfishness. Was this the reason why the divine Mother 
bound up a person like Hriday in a profound relation with the Master at 
the time of his Sadhana ? Who will answer ? But it is true that, but for 
Hnday, it would have been impossible for him to keep body and soul to- 
gether during that period Therefore fos name remains eternally connected 
with the life of Sri Ramakrishna ; and he deserves our heart-felt devotion, 
reverence and obeisance for ever. 

The Master was twenty years and a few months old when Hnday 
„ __ came to Dakshineswar We can easily infer that his life 

on the emrai of now became ea sy to some extent when he got a com- 
KridaT panion in. Hnday. Whatever he did from now on, 

_ _ bathing, walking, lying, sitting, etc., he did with his help, 

ihe doings of Sri Ramaknshna, who was always of the nature of a boy, 
appeared purposeless in the eyes of ordinary people ; but Hriday, far from 
protesting against them, approved them heartily and sympathised with 
them ; this endeared him much to the Master. 

Hriday himself said to us : “ Many a time I have felt an indescnbable 
4. Hriday’s i 0Te ’ attraction towards the Master since then and always 
for the Master remained with him like his shadow. Even a minute’s 
separation from him was painful to me. I bathed with him 
walked with him, sat with him and lay down with him. We had to part for 
some time only at the time of taking our midday meals for the Master took 
from the temple stores uncooked provisions which he cooked with his own 
hands. He took his food under the Pancbavati and I had Prasada in the 
temple. But I made all preparations for his cooking before I parted. His 
principle regarding food was so strict then that he felt no peace of mind 
although he- took food cooked by himself. He cooked his midday meal of 
nee etc., himself, but like us, he took Luchi offered at night to the Mother 



5 Hnday could 
not understand cer- 
tain actions of the 
Master 
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of the universe. I noticed on man, occasions that ha eyes became MW 

and heard km say ******* * 

Mother; Mother ! Thou hast made me take food from a Kaivarta'” 

that tfj 6 hlmSel{ ? 1S ° S ° meUmes sald t0 us shout the events of 

ood fZ a y l 3ffhCted t0 th!nk that 1 Sh0uid have to take 

food from a Kaivarta Even many of the poor indigent people did not come 

to the Kali temple of Rasmam to take their food for that reason As many 
people could not be procured to take the cooked food offered to the deity 
cows were fed with it and the rest had to be thrown into the river ” But 
we heard both from him and Hnday that he had not to take food cooked 
by himself for long. Our impression is that he did so till he took charge as 
a priest of the Kali temple, which he did in two or three months after the 
consecration of the temple. 

Hriday knew that the Master loved him dearly. There was one 
thing only regarding him which Hriday could by no 
means understand. It was this : when he went to assist 
his elder uncle Ramkumar or for a little rest after his 
midday meal or to witness the evening service in the 
temple, the Master eluded him and disappeared for 
sometime, he did not know where. He could not find him out m spite of 
a great deal of searching. Asked about it on his return after about a 
couple of hours, he did not give a clear reply and said, “ I was just near 
about this place.” At such times on some days, when he went m search of 
him and found him returning from the direction of the Pancbavati, he 
thought that he had gone there perhaps to answer calls of nature and did 
not ask him anything. 

This is what Hriday said. One day at that time the Master had a 
mind to make an image of Siva and worship Him m it 
We have already said that sometimes he did so m his 
childhood at Kamarpukur As soon as there arose that 
desire in his mind he took some earth from the bed of the 
river, made with his own hands an image of Siva, together 
with’ the bull, the tabor and trident, and began to worship Him in the 
image. Matbur happened to come there in the course of a stroll, and 
eager to learn which god the Master was worshipping intently, approached 
and saw that image. Though not big, the image was beautiful Matbur 
was delighted' to see it. No sooner had he seen it than he felt that images 
so expressive of divine nature were not available in the market He t en 
asked Hriday out of curiosity, “ Where have you got this image from 
Who has made it’" He was astonished to know from Hriday that the 
Master knew how to make images of deities and to set broken P icts ° 
images He requested that the image might be given him after the wots 
Hriday agreed and, with the permission of the Master, took the im g 


6 Math ur praised 
the image of Siva 
made by the 
Master 
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the worship was over and gave it to Mathur. When Mathur got the image, 
he looked at it very mmuteiy and, being charmed with it, sent it on to the 
Rani to have a look at it. The Ram too highly praised the maker and 
expressed surprise like Mathur when she knew that the Master had made 
it. 1 A short time previously Mathur had a desire to appoint the Master to 
do the temple duties. That desire became stronger now when he became 
acquainted with this new accomplishment of the Master. The Master 
had already heard from his brother of that intention of Mathur, but 
did not give ear to it as there was firmly fixed in his mind from childhood 
the idea that he “ would not serve anyone but God ", 

We heard the Master express on many occasions that opinion about 
taking service The Master did not hold m high regard 

7 The Master s any b 0( jy w ij 0 served another without being hard pressed 
opinion on service ^ y neet j_ Once, when he knew that one 5 of his boy 

devotees took service, he felt much pained ; and was heard to say, " I feel 
more pained to hear that he has taken service than if I had heard of his 
death " When the Master met him later and knew that he had taken 
service for the maintenance of his helpless old mother, he said, passing his 
hand affectionately over his head and body, “ There is no harm m that ; 
you are not to blame when you have taken service for that purpose ; but 
had you do^e so prompted by selfishness and needlessly, not for the sake of 
your mother, I could not have touched you any more So I say, my Niranjan 
has not the slightest 1 anian ’ (stain) in him, why should he be so low 7 " 

All the new-comers were surprised to hear those words of the 
Master to Nitya-mranjan, for that was his full name, and one was cheeky 
enough to say, “ Sir, you condemn service ; but how can we maintain our 
famihes without taking to it 7 " The Master replied, “ Let him take service 
who likes it ; I don’t forbid all to do that I say this only to them (pointing 
to Niranjan and the other boy devotees) Their case is different.” The 
Master was fashioning the lives of his boy devotees m a different manner , 
and he, it goes without saying, gave such advice, because taking service 
was not consistent with the requisite spiritual attitude 

When the Master knew of the intention of Mathur Babu from his 

8 The Master brother, he tried as far as possible to remain out of 
felt hesitant to go his sight and avoid him for just as he was no 
to Mathur, lest he respecter of persons in his observance of truth and 

tak eKivice llim rellgltm wlttl body, mind, and speech, so he always 
felt unwilling to pain anyone by displaying his disregard, 
if there were no strong reason for it Again, it was in the Master’s 
nature to esteem the merits of a person of good qualities and honour a 

1 Some say that this event happened at the time when the Master assumed office 
of the pnest and that Mathur showed it to the Ram saying, "The goddess will soon become 
awakened as we have got such a competent priest ” 

' Swami Niranjanananda _ , 

9 
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respectable man in a simple natural way, without any expectation of 
favour* If Mnrhur requested him persistently to accept the office of the 
priest in the temple, before lie had himself arrived at a conclusion about 
it, he would have to refuse it and thus pain him. We clearly see that this 
apprehension was at the root of this action of the Master. Besides, he was 
then a young man of no moment and Mathur, the Ram's right-hand man, 
was b very important person. Under the circumstances it would not look 
well and would be regarded as boyish wantonness on Ins part to refuse 
Mat bur’s offer. But the more the time passed, the more pleasant did it 
<cctn to him to live at the Dakdiincswar Kah temple This mood of his 
was not concealed from himself, possessed as he was of inward insight 
From a series of events that took place during this time, it is clear to us 
that be had no objection now to live at Dnkslnncswar, if he were allowed 
to live there without accepting the responsibility of any weighty duty and 
that Ins mind was not anxious now to return to his birth-place Kamarpukur. 

What the Master apprehended came to pass one day. Mathur Babu 
came to the temple to pay his obeisance, saw the Master 
o Tin- Master at a <];$tancc and sent for him The Master was walking 
ne<v|.tc<J 111. office with Hr)da> . and _ scc , ng Mathur at a distance, was mming 
„t flic pnc't away from there, when Mathur's servant came and said 


to him, “Babu wants you" Hndny saw the Master reluctant to go to 
Mathur and asked him the reason. He said, “ As soon as I go there, 
he will ask me to remain here and take service " Hnday said, Whatis 

the harm in that’ It is only good to be appointed to work under a great 
man in such a place. Why arc you then reluctant’" The Master replied, 

“ I have no mind to be tied down to service for life Besides, if I agree to 

perform the worship here, I must be responsible for the 

person of the goddess; that is a difficult task , it wdl nM pojtota 

me. but if you take that responsibility and stay here, I have no objection 

to perform the worship.’ t w e 

It was really in search of employment that Hnday had eo ^ 
Therefore he gladly agreed to what the Master said. 
went to Mathur and, requested by lum to e Master 

expressed his conditional assent Mathur agreed He 

to Ls the image m the Kah temple f«m that day andaskedH«to # 
assist him and Ramkumnr Ramkumar ecame request 

great extent to see lus brother agreeing to do that dut> 

» ~»»».d b— “»■» r'zx 

after the temple was consecrated “ " ltlj .- T he 

10 The .m»ge of A D 1855 T he ceremonies in connecB ^ 

Of Govmda broke Lunar Day <>, the birthday ofSnKn 

p.or.d, — * *« » b " to “ e ” •“ ' * 
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before. That was the day of the Nanda festival. The special midday-worship 
of, and the offering of food etc., to, Radha-Govinda were over. The 
priest, Kshetranath took Radharani to another room and put Her to bed 
there. He came back and, while taking Govinda, fell down, when one leg 
of the image broke. There arose a great commotion in the temple over 
that event. Opinions of various Pandits were taken, before the broken leg 
of the image was set and the worship of the image was continued 1 accord- 
ing to the Master’s advice. Having seen the Master sometimes enter into 
ecstasy, Mathur became eager to seek his advice regarding the substitution 
of the broken image. Hriday stated that the Master was in an ecstatic 
mood before advising Mathur and said at the end of the ecstasy that 
substitution was not necessary. It was not unknown to Mathur that the 
Master could beautifully set broken parts of images. He, therefore, had to 
set the leg of the image now at Mathur’s request He did it so well that 
even now it cannot be known that the image ever got broken, even if one 
examines it very minutely. 

After the image was broken, many people said many things about 
the fruitless worship of an image destitute of a limb ; but Rani Rasmani 
and Mathur Babu had firm faith m the reasonable advice of the Master 
and did not give ear to those talks Be that as it may, the priest Kshetra- 
nath was dismissed from service for carelessness and the Master was placed 
m charge of the worship of Radha-Govmda since then. Hriday assisted 
Ramkumar m dressing the image of the Mother Kali at the time of 
Her worship. 

Hriday mentioned to us another fact about the broken image on 
ll Tbe Master’s another occasion. There is the Ghat belonging to Ratan 
words to Jaynara- Roy, the well-known landlord of Naral, near Kutighat 
yan about the wor- at Baranagar, a few miles north of Calcutta. There is a 
ship of a broken temple near that Ghat. The images of ten Mahavidyas 
image are installed there. Formerly there had been good 

arrangement for worship, offerings, etc , in that temple, but at the time we 
are speaking of, it was in a decaying condition. Some time after, when 
Mathur had much devotion to, and reverence for, the Master, they both 
once went to see the temple. Finding the temple in straitened circum- 
stances, the Master asked Mathur to make an arrangement for a monthly 
supply of two maunds of rice and a sum of two rupees, to which he readily 
agreed. One day, while returning after paying one of his occasional visits 
to the temple, the Master saw Jaynarayan Bandyopadhyaya, the well- 
known landlord of the place, standing with many people in the Ghat conse- 
crated by himself. As he was known to Jaynarayan, he went to meet him 
Jaynarayan saluted and welcomed him respectfully and introduced 
him to his companions In the course of the conversation he raised the topic 

1 For a detailed account of this event see III, 6. 
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of the Kali temple of Ram Rasmam and asked the Master, *' Sir, is Govmda 
of that temple broken 7 ” The Master said to him, “ Ah, what a fine under, 
standing I Can One, who is an indivisible whole, be broken 7 ” Finding the 
possibility of various vain topics being raised on the question of Jaynarayan 
the Master then changed the course of the talk. Introducing another 
topic, he advised him to give up unessential parts of everything and accept 
t he essentials only. The intelligent Jaynarayan also took the hint from the 
Master and refrained from putting such vain questions 

We have heard from Hnday that the worship by the Master was 
an act worth witnessing Whosoever saw it, became 
12 The Master s charmed Oh, the songs sung by the Master m his sweet 
mu. „u, " lLnt ' voice with his heart swelling with emotions 1 Whoever 
heard those songs could never forget them There was m them nothing 
of the artificiality of the so-called masters of high class music Their 
only merits were the complete identification of himself with the emotion 
of the songs, an accurate expression of the same m a sweet voice touching 
the heart and the correctness of time and cadence Whoever heard his 
songs became convinced that emotion was the very life of music Again, 
it was very clear to one who heard the songs sung by the Master and 
compared them with those sung by others, that the emotion conveyed by 
songs was thwarted in the case of others, because time and cadgnce were not 
accurate. Whenever Ram Rasmam came to Dakshmeswar, she sent for him 
and listened to his songs. She was particularly fond of the following song 
“ What is Thy consideration, O Mother, that Thou standest with 
Thy foot on Haras bosom 7 Thou hast reached out Thy tongue of Thine 
own accord, as if Thou wert a very simple girl I have understood it, 
O Saviour , is it Thy hereditary trait 7 Did Thy mother stand on Tby fathers 
bosom like this 7 " 

There was another reason why the Master’s songs were so sweet 
He became so much absorbed in the emotion of the song at the time o 
singing it that he forgot altogether that he was singing it to please anyone 
We have not seen m our life anyone else singing a song and becoming s 
absorbed m the emotion as to lose himself completely i e t e. ' 

Even devotional singers expect a httle at least of praise from 
But it was in the case of the Master alone we saw that whene e 
anyone praised his songs, he actually felt that the praise was due to 

emotion of the song and not at all to himself s 

Hnday used to say that while singing, he let tall P h 
ThcMas l, tears He became so much absorbed in 

first vision durmg could not know at all if 0 f pcrform- 

worship him The Master said that at the of the 

. Vsrnnvasa * etc he actually saw the lette 

ing Anganyasa, Karanyasa, ere , 

i Vide Glossary 
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Mantras in bright colours set in his body. He actually saw the Coiled 
Power going up in the form of a snake through the Sushumna to the 
Sahasrara 1 He felt that the parts of his body left behind by that power, 
at once became still and insensitive and dead to all appearance. Again, 
when according to the prescribed method of worship, he uttered the Mantra 
“ Rang sprinkled water all round himself and thought a wall of fare 
existing around the place of worship, he actually saw an impassable wall 
of fire with hundreds of tongues spread out, protecting the place of worship 
from all accidents. Hriday said that other Brahmins, seeing his mind 
quite absorbed and body shining all over with a resplendent lustre, said to 
one another, " It is as if Vishnu Himself has assumed a human body and 
has sat down to worship.” 

Ramkumar, the devotee of the goddess became, to a great extent, free 
H Ramkumar * tom anslet y about the maintenance of his relatives after 
taught the Master he came to Dakshmeswar. But he felt from time to time 
how to become ad- perturbed over another matter, for he noticed m his 
roll in worship, young brother a fondness for solitude and a queer mood 

tures^ etc of lndlfference to worldly affairs He found m him a 

complete lack of interest in everything Ramkumar at 
first thought that the boy was perhaps anxious to return to his mother at 
Kamarpukur and was always thinking of her. He saw the boy sitting quiet 
under the Panchavati or taking strolls on the bank of the Ganga away from 
the temple at all times, morning and evening. Or he saw him spending 
long hours in the jungle that existed all round the Panchavati m those days 
and then coming out of it Time passed but the boy expressed no desire 
to return home. Ramkumar sometimes asked him about it and knew that 
he felt no such desire. He thereupon gave up the idea of sending him 
home He thought, “ I am advanced m age and am daily becoming infirm. 
Who knows when my lease of life will come to an end ? ” Under the cir- 
cumstances time should not, he thought, be wasted any more. Before he 
passed away, it was his absolute duty to bring up the boy so that he might 
be able to stand on his own legs, earn a decent living and manage his 
worldly affairs. Therefore, Ramkumar was much pleased, whenMathur 
consulted him about appointing the boy to do the duties of the temple. 
He became free from anxiety to a great extent when, after a lapse of tune] 
at the request of Mathur the boy accepted at first the duty of dressing 
up the image and afterwards that of officiating as priest, and performed 
t ose duties with ability. He now began teaching him the complete reading 
of the Chandi and the mode of worship of the Mother. He thought that 
this would make his brother an adept m conducting worship, and there 

•III 2 

* Actual name of fire or the sound produced by its Sakti, heard by Yogins — Tr. 
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was initiated in the 
Sakti Mantra by 
Kenaram Bhatta- 
ehaiya 

great respect as 


would be no difficulty m the worship and service of the divine Mother 
if he could not on any occasion perform them. The Master soon learnt 
them and, knowing that it is not proper to worship the goddess without 
being initiated in her Mantra, he resolved to be initiated in it. 

A proficient Sadhaka of Sakti named Kenaram Bhattacbarya 

15 The Master used, then, to live at Baithakkhana bazaar in Calcutta 
He used to frequent the temple of Rant Rasmam at 
Dakshineswar, and it seems, he was acquainted with 
Mathur and all other members of the Rani’s family. We 
were told by Hnday that those who knew him paid him 
a devout Sadhaka He had been acquainted with the 

Master’s brother Ramkumat for some time past. The Master resolved to 
be initiated by him. We are told that as soon as he was initiated, the 
Master entered into ecstasy Kenaram became charmed to see his 
uncommon devotion and blessed him heartily so that he might realize his 
chosen Ideal 

Ramfcumar himself generally performed the service of Radha- 
Govmda at that time and employed the Master to wor- 

16 Ramkumai’a ^jp t }j e Mother Kali, either because he became unable 

<,eath to do so at times or because he wanted to let the 

Master get accustomed to the conduct of the worship M*iur came to 
know of it in a short time and. with the permission of the Ram, requested 
Ramkumar permanently to perform the worship m the Vishnu tempe 
thenceforward. So. the Master was now appointed to the office of the 
priest, and Hnday to dress the image, in the Kali temple The reason why 
the arrangement of the worship was changed seems to be that Mam 
thought that Ramkumar had become old and infirm and it was eyo» 
hi. « carry „ ,h. »», ddtafc «***'££ 

Ramkumar was glad to see that arrangement made and standing 

bis brother in the Kali temple taught him bow to perform properiy 
worship and service He thus became free from anxiety. Shortly^ 

wards he requested Mathur and had Hnday appointed to worship 

a™*,, h. ... ». » » >■“« » 

But Ramkumar was never to go home agai . , Cakuttai for 

business to a place called Syamnagar Mulayor, to the north ofC tbe 
a few days, and suddenly died there Ramkumar hvedandworhipP 
divine Mother for one year only after the temple of ******* 
instated ; s0 , he passed away probably ,n the middle of A. D. 1856 




SRI SRI BHAVATAKINI 



CHAPTER VI 


SPIRITUAL EAGERNESS AND THE FIRST VISION 

THE Master was very young when his father died. He was therefore 
1 The Master’s brought up from his childhood under the affectionate care 
behaviour at this of his mother Chandradevi and his eldest brother Ram- 
time kumar. Ramkumar was about thirty-one years older than 

the Master. Therefore he received a part of the Master’s devotion which 
was due to a father. It is certain that the Master was very much grieved 
at the sudden death of his brother who was as affectionate to him as a 
father The renunciation of the world on the part of Lord Buddha, an 
incarnation of God, at the sight of illness, old age and death is well known. 
Who will say how far his brother’s death contributed to tbe kindling up of 
the fire of renunciation in the Master’s pure mind, by producing m him a 
firm conviction of the transitormess of the world ? Be that as it may, he 
applied his mind more closely to the worship of the Mother of the universe 
from this time on and became anxious to know whether man thirsting for 
Her vision became really blessed with it We are told that at this tame he 
used to spend his days sitting with the divme Mother in the temple at the 
end of the worship and becoming absorbed in Her. He became overwhelmed 
with, and lost himself in, the love for the Mother while he was singing for 
Her the songs composed by devotees like Ramprasad and Kamalakanta. He 
was extremely reluctant to waste a single moment in vain talk now. And 
when the door of the temple was dosed at midday or at night, he left all 
company, entered the jungle round the Panchavati and spent his time in 
the thought and meditation of the Mother of the universe. 

These actions of the Master were not agreeable to Hriday. But 
2 Hnday's an- what could he do ? It was not unknown to him that from 
juety at this and his childhood the Master accomplished whatever he 
Ins resolve wanted to and nobody could prevent him. It was ther e- 

fore of no avail to protest or hinder him. But he could not help hinting at 
his anxiety when he saw that mood growing with alarming rapidity every 
day. Hriday became very anxious on knowing that, instead of sleeping, 
he left his bed and went somewhere at night, for he had to stand the hard 
labour of the divine service in the temple. Besides, he did not take now 
the amount of food he once used to take. It was probable that under, the 
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circumstances, his health would break down if he did not sleep at night 
So Hriday resolved to inquire about it and set things tight as far as it 
lay in his power. 

The land surrounding the Pancbavati was not a plain then as it is 
3 The condition of now It was full of pits, ditches, low lands, jungles, etc. 
the Panchavati and There grew an Amalafct tree among the wild trees am 
the place around it plants. It was a burial ground besides being a jungle 
at that time Therefore people hardly went there even in the daytime 

If they went that way at all, they never entered the jungle. So, going there 
at night was out of the question. No one ventured there for fear of ghosts 
We have heard from Hriday that the tree grew on a low piece of land So, 
anyone sitting under that tree could not be seen from the high land outside 
the jungle. The Master used to sit under it for meditation at night 

One night, when the Master started for that place, Hriday followed 
4 Hriday asked, bun without his knowledge and saw him enter that jungle 
“ What do you do He did not go farther lest he should be annoyed But 
in the jungle at Jn order to frighten him he threw stones and some gravel 
wfib* 7 " SO that they fell round about him for some time Seeing 

that it could not bring the Master back, he could not do anythmgbut 
return to his room He asked the Master during his leisure the next day, 
What do you do when you enter the jungle at night 7 ” ' Therp is, replied 
the Master. “ an Amalaki tree there. I sit under it and practise meditanon. 
The scriptures say that anyone who meditates under an Amalaki tree, 
whatever the desire m his mmd, gets it fulfilled 

As soon as the Master sat for meditation under that tree after that 
4 Htiday tried event, there happened from time to time various kinds at 
to frighten the disturbances like stone-throwing, for a few ay 
Master Although he knew that it was all Hnday's doing. 

Master never mentioned it to him. But Hriday could not feel at ease when 
he found that he could not dissuade him that way. Oneway he 
the jungle with a silent step shortly after the Master bad gerne to 
and saw from a ^distance that he had put off his cloth and 
, sacred thread and sat at ease in meditation. Whenhesawit.h^h 
" Has uncle gone mad ? It is mad people alone that would U & 
to meditate, let him do it by all means; but why does he throw 

only cloth he has on 7 ” , . , ,..j » What a 

Thinking so, he immediately approached bn and s*d ^ 
this 7 How is it that you have put off you 
6 The Master ^ naked 7 ” When thus shouted 

said ro Hriday cloth and are staA n consciousness 

• •• One must become a few times, the Master gaineu Hc sa id. 

free from all the an d heard Hriday put those questions to ^ ^ 

'Wages before -What do you know 7 Thus free . thffian ; a W s 
-one meditates - s hould practise' meditation. From 
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under ' eight bondages o£ hatred, fear, shame, aversion, egoism, vanity, 
noble descent, and good conduct The sacred thread also is a ' bondage ’, 
for it is a sign of the egoism, ‘ I am a Brahmin and superior to all.' When 
one calls on Mother, one should discard these ' bondages ’ and call on Her 
with a concentrated mind. This is why I have put off these I shall put 
them on again when I return at the end of meditation " Hnday was aghast 
to heat these words which he had never heard before and unable to say 
anything m reply, left that place. A little while previously he had thought 
that he would convince his uncle of his mistake in various ways and scold 
him, but what he actually did, was nothing of the kind. 

It is good to state one fact here m connection with the event 
mentioned above, for if it is known, we shall be able 
to understand many of the events that followed in the 
Master's life The Master could not, we saw, rest assured 
that by discarding the eight bondages only mentally, he 
could be freed from them ; but renounced them physi- 
cally also as far as possible. We see him behaving simi- 
larly with regard to all other matters in later life. Take 
for example the following facts : 

In order to destroy vanity born of noble descent 
and thereby acquire true humility, he cleaned very 
carefully with his hands the place which is absolutely 
shunned as unclean by others. 

If the human mind could not regard alike a clod of earth, a stone and 
gold, that is, if it could not regard metals like gold and “ precious ” stones 
to be as worthless as a dod of earth, it could not, he was told, free itself 
from the desire of enjoying bodily pleasures, completely turn towards God 
and fix itself m Yoga. As soon as he heard this, the Master took m his 
hand a few coins and clods of earth and threw them into the Ganga 
repeating over and over again, " rupee-earth, earth-rupee.” 

In order to make firm his knowledge that Siva (God) is m all Jivas 
(creatures), he ate and put on his head, as Prasada, a little of the leavings 
om the leaf-plates of the poor people after they had been fed at the Kali 
temple. Afterwards, he earned those leaves on his head to the hank of the 

hanT' and rf and Washed the Place clean wlth own 

hands He felt happy to think that a little of the service of the god had 

been performed with the help of that mortal body of his 

Many similar events may be mentioned. It is seen m all these cases 
8 The sequence ® not rest satisfied with mere mental renouncing 

Of the Master’s re- the obstacles on the path to the realization of God but 
nunaation awarded them at first m their gross forms also In other 

words, he kept away from them his body and senses as 
far as possible, and compelled them forcibly to act contrary to their natural 


7 The Master 
practised with both 
his body and mmd 
(1) how to destroy 
the egoism due to 
birth, (2) how to 
regard alike a clod 
of earth, a precious 
stone and gold, and 
(3) how to have 
the knowledge that 
Siva is m a® Jivas 
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Wh ° lly 3VerSe t0 gI , vln ! up past lm Pressions, we think that there was 
9 An objection n0 need of such actions on the part of the Master In 

TESTS** tlZ U rr f o d rr ng "? acftons ° fh '™ehave 

fancied one, an d 1 t0 the ^ngth of saying, His actions such as cleaning 
its refutation dirty a ° om mabIe places, throwing into the Gangathe 

earth r. - C ° mS l" 15 *!“ d ° dS ° £ earth repeating ‘rupee-earth, 
earth-rupee , seem to be whims of h.s fancy. The mental development 

that he obtained through those extraordinary means could be obtained 
more quickly through far easier ones" In reply we have to say 
it all sounds very well. But how many people up tall now have been able 
to become completely averse to sights, tastes and other worldly objects and 
devoted their whole minds to God by adopting your so-called easier means 
of mentally giving up sensuous objects, without having recourse to external 
practices f It can never be. One cannot succeed m any great undertaking, 
let alone the realization of God, when one’s mind has one idea anjl moves in 
a particular direction while one’s body acts contrary to that idea and moves 
m a different direction But, eagerly longing for the enjoyments of sight, 
taste, etc , man does not realize the truth of this statement Under the 
control of past impressions, he does not try to give up with his body and 
senses any of their objects, even when he realizes that it is good to renounce 
it, but goes on thinking, “ Let the body do as it will, but let the mind soar 
high ” Eager to have Yoga and Bhoga simultaneously, he deceives himself 
for, like hgbt and darkness, these two things can never co-exist. No one 
has so far been able to discover an easy method in the spiritual world 
through which God and the world, or lust and gold, can be served at the same 
time. 1 Therefore the scriptures repeatedly teach us, “ Whatever ought to be 
given up, has to be given up with body, mind and speech, and whatever ought 
to be accepted, has to he accepted similarly Then and then only will the 
aspirant be fit to realize God ” This is why the sages say, “ Man can never 
have the realization of the Self with the help of knowledge, unaided by 
practice and without putting on emblems,' giving rise to spiritual attitudes. 

It is also reasonable to believe that the human mind reaches the subtle 
state from the gross, and the causal from the subtle “ There is no other 
path to the realization of the supreme goal ” ' 


1 Ye cannot serve God and Mammon together The Holy Bible. 
» Tapasovapyalmgat ,—Mundakt Vpatushad 3 2 4 
* Svetasvatara tfpantshad 6 15. 
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We have said before that the Master applied his mind more closely 
10 Tbc manner t0 the worship of the divine Mother after the death of 
m which the Master his eldest brother. With faith in his heart, be was now 
performed worship eagerly doing 'whatever he knew to be favourable to the 
etc , at this time attainment of a vision of Her We were told by the 
Master himself that he regarded as an auxiliary to his daily worship the 
singing for the goddess of the songs composed by perfected devotees like 
Ramprasad. His mind was filled with zeal when he sang those songs with 
his heart full of profound spiritual emotion He thought, " Devotees like 
Ramprasad had the vision of the Mother So it is certain that the Mother of 
the universe is realizable , why can I not then be blessed with Her vision ? ” 
He used to say with an eager heart, “ Thou showed Thyself to Ramprasad, 
Mother, why then shouldst Thou not reveal Thyself to me ’ I don’t want 
wealth, friends, relatives, enjoyment of pleasure, and the like. Do show 
Thyself to me ” He would pray and cry this way, while his bosom was 
flooded with streams of tears from his eyes, and the heaviness of his heart 
lessened a little. Urged by a fond hope, he would be somewhat reassured 
like a child and become ready to please the goddess by singing for Her again. 
He thus went on spending his days in worship, meditation, and the singing 
of devotional songs His love and longing for her increased daily. 

Thtis the wonderful worshipper’s scheduled period of time for per- 
forming the worship and service of the goddess went on increasing day by 
day. He sat for worship and, placing a flower on his head according to 
scriptural injunction, perhaps remained meditating motionless like the trunk 
of a tree for two long hours. After offering cooked food and other rking. 
to the Mother, he perhaps spent a long time thinking that She was taking 
them. Again, perhaps he spent a long time every morning m decorating 
the goddess with garlands of flowers plucked with his own hands. Or he 
remained engaged for a very long time in performing the evening Arati 
with a heart filled with loving devotion. Again, singing for the Mother 
of the universe m the afternoon, or at the end of the Arati, he sometimes 
became so much absorbed and overwhelmed with spiritual emotions, that 
he could be made to perform the Arati or the evening services of food 
offering, etc , only when he had been reminded again and again that it was 
getting too late for those services. The worship continued thus for 
some time * 


It is clear that the attention of the people of the temple was drawn 
WhatMathur towards the Master when they saw such devotion, 
eagerness and spiritual steadfastness on his part People' 
at first deride and ridicule a person who is seen to 
give up the path generally followed by them and 
conduct himself or do something, m a novel way. But 
with the passage of time and as the person goes firmly forward on his path, 


U 

atid others thought 
of the Master’s 
worship and other 
actions at this time 



140 


SRI RAMAKRISHHA THE GREAT MASTER 


their attitude changes and reverence takes its place. The Master’s 

case was no exception to this rule Scarcely had he performed the 

worship this way for some time, before he became the object of many 
people's derision Sometime later some people began to revere him 
It is said that Mathur saw the Master's worship etc , at this time and 

said with delight to Ram Rasmani, “We have got an extraordinary 

worshipper ; the goddess will be awakened very soon ” , The Master 
never deviated from his own course on account of the opinions of 
the people Like a river flowing to the sea. his mind was from now on 
progressing incessantly towards the holy feet of the divine Mother of the 
universe. 

As days went by, the devotion and eagerness of the Master increased 

12 The changes more ant ^ more ' And course of bls mInd P 0Jnun 6 
that appeared m incessantly in one direction began to manifest itself 
the Master’s per- in various symptoms in his body. The amount of his 
son on account of food and sleep declined As the blood m his body was 
his increasing love a [ ways moving speedily to his chest and brain, his chest 
God appeared constantly reddish and his eyes became some- 

times suddenly full of tears He felt a great eagerness for the realization 
of the Divine, and there existed in his mind an incessant anxiety, as to what 
he should do and how he could have Her vision Therefore theje was seen 
m his body a state of restlessness and a lack of tranquillity at all times 


other than those of meditation, worship, etc 

We were told by the Master himself, that one day at that time, e 
was singing for the divine Mother and very eagerly prayed and wept m 
have Her vision. He prayed to Her saying. Dost Thou not O Mother, 
hear even a little of so many prayers I say to Thee ~ lf 

Thyself to Ramprasad Why shouldst Thou not then reveal Thyseit 

t0 ““He used to say, " There was then an intolerable angmjm my be^ 

because I could not have Her vision Just as a 

wrings a towel forcibly to squeeze out all the wate 

it, so I Hit as if somebody caught bold of ™^ted with 
mind and was doing so with them. Greatly afl^te 
the thought that I might never have Modier * v« ^ ^ 
dying of despair Being m an agony, I Aongh, * „ ^ 
ness at that time ti]en n0 use m living this life My eyes s £0 

a current of mtense blKS ‘ nev 


13 The descrip- 
tion of the Master’s 
attornment of the 
first vision of the 
universal Mother 
The Master's eager- 
ness at that time 
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experienced before, and I bad the immediate knowledge of the light that 
was Mother ” 

On another occasion the Master described to us in detail his wonder- 
ful vision spoken of before. He said, "It was as if houses, doors, temples 
and all other things vanished altogether , as if there was nothing anywhere I 
And what I saw, was a boundless infinite conscious sea of light I However 
far and in whatever direction I looked, I found a continuous succession of 
effulgent waves coming forward, raging and storming from all sides with a 
great speed. Very soon they fell on me and made me sink to the unknown 
bottom I panted, struggled and fell unconscious.” The Master told us 
that at the time of his first vision he saw a conscious sea of light. But 
what about the divine Mother's form consisting of pure consciousness only 
— the form of Hers with hands that give boons and freedom from fear ? 
Did the Master then have the vision of that form also in that sea of light ? 
It appears that he had, for as soon as he had the slightest consci- 
ousness at the time of his first vision, he, we are told, uttered repeatedly 
the word “ Mother ” m a plaintive voice. 

When that vision came to an end, there arose in the heart of the 
Master an eager, incessant cry of lamentation for a constant immediate 
vision of the divine Mother's form, consisting of consciousness only. 
Although,it was not always manifested m external symptoms like weeping, 
etc, it always existed in his heart. Sometimes it increased so much 
that, unable to suppress it, he fell on the ground and struggled from pain 
He wept so much, saying, “ Bestow Thy grace on me Mother, show 
Thyself to me,” that people gathered all round him I Even a shade 
of a concern for what they would think of such restlessness did not arise 
in his mind at that time. He used to say, “ Although people stood all 
round, they appeared unreal like shadows or pictures painted on canvas, 
and the slightest sense of shame or hesitation did not touch the 
mind on that account But immediately after I lost consciousness on 
account of unbearable anguish, I saw that form of the Mother con- 
sisting of consciousness with hands that give boons and freedom from 
^ ear the form \ that smiled, spoke and consoled and taught me in 
endless ways 1 ” 



CHAPTER VII 


SADHANA AND DIVINE INEBRIATION 


L The state after 
the first vision 


2 Masters phy- 
sical sensations 2 nd 
mental perceptions 
at this time. His 


THE Master became quite unfit for alt work for some days on account of 
the bliss arising from the vision of the Mother It 
became impossible for him to perform regularly the 
worship and other duties of the temple Hriday somehow 
managed them with the help of another Brahmin and applied his mind to 
some treatment for his unde, thinking that he was afflicted with insanity 
He had become somehow acquainted with a physician of the princely house 
of Bhukailas, under whose treatment he placed the Master now ; and know- 
ing that there was no possibility of a speedy recovery, sent word to his 
mother and brother at Kamarpukur. 

The Master proceeded to perform the worship on the days on 
which he did not become altogether restless or r devoid of 
consciousness on account of the overwhelming eagerness 
for God-vision He told us sometimes a little of the 
thoughts and experiences at the time of his worship and 
meditation in those days He said, "I used to show to 
my mind the image of Bhairava in meditation on the parapet of the roof 
of the music-hall and said to it, “You must be firm and motionless 
jifa. it and meditate on Mother's lotus Feet.’ No sooner had I sat down 
for meditation than I heard that clattering sounds were produced m the 
joints of my body and limbs from the direction of the legs upwards, and 
they got locked one after another as if some one from within turned the 
keys. As long as I meditated, I had no power to move my body and change 
my posture even slightly or give up meditation and go elsewhere or do 
anything else at will. I was, as it were, forcibly made to sit in the same 
posture, so long as the joints did not make clattering sounds as before 
and were unlocked this time from the direction of the head to the legs 

When I sat and meditated I had, in the beginning, the vision of particle' 

of light like groups of fire-flies; I saw sometimes all quarters > cowj**^ 
masses of mist-like light; and at other times I perceived that all tigs 
were pervaded by bright waves of hght like molten silver. I saw 
things sometimes with my eyes shut and sometimes open. 1 
understand what I saw nor did ! know ^ £** “ to 't 

such visions. I therefore prayed to Mother with a troubled heart. 
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understand, Mother, what is happening to me ; I don’t know Mantras etc., 
by which to call Thee ; please teach me personally what may enable me to 
realize Thee Mother, if Thou dost not teach me, who else will? For, 
there is no other refuge for me except Thee.' I used to pray thus with a 
concentrated mind and weep piteously on account of the eagerness of 
my heart.” 

The Master's worship, meditation, etc., underwent novel changes. 
„ , It is difficult to explain to others that wonderful state of 

were produced m complete absorption in Her. There were in that state 
all his actions and childlike sincerity, faith, dependence and sweetness only, 
ideas by the fust wlt h the divine Mother for their stay and support. The 
VISIon seriousness of an adult, the personal efforts for the 

observance of injunctions and prohibitions according to time, place and 
person, the conducting of oneself with forethought for conforming to both 
worldhness and godliness— none of these were to be seen m that attitude of 
his Whenever one saw him, one thought that he had merged his little will 
and the little ego m the will of Her who was the source of all wills, and did 
everything as if he was completely an instrument in Her hand, praying in 
his heart of hearts, “ Mother, my only refuge, kindly make me. Thy boy, 
say and do what I should ’’ As there arose, naturally under these circum- 
stances, Si great difference between the faith and actions of worldly people 
and his own conduct and behaviour, various people began to say various things, 
at first in whispers and later m loud gossip. But all these mattered little 
to him, for the boy of the divine Mother was now moving and doing 
everything by Her direction The vain clamour of the world did not 
reach his ears at all Although in the world, he was not of it. The 
external world was now transformed for him into a dream world. Now 
he could not attribute reality to it in spite of his efforts. The universal 
Mother’s form, consisting of pure consciousness and bliss, was now known 
to him as the only reality. 

Previously, on some occasions at the time of worship and meditation, 
4 The difference tha Master saw a hand of the divine Mother or a foot 
between the previ- so bright and delicate, or Her sweet, affectionate and 
eras worship, vision, smiling face, so supremely beautiful. Now he saw, even 
etc , of the Master a t times other than those of worship and meditation, 
and^ those of this t h e f u ]j fjg ure 0 f the effulgent Mother, smiling and 
speaking, guiding him, accompanying him and saying, 
" Do this, don’t do that." 

Formerly when he offered cooked food etc., to the Mother, he used 
to see an extraordinary ray of light coming out beaming from Her eyes, 
touching all the offered articles, taking their essential parts and withdrawing 
itself again into Her eyes. Now he saw that even before the offering was 
made, the same Mother sat down to take the offerings in Her very person 
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illumining the temple with the effulgence of Her holy, presence One a. 

Hnday came suddenly at the time of the worship and saw that 'the Mast 
A taken in his hands an Arghya consisting of china-roses and ViL 

ST- " 1E , Was f 0lag t0 off « *e lotus feet of the divine Mother 
He was absorbed m thinking of Her. when he cried out suddenly, saym 

Wait, wait Let me utter the Mantra first, and then Thou mayst 
worship ^ 41611 ° ffered the f ° 0i3 ntuaI, y before finishing the 

Previously, at the time of worship and meditation, he saw that there 
appeared a wonderful living Presence m the stone image before him Now 
he did not see that image at all when he entered the temple , but saw 
instead, standing there the living Mother Herself, all consciousness, with 
hands that offered boons and freedom from fear The Master said, "I 
put the palm of my hand near Her nostrils and felt that Mother was 
actually breathing I observed very closely, but I could never see the 
shadow of the Mother’s divine person on the temple wall m the light of the 
lamp at night, I heard from my room that Mother, merry like a httle 
girl, was going upstairs, her anklets making jingling sounds I came up to 
test it and found that She, with Her hair dishevelled, was actually standing 
on the verandah of the first floor of the temple and was now viewing 
Calcutta, now the Ganga ” , 

“ One now felt ”, said Hriday, " awe-struck when one entered the 
5, What Hnday Khb temple even when the Master was not there, let 
alone when he was Yet I could not give up the 
temptation of seeing how the Master behaved during the 
time of worship What I saw, when I suddenly came 
there on many occasions, filled my heart with awe and 
devotion But doubt arose when I came out I thought, ‘ Has uncle really 
gone mad 7 Otherwise why does he do such forbidden acts at the time 
of worship 7 ' I felt apprehensive about what the Ram and Mathur Babu 
would think and say when they came to know of it But such thoughts 
never crossed uncle’s mind, nor' did he give ear when I told him of them 
Again, I could not venture now to speak to him much , an indescribable fear 
and hesitation came and pressed my mouth, I knew not why I fait 
an indefinable distance between him and me for some unknown reason 
Having no other alternative left, I served him silently as far as I could 
But I felt apprehensive lest he should make a scene some day ” 

Hnday gave us the following account of the Master's actions which, 
when he entered the temple suddenly at the time of worship, filled his 
heart at once with awe, fear and devotion He said • 

“ I saw uncle prepare an Arghya consisting of china-roses and Viiva 
leaves, touch his head, his bosom, all his limbs, and even his own feet with 
it and at last offer it at the lotus feet of the Mother of the universe . 


said about the 
Master’s worship, 
meditation, etc r at 
tins time 
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" I saw his bosom and eyes always reddish like those of a drunkard. 
Reeling in that condition, he left the worshipper’s seat, and ascending the 
altar caressed the divine Mother by affectionately touching Her chin and 
began singing, laughing, joking, and conversing with Her ; or, sometimes, he, 
caught hold of Her hands and danced. . . 

“ i S aw, while offering cooked food etc., to the divine Mother, he 
got up suddenly, took a morsel of rice and curry from the plate into his 
hand, touched the divine Mother’s mouth with it and said, ‘ Mother, eat it, 
do eat it, Mother.’ Afterwards perhaps he said, ’ Dost Thou ask me to take 
it’ Wilt Thou take it afterwards? Very well, I am taking it now.' Saying 
so, he took a part 6f it himself and placing the rest to Her mouth again, 
said, ‘ I have taken it. Eat it Thyself now.' One day I found that at the 
time of the food-offering the Master saw a cat enter the temple mewing. 
He fed it with the food that was to be offered to the divine Mother saying, 

‘ Wilt Thou take it. Mother ’ . 

” I saw him on some occasions at night put the Mother to bed and 
himself lie on Her silver bedstead for some time, saying, 1 Dost Thou ask 
me to lie down ’ All right I am doing so.’. . 

“ I saw again, that he sat to worship and became so much absorbed 
m meditation that he had not the slightest consciousness of the external 
world for a'long time . . 

“ Uncle rose from his bed very early in the morning and collected 
flowers in order to make garlands for Mother Kali At that time too it seemed 
to.me that there was someone there whom he caressed, and with whom he 
spoke, laughed, joked and made merry and played the importunate child . . . 

“ I saw further that uncle had no wink of sleep at night. Whenever 
I awoke, I found that, overwhelmed with spiritual emotions, he was speak- 
ing or singing, or sometimes went to the Panchavati and was merged 
in meditation” 1 

Hnday used to say that, although he was apprehensive regarding 
the Master's behaviour, he could not express his 
apprehensions to anybody for purposes of consultation. 
For, he might pass it on to the high officers of the 
temple and they might do harm to his uncle by poisoning 
the ears of the proprietors But how could it be sup- 
pressed when every day, nay, every moment, such queer 
events were taking place ? Some others like him came to 
the Kali temple at the time of worship, saw everything 
with their own eyes and complained to the cashier and other officers The 
latter heard it, came to the Kali temple and saw it all. But when they saw his 
excited, formidable visage, as of one possessed by a power, his unhesitating 
behaviour and his fearless absent-mindedness, they shrank with an indefin- 
able fear from mentioning anything to him or forbidding him to do what he 
10 


6 A discussion 
on the Master’s 
love-inspired wor- 
ship by the cashier 
and other officers 
of the temple They 
sent word to 
Mathur Babu 
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in I, is own way and not to obstruct him tithe came.' They received that 
letter from Mathur .and were anxiously waiting for him to come They 
were busy talking among themselves, “ The Bhattacharya is sure to he d,s-' 
missed this time; as soon as the Babu comes, he will expel him Giving 
offence to the gods 1 How long will they put up with it? ” and so on. 

One day Mathur came suddenly at the time of worship, without any- 
7 Mathur come one’s knowledge, entered the Kali temple and observed 
to sec the Master’s minutely the Master's actions for a long time But hlled 
uor.liip ^His im- with spiritual emotions, the Master did not notice him at 
Every day he used to merge himself m the presence 
of the Mother at the time of worship, unconscious of the coihing of any 
one. This state was the first thing that Mathur noticed on entering the 
temple. He could also discern that it was all born of his single-minded 
devotion to, and love of, the divine Mother, when later he saw his importu- 
nate boyish requests to Her What else would, he thought, bring about the 
realization of the Mother, if such sincere devotion could not 7 His heart 
became filled with an extraordinary bliss when be saw that streams of tears 
sometimes trickled down the Bhattacharya’s eyes during worship, that he 
felt sometimes a sincere unbounded joy, and that be was at other times, 
motionless, destitute of consciousness of the external world and inattentive 
to surrounding objects Mathur felt that the holy temple was actually filled 
with an intense manifestation of palpable divine presence He had now the 
firm conviction that the Bhattacharya had really become blessed by having 
the grace of the universal Mother With his eyes filled with tears and heart 

purified by devotion, he then saluted over and over again the divine Mother 

and Her extraordinary worshipper from a distance, saying, ” The installation 
of the Devi has answered its purpose at long last It may he said that the 
Devi has truly been installed now and the real worship of the Mother has 
been performed ” He returned home without telling the officers anything 
The next day the chief officer of the temple got from him the order ‘ Do 
not obstruct the Bhattacharya in his worship, m whatever manner he might 
perform it ” 1 
< Iir 6 , 
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8 The Master 
attained R a g a t - 
Uufta Bhakti 
through in. tense 
love of God— The 
result of that 
Bhakti 


On hearing of the series of events mentioned above, the reader, well 
versed in the scriptures, will easily understand that at this 
time there came a great change m the Master’s mind. 
It passed beyond the prescribed limit of the devotion 
enjoined by the scriptures and took a speedy course along 
the exalted path of pure devotional love But this 
change came in such a simple natural way that even he 
himself could not understand it clearly, let alone others. 
The only thing he understood was that, urged by his love for the divine 
Mother, he could not but behave that way, as if he was forced to do so 
This is why we see him think sometimes, “ What is happening to me ? Am 
I on the right track ? " He, therefore, eagerly said to the divine Mother, 
“ I don’t know aftd don’t understand, Mother, what these things are that 
ate happening to me ; please make me do what I am to do, teach me 
what Thou wantest me to learn and reveal Thyself to me. Continue 
always to hold me by the hand ” He made his mind turn away from 
lust, gold, honour, fame, and all other powers and enjoyments of the 
world and said imploringly those words from the bottom of his heart 
to the divine Mother. The Mother of the universe, for Her part, 
held him by the hand, protected him under all circumstances and 
fulfilled his .prayer. Unasked, She brought him, whenever necessary, 
all those things and all those persons that were required for the growth 
and perfection of his life as an aspirant and made him reach easily 
and naturally the ultimate goal of pure knowledge and pure devotion. 
The divine Lord promised to His devotees through the Gita’: “To 
those of undivided minds who worship and always remain united with 
Me, and who place their whole minds in Me and do not think even of their 
food and movements necessary for life, I bung, even unasked, all the things 
they equire. The mote we study the life of the Master at this time, the 
more shall we be surprised and astounded to understand bow literally that 
promise m the Gita was fulfilled m his life It became necessary to prove 
clearly again the truth of that promise of the divine Lord m this selfish 
modern age, which has lust for sex and silver as its only motive. Although 
Sadhakas have been teaching man from age to age to “ give up all to have all ” 
that is. the Sadhaka will not suffer from the lack of anything if he renounces 
everything for the divine Lord, weak-minded man, entangled in worldly 
objects, could not believe m the promise without seeing it fully m the modern 
age again Therefore, the Mother of the universe enacted this wonderful 
p ay with the Master, who had a completely undivided mmd, in order to 
show man the truth of that saying of the scripture. Listen to this, O man 

with a pure heart and advance on the path of renunciation according to’ 
your capacity. 6 

* Gita IX 22 
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The Master used to say that when the powerful flood of divine needs 
9 The body and comes on human kfe unexpectedly, it cannot be sup. 
the mmd of mcar- Pressed or concealed by thousands of efforts That is 
nations only, the not all; but the gross, inert body very often fails' to 
Master said, could contain that powerful onrush of divine emotion into 
fu “ the »ind and is completely shattered. Many Sadhakas 
Bhata ° a a met with death that way A fit body is necessary to 
contain the abounding surge of emotions born of perfect 
knowledge or perfect devotion It is only the bodies of great souls known 
as incarnations of God that have up till now been seen always to beat 
its full force and continue in the world This is why the devotional 
scriptures describe them again and again as possessed of bodies consisting 
of pure Sattva. The incarnations, they say, can hear the full impulse of 
spiritual emotions, only because they come down to the world with bodies 
made of the element of pure Sattva, devoid of all contact with Rajas or 
Tamas Even in spite of their having such bodies, they, particularly the 
incarnations treading the path of devotion, are seen, on many occasions, 
afflicted and overwhelmed with the powerful stress of divine moods It 
is indubitable from the accounts we have received that the joints m the 


bodies of Lord Jesus and Sn Chattanya relaxed and drops of blood like perspi- 
ration oozed out through every pore in their bodies owing t<5 the powerful 
surge of spiritual emotions No doubt, these physical changes were felt 
to be extremely painful, yet it was only through them that their bodies got 
adapted to contain those extraordinary mental surgmgs When afterwards 
the bearing of that impulse becomes easy and natural for their bodies, 
those changes also, it was noticed, were not always seen in them as before 
From now on, a senes of extraordinary changes came over the 
10 The Master's Master’s body because^ of the surge of the devotional love, 
physical changes We have already raad*e mention of the burning sensation 
due to the impulse m his body from the beginning of his Sadbana He ha 
of that devotion t0 su ff er on many occasions from its excess The Master 


and consequent p 0ln ted out its cause to us on various occasions, 

pain, such as. the „ ^ amg of per f ormm g Sandbya and worship,” said 

bU T hldv 3 a> the Master, "I used to think, according to sct.ptura 
when' the P a - prescription, that the Papa-purusha withm has been burn 
putusha was burnt, up Who knew then that there was actually a psp 
( 2) during his pang purus b a wl tbin the body and that ft could be actua y 
of separation after ^ destroyed , A burning sensation came .on W 

his 0 the begmmng of the Sadbana I thought, 

the Mother and p b 7 ^ fay degrees and 

b K .»« 

i„. ptom™ . tat » >» » “ 'f *Sb 

ed. One day, while I was sitting under the Panchavati, I saw tb> 
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person with red eyes and hideous appearance came reeling, as if drunk, 
out of this (showing his own body) and walked before me. I saw again 
another person of placid mien, in ochre-coloured dress with a trident in 
his hand similarly come out from the body, attack vehemently the other 
and kill him. The burning sensation in the body decreased for a short time ' 
after I had that vision I suffered from that burning sensation continually 
for six months before the Papa-purusha was burnt up ” 

We were told by the Master that a similar sensation came on him 
again, a short time after the burning up of the Papa-purusha. The Master 
had then gone beyond the limits of the devotion enjoined by the scriptures 
and became engaged in the worship and other services of the divine Mother 
with Ragatmika devotion, in the manner spoken of before. That burning 
sensation gradually increased so much that he could not find relief even 
though he placed a wet towel on his head and kept his body immersed m 
the waters of the Ganga for three or four hours We have described 
elsewhere 1 the easy means by which the Brahmani, when she came later, 
cured it and pointed out that the said sensation owed its origin to his 
longing for the full vision of the divine Lord and his pang of separation 
from Him. The Master suffered again from that burning sensation in his 
body later at the time of practising the Madhura-bhava, the 11 sweet mood 
as of the spouse of God ” Hriday said, " The Master then suffered from 
a pam and burning sensation similar to those felt by one when a potful of 
live embers was placed within one's breast. He suffered long from that 
sensation which came on him from time to time. A few years after his 
Sadhana came to an end, he became acquainted with Kanailal Ghosal, 
a lawyer of Batasat, who was an advanced Sadhaka of Sakti. He advised 
the Master to put on his person an amulet encasing the Mantra of his 
chosen Ideal That sensation came to an end when the amulet was 
put on.” 

Be that as it may, Mathur went hack to Janbazar and told the 
11 The Ram of the extraordinary worship performed by the 

thought ot worldly Master. The devout Ram was delighted to hear of it 
objects at the time She used to come to the Dakshmeswar temple, listen to 

Ma s W tTt punished 50ngS 5Ung b5 Bhattacharya and already had grown 
het atiectionate towards him On the occasion when the 

image of Govmda broke, she was astonished to know of 
his intelligence purified by devotion.’ It did not therefore take her long to 
understand that it was possible for a heart like that of the Master to have 
the grace of the universal Mother But an event occurred shortly after- 
wards, which made it very likely that the Ram and Mathur would waver 
m that faith. One day the Ram went to the temple to worship and 
l IV 1 
s III. 5 6 
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to pay her obeisance to the divine Mother But as she was engaged » tb, 
semces she was eagerly thinking of the possible success or fadure m a j aw 
T , r ® gardln| bet worId!y affalrs ' mstea d of being absorbed in her worshm 
' The mT t ^ 5en there and singing songs for her at her request' 
Master, who was m ecstasy, knew that state of her mind and ijht 

, ° , absta ! n fro ® WorldI y thoughts in the presence of the divine Moths: 

by striking her tender person, saying, "That thought even here!” The 
7™, a s P in tual aspirant fit to have the grace of the universal Mother, 
detected the weakness of her mind and became repentant Her devotion 
to the Master increased a great deal on account of that event We have 
elsewhere mentioned all these things m detail 

A short while after this, the Master’s devotion and exultation due to 
bliss increased so much by virtue of enjoying the divine 
Mother s constant company that the performance of the 
daily and special occasional services of the goddess 
was by no means possible for him The Master used 
to give an example of how, with the advancement of the 
spiritual state, the actions enjoined by the scriptures 
drop off of themselves He said, “The mother-in-law 
allows her daughter-in-law to eat all kinds of food and do all manner of 
work till she conceives , but, as soon as she is with child, a little discrimi- 
nation about food and work begins Later, as she is in an advanced stage, 
her work is extremely limited. When gradually she grows parturient, she 
is not given any work at all, lest harm should befall the embryo And, when 
at last the baby is born, ber days are spent in caressing it only." Similarly 
the Master’s renunciation of external worship and services of the divine 
Mother took place naturally. The Master was now no more conscious of 
the proper time for worship and other services Always beside himself 
m his spiritual moods, he served the universal Mother whensoever and 
howsoever he liked. For instance, he sometimes offered food before 
performing the worship , or, absorbed m meditation he forgot completely 
his separate existence from Her and decorated his own person with the 
flowers, sandal-paste, etc., brought for the worship of the goddess We 
were told by the Master himself that on many occasions his actions assume 
that form by virtue of his constant vision of the divine Mother inside an 
outside. And we were further told that, if that mood of his losing himse 
in Her decreased a little and if he was prevented from seeing the Mot er 
even for a short time, such an overwhelming restlessness came on him tfta 
he threw himself violently on the ground, rubbing his face against it an 
filling the quarters with vehement wailings He struggled for his ii e r 

STL* ™ *b°»t » m,. ft 

u,. „W,P bodv was being cut and bruised and covered with 


his 


whole 
'HI 5 
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He was equally unaware whether he stumbled on fire or into water. 
Immediately afterwards, when he .got the vision of the Mother, that mental 
attitude of his vanished, and his face beamed wonderfully with joy, end 

he became a different person, so to say. 

Mathur got the temple worship conducted somehow through the 
Master till the latter reached that state. But, knowing 
13 ^ that it was impossible to manage it that way now, he 

Master's gmng up resolved to make some other arrangement. Hriday said, 
worship Mathufs “ There was a special reason for that resolve of Mathur s. 
doubt about the One day the Master suddenly got up from the worship- 
Master's condition per ’ s seat m a state 0 f ecstasy and saw Mathur Babu and 
at that time me m £]j e temple. He then took hold of me by the hand, 

made me sit on that seat and said to Mathur, ‘ Hnday will perform the 
worship from today. Mother says, she will accept his worship in the same 
manner as mine ’, and the devout Mathur accepted those words of the 
Master as the command of the Mother.” We cannot say how far Hriday s 
words are true ; but Mathur knew it weE that it was impossible for the 
Master to perform worship and other services daily in that condition. 

We have already said that Mathur's mind was attracted towards the 
14 Treatment of Master from the day when he first saw him. He tried to 
the Master by remove all inconveniences and keep him at Dakshineswar 
Gangaprasad’Sen smee then. Gradually afterwards, the more he became 
acquainted with his extraordinary noble qualities, the mote was he charmed 
by them , and he used to serve him according to his needs, viewed him with 
an affectionate eye and always protected him against others’ groundless 
oppression. Take this for instance: Mathur made arrangements for him 
to have a daily drink of the syrup of candy, as he knew that the humour of 
wmd was strong in his body ; conscious that the Master might possibly 
be interfered with when he was employed in the worship bom of Ragatmika 
devotion. Mathur protected him against all attacks. We have elsewhere 1 
mentioned a few other examples of this nature. But it seems to us probable 
that be had doubts m his mind about the Master’s condition from the day 
he struck Ram Rasmani by- way of teaching her He concluded that the 
Master was suffering from insanity. Unable to realize the advanced state 
of the Master, the worldly-minded Mathur, it seems, inferred that there 
was to him a combination of spirituality and insanity, .for he arranged at 
that time for the Master's treatment under Gangaprasad Sen, the well- 
known Ayurvedic physician of Calcutta. 

Thinking that the Master had a physical disease, Mathur not only 
made all arrangements for his treatment, but also tried to comfort him 
by giving reasons and arguments, so that he might control his mind and 
proceed with his spiritual practices. We have described for the reader 
1 hl 6. 
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elsewhere, 1 how all these reasons and arguments or Mathur proved vam and 
how he felt defeated by the Master, when he saw that two chma-roses, one 
red and the other white, blossomed together in the same twig of a red china- 
rose plant. 

13c that as it may, knowing that it was impossible for the Master to 
perform the fixed daily service of the Goddess in the temple, Mathur made 
another arrangement for it. He appointed Ramtarak Chattopadhyaya, 
the Master’s cousin, who had come to the temple m search of a job, to 
worship the Goddess until the Master came round. These events came to 
pass in the year 185S 

The Master used to call Ramtarak, Haladhari The Master told us 
15 Hnlndhnri many things about him on many occasions. Haladhari 
came co D.ilislnncs- was a good scholar and Sadhaka, who was devoted to 
«nr , rites and practices according to the scripture He had 

proficiency in the BhctgavaM, the Adhyistma-ramayctnci and other books, and 
read them daily. Although he had greater love for Vishnu than the Devi 
he had no aversion to the latter. Therefore, though a devotee of Vishnu, 
lie did not feel any hesitation in taking charge of the worship of the divine 
Mother at the request of Mathur. But before Haladhari took that charge, 
Mathur made an arrangement, at his request, for supplying him with raw 
foodstuff, so that lie might cook for himself. We are told that Mathur 
had at first objected to it and asked, ’’ Why ? Do not Ramakrfshna, your 
cousin and Hriday, your nephew, take Prasada in the temple 7 Theinte i 
gent Haladhari replied. ” My cousin is in an exalted spiritual state Blemis es 
will not accrue to him any way. I am not m that state , it will therefore 
be reprehensible for me to break my principle regarding food Matn 
was pleased to hear his words Haladhari took raw provisions and daily 
cooked them for himself under the Panchavati. 

Although Haladhari had no aversion for Sakti, he bad no inclmatt 

to offer animal sacrifice to the Goddess. As it was the rule m i the : temple m 
offer animal sacnfice to the divine Mother at the time of fa*** “ “ 

srsr/issr - 

brother, Rajaram. 

■Hi. 6. 



CHAPTER VIII 


THE LAST PART OF THE STORY OF THE FIRST 
FOUR YEARS OF SADHANA 

WHEN we study the period of the Master’s Sadhana, we must first 

1 The ascertain- of all remember what he himself told us about it. It will 

ment of the tune of not then be impossible to ascertain its date. The reader 
Sadhana has already been told that we have heard from him that 

he was engaged m the disciplines of various faiths and doctrines for 
twelve long years continually It is ascertained from the deed of gift 
executed by Rani Rasmam, regarding the temple endowment, that the 
Kali temple' at Dakshineswar was consecrated on Thursday, May 31, 1855. 
At the end of the same year the Master assumed the office of 
the priest It is therefore perfectly certain that the period of 
his Sadhana extends practically from 1856 to 1867. But, although 
this period is clearly ascertained as the period of his Sadhana, we 
shall see that he went on a pilgrimage to some holy places at the 
end of the period and engaged himself in Sadhana there and again at 
Dakshineswar after his return 

We proceed to divide that period of twelve years into three divisions, 

2 Three mam each of which we are to study separately. Firstly, 

divisions of this the four years from 1856 to 1859, the mam events of 
period which we have already studied, secondly, the same 

number of years from 1860 to 1863 when, under the instruction of the 
Brahmam, he went through, according to the scriptural injunctions, all 
the disciplines prescribed in the sixty-four main Tantras; and thirdly, 
an equal period from 1864 to 1867, during which he was initiated m the 
Mantra of Rama by the monk of the Ramawat denomination, named 
Jatadhan, and got the image of Ramalala, again in a woman’s apparel 
he was engaged m Sadhana during this period for six months in order 
to realize the spiritual attitude of a female friend of God, spoken of 
m the Vaishnava books ; he also received at this time the Vedic Maha- 
vakya from Totapuri and ascended the Nimkalpa plane of consciousness 
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and at last he was taught the religion of Ham by Gonadal Buna? 
the period of those twelve years, he practised the discipline c{ £h; 
Sakhya-Bhava according to the Vaishnava scriptures and came in coatee: 
with the secondary Vaishnava denominations oi Sartabhaja, Navaraab, 
etc. That he was closely acquainted with these denominations, is very 
clear from the fact that Vaishnavacharan Goswami and other Sadhakss 
following those faiths came to the Master for spiritual help If we 
divide the period of his Sadhana into the three divisions mentioned 
above and consider the matter deeply, we shall find that there is a desr 
difference of kind between the Sadhanas of the first division and those 
of the other two. 

We see that the only external help he got at the beginning e£ bs 
Sadhana was the initiation he had from Sri Kenarsn 
Bhattacharya. He straightaway proceeded to pracnse 
that discipline. The extreme eagerness of his heart for 
the realization of God was his main support during that 
period This eagerness Became gradually stronger ana 
stronger, shattered his body and mind in a short tine and 
recast them into an unexpected new mould Besides, it produced in him a 
great love for his chosen Ideal and made him pass beyond the firm steel- 
frame of the rules and regulations of ritualistic devotion, led him toward 

on the path of Ragatmika devotion and thus conferred on him the wea.- 

of the immediate knowledge of the universal Mother and endowed to 
with Yogic powers 

The reader may perhaps say, “ What then was left over the- *- 
had the aim of his life fulfilled at that very nine; ;w,y 
did he then practise Sadhana afterwards ’ ” We should 
like to say in reply that although this is true in a way, 
Sadhana was necessary afterwards The Master use . 
say “ Trees and creepers flower first and hear fruit nex- 
according to the usual law of nature: but. th*reare 

few among them whose fruits come out first and flow^s 

„ next.” The development of the Masters minding 

s2cs the identity of z, ij 0 f Sadhana took piece exactly like the >- 
' of trees and creepers Therefore, that objection tot* 


3 A recapitula- 
tion of die Master’s 
mental states, 
visions, etc , during 
the first four years 
of ius Sadhana 


4 Why had the 
Master to practise 
Sadhana over again, 
though he had the 
immediate ino w- 
ledge of the divine 
Mother at that 
time 7 Peace is re- 
alizable whei one 


one’s own imme- 
diate experience 
with the teachings 


reader was true in a way. 


. j 

ray. But although the Master s 

such visions etc, at the beginning rf * J 
could not become perfectly sure whether J*P* ^ 

iD.16 



II. 6 


THE EIRST FOUR YEARS OE SADHANA 


155 


became necessary for him to realize again, by following the path and pro- 
cedure described in the scriptures, what he had experienced before with 
the help of only the eagerness of his heart, by the incomprehensible grace 
of the divine Mother. The scriptures say that the aspirant cannot absolutely 
be convinced till, by comparing the divine visions and the extraordinary 
experiences of his own spiritual life with the truth taught by his Guru and 
with the experiences of the Sadbakas of past ages recorded in the scriptures, 
he finds them to be perfectly identical. Having his doubts completely dis- 
pelled the aspirant becomes endowed with infinite peace as soon as he com- 
pares the three, namely, the truth taught by his Guru, the experiences of the 
ancient race of Sadbakas recorded m the scriptures and those realized by 
himself, and finds them identical 

As an example of what has been said above, we may point to an 
event m the life of Sukadeva, the foremost of Parama- 
Sufcs. the^son of hamsas, the son °f Vyasa. Sukadeva, untouched by Maya, 
Vyasa use d to have various divine visions and extraordinary 

experiences in his life from his birth. For the purpose of 
ascertaining whether they were real and whether he had reached the goal, 
he studied the Vedas, the six branches of study 1 auxilhary to them and other 
Sasttas with his father, Vyasa, knower of all the scriptures. When his 
studies came to an end, he said to his father, “ I have been experiencing 
from my birth, all the spiritual states recorded in the scriptures , but I 
cannot be perfectly sure that these states and experiences are the ultimate 
truths So, please tell me now what you yourself have experienced regard- 
ing those things” Vyasa, of supreme knowledge, reflected within himself, 
I have always been teaching Suka the goal of spirituality and the ultimate 
truth telling him the experiences of my own life resulting from spiritual 
practices but doubts have not been removed from his mind He thinks 
that although he has been desirous of knowing the truth, I, being over- 
powered by fatherly affection, have not given him the whole truth and so 
have not removed his mental anxiety. Therefore it is good for him to hear 
these things from some other wise man.” Thinking so, Vyasa said, " I am 

12. VmTT* 7 °“ d ° ubt; tt JS n0t unknown t0 Janaka, the 

f, f j' „ ls a man of knowledge ; go to him and have all your 
problems solved So directed by his father, Suka, it is written in the 
Mahabharata, went immediately to Mitiula. Taught by Janaka a sage 

,h,W, ‘ ld >”“W !*»««» th« tamcdon of th« Giro, 

the words of the scriptures and the experiences of his own life 

eiphony^t ?pd e ^nS , Md Pr ° nUa< i 35on , o£ r WOtds atld kws 

sacrificial acts ; (3) Grammar; (4) Nmikta the P i !scn 1 bes for ceremonial and 
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Besides the above-mentioned reasons, there -as another profound 
6 Another rca- one why the Master practised Sadhana later. We chaH 
son vrh; the Master merely mention the same here. The aim of the Miner's 
practised Sadhana Sadhana was not the attainment of peace in his t 


later Not for hi n- 


. .OTmlxfe 

self, but for others Tfa2dl '™eMother of us all made him assume a 

body for the good of the world. He bad, therefore, to 
be acquainted with the Sadhanas of all religions and their ultimate 
goal, so that he might be in a position to become a true spiritual teacher. 
Therefore an extraordinary effort is seen on the Master’s part to ascertain, 
by actual practice, the truth or falsity of all the religious doctrines Hat 
is not all By producing in a natural way in the life of this unlettered 
person, through his practices, the spiritual states recorded in the scriptures, 
the divine Mother proved to the modem age the truth of the Vedas, tie 
Bible, the Puranas, the Koran, and all other religious scriptures This was 
why there was no cessation of his Sadhana even after he had personally 
attained peace The more wc proceed to study this extraordinary life, the 
more dearly shall we understand that, with a view to accomplishing the 
specific end mentioned above, the universal Mother brought to the Master, 
at the proper time, perfected men and scholars of every denomination and, 
making him hear from them all about religious teachings and practices, 
gave him the power of mastering them through his wonderful memory, 
which retained everything heard only once 

Wc have said before that the Master depended mainly on the 
intense eagerness for God-realisation during the first four 
years of his Sadhana No one came to him at that rime 
to help him in his spiritual progress by guiding him along 
the path prescribed by the scriptures Therefore, the 
only means he had recourse to was the intense eagerness 
which is the common requisite of all sadhanas As the 
Master had the vision of the divine Mother with the help 
of eagerness only, it is also proved that an aspirant may have God-virion 

similarly, even without any external aid. But we forget very often to re- 
flect how great must be the degree of intensity of this eagerness in order 
that one may reach one’s end that way. This becomes dear to us if w_ 
study the Master's life at this time. We have seen that under the impulse 

of that intense eagerness, his firm physical and mental habits and impres- 
sions expressed in his actions and feelings, such as eating, sleeping, shame, 

fear, etc , vanished into thin air. He paid no attention even to ^ Preser- 
vation of his life, let alone physical health. The Mister said, 5 " 

was no attention at all at that ame to the cleaning of the body. ^ 
of the head became long and got matted owing to dirt and dust 
f thliTn At the time of meditation the body used to become mon - 

ZtZ trtk of a tree Thinking it to he an inert thing, birds came and 


7. The aspirant 
realizes Cod when 
true eagerness aris- 
es in bin How 
much of that eager- 
ness was there in 
the Master's life 
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remained si ttin g on the head without any hesitation and stirred up the 
dust in the hair in search of small particles of rice 1 Again, impatient on 
account of the separation from the divine Lord, I rubbed my face against 
the ground so vehemently that it got cut and bruised and bled m many 
places. I had no consciousness how the whole day slipped away in prayer, 
meditation, devotional exercises, offering of the self, and so on. When 
afterwards, at the approach of the evening, conch-shells were blown and 
bells rung, I remembered that the day was at an end. Another day passed 
in vam ; and I had not yet seen the Mother Intense sorrow seized me and 
made the heart so restless that I could no longer remain calm I threw 
myself violently on the ground saying, ‘Mother, Thou hast not shown 
Thyself to me even yet.' I filled the quarters with wailing and struggled 
on account of pain People said, ‘ He has got colic pain and that is why 
he is crying so much.’ " 

When we were with the Master, he told us now and again those 
events of the time of his Sadhana in order to bring home to us the 
necessity for the intense eagerness of heart for the realization of 
God, and said regretfully, “ People shed floods of tears at the death of their 
wives, children, and the like, or at the loss of worldly possessions, but who 
does -so because he has not realized God’ Yet they say, ‘We called on 
Him so n!uch and still He did not show Himself ’ Let them but once weep 
for God with such eagerness and let me see whether He keeps Himself 
back without revealing Himself.” These words used to sting us to the 
quick. When we heard them, it became clear to us that he could 
speak so assuredly, only because he had found them true early in his life. 

The Master did not rest satisfied with having only the vision of the 
8* The Master divine Mother during the fitst four years of his Sadhana. 
followed m Maha- His mind was naturally attracted towards Raghuvir, his 
vir’s footsteps and family Deity, after he had had the vision of the divine 
practised 'the Sad- Mother when he was in the Bhavamukha 1 state Know- 
hana of the Dasya- j n g t ke J^p 0 f devotion, It was possible to 

have, like Mahavir, the vision of Ramachandra, he 
engaged himself m Sadhana, assuming Mahavir’s attitude, for the purpose 
of attaining perfection in the Dasya-bhava The Master said that, thinking 
of Mabavir incessantly at that time, he became so much absorbed that he 
forgot altogether for some time his separate existence and * individuality. 
“ At that time ”, said the Master, “ I had to walk, take my food and do all 
other actions like Mahavir. I did not do so of my own accord, hut the 
actions so happened of themselves I tied my doth round my waist so 
that it might look like a tail and walked jumping ; I ate nothing but fruits 
and roots, which again I did not feel inclined to eat when skinned, 
I spent much of my time on trees and always cried, * Raghuvir, Raghuvir 

1 m i & 3 
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with a deep voice. Both my eyes assumed a restless expression like those 
of the animals of that species, and it is marvellous that the lower end of 
the backbone lengthened at that time by nearly an inch 1 ." When we 
heard the last mentioned fact, we asked, “ Sir, does that part of your 
body continue to be so even now’’* He said, “ No, m course of time it 
assumed slowly its previous natural size when the mastery of that mood 
over the mind had ceased." 

An extraordinary vision and experience came to pass in the life of 
9 The description Master when he practised the Dasya-bhakti. That 
of the vision of Sn vision and experience was so novel, so different from his 
Sita during the previous ones, that it was deeply imprinted on his mind 
Master’s Sadhana an( j was always fresh in bis memory. He said, " One 
of Dasya-bhakti ,j a y that time I was sitting under the Panchavati — not 
meditating, merely sitting— when an incomparable, effulgent female figure 
appeared before me and illumined the whole place. It was not that figure 
alone that I saw then, but also the trees and plants of the Panchavati, 
the Ganga and all other objects I saw that the figure was that of a 
woman , for, there were in her no signs of a goddess, such as the possession 
of three eyes, etc But the extraordinary, spirited, and solemn expression 
of 'that face, manifesting love, sorrow, compassion, and endurance, was 
not generally seen even in the figures of goddesses. Looking graciously 
at me, that goddess-woman was advancing from north to south towards 
me with a slow, grave gait I wondered who she might be, when a 
a black-faced monkey came suddenly, nobody knew^ whence, and sat at 
her feet and someone within ray mind exclaimed, ‘Sita, Sita who was 
all sorrow all her life, Sita the daughter of king Janaka, Sita to whom 
Rama was her very life'' Saying ‘Mother’ repeatedly, I the ” 2 
to fling myself at her feet, when she came quickly and entered it (showing 
Ms own body) Overwhelmed with joy and wonder, I lost ah conscious- 

1 °,, Id Ml tan. Beta. to., I tad h.d no «,„» in to. ~~ 
meJ, or 

x have been suffering like her all my life perhaps because I saw first o 

Sita, who was miserable from her birth. * - -itigs 

Feeling the need for a suitable sacred place for practising ^ 

the Master expressed to Hnday a desire to plan 
“ T A 6 ^r PancfavatT* at that time. Hnday said, "The small 

bis then re-excavated and the piece of land «« the 

Panchavati was filled up with the mud from that pond 

> Elongation o£ the Coccyx , „ SI f, D f hei smiie 

0 th e ' stVoAhoA -T- 

t0 . Panchavati, literally a cluster of five fig trees 
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level. The Amalalci tree, therefore, under which the Master used to 
meditate before, was destroyed.” The Master then planted with his own 
hands a holy fig tree to the west of the place where the Sadhana-hut now 
stands and made Hnday plant the saplings of a banian tree, an Asoka tree, 
a Vilva tree and an Amalaki tree. 1 And planting saplings of the holy basil 
and Aparapta creepers, he had the whole place hedged with the help of 
a temple gardener named Bhattabhari, in the wonderful way described 
elsewhere 0 The holy basil plants and the Aparajita creepers grew up so 
high and dense m a short time on account of the Master's regular watering 
and care bestowed on them that no one from outside could see him when 
he sat for meditation within the enclosure. 

After Rani Rasmani consecrated the Kali temple, the holy travellers 
such as monks desirous of visiting Puri and Gangasagar 

practised 6 Hatha' ^egan t0 acce P t the hospitality afforded by the devout 
yoga Ram and to rest for a few days at the Dakshmeswar 

temple when going to and returning from those two 
places of pilgrimage. 8 The Master said that many perfected souls and great 
Sadhakas used to come there from that time Instructed by one of them, 
he seemed to have practised at this time Pranayama and other exercises of 
Hathayoga One day while he was describing to us the following incident 
regarding Hhladhan, he hinted at it He forbade us later to practise the 
Hathayoga exercises, because he himself practised them and knew their 
results Approached by some of us for instruction on it, he said to us, 
“ These practices are not for this age Living beings are shortlived and 
their lives depend on food in the Kahyuga , where is the time in this age 
to practise Rajayoga, in other words, to call on God, after making 
the body firm by the practice of Hathayoga’ Again, if one wants to 
practise those exercises, one has to live constantly with a teacher perfect 
in that Yoga and follow for a long time very hard rules regarding food, rest, 
exercises, etc , according to his instruction , the slightest deviation from 
those rules produces diseases in the Sadhaka's body and, on many occasions, 
causes even his death. Therefore, it is not necessary to practise these 
things Besides, is it not for the purpose of restraining the mind that one 
has to restrain the vital air by practising Pranayama, etc. ? You will see 
that both mind and vital forces will of themselves be gradually res- 
trained by meditation and devotion to God Human beings have short 


Vilva tree, the Amalaki tree, the banian tree and the Asoka 
tree, collectively called thePanchavati, should be planted in five directions for thV purpose 
of practising austerities The holy fig tree should be planted to the east theVilvatoth. 
north, the banian to lie wes^the Amalak. to the soihand the Asoka "t? thei^th-eT*' 

t“ Liddk square amactlve t0 the nund sbould be made “ 
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lives and possess little capacity in the Kahyuga ; this is why the divine 
Lord has graciously made their path to realization of Him so easy to 
tread In this age if the feelings of anxiety and void, like those felt at the 
death of one's wife or son, are felt for God and these last for twenty-four 
hours only m one's mind. He is hound to reveal Himself ” 

We have told the reader elsewhere m the Lilaprasanga 1 that the 
devout Sadhakas who are the followers of the Smntis 
12 Curse by very 0 f ten have recourse to Tantras m practice Such 


Haladhan persons, belonging .to the Vaishnava denomination, 

pursue the path of Sadhana of Parakiya ’ love We have also told the 
readers that Haladhan was a very learned Vaishnava and a faithful observer 
of the scriptural rites and practices ; he also pursued secretly that path of 
Sadhana some time after he was employed for the worship of Radha and 
Govmda. People came to know this gradually and started whispering; 
but there was a belief prevalent that whatever he said of anybody came 
true ; so, nobody was bold enough to discuss or cut jokes on it in his 
presence lest he should incur Haladhan’s displeasure The Master knew 
gradually of that practice of his elder cousin Finding that people were 
talking of it and calumniating him behind his back, the Master, outspoken 
and fearless as he was, told Haladhan everything plainly Thereupon the 
latter became very angry and said, “ Dare you, being youngel, despise me 
thus ? Blood shall gush out of your mouth " The Master tried to propitiate 
him m various ways by explaining the reason for his speaking so to him, 

but he did not give ear to whatever the Master said 

One day. shortly after this event, at about 8 or 9 p m the Master e 
a creeping sensation in his palate and actually blood I began to gush out o 
his mouth The Master said, “The colour of that blood was like that 
the juice of kldneybean leaves It was so thick that a portion of it fell 
away from the mouth, and a portion coagulated within, and was hanging 
the aerial roots of a banian tree from the bps near the front teeth I « 
to stop the bleeding by pressing a piece of cloth against the palate a 
bleeding could not be stopped I was much afraid to see it. AUca 
^ they knew it. Haladhan was performing the service in 

temple then. He was also apprehensive and came quickly * t 

of x t When I saw him I said to him with tears in my eyes. Cou J 
see the condition you have brought on me by your curse. Healsowep 

“ ~ stlTaltmfthTday to the temple. He 

«S2s«Si£SSis 

■ ■ .The name of the Bengali original of this book -Tr. 
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As the result of that practice the mouth of your Sushumna opened and the 
blood of the body was flowing to the head. It is very good that, instead of 
flowing to the head, it of itself made a channel leading to the mouth and 
came out. Had this blood reached your head, you would have been in 
Jada-samadhi which could by no means have come to an end. The Mother 
of the universe has some especial purpose to accomplish with your body. 
This is why, I think, She has saved it.’ Hearing these words of the 
holy man, I was, as it were, brought back to life.” Haladhari’s curse thus 
came true by way of accidental coincidence and was transformed into 
a boon. 

There was an element of sweet mystery in the Master’s behaviour 
towards Haladhari. We have said before that he was 
13 Haladhari s ^ j^ aster ’ s unc i e ’ s son ant I older than he. He came 

hTa^ter^changcd to Dakshmeswar probably in 1858 and was appointed 
again and again priest to worship Sri Radha-Govmda. He held that 
post till some time in the year 1865. Therefore, he 
lived at Dakshineswar for the second four years of the Master’s 
Sadhana period and more than two years after that and had the 
opportunity of knowing him intimately. But he could not form a 
definite opinion of the Master’s high spiritual state. Haladhari was 
a man demoted to the rites and practices ordained m the scrip- 
tures, he, therefore, did not like the Master’s lack of regard for 
his dress and sacred thread at the time of ecstasy. He thought 
that his younger cousin had become mad or a non-conformist in 
ritualistic conduct. He went sometimes the length of telling Hriday, 
' Hnday, he gives up his wearing-cloth and the sacred thread ; that 
is very bad. It is due to a great accumulation of the results 
of virtuous action m previous births that one is born m a Brahmin 
family. Yet he considers the state of a Brahmin to be a trifling 
thing and wants to give it up. Has he realized a state high 
enough to do so with impunity ? Hriday, he has some faith in your 
words, so you should keep an eye on him that he may not do so. 
It is proper to restrain him from doing so even by binding him 
hand and foot” 

Again, he was charmed to see the floods of tears flowing from 
the Master s eyes at the time of worship, his wonderful ]oy on hearing songs 
praising the glory of the Divme and his extraordinary eagerness for the 
realization of God. He thought all those states of his younger cousm were 
certainly due to an infusion of divine spirit ; they were not otherwise seen 
to come on human beings Haladhari became surprised to see and hear 
all these things and said sometimes to Hriday, " Hriday, you must have 
felt some extraordinary power in him; you would not otherwise have 
served him so faithfully.” 

U 
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gave up high 
regard for the Mas- 
ter at the moment 
he sat to discuss 
the scriptures with 
his pinch of snuff 


Always assailed by doubts, Haladhan's mind could not come to any 
,, _ , _ assured conclusion about tbe Master’s real state anil 

3,4 it slsuhsii .. . - - 

kept oscillating between regard and pity, if not hatred 
The Master said, “ Haladhan became charmed to sec 
me at the time of worship m the temple and said on 
many occasions, ' Ramakrishna, I have recognized your 
real nature ' To that I often replied jokingly, * Beware 
lest you should get confused once more.’ He said, ’ You 
can by no means throw dust in my eyes again ; there is surely a charge of 
divinity m you , I have understood it thoroughly this time ’ I heard his 
words and said, ‘Very well, let me see how long the conviction lasts ’ 
When, however, Haladhan, after finishing the service in the temple, took 
a pinch of snuff and started a discussion on the Bhagavata, the Gifa, the 
Adkyatma-ramayana or some other books, he became immediately a dif- 
ferent man on account of egoism I then went there and said. ' I have 
realized all the states of which you read in the senptures , I can understand 
all these ’ No sooner had he heard it than he said, * Indeed ' You arc a big 
fool Is it for you to understand all these things ’ ’ I said, ‘ I say m truth, 
One who is within it (showing his own body) explains everything regarding 
the One of whom you spoke just now.’ Hearing it Haladhan got irritated 
and sard, * Hence t queer, big fool' Which scripture speaks of an incar- 
nation of God except Kalb, m the Kahyuga’ You have become insane 
and so you think as you do’ I laughed and sard, ’ Did you not say just 
now that there would be no confusion again ’ ’ But who would give car o 
all that then ’ It happened not once or twice but on many occwmm 
day he saw me sitting naked on a branch of the banian tree of the Pancha 
vatt and passing water. He became thenceforward absolutely certain 
I was possessed by a ghost who had been a Brahmin m ^mortal Me 
We have spoken of the death of the son of Haladhan w 

follower of Vishnu Since that event he had the con- 
viction that Kali consisted of Tamoguna. One ay 
went to the extent of saying to the Master. Cant' <- 
be spiritual progress resulting from the worship of a * 
consisting of Tamos’ Why do you worship that go . 
with so much care’” The Master heard it .but dc n 

,n his eyes, "Mother. Haladhan, a scholar, well verse I m th ^ ^ 
savs Thou consistest of Tamoguna ; art Thou tru y sue an j 

oH the real truth about it by the divine Mother, h«HW ££, K 
n Immediately to Haladhan. 


15 The Master 
taught Haladhan 
the truth about 
Kali when the lat- 
ter said She con- 
sisted of Tamoguna 
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a gain She is the pure Sattvaguna." Haladhan then had his inner eye 
opened, as it were, by the words and touch of the Master, who was in 
ecstasy t Seated then m the worshipper’s seat, Haladhan accepted heartily 
what the Master said. And having seen the manifestation of the divine 
Mother Herself in him, he took a handful of flowers mixed with sandal 
paste and offered it with devotion at his lotus feet. Shortly after, Hriday 
came and asked him, “Do you not say, uncle, that Ramakrishna is 
possessed by a ghost ? Why then did you worship him ? ” “I don’t know 
it,” replied Haladhan, “ he came back from the Kali temple and astonished 
me in such a way that I forgot everything and saw the light of God in 
him ( Whenever I go to Ramakrishna at the Kali temple he produces such feel- 
ings m me f Oh, that bewildering incident 1 I cannot understand anything.” 

Although Haladhan saw divine light m the Master over and over 
again, when he took snuff and sat for scriptural discussion, he got intoxi- 
cated with the egoism arising from scholarship and became his former self 
again, like the rat of the story “ Punarmushika 

It is clear from the behaviour of Haladhan narrated above that 
until the attachment to lust and gold vanishes, the 
practice of external cleanliness and the knowledge of the 
scnptures are not of much avail and cannot produce in 
man the knowledge of the ultimate truth. Looking upon 
the poor people who came to take Prasada at the Dakshi- 
neswar temple as Narayana, God Himself, the Master, we 
said before, ate a little of the remains of the food left in 
then: plates. Annoyed at this, Haladhari said to him, “ I 
shall see how you marry your children ” Intensely irritated with anger at 
those words of Haladhari, proud of his Vedantic knowledge, he said, “Don’t 
you, then, O wretch, say that the Sastras enjoin us to look upon all beings 
as Brahman and the world as unreal ? Do you think I shall say like you that 
the world is unreal and at the same tame beget children ? Fie on your 
Sastnc knowledge.” 

The childlike Master, sometimes confused by Haladhari’s scholarship, 
17 Puzzled b y ran to the universal Mother for Her opinion on what 
should be done. One day, we were told, he proved that 
the divine experiences in ecstasy were all untrue 
and pointed out, with the help of the scnptures, that God 
was beyond existence and non-existence. Great was the 
Master’s perturbation. Narrating this incident he said 
later, “I thought all the divine forms I saw and the 
divine words I heard during Bhavasamadhi were then 
all a delusion Mother, I see, has indeed deceived me. 
Extremely anxious, I cned with the feeling of wounded love and said to 

1 Vide glossary. 


16 Haladhan 
scolded the Master 
seeing him taking 
the remains ctf the 
food left by the 
poor people m their 
plates. The Mas- 
ter’s reply thereto 


Haladhan' s schol- 
arship the Master 
was assailed by 
doubts hut was 
blessed with a 
vision and mandate 
of “Remain in 
Bhavamukha " from 
the divine Mother 
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Mother, Shouldst Thou, 0 Mother, decejve me so, because I am unlettered 
and ignorant?' That cry and agony would not stop I sat and 
wept in the * mansion *. What I saw some time afterwards was a fog-like 
smoke rising suddenly from the floor and filling some space in front of me. 
I saw later in that smoke a beautiful living face of golden complexion, with 
beard reaching to the breast i That figure looked steadfastly at me and said 
with a profound voice, ‘ My child, remain in Bhavamukha ' That figure 
repeated those words thrice and immediately dissolved in the fog, and the 
fog-like smoke also vanished into the void When I had that vision, I got 
back my peace of mind." One day the Master himself described this 
event to Swami Premananda The Master said that the same doubt arose 
in his mind once again when he remembered those words ofHaladhan. 

Sitting for worship,” said our Master, "I cried and pressed Mother im- 
portunately for a solution of the problem ; Mother then appeared near 
the worsbip-]ar m the guise of a woman named ‘Rati’s mother’ and 
said, ‘ Do remain in Bhavamukha.' ” Again when Tota Pun, the travelling 
teacher, left Dakshineswar after imparting to him the Vedantic know- 
ledge and the Master dwelt 1 in the Nirvikalpa plane of consciousness 
continually for six months, he heard m his heart of hearts at the end of 
that period the incorporeal voice, of the divine Mother, “ Remain in 
Bhavamukha". , 

Haladhan lived for about seven years in the Dakshineswar temple 


18 How long 
Haladhan was in 
the Kali temple 


Therefore he saw with his own eyes all these— the Sadhu 
of perfect knowledge behaving like a ghoul, the Brabmam, 
the holy man of the Ramawat denomination named Jata- 
dhari and Sri Tota Puri, coming to Dakshineswar one after 


another. We were told by the Master himself that Haladhari and Tota Pun 


sat occasionally together and read the Adhyatma-ramayana and other 
scriptures. The above-mentioned events concerning Haladhari occurred at 
different times while he was in the Dakshineswar temple. But we have 


told the reader all of them here together for the sake of convenience 
■ It is clear beyond doubt, from the discussion of the Master’s life of 
19 A discussion Sadhana so far, that, although be was then considered 
on the divine in- mad by the ordinary people, he was in fact not so. 
ebnation of the neither did he suffer from any disease or derangement 
Master - 0 f the brain, An intense eagerness for the realization 


of God arose m his heart He could not then control himself on account 
of the impulse of that eagerness People said that he had gone ma , 
for, with an intense eagerness for the realization of God incessant y 
consuming his heart, he could not mix with people or spend his time bug mS 
and weeping ovet ordinary matters And who can do so 7 fi 

anguish of the heart transcends the normal power of endurance, who 

control himself and with mmd and speech at variance with each other, 
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20 Ignorant 
people only, but 
nor the Sadhakas, 
regarded it as due 
to a disease 


n 8 . .. . 

pace with a world running amuck for lust and gold 7 But the limit to the 
power of endurance, one might say, is not the same for all ; some become 
overwhelmed with a little misery or happiness ; others, again, remain firm 
and steady like a rock in spite of there being a profound agitation m their 
hearts arising from either of them. Therefore, how can one know the limit 
of a man’s endurance 7 In reply let us say that his power of endurance was 
extraordinary. This will be very clearly understood if we reflect on the 
other events of his life. Need the extraordinary endurance of the mind and 
body of a person like him be mentioned— a person who could remain calm 
m spite of being half -fed or unfed, and sleepless for twelve long years, who 
rejected the offers of immense wealth as many times as they came, because 
they were an obstacle on the path to the realization of God 7 There are 
innumerable other instances ; but we desist from mentioning them here. The 
careful reader will meet with them at every turn, as he goes on with this life. 
Again, the above-mentioned state of the Master appeared to be due 
to a disease in the eyes of those people alone who were 
extremely attached to worldly objects. No one except 
Mathur, it is clear, was then present at the Kail 
temple at Dakshineswar, who could, with the help of 
reason and imagination, ascertain partially at least, the 
mental staije of the Master. We cannot say where Kenaram Bhatta- 
charya vanished immediately after initiating the Master , for, nothing was 
heard of him from Hnday or any one else after that event Therefore, the 
ignorant, covetous officers of the Kali temple were the only persons left to 
judge the actions and mental states of the Master at that time. What they 
said cannot at all be regarded as proofs. It is, therefore, certain that the 
words of the holy men who came to Dakshineswar at that . time are the 
only reliable proofs of it From what has been heard from the Master and 
others, it is known that those Sadhakas and perfected men had always a 
very high opinion of him, far from deeming him a victim of insanity. 

When we study the events following this period, we see that he 
followed immediately any advice given by any one for the 
good of his health, till, led by the impulse of the intense 
eagerness for the realization of God, he completely lost 
consciousness of his body and the world outside and 
hence lost all regard for his own lifer _ He never tried to 
persist m his own resolve. .When all people said, “ Let him 
be under treatment ”, he agreed when they said that he 
should be taken to his mother at Kamarpukur, he readdy consented' 
neither, again, when his marriage wasproposed, didhe dissent. Considenngall 
these how can we take his actions and behaviour to be prompted by insanity 7 
Moreover, though he tried indeed to keep 'himself aloof from worldly 
people and worldly affairs, on many occasions he not only had no objection to 


21 The Master 
cannot be said to 
be suffering from a 
disease, when we 
see his actions and 
behaviour at this 
time 
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go and mis with people but eagerly sought and joined them whenever 
they came together to worship God and sing His glory This is dearly 
seen when we find that he used to visit the temple of the ten Mahawdyas 
at Baranagar, went sometimes to pay his obeisance to the universal Mother 
at Kalighat and joined the great annual festival at Panihati In those places 
also, he sometimes met and had conversations with Sadhakas well versed 
in the scriptures. We have understood from the little we know of these 
things, that those Sadhakas held him m great veneration. 

We may mention, for example, the fact of the Master’s visit to 
Panihati during the great festival in A.D 1858 There, 
on that day, he saw Vaishnavacharan, the son of 
Sri Utsavananda Goswami for the first time Some of 
us have heard from Hnday and also from the Master 
himself that he went to Panihati and sat for some time 
in Manimohan Sen’s temple, when Vaishnavacharan came 
and saw him and he immediately came to the definite 
conclusion that the Master was m a high state of spirituality and that he 
was one of the rarest of great souls. Vaishnavacharan spent on that day 
the greater part of lus time with the Master in the festival ground 
and, purchasing at his own expense, mangoes, fried nee, curds and sweets, 
offered to the Lord a delicious mixture of them in earthen plates, and made 
merry by partaking of the Prasada along with the Master and the devotees 
Again, while returning to Calcutta after the festival, Vaishnavacharan got 
down at Rani Rasmani’s Kali temple for the purpose of having the privilege 
of seeing him again and inquired about him there When he was told 
that the Master had not returned from the festival, he felt disappointed 
We have described elsewhere' how Vaishnavacharan met the Master 
again three or four years later and how an intimate relation grew up 


22 Vaishnava- 
charan saw .the 
Master for the first 
1 1 m c during the 
festival at Panihati 
in 1859 His idea 
about the Master 


between them 

During this period of four years, he often took in his hands a few 
23 Other kinds coins and clods of earth and used them to practise 
discrimination between the real and the unreal, with a 
view to completely removing from his mind the attach- 
ment to gold He came with the help of reasoning, to 
the sure conclusion, that the person who had made the 
realization of Brahman, Existence-Knowledge-Bhss Ab- 
solute, the only goal of his life, could not derive any he p 
whatsoever from gold any more than from a lump ° 
earth. Therefore, repeating again and again rupee-eart , 


of Sadhana of the 
Master at this time 
— (1) “rupee-earth, 
eatth-iupee V (2) 
cleaning unclean 
places. (3) regard- 
ing night-soil and 
aandal-paste a s 
the same 


* That is . This is a rupee, this is a clod of earth Both of them ar ®„ u ® ' •• rupee 
God-realieation is concerned Some think "rupee-earth, earth-rupee aze 

is earth and earth is rupee ", which is absurd, though it is co “ c i e ( ? _ t pragmatic 
medications of earth As effects, they are surely different havnng different P«S 
Values , but as means to that ultimate end, both are equally worthless T . 
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earth-rupee ", he threw them hoth into the Ganga, in order to make that con- 
clusion firmly fixed m his mind. With a view to having the firm conviction 
that all things and persons without exception from Brahma down to a blade of 
grass, were the manifestations and parts of the divine Mother, the Master par- 
took of the leavings from the plates of the poor and cleaned the place where 
they took their food. For the purpose of completely removing pride and 
egoism from his mmd and of having the conviction that he was not superior 
m any way even to the object of universal aversion, he cleaned, like a 
sweeper, the abominably dirty places with his own hands ; again, m order to 
completely obliterate from his mind the feeling of aversion and to have the 
conviction that both ordure and sandal-paste were the same in nature, as they 
were derived from the same five elements, he touched with his tongue others 
faeces with perfect equanimity. All these and many more extraordinary 
and unheard of disciplines, associated with the name of the Master were 
performed during this period. When we ponder over those practices and 
divine visions of the Master during the first four years, it becomes clear 
what a unique, intense eagerness for the realization of God had seized him 
and with what an extraordinary faith he plunged himself into Sadhana. 
And simultaneously this conviction also grows in us that unaided by 
any outside help and by dint of his sheer eagerness for the realization 
of God, fye succeeded in attaining the perfect vision of the divine 
Mother and had the ambition of his life fulfilled. And having thus 
achieved the results of his spiritual disciplines he proceeded to compare 
them with the teachings of the Guru and the Sastras. 

The Master said that when the aspirant becomes purified and 
sanctified by completely controlling bis mind and senses 

e aspirants ^ means of restraint and renunciation, his own mind 
own mind becomes 

his Guru at last occupies the position of the Guru. The wayes of ideas 
The Master’s mind that arise then m his mind never lead him astray , on the 
behaved like the contrary, they show him the right path and bring him 
Gam at this time quickly to the goal of life. During this period the pure 
W^enjoymg anc ^ ^oly mln d t ' 3e Master became his Guru and taught 
bliss of Kirtan in hlm what was t0 136 < * one an(i w ^ at was not It did not, 
his subtle body however, rest satisfied there, but on many occasions 
assuming a form, as it were, of a different person, it came 
out from his body, appeared before him a'nd encouraged him to go forward 
with his Sadhana. Sometimes it threatened him with punishment if he did 
not dive deep in a particular discipline, explaining why it should he perform- 
ed and what its result would he. This is why the Master saw at the time 
of meditation a Sannyasin with a sharp trident m his hand come out of his 
body and say, If you do not fully give up all other thoughts and meditate 
whole-heartedly on your chosen Ideal, I’ll pierce your heart with this 
trident." This is why when the Papa-purusha, the embodiment of desires 



168 SRI RAMAKRISHNA THE GREAT MASTER 

The Master began to have the vision of this young Sannyasm 
(II) lie ERR the [ Wldl ‘ n body, almost from the commencement of 
young Sannyasm «s Sadhana. He became gradually accustomed to guide 

ZdZn'/rl ° W H l 1,mSClf aCCOrd,nfi t0 his a6vlce regarding the per- 
mstruet.cn from formance or non-performance of all actions In the 
him course of a conversation on those extraordinary visions 

an ^ experiences of his life during his Sadhana, one day, 
the Master said to us, “ The figure of a young Sannyasm looking Me 
me used to come out in season and out of season from within me and 
instruct me on all matters ; when he emerged, sometimes I had a little 
consciousness and, at other times, lost it altogether and lay inert, seeing 
and hearing his actions and words only ; when afterwards he entered 
this gross body, I regained full consciousness The Brahmam, Tota Pun 
and others came and taught me afterwards what I had Jieard from 
him previously they taught me what I had already known. It seems 
from this that they came as Gurus m my life m order that the authority 
of the scriptures, such as the Vedas, might be maintained by my honour- 
ing their injunctions. No other reason can be found for accepting the 
' naked one ’ and others as Gurus " 

When the Master went to Kamarpukur during the latter part of this 
and (111) the vision P enoc * of bis Sadhana, another extraordinary vision 
of the Master on occurred in his life. This vision took place while he was 
his way to Sihar, going in a palanquin from Kamarpukur to Hriday’s house 
Bhairavi Brali- m the village of Sihar. Witnessing under the deep blue 
manias decision E j- y a vast expanse 0 f 0 p en fields covered with paddy, 

, ■ green and dark-blue in hue, and with rows of trees such 


as the fig, the banian, etc , affording cool shade along the path, he was 
proceeding with, a heart full of joy, when two beautiful boyish figures of 
tender age suddenly came out of. his body. Now advancing with a slow 
step, now running playfully hither and thither, sometimes going far in the 
fields in search of wild flowers etc., and at other times walking beside the 
palanquin they laughed and joked and conversed and made merry as hoys 
■will. They thus proceeded happily for a long time and then they came back 
and entered his body. The learned Brahmam came to the Kali temple at 
Dakshmeswar for the first time about a year and a half after this vision 
had taken place, She heard of this vision from the Master and said 
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without being at all surprised, “ My child, what you have seen, is all true , 
Chaitanya is manifest this time in Nityananda’s sheath (body)— Nityananda 
and Chaitanya have come together this time and are both residing in you, 
the one and the same receptacle.” Hriday said, “ Saying so, the Brahmam 
recited , the following lines from the Chaitanya Bhagavata : ‘ Throwing 
his arms round Advaita’s neck Sri Chaitanya says again and again I will 
manifest my wonderful play once more. My form will be that of bliss 
during the singing of the glory of God.’ . . . 

“ The Brahmam quoted again, ' Gora acts his play even today It is 
the rarest persons of good fortune that are privileged to witness it ’ ” 

When we were visiting him one day, the Master said to us m connec- 

25 Wh t b tl0n WIt k toplc t ^ us vision, “ It is true that I had 

gathered from these *k at vlslon ant ^ 11 ls a ' s0 true that the Brahmam said so 
visions when she heard of it. But how can I say what the 

real meaning of it is ? ” From these words of the 
Master regarding that vision of his, we think that at this time 
the Master got some clear indication that, identified with his body 

and mind, some ancient soul known to the world for very long ages, 

was dwelling here with a view to accomplishing some important purpose. 
It seems that the extraordinary indication he had about his individuality 
with the hejp of these visions and experiences, in course of time clearly 
convinced him that the One, who manifested Himself in Ayodhya and 
Vnndavan as Sri Ramachandra, dear to Janaki, and Sri Krishnachandra, 
the beloved of Radha, respectively, for the purpose of establishing 
religion m past ages, has incarnated Himself once more as Sri Ramakrishna 
m a human body in order to impart a new ideal of religion to India and 
the world". For, when we were with him, we heard him say a ga .n 
and again, whether he was in the full enjoyment of health or suffering 
acutely from a disease, “ One who became Rama and Krishna is now 

within this case (showing his body) But His advent this time 
is secret. 


26 The Master’s 
visions never prov- 
ed to be untrue 


If we want to test the truth of the vision mentioned above, no 
other means can be found than believing in the words 
of the Master himself spoken at other times to his 
devotees of the inner circle Leaving out this vision, 
. . Y® Can have the 5Ute con viction of the truth of all 

riflvr T° nS , f f ° r ’ the V!S!0nS 0f thls nature occurred daily m 
f/ uc fr; 1 we /7 e vlsitlng hlm - And his sceptical Enghsh- 
educated disciples were foiled, as they tried to test the truth of 

hese visions and experiences. Though we gave a few such examples 
Je reaTe'r ” ^ m ° re for *e * satisfaction of 


'IV. 4. 



description of the 
Master’s vision at 
the time of the 
worship of Durga 
m Surcsh Chandra 
Mitra's house in 
1885 
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It was the end of 1885 when the people of Calcutta-men, women 
27 An example and ch ‘ dren-were all filled with joy and enthusiasm 
as usual, on the occasion of the great autumn worship 
and festival Although the current, of that bliss was 
being particularly felt in the hearts of the Master’s 
devotees, there was a great obstacle standing m the way 
of its manifestation ; for he in whose company they felt 
the surge of delight was seriously ill— the Master was 
,. , suffering from cancer of the throat. The devotees had 

hired a two-storeyed house at Shyampukur m Calcutta and had brought the 
, asCer “ ere about a month previously Mahendralal Sarkar, the 
well-known doctor, prescribed medicine and diet and was doing his best to 
cure the Master But the disease showed no sign of abatement so far, on 
the contrary it was worsening by degrees The householder devotees 
would come to that house morning and evening, and supervise and make 
all necessary arrangements Many of the young student devotees 
were engaged in the service of the Master at all times except when 
they went to have their meals Some again would spend, whenever 
necessary, all the twenty-four hours, without going home even for 
their meals. 

If the Master spoke much or went into ecstasy again apd again, die 
blood in his body would flow upward, and constantly irritate the sore, 
which prevented the cure. Therefore the doctor advised the Master to 
check hath acts The Master too was trying to follow the prescription but 
was m spite of himself reverting to them again and again , for, unlike 
ordinary men, he failed to regard as precious the body, which he looked 
upon with contempt all his life as a trifling cage of flesh and hone, from 
which he had withdrawn his mind completely As soon as a topic on God 
was raised, he would forget all about his body and everything about main- 
taining it and joining the discussion of the topic almost with the same 
enthusiasm as before, repeatedly went into ecstasy There were many 
souls who came thirsting for spirituality Unable to remain indifferent to 
the eagerness of them hearts, the Master taught them Sadhana m a low 
voice. Seeing his joy and enthusiasm in the work of ministration, to which 
he applied himself untiringly, many of the devotees thought that the 
Master’s disease was simple and could be easily cured and became free 
from anxiety. Some, again, opined— a strange comprehension of spiritual 
matters — that the Master had purposely assumed this physical disease 
for bestowing his grace on the new devotees and imparting religion 
to many. 

The doctor was visiting him almost every day in the morning or in 
the afternoon, While he was examining the patient, writing the prescription 
and advising the attendants, he would be so absorbed in listening to e 
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Master's conversation on God that he could not take leave even after 
the lapse of two or three hours. Again, putting question after question 
and listening for a long time to the wonderful solutions of these, he 
would sometimes say regretfully, I made you talk much ; it has been 
unwise, but don’t talk with anybody for the rest of the day, and 
then it won't do you any harm ; don’t you see, your words have such 
attraction that, whenever I come to you, I can’t leave this place for 
two or three hours and I have to neglect my profession. I don’t even 
know how time flies. Anyway, don't talk so long with anyone else ; 
(partly as a joke and partly with love and joy he said) talk thus with 
me only when I come, that will not do any harm.” (The doctor and 
all others laughed ) 

Surendranath Mitra, whom the Master sometimes called Suresh 
Mitra, was celebrating the Durga Puja that year in his residence at Simla 
Formerly his family used to celebrate it every year but there had once been 
a mishap and the worship had been discontinued since then No one of the 
household was bold enough to perform it after that ; or if any one tried to 
celebrate it, all others dissuaded him vehemently. Strengthened, however, 
by his faith m the power of the Master, Surendranath was absolutely free 
from fear of any mishap due to the interference of demigods etc , and did 
not care at, all for anybody’s objections or obstructions when he had once 
resolved to accomplish anything Therefore, although all the members 
of the household raised objections, they could not make him refrain 
from carrying out his resolve that year He got the Master’s approval 
and brought the Mother of the universe to his house and bore all the 
expenses himself to the exclusion of other members of the joint-family. 
The only element of sadness m Surendra’s joy was that the Master 
would not be able to join the celebrations on account of his illness. 
Again, as a few relatives fell seriously ill a few days before the com- 
mencement of the worship, he was held responsible for all that and 
incurted the displeasure of all the household. But unperturbed even on 
that account, Surendra devoutly began the worship of the divine 
Mother with great care and attention and invited all his fellow- 
disciples. 

The worship pertaining to the seventh day of the lunar month had 
been finished the day before. It was the auspicious eighth day. Many 
devotees t gathered together at the temporary residence of the Master at 
Shyampukur and were enjoying in his company the bliss of the talk and 
songs about the Divine. Narendranath began singing devotional songs 
immediately after the doctor's arrival at four in the afternoon AIL were 
charmed by those exceedingly melodious vibrations of tunes coupled 
with remarkable spiritual fervour and lost themselves completely in them. 
The Master was sometimes having ecstasy, at the end of which he 
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was explaining briefly in a low voice the import of the songs to the doctor, 
who sat beside him Some of the devotees lost consciousness in deep 
spiritual emotions There flowed in the room a strong current of bbss, 
which was almost palpable Time passed unbeknown to all and it was 
7 30 pm. The doctor was startled at last He embraced the Swami with 
paternal affection, took leave of the Master and stood up, when the Master 
also rose from his seat smiling and entered immediately into deep Samadbi 
The devotees began whispering, “ Is it not the time for the Sandhi Puja 1 
That is why the Master has entered into Samadhi Is it a matter of little 
surprise that he has entered suddenly into it without knowing the time 7 ” 
About half an hour after, the Master’s Samadhi came to an end and the 
doctor bade good night 

The Master now said to the devotees about his Samadhi. I saw 
that there opened a luminous path from here to Surendras house. I saw, 
further, that attracted by Surendra’s devotion, the Mother had appeared m 
the image and that a ray of light was coming out from Her third eye I 
also saw that rows of lamps were lighted in the front verandah and Surendra 
was sitting and weeping piteously m the courtyard m front of the Mother 
Go you all together to his house now. He will feel much comforted to 


see you." 

All, incl udin g Swami Vivekananda, then saluted the Master and went 
to Surendra s place They questioned him and came to know that rows o 
lamps were actually lighted in that verandah and, unable to check his surge 
of emotion, Surendra sat in the courtyard before the image and wept Tondty 
like a boy crying, “Mother”. "Mother", for about an hour at 
the Master’s Samadhi Finding the vision during t e as e , 
correspond to the external events in detail, there was no end to ft 
and amazement of the devotees _ ,, n- m 

Again, at one time during the first four years of his SadhaM. ^ 

Rasmam and Mathur Babu, her son-m-law, thoug 
28 How Ram derangement of the Master’s brain, produced 

Rasmam and Ma- “ J continence, was manifesting itself as spm- 

thur rammed the by unbtOKen miuht regain bis 

Master owing to tual restlessness' Considering desirous todo 

srzssr.?- -s 

« b „ ss. 

gestures, first at Daksbmeswar an the divine 

bazar m Calcutta The Master oed ■ » . few tunes, lost 

Mother in those women and beC ame contracted and entered 

consciousness and that his sense g tortoise. There arose, we 

completely into Hearts of those Men 


completely into his body like ‘ “^hearts of those Men 

- - — * ** cb “‘ 
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behaviour of the Master. Thinking that they had committed a great sin by 
tempting him to break his continence, they begged his pardon with tears 
in their eyes, saluted him again and again, and bade goodbye with 
apprehensive minds. 



CHAPTER IX 


MARRIAGE AND RETURN TO DAKSHINESWAR 


THE Master’s mother and brother were very anxious at Kamarpukur on 
hearing the news that he had given up worship. Scarcely 
Kamarpukur S ” ** two years elapsed since Ramkumar’s passing away 

when Chandramani Devi, the Master’s mother, and his 
brother Rameswar came to know to their utter dismay that he was suffer- 
ing from insanity. Misfortune never comes single. One after another, 
mishaps come from all sides and cloud man’s life completely That was 
exactly what happened to them Gadadhar, whom Chandradevi had borne 
m her advanced age, was naturally very dear to her. Overwhelmed, there- 
fore, with sorrow, she made arrangements for bringing him back home 
When he was with her, she noticed his indifference, absent-mufdedness and 
restlessness, heard his repeated and piteous cries of “ Mother”, “ Mother", 
and tried various means to remedy them. Along with medicines, vanous 
rites propitiatory to gods and demigods were undertaken This was at the 
end of the year 1858 

Although after his return home the Master generally lived his normal 

2 The Master’s hfe, he became sometimes overwhelmed with spiritual 

relatives were uu- emotions, when his deportment and behaviour became 
del the impression quite contrary to the normal Again, he felt great pam 
that he was possess- qi\ account of the burning sensation id his body. Thus, 
ed by a ghost on the one hand, he displayed his usual simple and amiable 

behaviour towards all, his devotion to God and mother, and his love for his 
friends, and on the other, there was evident m him from time to time an 
extraordinary contrary manifestation of an indifference 

absence of shame, aversion and fear, an exuberant eagerness for atwnmg 

path to his desired goal These produced m the minds of people m « 

belief that he was possessed by a ghost .„devi 

That thought crossed the mind of the simple-hearted C 
Th Now when she heard others talking m the same strain, 

3 An exorcist she resolved to call an exorcist for the good <* 

mvited a Chanda ^ Master used to say, "One day an es ° r , . 
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ghost it will flee , ’ but it was of no avail. Afterwards worship and other 
ceremonies were performed with the help of a few famous exorcists and a 
Chanda was invited The Chanda accepted the worship and offerings, be- 
came pleased and said to the exorcists, * He has neither been possessed by a 
ghost nor is he suffering from any disease.' The^Chanda then addressed 
jne m the presence of all and said, ‘ O Gadai, you want to be a Sadhu, 
( why then do you take so much of betel-nut ’ Don’t you know that it in- 
creases lust’ ' Indeed I liked betel-nut very much and used to take it very 
often ; however, I gave it up at the Chanda’s word." 

Then the Master was about to complete his twenty-third year To a 
4 The opinion of great extent, he regained the normal state of his 
the Master's tela- health during his stay at Kamarpukur There must have 
lives What led to been some particular reason for his regaining his normal 
““ n ' J,mau '- health and the ceasing of his piteous crying. That he 
could now be at peace, was surely due to the repeated visions of the divine 
Mother. We are firmly convinced of it from what we have heard about 
his state at that time from his relatives We shall now narrate their 
account 

All alone, he spent a good part of his time in the two fearful solitary 
crematoriums named Bhutirkhal and Budhui-moral, in the western and the 
north-easteiji borders of Kamarpukur, respectively. Now his relatives 
came to know of the occasional manifestation of extraordinary powers m 
him. The Master, we were told, went out from home with a new pot full of 
sweets and other eatables m order to offer them to the jackals and the 
demigods that lived there. When those eatables were offered as oblation to 
them, the pot, the Master told them, would go up m the air and 
vanish into the void and he could sometimes see those demigods with his 
own eyes When his second brother Rameswar found that he did not 
return home even after midnight, he would go towards those places and 
loudly call his brother by name. The Master heard him and replied 
m a loud voice. Yes, brother. I am coming. Don’t proceed any farther 
this side, the demigods might harm you ” During this period the Master 
planted a seedling of a Vilva tree with his own hand in the Bhutirkhal 
crematorium He used to sit under the old peepul tree that was there 
and meditate and perform Japa for long periods of time From what 
the relatives of the Master told us, it appears that the painful want that 
he had been experiencing, the want of the vision of the divine Mother was 
now removed by some extraordinary spiritual visions and experiences 
When we study this period of his life it seems to us that he was now 
having constant visions of the divine Mother’s form-tbe Mother extremely 
gracious to the Sadhakas, consisting of pure consciousness, holding 
m two of Her hands a sword and a severed head and stretching 
out the other two hands in gestures of offering boons and absolute 
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6 On J t n d ) n ( 
turn normal, tltc 
Matter 6 relumes 
decided to gctlnm 
mimed 

ordinary persons 


fearlessness. He was now moulding bis life according to Her directions 
received in response to his questions He had, it seems, the firm 
conviction since then, that he would soon have the unique fortune of 
having the divine Mother's eternal beatific vision 

• Wc have not only heard of the Master being engaged in such rites 
■ and ceremonies as feeding jackals and demigods but also 
j An instance of ^ practising Yoga, as a result of which he developed 
_ ottCts prophetic powers Hnday and many people of Kamar- 

pukur and Jayramvati attested to it and we heard the 
same from the Master himself. 

By now the Master's mother and other members of the househdld 
had learnt that, by the grace of Providence, the disease 
which he was suffering from had abated to a great 
evrent. For they noticed that he did not now cry pite- 
ously as before and took food at the proper time, and that 
all lus other actions and behaviour were just like those of 
nrt „„ 11V But the facts that he used to go very often to the bum- 

mg grounds and sit for worship and meditation putting off his cloth 
without any sense of shame and that he would get annoyed at the inter- 
ference with his prayer and meditation, spending most of bis time with gods 
and goddesses to the utter disregard of others' words— all .these were 
to be regarded as his natural inclinations from his childhood, and not 

as something unusual, due to insanity 

Still they saw with great apprehension that the Master was complete y 
indifferent to worldly affairs and that there was an uninterrupted inwardness 
around his personality. The fear that there was a grcat possM.ty of 
relapse as long os he did not pay his attention to the daily worldly con 
Snfin a natural way and did not give up bis indifference, arose m 
their minds over and over again and threw them even now into t 
f in vie tv The Master's affectionate mother and elder brother were ™ 

mother and the son decided to get t*e M»W r marned ^and 

trins i* ■£=£ = 
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country. Had they the means to pay so much money as the marriage portion 
of a girl of ten or eleven would require ? They hesitated, and did not 
marry off Gadadhar so long only because money could not be gathered 
on account of various mishaps in the family Had he been married' 
long before to a girl of five, she would have grown up by this time to attract 
her husband’s mind and could have taken upon herself much of the worldly 
affairs of the family In any case what was destined to happen had hap- 
pened , there should be no more delay. They sought for a bride all round. 
However secretly the consultation between the mother and the 
elder son might have taken place, the clever Master 
7 The reason came to know of it very soon But he did not raise any 
why the Master 0 b, e ction when the proposal of marriage was made; 
consente to marry Shaved like a child who made merry and 

felt happy on festive occasions m the family. Was it that he got an 
affirmative reply to this question from the Mother Universal that he 
was in such a mood of merriment ’ Or was it due to his boyish lack of 
thinking or foresight ’ No doubt, people in general would point out the 
latter as the reason, but we discussed the topic elsewhere 1 and had reasons 
to differ. 

People were sent on errands to the surrounding villages, but nowhere 
could a suitable bride be found. Rameswar, the elder 
brother of the Master, did not venture to settle the 
marriage with any one of the few available girls because 
their parents demanded too high a marriage portion for him to pay His 
friends of the village also did not advise him to settle the marriage by 
paying such a large sum Chandradevi, however, became very anxious.- 
For, she was going to marry Gadadhar for his future good and not for 
removing her own mental depression— into which she was thrown at the 
death of her godlike husband and her first son Ramkumar — by participating 
m the unalloyed joy of her pet Gadai’s marriage Therefore she could not 
rest satisfied with thinking that a bride was not available A vigorous 
search was made again As no bride was available in spite of this search, 
the Master’s mother and brother became extremely wormed, when one day 
the Master suddenly went into Bhavasamadhi and said, " It is useless to 
search here and there ; go and search in the family of Ram Mukhopadhyaya 
of the village of Jayramvati, the bride has been marked with a straw' 
and kept reserved there." > 

Although they could not immediately have faith in those words of 
9 The mamage the Master - bis mother and' brother sent a man there 
to make an enquiry. He brought the news that, other 
things apart, the bnde-to-be was too young, just a little more than five 
•III 4 
•m 4 
12 


8 The Master 
selected his bride 
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years. As no other bride was available anywhere else and she was found m 
such an .unexpected way, the Master's mother had no alternative but 
to agree to Gadadhar's marriage with that girl. Everything was settled 
by a few days' negotiation. Afterwards an auspicious day and an 
auspicious moment were looked up m the almanac Then Rameswar 
went with his brother to the village of Jayramvati, four miles west of 
Kamarpukur, and had the auspicious marriage ceremony performed 
with the five-year-old, only daughter of Ramchandra Mukhopadhyaya, 
and returned home. A marriage portion of rupees three hundred 
had to be paid It was the month of May of 1859 and the Master had 
reached his twenty-fourth year 

Chandramam, it is evident, was free from anxiety to a great extent 
10, The conduct a ^ ter Gadadhar's marriage -When she found that her 
of Chandramnni son obeyed all her injunctions regarding marriage as 
and the Master well as those regarding other matters, she thought that 
after the marriage Providence was now propitious after all For, would 
all things have come to pass so well, had He not been favourable 7 The 
listless son had returned home, a bride of noble descent had graced her 
family, want of money had also been removed providentially and Gadaihad 
entered the life of the world » So, how could it be said that Providence was 
not favourable ’ Therefore the virtuous, simple-hearted Chandradevi became 
somewhat happy now. But she, we can clearly understand, became greatly 
distressed at the thought of the poverty of her family a few days after- 
wards. In order to please the bride's father and to keep up appearances, 
the bridal ornaments had been borrowed from the Lahas, their landlor 
friends, to adorn the bride on the day of the wedding From the marriage 
day Chandradevi, by lavishing her love on the bride, made her new daughter- 
rn-law more than her own daughter so that Gadadhar might love c 
very dearly. Now that the time for returning those ornaments had come 
the eyes of the old lady were filled with tears to think that she shou 
muster the sternness to take off the ornaments from the girls person 
She however, did not express the anguish of her heart to anyon 
re d,! not take long for Gadadhar to understand it He ^ 
mother w*h a few words and took off the ornaments from the 
bis sleeping wife so deftly that she cou d not know *ataU J ^ ^ 
ments were immediately sent to t e a as „ wfiere ar e 

end th, »“rs ..^ h L: a. w n^» »' *>. - - 

those ornaments I had on „ M , y Gadadhar will give 

lap and said by way of consoling her, My child, ^aa unc le 

you afterwards many ornaments better ^ he expressed 

came that day to see her and when h ^d^ w as on« more rudely 

— - - - hrotel ' s 
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playfulness and jocular remarks, such as, “ Let them say or do -whatever 
they like , the marriage cannot be annulled now.” 

After his marriage, the Master spent about one year and seven 
months at Kamarpukur His mother had him with her 

11 The Master a £ ter a very [ on g t ; me anc j jjjj not eaS ii y give him per- 

.. mission to return to Calcutta. She did not allow him 

cutta 

soon to return lest he should have a relapse of that 
insanity. Anyway he stayed on and, according to- the custom of the 
family, went to his father-in-law’s house for a few days and returned on 
an auspicious day to Kamarpukur together with his wife, who, by now, 
had reached her seventh year 

Now he resolved to return to Calcutta shortly after his “ coming in 
pair ”, as it was called But for his poverty he would not have had to come 
to Calcutta. Although his mother and brother asked him to remain at 
home for some time more, the poverty in the family was not unknown 
to him How could the affectionate and loving heart of the Master remain 
free from anxiety, fully knowing as he did, all that ? He did not comply 
with their wish but returned to Calcutta, to the Kali temple, and took over 
charge of the divine Mother’s service. 

Scarcely had he performed the worship for a few days when 

12 The Master's he became so much absorbed in it that everything about 
4vme inebriation Kamarpukur- mother, brother, wife, worldly affairs, want, 
for^the second etc _ got s h u t up m a dark secluded corner of his heart. 

The only idea that occupied the whole of his mind 
was how he could see the divme Mother in all beings at all times. His 
chest became reddish again on account of continuous Japa, remembrance 
of God and reflection and meditation on Him. The world and all talks 
thereof appeared to him as deadly poison ; that terrible burning sensation 
came on him again ; and sleep vanished as it were mto air. But as he had 
experienced such physical and mental states once before, he was not com- 
pletely overwhelmed with them as before 

We were told by Hriday that on a call from Mathur Babu, Ganga- 
prasad, the reputed Ayurvedic physician of Calcutta, prescribed for the 
Master medicines like Chaturmukha pills, and Madhyaraanarayana and 
other oils one after another, for the cure of his sleeplessness, excess of the 
humour of wind, the burning sensation in his body, etc. Although no 
immediate result was produced by the treatment, Hriday did not lose hope 
and occasionally went with the Master to the Calcutta house of the physi- 
cian for his treatment. One day, the Master said, when he went there with 
Hriday Gangaprasad examined him carefully and prescribed new med.cines. 

hen there was with him another physician of eastern Bengal. Attracted 
by the Masters looks and thinking deeply over his disease, he said "It 
appears from ,the symptoms that he is in a state of divine inebriation’. It 
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IS not curable by medicine." 1 Tbe Master , 

physician who, o£ all, was the first- tn h ui ^ 1 Say that 11 wa « this 

in his words Time cessed on thus M^if" ^ ut n nLo6y thee believed 
well-wishers of the 4 ? ” “ end other tend,,,,, 

treatments for I ”” "« ™» 

and showed no of abareSn, 

Gradually the news ,.aeh,d Having „ „ W 

Iterative, Chandradevi undertook a complete fast 
unto death before Siva for the recovery of her son 
Knowing that the “ ancient ” Siva of Kamarpukar was an 
„ _ „ , awakened ’ deity, she went to His temple and lav 

P ostrate without food or dnnk Here she got the instruction from the 
ancient Siva that she would have her desire fulfilled if she undertook 
that vow m the temple of the Siva of Mukundapur, where she went and 
undertook the fast again Although she knew that nobody used to under- 
take such fast in that temple before, the old lady had full faith in the 
divine instruction and undertook the fast Hardly had two or three 
days passed before she dreamt that Siva, the great God. more silvery in 
complexion than silver itself, bedecked with glowing matted hair and clad 
m a tiger skin, appeared before her and consoled her saying. 11 Don’t be 
afraid , your son is not mad , he is in that state on account of a tremendous 
awakening of the divine spirit in him ” Thus assured through divine inti- 
mation, the virtuous old lady offered worship to the great God with her 
heart purified by devotion and, returning home, began to serve with 
undivided attention Sitala and Raghuvir, for her son’s mental peace. 
Many men and women, we were told, have since then been under- 
taking fasts in the temple of the Siva at Mukundapur and getting then 
desires fulfilled. 

Remembering the happenings of that time, the Master said to us now 
M and again . “ Far from such a state being fully produced 

", , f m in ordinary peoples’ bodies and minds, one fourth of such 

which the Master , , 

was at that tune changes is enough to bring their lives to an end i 

‘ remained occupied with some vision or other of the 
Mother during the greater part of the day and night, that saved the 
situation ; otherwise it would have been impossible for this sheath (showing 
his body) to survive I had no sleep at all for six long years The eyes lost 
the power of winking , I could not close the eyes in spite of all my efforts 
I had no idea of the passing of time and was not at all conscious of the body 
When the attention turned from Mother to the body, even if a little, 
felt apprehensive, thinking, ' Am I on the verge of insanity 7 ’ I stood before 

1 Some say, it was Gangaprasad's brother Durgaprasad, who saw the Master end 
said so 
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a mirror and put my finger into my eyes to see whether the eyelids closed ; 
I found the eyelids were even then equally incapable of winking ; I became 
alarmed and wept complaining to Mother, Mother, is this the result of 
calling on Thee’ Is this the result of my absolute reliance on Thee that 
Thou hast given this terrible disease to this body , ’ And the next moment 
I said, ' Let anything happen to this. Let the body go, if it is to do so ; 
but see that Thou dost not forsake me. Do reveal Thyself to me and bestow 
Thy grace on me ; for, Mother, I have utterly taken refuge at Thy lotus 
feet and have absolutely no support except Thee.’ I used to weep thus for 
some time, when my mind would again be filled with extraordinary ecstasy. 
The body appeared to be a trifling thing— something unworthy of attention. 
Then I was graced with Her vision and assured by Her words assuring 
freedom from fear.” 

Again it was during this time that one day Mathur was astonished 
and dumbfounded on having an unsolicited vision of 
15 Mathur saw a WO nderful divine manifestation in the Master by the 
and Kai?” ** ”* inscrutable decree of the Mother of the universe. We 
have described elsewhere 1 how he had that vision of the 
forms of Siva and Kali in the Master and offered his heart-felt worship to 
him as the veritable God. He was compelled to view the Master with 
a different .eye since that day and to have devotion to and faith m him. 
When we see such an impossible event happen, it is brought home to us 
that the divine Mother, the Will of all wills, thus bound up both of them 
inseparably with the cord of love because Mathur’s help and service during 
the following period of the Master’s life of Sadhana would be indispensable. 
One is wonder-struck to find from such events, proofs of how much care 
the divine Mother took and what wonderful means She employed, m 
order to make the Master’s body and mind fit instruments for stemming 
the decline of religion in and infusing a new spiritual vigour into the 
modern world overpowered with agnosticism, atheism and materialism, 
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CHAPTER X 


THE COMING OF THE BHAIRAVI BRAHMANI 


2 Rani's execu- 
tion of a Devottara 
deed of Djnajpur 
properties and her 
death 


THE Master returned after his marriage from Kamarpukur to Dakshineswar 
After this, in 1861, two important events took place which exercised a 
profound influence on his life. This is why it is necessary to describe 
them here. 

Rani Rasmani had an attack of dysentery shortly after the Master’s 
arrival at Dakshmeswar. Some of us were told by him 

1. Severe illness t k at one ^ ay the Ram had a sudden fall, which gave rise 

of Ram Rasmani ^ fever, pain in the body, indigestion, and other compli- 
cations gradually leading to dysentery. The disease by degrees took a 

fatal turn. * 

The Rani, of innumerable noble qualities, bad consecrated the Kali 
temple on Thursday, May 31, 1855 and for the perpetual 
continuation of the service of the deities, she had purchased 
on August 29 of the same year, three estates m the district 
of Dinajpur for two hundred and twenty-six thousan 

rupees ' Although she had resolved in her mind to make 

an endowment of the property, she had not so far executed a ee o 
endowment formally. Seeing that the hour of death was fast approa t 
she became very anxious to do so. Of the four daughters of the Ram h 
second and the third, Kumar, and Karunamayi respectively, dud be ore me 
consecration of the Kali temple Therefore, her two •*«**£■£ 
eldest Padmamam and the youngest Jagadamba ^ er e present ^ 

sick-bed We were told that when the draft of the deed o ^ 

of the Kali temple, written according to the Ram s des,r ®' “ ’ ; dccdi 

her two daughters to sign it giving their assent to the > terms 
thereby precluding all possibilities of future quarre s am but 

Rs 226,003” 



183 


II. 10 THE COMING 0? THE BHAIRAVI BRAHMANI 

of her death. Therefore the Ram had no peace on her death-bed. As 
there was no other alternative left, the Ram signed 1 the deed of endowment 
herself on February 18, 1861, thinking, “ The divine Mother's will be done, 
and passed away to “ the sphere of the Devi ’’ on the following night. 

The Master said that Rani Rasmani came to her house on the A«- 
ganga at Kalighat a few days before she passed away. 

3 The R a n 1 ’ S Xmmedi-ately before her passing away she saw many lamps 

vision at the time , before her ant j exc I a imed suddenly, " Do move 

of passing away ^ ^ these . j rehsh them n0 more M y Mother (the 

Mother of the universe) is come now ; all quarters have become illumined 
by the effulgence of Her holy person (A little later) Mother, art 
thou come’ But Padma has not put her signature; what will happen. 
Mother’ ” Saying so, the virtuous Rani assumea a calm and tranquil mood 
and immediately slept on the Mother’s lap the sleep that knows no waking. 
She had already been brought to the sands of the Ganga and the loud 
howling 1 of jackals was being heard on all sides near by 

From the great disagreement, and the subsequent quarrel and litiga- 

4 What the Ram tion that have been going on among the sons of the Rani’s 

apprehended on her daughters over the endowed temple property, we see 
death-bed is about clearly why the far-sighted Rani was so apprehensive at 
to happen , tbe tlmc 0 f her death regarding the arrangement for the 

service of the Devi, which was her very life, and why she felt the anguish 
from that cause far more acutely than the pain due to the fatal disease. 
It is seen in official documents that the temple property is now mortgaged 
for a little less than one lakh of rupees, 5 for defraying the heavy expenses 
of its litigation Who can say whether the unique, praise-worthy act of the 
Ram connected with the divine dedication will end some time, as the result 
of these quarrels, as a mere memory and be obliterated altogether ’ 

Since the foundation of the Kali temple at Dakshineswar, 
Mathuranath Biswas, the youngest son-in-law of the 
Ram, rose to be her right-hand man in managing 
the estate. From the very day the Kah temple was 
consecrated he, having studied the financial condition 
of the endowment, made arrangements about all 
matters regarding the temple service according to the 
Rani's desire. Therefore, it was he who continued 


5 Improvement 
in the worldly 
affairs of Mathur 
Babu and his 
arrangement about 
the divine service 
m the temple 


1 The deed of Endowment dated 18th February 1861 was executed by Ram Rasmoni ; 
she acknowledged her execution of the same before J. F Watkins, Solicitor, Calcutta. This 
dedication was accepted as valid by all parties in Altpore Suit No 47 of 1867, Jadu Nath 
Chowdhury vs Puddomoni and_in the High Court Suit No 308 of 1872, Puddomom vs. 
Jagadamba and also when that Suit (No 308) was revived after contest on 39th July 1888. 

8 The Devi is represented as being surrounded by jackals So howling of jackals is 
considered a good omen — Tr 

5 Debt due on mortgage by the Estate is Rs 50,000 , interest payable quarterly is 
Rs. 876-0-0 , costs of the Referee already stated amount to Rs. 20,000, as yet untaxed. 
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conducting it after the Rani's death. As the purifying influence of the 
life of Sri Ramakrishna had gained complete hold over the mmd of 
Mathur some time previously, the service of the Mother at Dakshin- 
eswar did not evidently slacken in any department after the Ram's 
death. 

We told the reader many times of the unique relation of Mathur 
with the Master. Therefore, it is needless to mention it 
again. Suffice it to say that the sudden death of the 
Rani and Mathur’s wielding of the sole authority m 
the management of the temple affairs gave the lattet 
, a great opportunity of helping the Master m his 

Tantric Sadkanas extending over a long time. Who can say whether 
this authority of Mathur over the management of the property was 
not brought about by the will of the divine Mother for helping Her 
son, the Master? For, we find, from that time on till his death, 
Mathur engaged himself whole-heartedly in the service of the Master 
To have that firm faith m one person for more than eleven long 
years and to spend one's life in an exalted spiritual mood are 
possible by the grace of God alone One is convinced of the great 
good fortune of Mathur from the fact that he was daily growing in his 
faith in the Master, instead of giving free rem to passions ajid losing his 
head on the acquisition of almost the sole mastery over the vast property 
of the Ram 

So far none but the Sadhakas of God could form any idea about 
the high spiritual state of the Master The generality 
7 The concep- 0 f peop l e thought he was demented. For, be, they 
said, did not at all distinguish what was good for 
him from evil , was not attracted by objects o 
enjoyment , never tried to do harm to any o y 
and was living contented within 'himself, and spent . hl , s ** J*" * 
sometimes Han, sometimes Rama and sometimes Kali Th y ,, be 
that he could not at all improve h lS worldly condition, "° r Babu 

able to do so, even though he was a favourite of Je Ram and 

—the persons whose favour was enough to make the fortu althDU gh 

in every respect. But one thing they all understood namely 

this madman was hopelessly good-for-nothing s il h s bng b 
extraordinary deportment, his sweet voice, ^ graced JP ^ c( , uld 

ful presence of mind had such an attraction an and resp ect- 
unhesitatmgly approach and endear ® ^ ap p e ar. Although 

beta. 

f Ti” r;,« iti i I*- 

SZL’Z. of hi. Hato to » to 


txon of Mathur and 
others about the 
Master 
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why he looks like a madman is that he has had the grace of the Mother 
of all” 

Shortly after the passing away of the Rani there came to pass another 
important event in the Master's life There was 
th* ’^Brahm'm at a beautiful flower garden on the spacious embank* 
Dakshmeswai ment on the Ganga, to the west of the Kali temple, 
full of various kinds of flowers ; the trees and creepers 
in the garden, well taken care of, spread a wonderful beauty and 
filled the quarters with the fragrance of the flowers Though the 
Master did not perform the worship of the divine Mother at that 
tune, daily he used to pluck flowers in that garden and making garlands with 
them decorate Her with his own hands. Even today there exist, in the 
middle of the garden, a wide flight of steps leading from the Ganga 
to the temple, through a beautiful open portico, and a brick-built Ghat 
for the use of women at the northern end of the embankment and 
the Nahavat to the north of the Kali temple. People used to call 
that Ghat the Vakul-ghat on account of a big spreading Vakul tree 
close to it. 

One day the Master was plucking flowers in that garden when a 
boat came to the Vakul-ghat and anchored. A beautiful lady in the dress 
of a Bhairayi, with ochre-coloured cloth on and with her hair let loose, 
got down with a bundle of books in her hand and proceeded towards the 
portico on the wide Ghat to the south Although the Bhairavi was past 
her youth, nobody could take her to be so advanced in age, her youthful 
grace and beauty still lingering on her person. We were told by the 
Master himself that the Bhairavi was then almost forty. We cannot say 
how far the Master foresaw at first sight his close future relation 
with her But it is true that he felt that great attraction towards 
her, which people feel when they see one whose life is bound up with 
their own. For, as soon as the Master saw the Bhairavi from a 
distance, he returned to his room, called Hriday and asked him to 
fetch the Sannyasim. Hriday hesitated and said, " The lady is a 
stranger Why should she come at all? ” The Master said, " Request her 
m my name and she will come readily.” Hriday said that he felt not a 
little surprised to see the eagerness of the Master to speak with a lady 

who was entirely unknown to him for he had never before seen him 
acting thus. 

However, Hriday knew that he could not but obey his mad uncle. 

w e r?- sw the Bh ™ ***** the re an d sai d » 

that his maternal uncle, who was a devotee of God, requested her 

JV”!* b T Hn f ? ^ StlU fUCthet amaze ^ when he saw the Bhairavi 
tobm y Standlng U P ^ accompany him without putting any question 
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When the Bhairavi came to the Master’s room and saw him i 
0 What the became overwhelmed with dehfiht am! •> t ’ sbe 
DhtiraM raid to the tears of joy and said ’’ Ah ml *" d “ tonisIl,ne " t * s *>ed 
Mn'tcr when the I-new i ’ ' my cbdd > y° u are here! I 

•aw him f, nt ' 'I YiT hw " g som ewhere on the bank of the 

at lone T I ^ and 1 hilVC bccn matching for you ever so long 
, C ) im ’ C mcc you now " The Master said to her, “ How could 
Im erT' f Y m ° tl,Cr , ? ; ThC Bha,ravi a ^'«ed, “I knew before bj 

on L T T M ° thCr that 1 WOuId have *o meet three of 
jo r hate already met two ,n eastern Bengal and today I meet 


The Master then sat beside the Bhmraviand, like a child describing 

IP The first con- CVC f thlng dcll 6 ,ucd! >' and with an open heart to its 
\er<inon between mot ‘ ,cr < went on narrating his extraordinary visions -the 
the Master and the oss ^ 1,s consciousness of the external world while talking 

B'mrui on God. the burning sensation m Ins body, his sleepless- 

ness and other peculiar bodily changes because of which 
he was taken to be mad He repeatedly asked her, “ Mother, what are these 
things that happen to me’ Have I actually become mad’ Have 
I been seized with a fell disease for calling on Mother whole- 
heartedly ’ Listening to these words of the Master, she, like a mother, 
became now excited, now delighted, and with her heart melted with 
compassion, consoled him saying over and over again, “Who calls you 
mad, my child? It is not madness; you are in the state of Mahabbava 
and this is why all these things are happening to you Is it givea 
to ordinary people to understand the state you are in’ In their 
ignorance they say so. That happened to Sn Radharam and to Sn 
Chaitanya, the great lord All these things are recorded in the 
devotional scriptures I have got these books with me. I’ll read 
them out to you and prove that these states came on those who 
truly called on God in the past and do so at the present time too" 
Hnday was simply flabbergasted to see the Bhairavi Brahmam and his 
uncle behave and converse with each other like close relatives, long 
familiar. 

When afterwards the Master found that the day was far ad- 
vanced, "he gave the Bhairavi Brahmam for breakfast, fruits, roots, 
butter, candy, etc , all Prasada of the Devt , and knowing that the 
Brahmam, inspired by spiritual motherly love towards him, would 
not take anything whatever without first feeding him, he first partook 
a little of all those things After paying her obeisance to the deities 
and having her breakfast, she took from the temple stores some flour, 
rice, etc , as Bhiksha in order to offer cooked food to the stone symbol o 
Raghuvir hung from her neck and engaged herself in cooking under e 
Panchavati 
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Afterwards, when the cooking was finished, she placed food, drink, 

11 The Bhairavi etc., before Raghuvir and offered them to Him. Then she, 
had an erttaotdi- while thinking on her chosen Ideal, sank into deep 
nary vision under meditation, had an extraordinary vision, and entered 
the Panchavatt into dee p $amadhi. From both her eyes flowed profuse 
tears of love and she completely lost her consciousness of the world. Feeling 
irresistibly attracted in his heart of hearts to the Panchavatt at the time, 
the Master came there in a state of ecstasy and not knowing clearly what 
he was doing, as one hypnotized, fell to taking the food offered by 
the Brahmani to her chosen Ideal. The Brahmani regained her nor- 
mal consciousness after some time and opened her eyes to see that 
charming behaviour of the Master who was in Bhavasamadhi and devoid 
of consciousness of the world. Finding it correspond to her vision, she 
was filled with bliss and astonishment, with the hair of her body standing 
on end. Again, coming down to normal consciousness, the Master felt 
uneasy for what he had done, and said to the Brahmani, " Who knows, 
mother, why I lose control over myself and happen to do such things ? ” 
The Brahmani then reassured him like a mother and said, " You have done 
very well, my child ; it is not you who have done this but the One who is 
within you has done it and does it always. From what I saw during my 
meditation, I have come to the certain conclusion as to who has done it, 
and I feel I need not perform ceremonial worship any more; my 
worship at long last has answered its purpose." Saying so, the Brahmani 
ate without the least hesitation, as Prasada of the Deity, the remains of the 
food taken by the Master. And, having obtained the permanent living 
vision of Raghuvir in the body and mind of the Master, she immersed with 
care the stone symbol of Raghuvir, worshipped so endearingly for such a 
long time, m the waters of the Ganga, shedding tears of love and joy in a 
spiritual semi-conscious state. 

The mental affection and attraction at first sight between the Master 

12 The discus- and the Brahmani increased day by day With her heart 
Sion on the Sastras overcome by spiritual maternal affection, the Sannyasini 
under the Pancha- stayed at Dakshmeswar. Neither of the two was consci- 
ous how time slipped away day after day in meeting 

each other and having spiritual conversation under the Panchavati The 
Master told the mother Brahmani frankly all the mysteries regarding bis 
spiritual visions and states, now and then putting various questions to her. 
And the Bhaitavi Brahmani solved all those problems with the help of 
boots on Tantra. Sometimes, again, she would read verses from the Chmtcmya 
Blmgavata', the Chaitanya Chantamnta and other devotional books showing 
what signs were produced by the strong surge of the divine love in the 
bodies and minds of incarnations of God and thus dispelled the doubts of the 

Master. Thus there flowed a current of divine bliss under the Panchavati. 
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why 

came to live at the 
Devamandal-ghat 


S,x or seven days passed this wa>, when * became evident to the 
The r eason keen intelligence of the Master that ,t did not look well 
.0 Bhmravi to keep the Brahmam there, though there was nothing 
really blamable in it Unable to understand the holy 
, relation, worldly men, given to lust and gold, might start 

talking about the character of the pure lady. As soon as the thought 
crossed his mind, he gave a hint about it to the Brahmam The Brahmam 
also felt the truth of it and left the Kali temple, deciding to live somewhere 
near and to come daily for some time to see the Master. 

To the north of the temple m the village of Dakshmeswat, on the 
Ganga, is situated the Devamandal-ghat. Here the Brahmam came and 
dwelt . She roamed everywhere in the village and became dear to the ladies 
there by virtue of her noble qualities Therefore, she had no incon- 
venience whatever about her board and lodging and was not prevented from 
meeting the Master daily for fear of public scandal. She used to visit the 
Rah temple every day for some time and have conversation with him as 
before. She gathered by begging various kinds of food from the women of 
the village who became acquainted with her, brflught them to the temple 
and gave them to the Master to eat * 

When she heard of the spiritual experiences, visions and states of the 
Master, the Brahmam gamed the firm conviction that all 
those things were produced by his extraordinary love of 
God. When she saw that he felt supreme bliss during 
the singing of the Lord’s glory and often lost conscious- 
ness in Bhavasamadhi during conversation on God, she 
became certain that he was not an ordinary Sadbaka. 
When she saw all these she was reminded time and again of the hints spread 
over the pages of the Cliaitanya Chat itami ito, the Chaitanya Bhaftavata and 
other books of Bengal Vaishnavism, about the fact that Chaitanya, the great 
lord, would again assume a body and come down on earth for the deliver- 
ance of men The Brahmam, a great scholar that she was, compared 
minutely the conduct and behaviour of the Master with those of Chaitanya 
recorded m those books and found a great similarity between them. 
She found manifested in the Master, as in Chaitanya, the power of awaken- 
ing spirituality in others by touch during Bhavasamadhi Again, garian s, 
sandal-paste, etc , recorded to have cured the constant burning sensation m 
the body of Chaitanya suffering from the pangs of separation from 0° ' 
were applied by her to the Master also for the same purpose and with “ 

'stz 2 

s.:' *■ <»• « - 

te/smad V mauud of nee, pulses, ghee and other art.cles of food. 

. *111 8 
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same effect.' Therefore, the memory of the divine vision regarding Sri 
Ramaknshna which the Brahmani had under the Panchavati on the first 
day of her arrival, as well as the few facts just mentioned above deeply 
convinced her that both Chaitanya and Nityananda came again in the 
present age and dwelt m the Master’s body and mind with a view to dis- 
seminating love of God for the deliverance of Jivas. While going to the 
village of 1 Sihar, the Master, we have already told the reader, saw two boys 
of tender age come out of his body. The Brahmani now heard of that vision 
from the Master himself and became all the more convinced of her own 
conclusion regarding him and said, “ Chaitanya is manifest this time in the 
* sheath ’ of Nityananda ” 

The Sannyasim Brahmani did not expect any favour from anybody in 
the world ; so she was not afraid of being condemned or ridiculed if her 
own conclusion regarding Sri Ramaknshna were spoken to others There- 
fore, when asked about it, she had no hesitation in fully expressing her view 
first to the Master and Hriday and then to all others. One day at this 
time the Master, we were told, sat under the Panchavati with Mathur and 
Hriday In the course of conversation, the Master told Mathur about the 
Brahmani’s faith regarding himself and said, “ She says the signs that were 
manifest in the incarnations of God are there in this body and mind 1 She 
has read rngny scriptures and has also many books with her.” When 
Mathur heard it, he laughed out and said, “ Father, let her say whatever 
she likes -, the incarnations of God cannot be more than ten. Therefore, 
how can her words be true'? But it is true that the Mother Kali bas- 
bestowed Her grace on you ” 

They were talking thus when they saw a Sannyasim coming towards 
them. Mathur asked the Master, " Is it she ’ " The Master replied, “ Yes ’’ 
They saw that she had procured a plateful of sweets from somewhere and 
in a state of rare inwardness, oblivious, so to say, of the outside world, was 
coming towards them inspired by the same mood which prompted Yasoda, the 
wife of Nanda, to proceed with affection oozing out of her heart to feed 
Gopala at Vrmdavan. When she approached them, she saw Mathur 
Babu and carefully restrained herself and handed over the plate to Hriday 
to give it to the Master to eat Pointing to Mathur, the Master then 
said to her, “ Mother, I was telling him what you said about me, to which 
he replied that the incarnations of God could not be more than ten" 
Mathur saluted the Sannyasim in the meantime and admitted that he 
had actually raised the objection. The Brahmani gave her blessings to him 
and replied, "Why’ Does not the Bhagavata speak at first of twenty- 
four principal incarnations and, afterwards, of innumerable ones ? Besides 
the coming again of the great lord (Sri Chaitanya) is distinctly 
mentioned in the Vaishnava books, and a great similarity of the principal 

>1V 1 
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characteristics is found to exist between him and Sn Chaitanya" The 
Brabmani thus supported her own position and said that if a good scholar of 
the Bhagavata and the books of the Bengal Vaishnava teachers be ashed 
about it, he could not but admit the truth of it She was ready, she said, 
to support her position in the presence of such a person Not knowing 
what he should say, Mathur remained silent. 

All people, big and small, of the Kali temple < ame gradually to know 
15 The reason of ,the extraordinary conviction of the Brahmam regarding 
why Pandit Vais^- the Master. This made a great flutter among them 
navacharan came We have recorded elsewhere the result of this sensation 
to Dakshineswat in ' Therefore, it will suffice here to mention that 

although the Brabmani raised the Master suddenly to the position of God 
and paid him the reverence due to God in the presence of all, he remained 
the same simple child of the divine Mother untouched by egoism and the 
resulting changes. But he wanted to know the opinions of persons well 
versed in the Sastras on the Brahmam's conclusion and insisted like a boy 
that Mathur should invite the Pandits to Dakshmeswar As a result of this 
request, Pandit Vaishnavacharan came to the Kali temple We hare 
described elsewhere * how, when she met Vaishnavacharan, the Brahmam 
not only upheld her own position but also brought him round to hers 
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CHAPTER XI 


TANTRIC SADHANA 

THE Brahmani did not arrive at the above conclusion about the uncommon 
nature of the Master through reason and inference only, 
sight produced 'by The reader may remember that she told the Master 
Sadhana made the during her first meeting with him that she was to meet 
Brahmam under- three persons, Sri Ramaknshna and two others, and help 
stand truly the them m developing their spiritual life. She had that 
state of the Mas- commanc j f ron) the Mother of the universe long before 
t,!l she had the privilege of meeting the Master. It is there- 

fore clear tljat her divine insight produced by spiritual practices, brought 
her to Dakshmeswar and helped her m understanding the Master. With 
the passage of time since her first meeting with the Master and as 
she became more and more closely assocjated with him, the clearer did it 
appear to her how far and in what way she was to render him assistance 
in his Sadhana. Therefore, she did not now spend her time m merely 
removing the erroneous conception of the people about him but also engaged 
the Master in performing various disciplines according to the strict injunctions 
of the scriptures, so that he might have the perfect vision of the universal 
Mother and, endowed with Her infinite grace and favour, might become 
firmly established in his own divine power, that is, in his real nature. 

When the Brahmam, herself an advanced aspirant, saw the Master 
a The reason an d talked with him, it did not take her long to under- 
why the Brahmam stand that the Master could not free himself from doubts 
asked ■ the Master regarding his own condition, because he had proceeded so 
to undertake Tan- f ar to attain the drvme Mother’s vision with the help of 
‘"C his extraordinary devotion only, instead of strictly follow- 
ing the traditional paths of spiritual teachers. Therefore, the doubt was 
crossing his mind now and then whether his visions of the divine Mother 
were the results of a derangement of brain and whether his extraordinary 
physical and mental changes were the symptoms of a virulent disease. The 
Brahmani reflected on what has been mentioned before and induced the 
Master to follow the path of discipline prescribed in the Tantras. As soon 
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as the Master followed the path of discipline trod by previous Sadhakas, and 
had experience of the spiritual states similar to those experienced by them, 
she knew, he would understand that those states of his were not produced 
by any disease. When he saw it already recorded m the Tantras that 
particular results were produced by the performance of particular rites, and 
when he himself obtained those results through the practice of those 
rites, he’ 1 would gam a firm conviction that through discipline man had 
uncommon experiences by ascending to higher and higher planes of con- 
sciousness in the internal realm, and that his own physical and mental 
states had been produced m that way only The result would be that, 
whatever uncommon experiences he might have in future, he would know 
them all as true and proceed towards his goal without being at all 
troubled by them The Brahman: knew that the scriptures, therefore, 
advised the aspirant always to compare the experiences of his own life 
with the words of the Guru and the Sastras and see whether they talked 


3 

Brahmam helped 
the Master in his 
S a d h a n a, even 
though she knew 
that he was an in- 
carnation of God 


or not. 

Why did the Brahmam, it may be asked, engage herself in making the 
h t jj e Master practise these disciplines, though she knew that 
7 he was an incarnation of God 7 Does not one who under- 

stands the glory of the incarnations of God accept the 
conclusion that they are perfect, and that disciplines are 
altogether unnecessary for them 7 Had the Brahmam, it 
may be said m reply, been conscious at all times of that 
glory of the JSlaSter, she would have entertained that 
mental attitude , but that was not the case. We have already said that die 
Brahmam felt from the very first meeting a maternal affection for the 
Master There is nothing on earth more powerful than love to obliterate i 
one the consciousness of power u the object of one's love and to impel on 
to do what one considers good for him There is no doubt, therefore, that 
moved by a genuine affection for him she induced the Master to un er 
spiritual practices We come across the same thing m the lives of all go 
men, the incarnations. Although the persons intimately related to them 
sometimes overawed by their knowledge of the extraordinary s P ,nm 1 
°o” such men. they, it is 
and, charmed with the attraction of their love, 

offering their heart’s love to them and seeking their w and the 

tSL. »<«“ 

manifestation of powers in the Master, fo g ^ t that the 

blinded, so to w. to the same » »> 

Master s genuine filial affection for i though austere. 

S Tn h« played no small part in raising waves of tsndec ’^ lmoas 0 [ 
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Master happy even to the slightest degree, and protecting him from others’ 

tyranny and helping him in his Sadhana. _ 

When there is an opportunity of teaching an exceptionally brilliant 
pupil, there naturally arises in the Guru’s heart a supreme 
4 Ti *spr tn make contentment and self-satisfaction. The Brahmani had 
the Master expert- never even dreamt that m the spiritual world such an 
ence all the results excellent and most competent person as the Master could 
of the a u S t e r 1 1 y b e b orn at the present time. Therefore we can very well 
practised by her In fer that a wonderful joy filled her heart when she 
got the opportunity of teaching the Master. It was no wonder, therefore, 
that she was eager to make the Master experience in a very short time all 
the results of her study and austerity. 

We sometimes heard from the Master himself that he had asked 
the divine Mother about the propriety and necessity of 
5 , e , • aster the disciplines according to the Tantras before he began 
discipline with the t0 practise them, and that he undertook them with Her 
permission of the permission. It was, therefore, not only the eagerness 
divme Mother, The and inducement of the Brahmani that engaged him in 
measure of his those spiritual exercises, hut also the divine insight born 
this e 1 n e s s £or of Sadhana that made him feel in his heart of hearts that 
> the opportunity of attaining the immediate knowledge of 
the divine Mother by resorting to scriptural methods had arrived. Therefore, 
the concentrated mind of the Master now advanced fast with full eagerness 
on the path of Sadhana taught by the Brahmani It is not possible for us, 
ordinary mortals, to feel the measure and intensity of that eagerness. For, 
where are that tranquillity and that one-pomtedness in our minds, distracted 
as they are by many things from many directions ’ Where is that unbounded 
courage on our part to jump headlong in order to touch the very bottom 
of the sea of deep consciousness instead of being deluded by the wantonness 
of its surface waves, the objects of normal consciousness ? Where is the 
power in us to eradicate the attachment to all the things of the world 
including our own bodies, and to plunge with utter abandon into the depth 
of spiritual inwardness, to realize which the Master urged us over and over 
again, saying, ” Dive deep down, dive to the depth of yourself." Over- 
whelmed with the anguish of his heart, the Master, we were told, rubbed 
his face agamst the sandy bank of the Ganga under the Panchavati, saying, 
“ Mother, reveal Thyself ; ” and was it a matter of a day or two ? It went 
on unabated as days passed by. Those words enter our ears only, but do 
not rouse corresponding echoes m our hearts at all. And why should it not 
be so ’ Have we got that childlike all-consuming faith of the Master in the 
existence of the divine Mother and in the attainment of Her vision by 
renouncing everything and calling on Her with the eagerness of heart 
that was his ? 

1 ? 
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One day while living „t Kaaipnt, ,- n£ . M . 

giving us a wl. ;„V r astonishe <3 us by 

. e us a llttIe indicatwn of the measure 1 
intense is.*. * measure and the 




6. The Master 
spoke about hxs 

ssi.*- “‘r z e a ^ z " = >* 

fele. However, we .hall »e“ion it be™ * * "**' " 

thf Z t Tu u U GUrU 3t *“ , * r 3n6 ' hke one mad ' h!d ««* to him 

I* ZTZ A / art ' 3n r d ° btained hlS grace : how > slnce *« ^ spent 
his time night and day in Japa. meditation, devotional songs and spiritual 

study how on account of his boundless enthusiasm for Sadhana, h,s 

usually tender heart turned adamant and remained quite indifferent to 

the sufferings of his mother and brothers , and how, advancing with single- 

minded devotion on the path of Sadhana pointed out by his preceptor, he 

was having vision after vision, culminating at last in his first enjoyment 

of the bliss of the Nirvikalpa Samadhi m a short period of three or four 

months. All these things took place before our very eyes an*! completely 

struck us dumb. Greatly delighted, the Master used to praise highly the 

Swann's extraordinary devotion, eagerness and enthusiasm for spiritual 

practices. One day at that time the Master compared the Swami’s love and 

enthusiasm for Sadhana with his own and sajd, 11 Natendra's devotion and 

enthusiasm are extraordinary indeed, but compared with the urge that came 

here (pointing to himself) at the time of Sadhana, his is most ordinary It 

is not even one fourth of that." Understand, if you can, O reader, with 

the help of your imagination what feeling arose in our minds at those words 

of the Master. 

Thus the Master took the hint from the universal Mother, forgot 
everything else and merged himself m Sadhana And the learned and 
adroit Brahmani took endless pains in collecting from various parts of the 
country,' things specifically necessary for particular rites, and gave the 
Master instructions regarding their application at the tame of Sadhana. 

The skulls 1 of five dead beings, including that of a man. 
were brought from the parts of the country far away from the 

J Now hear. O queen of the Devas, of the best Sadhana with the help of shvVs,^ 
the performance of which the Sadhaka attains the supreme goal, which is the & ea j “ 
Herself O one of excellent face “ the three skulls " are those of a man, a buffalo end a 
or they are ‘ the three skulls “ of men alone , and the heads of a jackal, a snake, a cog. 
a bull and, in the midst of these, the head of a man-otherwise, the live sku 11 of! » 
alone aie called, O powerful one, “the five skulls " collectively And on it an , 
a spsn squSe. should be made Or an altar, four cubits square. O Dew, should he haft 
The fifth fatal— yogim-Tonlra, 
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7 The construc- 
tion of the Pancha- 
mundi seat and the 
performance of all 
the Sadhana ac- 
cording to the 
sixty-four Tantras 


Ganga ; and two altars 1 propitious for Tantric Sadhanas were constructed, 
one, under the Vilva tree situated at the northern 
boundary of the temple garden, and the other, under the 
Panchavatt planted by the Master himself ; and sitting on 
either of these 1 skull-seats according to the need, the 
Master spent his time in Japa, meditation, etc. This 
extraordinary Sadhaka and his guide were not conscious, 
for a few months, of how days and nights slipped by. The 
Master used to say, 1 " In the day-time the Brahmam went to various places 
far away from the temple garden and collected and brought various rare 
articles prescribed by the Tantras Placing them under the Vilva tree or 
under the Panchavati at night, she called me, taught me the application 
of those things, and helped me in the performance of the worship of the 
divine Mother according to the prescribed rules with their aid, asking me 
at last to merge in Japa and meditation. I acted accordingly. But I had to 
perform almost no Japa ; for, hardly did I turn the rosary once when I 
merged completely in Samadhi and realized the results proper to those rites. 
There was thus no limit to my visions and experiences, all very extraordi- 
nary. The Brahmam made me undertake, one by one, alt the disciplines 
prescribed in the mam sixty-four Tantras, all difficult to accomplish, m 
trying to practise which most of the Sadhakas go astray ; but all of which 
I got through by Mother's grace. 

“ On one occasion, I saw, that the Brahmam had brought at night — 
nobody knew whence— a beautiful woman m the prime 
of her youth, and said to me, * My child, worship her as 
the Devi’ When the worship was finished, she said, 
‘Sit on her lap, my child, and perform Japa’ I was 
seized with fear, wept piteously and said to Mother , 1 O Mother, Mother 
of the universe, what is this command Thou givest to one who has taken 
absolute refuge in Thee? Has Thy weak child the power to be so 
impudently daring ’ ’ But as soon as I said so, I felt as if I was possessed by 
some unknown power and an extraordinary strength filled my heart And 
uttering the Mantras, no sooner had I sat on the lap of the woman, like one 
hypnotized, unaware of what I was doing, than I merged completely m 

1 The Sadhakas generally make one altar on five heads interred , and sit on it prac- 
tising Japa, meditation, etc But the Master told us of two * skull-seats ’ Three human 
skulls were interred below the altar under the Vilva tree and five skulls of five species of 
dead beings were interred below that under the Panchavati Shortly after he became 
perfect in his Sadhanas, he threw those skulls into the Ganga and broke down both the 
altars Two seats were made, because the seat of 'three-skulls’ was favourable to 
Sadhana or because the spot under the Vilva tree was at that time wholly solitary and 
therefore, more convenient for Sadhanas Or it may be that no fire for Home could be 
kindled under the Vilva tree on account of its proximity to the " Company’s ’’ (Government 
ot India s} magazine 

* What we heard from the Master at different times are given here m a con- 
nected way. 


8 Seeing the 
Goddess m the 
form of the woman 



196 


SRI RAMAKRISHNA THE GREAT MASTER 


Samadhi, When I regained consciousness, I saw the Brahmam waiting 
on me and assiduously trying to bring me back to normal consciousness 
She said, ‘The rite is completed, my child, others restrain themselves 
with very great difficulty under such circumstances and then finish the 
rite with nominal Japa for a trifling little time only; but you lost all 
consciousness and were in deep Samadhi ’ When I heard this, I became 
assured and began to salute Mother again and again with a grateful heart 
for enabling me to pass that ordeal unscathed 

"On another occasion, I saw that the Brahmani cooked fish m the 
skull of a dead body and performed Tarpana She also made me do so 
and asked me to take that fish. I did as I was asked and felt no aversion 
whatever, 

" But, on the day when the Brahmani brought a piece of rotten 
' flesh and asked me to touch it with my tongue after 
9 . Renunciation j W as shaken by aversion and said, ‘ Can it be 

i,f done? 1 So questioned, she said, ‘What’s there in it, 

my child » Just sec, I do it ’ Saying so, she put a portion of it into her 
mouth and said, * Aversion should not be entertained,’ and placed agam a 
little of it before me When I saw her do so, the idea of the temble 
Cbandika Form of the Mother Universal was inspired m my mind, and 
repeatedly uttering ‘Mother’, I entered into Bbavasamadhi. There was 
then no aversion felt when the Brahmani put it into my mouth. 

“ Having initiated me thus in Purnabhisbeka, the Brahmam made 
me perform daily Tantnc rites too numerous to mention 
I now don’t remember all things at all tames But I 
remember the day when I was able by the grace oi 
Mother to view the supreme pleasure of a pair of loveis, 
with perfect equanimity, seeing nothing in it but the 
blissful sport of the Divine, the mind instead of descending 
to the neighbourhood of ordinary human feelings, soared higher 
and higher merging at last in deep Samadhi 1 heard, after regain 
consciousness, the Brahmani say. ‘You have reached the d«_ 


10 Other Tan- 
t r t c realisations 
and the Master's 
behaviour at the 
time of Tantrxc 
Sadhanas 


even 


normal consciousness, 
end of a 
the divine 
of worship.' 


end of a very difficult Tantnc Sadhana and become 
the divine mood This is the ultimate Sadhana of the (heroic) 


“Shortly afterwards, when I performed the "xtap* Sfr 


"Shortly aiterwaras, wuo> * * — - - - 9nnt her 

figure according to the Tantra ntes, I Ad it with the 
Bhairavi m the open music hall of the temple P ^ 

during the day-time When it was over 1 me a>ode of 
prescription. This was the last nte conn ^ m y mental attitude 

worship, which I completed inthzX manner J ^ renJa ,aed 
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take a drop of wine at that time. The mere mention of the name of 
Karana 1 (wine) would inspire in me the immediate experience of the 
universal Cause and I lost myself in it completely. Similarly, as soon as 
I heard other words of that kind, the Cause of the universe would present 
Itself before me and I would be in Samadhi.” 

One day while living at Dakshineswar, the Master made mention of 
11 The story of his lifelong filial attitude towards all women and told us 
Ganesh' s filial at- a story from the Puranas. How firmly the knowledge 
titude towards all 0 f filial relation with all women without exception was 
women established in the heart of Ganesh, the chief of the 

perfected persons of divine knowledge, was described in the story. Before 
we were told that story, we had no excess of devotion to and reverence for 
this pot-bellied, elephant-faced god with the exudation flowing from his 
temples. But, since we heard the story from the Master ‘s holy mouth, we 
have the conviction that Ganesh was truly fit to be worshipped before all 
the gods, as he is The story is this : 

One day, while playing in his tender age, Ganesh saw a cat, 
which he, in his boyish playfulness and restlessness, beat and tortured 
in various ways and covered with wounds. The cat escaped somehow 
with life and kmb. When Ganesh became quiet and came to his mother, 
he saw to his surprise that marks of injury were seen in various parts of 
the holy person of the Devi. Very much pained to see that condition 
of his mother, the boy asked her the reason of it. The Devi answered 
in a melancholy mood, “ You yourself are the cause of this sad condition 
of mine ! " Even, mote afflicted than surprised at it, the devoted Ganesh 
said with teats in his eyes, “ How strange ! Mother, when did I beat you ? 
And I don t remember that this child of yours, ignorant as be is, has done 
any wicked action for which you have to suffer such insults at the hands 
of anyone" 


Parvari Devi, whose gross external form is the universe, said, " Try 
to remember if you have beaten any living creature today.” “ Yes',” said 
Ganesh, "I did so; I heat a cat a short time ago.” Ganesh thought 
riiat the person to whom the cat belonged, beat his mother that way, 
Ganesh s mother took the repentant boy in her bosom and consoled 
him saying. It is not so, my child ; nobody beat this body of mine ; but 
it is I who have assumed the form of the cat; that is why you see 
the marfcs_ of your beating on my person. You have done so without 

SaHnriTV 0 ’ r. be ^ rr? f0r it; but remefflb « henceforward 
J ! lhe Ilvas , ** world female forms are parts of me and 

those having male forms are your father’s. There are no persons or 


universal Cause s 10 “ E “ought of the other, of wine to the 



198 


SRI RAMAKRISHNA THE GREAT MASTER 


things m the world except Siva and Sakti” Ganesh had faith m those 
words and entertained them m his heart When he reached the marriage- 
able age, he did not consent to marry lest he should have to marry his 
mother. Ganesh thus maintained continence all his life and became fore- 
most among the persons of divine knowledge, inasmuch as he always had the 
conviction m his heart that the universe was of the nature of Siva and 
Sakti, Brahman and Its Power 

After narrating the preceding story the Master told the following 
one, also indicative of the greatness of Ganesh's knowledge 

Showing once the precious garland of gems hanging from her neck 
12 The story of t0 Ganesh and Kartik, Parvati Devi said to them, “I 
the circumambula- will give this garland of gems to either of you who will 
tion of the universe circumambulate the universe comprising the fourteen 
by Ganesh and wor y s and first come back to me” Kartik, the com- 
Kartlk mander of the celestial army, having for his vehicle a 

peacock, smiled a smile of derision thinking of his elder brothers fat 
and heavy body and pot-belly, and of the small power and slow 
movement of the rat, his vehicle, and became cocksure that the garland 
had already become his, and started immediately on the circumambulation 
of the universe. Long after Kartik had started, the sedate Ganesh left 
his seat calmly and, seeing with the eye of knowledge the universe 
consisting of Siva and Sakti, situated in the body of Hara and Parvati, 
went round them with a gentle gait, worshipped them and took his scat 
Long after this Kartik returned, when, pleased with the knowledge an 
devotion of Ganesh, Parvati Devi placed the garland of gems affectionate r 


round his neck as a token of her grace. . . . 

Thus mentiomng the greatness of Ganesh’s knowledge an 

relation with all women without exception, the Master said. My ® 

to women is also the same, that is why I had the m oft ^ 
form of the universal Cause m ray married wife and worshipped 

bowed down at her feet. , kcot 

We have not heard of any Sadhaka m any age ^ having 
intact that filial attitude towards all women, bad r 
13. The unique- t0 t k e Tantric disciplines according to t e pr 
ness of the Master j 0 £ t h e heroic mode of worship. Fo ow 
m h,s Tantric ^ ^ ^ asplrants have all along been taking 

Sadhana a woman companion at the time of Sadhana ^ 

do not see any aspirant of the heroic mode thc desired 

people have got a firm conviction that ^ e J { the divine Mother, 
end of discipline, that is, the attainment of ^ “can ^ undoubtcd l y 
is quite impossible if that practice is not followed. dcmn the 

saiHat, under the lAfluente of this conviction, ** 

Tantra scriptures. 
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15 What is pro- 
ved by the Master’s 
success attained 
without taking a 


It is only the Master, the incarnation for this epoch, who told us 
repeatedly that he never m his life kept the company of 

14 That special- a woman even m a dream. That the accomplishment 

ity is t e mten- ^ a ^dden purpose was the intention of the divine 
tion of the divine 

Mother Mother is evident from the fact that She made the 

Master take up the filial attitude towards all women 
from the beginning and engaged him in the discipline according to the 
heroic mode. 

The Master said, “ It did not take me more than three days to 

15 What is pro- succeed m any of the disciplines. When I took up a 

ved bythe Master's particular discipline and asked the divine Mother impor- 
succ ess attained tunateiy with a glowing eagerness of heart for the reahza- 
without taking a tion 0 f lts resu i ti She benignly crowned me with success 
'" tk n m three days only.” It is clearly proved that the com- 

pany of a woman is not an indispensable auxiliary of those practices, inas- 
much as he became successful m those disciplines m a very short time with- 
out taking a woman. Overcome by his own weak nature, the aspirant 
destitute of self-control acts in that way. It is only by way of concession 
that the Tantras teach that an aspirant who takes a woman will be esta- 
blished in the divine state in future as the result of his repeated practice of 
discipline. 'This assurance of success to them shows only the supremely 
compassionate nature of the scriptures and not the obligatory character of 
those rites. 

The common aim of all the Tantnc practices, it is inferred, is to 

16 The purpose accustom the aspirant, through self-control and repeated 
of the Tantnc prac- efforts and perseverance, to the conviction that those 

very objects sights, tastes, etc , which tempt human 
beings, make them experience repeated birth and death, and prevent them 
from attaining self-knowledge by realizing God -are none other than the 
veritable forms of God. Taking into account the difference m the aspirant’s 
self-control and conviction, the Tantras have dealt with three different 
modes of worship, namely, the “ animal”, the “ heroic” and the “ divine”, 
and have advised them to worship God according to the first, second or 
the third mode. In course of time people almost completely forgot that the 
results of the Tantnc practices could only be obtained if the aspirants 
resorted to austere self-control as the basis of those disciplines; they 
engaged themselves m many evil practices, for which the Tantras themselves 
were held responsible by all and were ndiculed by the common run of peo- 
pe. The success of the Master, in full possession of the filial attitude 
towards all women throughout those practices, has been of immense benefit 
to both the true aspirant and the Tantnc senptures-to the former, by 
pointing out to them the right way to the goal of their lives ; to the latter, 

y bringing out their real glory and firmly establishing their authenticity’. 
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Although the Master practised the disciplines according to the Tantric 
17. Another rca- mysteries for three or four years, he, it seems, did not 
son why the Mas- tell any of us their consecutive order or give any one of 
ter undertook us a detailed account of them But in order to encourage 
rantnc Sadhanas us on t }j e p at jj 0 f Sadhana, he told many of us of these 
facts on many occasions, or according to individual needs, and made a rare 
few of us perform some of those practices. The Mother of the universe, it 
appears, made the Master fully acquainted with this path at that time, 
because if he had not himself had the uncommon experiences resulting from 
the Tantric practices, he would not have been able to detect the mental 
states of the devotees of different nature who came to him in his later We, 
and to lead them forward on the path of Sadhana. We have elsewhere 1 
given a little indication of how the Master guided the devotees who came 
to him and took refuge in him along various paths of discipline The 
reader going through them will easily understand the reasonableness of 
what we have said above. Therefore it is needless to mention that 
here again. 

Besides telling us, in this manner, of the Tantric practices, the 
18 roc visions Master sometimes mentioned to us many of his 
visions and experiences We shall now tell the reader 
a few of them : A root-and-branch change, the Master 
said, came over his previous nature at the time of the 
Tantric Sadhana When he was told that the divine 
Mother sometimes assumed the form of a jackal, and that the dogs were 
19. Ho took the the earners of Bhairava, he regarded the remnants o 
remnants of food food taken by those animals as pure and sacred an. 
takes by jackals partook of them as Prasada without feeling the s gates 
and dogs hesitation. , 

Offering heartily, as oblations to the lotus feet of the divine Mother, 
„ „ . his body, mind, life and all-the Master saw himself in- 

pLTZd by cessantly pervaded, inwardly and outwardly, by the fee 

the fire of know- of knowledge , 

ledge The Master saw during this period that the Kirn 

lini was awakened and proceeded upwards to the head. AU 
„ « from the Muladbara, the basic centre, to the thou- 

T, peraUed Sd— » *.**«»*%££ 

the Kundalmi ope ned fully. As soon as they did so one after a 

he got strange and wonderful experiences.' He saw for example g* 

c uXl luminous _d„ Lm. w«< *■»* f 
Centralis, to those lotuses, now turning upwards, and made th 

touching them with his tongue. i 

‘ELL 2. 

* hl 2. 


and cipenences of 
the Master at the 
tune of the Tantnc 
Sadhanas 
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23 He heard the 
Anahata Dhvam 


about the worth- 
lessness of mira- 
culous powers 


At one time, when Swarm Vivekananda sat lor meditation, there 
appeared before him a very large, wonderful triangle of 

the Brahmayom* was hving. One day he came to 

the divine womb ' Dakshmeswar and told the Master this, when the latter 
said, “ Very good , you have seen the Brahmayoni ; while 
practising Sadhana under the Vilva tree, I also saw it ; what was more, I 
observed it giving births to innumerable worlds every moment.” 

At that time the Master heard, arising naturally and unceasingly 
everywhere in the universe, the Anahata Dhvam, the 
great Pranava sound, which is the aggregate of all the 
different sounds of the universe Some of us say that 
they heard it from the Master himself that he could at that time understand 
the meanings of the cries of all animals 

During that period, the Master saw the divine Mother Herself 

24 The vision dwelling in the female form. In the latter part of this 
period the Master felt in himself the presence of the 
miraculous powers, like that of becoming as small as an 
atom. One day he went at the instance of Hriday to 

the universal Mother to know the propriety and utility of applying them 
and saw that they were to be shunned and discarded hke excreta. The 
Master said that it appeared loathsome to him to hear the term “ miracu- 
lous power ” since then. 

We are reminded of one thing about the Master's possession of the 

25 The Master’s eight miraculous powers ”. One day he called Swami 
Vivekananda privately to the Panchavati and said,' "Look 
here, I have got the well-known ‘eight miraculous 
powers But I decided long ago that I wdl never make 
use of them ; nor do I see any need for applying them ; 

you will have to do many things like preaching religion , I have made up my 
mmd to give them to you; here they are.” The Swami said to him m 
reply, Sir will these help me in any way in realizing God ? ” When 
afterwards he came to know from the Master’s reply that, although they 
could be of some help in such activities as preaching religion, they would 

which Z h “ ln reallZmg God ' he dedlned ^ accept them, at 

Wth him afterwards that the Master was highly pleased 

There arose m the Master's mind a desire to see the deluding power 

* , H ' sviS1 ° no£ f the M ,° ther o£ the umverse during this period, when 
the deluding power he saw that a female figure of extraordinary beauty rose 

Mother Umve " a f /° m . th l W p ers , of the Ganga and came with a dignified 
. gt , t0 tha Panchavati. Presently he saw that the said 

hf« Tb ad T Ce t Stage ° f pregnanc ^ a few minutes later 

he saw that she gave birth to a beautiful baby m his very presence 


talk with Swami 
Vivekananda about 
the eight miracu- 
lous powers 
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and suckled the baby very affectionately; the next moment he saw that 
the same figure assumed a very cruel and frightful appearance and, 
taking the baby into her mouth, masticated it and swallowed it! She then 
entered the waters of the river whence she had appeared. 

Besides the visions mentioned above, there was no limit to the 

27, T he be nil r miml>er of the Devi’s forms, ranging from the two-armed 

of Shod a . I. the t0 tlic ten-armed, that he saw during this period. Again, 
Mnhsudja some of these engaged themselves in conversing with 

him and rave him various instructions Although all 
those forms of Hers were of extraordinary beauty, we were told by him 
that they were not worth comparison in that respect with that of Sn 
Rajarajesvvart, otherwise called Shndasi The Master said, “I saw in a vision 
the beaut j of the person of Shodasi that got melted, spreading all around 
and illumining the quarters." At that time the Master bad the visions 
of various male figures like Bhairava and others of celestial beings From 
the time of his Tantnc Sadhana, there were so many extraordinary visions 
and experiences in the Master’s life day after day that it is beyond the 
power of man to mention all of them It is therefore useless to spend any 
more time in making that attempt 

We have heard from the Master himself that from the time of bis 


28 As the rc-uit Tantnc Sadhana, the door of his Sushumna was fully 
of Ten trie Sadlnnn. opened and his nature was permanently converted into 
tJic Muster became that of a boy. From the latter part of that period, he 
free from bod, -eon- could not, in spite of bis efforts, retatn his cloth, 
sciousncss and at- sacrc d thread, etc , on his person for any length of time, 
nature * e He did not feel where and when all these things slipped 

off It is needless to mention that this condition was 
caused by the absence of his body-consciousness, on account of his mind 
remaining always absorbed in the lotus feet of the divine Mother We 
have it from the Master himself that, like the ordinary Paramabamsas he 


never practised going about or remaining naked — it naturally came to him 
with his gradual loss of body-consciousness The Master said that at the 
end of those disciplines his knowledge of non-duality with regard to a 
things increased so much that he felt that those things which he consider 
to be trifling and worth discarding from his childhood, now appeare 

to be as pure as the purest. He asserted, "The holy basil and the legumen 

of Sajina (hyperanthena moranga) were felt by me to be equally holy.^ 

Again, the splendour of the Master’s person increased so much for 

an The cniend- few years from that tame, that be became the cynosure 

Jfrftolfi. of all eye, a. all times A, h, «, *** 
person during Tan- he was so much annoyed at it that he praye cm 
trie Sadhanas occasions to the divine Mother to be nd of t at ce 

beauty and imploringly said, “Mother I have not the slightest nee . 
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this external beauty ; please take it away and give me instead the inward 
spiritual beauty." We have told the reader elsewhere 1 that this prayer of 
his was fulfilled afterwards. 

Just as the Brahmam helped the Master m his Tantnc Sadhanas, so 
did the Master help the Brahmam later in developing 
30 The Bhairavi jjer spiritual life. We have already given an indication 
Brahmam w a s a ^ t {j e f act ^at, but f or t he Master’s help, she could not 

part of Yoga- 

maya have established herself in the divine mode. The name 

of the Brahmam was Yogeswan who, the Master said, 
was a part of Yogamaya (the mystic power of the Lord). 

Attaining divine powers on account of his Tantnc Sadhana, the 
Master came to know another thing He came to know by the grace of 
the divine Mother that many persons would come m later days to him and 
get spiritual enlightenment from him and thus their life’s purpose would be 
fulfilled. He told this to Hriday and also to Mathur, who was greatly 
devoted to him, at which the latter replied, “ How good ! Father, we shall 
all make merry in your company." 


‘ttl. 7.8 



CHAPTER XII 


THE SADHU WITH MATTED HAIR AND THE 
MASTER’S SADHANA OF THE VATSALYA BHAVA 


SRI YOGESWARI, the Bhairavi, came to the Kali temple at Dakshmeswar 
1 Mathur’s ex- after the virtuous Ram Rasmani had passed away in the 
pcnence and beha- latter part of 1861 The Master applied himself parti- 
viour on receiving cularly to the Tantnc disciplines from that time to 
the Master’s grace ^353 Matliur Babu had the privilege of serving the 
Master and feeling blessed when the Master plunged himself m those 
disciplines Just as before that period Mathur had become "firmly con- 
vinced, by repeatedly testing him, of his extraordinary love for God, 
wonderful self-control, and glowing renunciation and detachment, so, during 
this period of his Tantra Sadhana, experiencing time and again divine 
powers manifested m him, he came to the firm conclusion that it was 
the Devi, his chosen Ideal Herself who, in the person of Sri Ramaknshna, 
had become pleased to accept his services' and was protecting him in 
all respects and accompanying him everywhere, maintaining his influence 
and authority over the estate and covering him with ever increasing honour 
and respect. He thought so because, during this time, be succeeded m 
whatever he undertook, and regarded himself as exceedingly befriended by 
the Divine through the Master. It was, therefore, no wonder that Mathur 
spent unstmtingly large sums of money in supplying articles conducive to 
the Master’s Sadhana and for serving God and performing other virtuous 
things according to his wish. 

As the manifestation of the spiritual powers of the Master increased 
day by day through the Tantnc practices, Mathur, who had taken refuge at 
his holy feet, found his ardour, courage and strength correspondingly 
developed. His feeling was now similar to that of a devotee who reposed 
Ms faith in God and experienced in his heart extraordinary enthusiasm and 
access™ of strength when he attained His_ grace and felt safe under H,s 


protection. 
‘III. 6. 


But the devotion of the worldly Mathur in whose nature Rajas 
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predominated, remained satisfied with rendering service to the Master 
and performing virtuous acts only, instead of wishing to advance 
far into the spiritual realm. Although it was so, Mathur was perfectly 
convinced that the Master was the only source of his strength, his in- 
telligence and his hope, that he alone was his prop and support in this 
world and in the next, and that he was at the root of his worldly prosperity, 
exalted position, etc. 

The undertakings that Mathur carried out at that time prove that 
2 Mathur under- he now considered himself fully secure m his worldly 
took the religious affairs through the grace of the Master. We read in the 
vow of a gift of a book entitled “ A story of the life of Rani Rasmani ” 
mountain of food that Mathuranath performed the very expensive religious, 
ceremony called the Annameru, the gift of a “mountain of food” and 
other necessaries, in 1864 at Dakskmeswar. Hnday said that besides 
plentiful gold, silver, etc., he gave away to the Pandits a thousand 
maunds of rice and an equal amount of sesame, and appointed Sahachari, 
the well-known songstress, to sing the glory of God and Rajnarayan 
to sing the songs of Chandi, converting the Kali temple into a festive 
ground for some time. Hnday said further that Mathur saw the 
Master enter repeatedly into ecstasy, listening to the highly devo- 
tional songs rendered by those singers. In fact, he took the varying 
degrees of the Master's satisfaction in this respect to be the measure 
of their talents and accordingly gave them as reward precious shawls, silks 
and hundreds of rupees. 


Attracted by the humility and innumerable other qualities of 

3. The Master Padmalochan, the then principal court-pandit of the 
met Padmalochan, Maharaja of Burdwan, the Master had gone to see him 

scholar some time before the gift of the “ mountain of food ” was 

M . . made ^ Mathur ’ We were told by the Master that 
Mathur had a great desire to have that famous scholar brought to the 

“f®*. h PandltS ' COnV6ned at tfae time of ** ^bgious ceremony 
and make him accept gifts. Knowing that the Pandit was greatly devoted 

Lt MeTt S T hi “ a " bvitatl0n through Hrida y- But Padma- 
iochan failed to accept that time the respectful invitation of Mathur We 

have narrated m detail the story of Padmalochan elsewhere. 1 

Master became attracted towards the disciplines of the Vaishnava 

4. The reason doctrines after he had finished the Tantnc ones We 

utde“l r fl’ 35 th Y eSUl i° f ° Ut in<5ulries ’ some reasons 

Vanhnavasfd! ^ t0 da ™t Bhairavi Brahmani 

haaas was . an e , x P ert m tbe disciplines of the Pancbabhavas 

nenodv nf ° f In the VaIshnava scriptures and spent long 

f m l e m maStermg ° ne ° r ° ther ° ftW We have mentioned 
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before that she fed the Master in the same affectionate spiritual attitude as 
Yasoda used to feed her boy Gopal Therefore it was not improbable that 
she encouraged the Master to undertake the discipline of the Vaishnava 
doctrines Secondly, it was but natural for the Master, bom as he was m a 
Vaishnava family, to have love for the disciplines of the spiritual modes of 
the Vaishnavas. He had great opportunities for cultivating reverence for 
those Sadhanas which were prevalent at and around Kamarpukur. Thirdly, 
the most important of those reasons, however, was that there was in the 
Master an extraordinary union of the natures of both man and woman. 
Under the influence of one of them, he appeared to be the best of austere, 
valorous men, fearless like a lion, who would not rest satisfied without 
probing everything to the very bottom ; while, under the influence of the 
other, he became possessed of a wounderful feminine nature, tender yet 
severe, applying himself to seeing and weighing things and persons m the 
world through bis own heart ; he became by nature deeply attached to or 
detached from certain things and could bear with ease endless troubles when 
the heart responded, hut unlike ordinary people he could do nothing when 
it did not 

During the first four years of the Master’s spiritual practices when 
he did not accept any external help, he undertook the 
disciplines of the inodes of Santa and Dasya^and some- 
times that of Sakhya like that of Sndama, Sudama and 
other friends of Sri Krishna at Vraja and attained 
success in all of them. The reader perhaps remembers 
that the Master had recourse to Dasya Bhava and 
passed some tame m the mode of Mahavir, to whom 
Ramachandra was as dear as his life, and that he bad the vision of Sita 
Tanaka’s daughter, who was miserable all her life. He, therefore, now 
applied his mind to the disciplines of the two principal devotional modes of 
Vatsalya and Madhura practised by the Vaishnava teachers During that 
period he looked upon himself as a woman friend of the divine Mother, 
and engaged himself u> fanning Her with a Chamara Dressed in a woman s 
apparel and surrounded by ladies, he paid obeisance to the Devi during Her 

autumn worship at the Calcutta house of Mathuranath, and on account of 

the absorption in feminine feelings, often forgot that he had a male body. 

When we began to visit the holy feet of the Master at Dakshmeswar, we 
sometimes saw this female nature manifested in him. But it did not the 
soTong as at the tune we are speak.ng of. And there was no need of * , for. 
It then became easy for him. by the grace of the divine Mother, to dweU at 
,1 m any mode whatsoever, of a man or a woman or in that of non-duah y, 
jslbeyond all modes and is the source of them all He then stayed for 
the good of the vmtmg devotees as long as he liked in any para?u a 
iJH.7 


5 There arose 
feminine modes in 
the Master’s mind 
before he undertook 
the Sadhana of the 
Vatsalya Bhava and 
the Madhura Bhava 
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Be that as it may, if the reader wants to form a conception of the 
6. A discussion greatness of the Master's life during his Sadhana he must, 
on the constitution first of all, consider deeply with the help of his imagination 
of the Master’s the uncommon elements his mind was made of from his 
® ind birth, the manner in which it moved about daily in the 

world and the nature of the changes produced in it by the impact of 
the fierce spiritual storm that raged for the last eight years of his life 
of Sadhana We were told by himself that he sincerely believed until 
he came to the Kali temple at Dakshineswar m the year 1855 and 
for some time afterwards, that he would lead the life, like his fore- 
fathers, of a strict virtuous householder. As be was free from egoism 
from his birth, it never crossed his mind that he was superior to any- 
one in the world in any respect, or possessed nobler qualities than 
anyone. But his extraordinary speciality began to manifest itself at 
every step when he stepped into the field of action. He felt as if 
an unknown, divine Power accompanied him every moment and painting 
m bright colours the transitoriness and worthlessness of sights, tastes, etc., 
held them before his eyes and forced him to orientate his life in an 
opposite direction. A selfless seeker after unalloyed truth, the Master 
very soon accustomed himself to move about in the world at the prompt- 
ings of that Power. It is clear that it would have been difficult for him to 
do so, if he had a strong desire for attaining any objects of enjoyment in 
the world. 


7. How incon- 
siderable was the 
bondage due to 
past imperssion in 
his mind 


What we have said will be clear if one remembers the Master’s life- 
long behaviour on all matters. He discontinued bis 
studies when he understood that the aim of the Brah- 
mins in acquiring this learning was only “ bundling of 
rice and plantain", in other words, earning money. 
, , He accepced the post of a pnest thinking it would 

be of help ta managing worldly affairs; but soon realized that the aim 
of worshipping God was something different, viz, to see Him and live 
in Him and at once he became mad after it. He knew that realization 
of God depended on perfect self-control and, although married, he refrained 
from having any sexual relations with his wife through body, mind or speech - 
he understood that no man could have perfect reliance on God if he stored 

thf!T S USe ’ and at ° nce he eradicated completely from his mind 

de idea of laying up even trifling things, not to speak of hoarding gold and 

h s I' Wh US maten , t f I"' 25 hke 111656 COuld ea5iI ? multiplied from 

his life. When one thinks of these facts, it becomes clear how little hi* 

ZFi r? 7 mgtam£d tendenCleS iont peo^ 

. The Masters power of understanding ideas and making them 
Practical was so strong that his Samskaras could not standfast ft 
and make him deviate from his path. gams ft 
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Besides, the Master was from his childhood a Srutidbara, a person of 
8 The noble wonderful retentive memory, one who could repeat word 
qualities o f t h e for word in due order what he had heard but once and 
Master's mind be- who could retain it for ever. The reader already knows 
fore he engaged how m his childhood he, along with his friends, used to 
himself m Sadhana re hearse, m the fields and pastures of Kamarpukur, the 
songs, Yatra, and stones of the Ramayana, the Mahabharata and other 
books on listening to them but once So we see that the Master entered 
upon his life of spiritual practices with the rare possessions of an extra- 
ordinary wonderful memory, love of truth and of putting ideas into practice 
as the very bases of his practices, —the three qualities, which it is not easy 
for an ordinary aspirant to acquire even by a whole life’s efforts It was, 
therefore, no wonder that he attained m a short time a great success in his 
spiritual life. The reason why we were amazed to hear that he succeeded 
in each of his disciplines in three days only, was that we did not then under- 


stand an iota of his uncommon mental constitution 

The reader will understand this statement of ours when we mention 
, a few events of the Master’s life In the beginning of 
tbe MastM^un- his spiritual practice as soon as the Master dtscn- 
common mental mmated between the real and the unreal and threw into 
make up and a dis- t ^ e Ganga a few coins along with lumps of earth, 
mission on it repeating “ rupee-earth, earth-rupee ”, the attachment to 

gold, which spreads its influence down to the very bottom of the human heart, 
became eradicated for ever from his mind , no sooner had he cleaned with 
his own bands those abominably filthy places, at whose contamination people 
could not rest satisfied without a bath, than his mind gave up the egoism 
due to his Brahmin birth and he became convinced for ever that he 
was m no way superior to those persons who were regarded m society 
as untouchables; as soon as he was convinced that he was a child 
of the divine Mother and "all the women of the world were parts o 
Her V it became impossible for him to look upon any woman as other than 
the divine Mother Herself, and to have the ordinary conjugal relationship 
with any When one ponders over these instances one clearly feels that the 
Master could not have achieved those results if he had not had an extra- 
ordinary power of understanding ideas and making them practical 
Reason why we cannot believe in the events of the Master . ; life o»re 

astonished to hear them, is that we look into our own hearts at that time 

and find that our attachment to gold will not vanish if we t 
water coins and lumps of earth a thousand times, that the ego.sm of 
mmd will not be washed off if we clean dirty places t 


* Chandi 11, 6, 
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lives, of the manifestation of the divine Mother as women. We cannot 
attain results like the Master in these things m spite of our efforts, Because 
the power of understanding ideas and making them practical is chained 
down by the impressions of our past Karma. We enter the realm of 
Sadhana with mmds devoid of self-control and retentive power and full of 
such adverse traits, and of course, we meet with results accordingly. 

It is doubtful whether even m the course of four or five centuries 
will there come into the world one with a mind of such extraordinary 
powers as the Master. It is impossible for minds like ours even to imagine 
how unique the Master’s mind was, how by nature it was endowed with full 
self-control and perfect retentive power and devoid of all evil traits and how 
much greater power and subtle insight it attained by the impulsion of an 
extraordinary loving eagerness and endeavour for the realization of the 
complete vision of the divine Mother, which made him forget food, sleep 
and rest, for such a long period 


We have already said that there was no falling off observed in the 
, n „ , service of the divine Mother in the temple at Dakshi- 

vice to holy men at neswar after the death of Ram Romani. Mathur, to 
the Master’s will whom Sri Ramaknshna was as dear as his life, was not 
only not averse to spending the regular amount m Her 
service, hut generously spent unusually large sums of money at the Master’s 
will Besides performing the service of deities, he was greatly fond of serving 
holy men For, owing to the teaching of the Master, Mathur, who had 
taken refuge at his feet, looked upon the devout holy men as the exact 
images of God. Therefore, when the Master asked him to make arrange- 
ments for dealing out to the Sadhus cloths, blankets, water-pots and other 
necessaries, besides food, for their daily use, Mathur purchased all those 
articles and stored them in a room to its f ullest capacity, so that they might 
e given to the holy men to their full satisfaction. He told his officers 
that the articles m the new store should be distributed according to the 

d^ru rs Again ;, he came » w Sat: 

desure had arisen in the Master’s mind to serve the devout holy men 
of all denominations, by giving them articles favourable to their spiritual 
practices Mathur made due arrangements about it too' All theL gifts 

pitaiity at the Kali temple of Ram Rasmam became widely known 

h Pil ®“ » • 

shsIb 


M 
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11 Jatndlian’s 
arrival at Dakshi- 
neswar 


Wc have elsewhere recorded, as far as we were told by the Master himself, 
the descriptions of eminent holy men who came there in this way We 
mention it here again, only because we want to tell the reader the 
time of the arrival at Dakshineswar of the holy man of the Ramawat 
denomination named " Jatadhari ", by whom the Master was initiated m 
the Mantra of Rama and from whom he got the image of the child Rama 
called " Ramalala It was probably in the year 1864 that he came to 
the Master. 

On many occasions we have heard from the Master himself of 
Jatadhari’s extraordinary love and attachment to Rama- 
chandra. The image of the child Ramachandra was 
very dear to him. Serving that image for a long time 
with much love, his mind ascended to the realm of 
divine love and reached an inward state, m which it lost itself so much 
that even before he came to the Master at Dakshineswar, Jatadhari saw 
the form of the luminous child Rama actually before him accepting his 
services which were purified by devotion. At first that vision appeared 
before him for a moment, time after time, and overwhelmed him with 
bliss. But the more he advanced m Sadhana with the passing of time, the 
more did the vision become intense and continue for long periods, till at 
last it became as vivid and continuous as ordinary objects of sight Thus 
established in spiritual loving contemplativeness, he had the child Rama 
for almost a constant companion Engaging himself daily m the services 

the help of which he had realized 
Jatadhari travelled at pleasure to the 
India and came to the Kali temple at 


of that image, Ramalala, with 
that divine vision in his life, 
various places of pilgrimage m 
Dakshineswar 

Jatadhari, 

12 The intimate 
relation of the 
Master with Jata- 
dhari 


who applied himself whole-heartedly to the service of 
Ramalala, did not divulge to anyone that he had the 
privilege of having the vision every now and then of the 
form of the child Rama, the embodiment of love 
People could only see that he always served a metal 
image of a child with extraordinary steadfastness every day They knew 
this much and nothing more But the insight of the Master, the ma tchles 
lord of the realm of spiritual moods, pierced the gross exit nmal cur aa a 
his very first meeting w.th Jatadhari and ascertained th \ hldden '~ 

„ ys «,y M. he bed « 


, . L all the articles necessary for his service Besides, 

supplied him day and devoutly witnessed 

f tL M.S« d.d so only because ha. « bn. 

“ v«. -h,cb Jatadban us.d have. 


•IV. 2 



13 The Master 
in the mood of a 
female companion 
of the divine 
Mother 


14 The Master 
engaged himself m 
the Vatsalya mood 
of Sadhana during 
the prevalence of 
womanly feelings 
in him 
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relation of the Master with Jatadhari became gradually intimate and 
respectful. 

We have already mentioned that the Master spent some time in the 
mood of a woman to satisfy an urge to develop this 
aspect of his dual personality. Looking upon himself as 
the eternal female companion of the universal Mother, 
he applied himself wholly for a pretty long time to Her 
service He would adorn and decorate Her with flower- 
garlands strung with his own hands, and new gold ornaments made to 
order by Mathur at his request, fan Her with a Chamara to cool Her 
person, and sing and dance before Her in a woman’s dress for Her satis- 
faction. It is needless to say that the Master undertook to perform all 
these, because a strong urge to do so arose naturally m his mmd. 

The Master’s love and devotion to Rama revived m his mmd when 
Jatadhari came and he had talks with him. The form 
of Rama that he now saw in the image of Ramalala under 
the revived impulse, was that of Rama, the embodiment 
of spiritual love. Therefore, it is no wonder that his 
mmd was now filled with maternal affection for that 
divine Child. The Master began to feel towards the 
divine Child that wonderful love and attraction which 
a mother feels towards her young child. That love and attraction alone, 
doubtless, kept the Master now sitting beside the child-image of Jatadhari] 
looking at it so intently that he did not know how time slipped away. For, 
by means of various sweet childish efforts, the Master said, the extra- 
ordinary effulgent Child made him forget everything else, tried to detain 
him daily near It, watched his path in expectation of his coming and accom- 
panied him everywhere in spite of his requests not to do so. 

The active mind of the Master could not leave any action half- 
15 His effort to ^wished That nature of his, manifested in the concrete 
fields of work, was also seen in the sphere of the subtle 
ideal world. It was seen that if any idea naturally arose 
m his heart, he could not rest satisfied without reaching 
its ultimate limits On studying that nature of his some 
readers may think, "But is it good’ Is it beneficial to 
a man to run m pursuit of any and every idea that may arise in his mind at 
any time and become a tool in its hands?” Although that nature of the 
aster did not lead him astray, it should not be imitated by the people m 
general inasmuch as all ideas, good or bad, always arise m the It 

titTaf ouh TcTd d“ Sh f d “ 13376 SUCh a falth ln kmseIf as beheve 
argument, but we have something to say m reply to this. S ** 3 reaSOnabIe 


realize the ultimate 
limits of any idea 
that arose in bis 
mmd, whether one 
should do so or not 
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We can by no means deny that the mind of a man, excessively 
16 Controlling of desirous of enjoying lust and gold and completely fettered 
desires is not to them, should not repose so much faith in itself There- 
ncccssarj for a fore, it is ignorant and short-sighted people alone who can 


confirmed Sadhaka 
like the Master, 
The reason thereof 


raise any doubt regarding the need for people in general 
to control tlieir desires. But with some rare Sadhakas, 
the Vedas and the other scriptures say, self-contro 


becomes, by the grace of God, as normal a function as breathing 
Therefore, completely freed from the attraction of lust and gold, their 


minds get converted into repositories of good and healthy ideas alone 
The Master also said that no evil desire could, by the grace of the 


divine Mother, raise its head and have mastery over the mind of a man 
who had taken perfect refuge m Her. " Mother," said he, “ prevent 
him from taking a wrong step ” A man who has reached such a state 
can perfectly trust each and every impulse of lus; then it not only 
does lum no harm but becomes a source of immense good to others 
For, it becomes absolutely impossible for that man to seek his self- 
interest in that state, inasmuch as the little “ I ”, born of the identifica- 
tion with the body, which produces selfishness and is not contented with 
the attainment of all the pleasures of the world, is merged for ever in the 


all-pervadtng " I ” of God. Therefore the will of God. whose nature it is to 
do good to all, then manifests itself as various desires in the mind of that 
man for universal welfare Or the Sadhaka. m that state, always feels in 
in lus heart of hearts, “I am the machine, Thou art the mechanic ’’ , and 
making sure that the desires in his own mind are the'will of God, the all- 
pervading Person, he does not at all hesitate to act according to their urge 
And consequently, it is seen that others are greatly benefited by such 
actions of his Such a state comes very early in the lives of uncommonly 
great souls like the Master. Therefore these great souls, we read m their 
biographies, trust completely the desires of their minds and very often 

undertake actions without having recourse to reasoning or inference at a 

Keeping their little wills identified with the universal Will, they can always 
detect and understand things beyond the minds and intellects of the ordinary 
people, inasmuch as they are manifest from eternity to eternity as subtle 

ideas in that universal Mind . 

Again, coming down to the normal state of humanity they remain 
always dependent on the universal Will and, therefore, 
17 Such Sadha- and seIf _ lnt£ , rest Hence, although during 

SZT** the previous state. at d* * ^ 
manner and tunc of beforehand how and by whom or y tj be 

lir death Ex- blnaaon 0 f their hunted bodies and minds would be 
amples thereof destroyed, they entertain no aversion to those P 


ampies destroyed, tney emeuaiu — -- „ 

ob*.., »to to ** to° » *• «*»“' “ 



11.12 MASTER'S SADHANA OF THE VATSALYA BHAVA 213 


•work. The reader will understand what we mean if we give a few examples. 
Conscious of the inevitability of Sita’s banishment, Rama sent her away to 
the forest, though he knew that she was innocent. Though he knew that 
the forsaking of Lakshmana, who was dearer than his life, would inevitably 
bring his Lila as a human being to an end, he carried it out. Knowing 
beforehand that the race of Yadu, to which he belonged, would be des- 
troyed, Krishna did not make the slightest attempt to prevent it. On 
the contrary, he acted in such a way as to bring it about at the proper 
time. Again, knowing it for certain that he would meet with his 
death at the hands of the hunter, he concealed his whole body 
carefully behind the leaves of a tree and kept the two reddish feet 
dangling in such a way that, as soon as the hunter saw them, he 
mistook them for a bird and shot them with his arrow. He then blessed 
and consoled the hunter, who was repenting his mistake, and gave up 
his body. 

Although he already knew that he would attain Parinirvana, 
bodilessness m the final beatitude, if he accepted the hospitality of the 
Chandala, Buddha accepted it and ascended to that state, having protected 
the Chandala by his blessing and consolation from other’s hatred and 
reproach Again, conscious that the religion preached by him would 
soon be polluted if he gave his approval to women’s initiation into 
Sannyasa, he permitted the venerable Gautami, his aunt, to be so 
initiated. 


tarnished with 
selfishness arises 
in the mind of such 
a Sadhaka 


In spite of knowing that Judas, his disciple, would betray him into 
the bands of the enemy, who would put an end to bs life, Jesus, another 
incarnation of God, remained uniformly affectionate to him and engaged 
himself, all his life, m doing him good. 

We meet on investigation with many such events even m the lives 
18 No de site of persons perfected and liberated m life, not to speak 
of the incarnations of God If we want to find a rational 
explanation of the happy synthesis between the uncom- 
mon personal effort and the absolute dependence on 
llv „ ^ , umversal Wdi - wblch is invariably noticed m the 

them Iri l Penalities, we are inevitably led to the conclusion that 

Wdl Th7f $ ” the mamfestatIon of the same all-pervading 
Will. Therefore it is clear that all the selfish impressions m the minds of 

those persons who depend absolutely on God’s will, are destroyed once for 
a 1 ; their minds ascend to a holy plane of consciousness where pure desire! 
abne, absolute* untarnished by selfishness, arise m them. So, S 
posing *eir faith m the desires of their minds and acting under their 

S"er it fi oV n th t? Stat£ ’ d ° n0t WCUr 3ny bIame Such actl - a 

ordir , t g W ' th0Ut saymg ’ should not t* imitated by the 
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will, no doubt, be much enlightened by them in guiding their Ikes The 
scriptures have compared their desires for eating, drinking, etc, whi ch are 
necessary for the preservation of life, to fried seeds Just as roasted 
seeds of trees, creepers, etc, lose their vital power and cannot gerziicste, 
so the worldly desires of those persons, roasted over the fire of seif- 
control and divine knowledge, can no more draw them towards enjov- 
ment and lead them astray. The Master also said about it, “When 
coming in contact with the philosopher's stone, a steel sword becomes 
golden ; it retains unchanged its formidable form, but it can infli ct no 
injury." 

The seers of the Upanishads say that all the mental processes or the 

19 All tnmti- Sadhakas in that state correspond to facts In other 

eons of such a words, all the ideas arising naturally in their minds always 
Sadhaka cartes- prove to be objectively true and never otherwise. We 
pond ,o facts Its could never have believed the above-mentioned words 
Master's h!c ^’ e Eeers ^ we had not repeatedly tested the ideas 

of the Master established in Bhavamukha and found 
them to be true. If he felt hesitation about taking any food, it was, we 
have seen, found on enquiry to have been polluted before. E he felt his 
power of speech failing him suddenly when he was aboui to say anything 
spiritual to anybody, it was proved that the said person was. in truth 
completely unfit for it. E he felt that a certain person would not 
realize religious truths or would realize but a few in his hie, it 
actually came to happen so E any particular mood, or a particular 
form of a deity appeared in his mind when be saw a certain person, 
it was known that the said person was a Sadhaka of that mood, or 
that deity. If he suddenly said anything to any person under the 
influence of an inward mood, that person got much light by it and his 
life became altogether changed, — innumerable incidents of this type can 
be cited. 

Urged by that irresistible inward devotional mood, the Master now, 

20 The Master as use£ * t0 °° on Inan l' occasions, regarded himself as 

was unacted in tbs a woman, both in body and mind and acted accordingly. 
Vatsalj-a mood of So when he had the vision of Rama as a sweet child, 
Sadhaaa by jata- he assumed the attitude of maternal affection toweros 
dhari. He practised y m- jj e bad been, no doubt, initiated in the Manna 
it and reached its p ama Jong a g 0 ju order to perform properly the 

acme worship and service of his family deity Saghuvir; but 

he was then not attracted towards him in any other mood except that 
of a servant towards his Master. Having bad the above-mentioned new 
mood towards the deity, he now became anxious to be iniaated by a 
Guru according to the scriptures in a Mantra befitting the new mood and 
to reach the ultimate limit of realization in that discipline. Perfected m 
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the Mantta of the divine Child, Jatadhari came to know the eagerness of 
the Master and gladly initiated him in the Mantra of his own chosen Ideal. 
Merged m the Sadhana of that Mantra in the manner taught by him, the 
Master succeeded in the course of a few days only, to have the divine 
vision of the child Rama constantly. Absorbed in the meditation of that 
divine form in the mood of maternal affection towards Him, he soon came 
to realize that : " Rama, who is the son of Dasaratha, is m every being ; 
the same Rama is immanent m the universe and yet transcends it”. 
That is to say, Rama is not only Dasaratha s son but also exists 
as a Jiva m each body. Again, entering the universe and eternally 
manifesting Himself as it, He is ever existent in His own attributeless 
nature devoid of Maya and beyond everything m the universe. We heard 
the Master reciting on many occasions the Hindi couplet given above. 

Besides initiating the Master m the Mantra before he went away, 

21 Jatadhari Jatadhari made a gift to the Master of the image of Rama- 
made a gift of the Jala, which he had served so long with single-minded 

MasK maIaIa devotIon For - that lm»g ™age expressed his desire 
to Jatadhari that he would henceforward live with the 
Master. We have described elsewhere 1 in detail the extraordinary Lila 
of that image with the Master and Jatadhari. Therefore it is unnecessary 
to deal with’ that topic here again 

When the Master applied his mind, in the aforesaid manner, to 

22 To what ex- mature Vatsalya devotion and experienced its ultimate 
result, the Bhairavi Brabmani was staying at Dakshines- 
war. We were told by the Master himself that she 
was as highly experienced m the disciplines of the 
Panchabhavas spoken of m the Vaishnava books, as she 
was m those of the Tantras. Did the Master receive 

any particular help from her while practising the Vatsalya and Madhura 

war t M l! I"® IT CleatIy heatd anythmg aW lt But we 

ere told by the Master and Hnday that, established m the mood 

GopaL Th Sd? mu 00 "' thE Brahma ” treated the Master as 
p , the child Krishna. Therefore it is inferred that the Master got at 

M ' ah ” Bt ™' *• 

lover. One might drmhc v, , t attltude of a woman towards her 
from her ' or not; ^ 7 ^ Wp 

a strong desire to practise thTdisri 1 admltt ? d , wlthout doutt . that 
his mind when he saw the Rr h lp lnes those moods arose m 
eulogize them. en ^ ed “ them and heard her 

*IV 2. 


tent the Bbairavi 
Brahmam helped 
the Master at the 
tune of Vatsalya 
Sadhana 



CHAPTER XIII 

THE ESSENCE OF THE MADHURA BHAVA 
(SWEET MOOD) 


IT is difficult for one who is not n Sadhnka to understand the biographies of 
1 T5ii‘ tori' in. Sadhnhas for Sadhnnn is a thing of the subtle realm of 
« *i! •i-ufcli' ot il.r spirituality There the gross deluding forms of sight, 
,,: ' rl£ "' n ‘ 1 *’»' taste and other sense-objects arc not experienced , there, 
f!1 “ 1 the marvellous co-CMStence or succession of events 


around what appear to be c'tcrnal things and persons is not seen . neither 
is there the slightest manifestation of the frantic efforts which riicn make for 
the sole purpose of enjoying the monopolj of pleasures for oneself elbowing 
out all others ; w Inch the ordinary people, deluded by sense-objects, extol as 
heroism and greatness , but which, in reality, arc but products of the human 
mind, rendered restless under the impulse of the pairs of opposites such 
ns attachment and aversion, fame and infamy, etc. But what exist there 
arc only the aspirant’s mind and the infinite currents of its impressions of 
past lives. In that realm there c\ists the attraction towards high ideals 
leading the aspirant on to the ultimate goal, attraction produced by lus con- 
stnntlj coming in conflict with certain external things and persons. There 
exists lus endless unflinching struggle against ins adverse impressions m 
order to make the mind fix itself exclusively on those ideals leading on to 


that goal There exists a resolute attempt at continually diving deeper into 
one’s own personality by turning the mind away from all externa! objects 
and xvithdrawmg it within There exists the effort of mining m deeper and 
deeper regions of the inner world and experiencing the subtler and subtler 
strata of ideas And there is at last the final arrival at the deepest 
regions of one’s own existence, where one realizes and remains identi- 
fied with that one immutable Reality without a second, w ic is 
devoid of sound, touch and form, from which, as from their substratum, 
all the ideas including the “I" consciousness spring and in whic 
eternally exist. Afterwards, unless the impressions of die mind ^ 
away completely and its doubting nature is destroyed for 
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comes down to experience the external world again from Samadhi, by 

2 The natural reversing the process through which it attained the im- 
mdination of tire mediate knowledge of the non-dual Reality. Thus does 
minds of extra- ^ m md of the aspirant continue to descend from the 

ordinary Sadhakas SU p erconsc iQ US to the normal consciousness and again 
is to remain in the r , 

Nimkaipa Sama- ascend from it to tne superconscious, over and over again. 

dhi Sn Rama- But the history of the spiritual world has also on record 

krishna is one of the description of a few minds whose natural abode 
this class seemed to be the plane of the superconscious from the 

most ancient times, but who somehow kept themselves forcibly confined for 
some time to the plane of the external world for the good of humanity. The 
more we study the history of Sn Ramaknshna’s spiritual stnvtngs, the more 
shall we understand that his mind belonged to this class. If that conviction 
be not produced m the minds of the readers from a study of this book, the 
shortcomings of the author should be held responsible for it ; for the Master 
said to us repeatedly, " I hold forcibly to one or two trifling desires, with the 
help of which I keep the mmd weighted down for you all ; otherwise its 
natural inclination is to remain united and identified with the indivisi- 
ble One." 

Some of the ancient seers have called the indivisible non-dual 

3 What Sic Reality, the " void ” (Sunya, the absence of all existence) 
called Sunya and and others have called It the “ all " (Purna, where all 
Puma aie one and experiences meet). As a matter of fact, all of them 
the same Reality imply the same experience For they have described It 
as One from which all things come into being and m which they merge. The 
Reality that has been called by Buddha the “ void ”, m which all beings 
get extinguished, has been described by Sankara as the “all”, the sub- 
stratum of them all. If we leave aside the opinions of the later Buddhist 
teachers and study Buddha and Sankara, we irresistibly come to the said 
conclusion. 

The plane of the non-dual consciousness indirectly implied by the 

4 The nature o£ worc ^ s " v01t * ” and “ all " has been described m the Upam- 

non-duahty shads, the Vedanta, as the state beyond all ideation. 

For, perfectly established in It, the mind of the aspirant 
transcends the limits of all other planes of consciousness produced by God’s 
play of creation, preservation and dissolution, and merges m homogeneity. 
Therefore, the non-dual state of consciousness is something non-relational, 
different from the five moods, such as the Santa, Dasya, etc,, with the aid of 
which the limited human mmd enters the spiritual realm and becomes bound 
up with God m an eternal relation. Only when the man of the world be- 
comes absolutely indifferent to all kinds of enjoyment, whether of this world 
or of the next, and attains, on the strength of purity, a position higher than 
that of the gods, .he comes to the non-dual mood. With the help of tbs he 
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realizes the attributeless Brahman, in which the whole universe together 
with God, its creator, preserver and destroyer, has its eternal being and on 
the attainment of which the acme of life is reached 

Leaving aside the non-dual mood and the attributeless Brahman 
5 The five attainable with its help, we find the manifestation of the 
moods, such as “five moods”, namely, Santa, Dasya, Sakhya, Vatsalya 
Santa. Dasya. etc . and Madhura m the spiritual world The object attain- 
and God attainable a b] e through each of these is Brahman with attributes, 
byt!lcm or Isvara, who is all-controlling, all-powerful and by 

nature eternally pure, awakened and free The aspirant tries to know Him 
by attributing one or other of these moods to himself with relation to Him 
And He also, who is the inner controller of all beings and the repository of 
all moods, sees the single-minded devotion of the aspirant’s mind and in 
order to help him in developing the mood, reveals Himself to him m a body 
conformable to it and thus blesses him It is thus that God, who is 
made of pure consciousness, assumes in different ages various forms 
that are the embodiments of these different moods He, we read in the 
scriptures, incarnates Himself even as a man to fulfil the desires of the 


devotees 

The five moods are the subtilized and purified forms of those mun- 
6 The nature of dane relations by which human beings are bound up with 
the five moods one another m their daily lives We are conscious of 
How they help man particular relations with father, mother, husband, wife, 
to progress ma l e f nen d, female friend, master, servant, son, daughter, 

king, subject, teacher, disciple and so on, and feel that we should behave 
towards others in a calm and respectful attitude of mind if they are not 
enemies The teachers of devotion have classified those relations into five 
divisions of the Santa etc , and advised people to resort, according to their 
fitness, to one or other of these as the primary one, and attribute it to 
themselves with relation to God For, it is easy for Jivas to try to know God 
with the help of these five moods or relations of Santa etc , with which 

they are always acquainted That is not all Those moods, which were 

formerly dependent on the worldly relations rooted in desires ;" C ’J 

aversion, attachment and other similar modifications, that impelled men 

commit various evil actions, will now, when onented towards God. .advance 
•the aspirants towards the realization of God by their irresistible ongmal 
impetus. Take for ezample, lust, which is a disease so to say o E 

heart and the cause of all misery. It wdl no w keep them engaged m the 

desire of God-vision Their anger wdl now be directed against 
^ persons that are obstacles on their paths to ** : vision They wdl 
now become mad after and infatuated by the enjoyment o ^ 

beauty and love of God, the object to e succeeded in attaining 
unique splendour of spirituality m persons who have succee 



7 Love is the 
means to the Sa- 
dhana of the five 
spiritual moods, 
and the personality 
of God is its object 


n. 13 essence of madhura bhava (sweet mood) aid 

the holy vision of God, the culmination of blessedness, they will now 

become anxious to have it themselves. , 

Man has not learnt to assume these five moods in his relation to God 
at any particular time or from any particular person. 
But many great souls appeared m this great hermitage 
of the world at different times and engaged themselves 
m practices for the realization of God through one, 
two or more of these moods and having made the Lord 
their own by means of their extraordinary love, taught 
man to do likewise. When we study the unique lives of these teachers, 
it becomes clear that only the love for God is at the toot of the Sadhanas 
of those moods and that the said love has always for its object one or other 
of the numerous forms of the personal God ; for, as long as man does not 
experience the non-dual Reality, so long is he bound to have the conception 
and experience of one or other of the forms of personal God. 

When we study the nature of love existing between a pair of lovers, 
we clearly see that it removes gradually the consciousness 
of difference based on their knowledge of their separate 
powers Similarly, it removes by degrees from the mind of 
the spiritual aspirant engaged m the Sadhana of any mood, 
his consciousness of God's unlimited powers and teaches 
him to regard God as but his beloved according to his peculiar mood. 
Therefore the aspirant treading this path makes Him entirely his own by 
means of love and does not at all hesitate to request, importune, or scold 
Him or otherwise show Him his feeling of wonderful love. The more the 
practice of one of these five moods enables the aspirant to forget the 
powers of God and experience nothing else but His love and sweetness, 
the more exalted is it regarded in this Sadhana of moods It is only from 
this point of view that the teachers of devotion have ascertained the 
various differences between the five moods and have assigned the 
highest place to the Madhura Bhava , otherwise each one of them is, as 
those teachers have unanimously admitted, capable of making the aspirant 
realize God 

It is known from the study of the history of religions that, with the 
9. The devotional ultimate development of each of the five moods, the 
aspirant forgets himself and feels happy when his beloved 
is happy. Absorbed m thought of Him during the time 
of separation from Him, he sometimes loses even the 
consciousness of his own existence. From the study of 
devotional books like the Bhagavata, it is seen that not 
only did the Gopis of Vraja forget in this way their own 
existence but actually felt on occasions identified with 
their beloved Krishna. It is well known from the 


8 Love brings to 
an end the consci- 
ousness of power 
It is the measure of 
the moods 


senptutes and the 
life of Sri Rama- 
knshna teach us 
that with the help 
of each one of 
these moods man 
can ultimately real- 
ize the non-dual 
Reality 
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devotional books of the Christians that, absorbed m the thought of the 
Passion of Christ, some mystics bore the stigmata and bled from those marks 
on their bodies.' Therefore we find that with the final development 
o each one of the five moods, the aspirant becomes absorbed m the 
mought of his or her Object of love and, united and identified with 
Him under the strong impulse of love, realizes the non-dual state of 
consciousness. Sn Ramakrishna’s unique life of spiritual staving has 
thrown wonderful light on this matter. He practised each of the five 
spiritual loving moods and in each of them he became merged m the 
Object of his love and absolutely forgetting his own existence, realized 
the non-dual Reality. 

Haw, it may be asked, with the help of these moods, can the human 
mind experience the Reality of non-duality, which is beyond all moods 7 
For no mood can ever rise, exist or develop in the human mind without the 
consciousness of two persons 

Quite true But, the more a mood develops the more does it spread 

10 The objection lts own influence and remove gradually from the 
and reply regarding aspirant’s mmd all other contrary ideas. Again, when it 
the attainment of is fully developed, the concentrated mind of the aspirant 
the non-dual Real- sometimes at the time of meditation forgets I (the servant) 
the five mot)d ClP °* anc ^ Thou (the Master) and the relation between them 

and remains perfectly identified through love with the 
Reality denoted by the word Thou The human mind, the eminent 
teachers of India say, is not simultaneously conscious of I and Thou, and 
the loving relation between them It knows the entity denoted by the 
word Thou one moment and that denoted by the word I the next moment 
and, because the mmd oscillates quickly between the ideas of those two 
entities, there develops in it an idea of a relation between them It then 
seems to be simultaneously conscious of those two entities and the relation 
between them But when the restlessness of the mind is destroyed by the 
influence of the matured mood of love, it gradually becomes able to detect 
what has been said above. The more the functioning of the mmd is stilled 
at the time of meditation, the more does it understand by degrees that it 
saw the one non-dual Reality from two angles of vision and mistook it 
for two independent entities 

One is simply amazed to think what a vast period of time and what 

11 The preva- superhuman efforts of numberless aspirants were neces- 
Jence of the Sadha- sary for the full development of each of the moods 
nas of different through which the human mind was enabled to realize 
moods in different t j, e non-dual Reality. When we study the history o 

religions as embodied in the scriptures, it becomes clear 
that a particular mood became the principal prop of the human mmds 
» Vide Life of St Francis of Assisi and of St Catharine of Sienna. 
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* during meditation in a particular age* ; and with the help of it many .eminent 
i aspirants of that age realized God and a rare few gained the immediate 
, knowledge of the non-dual reality of Brahman. We meet mainly with 
the final development of the Santa mood in the Vedic and Buddhistic 
ages ; with the non-dual mood, as the ultimate development of the Santa, 
and also the moods of the Dasya and the Apatya 1 in the Upanishadic age ; 
with the moods of the Santa and the Dasya mixed with motiveless action 
m the Epic age ; with the Apatya and the partial Madhura in the Tantric 
age ; and with the moods of the Sakhya, the Vatsalya and the Madhura 
m the Vaishnava age. 

While the full manifestation of all the five moods together with the 
non-dual mood is thus found in the history of the religions 
of India, manifestations of the Santa, Dasya and Apatya 
only are found in the religious communities of other 
countries. Though the songs of King Solomon, the royal 
sage, expressing the friendly and sweet moods in relation 
to God are intact in the Jewish, Christian and Muslim 
communities, the members of these communities are unable to understand 
the import of those songs and attribute different meanings to them. The 
moods of Sakhya and Madhura are, it goes without saying, extant to a 
great extenj in the Sufi community professing Islam, yet the generality of 
the Muslims regard such worship of God as contrary to the precepts of the 
Koran. Again, though the worship of the Mother of the universe in the 
image of Mary, the mother of Christ, is extant, in an obscured form, in the 
Catholic Christian community, it is not directly connected with the idea 
of God as Mother. It has, therefore, not been as fruitful as the worship 
of the universal Mother, extant m India and has not enabled the aspirant to 
realize the indivisible Existence-Knowledge-Bliss Absolute and to experi- 

:~ n : rtr; women without exc ™- Th « 

rter Phiu.’ MOtherh °° d ° f God has Wared midway like the 

When the mind of the aspirant is attracted to God with, the aid of 
13 What md,- some loving mood, it becomes, as we have said before 

r :r P r;: ssj a t bed ; n that mood ’ *»* — 

mood external world and merges itself in the self. At the 

j time , the mind ’ s merging, its past impressions stand in 
and again 

* t* - - 

Apatya, 1 c t the mood of looking upon God as a l 

* A -semi-mythical river.— Ti. i ^ , ,, f * orraoti,er « here as father.— Tr. , , 
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to one’s mind when 
one sees the Mas- 
ter attain success 
in all the moods 


15 

on the lack of re- 
cords of the spiri- 
tual practiesof the 
spiritual heroes 


consider the enjoyment of sights, tastes, etc , of the external world to be the 
only thing worth having, and pursue them again Aversion for outward 
things, absorption in the meditation of the Object of love and the ecstasy 
produced by one’s spiritual mood are, therefore, regarded in the sphere of the 
devotional Sadhana as the measure of the aspirant's progress towards the goal 

One who has not made an attempt to he absorbed m any one of the 
14 What occurs moods and has not therein met with strong obstacles due 
to past impressions hidden in the mmd, will not at all 
understand the inward struggle m the aspirant’s mmd. 
He alone who has done it, will feel what sufferings have 
to be undergone before that merging m spiritual love takes 
place and it is he only who will be astonished to see Sn Ramaknshna 
attaining m a short time an extraordinary merging m all the devotional 
moods, one after another, and think that it is not possible for human power 
to attain such a state 

Is it because the ordinary human mmd was not able to understand 
A discussion the subtle truths of the spiritual realm that the history 
of the practices of the spiritual heroes, who are known as 
the incarnations of God, has not been adequately record- 
ed 7— for, a detailed discussion on the detachment from 
and the renunciation of the world at the fc time of their 
undertaking discipline, and the wonderful power manifested through them 
after their success in it for the good of the human minds who are deluded 
by worldly objects, are the only things found in that history We find 
given there a slight indication only of the extraordinary inward struggle m 
which they were engaged during the period of their striving for the purpose 
of destroying and uprooting the deep impressions in their minds and securing 
mastery over themselves. Or, that struggle has been described in that 
history with the help of metaphors and hyperboles in such a way that it 
become quite imposs.ble for us to find out the gram of truth m that des- 
cription The reader will understand what we mean when we give a few 

examples ^ ^ many 0ccasl0ns m performing 

austerities with a view to acquiring particular powers 
16 ThlS equally for the purpose of doing good to humanity But no des- 

«p«o' «< * ■>< *• »«oa. of i» 

(1) to Krishna foun d except that he remained for some ame standing 
011 ° n w i of Buddha’s striving as that of 

W hfs detachment from the world, his leaving home for the 

{2 ) to Buddha purpose of becoming an anchorite and, V 
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heroes. It is recorded that abstaining from food and drink and having the 
firm resolve to succeed, he was engaged in practising austerity and medita- 
tion for six long years without leaving his seat ; and controlling the internal 
vital forces and practising the meditation he entered into Samadhi. But, 
while recording his struggle during that period with the past impression 
hidde n in his mind, his biographer has, with the help of gross external 
events, introduced a story of his fight against Mara 

The history of the striving of Jesus is also not found After recording 
a few events of Jesus’ life till he was twelve, his bio- 

(3) to Jesus gtapher described how, m his thirtieth year, Jesus was 
baptised by John, a perfected holy man, and entered alone a lonely desert 
where he practised austerity and meditation for forty days ; how, though 
tempted by Satan, be came out victorious and returned from there , and 
how at last he engaged himself in doing good to humanity. He continued to 
be m the gross body for three years only after that event. There are, 
therefore, no records whatever of how he spent his time from the twelfth to 
the thirtieth year of his life. 

Although a good deal of the sequence of events m Sankara's life is 
found, one has very often only to infer the history of the 

(4) to Sankara , , , . , 

moods of his mind. 

Many„events of the Sadhana of Chaitanya are found recorded ; the 
story of his exalted love of God, devoid of the slightest * 
tinge of desire, has been described in a way unintelligible 
to the ordinary minds, in the form of metaphors with the 
help of the stories of the love between Radha and 
Krishna and their separation from each other And it 
has to be admitted that Chaitanya and his chief companions have recorded 
in some detail, though in metaphorical language, the changes that came 
upon the mind of the aspirant from the inception to almost the ultimate 
perfected state of each of the spiritual moods of Sakhya, Vatsalya and 
Madhuta, with especial emphasis on the last. But they have not given out the 
ultimate truth that when the aspirant’s mind becomes completely absorbed m 
any of the aforesaid three moods, it experiences its oneness with the Object 
of its love and merges in the non-dual Reality. The unique life of Sri Rama- 
krishna and the extraordinary history of his Sadhana have taught us that 
ultimate truth very clearly m the modern age and enabled us to understand 
that all the religious moods of all the religious communities of the world 
bring the mind of the aspirant to one and the same goal. Leaving aside 
all the other things that may be learnt from his life, it may be said that the 
whole world is undoubtedly eternally indebted to him for the wonderful 
width of spiritual vision indicating the universality of religion that we 
have gained through his grace. 

1 The Buddhistic Satan — Tr. 


and (5) to Chai- 
tanya Sn Rama- 
knshna on the ulti- 
mate truth of the 
Madbura Bhava 
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The Madhura Bhava is said to be the greatest contribution of the 

17 The Madhura Val ^ na ^ teachers like Chaitanya to the spiritual 

4 h a v a and the wor ® *key not shown the way, so many people 

T aishnava teachers could not have resorted to it for God-realization and 

been endowed with peace and pure bliss They were 
:he first to understand that the Vnndavan Lila of Sri Krishna was not 
icted in vain and to make efforts to explain it to others But for the 
idvent of Chaitanya, Vnndavan would have been regarded as an 
rdinary forest. 

Endeavouring, in imitation of the West, to record outward events 

18 An objection on ^’ t ^ le historians of the modern age will say, “ But 
'amst the histon- there is no evidence that the play of Vnndavan actually 
ity of the Lila took place as you say Therefore, don’t you see that so 
t Vrmdavan and much of your joy and sorrow, and the moods including 
iereof £Utatl0n the ^ababhava, are all without a basis 7 ” The Vaishnava 

teachers may say in reply, “ How can you either produce 
lire evidence that what we say from the Puranas did not take place’ Until 
re get the proof that your history has undoubtedly opened the door to 
hat very ancient age, we shall say that your doubt itself is unfounded 
loreover, even if you should ever produce such proof, no harm will touch 
ur faith It will not affect at all the eternal play in the eternal Vnndavan 
f the divine Lord That mystery of the divine play in the ideal spiritual 
jalm will eternally remain uniformly true If m the realm of consciousness 
ou desire to witness the divine play of love between Radha and Krishna, 
dnch belongs to that same consciousness, become first of all free from the 
ghtest tinge of lust in body, mind and speech and learn to perform selfless 
irvice by following m the footsteps of someone of the female friends of 
rimati Radha You will then see that Sri Vnndavan, the playground of Sri 
lari, is eternally there m your heart and that the said play is being enacted 
ith you every day.” 

He who has not learnt how to be independent of external events 
and how to study with a pure heart the history of the 
devotional moods by a thorough acceptance of the ideal 
world as real, will never be able to enjoy the beauty 
and sweetness of His play at Vnndavan. While Sri 
Ramaknshna was descnbmg that play of the Divine 
with great enthusiasm to the English-educated young 
men who were with him, he found that they did not 
relish it and he said, “ Why don’t you mark and grasp 
the attraction of Snmati’s heart to Krishna in that 
vine play ’ When one has that kind of attraction to God, one realizes 
im. Just see how mad the Gopis were for Krishna renouncing their all— 
usbands. children, family and propriety of conduct, honour and dishonour. 


19 In order to 
iderstand his play 
Vrmdavan, it is 
icessary to com- 
ehend the history 
devotional 
iods , w h at the 
[aster said about 
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shame and aversion, fear of public opinion and of society and so on ^When 
one can do so, one realizes the divine Lord.” " If", continued he, one is 
not free from the least tmge of lust, one cannot understand the spiritual 
mood of Radha, the embodiment of Mahabhava. As soon as they saw 
Krishna, the embodiment of Existence-Knowledge-Bliss, the Gopis felt a joy 
m their hearts, tens of millions of times greater than sexual pleasure ; they 
then lost their body-consciousness Ah, could the idea of the sex-enjoyment 
by the contemptible body cross their minds then ? Divine light came out of 
Sri Krishna’s body and touched their bodies, producing infinitely greater 
pleasure, m every pore of their bodies, than that of sexual enjoyment 

At one time Swami Vivekananda raised an objection against the his- 
toricity of the play of Radha and Krishna at Vrindavan and made an attempt 
to prove its unauthenticity. The Master said in reply, 1 Very well, let us take 
for granted that there was never any one called Radha and that some 
loving Sadhaka had an imaginary conception of Radha’s personahty. But 
while picturing that character, the Sadhaka, you must admit, had to lose 
himself completely m Radha's mood, and thus he became Radha It is there- 
fore proved that the play at Vrindavan was thus enacted in the outer 
world also.” 

Indeed, though innumerable objections regarding the divine Lord’s 
play of love nt Vrindavan may be raised, the Madhura Bhava fitst discovered 
by the Vaishnava teachers led by Chaitanya and others and manifested in 
their pure lives, will remain eternally true. At all times, the aspirant, fit for 
it, will attain the hallowed vision of the divine Lord, feel blessed by looking 
on Him and himself as husband and wife respectively and, with the final 
development of that mood, he also established m the pure, non-dual 
Brahman Itself. 

Although for women it is easy and natural to attribute husbandship 
20 The reason t0 divine Lord and undergo the discipline accordingly 
why Chaitanya m- lt appears to be unnatural to those who have male bodies, 
duced man, the The question, therefore, naturally arises in one’s mind 
sterner sex. to why Chaitanya introduced such an unbecoming discipline 
piactisE^ the Ma- j n jjjg wor |j_ It has to be said in reply that all the 
actions of the incarnation of an age are done for the good 
of humanity. That path of Sadhana was introduced by Chaitanya for the 
same purpose. He made the aspirants advance on the path of the Madhura 
Bhava keepmg in mind the spiritual ideal which the then aspirants were for 
a long time eager to realize. It cannot be a fact that the eternally perfect 
Chaitanya, an incarnation of God, engaged himself in practising that 
mood for his own good and established it as a perfect ideal in society. 
Sri Ramakrishna said, “ Just as the external teeth (tusks) of elephants 
are for attacking their enemies, internal ones for masticating food and 

maintaining their bodies, so two kinds of moods were manifested in 
15 
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Sri Chaitanya, the one inward and the other outward He did good to 
humanity with the help of the outward mood of Madhura Bhava and being 
himself established in Brahman Itself as the ultimate development of the 
love for God, enjoyed personally the immense bliss in the inward mood of 
non-duality." 

Antiquarians say that there arose m this country the teachers of the 
21. The spiritual Vajra-ynna at the end of the Buddhistic Age They pre- 
condition o£ the ached that, having attempted to realize Nirvana, the final 
country of that beatitude, and having almost been freed from the 
time How Cliai- clutches of desires, the human mind went forward to 
tanya improved it mcr g c j n t [ ie g rca t void with the help of meditation But 


then “ Niratma ", the goddess of non-existence, appeared before it and, 
instead of allowing it to do so, kept it united with her own body Thus, 
though Lhe gross body in which the aspirant enjoyed worldly objects did not 
then exist, she made him daily enjoy the aggregate of the essences of 
sensuous pleasures, inasmuch as he was even then possessed of a subtle 
body. Therefore it was no wonder that the doctrine preached by them 
of the attainment of the ultimate subtle enjoyment of the ideal world by 


the renunciation of the enjoyment of gross objec ts, should have become 
distorted in later ages ; that the attainment of the constant enjoyment of 
the gross objects should have been made the goal of religion , and that it 
should have increased adultery m the country At the time of the advent 
of Chaitanya, the uneducated people of the country adopted that distorted 
Buddhistic doctrine and were divided into various secret sects The pure 
Vamachara, spoken of m the Tantras, became distorted even among most of 
the higher classes and the quest of miraculous powers and enjoyment of 
sensuous pleasure by the motivated worship of and meditation on the 
universal Mother came into vogue And, desirous of having unlimited bhss 
in the spiritual world with the help of the devotional moods, the true 
aspirants of that age were not able to find a way Chaitanya at first placed 

before those aspirants the ideals of extraordinary renunciation and detach- 
ment by practising them in his own life, and afterwards pointed out that if 
one became pure and holy and looked upon oneself as a woman and upon 
God as one’s husband, one can truly realize the unlimited divine bhss in the 
subtle ideal world Moreover, he preached the glory of God s names to e 
people m general and induced them to repeat continually His names and 

sing aloud His praise. Many Buddhmuc sects that bad got corrupted a d 

fallen from the ideal were thus placed by his grace on the truespintualp 
aeain Though the groups of the followers of the distorted Vamachara at 
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the Buddhists, the upholders of the doctrine of the void, also rejoiced at 
the time of his birth 1 

Sri Krishna, the supreme Self, the embodiment of Existence-Know- 
ledge-Bliss, is the only Purusha, 1 the Male principle and 
22 The , all the Jivas and creatures, both gross and subtle, are 

point of the Ma- , , , , , , , , 

dhma Bhava parts °‘ Praknti, the embodiment of supreme love, and 

are therefore. His wives So, if Jivas become pure and 
holy and whole-heartedly worship Him as their husband, they attain by 
His grace liberation and unlimited bliss, the goal of their lives This is the 
long and the short of the Madhura Bhava preached by Chaitanya. All the 
other devotional moods are included in the one great mood, the Mahabhava, 
of which the chief Gopi Radha is the embodiment. Each of the other 
Gopis is an embodiment of one, two or more moods comprised in the great 
mood The aspirant is thus enabled to master the moods comprised within 
the Mahabhava by engaging himself m Sadhana in imitation of the Gopis of 
Vraja, and at last becomes blessed through a flash of the great bliss arising 
from the great mood. The ultimate aim of an aspirant on this path is to 
become happy m all respects at the happiness of Krishna, by giving up 
all desires for his or her own happiness once for all, through the contem- 
plation of the mood of Radha, the embodiment of the Mahabhava. 5 

Theilove between a pair of lovers, married according to the rules of 

society, flows restrained by external conditions such as 
birth, family, virtuous conduct, fear of society and public 
opinion. Such a pair live within the bounds of these 
rules and undergo sacrifices for each other’s happiness, 
keeping m mind various things that should or should not 
be done. Desirous of properly observing the hard and 
fast social rules, the married woman does not hesitate on many occasions 
to check or limit her relation of love with her husband. But the loving 
behaviour of a paramour is different. On account of the impulse of love, 
1 Chaitanya-mangala 

Stof ss f 50,ute means p™« 

and the oWt ' “ d ■= a: 

happy even He is 

bhava, i e . the stage m winch the Sattvd™ VA™ ’5? !s the Rudha stage of the Maha- 
The Adhuudha stage of the Mahabhava it ttetaghest hl * he5tp °mt 

stage of bliss and pain, arising respectively from thJ to£ th \ Rudh , a stage , it is that 
Krishna, of which all the happiness existing m ctotes of umverS a* f n< ^ , Eepar0tIon from 

by the biting of aB the snakes and the 3180 the pal ? piodu « d 

?“ a ?' S ? ^ The last mentioned state of 4e “ e )us J a dr °P«»thfi 

firstly, Modana i e„ gladness to be found m the friends of ^ as cfc atactenstics , 

inebriation which is the completes™ tffloresSnce 5 R ?, dh ? Secondly, Madana 
bodily changes to be found only m Radha rf ^ tbe Sattvika emotions and 

-The Bhahti-granthavali of Sn V.swanath Chaktavarty 


23 One should 
have that all-de- 
vouring love fox 
God, which a para- 
mour has for her 
lover 
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,Mtch .i woman wry often trample* down the bondage of those rules under 
fm and tin?' fins hetiutr tn unite with her lover by giving up all the 
rifht' frame, 1 her by roriety The Vnixhnavn teachers have advised the 
nM'tnm-. t.s a^ume for thrnxrlves that till-devouring loving relation 
towardi r„,il. Therefore, though Radha. the supreme lady of Vnndavan. 
is the rn'rrhd v ife of Aynn Ghosh, she has been described as one who 
renoup'vd her all for the Imp of Krishna. 

1 he V.abhmv.t teacher; have described the Madliura Bhnva as the 
pi 7. < Mi*! Of, aggregate of the cs'ttiees of the other four moods and 
fissiu!, titt. something more, Tor the loving woman serves her lover. 
£sic all »•»»» like a *hve. gives good counsel under nil circumstances 
r-> I> (■••• « h!.e a ftiend. feeling happy nt his happiness and miserable 
' at his afflictions, and engages herself like a mother in 

nourishing his both and mind and thinking of his welfare in other 
respects Thu*. wholly effacing her own personality, she occupies herself 
in entertaining her lover’* mind and in bringing all kinds of comforts 
to bim arid thus I replug him flooded with extraordinary peace and bliss 
Tiie woman who forgets herself under the influence of love and keeps 
a perfect eye on the g.ood and the happiness of her lover is called 
m the devotional books the S.amartht " the excellent " and her love 
is the best All other kinds of love, tarnished with a nngc of, selfishness, 
have been assigned to two other classes. \t:.. Samanjasa “the balanced ” 
and Stub \rnni " t’ue common ” The woman of the former class minds her 
own happiness to the same extent as her lover's and she of the latter 
class regards her lover as dear for the sake of her own happiness only. 

Be that as it may. Chaitanya preached the glory of the names of 
E5 How. C!m- God and taught the aspirants to guide their hs cs accord- 
ta-na did gnu! to ing. to the ideal of austere renunciation and place them- 
hvmvwy •-■tii the selves, in respect of love, in the position of the beloved of 
help of die Mn- Krishna and thus tried to stem the tide of adultery preva- 
dhura Blnvi j cnf [n t j lc coun { r y a t that time. His mode of devotion 

and instruction to the aspirants did endless good to humanity. It showed 
the right path to those w ho went astray, brought into the bounds of a new 
society those who were excommunicated and who were living outside the 
pale of castes, cmbtacing them all within a new caste called the “ devotees 
of God ", and held the high and pure ideal of renunciation and detachment 
before all the communities However, that is not all. He proved beyond 
doubt that all the mental and physical changes called the “ eight Sattvika 
Vikarns " ' (whose Tamasika counterparts are produced by the love and 


• The Sittvika changes arc those that shake the body and the mind. They are eight 

,n number namclj. motionlessness, perspiration Jiomptlation, indistinctness of utterance, 

tnlcncss tears and loss of consciousness. They are arranged in five grades, according 
’ette greater and greater enjoj ments, taking their nomenclature from the blaang of 
fire vi- smoking, smouldering, flaming, glowing, and incandescing 



26 How a Ve- 
dantm accepts the 
Sadhana of the 
Madhura Bhava as 
conducive to an as- 
pirant' s well-being 
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union of ordinary pairs of lovers) actually came on the aspirant ■ 
mind in virtue of the intense meditatior .and contemplation c on the Dm 
Husband, the Lover of the Universe. This converted at that time the 
Alankara Sastra, the science of Rhetoric mto a spiritual scripture, and 
giving the sensual poetic and dramatic literature t e co o 
love, made it palatable to spiritual aspirants and conducive to their ’ 

It thus made the path of discipline easy for them to follow by teaching the 
to requisition poetry and romance for the purpose of making the divine 
Lord their very own and to turn even the baser passions of lust, anger, etc., 
on to Him, passions that bad by all means to be shunned during the practice 
of Santa Bhava, the devotional mood of calmness. 

Although in the eyes of modern youths the Madhura Bhava appears 
to be unnatural and unbecoming for those who have 
male bodies, it does not take long for a Vedantin to 
ascertain its proper value. He knows that as the result 
of a very long habit, all thoughts are converted into 
Samskaras m the human mind and that it is owing to 
these impressions that man perceives a diverse universe 
which really is the one non-dual Brahman If he can, by the grace of 
God, really look upon the universe this very moment as non-existent, 
it will immediately disappear into the void from before his senses. The 
universe exists for a man only because he thinks it exists. I am a man, 
only because I look upon myself as one and another is a woman because 
she regards herself as a woman. Again, it is a matter of daily experience 
that, when one mood becomes predominant in the human mind, it veils 
and gradually destroys all the other contrary ones. Therefore, an aspirant’s 
effort to veil and gradually destroy all the other moods of his mind 
by virtue of the prevalence of the Madhura Bhava assumed by him towards 
God, is looked upon by the Vedantin as similar to the effort of “ removing 
the thorn stuck to one’s foot with another". The consciousness of " I am 
possessed of a body ”, which is the basis of all other impressions of the 
human mind, and the firm belief, “I am a man or a woman ”, on account 
of one’s contact with that body, are two Samskaras that are most powerful. 
When the male aspirant is able to forget his male nature by attributing 
the nature of the husband to the divine Lord and of the wife to himself, 
he, it is needless to say, can very easily throw off as well the mood “ I am 
His wife ” and reach the state beyond all moods. Therefore a Vedantin 
finds it quite reasonable that an aspirant, when perfect m the discipline 
of the Madhura Bhava, should arrive very near the plane transcending 
all moods. 

Is the aim of the aspirant, it may be asked, the realization of the 
27. The ultimate devotional mood of Radha 7 Although the Vaishnava 
aim of practising teachers, it may be said in reply, deny it to begin 
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the Madhura with and say that the mood of only a friend of Radha 
Bhava is to attain is attainable and that her own is not , it is inferred that 
the loving mood the latter is the ultimate aim of the aspirant. For, the 
of Radha difference between the mood of Radha and that of her 

friends is one of degree and not of kind Like Radha, her friends also 
worshipped Krishna, the embodiment of Existencc-Knowledge-Bhss, as 
their husband and tried to bring about the union between Radha and 
Krishna in order to make the latter happy, inasmuch as he, they saw, felt 
most happy when united with her Again, we see that, although 
Rupa, Sanatana, Jiva and other early Vaishnava teachers spent their 
lives at Vnndavan m the service of different images of Krishna, they did 
not try to install an image of Radha by the side of Krishna It is inferred 
from this fact that they did not do so, only because they considered them- 
selves to be in the position of Radha. 

Those who want to study m detail the Madhura Bhava, spoken of in 
the Vaishnava books, should go through the writings of the early Vaishnava 
teachers like Rupa, Sanatana, and Jiva, and also the poems of the 
Vaishnava poets like Vidyapati and Chandidas on Purvaraga (the dawning 
of the divine love), Dana (offering or dedication), Mana (the affected 
rejection of the Beloved's endearment due to excess of emotion), Abhimana 
(the wounded feeling of love) and Mathur ' (pangs of separation^ We have 
discussed the essentials of the Madhura Bhava here, because it will make 
it easy to understand what wonderful zenith of excellence the Master 
reached in the practice of that mood 


1 These songs on thepang of 



CHAPTER XIV 


1 The natural 
inclination of the 
Master's mind 
since childhood 
was to merge m 
spiritual moods 


THE MASTER’S SADHANA OF THE 
MADHURA BHAVA 

THE Master was accustomed to remain absorbed in any mood, when- 
soever it arose in his pure and one-pointed mind. That 
mood fully occupied his mind for the time being and 
wiped off all other moods and converted his body mto a 
perfect instrument suitable for its manifestation. When 
we study his life, we get acquainted with this nature of 
his mind since his childhood. We observed this nature 
of his, almost daily, when we were visiting Dakshineswar. While he was 
merging in» any particular spiritual mood as the result of his listening to 
devotional music, or for some other reason, he, we found, felt m his mind 
extreme pain if anyone sang or talked of any other mood. He experienced 
that pain because, it is needless to say, the course of the modifications 
of his mind, directed towards one point, was suddenly checked. Patanjali, 
the great thinker, has called that state of the mind Savikalpa-samadhi in 
which there is only one particular current of modifications round one 
object The same has been described as Bhava-samadhi in devotional 
scriptures. This shows that the Master's mind was accustomed to merge 
m that kind of ecstasy from his childhood. 

The above-mentioned characteristic of his mind took upon itself an 
2. What changes extraordinary new turn from the time he commenced his 
were wrought m spiritual practices. For, whereas, before, his mind was 
“ " g found t0 r ™ain « one mood only for a short time and 
then to change into another, now, once inducted into one 
mood, it always dwelt in it till it experienced its ultimate limit, getting at 
last a glimpse of the non-dual consciousness beyond. As examples of this 
act it may be said that, until he reached the furthest limit of the Dasya 
mood, he did not try to practise the Apatya, looking upon God as a parent 
, *® r) ’ agam ' b i dld nofc en « a « e m the practices of the Vatsalya 

Anti/ t ltT u bef ° re he had had the fmal ^Patience of the 
Apatya, taught hy the Tantras. Instances of this can be easily multiplied 

if we study the events of the time of his Sadhana. P d 
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Bhava was not to 
the Master’s liking 
before the time of 
his Sadhana of that 
mood 


When the Bcahtnani came, the Master's mind was filled with the 
3 The Madhura contemplation of the motherhood of God At that time 
he saw the actual manifestation of the divine Mother 
in all creatures, sentient and insentient, in the universe, 
specially in all female forms Therefore, we clearly 
understand the reason why he addressd the Brabmau 
" mother ’’ as soon as he saw her , fully believed himself 
to be her son, sat, at times, on her lap and took food out of her hand 
Inspired by the devotional mood of the Gopis of Vraja, the Brahmam 
happened at times to sing songs conveying the idea of the conjugal relation- 
ship with God, when the Master said, we were told by Hnday, that he did 
not like that mood and requested her to stop them and sing instead songs 
expressive of the motherhood of God The Brahmam rightly understood 
the Master’s mood and started immediately singing songs indicative of the 
mood of the female attendant of the Mother of the universe, or she 
introduced songs full of the outburst of affection of Yasoda for her Gopala. 
These are, of course, events that occurred long before he became engaged 
in the discipline of the Madhura Bhava. So, it is evident that his was a 
transparent sincerity, absolutely unalloyed ; as he himself used to say, 
“ There is no swindling in the abode of my mind 

Anyway, we have seen how the Master’s mind was cjianged and 
how he came forward to practise the spiritual mood of the maternal 
affection for God. Now. therefore, let us begin to describe the practices he 
undertook when he engaged himself in the discipline of the Madhura Bhava 
Although the Master was almost wholly an illiterate , as that 
4 No Sadhana of w ° r d is ordinarily understood, a study of his life reveals 
the Master has been how he maintained the authority of the scriptures a 
unsenptural What his life The methods he undertook through the pure 
it proves impulse of his heart even before he was initiated by any 

spiritual teacher, were all in accordance with the scriptures, and never 
contradicted them. These events of his life prove the fact that the same 
will happen to all who ate eager to realize God with a pure and holy heart, 
where “ there is no swindling ”• And there is nothing to won er at m % 

for, a little thinking will show that the scriptures have been compiled 

of- such experiences. The books that are called the Sastras are not g 
but the records of the experiences of hearts like that ***££ 

sr ssz 

Sastras to be true. 
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As examples of the Master’s maintaining instinctively the authority 
of the scriptures, we may mention here the different 
dresses that he put on, one after another, under the 
impulse of different moods. The seers have said through 
the Upanishads that one cannot attain perfection by 
Tapas only, without putting on external emblems. 1 It is 
seen in the life of the Master also that, impelled by his 
own heart, he put on the dress and other external 
emblems favourable to the practices of whatever spiritual 
mood he undertook at any time. For instance, he 
wore red cloth, ashes, vermilion and Rudraksha beads in order to attain 
success m practising the filial mood towards God, the Mother, described in 
the Tantras. At the fame of his practices according to the devotional moods 
spoken of in the Vaishnava books, he donned the well-known traditional 
Bhek, and adorned his body with white cloth, white sandal-paste, garlands 
of beads made of the holy basil, etc. Desiring to realize the non-dual mood 
taught by the Vedanta, he put on ochre dress and gave up his sacred 
thread and the tuft of hair on the crown of his head, and so on. Again, 
]ust as he assumed various male forms of dress at the time of practising 
the male moods, so he did not hesitate to adorn himself with the female 
forms of dress and ornaments while practising the female moods. The 
Master taught us many a time that one could not realize God till one gave 
up the eight ties of shame, hatted, fear and the egoism due to birth, family, 
good conduct, etc , which accompanied one from life to life. How far he 
himself followed tfaat teaching in body, mmd and speech, all his life can 
clearly be understood by a careful study of all his actions including the 
wearing of dress, ornaments, etc , at the time of his Sadhana. 

Engaged in the practices of the Madhura Bhava, the Master became 


5 Examples of 
the natural bent of 
the Master’s mmd 
to follow the 
scriptures, even un- 
knowingly The 
assumption of dif- 
ferent names and 
dresses at the time 
of Sadhana 


6 Engaged in the anxious to use clothes and ornaments proper to a woman. 
^ ac " ces the Knowing that deslre of his, the greatly devout Mathur 
the 3 Master pltcn * C pleasu [ e of adonun g bim now with a precious 
female dress now , a skirt, a gauze scarf and a bodice. 

Desirous o£ ma ^ ng bis female mode of dress perfect 
a respects, Mathur decked him with a head of artificial hair and 
a set of gold ornaments That gift of Mathur, we knew from a reliable 

I™! T e mmd 1 Pe ° ple an °PP^unity to condemn the Master’s 
austere renunciation But he and Mathur did not pay any attention 
whatever to that censorious talk and proceeded towards their goal. 

that he WaS l f] y dekgh n ed 31 ^ 5atisfactlon “ father”, since he knew 
that he was not doing it all m vam. Adorned in such dress and ornaments 
the Master gradually merged so much » the mood of the w"3 


out put^g m the^nslf SarayaM, e g'.'ocfefdodi ate? 1 P ° SSlbU byknowled 8 e °nly with- 
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of the Master be- 
came womanly 
when he was in 
that attire 


Vraja desirous to have the love of Krishna, that the consciousness that he 
was a male person disappeared altogether and every thought, word 
or movement of his became womanly The Master, we were told by 
himself, was thus in a woman's dress for six months under the faith 
that he was the spiritual consort of God. 

We have mentioned elsewhere the extraordinary co-existence m the 
7 A1I the actiom Master of both manly and womanly temperaments. Is it, 
therefore, to be wondered at that, under the influence of 
the womanly dress, the temperament of the fair sex 
should be roused in him 7 But nobody could ever imagine 
that, under the urge of that mood, his movements, speech, 
smile, glance, gestures and other actions of his body and mind would 
become completely womanly. But that all this did take place, however 
impossible it may appear, was borne out both by Hriday and the Master 
himself. When frequenting Dakshineswar, we saw him mimicking some- 
times women's manners These mimicries used to be so highly natural 
and perfect that even ladies were astonished to see them. 

At that time the Master sometimes went to the Janbazar house of 
Ram Rasmam and lived there in association with the 
ladies m the inner apartment Those ladies already 
knew his pure character quite well, fe.ee from the 
slightest tinge of lust, and looked upon him as a god 
Besides, they were now so much charmed by his womanly 
deportment and his genuine care and affection for them that they regarded 
him as one of themselves and could not at all maintain their bearing of 
bashfulness, hesitation, etc , m his presence ‘ When the husband of any one 
of Mathur’s daughters came to the Janbazar house at that time, the Master, 
we have heard it from himself, adorned her with attire and ornaments, 
dressed her hair, took her by the hand like a woman friend, teaching her 

various ways of entertaining her husband and making her sit beside her 
husband, returned from the room He said, ‘ Conscious that I was a 
woman friend of theirs they also did not at all feel uneasy. 

“ When he remained thus surrounded by ladies,” Hriday said, 1 w 
„ , v difficult even for his very close relatives to recognize him 

9 While be was Q d Bt that time Mathur Babu took me 

in a woman’s dress, suoaemy j , _ w l,. c h of 

it was difficult to the inner apartment and asked, Can you 7 

to distinguish the these, your uncle is 7 ’ Although I had lived with him to 
Master from a wo- s0 i on g a time and had served him daily, I could not a 
man . distinguish him from them During that period o « 

observed him and noticed that every time he started walking his 

* in. 7 . 


8 The Master’s 
behaviour as a 
woman friend of 
the ladies of 
Mathur’s family 



10 The Master’s 
actions and his 
physical chan g e s 
during his Sadhana 
of the Madhura 
Bhava 
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Srst like that of a woman. The Bhairavi Brahmani used to say, ' I mistook 
him very often for Sn Radharani when I saw him plucking flowers in that 
manner ’ Having plucked flowers and made variegated garlands of them, he 
then used to adorn Radha-Govinda every day and, having sometimes adorned 
:he Mother of the universe also that way, he prayed imploringly to Her, as did 
the Gopis of Vraja to Katyayam, to let him have Krishna for his husband.” 
Desirous of having the vision of Krishna and of getting Him as his 
spiritual Husband, the Master now performed the service 
and worship of the divine Mother. He then engaged 
himself m the service of the holy feet of Krishna with 
an undivided mind, and spent his days in eager prayer 
and longing That eager prayer in his heart never ceased 
at any time— neither during the day nor during the night. 
Days and months passed but despair or lack of faith never came to remove 
him an inch from that longing That prayer became gradually converted 
into copious weeping and that longing into restlessness, an anxious pmmg 
away for the beloved and a sort of madness, making him give up food, 
sleep, etc. And how shall we describe the pangs of separation — that 
unbounded yearning for the complete union for all times without a break 
with one s darling of the heart, now cruelly obstructed by manifold barriers 
yearning tbit churns one’s heart’s blood, plays havoc with one's mind and 
devastates one s body and sense-organs— how shall we describe the pangs 
produced by such a yearning? Why, they did not cease by simply mani- 
festing themselves as agonizing mental modes but also brought about again 
that unbearable burning pam and intense heat which he had felt all over his 
body during the early stages of his Sadhana. We have heard from the 
Master himself that drops of blood oozed out then at times from every pore 
of his body under the powerful sense of the separation from Krishna All the 
joints of the body seemed slackened or almost dislocated, the senses completely 
desisted from functioning and the body lay motionless and unconscious seme- 
mes lie that of a dead man-all because of the extreme anguish of the heart 
We, men, eternally identified with a body and conscious of being 
11 A contrast ™at alone, understand by love the attraction of one 
between the Ma S . body for another. Or if we go as the result of strenuous 

d love and that a a bttle ^™ d the consciousness of the gross 

conceived by us an love as the attraction towards the 

hnArr 11 v a t gregate of the nobIe ^ uaIltle s manifested in a particular 
dy, we call it by the name of transcendental love and sing hallelujah to it 

m n0t ta , ke 0ne 0nS t0 understand that this, our so-called trans 

cendental love, eulogized by generations of poets, is not free from Z 

consciousness of the gross body and subtle desires for enjoymelt Ah 
how worthless, insignificant and hollow that W* 
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Srimati Rndhnrani alone, the devotional scriptures say, realized the 
1Z Wim tin,?, ultimate limit of the aforesaid transcendental love in her 
tinnnl -aipturri life and ] c ft its perfect ideal to the world Nowhere m 
eiy .iWmi bfmnti r the whole range of the devotional scriptures is to be 
tm-i'cendentalliwe found a peer for her, who, completely oblivious of bodily 
and mental comforts, could give up shame, hatred and fear and, without 
caring in the least for social or popular opinion, trample upon the prestige 
due to lurth, family, good conduct and respectable position, m order to feel 
happy in Krishna's happiness alone. Therefore, nobody in the world, the 
scripture' say, can have even a partial experience of that love, (for the 
whole experience, they say, is not possible for Jivas) and have the vision 
of Krishna, but by the grace of Radha , for, Krishna, the embodiment of 
Existcncc-Knowlcdgc-Bliss. is eternally captivated by her love, which is 
devoid of the slightest tinge of lust, and fulfils the desires of devotees 
at her instance The implication of the devotional scriptures referred 
to above is thus clearly brought out that, until one realizes the kind 
of love experienced by Srimati, the embodiment of transcendental love, 
one cannot have God as husband and feel the perfect sweetness 


of love. 

Although the extraordinary glory of the love of Radharani for 
13 S:, Giunrsv Krishna has been highly eulogized by Sukadeva the chief 
one to explain of the Paramahamsas. and other self-controlled sages 
the tnr.-ccniknfl (who arc supreme as the very embodiment, so to say, of 
love of Sunni freedom from Maya) the generality of the people o 
India did not know for a v cry long time how to realize lit in life. In order 
to make people understand how to realize it, the divine Lord, tbe ™~ 
teachers say. had to incarnate Himself with Srimati » the same body and 
receptacle, as Krishna ms.de and Radha outside, m that extraordinary 
embodiment of His which is known as Gauranga Thus 
earth to do good to humanity by teaching the extra-marital relation of love 
in the spiritual domain, with God as the lover All the i signs that we 
manifested in Radharams body on account of 1 be, r love forKi ishr .a, ri 
manifested themselves m Gauranga’s body though male, owing to * ^ 
of Ins love for God. They asserted that Gauranga was 
they saw the manifestation of all the s.gns of devotion mta ™ , 
mind produced by the Madhura Bhava.-So, Sri Gauranga istheseco 

example of that ideal of transcendental love. Krishna 

Radhn and had the remembrance and reflection of E b ” t hM btlJ1 

her vision embodiment of love, he mcessan y 

feet the ardent emotions of his heart. Consequently, he was very 
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blessed with the vision of the holy form of Radha, devoid of the slightest 
tinge of lust. He now saw that this form also disappeared into his own body 
like the forms of other deities when he had had their visions. " Is it pos- 
sible ”, said the Master, “ to describe the glory and sweetness of that incom- 
parable, pure, bright form of Radha, who renounced her all for the love of 
Krishna ’ The splendour of her body was bright yellow like the pollens of 
Nagakesara (Mesua ferrea) flowers." 

From now on, the Master began to realize himself as Srimati in 
15 The Master ecstasy. He completely lost the consciousness of his 
felt that he was separate existence on account of his profound contem- 
Snmati The reason plation of the holy form and character of Radha and 
thereof through his ceaseless feeling of identification with her. 

Therefore, it can certainly be said that his love for God bom of his Madhura 
Bhava developed into (and became as profound as) Radha’s. For, in reality, 
all the signs of the Mahabhava, which is the ultimate state of the Madhura 
Bhava, were manifested m him after his realization of the above-mentioned 
vision, even as they were in Radha and Gauranga. The descriptions of the 
physical signs manifested during the Mahabhava are recorded in the books 
by the revered Vaishnava teachers The Bhairavi Brahmani, and later 
Vaishnavacharan and other Sadhakas, well versed in the Vaishnava 
scriptures, wqre astonished to see the manifestation under the impulse 
of the Madhura Bhava, of those signs in the holy person of the 
Master and offered him their heart-felt worship and reverence. 
Speaking of the Mahabhava, the Master told us on many occasions. 
It is written m the devotional scriptures that nineteen kinds of 
emotions manifested m one receptacle are together called the Maha- 
bhava. The whole life of a man is required for the practice of one 
such emotion before he can attain perfection m it. Nineteen such 
moods were fully mamfested all together here (showing his own body) in 
one receptacle." 1 


J.vaGoJwamr^n 0 betw Ragatmlka aCC ° tdmf! *° the teachers like 

Ragatmika Bbakti 

(The spontaneous flow of desire or attachment towards its objects) 


Kamatmika 

(consisting of desire for erotic-mystic 
enjoyment inspired by exclusive effort to 
Please Krishna) 

Sneha (affection causing melting of the 
heart). Mana (affected repulse of endear- 
ment due to excess of emotion), Pranaya 
Vttiendly confidence), Raga (erotic trans- 
mutation of sorrow into joy) and Anuraga 
(love as constant freshness) 


, ^ainumidhatmika 

(consisting of a sense of relationship 
to Krishna) 


Vatsalya Sakbya Disya 


Santa 


Sneha 
Mana 
Pranaya 
Raga and 
Anuraga 


Sneha 
Mana 
Pranaya 
Raga and 
Anuraga 


Sneha 
Mana 
Pranaya 
and Raga 
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We have mentioned before that blood oozed out from every p 0re 

16 Extraordinary of the Master's body on account of the extreme anguish 
Changes came on arising from the sense of separation from Krishna It 
the Masters body happened at that time, xn the ultimate stage of the 

» »■**«*£*.*: 
stant thought of himself as a woman that he could 
not look upon himself as one of the other sex even m a dream His body 
and senses functioned naturally like those of a woman 

The Vedanta teaches that the mind of man has created his body in 

17 That the Its present * or m, ar >d » te-formmg it every moment of 
mind creates this life by decomposing and re-composing it, with the 
body is demons- help of intense desires Though we are told of such 
mated from these mastery of the mind over the body, we cannot really 
bodily changes of comprehend or form an idea of it This is because there 
his under ^ the in- JS nQ object f or the attainment of which we experience 

iience o strong t hat kind of intense desire, under the influence of which 
emotions 

the mind turns away from all other objects and concen- 
trates itself on a particular one and thereby manifests extraordinary powers 
The aforesaid teaching of the Vedanta, it is needless to add, is clearly proved 
by the fact that the Master’s body was so much changed in a short time on 
account of his intense desue to experience one particular object Hearing 
the spiritual experiences of the Master and desiring to compare them with 
those of the perfected seers of past ages, Padmalochan and other eminent 
Pandits said to the Master, “ Your experiences have gone far beyond those 
recorded in the Vedas and Puranas ” One is amazed to study the 
physical changes of the Master under the influence of his strong emotions 
and has to remark that his bodily changes have gone beyond the facts so 
far discovered by physiology and indicate the beginning of a wonderful 
revolution in it 

As the Master’s practising love of God as husband was now 
purified and intensified, he experienced in the above- 

j 8 J he Mast “ mentioned way the grace of Radharam, the supreme 
Sri Knshna* Sl ° n ° Lady of Vraja and was finally blessed, shortly after, with 
the holy vision of Krishna, the embodiment of pure 
Existence-Kpowledge-Bliss This form of the vision also umied with 
his holy person, like all the other forms seen before Tota Puri, the 
Paramahamsa, came two or three months after the Master bad had that 
vision and engaged him in the discipline of the non-dual spiritual mood well 
known in the Vedanta Perfect in the practices of the Madhura Bbava, the 


The aforesaid nineteen divisions (excluding calmness i c , Santa) of the two hn^of 

love, viz, Kamatmika and Sambandhatmika, co-exist m one receptacle in the Ma&aonavo 

this is what the Master said , , 

JVB— We are indebted to Prof S. K De for the English translation of some o! toe 
above terms — ' Tr, 
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taster was, it is clear, enjoying divine bliss with the help of that mood for 
short period We have heard from the Master himself that at that time 
le lost himself completely in the thought of Krishna and sometimes re- 
garded himself as Krishna and all beings, from Brahma down to a blade of 
grass, as forms of Krishna. When we were frequenting Dakshmeswar and 
were m his company, one day he plucked a flower of grass, came to us with 
his face beaming with delight and said, “ The complexion of Sn Krishna, 
X used to see then (at the time of practising the Madhura Bhava), 
was like this ”, 

A desire under the impulse of the female mood used to arise m the 

19 In his youth Master’s mind in his adolescence before he left Kamar- 

the Master desired pukur for Calcutta. Knowing that the Gopis of Vraja 
to be born again as had Krishna, the embodiment of pure Existence-Know- 
agirI ledge-Bhss, as their spiritual husband through love, 

because they were born as women, he used to think that he too would have 
been blessed to love and have Krishna as husband, had he been born in 
a female form. Considering his male body to be an obstacle to his attain- 
ment of Krishna, he then imagined that were he to be born again, he 
would become a beautiful child-widow with long hair, in a Brahmin family 
and would not know any one except Krishna as husband There would 
be some mejns of bare subsistence of coarse food and clothes, near the hut 
there would be a Katha 1 or two of land, wherein he would produce, with 
his own hands, some greens and vegetables for his own use And there 
would be with him an elderly woman, as his guardian, a cow which he 
would milk himself and a spinning wheel. The imagination of the boy 
proceeded further He went on thinking that m the day-time, after finishing 
the household duties, he would spin yarn with that wheel, singing songs 
about Krishna, and after dusk would be ardently weeping in secret from 
a longing to feed Krishna with his own hands, with the sweets made of the 
milk of that cow; Krishna also would be pleased and, coming dressed as 
a cowherd, would eat them This coming and going would be repeated 
daily Without the knowledge of others. Although that desire of his was 
not fulfilled 1 m exactly that way. it came to pass m the aforesaid manner at 
the time of his practising the Madhura Bhava. 

We shall include the present topic by recording another vision 

20 The Master of the Master when he was enjoying the Madhura Bhava 
One day during that period, while he was listening to 
the reading of the Bhagavata in front of the Vishnu 
temple he went into ecstasy and had the vision of 
hn Krishna s luminous form. He saw that a beam 
or light like a cord, came out of His lotus feet 

touched th^ jbook^whence it touched the Master’s heart and remained 


realized, “The 
three, the senp tures, 
the devotees and 
the divine Lord, — 
are the One and the 
One is the three” 
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simultaneously touching the three for some time. There arose from 
that vision the firm conviction in his mind that, although the three, 
viz , the scripture, the devotee and the divine Lord, appeared as different 
entities they, the Master said, were one and the same thing , in other 
words, they were the manifestations of the same Reality. “The three 
— the Bhagavata (the scripture), the Bhakta (the devotee) and the 
Bhagavan (the divine Lord), are the One and the One is the three," 
he used to say. 



CHAPTER XV 


THE MASTER’S SADHANA OF THE VEDANTA 


PERFECTED in the discipline of the Madhura Bhava, the Master now 
reached the zenith of the Sadhana of all the devotional moods. But before 
recording the history of his extraordinary spiritual striving thenceforth it is 
good to study once his mental state at that time. 

If an aspirant wants to be successful m the discipline of any one of 
the devotional moods, he will, we have seen, have to do 
it by shunning sights, tastes, and other worldly obiects of 
enjoyment. The saying of the perfected devotee Tulsidas, 


1 The study of 
the Master’s -jtate 
of mind during this 
time 

(1) his complete 
renunciation of lust 
and gold 


viz., “ There is no selfish action where Rama is ” ', is 


really true. The history of the extraordinary striving of 
the Master bears out this fact. He had stood on the 
solid basis of the renunciation of lust and gold before he 
began practising the devotional moods. He could master in a short period 
whatever mood he practised at any time, only because he never deviated 
in the least from that basis. Therefore, we are to keep it clear before our 
mind that he was now incessantly dwelling in a region far beyond the 
bounds of the temptation of lust and gold. 

As he was incessantly making efforts for God-reabzation for a period 
(2) the discnmi- o£ nine ? ears to renouncing the desire for the enjoyment 
of worldly objects, his mind now reached, through con- 
tinual repeated contemplation, such a state that the 
memory of anything, except God, appeared to it to be 
poison As he understood and manifested m body, miM 
and speech, that the reality of God was the essence of 
, . i a « essences and the ultimate of all ultimates, he was abso- 
tely indifferent to and free from any desire for the attainment here or 
hereafter of any object except God. 

There is no selfish action, where Ram a and « 

much is Like the sun end the night, the two do not co^stlTufs^e^ 3 ’ $elfl8h 

16 


nation between the 
teal and the unreal , 
the dispassion for 
the results of action 
xn this world and 
the next 
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surcs of Sama, 
Damn, etc , and the 
intense desire for 
liberation 


cnee on God nnd 
fearlessness arising 
from his visions of 
the divine Mother 


Forgetting all worldly things and the pains and pleasures of his body, 
( 3 ) the six tree- he was now 50 much accustomed to the one-pointed 
meditation on his chosen Ideal that his mind would in a 
moment be withdrawn from external objects, get concen- 
trated on It and enjoy the divine bliss. Days, months and 
years rolled on in that way, yet his bliss, the divine enjoy- 
ment, would not leave him even for a moment, nor could he ever lead himself 
to believe that there was anything but God m the world to be desired for. 
And having unlimited devotion, faith and dependence on the 
and (4) depend- universal Mother, the ultimate cause, as “ the goal, the 
supporter, the lord, the witness, the abode, the refuge 
and the friend,” * the Master had not only bound himself 
to Her in eternal loving relations, but also accustom- 
ed himself thoroughly to perform without fear all actions 
of his life, big and small, at the command and hint of the divine Mother. 
For, he had had various proofs of the fact that, on account of the absolute 
childlike dependence on the divine Mother, the aspirant sees Her always 

beside him, feels blessed in always hearing Her sweet words and protected 
by Her strong arms, and is enabled to tread fearlessly the path of the world 
Why did the Master, it may be asked, engage himself m discipline 

, , . even after thus knowing the Cause of the universe as his 

own Mother and always seeing Her beside him ? What 
was discipline for, when one realized that She was more 
than one’s own— She, for whose realization all discipline, 
meditation, austerity, etc , on the part of an aspirant, 
were needed? Although we discussed this question before from one point of 
view we shall now say a few words on it from another. Sittting at the holy 

feet of the Master and hstenmg to the history of his striving, one day, we 

had that doubt in our mind and we did not hesitate to express it to him. e 
shall now describe here what be told us m reply. Look here, said the 
Master “just as one who always lives on the sea coast sometimes feels a 
desire to see what a variety and number of precious things he kdden at 
the bottom of the ocean, which is said to be the mme of aU gems, so, 
although I realized Her and remained always beside Her, I^adesi 
to enjoy the Mother, with innumerable forms and the embodiment o 
endless relations, in as many forms and relations as She wd please to sho 
me. Therefore, whenever I desired to see or enjoy Her m any par« 
cular form or relation, I persisted nnportunate y m praying to 
reveal Herself to me m that form or relation The —passionate Motto 

n ,» — ~ ’T'lxssrjzsttz 

i Gua 9. 18, 


Master said about 
bis Sndhana even 
after the realisation 
of God 



3 The Master's 
mother decided to 
live on the Ganga 
and came to Dak- 
ehmeswar 
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Perfected m the discipline of the Madhura Bhava, the Master, as we 
have seen, reached the ultimate plane of the Sadhanas of the devotional 
moods when he felt the urge to perform the discipline of the non-dual 
mood, which is beyond all moods and is well known m the Vedanta. We 
shall now begin to tell the reader how that urge came to the Master at the 
instance of the divine Mother and how he now realized Her formless, 
attnbuteless nature which was the Turiya state and the absolute. 

The Master’s aged mother was living at the Dakshineswar Kali temple 
when he began practising the non-dual mood. At the 
passing away of her eldest son Ramkumar, the bereaved 
old lady consoled herself with difficulty, looking en- 
dearingly on her other two sons But, soon after, when 
it was rumoured that her dearest and youngest son 
Gadadhar had turned mad, her sorrow and grief knew no hounds. She had 
her son brought home and when his condition was alleviated a little, through 
various kinds of treatment and performance of propitiatory rites, hope came 
to her again and the old lady had him married But when Gadadhar 
returned to Dakshineswar after his marriage and his former state seized him 
again, the old lady could no longer control herself. Praying for the recovery 
of her son, she went first to the Siva temple in her own village and, after- 
wards, to the, old temple of Siva at Mukundapur and undertook a fast unto 
death. When the great God, Mahadeva told her m a vision that her son 
was m divine inebriation, she was assured a little. Nevertheless, the world 
lost aE attraction for her and she came to her son at Dakshineswar shortly 
afterwards, determined to spend the rest of her life on the bank of the 
Ganga For. what purpose would it serve her, she thought, -to remain 
attached to the world m that old age when those for whom and with whom- 
she was in the world were one by one leaving her and the world behind ? 
We have dready told the reader of Mathur’s gift of the “mountain of 

^ PSSS the rest of her 1& at Dakshineswar on the Ganga, 
the Masters mother, we infer, came there to the Kali temple during that 
time. That resolve of the old lady was fulfilled and from that time she 
never returned to Kamarpukur and spent the remaining twelve year 
of Jer life near the temple and passed away. Therefore there if no 
doubt that during his mother's stay at Dakshineswar, the Master was mi 
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touched by avarice n , , . ook P ace shortly after she had come to 
infuErWu ,° ak5hneswar - Mathur, we have said above, was 
charge of the management of the Kali temple at. that, time when 
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he performed various acts of merit and was freely distributing a huge 
quantity of food. As there was no limit to his love, regard and reverence 
for the Master, he was always endeavouring to make some arrangements for 
the continuance of the efficient services of the Master after his passing 
away. But he never ventured to speak it out on account of the glowing 
renunciation he saw in the Master. One day, he was landed m a great 
difficulty, when, to know the Master’s mind he was consulting Hnday 
within his hearing about transferring an estate to him, for, as soon as a 
little of the talk reached his ears, the Master ran like one mad to beat him, 
saying, “ Ah, you wretch, you want to make a worldly man of me I ” But 
this idea never left Mathur ; it was always burning in his mind However, 
he found no opportunity to fulfil that desire of his Thinking that such an 
opportunity was now afforded him on the arrival of the Master’s mother, 
Mathur gratified her by calling her granny. He then started visiting her 
every day, spent some time in talking with her on various matters and soon 
became her great favourite. Later, one day, finding an opportune moment, 
he made an importunate request to her thus, " Granny, you have never 
taken any service from me If you really consider me to he your own, 
please ask for anything you want”. The simple-hearted old lady was 
in a great fix, for, after a good deal of thinking she could not make out 
what she had need of. In this predicament, she had to say, ” My child, 
God bless you , through your affectionate care, I lack nothing at present. 
When I require anything, I’ll ask you for it”. So saying, the old 
lady opened her portmanteau and said to Mathur, " Look here, I have 
so many cloths and through your loving care I have no trouble about 
food and drink You have arranged and are arranging everything, 
what then shall I ask you for 7 " But Mathur was not a person to 
drop the matter so easily. He requested her repeatedly saying, 'Please 
ask for something ” After a good deal of thinking, the Master's mother 
hit upon something she had need of. She said, "If you must give me 
something, please buy an anna worth of tobacco leaves, for I want 
tobacco ashes for my teeth ” The worldly Mathur’s eyes became wet, 
he saluted her and said, ” Can any mother other than you give birth 
to such a self-denying son 7 ” Saying so, he had the tobacco leaves 


purchased for her. 

During the time of the Master's practising the Vedantic discipline, 
5 Haladhan gave his paternal cousin Haladhart was in the service of 
up worshipping in Radha-Govmda at the Daksbineswar temple. He was 
the Kali temple . senior to the Master in age and had some grasp of scrip- 


Akshay came tures like the Bhagavata He felt proud on that account. 

We have told the reader how he ridiculed the Master and said that his 
spiritual visions and states were due to the derangement of his brain ; how, 
pained at it, the Master would run up to the divine Mother for consultation 
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and how he was again and again consoled by Her, and how on one such 
occasion Haladhari used those words of ridicule, which sent the Master 
into ecstasy, during which he had the vision of a beautiful figure who 
instructed him to “ remain in Bhavamukha ”, These events, we infer, came 
to pass shortly before he began practising the Vedantic discipline. Seeing 
the Master wear clothes, ornaments, etc., meant for ladies and live in the 
mood of a woman at the time of practising the Madhura Bhava, Haladhari 
concluded that he was devoid of Self-knowledge. When Tota Pun, the 
itinerant Paramahamsa, came to Dakshineswar and lived there, Haladhari, 
we have heard from the Master himself, was living at the Kali temple and 
used to have discussion on the scriptures with him from time to time. 
One day when Tota and Haladhari were thus discussing the Adhyatma- 
Ramayana the Master had the vision of Rama along with Sita and 
Lakshmana. Tota came to Dakshineswar probably by the end of 
1865. A few months after it, Haladhari retired from service as the 
worshipper of the Mother, owing to ill-health and other reasons, and 
Akshay, Ramkumars son and the Master's nephew, was appointed in 
his place. 


6. T h c reaf on 
that led the Master 
to practise the non- 
dual mood though 
he had attained 
perfection in 
Bhavasamadhi 


It is the nature of a devotee that he never tries to realize the 
states of liberation, Sayujya, indentification with the divine 
Lord, and Nirvana, the bodilessness. He always tries 
to enjoy the glory of the various forms and noble 
qualities of God with the help of particular devotional 
moods.. The saying of Ramprasad, the devotee of the 
Devi,. I don't like to become sugar, but want to taste 
. it. is well known as the natural outburst of the 
em0t, ? n ,° f the d / votees - Therefore, the Master’s effort to 

mav ate r°“t t “ nscIousness beyo ^ all devotional moods 

may appear to be unnatural to many. But, we should remember 

before we think thus that the Master was not now capable of taking 
the initiative in doing anything. The child of the divine Mother as the 

srr," srrr£ f 
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Master came to know that „ ! ■ uwversaI Mother, the 

of all his Sadhanas. ZiTjZT *7? ° f Ws llfe at the end 
with delight the great responsibitHf d * that he bore 

thrust upon him by the divine Mother whb ^ humamty ’ thus 
m love and for whose sake he W T^° m was . fulIy °ne 
from Her. he kept hlmseIf HKt a littk separate 
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Looking from another standpoint, the reasonableness of his practice 

The reason- of tiic non ' dual m °od, after his perfection in the discipline 
of the Madhura Bhava, is clearly brought out. The 
relation of the realm of devotional moods to that beyond 
them is one of effect to the cause For, the immense 
bliss of the realm of non-duahty, beyond the loving moods, 
limits itself and then manifests itself as the enjoyment of 
the bliss of the sight, touch, etc., of the realm of those 
then, except to the plane of non-duality, could his mind 
go, when he had reached the ultimate limit of the Madhura Bhava, which 
is the final stage of the realm of devotional moods ? 

Although the above argument is quite reasonable, the following event 
proves, however, that the Master launched on the practice of the non-dual 
mood only on the hint of the divine Mother 

Desirous of bathing in the confluence of the sea and Ganga, and of 
having the vision of Sri Jagannath at Puri, the itinerant 
teacher Tota came, wandering at will, from Central India 
to Bengal He was merged m spiritual practices on the 
holy river Narmada, where he hved alone for a very long 
time and attained the immediate knowledge of Brahman along the path 
of Nirvikalpa Samadhi. The old monks of that place bear witness to this 
fact even now. When he realized Brahman m this way, a desire to wander 
at will arose in his mind and under the impulse of that urge, he now came 
to Eastern India and travelled from one place of pilgrimage to another. 
Content in themselves, the lcnowers of Brahman see the whole universe at 
all times other than that of Samadhi, as only Brahman, as the manifestations 
through Maya of Brahman and go on visiting temples, holy men and places of 
pilgrimage experiencing Brahman in them Similarly, Tota, a knower of 
Brahman, began visiting the deities and holy places. He came to Dakshi- 
neswar on his way back to the north-western parts of this country after 
visiting the two places of pilgrimage mentioned above. It was not custo- 
mary with him to spend more than three days m one place. He, therefore, 
came to the Kali temple to spend there three days only. He did not at first 
understand that, by Her inscrutable sport, the Mother of the universe 
brought him there m order to complete his own knowledge and to make 
Her own child practise Vedantic discipline with his help. 

Arriving at the Kali temple, Tota Puri came first of all to the 
M big open portico of the Ghat. Wearing one piece of 

and Tota Vuri do* only like all others, the Master was then absent- 

greeted each other mindedly seated in one corner. As soon as Tota’s eyes fe 

The Master had the on the Master’s face, radiant with austerity and beaming 

divine instruction with the surge of devotion, he was attracted towar s ltn 
to practise Vedanta &n( j f e ] c m h' ls heart of hearts that he was an 
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ordinary person and that there were few who were so very fit for Vedantic 
Sadhana. Filled with curiosity and astonishment, Tota stepped forward 
and came up to the Master, thinking, “ Ah, can there be such a fit aspirant 
for Vedantic discipline in Bengal, which is saturated with Tantric practices ? ” 
Observing him carefully, he asked the Master of his own accord, " You 
seem to be well qualified ; do you like to practise Vedantic discipline ? " 
The Master said m answer to the tall, naked mendicant with matted 
hair, “ I know nothing of what I should do or not ; my Mother knows 
everything; I shall do as She commands.” Tota replied, “Then go, 
ask your mother and come back ; for I’ll not stay here long.” Without 
saying anything to this, the Master went slowly to the divine Mother’s 
temple. He was in ecstasy there when he heard Her words of 
advice, "Go and learn; it is in order to teach you that the monk is 
come here.” 

In a divine state of semi-consciousness, the Master then came to 


10 Tota’s present Tota, with his face beaming with joy and informed him 
conception of the of his Mother’s instruction. Knowing that She whom 
“"2“ ° f tbe the Master called Mother, was the image of the Devi 
installed in the temple, Tota, though charmed with his 
childlike simplicity, conceived that the attitude of his mind was due to 
ignorance afid superstition. We may well infer that there appeared now 
a smile of pity and derision m the corners of Tota’s lips For. his keen 
intellect did not have any great regard for the deities except the Isvara 
spoken of in the Vedanta as the distributor of the results of action, nor 
did he admit that to an aspirant with self-control, given to the meditation 
of Brahman, the devotion to and worship of such au Isvara, apart from a 
mere faith m His existence, would answer all his needs. If this was his 
conception of Isvara, we can well guess his idea about Maya, the power of 
Brahman, consisting of the three Gunas That is why the learned monk 

t ?!c Her 35 bu • 3 delusion and dld not f aa l any necessity for 
tting the existence of Her personality, and far less of worshipping or 
propitiating Her. He felt m his heart of hearts that the aspirant’s personal 

ignorance and there was not the least utility m prayer for the benign 
grace o Brahman united with Its power, otherwise called Isvara cT 
equently, he took such peisons as offered prayer to be labouring under the 
influence of impressions born of ignorance, , 

He, however, did not say anything about it to the Master and 

If Ma5tt£ 1 I troduced othe1, to P ks . thinking that the above-mention- 
wanted to be mi oat- ed impressions of the Master’s w 

cd in Sannyasa sec- vanish 4' , , ccr s mind would very soon 

retly,— its reason , ,. , initiated by him, he would begin practising 
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on his head before the scriptural initiation into Sannyasa The Master 
hesitated a little and said that he had not the least objection if it could 
be done secretly. But he would by no means be able to do it publicly, 
as it would deal a terrible blow to the heart of his old grief-stricken 
mother. The itinerant teacher understood the reason why the Master 
wanted to be initiated secretly and said, “Very well, I will initiate you 
in private when the auspicious moment comes ”. Then with a view to 
spending a few days in a suitable place he came to the beautiful 
Pancliavati situated in the north of the temple garden and spread his 
scat there 

Later, when the auspicious day arrived, Tota asked the Master 
12 Rites preli- to perform the Sraddha and other ceremonies for the 
nunary to dm mt- satisfaction of his forefathers and when those rites were 
tuition in Sannyasa finished, Tota made him offer Pinda according to 
were performed scriptural injunctions for the satisfaction of his disciple’s 
own soul. For, from the time of being initiated into Sannyasa, the aspirant 
totally renounces the hope of and the right to the attainment of any of the 
worlds such as Bhur, Bhuva, etc. This is why the scriptures enjoin his 


offering Pinda to himself. 

The Master offered himself without reserve to each one of those 
whom he ever accepted as his spiritual teacher and did his bidding with 
unlimited faith. Therefore, it is needless to say that he followed to the 
letter what Tota now asked him to do. He performed the Sraddha and 
other preliminary rites, kept the necessary fast, collected the articles 
according to the instruction of his teacher m the Sadhan-Kutir at the 
Panchavati and waited for the arrival of the auspicious moment. 


When about two hours before day-break, the auspicious moment, 
the Brahma-muhurta, arrived, both the Guru and disciple met in the hut 
The preliminaries finished, the Homa-fire was lighted. And the forestand 
gardens round the Panchavati reverberated the holy profound sound of 
the -Mantras pronounced before taking the vow of utter renunciation 
for the sake of God— the vow that has come down in an unbroken line 
from the Guru to the disciple from the beginning of time till today and 
has kept India well-established in the position of a knower of Brahman. 
The delicate, affectionate bosom of the Bhagirathi of holy waters vibrating 
with the delightful touch of that sound felt an extraordinary infusion ol 
a new life. She flowed dancing with joy, bearing as it were, through n 
murmurs to all quarters the gospel that, after the lapse of ages, a true 
Sadhaka of India was once more undertaking the vow of 

for the good of the many of this country and of the world at larg ■ 

8LT- »» » ««« •»< m-*- f *■£ * “ 

carefully and to offer oblations to the lighted fire. The p y 


were first uttered: 
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“May the - truth of the supreme Brahman reach me. May the 

13 Prayer-man- Reality having the characteristic of supreme bliss reach 

tras preliminary to me. May the indivisible, homogeneous, sweet reality of 
the Sannyasa mm- Brahman manifest itself m me. O supreme Self, who 
atlon art eternally co-existent with Thy power of revealing the 

Brahman-consciousness of all Thy children — Devas, human beings and 
others— I, Thy child and servant, am an especial object of Thy compassion. 

0 great Lord, the destroyer of the evil dream of the worlds, destroy all my 
evil dreams, the perceptions of duality. 0 supreme Self, I offer as obla- 
tions my vital forces and, controlling my senses, I set my mind on Thee 
alone. O shining One, who dnectest every being, remove from me all 
blemishes that are obstacles to right knowledge and ordain so that the 
knowledge of Reality, free from absurdities and contraries, may arise 
in me. May all the things of the world — the sun, the air, the cool, pure 
water of rivers, grams like barley, wheat, etc., trees etc , ordained by Thee, 
illumine and help me to attain the knowledge of Truth. Thou art mani- 
fested, in the world, O Brahman, as various forms with especial potency. 

1 offer oblation to Thee who art fire, with a view to achieving, through 
the purity of body and mind, the capacity to retain the knowledge of 
Reality. Be gracious." 1 

Then ‘began the Viraja Hotaa : " May the five elements, earth, 

14 The puiport water, fire, air, and ether, in me be purified. Freed 
from the blemishes produced by Rajoguna, by virtue 
of offering oblation, may I attain the nature of the Light 
of consciousness Itself— Swaba. 

, , May the Vltal airs, Prana, Apana, Samana, Udana, 

and Vyana m me, be purified. Freed from the blemishes produced by 
Rajoguna. by virtue of offering oblation, may I attain the nature of the 

Light of consciousness Itself— Swaba. 

susssr - 1 — - — - 

Sight mste tndTrr 8 "tf* “ by ^^ects, sound, touch, 

b. 

Light of consciousness Itself-Swaha “ ** nature o£ 


ot the Mantra of 
the Viraja Homa 
performed before 
initiation 
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15 The Master 
gave up his sacred 
thread and tuft of 
hair on his bead 
and was initiated 
lit Sannyasa 


wake up ; O fulfiller of desires, ordain that all obstacles to my attainment 
of knowledge be destroyed and the knowledge heard from the mouth of 
the Guru may perfectly arise m my mind ; may everything that is in me be 
completely purified. Freed from the blemishes produced by Rajoguna, by 
virtue of offering oblation, may I attain the nature of the Light of con- 
sciousness Itself— Swaha. 

A reflection of consciousness, I, who am the nature of Brahman 
Itself, offer as oblation to free all my desire of having wife, son, wealth, 
respect from people, beautiful body and so on, and renounce them all 
— Swaha," 

Many oblations were thus offered and the Homa was brought 
to an end by the disciple saying, “ I give up from this 
moment the desire of attaining the Bhur and all 
other worlds, I assure all beings of the universe of 
freedom from fear on account of me." He then 
offered as oblation bis sacred thread and the tuft of 
hair on his head, according to scriptural injunctions, 
and putting on a pair of Kaupinas and an ochre cloth' given by the 
Guru according to the custom followed by successive generations of 
Sadhakas from the beginning of time, he sat beside Tota to receive 
instruction from him. ‘ 

Tota, a knower of Brahman, now encouraged the Master to have 
recourse to the means of “ Not this ”, “ Not this ”, well 
known m the Vedanta and remain identified with 
Brahman Itself. He said to the Master : 

Brahman, the one substance which alone is 
eternally pure, eternally awakened, unlimited by tune, 
space and causation, is absolutely real Through Maya, which makes the 
impossible possible, It causes, by virtue of its influence, to seem that It is 
divided into names and forms Brahman is never really so divided. For, at 

the time of Samadhi, not even a drop, so to say, of time and space, and 
name and form produced by Maya is perceived. Whatever therefore, is 
within the bounds of name and form can never be absolutely real. Shun it y 
a good distance. Break the firm cage of name and form with the overpower- 
ing strength of a lion and come out of it Dive deep into the reality of foe 
Self existing in yourself. Be one with It with the help of Samadfo Jmi 
will then see the universe consisting of tiame and form, vamsh ,as t wet, 
into the Void, you w»U see the consciousness of the bttle I metg 

«S3fislSaa£!?3SES8£*» 

opinion seems to ns to be reasonable. 


16 Tota urged 
the Master to re- 
in a i n identified 
with Brahman It- 
self 
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yourself . “ The consciousness, with the help of which a person sees 
another, knows another, or hears another, is little or limited. What- 
ever is limited is worthless ; for the supreme bliss is not there. But 
the knowledge, established in which a person becomes devoid of 
the consciousness of seeing another, knowing another, and hearing 
another is the immense or the unlimited one. With the help of that 
knowledge, one gets identified with the supreme bliss. What mind or 
intellect is able to know that which exists as the Knower in the hearts 
of all?"' 


17 Tota‘s behavi- 
our at the Master's 
failure to make his 
mind free from all 
functions The 
Master's attain- 
ment of the Nim- 
kalpa Samadhi 


Tota tned to make the Master attain Samadhi on that day with 
the help of various arguments and conclusive quotations 
from the scriptures. The Master said to us that Tota 
girt up his loins, as it were, to make the experiences 
gained by him from his lifelong Sadhana, enter into the 
Master’s mind on that occasion and put him immediately 
into the non-dual plane of consciousness. “ After initiating 
me ", said the Master, “ the naked one taught me many 
dicta conveying the conclusion of the Vedanta, and 
asked me to make my mind free of function in all respects and merge 
m the meditation of the Self. But, it so happened with me that 
when I sal for meditation I could by no means make my mind go 
beyond the bounds of name and form and cease functioning. The 
mind withdrew itself easily from all other things but, as soon as it 
did so, the intimately familiar form of the universal Mother, consisting 
of the effulgence of pure consciousness, appeared before it as living 
and moving and made me quite oblivious of tbe Tenunciation of names 
and forms of all descriptions. When I listened to the conclusive dicta 
and sat for meditation, this happened over and over again. Almost 
despairing of the attainment of the Nirvxkalpa Samadhi, I then opened 
my eyes and said to the naked one, 'No, it cannot be done; I cannot 
* e ., mmd free from functioning and force it to dive into the 
“ v fc 3c ° ldln ?, me sev , ere1 ?' naked one said very excitedly, ‘ What it 

* SnWaranjiofcs Upamshad 2 4. 14 , 
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whether the Master 
really attained Nir- 
vikalpa Samadhi 
His surprise 


Tota remained sitting for a long time beside the Master who entered 
18 Tota examined lnt0 Samadhi in the manner mentioned above. Then 
coming out of the hut silently, he locked the door up 
lest some one should enter the hut without his knowledge 
and disturb him. He took his seat under the Panchavati, 
not far from the hut and was awatmg the Master’s call 

to open the door. 

The day passed into night. Slowly and calmly days rolled on. At 
the end of three days, when Tota did not still hear the Master’s call, he was 
filled with curiosity and astonishment and left his seat to open the door. 
With a view to knowing the condition of his disciple, he entered the hut 
and saw that the Master was sitting in the same posture in which he had 
left him and that there was not the slightest function of the vital force m 
his body, but that his face was calm and serene and full of effulgence. He 
understood that the disciple was completely dead to the external world and 
that his mind, merged in Brahman, was calm and motionless like an 
unflickenng lamp in a windless place. 

Versed m the mystery of Samadhi, Tota became astounded and 
thought, " Is it indeed true, what I see enacted before me 7 Has this great 
soul actually realized in a day what I could experience only as the fruit of 
forty years of austere Sadhana 7 ” Filled with doubt, Tota app'ned his mind 
to the examination of the state of the Master and scrutinized minutely all 
the signs manifested m the disciple's body He examined especially whether 
his heart was beating and whether the slightest breath was coming out ot 
his nostrils. He touched repeatedly the disciple’s body which was in a 
steady posture, like a piece of wood, firm and fixed. But, there was no 
sign of any change or modification, nor was there any return of normal 
consciousness. Beside himself with joy and astonishment, Tota cried 
out, "Is it divme Maya 7 Is it in truth Samadhi 7 Is it the Nirvika P 
Samadhi, the ultimate result attained through the path of 
spoken of m the Vedanta? Ah, how very strange is the Maya of the 

DlVm Tota then undertook the process of bringing the disciple back to the 
IP Tota tried to consciousness of the external world. Profound sounds 
hi r M iZ of the Mantra, " Hari Aum ’’. filled the land, water and 

down from Samadhi sky of the Panchavati. . 

We have described » another place', how attracted by the love 
( h .. disciple and desirous of making him firmly established » 

Nwtalp. Pta» P< «-— « • S “ J°“ to«» 

repeating them here. 
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Having lived continuously at Daksbineswar for eleven months, Tota 
started for the north-western parts of the country. There arose im- 
mediately after this event a strong determination in the Master’s mind, of 
incessantly remaining thenceforward in the non-dual plane of consciousness. 
We have told the reader elsewhere, 1 how he carried into practice that 
resolve, how he could remain continually for six months m that high 
plane of non-duality where even Adhikanka persons, who are only a 
little less than the incarnations of God, cannot dwell for a long time, not 
to speak of the ordinary Sadhakas, the Jivakotis ; and how, at that time, a 
monk arrived at the Kali temple, and coming to know that humanity 
would be greatly benefited through the Master m future, lived there for six 
months taking care of his body and saved his life by various means. We 
shall now mention a special event that happened in Mathur Babu’s life by 
the grace of the Master at that time and bring this chapter to an end. 

Matbur’s devotion to and faith in the Master had already increased 
20 The Master enormously as a result of his seeing various wonderful 
cured jagadamba divine powers manifested in him. An event of this 
Dasi of a fatal dis- time confirmed and stabilised that devotion of his, 
ease making Mathur take absolute refuge in the Master for 

his entire life. 

Mathiir’s second wife, Srimati Jagadamba Dasi, had an attack 
of dysentery. The disease gradually worsened so much that the well-known 
doctors and physicians of Calcutta at first feared for her life and then gave 
up all hopes. 

Mathur, though born poor, was, we were told by the Master, 
exceedingly good-looking and it was because of this that Ram Rasmani gave 
her third daughter Karunamayi in marriage to him and, after her death, the 
youngest, Jagadamba Dasi. Therefore, immediately after his marriage, a 
profound change took place m his circumstances and within a short 
time he rose to be the right-hand man of his mother-in-law on account of 
his address and intelligence. We have already narrated how, after the 
death of Ram Rasmani, he acquired in a way the sole authority for the 
management of the Ram’s property. 

Not only was Mathur now going to lose his dearest wife Jagadamba 
Dasi, but he was on the point of being simultaneously deprived of the said 
authority over the management of his mother-in-law’s property. It is 
therefore, needless to say much about his mental condition when the 
doctors gave up the case as hopeless He became extremely anxious and 
came to Dakshmeswar and, after saluting the Mother of the Universe, 
went to the Panchavati in search of the Master Seeing him in that 
bewildered condition, the Master asked him very affectionately to sit by him 
and made enquiries about its cause. Mathur fell at his feet, and with a 
‘HI. 2. 
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choked voice, informed him everything with tears m his eyes, piteously 
saying again and again, “ The worst is about to happen, but, that apart, what 
grieves me most, father, is that I am going to be deprived of the privilege of 
Serving you.” 

Filled with compassion on seeing the miserable plight ofMathur, 
the Master entered into ecstasy and said to him, “ Don’t be afraid, your 
wife will come round " The devout Mathur knew the Master as God 
Himself and so, at the Master's assurance, he was, as it were, brought 
back to life and took leave of him that day. On his return to Jaribazat 
he found that there was a sudden change for the better in the condition 
of the patient. “Jagadamba Dasi", said the Master, “was gradually 
coming round from that day and her sufferings from that disease had to 
be borne by this body (showing his own). As the consequence of bnngrng 
round Jagadamba Dasi, I had to suffer from dysentery and other diseases 
for six months ” 

Speaking of the wonderful loving service of Mathur to him, one 
day the Master referred to the aforesaid event and said to us, “ Was it 
for nothing that Mathur served me for fourteen years 7 The divine Mother 
showed him various wonderful powers through (showing his own body) 
it. That is why he served so devotedly.” 



CHAPTER XVI 


EPILOGUE OF THE MASTER’S VEDANTA SADHANA- 
AND HIS PRACTICE OF ISLAM 

NOW the Master's strong body was shattered and he suffered from illness 
l The severe dis- for a few months, either as a result of his curing the 
ease of the Master fatal disease of Jagadamba Dasi, as mentioned above, or 
and his unique be- 0 f bis superhuman efforts for six long months to dwell 
haviour at this tune continually in the plane of the non-dual consciousness. 
-We were told by him that he had then a severe attack of dysentery 
His nephew, Hriday engaged himself in nursing him day and night 
Mathux placed him under the treatment of Gangaprasad Sen, the famous 
physician, and made special arrangements for his diet etc. Although his 
body was so severely ill, the extraordinary calmness and the incessant 
bliss enjoyed by his mind, freed from all body-consciousness, beggared 
description. It would separate itself from the body, the disease and all 
other objects of the world at the slightest suggestion , 1 and would soar 
to the far-away Nirvikalpa plane at once. No sooner did it recall the 
words Brahman, Self or Isvara than it merged in its content, forgetting 
all other things and its own separate existence for some time. There- 
fore, it is clear, that m spite of that severe pain m his body owing 
to the fury of the disease, he actually felt very little of it. But that 
pain due to the disease, we heard from the Master himself, brought down 
bis mind at times from high planes of spiritual experience and made 
it conscious of his body. The Master said that it was during this 
period, the foremost > of the Paramahamsas, the followers of the Vedanta, 
used to come to him. His room was then always reverberating with 
the sounds of their utterances on the discussion of the Vedantic 
truths, "Not this, not this", " Bemg-Revealing-Rejoicing ", “This Self 
is Brahman , and so on and so forth. When, during the discussions 

»ni2 
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of those high Vedantic dicta, they could not arrive at the right 
conclusion on any question, the Master had to become the umpire 
and decide it Need we say that had he been always distracted 
like other people on account of the disease, it would never have beta 
possible for him constantly to take part m those abstruse philosophical 
discussions ? 


By the end of the period when he was continually in the Nirvibalpa 
2 The Master's P^ ane > Master had, we have said elsewhere, 1 a wonder- 
auditive experience auditive experience, a realization — he was now com- 
when he was estab- manded for the third time “ to remain in Bhavamukha" 
Iished in the non- Though we call it an auditive experience, the reader, 
dual state There- s h 0 uld understand by it a realization in his heart of 
suits of that erpen- hearts For, the Master did not hear it, as he did twice 
before, from the mouth of any visible figure But the 
Master’s mind had the immediate consciousness of the existence of that idea 
or will in the cosmic mind of the omnipresent Brahman, as it was remaining 
most of the time in complete oneness with the Absolute, the non-dual 
Being ; and, at times, getting separated from It partially, was realizing that 
it was a part of the all-pervading Brahman with attributes, the Mother of 
the universe.* On account of that realization, the future purpose of his life 


stood completely revealed to him , 

For, not standing in need of a body, nor at all desirous to continue m 
life, yet commanded again to “ remain in Bhavamukha ”, according to the 
inscrutable will of the universal Mother, the Master now came to know 
that he had to live in the body thenceforward in accordance with the will 
and purpose of the sportive Divine and that he had been so commanded 
because bis body could not continue to live, were he to remain eternally 
identified with Brahman He also came to know his former lives, through 


Jatismaratwa (the power of remembering past lives), that he was an 
Adhikanka person, or rather, an incarnation of God, eternally pure m nature, 
who now assumed a body and performed austerity etc , m order to rescue the 
modern age from the decline of religion and to bring about the well-being 
of humanity. He came to know, moreover, that, it was with a view to 
accomplishing some especial purpose of Hers that the universal Mother had 
brought him down on earth into a poor Brahmin family, as one devoid of all 
grandeur of external powers He came to know, further, that only a few 
people would be able to know and understand, during his lifetime, the 
mystery of that play of the divine Mother and that as soon as the generality 
of people would begin to understand it, the Mother would absorb Her chil 
into Her own Person, but that the spiritual waves, which his body an 
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mind would generate, would go on surging with ever greater momentum 
and would bring after his passing away plenitude of well-being to humanity 
for all time. 

We must remember a few words of the scriptures, if we want to 
understand how the Master could have those extra- 
ordinary experiences. The aspirant, say the scriptures, 
attains Jatismaratwa 1 before he becomes fully established 
m the pure Consciousness Itself with the help of the non- 
dual mood In other words, with the fullest development 
of this remembrance, his memory leaches such a mature 
state that the entire history of his transmigration— how, 
where and how many times he had had to be encased m bodies and what 
actions, good or evil, he had performed— is revealed with a terrible vividness. 
Consequently, the ttansitormess of everything m the world and the 
futility of the pursuit of worldly enjoyments, and of being born again 
and again under the same general conditions, are driven home to him. The 
intense detachment which then arises m his heart frees him from all desires 
whatsoever 

The Upamshad 1 says that the resolves of such persons always 
come true And their mmds through Samadhi can per- 
ceive any sphere they like, whether of gods or of 
forbears or of any other beings. Patanjali, the great sage, 
mentions m his Yoga-sutras that all kinds of Yogic 
powers are attained by such persons. Again, the author 
of the Panchadasi, synthesizing this apparent contradic- 
tion co-existing m the same person viz., the attainment of 
Yogic powers and the absence of desires, says that although they attain such 
wonderful powers, they never apply them in their own interests for the 
simple reason that they do not have any such desire. Absolutely dependent 
on the will of God, the Adhikanka persons alone amongst them apply at 
times those powers for the well-being of the many This is why the author 
of the Panchadasx says that such a person has the power, but not the urge, 
to change the worldly circumstances m which he attains the knowledge of 
Brahman, and spends his time in that state. 

If one studies the Master’s life during this period m the light of the 
5 The c a U s e s scriptural sayings quoted above, the how and why of most 
of the extraordinary realizations, if not all of them, stand 
fully revealed One can understand how as a result of his 
whole-hearted offering of himself at the lotus feet of 
the divine Lord, he could attain perfect desirelessness 

1 Previous lives are remembered on attaining the knowledge of the Samskaras the 
past impressions The Patanjali Aphorisms 4 18 e 

5 Chhandogya Upamshad , 8 2 
17 
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periences men- 
tioned before were 
not had simultane- 
ously 


when we study ant * In s0 s' 1016 a time he ascended and firmly esta’o- 
his life m the light lished himself in the Nirvikalpa plane of knowledge of 
of the above-men- Brahman One can understand how he attained Jatis- 
noned sayings of maratwa, as a result of which he had the immediate 
the scriptures knowledge that the One, who had manifested Himself as 

Rama and Krishna in past ages and did good to humanity, had again assumed 
a body and manifested Himself in the present age as “ Ramaknshna ’’ 1 One 
can understand why he never applied the divine powers for the comfort of 
his own body and mind, though their manifestations for the good of 
humanity were matters of almost daily occurrence , why he could and did 
awaken in others the power of realizing spiritual truths by a mere glance or 
wish ; and why his extraordinary influence is slowly and surely spreading 
into and acquiring mastery over all the countries of the world. 

Thus did the Master know the past and futute of his life at the time 
6 Why the ex- °f his coming down to the realm of ideas from the non- 
dual state, though he was finally established m it But, 
all those experiences do not seem to have come to him 
on one day or all of a sudden He, we infer, had the 
perfect knowledge of all these things in a year after his 
coming down to the realm of ideas During this time the Mother of the 
universe was removing, as it were, veil after veil from before his eyes, 
explaining clearly those things to him day after day If we are asked why all 
those experiences were not revealed simultaneously to the Master’s mind, 
we reply that, established in the non-dual state of consciousness and com- 
pletely lost in the bliss of Brahman, he had no time nor inclination to know 
t V, g rri till the modification of his mind took an outward direction Thus was 
f ulfille d the Master’s imploring prayer to the Mother of the universe at the 
beginning of his Sadhana, “Mother, I do not know at all what I should 
do , I’ll learn what Thou Thyself wilt teach me ” 

Firmly established in the plane of the non-dual consciousness, t 
Master had the realization of another fact also tie 
came to feel in his heart of hearts that the realization of 
non-duality was the ultimate aim of all kinds of dis- 
ciplines For, having performed Sadhanas according to 
the teachings of all the mam religious denominations 
prevalent m India, he had already been convinced that 
— - they all took the aspirants towards the non-dual p anc 

Asked about the non-dual state, he, therefore, said to us over and over 

again "It is the finale, my child, the acme, which comes of iteeK ih 
ff ’ f all asmran ts as ultimate development of their love of God 
Know it to be the last word of all faiths, and the faiths are only paths (an 

not the goal) 

I Vide n. 21, for details— Tr, 
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Having thus Lad the direct experience of non-duality, the Master’s 
mind was filled with unbounded catholicity. He had 
now an extraordinary sympathy for all the religious 
communities which taught that the aim of human life 
was the realization of God. But he did not realize at 
first that the said catholicity and sympathy were his 
discoveries 1 and that no aspirant, not even the foremost 
of them, in the past could attain them as fully as he. He (such is our 
impression) became gradually acquainted with that fact by coming m 
contact with the wise Sadhakas belonging to various religious communities 
at the Kali temple at Daksbineswar and at other well-known places of 
pilgrimage. But, thenceforward, he was very much wounded whenever 
he came across one-sidedness in religion and tried in all ways to remove 
that mean attitude. 


S. The above- 
mentioned realiza- 
tion of the Master 
was never fully 
grasped by anyone 
before 


We can clearly understand from an event of this time how 
liberal the Master’s mind, firmly poised m the non-dual 
knowledge, now became. The Master, we have seen, 
was ill for a few months after he had reached the 


9 The Master's 
practice of Islam, 
an example of the 
liberality of his 
mind established 
m the non-dual 
knowledge ’ 


zenith in the practice of the non-dual mood. The 
event came to pass when he had come round. A 
short time previously one Govmda Ray had been in 
search of spirituality for some time Hriday said 
that he was a Kshatnya by birth. He was perhaps learned m 
Persian and Arabic. Having studied various religious doctrines and 
come m contact with different religious communities, he was at last 
attracted by the liberal doctrine of Islam and was formally initiated in it 
Govmda accepted the Islamic faith thirsting for religion, but we cannot say 
how far he followed its social manners and customs. But, since he became 
initiated, he, we were told, engaged himself ardently in the reading of the 
Koran and in religious practices according to the process prescribed by that 
scripture Govmda was an ardent lover of God The method of worship- 

pmg God according to the teaching and mental attitude prevalent amongst 

e Sufis, followers of a sect of Islam, seems to have occupied his mind • 

b , eCam f angaged day and night m practising devotional moods’ 

like the Dervishes, the devotees belonging to that sect 

Somehow or other Govinda now came to the Kah temple at Daksbi- 

10 The arrival 0 f ““ faegan t0 s P end h ’s time there with his “ seat ” 
the Sufi Govinda fP tead under the peaceful shade of the Panchavati which 

Rly Mushm S F 3 Pk u favourable t0 reIi &™s practices. 

Muslim Fakirs, as well as Hindu Sadhus who had re 
nounced the world, were welcome at ir , ’ , “ d re ' 
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staying there Govmda had not to go round for alms He spent his days 
joyfully meditating on his chosen Ideal. 

The Master was attracted towards the devout Govmda, and happen. 

11. The Master's ^ l ° con . verse wl * hlm ' was charmed with Govinda’s 
resolve after talk- slncere i in and love for God. Thus was the 

mg with Govmda Master s mind now attracted towards the Islamic reli- 
gion This also ”, thought he, “ is a path to the 
reahzation of God, the sportive Mother, the source of infinite Lila, 
has been blessing many people with the attainment of Her lotus feet 
through this path also. I must see how through it She makes those 
who take refuge in Her, attain their desired end I’ll be initi ated 
by Govmda and engage myself in the practice of that spiritual mood " 

Thought was immediately followed by action The Master expressed 

12 Initiated by his desire to Govmda, became initiated and engaged him- 

Govmda, the Mas- self in practising Islam according to its prescribed rules 
ter succeeded in Tim Master said, “ I then devotionally repeated the 
the Sadhana holy syllable ‘ Allah wore cloth like the Muslims, said 

Namaz thrice daily and felt disinclined even to see Hindu deities not to 
speak of saluting them, inasmuch as the Hindu mode of thought vanished 
altogether from my mind I spent three days in that mood, and had the 
full reahzation of the result of practices according to that faith " At the 
time of practising Islam, the Master at first had the vision of an effulgent, 
impressive personage with a long beard , afterwards he bad the knowledge 
of the all-pervading Brahman with attributes and merged finally in the 
attributeless Brahman, the Absolute 

At the time of practising Islam, the Master wanted, said Hnday, 

13 The behavi- to take Muslim food It was Mathur’s solicitous request 

out of the Master only that made him refrain from doing so Knowing that 
at the tune of ptae- the childlike Master would not abstain from it if that 
using Islam desire of his were not at least partially fulfilled, Mathur 

had a cook brought, under whose instruction a Brahmin cook prepared 
food in the Muslim manner, which was given to the Master to eat The 
Master did not even once enter the inner courtyard of the Kali temple 
while practising Islam, but remained in the mansion of Mathur situated 
outside 

From the event mentioned above, it becomes dear how sympathetic 
the Master’s mind became towards other religious com- 
munities after be had attained perfection m the Vedantic 
discipline It also becomes clear how, by having faith m 
the Vedantic knowledge alone, the Hindus and the 
Mohammedans of India may become sympathetic towar s 
one another and develop a brotherly feeling Otherwise, 
as the Master used to say, "There is, as it were, a 


14 It appears 
from the practice 
of Islam by the 
Master that there 
ynll be brotherly 
uiuon between the 
Hindu and the 
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Muslim commum- mountain of difference between them. Their thoughts 
aesinindiainfuture and faiths, actions and behaviour have remained guite 
unintelligible to one another in spite of their living together for so long a 
time Does the practice of Islam by the Master, the divine incarnation 
of the age, indicate that the said difference would some day disappear 
and both the Hindus and the Muslims would embrace one another in love ? 
As the result of his being estabhshed in the plane of Nirvikalpa 
15 How strong consciousness, the memory of non-duality used to be 
the memory of non- suddenly awakened in him off and on even by the sight 
duality was in the of things and persons within the bounds of the plane of 
Master’s mmd dur- duality, merging him in the Absolute. We saw that 

mg the following state brought on him by the slightest association of ideas 
years . 

even without his desiring it. It is, therefore, superfluous 

to add that he could ascend any moment to that plane by a mere wish. 
It will be clear from the trifling events to be just mentioned, how deep 
and wide was his non-dual mood and how dear it was to him 

The gardeners found it inconvenient to sow kitchen vegetables in 
the spacious temple garden at Dakshmeswar when it 
became covered with growing grass m the rainy season. 
Therefore, grass-cutters were allowed to cut and take 
away grass from there One day, having got the permis- 
sion to take away grass without paying any price for it, an old grass-cutter 
cut grass joyfully, bundled it and was about to go to sell in the marW 
The Master saw that the old man had cut so much grass out of avarice 
that it was beyond his power to carry or even lift up that load of grass. 
But the indigent grass-cutter refused to acknowledge it and in spite of 
his repeated efforts in various ways to lift that big bundle upon his head 
he faded miserably While looking on it, the Master was inspired with 
spiritual emotion and thought, “ Ah, the Self, the knowledge infinite, abides 
within and so much foolishness and ignorance without'” “O Rama 
inscrutable is Thy play ", said he and entered into ecstasy 

One day at Dakshmeswar the Master saw a butterfly flying 
(2) an injured WIth a stlc k stuck into its tail. He was at first 
butterfly pamed to think that some naughty urchm had done so, 

, . . , but the next moment he was inspired and burst 

plight r g t6r Sayin§ ’ ° Rama ’ Th ° U hast br °ught Thyself to tbs 

At one time a particular spot of the garden of the Kali temple was 

(3) the new Dutva “ v< T red WIth newI ? « r °wn Durva grass and was beautiful 
grass trampled 0 look at * While he was looking on it, the Master 
, , , , transcended the normal consciousness and was feeling 

field t ' which ‘het 5POt WhEn 3 fflan JUSt happened t0 walk across that 
which he became very restless, feeling unbearable pam in his chest. 
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Mentioning that event, he said to us later, “ I then felt just that kind of 
pain which is felt when anybody tramples on one’s chest That state of 
Bhavasamadhi is very painful Although I had it for six hours only, it 
became quite unbearable." 

One day the Master while in Bhavasamadhi was looking on the 
(4) the Master’s Ganga, standing at the spacious Ghat with the open 
body was injured portico Two boats were at anchor at the Ghat and the 
by the blow dealt boatmen were quarrelling over some matter. The quarrel 
at a boatman’s body fo ecanje gradually hitter and the stronger man gave a 
severe slap on the back of the weaker. At that, the Master cried out 
suddenly with pain Hriday heard it from the Kali temple, went there 
quickly and saw that the Master’s back had become red and swollen 
Impatient with anger, Htiday said repeatedly, “Unde, show me the man 
who has beaten you ; I’ll tear off lus head When afterwards the Master 
quietened down a little, Hnday was astonished to hear of the event and 
thought, ** Is it ever possible ? ” Ginsh Chandra Ghosh heard the event 
from the Master’s lips and narrated it to us Innumerable events of this 
nature regarding the- Master may he mentioned ; but we refrain from doing 
so to avoid superfluity. 



CHAPTER XVII 


THE MASTER’S VISIT TO HIS NATIVE VILLAGE 

THE Master suffered for six months and then his body was nd of the 

i Tii m disease, and his mind became to a great extent habituat- 

I S" ed to dwell m Bbavamukba, the plane of consciousness 
kur with Hnday consisting of both duality and non-duahty. But his body 
and the Bhatravi was no t as strong and healthy as before and it was feared 
Brabmam t k at h, s dysentery might recur for want of pure drinking 

water when the waters of the Ganga become saline during the rainy season. 
It was therefore settled that he should go to Kamarpukur, his bitth-place 
for a few months This was m 1867 Arrangements were made. The 
devout JagaHamba Dasi, wife of Mathur Babu, knew that the Master's 
household was ever poor like that of Siva So she made arrangements with 
much cate about all the necessary articles so that father might not have 
inconvenience of any kind 1 The Master then started in an auspicious 
moment. Hriday and the Bhairavi Brahmam accompanied him. But his 
aged mother stuck to her previous resolve of living on the Ganga and stayed 
at Dakshmeswar under Mathur’s care. 

The Master had not come to Kamarpukur for the past eight years. 

Therefore, his relatives, it is superfluous to add, were 
2. How the Mas- tQ see jj im And it needs no mention that there 

ter s mends and 

relatives found turn viere special reasons for it, for many strange rumours 
had reached their ears from time to time viz , that he 
was crying “ Han, Han " in a woman’s dress, that he had become a monk, 
that he was repeating “ Allah, Allah ” continually, so on and so forth. But, 
as soon as the Master was in their midst, they all found how baseless were 
the turnouts , for, they found that he was just his old self. The same amia- 
bility, the same loving merriment, the same austere truthfulness, the same 
profound religious care and the same surging of overwhelming emotion at 
the name of Han— all these old qualities of his were seen m him in the fullest 
measure as before. The only change they found in him was that his body 
and mind were glowing with such an indescribable, heavenly effulgence 
that they felt a great hesitation to appear before him suddenly or to broach 
■IV 1. 
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worldly topics when lie did not start them himself. Again, they all felt that 
their worldly anxieties disappeared into thm air, so to say, when they were 
near him and that there flowed in their hearts a serene and tranquil current 
of bliss and peace But when they were away from him, they experienced a 
strong inexpressible desire to go to him once more Thus, there was an 
incessant flow of bliss in that poor family when they had him in their midst 
after so long a time. And in order to fill the cup of happiness to the brim, 
a messenger was sent under the instruction of the ladies, to Jayramvati, the 
village of the Master's father-in-law, to bring his wife. The Master knew it, 
but did not express cither approval or disapproval It had fallen to the lot 
of his newly married wife to have seen her husband once only after their 
marriage. It was when, according to the custom of the family, the Master 
was taken to Jayramvati on one occasion when she was seven years of age 
But she was then too young to understand what marnage meant There- 
fore, the only thing regarding the event retained in her memory was that, 
when the Master came to her father's house with Hriday, the latter brought 
a good many lotus flowers from somewhere, sought her out from a secluded 
part of the house where she had hidden herself and, while out of bashfulness 
she shrank into herself, worshipped her feet Six years after this event, 
she was taken to Kamarpukur in the thirteenth year of her age This time 
she spent a month there But she had not the good fortunes see either 
the Master or her mother-in-law as both of them were then away at 
Dakshineswar She came again six months later to her father-in-law’s house 
but could not see either of them, for the same reason, during her stay o a 
month and a half. Three or four months had already elapsed since bet 
return to her father’s house when news came that the 
3 The Holy j£ aster had come and sbe was to go to Kamarpukur. 
Mother came to ^ had reached her f our teentb year, six or seven months 
Kamarpukur before Therefore, this was practically the first occasion 

when she saw her husband after her marriage 

It seems that the Master stayed at Kamarpukur for six or seven monto 
„ . on this occasion The friends of his early days and all the 

behaviour »en and women of the village known to him muted 

relatives and boy- him as before and tried to make him happy 
hood friends at that a ( s0 , was very pleased to see them after such a 6 
time In mingling with men and women of Kamarpukur, m 

circumscribed worldly lives, the Master felt at that time a 
felt by great thinkers and scholars when, during their “ 

3k they join with children m their a 

-st ssr.-ast rjr - - - 
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manner in which, he always taught us the very same things through play 
and fun, mirth and merriment 

On finding that, even living in the little world of the little village, 
some had made unexpected progress in religious life, he was struck with 
wonder at the inconceivable glory of God. He told us many times of an 
event to illustrate it. 

The Master said that one day during that period, he was resting in 
5 What the his room after his midday meal. Some ladies, his neigh- 
Master said about hours, came to see him, sat near him and became engaged 
the spiritual pro- m spiritual conversation with him. The Master suddenly 
gress of some of happened to be in ecstasy and felt that he was a fish 
joyfully swimming and sporting, sometimes coming to 
the surface, and sometimes sinking deep— all m the ocean of Existence- 
Knowledge-Bliss The Master happened to he in ecstasy very often while 
talking with others. Therefore, not at all mindful of it, the ladies expressed 
their own opinions, which created a sort of noise. One of the company 
forbade the others to do so and asked them to be quiet till his ecstasy came 
to an end She said, He has now become a fish and is swimming m the 
sea of Existence-Knowledge-Bhss. If you make a noise, that Bhss of his 
will be interrupted. Although many of them did not then believe in her 
words, all remained quiet. When he came down from that state and was 
asked about his experience, the Master said, “Yes, what she said is true. 
How strange 1 How could she know it 7 ’’ 


It seems to us that the daily rounds of the men and women of the 
6 The reason village of Katnaipukur now appeared new to the Master 
Why the people of to a great extent. He now felt like a man who had 

““r . 1 ir f T,* °“ ’*«*»■* 

new to the Master and , object of bs vllla ® e appeared to be new. For, 

although the Master had been away from the place of 

“ blr * , f °" 3 sh ° rt p f Iod o£ el « ht y ea rs only, a violent storm of spiritual 
a f r , aged “ hl£ beart durin S *at period and produced a radical 

worif « rl 5 a u 6ht yeaIS he had for fi° tten himself, forgotten the 
world and ascended far beyond the bounds of time and space. But while 

to be very lone One u j * our mmds appears to us 

thoughts and emotions surged m th e Masted t v “ °£ 

Is it, therefore, surpnsmg that the saifnenod Tu ** P “ 0i 
be an age ? ^ should appear to him to 
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One 


7 The Master’s 
eternal relation of 
love with the peo- 
ple of his birth- 
place 

love. 


is astonished to think m what a wonderful relation of affec- 
tion the Master bound up all the people, men and 
women, of Kamarpukui The men and women of all 
families including those of the Lahas, the Brahmins, 
the blacksmiths, the carpenters, the gold merchants and 
so on, were all bound to him in a relation of reverential 
We were charmed to hear the Master, on many occasions, relate 
with great pleasure the devotion and affection of a large number of men 
and women, e g , the simple-hearted and devout Prasanna, the widowed 
sister of Dharmadas Laha, the Master’s friend Gayavishnu Laha, Dbatmadas’s 
son, Srimvas Sankhari of sincere faith, the devout ladies of the Pyne 
family, the Master’s Blnkshamata Dliam, the blacksmith woman, and 
others All of them remained at this time almost always beside the 

Master Those who could not do so on account of household duties 

or other business "used to come in the morning or evening or midday, 
whenever they had leisure. When they came, the ladies brought 
with them various sweet and delicious dishes and felt delighted to 
feed the Master. We have given elsewhere 1 an indication to the 
reader of how the Master, although living in the family at home, 
and surrounded by the people of the village behaving so sweetly, always 
remained divinely inspired It is, therefore, needless to repeat iphere 

The Master paid attention to the performance of another great duty 
8 The Master when he came this time to Kamarpukur At first, the 
began to do his Master had been indifferent to his wife’s coming to 

duty to his wife Kamarpukur, but now he was intent on giving her 

education and training for her well-being Knowing that the Master was 
married, Tota Puri, his teacher, who initiated him m Sannyasa, said to him 
at one time, “What does it matter? He only may be regarded as really 
established m Brahman whose renunciation, detachment, discrimination an 
knowledge remain intact in all respects m spite of his wife being with him. 
He alone may be regarded as having really attained the knowledge ot 
Brahman, who can always look equally upon both men and women as 
the Self and can behave accordingly Others who have the knowledge o 
difference between men and women, may be Sadhakas, but are soil fa 

away from the knowledge of Brahman" The above remark of Tota Pin 
came to the Master’s mind and induced him to test his know edge atmineo 
by spiritual practices extending over a long period, as well as to look to 

his wlf ®® e W Master ® Quld never ne gi ect 0 r leave hatt-hmsbed anyttoghe 

The 


9 


success 


the Master attained He did not Stop 


in it 


considered to be a duty. The same held good here al 
He did not stop at partially educating his girl-wife, w 
depended entirely on bun regarding everything ot 


* IV. 1. 
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world and of the other. He was, from now on, especially mindful that 
she should learn household duties, know people’s character, put money 
to good use, and above all, surrender her all to God and be an expert 
in behaving correctly according to place and time and circumstance 1 . 
We have, in many other places, hinted how far-reaching was the result of 
that teaching which the Master imparted to her, placing before her his ideal 
life of unbroken continence. Therefore, suffice it to say here that the 
Holy Mother (as she is called by the devotees of Sn Ramaknshna), 
was happy and continued m all respects to have the Master’s pure love, 
devoid of the slightest tinge of lust, could offer her life-long worship 
to him as her chosen Ideal, and follow his footsteps and mould her life 
accordingly 

The Bliairavi Brahmani did not, on many occasions, understand the 
Master when he went forward to do his duty to his wife. 
We have seen that she tried to make the Master give up 
his resolve of being initiated into Sannyasa when he came 
in contact with Tota Puri*. For, love of God, she 
thought, would be completely uprooted from the Master's 
mind if he did so. Some such apprehension took posses- 
sion of her heart even new. She, it seems, thought that 
it would be prejudicial to the Master’s continence if he mixed so intimately 
with his wife. But the Master could not now, any more than on the earlier 
occasion, comply with the Brahmani’s instruction, which greatly wounded 
her feelings This gave rise to egoism, which was aggravated into pride and 
vanity, which often now made her lose faith in the Master. We were told 
by Hnday that she openly expressed those feelings from time to time For 
example, if any one raised a question before her on any spiritual 
matter and said that he would ask Sn Ramaknshna and have his 
opinion on it, she would flare up and say, “What can he say? 
ft is who have opened his eyes ’’ Or, she would scold the womenfolk 
, T/ y for trivial reasons or, at times, for no reasons at all. But 
“ SPlte 0f SUcb Words and “Passive be- 

toTer now w d ^ CeBSe havrag deTOtion « reverence 

her now as before. Instructed by the Master the Holy Mother paid 

hersSt'T tbE IeSPeCt dUe t0 her ° Wn m °tber-in-law and always engaged 
Iwe and Lofton , and knowing herself Ze 

W?Ten i f n0t Pr0test against an * of words or actions. 
When pride and egoism increase, the intelligence of even a clever 

11 The Erah- gets clouded It does not, then, take long for that 

mam’s P0W « of pride to get knocks and bumps at every step. When 

“ 1“ ' " * fa " k ' d * b0 “ to *“ w. . mn with 

* 111 . 2 . 
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increase of pride 
and egoism 


12 The event 
illustrating this 


some sense left in him, knows its evil effects, gives it up 
and follows the rising curve of his life again Such was 
the case with the learned Brahtnam now , for unable to 
behave rightly with reference to persons and circumstances, under the 
influence of that pride, one day she created an awkward situation. The 
incident came about thus . 

We have already mentioned Snnivas Sanlchan Although not 
born in a high family, Snnivas was higher than many 
Brahmins in respect of devotion to God One day during 
this period, he came to the Master for the purpose of 
having Raghuvir’s Prasada. It needs no mention that the Master and 
all the members of Ins family became very happy with Snnivas in their 
midst. The devout Brahmani also was pleased to see Snnivas's faith and 
devotion. They talked on various devotional topics till midday, when 
the offering of food to Raghuvir and other services were finished and 
Snnivas sat down to take food When he finished and was ready, 
according to the prevalent custom, to clean the place where he had 
taken his food, the Brahmani forbade him to do so and said, “ We’ll do 
it ourselves." At the Brahmam’s importunities Snnivas had no alternative 
but to leave the matter there and go home. 

In villages dominated by strict observance of social rufes and regu- 
lations, great quarrels and party feelings are often roused 
Hnday quar- on account 0 f the breaking of those rules And such 
an event was going to happen now also For, the 
Brahmin women who came to visit the Master raised 
great objection to the cleaning of the leavings of Snnivas by the Bhairavi, 
who was a Brahmin woman The Bhairavi did not admit the propriety of then: 
objection. The quarrel gradually increased. Hnday, the Master's nephew, 
heard of it. Knowing that a great quarrel might arise over that trifling 

event, Hnday asked the Brahmani not to violate custom, but she paid no 
heed to his words Hnday got incensed and there grew up a noisy panel 

between him and the Brahmani. Hnday said, “ If you do so, we won t allow 
you to remain inside the house The Brahmani also was not the sort 
person to let the matter drop and she said, " What ^rm if you don t ? 
Manasa 1 will go to bed m SitalaV room.” All other members of the ho« 
mediated and entreating the Brahmani to refrain from the cleaning, br t 

_ . that day. Her anger subsiding, she thought calmly 

„nd ... -*• *• 

'>Manasa- goddess of anakas, The Brahman, thus compared herself with the angry 

snakes. , 

t The temple in which Sitala, a goddess, was installed. 


13 

relied with 
Brahtnam 


the 
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mistake, and ap- thought, when she was committing such blunders again 

pethensive o£ an( j a g am> s he should no longer continue to stay 

having given off- When the eyes of an aspirant possessed of keen 

ence, she repented, 

asked pardon and msi S ht somehow or other on his own heart, no 
left for Kasi impure ideas can conceal themselves from him. That 

was the case with the Brahmani now. She studied 
the change of her attitude towards the Master and found herself at fault 
there too and became very repentant, A few days passed, when one day 
she made garlands of various flowers with her own hands and smeared them 
with sandal-paste, and having beautifully adorned the Master as Sn 
Gauranga, asked his forgiveness with ail her heart Afterwards, controlling 
herself carefully and offering her heart and soul to God, she left Kamarpukur 
and took the path to Kasi, the abode of the Lord of the universe. Thus 
did the Brahmani take final leave of the Master after having spent six 
long years with him at a stretch. 

The Master spent about seven months in various spiritual moods at 
15 The Master Kamar P ukur - and returned to Dakshmeswar (probably at 
returned to Dakshi- tiie end °* -^67), when he regained his health and was 
neswar almost as strong and healthy as before. An important 

event happened m his life shortly after his return. We 
will present ;t to the reader now. 



CHAPTER XVIII 


2 The day of 
starting 


THE MASTER’S PILGRIMAGE AND THE 
STORY OF HRIDAYRAM 

MATHURANATH and his wife were now getting ready to visit the 
principal holy places of north-western India. A day for 
1 The Master s ^ start j n g on t he ] 0urney was fixed Ml the month of 
pilgrimage settled , . , .. , , 

January and it was settled that many persons, Mathurs 
Guru's son and others, should go with him Mathur and his wife made 
importunate requests to the Master to go with them Consequently, he 
agreed to accompany them with his aged mother ’ and his nephew, Hnday 
Mathur started with the Master and others on an auspicious day 
— January 27, 1868 We have told the reader many 
things about the Master’s pilgrimage elsewere.’ We 
shall, therefore, briefly mention here what we heard 

about it from Hirday. / 

About one hundred and twenty-five persons m all— Sri Ramaknshna, 
his mother, Mathur, his wife, his daughter-in-law, bis 

3 The arrange- Q uru ’ s son< Hirday, a Brahmin cook, a gatekeeper and 

rnent about the servants and women servants,— started to visit the 

pilgrimage places of pilgrimage on that occassion One second 

class and three third class carnages were reserved for them by the Railway 
Company and it was arranged that, whenever Mathur liked, they should 
detach those four bogies at any place between Calcutta and Kasi 

Mathur and others visited Sri Vaidyanatb at Deoghar on the way 

and rested a few days there, where an important event 

4 Visit to Sn came tQ pass The Master’s heart became filled with 

Vaidyanath and C0mpassl0ri on seeing the miserable plight of men and wo- 
service to e poor q{ a poor village there He requested Mathur to feed 

them one day and to give a piece of cloth to each of them *, which he di 


* Some say that the Master's mother did not go on pilgrimage with him 
told us otherwise 


But Hnday 
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From Deoghar Mathur went direct to Kasi Nothing of impor- 
tance happened^ on the way, except that when Sri Rama- 

5 A mishap on Krishna an( j Friday got down at a certain station near 

the way 

Kasi, the train started before they could get into it. 
Mathur became anxious and wired from Kasi that they should be sent 
by the next train But they did not have to wait for the next train 
Rajendralal Bandyopadhyaya, an important officer of the Railway Com- 
pany, arrived there on supervision duty m a special train shortly after- 
wards and seeing them m that plight, took them with him up to Kasi 
Rajendralal Bandyopadhyaya was a resident of the Baghbazar quarter 
of Calcutta 

When he reached Kasi, Mathur Babu hired two houses side by side 
on the Kedarghat He behaved there like a prince in all respects. 1 When- 
ever he went out, there would be a silver umbrella over his head and 
servants would carry silver maces and other paraphernalia before and 
after him 

While he was staying there, Sri Ramaknshna went m a palanquin to 

6 They stayed at pay his obeisance to Viswanath, the principal deity of 
Kedarghat and pa.d Kasi, almost everyday. Hnday accompanied him on 

Sn ViswlnaT “ ^ ^ ° n tb<5 Way t0 the temple ' the Master «*d 
, t0 pass mt0 ecstasy, not to speak of the time when he 
saw the deity. Though he entered into ecstasy m all the temples, he 
experienced it especially in the temple of Kedarnath. 

Besides the temples, the Master went to see the eminent holy men of 

7 The Master and Kasl- Hnday alwa T s accompanied him. The Master 
Traiianga Swamt pald a few visits to the famous Trailanga Swami the 

• „ A f ° r “ 0f Paramahamsas - The Swami was then’ ob- 
serving the vow of silence and was staying at the Mamkamika Ghat On 
their first meeting the Swami placed bis snuff-box before the Master for 
his use by way of giving a cordial reception to him Examining his sense 
organs and the limbs of his body the Master told Hnday that he bore the 

of Si™ T and Aat te ™ S ’ say, the living image 

of Siva The Swami had resolved to have a Ghat built near Maiukarmka 

a feJ'JST If °< th£ Hnda7 helped that work forward b >' Pacing 

a few spadefuls of earth there One day, afterwards, the Master ™d 

the Swami and brought him to Mathur’s residence and tr^tr-A j, “ 
rice-porridge with his own hand * t d i m t0 

The Master stayed at Kasi for five or six days and then went to 

8 The Master’s Pta ^S with Mathur. He bathed in the holy confluence 

b e h a V , O U r at apd ^yed there for three nights Mathur and all others 
Prayag shaved their heads there according to scriptural mjunc- 

i W ,3 t “’ ^ tbE MasteI « d ° so. saying, -JtTZ 
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necessary for me to do it ” From Prayag they returned to Kasi, where 
they stayed for a fortnight before proceeding to Vrindavan 

Mathur stayed in a house near Nidhuvan at Vnndavan. He dis- 

9 The Mas ter played his pomp and powers there also, as in Kasi He 

visited places like would go with his wife to visit temples where he offered 
Nidhuvan in Vnn- a f ew g 0 !d coins as a token of respect while saluting the 
davan deities. Besides visiting Nidhuvan, the Master paid visits 

to Radhakunda, Shyamkanda and the Govardhan hill, ascending to the 
peak of that hillock in an ecstatic mood. He heard the names of eminent 
holy men of the place and paid visits to them. He was highly pleased to 
meet Gangamata at Nidhuvan He indicated to Hriday the signs on her 
person and said that she had attained a very high state of spirituality 

Having stayed at Vrindavan for about a fortnight, Mathur and others 
returned to Kasi. In order to see Viswanath, the um- 

10 The Master versa j L 0 nh adorned in a special dress and ornaments, 

returned to asi stayed there till the middle of 1868 The Master 

saw the golden image of Annapurna during this period. 
The Master, Hriday satd, met the Bhairavi Brahmam named Yoges- 

11 He met the wan at Kasi He went several times to her house in the 

Brahmam at Kasi quarter called the " Sixty-four Yogmis ” The Brahmam 
The last mfotma- W as living there with a lady named Mokshada The 
non about her Master was pleased to see the faith and devotion of that 

lady. The Brahmam accompanied the Master to Vrindavan, where he 
asked her to live permanently She passed away there shortly after the 

Master returned from Vrindavan. . 

During their stay at Vnndavan, the Master had a desire to list 
„ „„ to the playing of the stringed instrument, the Vina. 

12 ut to sTo But his desire was not fulfilled, as no Vina-player was 
Mahesh. the Vma- available there at that time. That desire again arose m 
player his mind when he returned to Kasi Accompanied by 

Hndav he went to the house of an expert Vina-player, Maheshchandra 
S B rkt whom he requested to play on the Vina for him. Mahesh lived 
S i-h-’ouarter called Madanpura in Kasi At the request of the Master, 
“ , q , , t daY f or a long time on that instrument with great delight 

he played that flay ror a a , t Vma the Master 

As soon as he heard the sweet ringing sound of the Vina *™“ 
regained partial normal consciousness, 

consciousness , I m the external plane of consciousness, 

accompaniment of the Vina. Mahesh to take a little refresh- 

“t tKT '£■£££? " >*■*« M-* »» i “ ““ ** 
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to see the Master since then. The Master said, “He completely lost 

himself while playing on the Vina , , * Vishnu 

Mathur expressed his desire to go to Gaya, the abode of Vishnu. 

, But as the Master had a strong objection, he gave up 

the ’idea and came back to Calcutta. Aftera pd^e 

His behaviour at t0 the principal places for about four months, the faster, 
that tune Hnday said, returned to Dakshmeswar m the middle or 

1868 The Master brought from Vnndavan some earth and dust of 
Radhakunda and Shyamakunda. When he came to Dakshmeswar, with 
the help of Hnday he scattered a little of the earth and dust round the 
Panchavati and dug in the remainder with his own hands in his Sadhana- 
cottage, saying, “This spot becomes from today a holy place like 
Vnndavan” He requested Mathur, shortly afterwards, to invite the 
Vaishnava teachers and devotees from various places They came and the 
Master celebrated a festival at the Panchavati. Mathur paid rupees sixteen 
to each Vaishnava teacher and rupee one to each devotee at the time of 
farewell, thus showing his respect for them. 

Hnday ’s wife died a short time after he had returned from the 
pilgrimage. On account of that event his mind was filled 
14 The death of Wldl dispassion for some time Hnday, we said before, 
"«nou * and was not a man of the contemplative temperament. His 
! ldeal o{ llfe was t0 improve his worldly condition 
and spend his life enjoying the pleasures of the world as far as possible. 
Though other moods came on him from time to time because of keeping 
the constant company of the Master, they could not last long Whenever 
there came an opportunity to satisfy his desire for enjoyment, he forgot 
everything else, pursued the thing longed for, and until it was accomplished, 
no other thought could enter his mind Therefore, though all the Master’s 
Sadhanas were performed during Hnday’s stay at Dakshmeswar, the latter 
had little opportunity to see and understand them However, Hnday 
truly loved his uncle and did not fail to render whatever service was 
necessary for him at any time, as a result of which he developed great 
courage, adroitness and intelligence. The more the holy men came and 
spoke of the super-human nature of his uncle and the more he observed 
the manifestation of divine powers m him as .the result of his spiritual 
practices, the greater was his feeling of strength withm himself — thanks 
to his dear uncle He thought, as his uncle was so much his own 
and as he had become a special favourite by his services to him, 
all the achievements m the spiritual world were already his in a 
way Should he ever make an effort to have them, his uncle, by 
his divine powers, would enable him to attain them. He, therefore, 
was under no obligation to think of the next world. He would at 
first enjoy this world a little and apply bis mind to the other 
18 
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afterwards. Grief-stricken at the death of his wife, Hriday thought that 
the proper time had arrived. He applied his mind more steadfastly than 
before to the worship of the Mother of the universe, used to put off his 
cloth and the sacred thread during the time of meditation and impor- 
tunately requested the Master to help him that he might be enabled to have 
spiritual experiences similar to his own. The Master assured him strongly 
that he had no need to do those things , for all the results would be his 
by serving the Master only. He told him that if both of them were filled 
with divine inspiration day and night and forget everything concerning 
the body such as eating, sleeping, etc , neither of them could look after the 
other. But lie did not give car to those words The Master at last had to 
yield and said, " Let Mother’s will be done. Does anything happen by my 
will ? It was Mother who turned my mind away from the world and brought 
about those conditions m me and made me have strange experiences , if 


Mother wills it you will also have them." 

A few days after this talk. Hriday began to have, while worshipping, a 


15. Hr.daj v. vs 
in Bliaxassmadh. 


few wonderful visions and states of divine ecstasy 
with partial consciousness One day Mathur Babu 
saw Hriday in that state and said to the Master, “ What 


is this state Hriday is in, father The Master explained it to him, 
saying, “ It is not sliam with him. He importuned Mother for a little 
vision ; that is why he is having it Mother will bring bra back 
to his normal condition by giving him a taste of it” “Father,” said 
Mathur, “it is your play, it is you who have brought about this state on 
Hriday. So. please calm him again Both of us should be with you like 
Nandi and Bhringi and serve you Why should these abnormalities be 


Shortly after this conversation between the Master and Mathur, 
one night Hriday saw the Master going towards the 
16 Hr. day's p anchavatK Thinking that he might require bis water- 
wonderful v.s.on ^ an(J tQweli t00 k them and followed him As he 
was going, Hriday had an extraordinary vision He saw that the Master 
was not a human being, not composed of flesh ant bloo 
vat i was illumined by the light coming out of his body and that 
the Master was going, neither of his feet, which were also of ^t touch 
the ground but carried him through the am Taking all this o be ra 

ss£r« ss:r«= = i=S£ 
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effulgent being, made of light, an attendant and companion of God 
Himself serving Him eternally, a part, so to say, of His person, which 
was light embodied, having a separate existence for the sole purpose of 
serving Him. When he had this experience and came to know the 
mystery of his own life, his heart was flooded with a strong current of 
bliss. He forgot himself, forgot the world and forgot to consider whether 
the people of the world would speak well or ill of him He was now m 
ecstasy with partial normal consciousness and cried aloud repeatedly 
like one mad, “ 0 Ramakrishna, 0 Ramaknshna, we are not mortal beings. 
Why are we here? Come, let us go from country to country and set souls 
free from bondage ! I am also what you are.” 

The Master said to us, “ Hearing him crying out thus, I said, ‘ Ah, 
stop, stop. What's the matter with ,us that you are doing so ? People will 
run up here thinking some evil has befallen us.’ But did he give ear to 
it at all? I then came hurriedly to him, touched his heart and said, ‘Make 
the fellow dull and drab again, O Mother.’ ” 

Hriday said to us that no sooner bad the Master said so than his 


1/. Hriday’smind prevlous dllss and vision vanished into the void and he 
became dull was his former dull self once again. Thus, fallen suddenly 

hum that state of ecstasy, his mind was filled with 
dejection. "Uncle,” sobbed out he, "why did you do so? Why did you 
say _ I should become dull ? I shaE never again have such a blissful 
vision.” ’’ Have I said,” replied the Master, “ that you should for ever be 
dull? I said. Be calm now.’ What a noise you made with such a smaU 
vision! That was why I had to say so What a wealth of visions and 
experiences I have all the twenty-four hours < But do I make any noise ? It is 
not time for you to have such visions Now be at rest , when it is time 
you will have various visions and experiences.” 


Although Hriday had to remain silent at the words of the Master, 

IS. obstacle to fait mucfa wounde d. Under the influence of egoism, 
Hriday* s Sadhana . thought afterwards that he *would try to have that 
,, n . , , , . ™ lon agam ^mehow. Reflecting thus, he increased 
the penod of his Japa and meditation and resolved that he should go at 

2? “ P f an , ChaV T £tl and , sittmg under toe, ^here the Master formerly 
used cO sit for Japa and meditation, call on the Mother of the Universe 
Thinking so, once, at dead of night, he left his bed, went to the Panchavati" 
and sat down on the Master’s seat to meditate. The Master too felt a 
desire to come to the Panchavati and started for it Scarcelv had h 

*“ <*» 1* 1— Hid* ' t li- 

sten™ h '-■ IC e ’ , aVE 1 aEQ abolj: to he tasst to death " The Mastei 
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a plateful of live charcoal over my body. I am suffering from an unbearable 
burning pam.” The Master passed his band over his body and said, “ Don't 
be afraid , it's cool Why do you do so 7 Have I not told you again 
and again that you will achieve everything by serving me 7 ” Hndayused 
to say that all his pain was immediately removed by the touch of the 
Master’s hand He never afterwards went again to the Panchavati to 
practise meditation and a conviction grew m his mind that it would not be 
good for him to act contrary to his uncle’s advice 

Hnday, no doubt, had some sort of peace at the words of the Master, 
but the daily duties of the temple now appeared distaste- 
19 Hnday cele- £ u j tQ fj IS mm( J was m search of some novel action 

brated the autumn £ which he could derive some pleasure Seeing the 
worship of Durfia , , oro , , , . 

advent of the autumn season of IodS, he resolved to 

perform the autumn worship of the Mother in his house. Ganganarayan, 
his elder half-brother had then passed away and Raghav, appointed to 
collect rent m the estate of Mathur Babu, was earning a decent income. 
With the change of time, when prosperity dawned, a new worship hall was 
built Ganganarayan had expressed a wish that he should once bring the 
divine Mother and worship Her there. But he did not get an opportunity 
of fulfilling that wish Hriday remembered that desire of his and tried to 
fulfil it. Knowing that Hnday, a man of action, might poss-bly get peace 
by celebrating the worship, the Master agreed to it, while Mathur rendered 
pecuniary help to him. He helped him, no doubt, but expressed great 
eagerness to have the Master at his own residence during the worship 
Wounded at heart on that account, Hnday made ready to go home alone 
to perform die worship Seeing him thus wounded, the Master, Hndav 
told us, consoled him, saying, “Why are you pained 7 In my subtle body 
I shall daily go to see your worship; nobody except you will see me. 

Have as the Tantradharaka, a Brahmin to dictate the Mantras to you and 

perform the worship yourself according to your own devotion Instead 
of keeping a complete fast, at midday drink milk, Ganga "’ ater ' a ” 
tTTL*. U pon pofonn the wo..h„ >»«-->• 
the universe will certainly accept your worship. Hnday said th 
Master gave him detailed instructions as to who should be ordered 
STth. no.se. who .hold be .ppo.o.ed 

other things should be done. He then started home with great - 

“ pe M,f«rh”d p h.»p »d d,d >««d„i » *££ 

of the Master He performed the rites pertaining to the 
10 Jf nday t S Z sixth day of the bright fortnight such as the awakening o 
L Goddess. Pset™ 
dM tbe invocation of a. Dm etc, 

in ae wotsbip. After complete* 4. «»>=»«* 
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day, Hriday saw the Master sn a luminous body standing in ecstasy, beside 
the image during the adoration of the Devi with the waving of lights. 
Hriday said that he was filled with great zeal and ardour on having the 
divme vision of the Master near the image at that time every day and also 
during the Sandhi Puja, the “ juncture ” worship. Hriday came back to 
Dakshmeswar shortly after the worship was finished and narrated to the 
Master everything concerning the worship “At the time of the Arati 
and the ‘ juncture ’ worship ", said the Master to him, “ I felt indeed a great 
yearning to see your worship and I went into ecstasy, and felt that I went 
along a path of light and was present m your worship hall in a luminous body.” 

Hriday told us that once the Master, while in ecstasy, said 
„ , t0 hi®. " You will perform the yearly worship thrice " 

sioa Of the worship And lt actuaI1 ? happened so. Disregarding the Master’s 
of Dnrga words, he was making preparations for the worship for 

the fourth time, when such a senes of obstacles occurred 
that he had, at last, to give it up Be that as it may, Hnday married a g ain 
shortly after the worship of the first year and applied his mind to the 
service of the Master and to the worship at the Dakshineswar temple 
as before. 



CHAPTER XIX 


THE DEATH OF THE MASTER’S RELATIONS 


WE have already made the reader a little acquainted with Akshay, the son 

of the Master’s eldest brother Ramkumar Akshay 

1 The story of came (- 0 Dakshineswar and was appointed priest in the 

Akshay, Ram y^tmu temple in 1865. a short time after the revered 
kumar s son 

Tota Puri came there. Akshay was then about seventeen 
years old It is necessary to say a few words here about him. As 
Akshay ’s mother had died at the time of his birth, he became an object 
of special love' to all his relatives Akshay was only three or four years old 
when the Master came for the first time to Calcutta ( in 1852 He, 
therefore, had had the occasion to take Akshay on his lap and bring him 
up with loving care for two or three years before he came to Calcutta 
But his father Ramkumar never in his life took him on his lap When 
asked the reason for it, he would say, “ It will be love lost . the child will 
not live long." When afterwards the Master forgot himself, forgot the 
world and engaged himself in spiritual practices, the beautiful child passed 
through the tender years and was about to enter youth. Naturally he 
looked more beautiful than ever 

We were told by the Master and his relatives that Akshay was 
indeed a beautiful person They said that his complexion 
was as bright as his features were graceful and handsome. 
He looked like a living form of Siva, 
mind was very much devoted from his childhood to 
Ramachandra He spent daily a long time in the 
service of Raghuvir, his family deity. Therefore, when 
he took charge of the worship at the Dakshineswar 
temple, he was appointed to do a duty which was i to is 
bkmg The Master said, “While he was performmg the worsiup £ 
Radha-Govmda, he became so much absorbed 

had no idea of the crowds of people coming J h oi a cou pie 

and would not regain his normal consciousness before lap 
of bouts." Having finished the daily worship at the temple. 


2 The beauty of 
Akshay 

Akshay s 
3 Akshay’s devo~ 
turn to Sn Rama- 
chandra and his 
love of Sadhana 
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we have heen told by Hnday, to the Panchavati and spend a long time in 
worshipping Siva there. He would then cook his food with his own 
hand and, after taking his meal, apply his mind to the study of the 
Bhagavata Besides, by the urge of the new love of God, be practised so 
much of Nyasa and Pranayama that his throat and palate bled and swelled 
now 'and again Is it any wonder, therefore, that such love and devotion 
of his to God would endear him to the Master ’ 

Years passed one after another, till it was the end of B.E 1275 
4 Afcsha ’s ^ ® 1^69). Akshay’s uncle Rameswar came to know 
mamage * ? his mind and began to search for a bride. It was in the 
month of Chaitra that a suitable bride was found in the 
village of Kuchakol, not far from Kamarpukur, and Rameswar came to 
Daksbmeswar to take Akshay home. Objections were raised against their 
starting on the ground that the month of Chaitra was held inauspicious for 
starting on a journey. Rameswar and Akshay did not pay any heed to it 
and said that the prohibition of the scriptures was not applicable in the case 
of home-coming from a temporary residence elsewhere. Akshay’s mamage 
took place shortly after he returned home m the month of Vaisakh of 
BE. 1276 (AD 1869) 

Akshay fell seriously ill when he was in his father-in-law’s house a 
few months after his mamage. Rameswar, on receiving 
news of this, had him brought to Kamarpukur, where he 
was placed under treatment and brought round. He was 
then sent to Dakshineswar There his looks change and 
his health seemed to be improving, when suddenly he had 
an attack of fever. Doctors thought it was a simple fever 
and that it would leave him very soon. 

When he heard that Akshay fell ill in his father-in-law’s house 
shortly after his mamage, the Master, we were told by 
Hnday, had said, " Hndu, the omens are extremely bad ; 
he has been married to a bride of Rakshasagana ; the 
lad will die, I see." When the fever did not subside even 
after three or four days, he called Hnday to him and said, 

a ,, , , Hn “ u ' doctors tave not been able to diagnose the 

lsease. Akshay has complicated high remittent fever Call a good doctor 
and administer good treatment to your satisfaction; for the boy it is 
certain, will not survive," y ’ K ls 

Hriday said, 

7. Hriday’s ap- 
prehension and be- 
haviour when he 
Was told that Ak- 
shay would not 
survive 


5 Aksha£ fell 
severely ill after 
his marriage, re- 
covered and went 
back to Daksbmes- 


6 Akshay fell ill 
for the second time 
The Master had 
prescience of his 
death before he 
passed away 


. n \ heard h,m say so, I took him to task saying 

Don t don t uncle, let not such words pass your bps ’. 
He said, Do I say so of my own accord? I say things 

Math l Under the dlvme lnfluence ; I say whft 

JtaSrns ” k “ w " ,d » °° ■ *»• Abh, 
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9 The Master's 
agony at the death 
of Akshay 


Hriday was very much alarmed to hear these words of the Master, 
He called good physicians and tried to cure Akshay in 
and Mast el’s var ^ ous ways. But the disease went on worsening Akshay 

behaviour suffered for about a month When his last moment 

arrived the Master went to his bedside and said, " Akshaj, 
say ‘Ganga, Narayana, Aum Rama’.” Akshay repeated the Mantra 
once, twice, thrice, and passed away. We were told by Hriday that the 
more he wept at Akshay 's death, the more did the Master laugh in 
ecstasy. 

Although the Master laughed that way to see from a high plane of 
spiritual consciousness the death of his dear nephew 
Akshay of pleasant looks, it is not as if he did not feel 
a great shock in his heart Several times he spoke to us 
of this event long afterwards and said that although 
during ecstasy he regarded death as but a change of state, he felt a gteat 
void at the death of Akshay when he came down to the normal state of 
consciousness 1 He could never again hve in the mansion of die propnetois 
after Akshay’s death, as it was there that he had passed away 

Rameswar, the Master's second elder brother, was appointed to 
10 The Master’s worship Radha-Govxnda at Dakshmeswar after Akshay s 
brother Rameswar death. But he could not always be at Dakshmeswar as 
was appointed he was m charge of the whole management of the 
pnest household at Kamarpukur. He used to place some 

suitable and reliable person in charge of his duty at Dakshmeswar and 
go to his village to stay there occasionally. Ramchandra Cbattopadhyaya 
and another person named Dmanatb, we were told, officiated for him during 

his absence . , . . 

It was during this period that Mathur, accompanied by the 
Master, went to his zammdan estate and to the house 
of his Guru. He did it now perhaps to relieve the 
feeling of want produced by Akshay’s death m the 
Master's heart. For, just as, on the one hand, the 


11 The Master 
went with Mathur 
to Ranaghat. The 
service of the poor 
as Narayana there 


highly devout Mathur regarded the Master as God 
Himself and followed him implicitly m all spiritual matters, so. on t 
other, he looked upon him as hut an ignorant boy to be ptomet 
by him in all worldly matters There the Master _ saw the — ^ 


fry nun in au wuum y - .. % -- vC ry 

miserable condition of the men and women in a wjjj* ^ oll 
much moved He invited them all and made Mathur gwe e M ^ 
sufficient to cool their head, one full meal and 3 * ^la.gh.t, near 
Hnday said that this event happened at a place ^" wa on a 
Ranaghat, when Mathur, accompanied by him and the Master, 

boat trip m the Churni canal. 


>m 1. 
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13. The Master 
occupied the seat 
of Sri Chaitanya at 
the Han S a b h a 
of Kolutola He 
visited Kalna, 
Navadwip 


Hnday told us that Mathur had his own home m the village called 
u The Master Sonabete, near Satkshira. The villages round it were 
saw Mathur 1 s own then included in Mathur’s estate, where he went with 
house and that of the Master. The home of Mathur’s Guru was not far 
his Guru from this place. There was a quarrel going on at the 

time among the members of the family of the preceptors over the division 
of their property. They asked Mathur to intercede as a mediator. The 
village was called Talamagro. On their way Mathur made the Master and 
Hnday nde on his elephant and himself went in a palanquin. 1 Pleased 
with the loving service of the sons of Mathur’s preceptor, the Master spent 
a few weeks there before he returned to Dakshmeswar. 

Shortly after he visited the houses of Mathur and his Guru and 
returned to Dakshmeswar, there happened a remarkable 
event connected with the Master at Kolutola in Calcutta. 
A Hari Sabha, a meeting where Hari's name was sung, 
used to be in session in the house of Kalinath Datta, 
otherwise known as Kalinath Dhar. Being invited by the 
Sabha, the Master went there and in ecstasy sat on the 
seat reserved in the name and in honour of Sn Chaitanya, 
the great lord. We have given the reader a detailed description of the 
incident elsewhere. 1 Not long afterwards, the Master had a desire to visit 
Navadwip, and Mathur took him to Kalna, Navadwip and some other 
places. We have told the reader elsewhere how he met the perfected 
devotee Bhagavan Das at Kalna and what a wonderful vision he had 
at Navadwip It was perhaps m 1870 that he went to visit those holy 
places. He did not feel so deeply inspired while in Navadwip as when 

7X22***? 5110315 ln the bed ° f tbe Ganga ^ar that place. 
Asked by Mathur and others the reason of it, the Master said that the 
old Navadwip containing the spots of Chaitanya’s divine sport, had 

^ thC liVer - They had been situated the shoals 

by thet W3S 7 ^ h3d deSP 6CStaSy when be P^ed 

Be that as it may, it will not be out of place to mention, on Hnday’s 
14 Mathui's authority, an event illustrative of Mathur’s selfless 
selfless devotion devotion, now attained as the result of the whole-heartW! 

* JT* * k ' “ — - - 

jo a pals 
bow ever, 

*Iv.3. 

•IV. 3. 
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to see the Master at that time, Hnday told him of it But the Master said, 
“ What’s the use of my going ? Can I cure his boil 7 ” When Mathur found 
that the Master did not come, he sent messenger after messenger and in- 
formed him of his anxious prayer. After this supplication, the Master had 
to yield. Mathur’s happiness knew no bounds when the Master came to 
him He got up with great difficulty, sat reclining against a bolster and 
said, “ Father, give me a little dust of your feet ” 

The Master said, “ Of what avail will it be to you to take the dust 
of my feet? Will it cure your boil ? ” 

Mathur replied, “ Father, am I so mean ? Do I want the dust of your 
feet to cure my boil’ Doctors enough are there for that purpose. I want 
the dust of your feet in order to cross the sea of the world ” 

As soon as Mathur said this, the Master was m ecstasy. Mathur 
placed his head on his feet and regarded himself as blessed. Tears of bliss 
streamed out from both his eyes Mathur was cured of the disease in a 
short time on that occasion. 

We were told by the Master and Hriday many things about Mathurs 
15 The profound devotion to and faith in him at that time. Mathur, m 
relation of love bet- brief, had the firm conviction that the Master was his 
ween the Master only refuge and resort both here and hereafter, The 
and Mathur Master's grace for him was equally boundless. Although 

the independent-minded Master felt annoyed now and then at some of 
Mathur’s actions, he forgot them immediately, granted all his requests an 
tried to do what would be conducive to his welfare both m his wor 
and m the next What a strong and profound loving relation subsiste 
between the Master and Mathur is dearly seen from the following 


Once the Master said in ecstasy, “ As long, O Mathur, as you live, 
I shall be here (at Dakshmeswad.” Mathur was startle 
16 An anecdote ^ ^ foj . he knew that the Mother of the Universe 

Herself in the person of the Master was always protecting him and to 
M,. Therefore, when he heard it, Mathur bought that *e . JJJJ 
would forsake his family after his passing away He then said ve^ 
to the Master, ‘‘What’s this, father? My wife and son Dwarka v«y 
m nch devoted to you.’* Seeing that Mathur was ^sttessed. thc M 
iA ** Verv well- I will he here as long as your wife and Uwan 

Lned out to be so. The Master left D £= 
for good, shortly after the death of Jagadamba Dasi and foj . g 

Tagadamba Dasi died m 1881.' The Master was at Dakshmesw 
little more than three years after this event. 

High Court Suit No 203 oi lossy 
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On another occasion Mathur said to the Master, “How is this, 
father ? You said your devotees would come , but why 
dote Secondanec " are they not coming?” The Master replied, “I don’t 
know how long from now Mother will bring them But 
Mother Herself has revealed it to me Whatever else She made known 
:o me has proved to be true, one by one ; who knows why this has not ? ’’ 
So saying the Master was in a depressed mood and thought, “ Was that 
vision of mine then a delusion 7 ” Mathur felt hurt to see him depressed 
and thought within himself that it was foolish on his part to have raised that 
topic In order to console the childlike Master, he then said to him. 
Father, let them come or not I am here your devotee always following 
you obediently How then can it be said that your vision has not come 
true? For, I am myself a host. That is why Mother said, ‘Many 
devotees would come The Master said, “ What you say may be true , 
who knows 7 ” Mathur did not proceed further on that topic hut raising 
another, diverted the Master’s mind. 

We have told the reader in the part entitled “As. the Spiritual 
Teacher " how great changes were produced in Mathur’s 
ideas by his keeping the constant company of the Master. 
Those who render service to a liberated person become, 
say the scriptures, the recepients of the results of all the 
good actions done by him. So, is it a wonder that those 
who serve an incarnation of God should come to be endowed with various 
divine acquisitions and selfless qualities ? 

The ceaseless flow of time with its waves of adversity and prosperity, 

19 Mathur pass- ^ app ’ ne ® s and misery, union and separation, life and 
ed away death, brought gradually the world to the year B E 1278 

. r , . fA, 1 D ' The relation of Mathur with the 

month fv eni M. thr0Uf l h * e years ’ reac hed its fifteenth year. The 

sHr ;v rf 7“ “ asts 

M^rte alth ° Ugh he Used t0 send Hriday daily to lee 

Mathur, he never went to see him even once The I , 

His body lay at DakshmeswL h ^ ® fteni00n . fot ^ <* three hours. 
Path of hght to Mathur, h,s devotee, iidSiw “ 


18 No wonder 
that Mathur had 
such a selfless de- 
votion What the 
Sastras say about it 
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20 The Master 
saw the event in 
Bhavasamadhi 


When the Master’s ecstasy came to an end, it was past five 
in the evening. He called Hriday to him and said, 
" Mathur got into a celestial chariot into which friends 
of the divine Mother lifted him affectionately and his 
spirit went to the sphere of the Devi ” Hriday remained 
silent on hearing it. When the night was far advanced, the officers of the 
Kali temple returned and gave Hriday the news that Mathur had passed 
away at five in the evening . 1 We heard from the Master on a different 
occasion and have acquainted the reader with it elsewere that the highly 
devout Matburanath * would have to return to this world, as his desire for 
enjoyment remained unfulfilled. 


He L known as both Mathutanath and Mathutamohan 



CHAPTER XX 


THE WORSHIP OF SHODASI 


MATHUR passed away But the tenor of life m the Kali temple at 
Dakshineswar went on as before Days and months passed and the year 
1872 armed. There happened a special event in the Master’s life at that 
time We must now go to the house of the Master s father-in-law in the 
village of Jayramvati if we want to understand the series of events ulti- 
mately leading to it. 

When the Master went with the Bhairavi Brahmam and Hnday to 
Kamarpukur, his native village, in 1867, the lady-relatives, 
as we mentioned before, had his wife brought there. 
That was, in reality, the first occasion when the Holy 
Mother saw her husband. One who has had the oppor- 
tunity of comparing the young girls of towns like 
Calcutta with those of villages hke Kamarpukur, has 
noticed that the bodies and minds of town-bred girls become developed 
at an earlier age than those of the villages. In villages, girls of fourteen, 
and sometimes fifteen or sixteen, do not have the physical signs of 
their youth fully developed. Their minds also, hke their bodies, develop 
late. This happens perhaps because they have not to live in small 
places cribbed and cabined hke birds confined in cages, but hve their 
lives m a natural way, breathing pure air and roaming freely about in 
then: villages. 


1 The Holy 
Mother was rery 
young when she 
saw the Master for 
the fust time after 
the marriage 


The Holy Mother, therefore, was very young when, at the age of 
2 The mental fourteen, she saw her husband for the first time Her 
attitude of the Holy powers of understanding the profound ideal and res- 
Mothei on seeing ponsibility of married life were just at the point of un- 
““ £or the folding themselves At that time the pure girl was 
delighted experiencing an indescribable celestial bliss to 
have the divine company of the Master, devoid of body-consciousness, and 
enjoying his selfless love and attention On many occasions she described 
that delight of hers to the women devotees of the Master, saying, “ My 
heart remained incessantly so very fuE of an indescribable bliss that I have 
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always felt since then, as if a jar of bliss, full to overflowing, was installed 
in my heart." 

When, in a few months, the Master returned to Calcutta from 
3 How the Holy Kamarpukur, the girl went to her father’s home feeling 
Mother lived at at heart that she was m possession of an infinite wealth 
Jayramvati in that 0 f bliss The feeling of that delight, we clearly under- 
happy mood stand, produced a change in all her conduct, speech, 

movement, work, etc But, it is doubtful whether people m general could 
notice it ; for, it made her calm and not fickle, thoughtful and not pert, 
selfless and not self-seeking , and by removing from her heart the feeling 
of all kinds of want, made her infinitely sympathetic to the sorrows and 
miseries of humanity, converting her by degrees into an embodiment of 
compassion itself. On account of the influence of this joy, even endless 
physical suffering now appeared to her to be of no consequence and she 
felt no pam at all if her care and affection for others were not returned 
Thus, content with bare physical necessities and lost to herself, the girl 
lived then in her father’s house only physically, her mind dwelling far away 
at Dakshmeswar at the feet of the Master Although a strong desire arose 
now and again m her mind to go to him and see him, the girl patiently 
controlled it, thinking all the while that he, who graciously loved her so 
much at her first meeting with him, could never forget her and<would surely 
call her to him at the proper time Thus passed days, one after another, 
and the girl, firm in her faith, awaited that auspicious day 

Four long years passed one after another. But the strong current 
. { of hope and longmg kept uniformly flowing in the girl's 

the Holy Mother's mmd Her body, however, did not continue m the same 
mental anguish and state as her mind, but, changing daily, it made her a 
her resolve to come young woman of eighteen in 1872 Although the ss 
to Dakshmeswar j ue to }, er fi rs t meeting with her godlike husband kept 
her high above daily pain and pleasure, where is the P° s f b, j. It * of ^ 
unadulterated bliss in this world ’ In their gossip, the menfolk of tbevdbg 
made cutting remarks that her husband was mad, that he cast away even 
his wearing apparel and roamed about naked repeating Han. Han etc 
and the women of her age alluded to her as a mad “^ ns wlfe a " d ~ 
upon her as an object of pity or contempt She was much pame la ^ea 
but said nothing Absorbed m the thought of the Master she som 
yielded to doubts, "Is he then not the same person ^H byThe decree 
Has such a change really come on him as people w’ HJt be 
of Providence it has actually come to pass^I sho ^ g great 
here, I should be by bis side and serve him Sh aUy g0 t0 

r £ - ~ 

ought to. 
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Sri Chaitanya was born on the full moon day of the month of 
5 The oppoi- Phalgun, the day of the Dol-yatra, a day of festivity m 
tumty of carrying which Krishna is swung in a swing Many people from 
the resolve into the farthest end of Bengal come yearly to Calcutta to 
practice bathe on that occasion in the holy waters of the Ganga. A 

few women distantly related to the Holy Mother had decided that they 
should go there on that occasion that year. She went to them and expressed 
her desire to go for a bath in the Ganga. Thinking that it was not reason- 
able to take her with them without her father’s permission, the ladies asked 
her father Ramcbandra Mukhopadhyaya about it As soon as the intelligent 
father heard it, he understood why his daughter wanted to go to Calcutta 
and made all arrangements to take her personally there. 

Thanks to the railways, the distance between Calcutta and far off 
Kasi or Vnndavan had vanished. But, not having that blessing, Kamar- 
pukur the birth-place of the Master, and Jayramvati the birth-place of the 
Holy Mother lay as far as ever from Calcutta 1 

This is so even now, let alone those times. In those days the railway 
lines had not yet been laid either via Vishnupur or via 
Tarakeswar, nor was Gbatal connected with Calcutta by 
steamer. Therefore the people of those villages had no 
other course than to travel by palanquins or on foot. And 
all people, except the rich, such as zammdars and others, 

. used t0 have recourse to the latter So accompanied 

by his daughter and other companions, Ramchandra started on the long 
30 umey on foot All of them walked with delight for the first two or three 
days They saw one paddy field after another and ponds full of lotuses and 

j he coq1 shades of trees llke the Peepul and the banian But that 
ehght did not continue up to the destination Unaccustomed to the fatigue 

ich mad, R r a f a ’ S daUght£r had a SEVere attack of fevM oa the way. 
farther whit 6 w VCTy anXI ° US ' Kn ° Wlng 11 lm P°^bIe to proceed 
stayedthfr & ^ COndltlon ’ he halted at an inn and 

What a terrible anguish the Holy Mother felt in her heart on account 
7 A wonderful of the illness on the way cannot be described. But she 

She "“i 

*- h„“ “t ” ,h * fol,0 ”" # » 

• «»« ..d beside “me « T Z f 1 "1' ’ h "' ' »* ■ ** 
me girl was black m complexion, but I never 


6 The Holy 
Mother started on 
foot with her father 
far a bath m tfie 
Ganga She had 
fever on the way 


then 

three 


travel h^y pnv”fcaf{rom^SnUD t urT I5 T hnUPUr ' a dlstance of 125 miles aa d 

1 nu k s onI y ^ rom Jayramvati to Kamarpukur — Tr ° ^ ayramvatl aQc * Kamarpukur It 1S 
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saw such beauty before. She sat and began to pass her hand over my heai 
and body. Her hand was so soft and cool that the heat and the bumim 
sensation of my body began to subside. I asked her affectionately, ‘May’ 
know where you come from’’ The girl said, ‘ I come from Dakshineswar.' 
Astonished to hear it, I said , 1 From Dakshmeswar * I thought of going there 
to see him and serve him (the Master) ; but as I have got this fever on my 
way, I shall not have the good fortune of fulfilling those desires ’ ‘ Why 
not ? ' said the girl, ' You will surely go to Dakshineswar. Come round and 
go there and see him It is for you that I have detained him there ’ I said, 
* Is that so ’ Pray, tell me, are you related to us ’ ’ 'lam your sister,’ said 
she. I said, * Indeed ? That is why you have come 1 ’ I had this conversa- 
tion with her when I fell asleep ” 

Ramchandra rose in the morning to see that his daughter’s fever 
The Hoi had subsided He thou Sht it better to continue the 
Mother reached journey slowly with her instead of helplessly waiting on 
Dakshmeswar at the way. Encouraged by the vision of the previous night, 
mght with fever on the Holy Mother approved his idea eagerly Scarcely 
The Master's be- jj at j t Jj e y walked a little distance when a palanquin 
tumour was available She had fever again But, as it was not 

severe as on the previous night, she did dot lose control over herself. 
Neither did she mention it to anybody. They gradually reached the 
journey's end and the Holy Mother came to the Master at Dakshineswar 


The Master was somewhat worried to see her thus suffering om 
fever. He arranged for her a separate bed in his own room lest evei 
should increase on account of cold, and said with a sigh, ou aveco , 
at long last Alas ! my Mathui is no more Who will take care ojo 
On account of the good arrangements about medicine, diet, etc . the Hoy 
Mother came round in three or four days The Master kept her m to own 

room for three or four days and personally supervised everytteng Heto 
made arrangements for her to live with his mother in the Nahavat-hhana, 


^“Tere removed the worries due to rumours The clouds of 
doubt raised by rumours which were about to s a 

sit f ° ; 

Z of her confirmed her in her fail 

that behaviour of se ]f and that it was only the runouts 

the Master power 0 f discrimination who had spread * ^ 

Her god was the’same god, thus ire, she 

£ ZL » to » too™. f« fa» -g™? m » a* 
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10. The testing 
of the Master’s 
knowledge of Brah- 
man The training 
of bis wife by bun 


mother. Her father, happy with the happiness of his daughter, stayed there 
for a few days before returning home joyfully. 

We have told the reader the series of thoughts that arose mthe 
Master’s mind at the arrival of the Holy Mother at 
Kamarpukur, when he was staying there in 1867. Remem- 
bering the words of Tota Puri regarding the thorough 
knowledge of Brahman, he was then ready to do his duty 
by his wife and to test the knowledge attained through his 
Sadhanas But he had to come hack to Calcutta just when he had begun 
to accomplish those two purposes Having her beside him, now he applied 
his mind again to those two things 

Why then, it may be asked, did he not bring his wife to Dakshi- 
neswar before and test his knowledge ? It may be said 
why the Master d°d In reply that an ot ^ mar ? man, no doubt, would have 
not do so before done so But the Master did not belong to the class of 

ordinary human beings and therefore his conduct was 
different. Those who are accustomed to do every thing depending entirely 
on God at all times, do not previously draw up a plan of what they 
want to do Instead of depending on the limited, httle intellects hke 
ours, they await the help and hmt of the all-pervading intellect of the 
divine Lord ip order to do good either to themselves or to others They, 
therefore, are strongly averse to court a test of their own accord. They 
go on behaving continually in full accord with the universal will and if 
the time for such a test comes of itself, they proceed forward gladly to 
submit to it. The Master did not go forward of himself to test the depth 
of his own divine knowledge. But when he saw that his wife had 
come to him at Kamarpukur and that, if he was to perform his duty 
by her, he must stand that test, then alone was he ready to submit. 
Again, when by the will of God that opportunity was gone and he had to 
come to Calcutta and live away from his wife, he did not voluntarily try to 
bring about the same opportunity once again Until she herself came he 
did not make the slightest effort to bring the Holy Mother to Dakshmeswar 

* T 1 * h " s fi “ d by means of Denary intellect, a congruity running 
rough all the phases of the Master’s behaviour towards her Besides, he 
knew, it may be urged, with his Yogic vision, that such was the will of God 

Now when the Master saw that the time to submit to the test in the 
ia The Master's matter of discharging his duties to his wife had arrived 
once again, he was perfectly ready to do so Whenever 
opportunity arose, he used to teach the Holy Mother 
everything about tbe aim and duties of human life It is 

- •-* • .... M ff: ■*“ 

Ev„ r one ho, trio*® of c,Ui, 8 on Ha. Whoo^SnEto, 


method of teaching 
How he behaved 
with tbe Holy 
Mother at that time 
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will be blessed by His vision If you call on Him, you also will see Him ” 
The Master’s teaching did not end with merely giving instructions to a 
disciple. He would keep the disciple with him, make himin all respects his 
own through love and affection and then give him instructions There also 
the Master did not stop He would keep a keen eye on how far the disciple 
carried them into practice , and when the disciple acted through mistake 
contrary to his instructions, he would correct him by explaining it to him, 
He, it is clear, now adopted the same method with respect to the Holy 
Mother also How far he made her his own through love from the very first 
day, is clear from the facts that he asked her to live in his own room as 
soon as she came and that, when she had come round, he gave her 
permission to share his own bed every night. We have told the reader 
elsewhere 1 about the Master’s pure and immaculate behaviour towards the 
Holy Mother at that time, and we shall not repeat it here We shall say a 


14 The Master 
tested his self-con- 
trol 


word or two which were not uttered there 

One day during this period, while she was massaging the Master’s 

13 How the feet, the Holy Mother asked him, “How do you look 

Master looked on me ’ ” Out came the reply, “ The same Mother who 
upon the Holy i s m the temple, the same who has given birth to this 

Mother tody an d is now living in the Nahavat— it is the same 

Mother who is now massaging my feet Truly, I always Jook upon you 
as a form of the blissful divme Mother ” 

On another occasion, seeing the Holy Mother asleep by his side, the 

Master addressed his own mind and started discriminat- 
ing, “This is. O mind, a female body People look upon 
it as an object of great enjoyment a thing highly prized, 
and they die for enjoying it But if one goes for it, one 
has to remain confined m the body and cannot realize God who » 
Existence-Knowledge-Bliss Do not, O mind 1 .arbour^ one thou gbtwiA 
and a contrary attitude without Say ml truth, whether you "tee 
it or God If you want it, it is here before you, have it. He disci 

thus, but scarcely had he entertained m his mind the idea of touch. ^ ^ 

person of the Holy Mother, when his mind shrank and at °nce os J 
deeply in Samadbi that it did not regain its normal consciousnes that tag 

a- *. 

15 No mcaina- of himself and the Holy 0 she in her 

non of God be. he wa s in the full bloom of his youth ^ 
haved with his b2 1S n ot known to he true of any 

Hft4, 
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m the divme nature of the couple and feels compelled to have heart-felt 
love and reverence for them The Master, free from body-consciousness, 
passed whole nights in ecstasy at this time And, even when he used to 
come down to the plane of normal consciousriess at the end of his ecstasy, 
his mind dwelt m such an exalted state that body-consciousness like that 
of ordinary people never arose in it even for a moment 

Thus months rolled on and more than a year passed away Still, the 
16 What the self-control of the wonderful Master and of his equally 
Master said about wonderful holy spouse, did not give way. Not even for 
the extraotdmary a moment by way of madvertance did their minds 


nature of the Holy consider physical union to be pleasing and desirable. 

' r Remembering what happened at that time, the Master 

said to us now and again, “ Had she (the Holy Mother) not been so pure 
and had she, losing herself, assailed me, who knows if my self-control would 
not have broken down and body-consciousness ansen ? I had importunately 
asked the divine Mother after my matriage to keep her mind absolutely 
free from lust. Having lived with her at that time, I knew that the divine 
Mother really heard and granted that prayer.” 


When, even at the end of a year, body-consciousness never arose in 
17 The Master's him for a moment and he could not look upon or think 
resolve after lie of the Holy Mother as any other than a part of the 
suceessfilHy stood universal Mother or as Brahman, the Master became 
eS convinced that the divine Mother had made him 

successfully stand the test and by Her grace, bis mind was now established 
in the divme state in an easy and natural way He now felt m his heart 
of hearts that bis Sadhana, by the grace of the Mother, had been perfectly 
completed and that his mind was so much absorbed m Her lotus feet 
that there was no possibility of any desires contrary to Her will arising 
m it knowingly or unknowingly Ordained by the divme Mother, an 
extraordinary desire arose m his heart now, which he carried into practice 
without the slightest hesitation We shall now tell the reader in a 
h “ 1 lb “' ” ” W ” a 


A little more then half of the month of Jyaishtha, BE. 1280 
18 The ptepaia- * T 1873 ) had elapsed. It was the new-moon day, 
turns fat the wot- 5“ ho] ? Qccasion f °t the worship of the Phalahanni 
ship Of Shodasi Kfkka Devi It was the day of a special festival at the 
Dakshmeswar temple The Master had made snecial 
Preparations on that day with a view to worship the Mother of tie 
unnerse. These preparations, however, had not been made in the temote 
but, privately, in his own room at his desire A ^ * 

A»„p t . are of 

of worship, hid boon pl.ori ,o th. riftt of the TOsbippo. Thom had 
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set, The new-moon night veiled in deep darkness had alighted on the 
earth Hriday, the Master’s nephew, had to perform a special worship of 
the Devi m the temple. He had, therefore, helped as much as possible 
in the preparations of the Master's worship and had gone away to the 
temple. Having finished the nocturnal service and worship of Radha- 
Govinda, the first priest, Dinu, came to help the Master in the preparations 
It was 9 pm. when all the preparations for the mystery worship of the Devi 
were completed. In the mean time, the Master had sent word to the 
Holy Mother to be present during the worship. She came to the room 
and the Master started the worship. 

The articles of worship were purified by the Mantras and all the 
19 The Master ntes preliminary to the worship were finished. The 
sprinkled come- Master beckoned to the Holy Mother to sit on the 
crated water on the wooden seat decorated with Alimpana While witnes- 
Holy Mother and sm g t h e wor ship, the Holy Mother had already entered 
worshipped her lnto a <j lvln e semiconscious state. Not clearly under- 
standing, therefore, what she was doing, she, like one charmed with Mantras, 
sat facing north to the right of the Master, who was seated with lus face 
to the east According to scriptural injunctions the Master sprinkled the 
Holy Mother repeatedly with the water purified by Mantras from the 
pitcher placed before him. He then uttered the Mantra ,m her hearing 


and then recited the prayer . „ 

“ O Lady, O Mother Tnpurasundari, who art the controller of all 
powers, open the door to perfection , purify her (the Holy Mothers) body 
and mind, manifest Thyself in her and be beneficent , 

Afterwards the Master performed the Nyasa of the Mantras m t e 
Holy Mother's person according to the injunctions ot 
a the Sastras, and worshipped her with the sixteen articles, 

as the Dev. Herself. He then offered food and put s 

offered Japa, wor- par t of it to her mouth with his own hand lhe n 5 
ship, etc , at the j^ker lost normal consciousness and went into Sama- 
feet of the Devi ^ faster too entered into complete Samadhi, 

uttering Mantras m the semi-conscious state The worshipper in Samad i 
became perfectly identified and united with the Devi in Samadhi 

A long time passed The second quarter of the night had lo *& v 
The Master, happy in the Self only, now showed a little sign . of rega t 

normal consciousness Returning to the semiconscious state > a ^ 
before, he offered himself to the Devi. He n™^**™*? * tosaiy 
the lotus feet of the Devi his all-the results of h* Sadhanas. b,s 
etc, -along with his self, and saluted her uttering the Mantras a „ 

“ O Thou, auspiciousness itself of all auspicious t mg , use 0 f 

actions 0 ,«li. O W on,, O Hon fci«o»P taw* •» 
" Na^.m, i bo. dn„« .0 Tta, 1 bo„ 
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The worship was at an end The Master’s Sadhana reached its culmi- 
nation with the worship of the ruler of the universe, the divine Mother in 
the body of a woman, who was the embodiment of spiritual knowledge itself ; 
the god-man attained his perfection m all respects. 

The Holy Mother lived with the Master for about five months after 

the worship of Shodasi. She now, as before, engaged 
Mother^ skepwas herself in the service of the Master and the Master’s 
disturbed on mother, spent the day-time m the Nahavat and shared the 
account of the same bed with the Master at night. The Master had 
Master's constant continual Bhavasamadhi night and day. Sometimes his 
Samadhi, she went mm( j suddenly merged m the Nirvikalpa Samadhi m such 

to bed elsewhere a way that signs of death were manifested in his body. 
She went back to . , , , , , 

Kamarpukur Apprehensive of the uncertainty of the time when such 

a state might come on him, the Holy Mother could have 
no sleep at night. When on one occasion the Master did not come down 
to normal consciousness from Samadhi for a long time, she was alarmed and 
not knowing what she should do, disturbed the sleep of Hriday and others. 
His Samadhi came to an end when Hriday came and uttered the names of 


God in his ears for a pretty long time. Coming to know of all this after his 
Samadhi broke, and also of the disturbance of the Holy Mother’s sleep 
every night, the Master made arrangements for her taking her bed with his 
mother at the Nahavat. She lived thus for about a year and four months 
with the Master at Dakshmeswar and returned to Kamarpukur probably 
some time in October 1873. 



CHAPTER XXI 


EPILOGUE TO THE STORY OP THE MASTER'S 
SADHANAS 


desire forSadhana 
came to so end 
of ter the worship 
of Shodasi 


THE Master’s vow of Sadhana was completed with the worship of 
1 The Master's Shodasi. The holy fire of passion for God-mebnation, 
which was burning constantly m his heart, keeping him 
restless for twelve long years and engaging him in 
practices in various moods without allowing him complete 
■n , rest even a ^ ter t ^ at period was over, received now the 

urnahua, the completing oblation, and ceased to burn And what else could 
lido? For, was there now anything left which he might call his own and 
which he had not already offered as oblation to it? He had long ago 
sacrificed to it all the desirable things of the world-wealtb.'bonour, name 
fame, etc He had offered as an oblation to the terrible flames one after 
another, his heart, vital forces, mind, intellect, memory, egoism, etc The 
only thing that was still there was the desire to see the Mother of the 
universe m various relations and forms by travelling along different paths of 
discipline. That desire also be now offered to the fire, to the last particle, 
so to say. What, therefore, could it do, but subside 7 

Knowing the eagerness of the Master’s heart the divine Mother, be 
2 For, what will Eaw > bestowed on him first the blessing of Her vision and 
afterwards brought him into contact with persons of 
extraordinary noble qualities with whose help he could 
tread along various scriptural paths, thus giving him the 
opportunity of comparing his first vision of Hers with 
the ultimate results of ali the Sadhanas So, what could he ask of Her now 7 
He also saw that the practices prescribed in the sixty-four Tantras had 
been practised one after another ; and that all the disciplines connected 
with the five moods of the Vaisfanava faith prevalent in India had been gone 
through according to scriptural methods ; that, following the eternal Vedic 
path and being initiated in Sannyasa, he had had the vision of the formless 
and attnbuteless divine Mother , and that, by Her inscrutable play, he had 
had the proper result of the practices according to Islam, which had come 
into existence outside India So what could he now ask the divine Mother 
to show or tell him ? 


he do after finish- 
ing the Sadhanas 
according to all 
faiths 7 



3 He attained 
perfection in a mar- 
vellous way accord- 
ing to the religion 
founded by Lord 
Jesus 
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But, a year after, the mind of the Master again looked forward to 
the vision of the divine Mother through another path. 
He had hy that time become acquainted with Sambhu- 
chandra Mallick who read the Bible to him. Thus he 
came to know of the pure life of Jesus and the faith he 
founded Scarcely had that desire arisen m his mind 
when the divme Mother fulfilled it m a marvellous way 
and blessed him. He had, therefore, no need to make any special effort 
for it The event happened thus The garden house of Jadunath Mallick 
is situated to the south of the Kali temple at Daksbineswar ; the Master 
used to go there now and then for a walk. Jadunath and his mother had 
great devotion to the Master from the time they had seen him. Therefore, 
even if they were not present m the garden at the time of the Master’s 
walk there, the officers would open the door of the parlour and ask him 
to sit and rest there for some time. There were some good pictures 
hanging from the walls of that room One of those pictures was that of 
the child Jesus in his mother’s lap. The Master used to say that he sat 
one day in that parlour and was looking intently on that picture and 
thinking of the extraordinary life of Jesus, when he felt as if the picture 
came to life and effulgent rays of light, coming out from the bodies of 
the mother and the Child, entered into his heart and changed radically 
all the ideas of his mind’ On finding that all the inborn Hindu impressions 
disappeared into a secluded corner of his mind and that different ones 
arose m it, he tried m various ways to control himself and prayed earnestly 
to the divine Mother, “ What strange changes art Thou bringing about 
m me, Mother? ' But nothing availed. Rising with a great force, the 
waves of those impressions completely submerged the Hindu ideas m his 
mmd. His love and devotion to the Devas and Devis vanished, and in 
tieit stead, a great faith in and reverence for Jesus and his religion 
occupied his mind, and began to show him Christian padrees offering 
incense and hght before the image of Jesus in the Church and to reveal 
to him the eagerness of their hearts in the form of imploring prayers 

absorbld^ T baC V° Dakshlneswar tem Pte and remained constantly 
absorbed in the meditation of those inner happenings He forgot 

a togier to go to the temple of the divme Mother and pay obeisance 

to Her. The waves of those ideas had mastery over his 

manner for three days At last, when the thr^was about to close 

god-man^fT e ’r7 h fa e ^ ** Pand ™> *at a marvels 

m rtM 

a wonderful beauty *** ^ Pr ° duced 

fkt ’ " « * * - beauty. ^ 
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see the extraordinary divine expression, of that handsome face, and 
wondered who he was. Very soon the person approached him and from 
the bottom of the Master's pure heart came out the words with ringing 
sound, “Jesus 1 Jesus the Christ, the great Yogi, the loving Son of God 
and one with the Father, who gave his heart's blood and put up with 
endless torture in order to deliver men from sorrow and misery < " Jesus, 
the god-man, then embraced the Master and disappeared mto his body 
and the Master entered into ecstasy, lost normal consciousness and 
remained identified for some time with the Omnipresent Brahman with 


attributes. Having thus attained the vision of Jesus, the Master became 
free from the slightest doubt about his being an incarnation of God. 

When we were visiting the Master long after this event, one day 
4 How the Mas- he raised the topic of Jesus and said, “ Well, boys, you 
let’s Vision of Jesus have read the Bible, can you tell me what is written in 
was proved to be ft about the physical features of Jesus J How did he 
true look 7 ” We said, “ Sir, we have not seen it written in 


the Bible anywhere ; but born a Jew, he must have been very fair in 
complexion with long eyes and aquiline nose to be sure " Told so, the 
Master said, “But I saw that the tip of his nose was a little flat , I don t 
know why I saw him like that” Though we did not then say anything 
about what the Master said, we thought, “How could the^foim seen by 
him in ecstasy tally with the actual form of Jesus 7 Like all the Jews his nose 
must have been aquiline ” But we came to know, shortly after the Master 
passed away, that there were three different descriptions of Jesus 
physical features; and according to one of them the tip of his nose was 

3 httIe Knowing the Master to have been perfected according to all the mam 
. religions prevalent m the world, the reader may wonder 
5 What t e . himself what his idea about Buddha was It is 

SLefor. .... on on, 

incarnation of God to us about it. The Master regarded Buddha uw 
and about his faith t ^ e Hindus in general believe him to be ; tha . 

is « 

•IV 3. 
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Master's unalterable faith m the merit of the waters of the Ganga, which he 
looked upon as being Brahman Itself m the liquid form (Brahma-van) He 
had an equally firm faith that the mmd of man attached to worldly objects 
becomes immediately pure and fit to grasp spiritual ideas when he takes the 
food offered to Jagannath. When compelled to be in the company of 
worldly people for some time, he took immediately afterwards a little water 
of the Ganga and the "Atke” Mahaprasad, the cooked rice offered to 
Jagannath and asked his disciples also to do the same Besides what has 
been said above about the Master's faith m Buddha as an incarnation of 
God, we came to know of another fact about it When the great poet, 
Girishchandra Ghosh, the highly devout follower of the Master, published 
his drama, Buddhachanta, depicting the divme play of Buddha, the Master 
witnessed it staged and said, " It is certain that Buddha was an incarnation 
of God. There is no difference between the faith founded by him and the 
Vedic path of knowledge ” Our conviction is that the Master came to 
know it through Yogic vision and said so 

The Master heard from the Jamas and the Sikhs in the latter part of 
6 The Master's ^ ls man 7 things about the Tirthankaras, the founders 
faith m the Jama tbe J ama region and the ten Gurus from Nanak to 
and Sikh religions Govmda, the founders of the Sikh religion and had much 
» love and respect for them Besides the pictures of deities, 
there was a stone image of Mahavira the Tirthankara, and a picture of 
Jesus on one side of his room The Master offered every morning and 
evening burning incense before them both, as also before all other pictures. 
But, although he thus showed great love and reverence for them, we did 
not hear him describing any of the Tirthankaras or any of the ten Gurus 
as an incarnation of God. About the ten Gurus of the Sikhs, he used to 
say, They are aU incarnations of the Rishi Janaka. The royal Rishi Janaka, 

I have been told by the Sikhs, had a desire in his mmd to do good to the 
people on the eve of his liberation. He, therefore, was born ten times as a 

SilTs t° m t0 n Govmda ’ and ha ™g established religion among the 
s, became eternally united with the supreme Brahman There is no 
reason why this saying of the Sikhs should not be true « 

When he became perfect according to all Sadhanas, the Master had a 
7 - The re-state- ew umc iue experiences Of these experiences (1) some 
went Of the Mas- were concerning himself and (2) some were about spirit- 
ual matters in general. Although we have already told 
the reader some of them, we shall mention here the 
principal ones. While dwelling constantly in the Mother 
in Bhavamukha at the end of the period of his Sadhanas, 
“ e seeme d to have understood perfectly the meamnis 
te, Although ft, Maste, had thau, w“h fc 52 £ 

Yog,c we than her. gwe a tatioual a wknadon rf Mp “ b “ 
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Firstly, the Master had the conviction that he was an incarnation of 

J.£r~ s £ ? of wtat 

(1) he „ an Jn . f , “ ™ ; sake of other j- Comparing the Sadhaka-hfe 

carnation of God 1 * hls - he couId see a ®*«t difference between 

them with the help of his reason He saw that an 
ordinary aspirant practised one spiritual mood all his life and that when he 
realized the vision of God according to that mood, he had complete satis- 
faction m his mind. But his case was not like that He required a very 
short time for being successful in the discipline according to each mood 
and could have no satisfaction m his mind till he practised disciplines 
according to all moods and faiths. An effect can never be produced but 
by a cause ; a search on his part for the cause of the above-mentioned fact 
Jed him to profound meditation and showed him the reason given above. 
It showed him that his condition was unique because he was an especial 
incarnation of God the Almighty, who is ever free, ever pure and ever 
awakened It made him realize, further, that all his extraordinary spiritual 
practices had brought a new light from the spiritual world and that they 
had all been practised for the good of others and not for the satisfaction 
of his individual wants 

He was convinced that, like the Jivas, he would not attain liberation. 

(2) there is no ^ does not ta ^ e one Iong to understand ,-tbls with the 

liberation for him ^elp ordinary reasoning How can there be a talk of 

liberation for one who is eternally non-separate from 
God being an especial part of Him — who is always free, pure, and awakened 
and who has no want or limitation' at all ? As long as God's work of doing 
good to Jivas continues, he will have to ’incarnate himself from age to age 
and do that work. So how can he have liberation 7 The Master used to 
say, “ An administrator has to run wherever there is any disorder in the 
state.” This was not the only thing about himself that the Master knew 
with the help of his Yogic vision, but, pointing to the north-western 
direction, he told us over and over again that he would have to come to 
that region on the next occasion, Some 1 of us assert that he gave them 
the time of his next advent and said, “ I shall have to come to that side 
in two hundred years. Many will he liberated then. Those who do 
not get liberation at that time, will have to wait very long for it 
thereafter." 

The Master came to know m Bhavasamadhi the time of his passing 
away long before it happened. While under a spiritual 
inspiration one day at Dakshmeswar, he said to the Holy 
Mother, “ When you will see me taking food out of the 
hand of anyone and everyone, passing nights in Calcutta 
and taking the food a part of which has been already taken by anyone 
* The great poet Grnshchandra Ghosh and others 


and (3) he knew 
the time of hispass- 
mg away 
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9 Experiences 
about spiritual 
matters in general 
(1) all religions 
are true— as many 
faiths so many 
paths 


else, know that the time of my passing away is near at hand.’ The aforesaid 
words of the Master proved to be literally true. 

On another occasion there, while m a spiritual mood, the Master said 
to the Holy Mother. “ I shall not take anything except porridge during my 
last days ” We have elsewhere said how it came true 1 

We shall now record the second kind of his experiences, namely, 
those regarding spiritual matters in general : 

After attaining perfection according to all the faiths, the Master 
had the firm conviction that all religions were true ; that 
all the faiths were but so many paths It can be said that 
the Master realized it both by his Yogic powers and by 
reason For, performing Sadhanas according to all the 
faiths, he realized m -his life the ultimate result of each 
kind of discipline. It does not take one long to under- 
stand that the purpose of the advent of the Master, the 
incarnation of the present age, is to promulgate the truth mentioned above 
and stop the decline of faiths and the quarrels among them. For, no other 
incarnation of God had fully reahzed this truth m his life with the help of 
Sadhana and taught it to the world heretofore. If the positions of the incar- 
nations of God are to be determined on the basis of the liberality of the 
spiritual doctrines they held, tire highest place must undoubtedly be accorded 
to the Master for preaching that doctrine. 

Secondly, the doctrines of dualism, qualified monism and monism 
came to each man of themselves with his spiritual pro- 
gress The Master, therefore, said that they were not 
contradictory to one another but depended on particular 
stages of evolution of the human mmd A little thinking 
makes it clear what immense help man will derive in 
understanding the vast religious literature through this 
realization of the Master. Words cannot express 
adequately what an endless confusion has been produced 
and how intricate the path to spirituality has been rendered by the three 
aforesaid doctrines discovered by the Rishis and recorded in the Vedas, 
pamshads and other scriptures. Unable to find out their proper harmony 
with one another, the followers of each of these doctrines did their best 
to prove by torturing the texts that all of them preach the same doctrine. 

. faE , reSU t ° £ th f attempc of the commentators is that there arises a dread 

for S r dS ° f the P ff e at the Very name of rell § lous discussions 
JV*® determination of the Sastric truths And this fear has produced a 

It tas :r\ m 1116 SaStras ' leadffig t0 the spiritual degradation of India. 

real " eCeSSary _* or the Master, the incarnation of the age, to 

h im 2 he hl£e d ° CtnneS m stages o£ Ws own life and propagate 


(2) man must 
accept the doc- 
trines of dualism, 
qualified non-dual- 
ism and non-dual- 
ism according to 
the states of his 
mmd 
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among all men their wonderful harmony. The only way leading us to the 
understanding of the Sastras is always to remember that conclusion of the 
Master Remember what the Master said on this topic 

“ Know that the non-dual state of consciousness is the ultimate one to 
be realized ; it is a reahzation that is beyond mind and speech ” 

“ The states up to qualified non-dualism only can be understood by 
mind and intellect and expressed in words In that state both the absolute 
and the relative are equally eternal The Lord Himself, His name and His 
abode — all are of pure consciousness " 

" On the part of ordinary human beings, in whom the attachment to 
worldly objects prevails, dualism is commendable For them the loud singing 
of the Lord’s name, His glory, His powers, etc as directed m the Narada 
Pancharatra, is advisable.” 

The Master put a limit to the performance of actions also for the 

(3) people m spiritual development of man and said, " The actions of a 

general will pro- man with a predominance of Sattva naturally drop off. 
gress by resorting He cannot perform them in spite of his efforts to do so— 
to fCarmayoga to put it m another way, God does not allow him to do 

so. Take for example a householder’s daughter-in-law, the more she 
approaches confinement, the more does her household duties drop off and 
when the child is born, she has nothing more to do except mmsing it But 

all other people should depend on God and perform all actions like a maid 

servant 1 m a rich man’s family, as in the parable To perform actions m 
this way is what ,s called Karmayoga To repeat continuous y God s name, 
together with meditation on Him, and the performance of all actions 

aforesaid manner — this is the path , . 

The Master realized that, as an instrument m ^ ^ 

Mother of the universe, he would have to found a 

(4) a community communlon especially fit for the liberal faith revea e 

iissr trr jr "rsrc » 
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showing a very high state of Yoga. It 1 will be worshipped hereafter in 
•every house 

Knowing, with the help of his Yogic power, that those who were 
and (e) those who living their last lives would come to him to realize 
are hvmg then last spirituality, he had a firm conviction about it. We 
lives, will accept have given the reader our own opinion about it else- 
his doctrine where.' It is, therefore, needless to repeat it here. 

Three eminent Sadhaka-pandits, well versed in the scriptures, came 
_ to the Master during three important periods of his 

expounded at dif- Sadhana, saw with their own eyes his spiritual states and 
Jerent times by had the opportunity of having discussions on them, 
three eminent Sad- Pandit Padmalochan saw the Master after the latter had 
hakas well versed attained perfection m the Tantric practices. Pandit 

the^saw'rite MaT ^ aIs knavacharan met him after his success m the 
te r Vaishnava disciplines and Pandit Gauri had the privilege 

of seeing the Master possessed of the divine splendour 
produced by Sadhana when the latter had finished all his spiritual 
practices Padmalochan saw the Master and said, ** I see m you divine 
power and manifestation " Composing a hymn in Sanskrit, Vaishnavacharan 
sang it to the Master in ecstasy, describing him as an incarnation of God. 
Similarly, w^ien he saw the Master, Gaun said to him, **I see tangibly 
realized m you all the high spiritual states recorded m the scriptures read by 
me. Besides, I see m you the manifestation of such exalted states as are 
not recorded m them. Your state has far transcended those mentioned in 
Ae Vedas, Vedantas, and the Sastras. You are not a mortal being. The 
Reality to which incarnations owe their origin, is there m you." When we 
study the extraordinary story of the Master’s life and his wonderful experi- 
ences mentioned before, we have a very clear comprehension that those 
dld n0t SPeak the aforesaid words by way of 

-esSJt £ £££ “” e “ D *“ m ™ ” f “““ » 

While She was staying at Dakshineswar for the first time, the Holy 

U The time 0 f ?, 0ther S , aW Gauri there - A S aln - we were told by the 
the coming of the as * er that the sald Pandit came to Dakshineswar when 
Pandits ascertained Mathur Babu was alive. Therefore, he seems to have 

th, Master rh,« *T ” 1871 “■> teith 
those S.d“kr.;,„to Stelld’o ‘ ”” * d “" “ «“ 

ledge acquired by them in their 1 T° the scriptural know- 

Tarfcabfauaan (for, Aar *s his Ml n™,) a £ £ o’ S'* 

« ...teoaed, .he M,,„, t.d rha desira of saei.t £ ,f»d had S 

, ,v e 4 P 0Srapt ln th= 5imn e PMtwe of the Master in Samadhi. 



302 


SRI RAMAKRISHNA THE GREAT MASTER 


brought to Dakshineswar through Mathnr „ , , 

The Pandit was an inhabitant of the village of IndeshT^ S" m ^ tbere ’ 
Place. Hnday’s brother Ramratan went ith f the 1 ? aster ’ sb ^- 

Gaurikanta and brought him to the h i i Urs etter °* “Station to 
elsewhere- told T We h -e 

cam t hB Dkh , “ and the 1D ^ ^“^^orldUeS 
s ” “* M ““' and “ — *— ■»»«« 

The date of the Annameru, the gift of a " mountain of food " has been 
ascertained to be 1864 m the book entitled "The story of the life 0 f 
Rani Rasraani . We were told by the Master about the eagerness of 
Mathur to have Padmalochan brought to Dakshineswar by invitation and to 
make him accept gifts at that time Therefore, the year 1864 may be sa,d to 
be the time when Bhattacharya Sri Padmalochan Tarkalankar. the Vedanoc 
scholar, came to the Master. 

The time when Pandit Vaishnavacharan, the son of Utsavananda 
Goswami, came to Dakshineswar, can easily be ascertained For, we 
have heard from the Master about his discussion at Dakshineswar of the 
supernal nature of the Master, at first with Yogeswan, the Bhairavi 
Brahmam, and, afterwards, with Gaurikanta Tarkabhusan. Like the 
Brabmam, Vaishnavacharan saw manifested in the Master’s rnjnd and body 
all the signs of the Mahabbava spoken of in the Vaishnava scriptures, got 
lost m astonishment and agreed with her m her conclusion that the Master 
was a second incarnation of Gauranga. When one hears the above- 
mentioned words of the Master, it seems to one that Vaishnavacharan 
came to tie Master m 1865 after the latter became perfected m the 
discipline of the Madhura Bhava Vaishnavacharan frequented Dakshineswar 
now and again till 1873. 

Inspired by God, a new and strong desire arose in the mind of the 
Master after he had bad the experiences mentioned before 
He became very anxious to meet his devotees, previously 
seen in his Yogic visions, and impart his own power of 
spirituality to them “ That anxiety," said the Master, 

“ had no limit With great difficulty I put up with that 
constant anxiety throughout the day-time Heating the vam worldly topics 
of the worldly people which seemed to be poison to me, I used to think 
that, when they would all come, I would have pleasant conversations on 
God with them, which would pacify my mind and heart and refresh my ears 
I would then tell my own spiritual experiences and lighten the burden of 
my heart. The idea of their coming got associated with everything in and 
around me and led me to think incessantly of them, I kept myself in 
readiness regarding what I should say or give to each one of them. When the 

* in. 1. 


12 The Master's 
desire to see his 
devotees of the 
inner circle He 
called them aloud 
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day ended and evening came, I could no longer control that surge of anxiety 
by any amount of patience , the thought arose that another day had passed 
away and none of them came. When the temples rang with sounds of 
conchs, bells, etc , I got up to the roof of the ‘ mansion ’ of the proprietors. 
Being restless on account of the anguish of my heart, I called out at the top 
of my voice and with tears in my eyes, 1 Where are you, my children ’ Do 
come, one and all I cannot do without seeing you any more and filled the 
quarters with loud cries. So great were my anxiety and restlessness that 
it is doubtful whether a mother desires so intensely to meet her child , nor 
had I ever heard of a pair of lovers or friends behaving that way in order to 
be united with each other. A few days after this, the devotees began to 
come one by one.” 

A few important events took place before the devotees came to 
Dakshineswar at that anxious call of the Master We record them in the 
appendix to the present part of the book, as they are not directly connected 
with it. 




APPENDIX 


THE PRINCIPAL EVENTS OF THE MASTER’S LIFE 
' FROM AFTER THE WORSHIP OF THE SHODASI 
TO THE COMING OF HIS MARKED DEVOTEES 


L The death ot 
Rameswar 


WE have told the reader that the Holy Mother came back to Kamarpukur 
m the month of October, 1873, after the worship of 
Shodasi Shortly after her arrival there, Rameswar, the 
second elder brother of the Master, died of typhoid. 
Spirituality in some form or other was manifested in the life of each man 
and woman belonging to the Master's paternal lineage. We have heard 
many things illustrative of this about Rameswar. 

Rameswar was a man of a very liberal nature. He would give 
2 Rameswar's un ^ esitatm ^y t0 Sannyasms and Fakirs, at his door, 
charitable nature 8 wllatever they asked for, provided it was there in the 
house. We were told by his relatives that Fakirs used 
to come and Vant many things— one, a cooking pot, another a water-pot, 
a third a blanket and so on, — and Rameswar brought them all out from the 
house and gave them away to them If any member of the house raised an 
objection, he calmly said, “ Let him take it ; do not say anything , many 
such articles will come again , why do you bother ? ’’ Rameswar had some 
knowledge of astrology too. 

When Rameswar came home from Dakshmeswar for the last time, 
the Master knew that he would not have to return from 
there and while in ecstasy, said to him, “ You are going 
home, I see , go, but do not share your bed with your 
wife ; m that case it is doubtful whether you will survive.” 
One of us ' heard it from the Master himself. 

Shortly after Rameswar reached home, word came that he was ill. 
4 Thinking that When the Master heard it, he said to Hriday, “ He did 
not obey the prohibition , it is doubtful whether his life 
will be saved.” After five or six days the news came 
that Rameswar had passed away. The Master was much 
afraid that the news of the death of her son would he a 
great shock to his aged mother. He went to the temple 
and prayed plaintively to the universal Mother to save 
her from grief. Then the Master went with tears in his 

\r '"T t0W b? hlmSelf ’ froin Ae temple to the Nahavat to break 
1 Swanu Premananda, 


3 The Master’s 
prescience of 
Rameswar’s death 
and his warning to 

him 


the life of his 
mother would be in 
danger at the news 
of Ramcswai’s 
death, the Master 
prayed to the divine 
Mother. The re- 
sult of the prayer 
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fflothTr WS 3 M f ° Tt m0ther - The Master “ I was afrsid ,l« 
mother would comufeidy lose her consciousness on hearing it and that i- 

would be doubtful whether her life would be saved But, m fact. Jv, 
contrary happened. Mother heard the news, expressed a little gncfari 
started consoling me saying, " The world is transitory , die every one am.; 
some day , it is, therefore, useless to gneve," and so on It seemed to 
me that the divine Mother had tuned her mind to a high pitch like e 
Tanpura keyed up to a very high note and that was why worldly gnef 
and sorrow could not touch her. When I noticed this I saluted the divme 
Mother again and again and became free from anxiety ’’ 

Rameswar knew the time of his death five or six days before the 

5 The behaviour event took place He told his relatives of it and made 
of Ratneswar when all preparations for his obsequies and the Sraddha 
he knew that death ceremony. Seeing a mango tree m front of the house 
was near at hand being cut down for some reason, he said, "It is good, 
the tree will be of use m my funeral rites ” He uttered the holy name of 
Sri Ramacbandra till his last moments He lay unconscious only for a 
short while before he passed away. Before his death Rameswar requested 
his relatives not to cremate his body m the burning ground but to bury « 
on the road by it Asked the reason for it, he said, “ I shall attain a high 
heaven by virtue of the touch of the dust of the many Sadhusf feet treadm? 
the road ” Rameswar died at dead of night 

Rameswar and a man of the village, named Gopal, had been fnchds 

6 After bis death for a long time Gopal said, after Rameswar's death 

Rameswar talked at that time on that day, be heard a rap at thedoo: 
with his friend 0 f bis borne and, on enquiry, got the reply, "I 3lr ' 
Gopal Rameswar, going to take a dip in the Ganga There H 

Raghuvir there, in the house , please see that His worship docs not 
suffer in any way. When Gopal was about to open the door at the call 
of his friend, he was told again, " I have no body ; so, you will not be ab’c 
to see me even if you open the door " Gopal opened the door in spite 
of that but found no one there. He then went to Rameswar s home to 
know if what he had heard was true and found that Ramcsv. ar had 
actually passed away. 

Ramlal Chattopadhyaya says that his father, Rameswar, died n 
1873 at tire age of about forty-eight He collected t « 
ashes of his deceased father and came to Vaid>s' 3!1 
near Calcutta and immersed them in the Ganga. -e 
then crossed the river there by boat for the putpo't o. 
coming to the Master at Daksluncswar. Loo! mg ' 
Barrackpur while crossing the river, he saw that f - 
temple to the Devi Annapurna which was bemg 


7 Ramlal, the 
Master's nephew, 
came to Dakshincs- 
war and was ap- 

pointed priest The 
temple of Anna- 
purna at Cbonak. 


structed on 


behalf of Jagadaroba Dasi, the wife of Mathur Bibu, w. 


1 1 ! 
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half-built. The installation of the Devi took place afterwards m 1875. 
At Rameswar’s death, his son Ramlal was appointed priest to perform 
worship at Dakshineswar 

When Mathur died, Sambhuchandra Mallick of Smdunapati, Calcutta, 

- came to be acquainted with the Master and developed 
Sambhu^ MaTlick, great love and reverence for him Sambhu had by this 
second supplier of time a great love for the religion practised by the Brahmo 
the Master's neces- Samaj He became known to the people of Calcutta on 
smes account of his great munificence. His love and devotion 

to the Master became very deep day by day and he had the privilege of 
serving him like Mathur. Sambhu was glad to supply his wants, whenever 
he came to know of any He continued to serve to the last of his days and 
felt highly gratified. Sambhu addressed the Master as “ Gurup ”, honoured 
preceptor. Annoyed at it, the Master said, “ Who is the Guru and who is 
the disciple ? You are my Guru." But, instead of desisting from it, Sambhu 
called him so all his life His addressing the Master that way is a clear 
proof of the fact that Sambhu had received much light on his spiritual 
path because of the Master’s divine company, under the influence of 
which his religious life reached complete success His wife also offered 
her heart-felt worship to the Master as God Himself, and when the 
Hoiy Mother stayed at Dakshineswar, brought her to her house every 
auspicious Tuesday’ and worshipped her holy feet with the sixteen 
articles. 

The Holy Mother came to Dakshineswar for the second time 
9 Sambhu Babu P robabl y in tbe middle of 1874. She used now as 
built a room for before to live with the Master's mother at the Nahavat 
the Holy Mother. Knowing it and inferring that she was feeling it un- 
C apt am helped comfortable to live in that small room, Sambhu pur- 
The Master passed c tj as ed f ot Rupees two hundred and fifty a plot of land 
room™ 6 t ™ ^ near tbe Dakshineswar temple, on which he wanted 

to build a spacious thatched room for her Captain 
Viswanath Upadhyaya, an officer of the Nepal Government, was then 
paying visits to the Master and became greatly devoted to him. Knowing 
die resolve of Sambhu to have that room built, Captain Viswanath readily 
came forward with the offer of supplying all the wood necessary 
for building it For, the business of Sal wood of the Government of 
Nepal was then in his hands and, therefore, it was not very expensive 


, , Master's devotees say that they heard him mention the fact that after 

the death of Mathur Babu, Mammohan Sen of Panibati took upon himself the lovina 

111 a* 6 Ma l tet ’ s necessities Mammohan then bad much respect 
for the Master and used to visit him very often. Sambhu had that d„rv “ 

But Sambhu, the Master himself pommd ot/wE 

to° C °“ t0 5OTe l0nS >* >-“d 

* Fvprv Ttt<a«r/^y i S record A niicr* , , * ** - * • ^ 
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fot him to supply it When the work of building the room began, 
Viswanath sent three big pieces of Sal wood from his stock at the village of 
Belur across the Ganga But, as there was a strong flood tide m the nver 
at night, one piece was carried away. Hriday became annoyed at 
it and went the length of calling the Holy Mother “ unfortunate " Hearing, 
however, that one piece was carried away, the Captain sent another 
and the building was completed The Holy Mother lived in that room for 
about a year. A woman was then appointed to be with the Holy Mother 
and to help her in the household work. The Holy Mother cooked food 
there, brought it for the Master daily to Dakshmeswar temple and came 
back there after the Master had taken it The Master also used to come 
to that room to meet her, some time during the day, be with her for a short 
period and return to the temple There occurred an exception to this rule 
on one occasion only. As soon as the Master came one afternoon there, 
it went on pouring so heavily and continuously till it was vety late at 
night so that it was impossible for him to come back to the temple that 
night. He was, therefore, compelled to pass the night there The Holy 
Mother cooked for him soup and rice, the Master partook of them and 


passed the night there. 

The Holy Mother had a severe attack of dysentery when she had 
lived in that room for a year. Sambhu Babu took much 
care to get her cured. He called Dr Prasad and she 
was placed under his treatment During her con- 
valescence, she was sent to her native village Jayramvati 
probably in 1876. Hardly had she reached the village 
when there was a relapse of the disease and she was 
It increased so much gradually that everyone doubted 
whether she would recover. Ramchandra, the revered father of the Hob 
Mother, had passed away by this time So. ter mother and farotto 
served her as much as they could Hearing 5 of her severe illness the Master 
we were told, said to Hriday, “So, Hriday, her coming into the wold 
and leaving it will be m vain, and nothing of propose tew£ * 
the human body is assumed viz,, the attainment of God, will have b 


10 The Holy 
Mother fell seri- 
ously ill while she 
was living m that 
room and went to 
Jayramvati 

again bed-ridden. 


titling that the disease was not alleviated by any means die «*• of 

undertaking Prayopavesana (fasting unto death), 

11 The Holy - v Thinking toat 


undertaking Prayopavesana , 

the Devi arose a tbo Hoi. Mother* 
her mother end brothers might .and » 

Imew it she went without their knowledge to 
vahim's temple in the village and undertook fof 

idicins there. Scarcely had she been there m t a .. for 

a few hours, before the Devi was pleased and prescribed 

her recovery. 


Mother undertook 
Prayopavesana in 
Simhavahirn's tem- 
ple and got the 
medicine 
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No sooner had she taken the medicine according to the bidding of 
the Devi than she came round and became strong as before. Since the 
Holy Mother undertook Prayopavesana and got the medicine, the Devi 
has become well known m the surrounding villages, as one especially 
“ awakened.” 1 

Sambhu served the Master and the Holy Mother for about four 
12 The fearless years, when he was laid up in his sick-bed One day the 
behaviour of Sam- Master went to see Sambhu during his illness and said 
bhu Babu at the when he returned, “ There is no oil in Sambhu’s lamp.” 
tune of his death The words of the Master came true and Sambhu died 

soon after, of diabetes with complications Sambhu Babu was very liberal 
and he was an intrepid devotee of God. The cheerfulness of his mind was 
not impaired even for a single day during his illness With a cheerful heart 
did he say to Hriday a few days before he passed away, “ I have no anxiety 
about death , I have packed up all my bag and baggage and am quite ready 
to depart.” Long before he was acquainted with Sambhu Babu, the Master, 
while in ecstasy, saw that the Mother of the universe had appointed 
Sambhu his second supplier of necessities, and recognized him at the first 
sight as such. 


There happened an important event m the Master’s hfe after the 
13 Thelast stage Holy Mother had gone to her father's house during her 
of Chandtamam, illness. The Master’s mother Chandramani Devi passed 
the Master’s away in her eighty-fifth year on his birthday in 
™ th a ’ an “ 1876 ’ ° n account of dotage the powers of her mind 
and senses were impaired to a great extent for a few 
years before her death. We record here the description of her death as 
it was given to us by Hriday. 


Hnday was about to go home on leave four days before she died 

i r d restless on account of an unknown fear before he started 

and he could by no means bring himself to leave the Master alone and go. 
Hriday apprised the Master of his apprehension, when the latter said 
Then you need not go" Three days passed safely. 

serve W JSiT USed <°/° to “other everyday for some time and 
rnothe ^ ^ ° Wn bandS Hnday aIs ° used t0 do the same, and Kali’s 

m* The 3 old S' remamed f ° r aIm0St ^ whoIe of the ^y-time 

m her dotal b y 'b a was not well-disposed towards Hriday. For, 

£nday tRSrff; r on 1116 time ° f Ak ^ *■* * w as 

his wife Thislas ^ **"* ™ S tI,ing t0 M fte Master and 

»»* ?“? “ d r* “ N ”“ 

•“ f found 

“T, t “r n! < “ t T f e Au “ b *“' iute »“ ™ « <£ 

1 e ” 2 “ d c0:nmunln 8 wen end doing good to tbem.-Tr. 
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Dafcshineswar garden The workers of the mill were given leave for some 
time during midday. They were agam called to work half an hour later by 
sounding a whistle The old lady came to the conclusion that the sound 
of the whistle of the mill was that of the blowing of conchs m Vaikuntha. 
Therefore she would not sit to take her food till that whistle was sounded 
Requested to do so. she would say, " How can I eat just now 7 Food has 
not yet been offered to Lakshmi-Narayana The conch in Vaikuntha has 
not yet been blown. Should one take one’s food before that 7 ” It was 
difficult to make her sit to take her food on mill holidays on which the 
whisde was not sounded. Hriday and the Master had to invent vanous 
means to make her take her food. 

Be that as it may, the fourth day came; she showed no signs of 
illness The Master went to her after dark and filled her mind with joy by 
leading the conversation on to his early life and telling her stones about it. 
She was sent to bed at midnight when the Master returned to his room 

It was morning the next day. The clock struck eight But the old 
lady did not open the door and come out Kali's mother went up to the 
door of the room on the first floor of the Nahavat and called her 
repeatedly, but got no reply. She put her ears to the door and heard an 
unnatural sound coming out of the old lady’s throat She became alarmed 
and informed the Master and Hnday about it Hriday yvent, opened 
cfolfully the bar of the door from outside and found that she was lying 
unconscious He then brought Ayurvedic medicine and placed it on her 
tongue He also began to make her dnnk milk and Ganga-water drop y 
drop at short intervals She continued in that condition for three days 
Then came the last moments She was taken to the sacred Ganga. E 
Master offered at her lotus feet flowers, sandal-paste and leaves o 
holy basil As it was forbidden for the Master, a tiannyasm, to per- 
form the obsequies of his mother, his brother's son Ramlal was appomttd 
by him to perform her funeral rites When the period of decent 
was over, Ramlal, at the request of the Master, set tee » » 
performed the Sraddha ceremony of his mother according 

the prestige and honour of 
IS The Master scriptural injunctions connected with 

not observe Asaucha or perform any other ntes a 
death of his mother. Thinking that he had not perfom 
any action proper for a son, one day be wasab ° 
offer Tarpana. But no sooner did he take up an J 
of water than a state of spiritual inspiration came on ’ 
Ss £gers became insensible and separated from one 
another and all the water fell betweenthefi^ers,^ ^ 
of' his repeated efforts to perform the rite. Then with a 


went to perform 
Tarp£ na at 
mother's ceata, but 
failed to do it. He 
xsrss in a state in 
vrhicb actions 
drop off natur- 
sllv 



went to see Kesav 
Babu 
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sorrow he sorely pleaded with his deceased mother his utter incapacity to 
do it. He was told afterwards by a Pandit that it came to a man who has 
reached the state when actions drop off. With his progress m spirituality he 
reaches a state when performance of all Vedic actions is naturally rendered 
impossible and he incurs no sin on that account. 

An important event took place m the Master’s life by the will of the 
divine Mother a year before his mother passed away. In 
15 The Master -j_q 75 t jj ere a!;ose a desire j n the Master’s mind to meet 

Kesavchandra Sen, the leader of the Brahmo Samaj of 
India. While he was in ecstasy, the Master received the 
direction of the universal Mother on this matter, and knowing that Kesav 
with his disciples was then engaged in spiritual practices at Jaygopal Sen s 
garden house m Belgharia, a few miles to the north of Calcutta, he went 
there with Hnday (from whom we have this information) m Captain 
Viswanath’s carriage and reached there at about 1 p.m. The Master 
wore that day one piece of red-bordered cloth. Its lower extremity of the 
front, tucked m folds, was thrown up over his left shoulder and it was 
swinging behind his back. 

Hriday got down from the carriage and saw Kesav and his followers 
,, „ . sitting on the Ghat on the garden pond. Coming 

garden at BeighSna up t0 hlm ’ he informed Kesav, My maternal uncle is a 
great lover of God and hkes to hear talks and songs on 
Hari. Listening to them, he gets inspired and enters into ecstasy. He has 
heard that you are a great devotee of God and has come here to listen to 
the talks on divine glory from you. If you kindly agree, I shall bring him 
here. Kesav gave his assent. Hriday helped the Master in alighting from 
the carnage and accompanied him Kesav and others were till then very 
anxious to see him, but, when they saw him, their eagerness cooled down 
and he was taken to be an ordinary man. 

The Master came to Kesav and said, " Is it true, gentlemen, that you 
17 His fast talk k ave the vision of God? I have a desire to know the 
with Kesav nature of that vision, That is why I have come to you.” 

That way the topic of God was taken up. We cannot 
tell what Kesav said m answer to the Master’s words. But the Master, we 
were told by Hriday, sang the famous song of Ramprasad, " Who knows, 
O mmd, how Kali is ; She cannot be seen by the study of the six Darsanas ” 
and immediately entered into Samadhi. When they saw that state of ecstasy 
o t e Master, Kesav and others did not regard it as a high spiritual state, 
hey thought that it was a mere feigning or was due to a derangement of 
bram. With a view to bringing back normal consciousness, Hnday now 
egan uttering the Pranava mto his ears. At this his face brightened 
P with a sweet smile. Thus regaining partial -consciousness, the 
Master now went on explaining profound spiritual matters in so simple a 
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ammal comes to a herd of cattle, they go forward to gore it; but it" 

H e m S n it ”f J 0dy and k 15 thelrs 0ut case 15 J“« the same today” 
He then addressed Kesav and said, “ Your tail has dropped off." Unable 

to understand its meaning, the followers of Kesav looked annoyed, when the 
Master charmed them all by explaining its significance to them. “Look 
here, said he, “ as long as the tadpole has its tail, it lives m water only and 
cannot come up on land ; but, when the tail drops off, it can live on land as 
well as on water. Even so, as long as a man has the tail of ignorance, he can 
live in the water of the world only, but when that tail falls off, he can as 
freely move about m the world as in Existence-Knowledge-Bhss. Your mind. 
O Kesav, has now attained that state in which you can live in the world as 
also m Existence-Knowledge-Bliss" The Master spent a long time on 
various topics like this and came back to Dakshmeswar that day. 

Kesav’s mind was so much attracted towards the Master since he 
18. The intimate saw him first that, from now on fall his passing away, he 
relation between deemed it an honour and a privilege to meet him and 
the Master and enjoy his divine company very often. He r would either 
come himself to the Dakshmeswar temple or take the 
Master now and then to his “ Kamal Kutir " residence at Calcutta. The 
relation between the Master and Kesav deepened so much that both of them 
felt a great want if they did not see each other even for a few days At 
such times the Master used to go to Kesav m Calcutta or the latter would 
come to the former at Dakshmeswar. Besides, Kesav considered it to be a 
part of the annual festival of the Brahmo Samaj to come with his companions 
to the Master or take him to them and spend a day with him in divine con- 
versations. Many were the occasions when he with his followers came to 
Dakshmeswar m a steamer singing the glory of God, lifted the Master up 
into it and took a tnp on the Ganga, all the while listening to his ambrosial 
teaching. 

Remembering the scriptural injunctions Kesav never came empty- 

handed to Dakshmeswar Whenever he came, lie brought 
19 How Kesav SO me fruits and placed them before the Master 

chave at a an( j a j evo ted follower sat at his feet and converse 

with him At one time the Master said to him by way of 

a joke, “ Kesav, you charm so many people by your lectures ; say something 
to me." Kesav replied humbly, "Sir, am I to come to a black-smith s rW 
to sell needles? (i.e., am I to carry coal to Newcastle ») Pfcasesaysom^ 
thing yourself and let me listen. People ate charmed as soon as I 
a few words of yours. 




SRI RAHAKRISHNA IN KESAV'S HOUSE 




20 The Master 
explained to Kesav. 
"Brahman and Its 
power are one and 
the same The 
three, divine words, 
the devotee, and 
the divine Lord are 
One, and the One 
is the three M 


n. THE PRINCIPAL EVENTS OF THE MASTER’S LIFE 313 

One day the Master explained to Kesav at Dakshineswar that if one 
accepted the existence of Brahman, one had similarly to 
accept the existence of the power of Brahman and that 
Brahman and Its power were eternally one and the same. 
Kesav accepted it. The Master then told him that, like 
Brahman and Its power, the three entities, namely, the 
divine words (the scriptures), the devotee, and the divine 
Lord are non-separate ; in other words, eternally identical. 
The three, namely, the scriptures, the devotee and the 
divine Lord are One, and the One is the three. Kesav 
understood it and accepted it too. The Master went on 
to say that the three, namely, the Guru, Krishna (the divine Lord), and 
the devotee are One and One is the three, which he was then going 
to explain to him. Kesav mused a httle— we do not know what thoughts 
passed through his mind — and said with humility, “ Sir, I cannot accept now 
more than what you have said already. It is, therefore, needless to raise 
this topic at present.” The Master said, “ That’s all right. Let us stop here.” 
Inspired with the Western ideas and ideals, the mi nd of Kesav had thus 
received much light from the divine company of the Master and, under- 
standing day after day the mystery of the Vedic religion, plunged m Sadhana. 
This is evidgnt to us because his religious opinion gradually underwent a 
change as he came into close contact with the Master. 

The human mind, unless grievously wounded, does not feel like 
detaching itself from the world and realizing God as its 
all. Kesav got a shock when he gave away his daughter 
in marriage to the prince of Coochbehar about three years 
after he had become acquainted with the Master This 
marriage produced a great commotion in the Brahmo 
Samaj of India, and split it in two. The party opposed 
to Kesav separated themselves from the society and 
formed a new one called the General Brahmo Samaj. 
T “ e Master at Dakshineswar was much shocked to hear 
of that quarrel between the two patties over a petty matter. Hearing of the 

2d “Bmh da* S T 3 ab0Ut the marria S ea M e age of girls, the Master 
ThJ : t u an t mamage are thlnfis entlre] y under the will of God 
UndeC hal ? and feSt IUleS ' Wty djd ^sav set 
* tb fl U anyone ralsed topic of the Coochbehar mamage 
and condemned Kesav m the presence of the Master, he used to say " How 
is Kesav to blame for doing that? He is a man with a family. Why shouIdhT 
d °, What 15 g0od * or hls sons and daughters? What is there to be con- 

SSS3K3S32SS 


21 The Cooch- 
behar marriage 
took place in 1878 
Wounded by its 
repercussion Kesav 
attained spiritual 
depth The Master’s 
opinion on the 
mamage 



3M 


SRI RAMAKRtSHNA THE GREAT MASTER 


n father.” Viewing it thus from the standpoint of the duties of a house- 
holder the Master always supported Kesav’s action as not in any way 
blameworthy. Whatever that may be, there is no doubt that this blow 
dealt by (he incident of the Coochbchar marriage turned Kesav's mind 
wore inward and led it more rapidly along the path of spirituality. 

Although he was dearly loved by the Master and had many oppor- 
,, ( , cMv jj tunitics to see and hear him, it is doubtful whether 
noT fully tr.i»p the Kesav, inspired with Western ideas and ideals as he was, 
ufcai nmf ideals of understood him perfectly. For, on the one hand, he 


the Muter. He looked upon the Master as a living embodiment of spirit- 
honoured the u ahty— he personalty took him to lus house, showed him 
Mnstrr but could rolmt j t ( lc p( accs where he went to bed, where he ate, 
not accept the ideal ^ sal ^ where lie reflected on the good o£ 

his Samaj, naked him to bless him so that his mind might not forget God 
and think of worldly objects in any one of these places and, taking him to 
the place where he meditated on God, offered flowers at his lotus feet 
When he came to Dakshmeswar. he was seen by many of us to salute the 

Master uttering “ Victory to the (New) Dispensation. ' 

On the other hand, he was unable to accept fully the Masters 
23 The New saying, "All religions are truc-as many faiths, so wm 
Dupcnssuon and paths, ” and he tried to found a new faitlj called The 
the Master's New Dispensation ” by picking out wliat appeared to 1m 
opinion t0 (,(, t |, c CS5C ntials of all religions and rejecting whet 

seemed non-essentials in them. As this faith came into existence sho 
after Kesav's acquaintance with the Master, it is probable that it was a 
partial acceptance and propagation of the Master s final cone usion re 


mg the true nature of all religions 

When the powerful waves of Western education and 

came to India and began to bring about a iadi«d 

,C T™ Zm m the ancient knowledge of Brahman and Ac 
national problem cnangc mi f-nlpnted man 

of India has been manners and customs of soci y, between the 

soiled by the 0 f this country tried to fmd out a harmony ^ 

Master alone culture and civilization of the East and those j. 

Brahmananda Kesav and others Ss are known to have 

even so, in other parts of the country P-** 

appeared and carried on the«mevwrk, b £r du]y perfo rmed the 

tackle it before the advent of the Masi «• • and , gettlD g the 

sr rrs r — » - * 

i Wli heard it from Vijayltutaa Goswami 
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culture and civilization of India had as their basis religion, -which had 
brought glory and prosperity to this country in the past,— that the same 
life-giving religion still exists in full; and that we could again successfully 
pilot our national ship, if only we could base all our efforts and endeavours 
on religion and on nothing else, Living the ideal life himself, the Master 
showed further how religion could broaden the outlook of man Next he 
transmitted the liberalizing power of that religion to his disciples— especially 
to Swami Vivekananda— who were inspired by Western ideas and ideals, 
taught them how to perform all actions in the world as ancillary to religion ; 
and thus gave a wonderful solution for the above-mentioned intricate prob- 
lem of India. Just as by his gaining of the ultimate results of all the faiths 
of the world through their respective practices he has pointed out how to 
remove all differences in the spiritual realm all over the world, even so, by 
being perfect m all the faiths of India through their orthodox methods, 
he has silenced all wranglings about the religions of the land and 
has shown us on what basis our nationality has all along stood and 
shall stand. 

Even though Kesav failed to understand the full implication of the 
25 The Master’s ^ aster s 1( feals, the Master had a wonderful love for him 
behaviour at wfucl1 we could understand from his behaviour at 
Kesav's death , Kesav’s death m 1884 The Master said, “ I could not 

leave my bed for three days when I got that news, it 
seemed as if a limb of mine was paralysed ’’ 


We shall bring this appendix to a dose by mentioning another event 
26 The Master w ^ lctl happened when he met Kesav for the first time, 
saw Gautanga m Master then had a desire to witness the all-bewitcb- 
Sankirtan mg peripatetic Sankirtan of Sn Chaitanya The divine 

Mother fulfilled that desire of ius by showing it to him in 
the way described below Standing outside his room, he saw wonderful 
waves of Sankirtan coming towards him from the direction of the Pancha- 
vati, proceeding towards the main gate of the Daksluneswar garden and dis- 
appearing behind the trees. He witnessed that, absorbed m the love of 
God, Gautanga the moon of Navadwip, was proceeding with a slow gait m 
the centre with Nityananda and Advaita on either side, surrounded by a 
dense multitude. They were all xn a state of spiritual inebriation produced 
by H, s love, some expressing the bliss of tbeir hearts by losing control over 
themselves and others by wild ecstatic dances. The crowd was so great 
that it looked as if there was no end to the number of people there A few 
feces in that wonderful Sankirtan got impressed on the canvas of the 
Masters memory m bright colours. When he saw them coming L his 
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Shortly after he had had that vision, the Master went to Kamarpukur 
and to Hriday's native village, Sihar. Phului-Shyambazar is situated a few 
miles away from the latter place. Hearing that there were many Vaishnavas 
there who filled the place with the bliss of Sankirtan everyday, he had a 
desire to go there and listen to it The village of Belte stood neat Shyam- 
bnzar. Natavar Goswami of that village had met the Master before, and 
invited him to sanctify his home with the dust of lus feet Accompanied 
by Hnday, the Master went to his house, lived there for seven days and 
enjoyed the bliss of Sankirtan with the Vaishnavas of Shyarabazar Being 
acquainted with the Master, Isanchandra Mallick of that place invited 
him with great respect to lus house to share the bliss of Sankirtan there. 
The Vaishnavas were much attracted towards him to see his wonderful 
moods during Sankirtan. The news of his wonderful moods spread all 
around — not only in Shyamhazar hut also to Ramjivanpur, Krishnaganj and 
other villages far and near. Then came from those villages parties of 
Sankirtan with a view to enjoying divine bliss with him. That made the 
village very much crowded and Sankirtan went on night and day There 
was then a general talk that there had come a devotee of God who died 
and revived many times a day. People forgot food and sleep and, anxious to 
see him, climbed up trees and got on the roofs of houses Thus, for three 
days and nights, there flowed a tide of celestial bliss there. People became 
mad, as it were, to sec the Master and touch lus feet And the Master had 
no time to take his bath or meal Hriday afterwards fled secretly with him 
to Sihar, when that “ mart of joy " came to an end Isan Choudhuri, Natavar 
Goswami, Isan Mallick, Srmath Mallick and others of the village of Shyam- 
bazar and their descendants mention that event even today and chens 

great love and respect for him. The Master also became acquainted witt 

Raicharan Das, the famous Khol (drum) player of Krishnaganj As soon 
as he played on the Khol, the Master would go into ecstasy Wewer 
told of the above-mentioned event partly by the Master and par Y 
by Hnday We have been able to ascertain its date in the foil 

A great devotee of the Master, Mahendranath Pal, the physiaan 
of AlatS met the Master after Kesav Babu had 
of meeting him « 1875 He said to £ 

very J him of the aforesaid happening at 


first time That day the Master 

Phului-Shyambazar . t distance of 

Swarm Yogananda’s house was situated te that the 

the Dakshmeswar temple. So, leaving aside bis case we my 

"SOttS . f. 
- - *■ - 
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grand-daughter of very tender age, about six months afterwards. Her 
father apprehending that evil might befall the child, became much annoyed 
and dismissed Hnday from the service of the Kali temple. So the event 
under discussion must have taken place some time in or before 1879. Here 
ends the Sadhakabhava, 
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PREFACE 


AS THE SPIRITUAL TEACHER” 


THIS is the Third Part of Sn Ramainshna The Great Master. The events 
of the Master's life from the time he completed his Sadhanas to the time he 
became well known to the public have been mainly recorded here. We 
have not merely recorded the events and activities of the Master at that 
time, but have also discussed, as far as possible, the moods that prompted 
and the purpose that guided those actions. For, the history of the life of a 
man, who is an aggregate of body and mind, cannot be had from a detailed 
study of his insentient body and its activities. When writing a biography 
or a history, the materialistic West exhibits its ability mainly m recording 
events, while 'the spiritualistic Hindu apphes his mind to a careful depic- 
tion of the mental functions only. It is our conviction that a true biography 
or history should be a combination of both and that the actions of the un- 
conscious body should be recorded with a view to unfold the history of 
the mmd. 


Moreover, we have discussed the extraordinary life of Sri Rama- 
knshna m the light of the scriptures m many places. We have been led to 
study the unique functioning of his mind, his experiences and activities in 
comparison with those of great souls like Krishna, Buddha, Sankara and 
Chaitanya of India and Jesus and others of other countries The Master 
said to us in unambiguous language again and again that in the past, ” the 
one who became Rama and Krishna is (showing his own body) in this sheath 
now” and that “the spiritual experiences of this (meaning himself) have 
gone beyond those, recorded in the Vedas and Vedantas ” As a matter of 
fact, in discussing impartially, as far as possible, the life of Sri Ramakrishna 
established in Bhavamukha, we have been constrained to confess that such 
an uncommon life in the spiritual world was never seen before, 

„ Aga “’. 'f ilen w discuss tile foil implication of the new truth viz 
s many faiths, so many paths ", discovered and proclaimed by him for the 

benefit of mankind when he reached perfection in a remarkably short time 

U . splrltuaI Practices according to the faiths preached by previous 
incarnations, we ate inevitably led to accept him as the summation and 
consummation of all the incarnations who went before. The more we have 
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discussed the unprecedented, holy life of Sri Ramaknshna, the greater has 
grown our conviction that he is the unique product of the universal and 
eternal spiritual ideas of the Vedas — the totality of their essence. 

When the revered Swann Vivekananda had preached Sri Rama- 
krisbna’s ideas and the public became eager to know the facts of his Me, 
many people published many accounts of him. But none of them pointed 
out clearly the hidden relation that existed between that unique life and the 
Vedic or eternal religion. Consequently, from a study of these books an 
impression has grown m the mind of people that Sn Ramaknshna was a man 
cut off from the tradition of the eternal Hindu religion and has left behind 
him a particular sectarian doctrine of his creation Further, many of those 
stories contain errors tegardmg the life history of the Master and lad 
appreciation of the real import of the events of his life and their relation 
with events before and after. In order to meet to a certain extent that 
demand of the public, we have, following in the footsteps of Swann 
Vivekananda, attempted m this book a description of that great, noble 
life as it presented itself to us and a little of that state of being, the 
realization of a particle of which has made Swami Vivekananda and 
others, including ourselves, dedicate their lives at the lotus feet of 
the Master Let the reader know that if even a small part of the noble 
ideal of the Master's life, unintelligible to ordinary man, has been 
correctly portrayed m this hook, it is due to ks greatness and whatever 
defect or incompleteness has remained m it is due to our lack of pr pe 
understanding and expression. We intend to present to the read« ^ 
cnption of the first and last part of the prectoui ihfe of d» ’*£*“■* 
„ , to , talt we intend to prefix verses and the aphoristic art 
Swamv Vive kananda who discussed therein the hidden relation of the etero 
vXXon <1 ft. unfuhomble Me „< So Ramaknsbna .1— 

Bhavamukha AUTHOR 


he wrote m succession pats IV, u, an 



THE HINDU RELIGION AND SRI RAMAKRISHNA 


THE One bom as Rama of incomparable greatness in all the three -worlds, 
the very life of Janaka’s daughter , who, though himself beyond the world, 
ah, did not give up doing good to it ; the current of whose love flowed ever 
unchecked down even to a Chandala , and whose body of supreme know- 
ledge was enveloped by devotion in the form of Sita , the One bom as 
Krishna, who sang the song (the Gita) sweet and tranquil, yet deep as the 
roar of a lion, suppressing the great cataclysmic tumult raised in the battle- 
field and destroying the innate profound darkness of ignorance — that evet- 
renowned divine personality is now bom as Ramaknshna 1 

The word Sastra denotes the begmnmgless and endless “Veda ", It 
is this Veda only that is capable of teaching religion. 

The Puranas and other books are denoted by the word Smnti. They 
have authority only so far as they have followed the Veda • 

“ Truth” is of two kinds : (1) that which is perceivable by the five 
senses of human beings and that which is deducible therefrom by inference 
and (2) that which is perceivable by the subtle powers arising from Yoga. 

The knowledge acquired by the first means is called science and that 
acquired by the second method is the Veda 

The begmnmgless and endless mass of infinite knowledge called the 
Veda is eternally existent The Creator Himself is creating, maintaining 
and destroying this world with its help. 

The person m whom that power of intuition is manifested is rai le d 
a Rishi and the infinite knowledge that he comprehends through that 
power is called the “ Veda ", 

The attainment of this Rishi-bood, the seer-ship, of the immediate 
knowledge of the “Veda" is the true realization of religion Until the 
aspirant’s life opens out to it, religion for him is a “ mere meaningless word ” 
and he cannot be said to have set his foot on the threshold of religion. 

The authority of the Veda holds good irrespective of time, place 
and person, that is, its authority is not confined to a particular time 
country or person 


The Veda alone sets forth the universal religion. Although a little of 
that infinite knowledge is to be found in the Itihasas, Puranas, etc., of our 

nanda-— Tr° ^ “ 3 tonslatK,n 05 tw0 Sansk ™ ->«— composed b y Swap* Vweka- 
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country and in the religious books of foreign countries, yet as the first 
complete and unaltered collection of the entire body of the eternal know- 
ledge, the mass of words compiled into four books called the Veda, well 
known to the Aryans, is worthy of occupying the highest place m all 
respects, of being adored by the whole world and of being the ultimate 
proof of the truth of all scriptures, indigenous or alien. 

Regarding the mass of words called the Veda, discovered by the 
Aryans, it must also be understood that that part alone of it which is not 
Arthavada 1 (eulogy) or Aitihya * (tradition) or otherwise empirically known 
or knowable is the Veda. This mass of words is divided into two parts, 
namely, that relating to knowledge and that relating to work As the 
actions of the Veda and their results described in the “ work” portion enst 
for all times m the domain of Maya, they are subject to transformation 
according to the law of change with reference to tame, place, person, 
circumstances, etc Yes, they have been and will be changed. As social 
manners and customs depend on this “ work" portion, they also do and will 
undergo change. Similarly, popular customs and manners too have been 
and will be accepted from time to time, only so far as they are not contrary 
to the scriptures and the conduct of the wise. One of the mam causes of 
the downfall of the Aryans is their subjection to such popular customs and 
manners as are contrary-to the Veda, to the conduct of the wise and to 

the scriptures conformable to the Veda 

The "knowledge" portion of the Veda, otherwise known as the 
Vedanta, aided by selfless action, concentration of mind, ^votionan 
self-knowledge is eternally taking people ecu oss the ocean ofMa yatc a 
other shore of liberation As it is not at all influenced by time place an 

agency, it alone is the teacher of the universal rehgion-a religion that 

“r°,°” c , wbile book, Ito lb. 
tS ‘ i ,'h, Vedanta and bar. awlaned tb™ ,» data! to 
truths hidden m t £ fae divme ^carnations and others who 

— - *“ — — lb,Dra '“ 

which these books try to emphasize , < Aryans deviated tom 
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subtle truths of the Vedanta m gross and concrete forms in detail, for the 
consumption of weak brains. Hence they split into numerous divisions the 
integral eternal religion, which is an aggregate of innumerable religious 
moods , and kindling the fire of sectarian hatred and jealousy, endeavoured 
to throw one another into that fire. When they thus turned Bharata, the 
land of religion, almost into a hell, Bhagavan Sn Ramakrishna incarnated 
himself in order to show what the real religion of the Aryans was and where 
lay the unity amongst the numberless sects and denominations of the Hindu 
religion, scattered pellmell over a vast range of time and place — the rehgion 
that has become a source of delusion to the people of the land and an object 
of hatred to those of other countries, owing to its apparent division into 
innumerable ever-warrmg sects bristling with contradictory customs. This 
he did by holding aloft before the gaze of all his own life as a living example 
of that rehgion eternal, by concentrating in himself its universality, lost by 
the lapse of time. 


The Divine, whose embodiment the Veda is, almost wholly neglected 
literary education in this incarnation, in order to show how the eternally 
existing Sastra— with the help of which Isvara evolves, immumt and dis- 
solves the universe-reveals itself in the heart of a Rishi wherefrom all 
Samskaras have been erased , so that, when the truth of the Sastxas is thus 
proved, rehgipn would be rediscovered and re-promulgated. 

It is well known m such books as the Smntis' that the Divine 
incarnates Himself again and again for the protection of the Veda, the true 
rehgion, and of Brahmana, the teacher of rehgion. 

Even as a stream falling down a precipice, gams in speed and a wave 
nsing after a fall swells higher, so after each downfall the Aryan societv 
shedding its morbidities, it is well known in history, emerges more glorious 
and vigorous under the compassionate guidance of the Divine 

Rising again after each fall, our society reveals more of the eternal 
perfection hidden within and the Divine, the internal controller of all beings 

t "f, °r , H “, r “’ 

... /f ! , d again did this land of Bharata f amt away and agam and 
again did its divine Lord manifest Himself and re-awaken it. 

But in the past no new-moon night of sorrow veiled kr,i„ i j 
„h „ah a profoand d.rt.ess a, 4. 

by comparison, ah «„o„ Ms h™ 


the Aryan oZ" “’.“00^™”* h ° f *■ **<*» .warning of 
hh. stars bafor, A TZ‘‘ 
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r£ld’s°JlaJ iS re ' aWakemng Sltmlar occurrences of the past will appear as 

On account of the lack of fit persons to prevent the calamity, the 
fragments of the various aspects of the eternal religion lay scattered in all 

directions during the present downfall, in the forms of petty sects. It was 

partially preserved in some places and utterly destroyed in others 

The most compassionate divine Lord has manifested Himself far more 
fully in this modern age, in the aforesaid form of the incarnation of the age, 
than He ever assumed in any other age, playing as He has done on the 
entire gamut of all the spiritual moods and experiences and utilizing to the 
utmost all arts and sciences. 


In consequence of this fact, during this renascence the descendants 
of Manu, invigorated by this new strength, will be able not only to piece 
together the fragmented and scattered mass of spiritual knowledge, but 
also to re-discover the lost branches of arts and sciences, and to enrich 
their lives by the realization of those ideas and ideals through proper 
understanding. 

Hence is being preached the harmony of all noble ideas and ideals 
at the dawn of this great age And this infinite and eternal grand ideal 
that lay embedded and hidden in the ancient scripture and religion of 
India is being loudly proclaimed m society. a 

This new faith of the age is the fruitful source of all blessings to the 
world, especially to India (Bharata) , and Sn Bhagavan Ramakrishna, the 
founder of this new religion of the age, is the reformed manifestation of 
the ancient holy founders of the religions of the past Have faith in it, 
O man, grasp it T 

O man, a dead person never returns , a past night does not come 
back , an emotion, however passionate, never takes the same form over 
again , a Jiva, likewise, does not assume the same body twice. We, there- 
fore, call you back from the worship of the past to that of the palpable 
present, from the useless expenditure of energy on regrets for the bygone 
to the grand endeavour of the living present ; from the waste of energy 
in recovering lost pathways to the broad new-laid neighbouring highways. 
Wise one, take the hint 

Imagine and feel the fully developed state of the power, the mere 
opening sound of which is reverberating in all the quarters to the very 
skies , give up all vain doubt, weakness, jealousy and malice common 
amongst a slave-race and help in the work of turning forward the wheel of 
this great age We are the servants of the divine Lord, His children, His 
playmates, assisting Him m His play Have this faith firmly implanted in 
your heart and come up to the field of action. 


VIVEKANANDA 



CHAPTER I 


AS THE SPIRITUAL TEACHER (I) 

SRI RAMAKRISHNA IN BHAVAMUKHA 


THE mental states derived from Sattva, those from Rajas and those from 
Tamas venly proceed from Me. But I am not m them ; they are m Me. 
Deluded by these three states, the modifications of the Gunas, all this 
world is ignorant of Me, who am beyond them and changeless. 


—Gita 7. 12 & 13. 

Many have now come to know that at the end of the extraordinary 
e austerity practised continually for twelve years, the 

o£ the Master’s ^ astei was bidden by the Mother of the universe to 
words " Remain m Bhavamukha ”, which command he obeyed 

But it is very difficult to understand and explam what 
it is to remain in Bhavamukha and how deep its meaning is. Twenty-eight 
years ago Swami Yivekananda once said to a friend, 1 “Basketfuls of 
philosophical books can be written on each single sentence spoken by the 
Master” The friend was surprised to hear it and said, “ Is that so ’ We, 
however, do not find so deep a meaning m his words. Will you please 
explain to me any of his uttenngs m that manner ? ” The Swami : “ You 
would have understood it, had you the brains! Take any saying of the 
Master and I will explain ” Friend . “ All right, please explam the story 
of the elephant-god and the mahout-god related by the Master to illustrate 
his instruction on seeing God m all beings ” 

The Swami at once took up the controversy over the doctrines of 
free will and pre-destination or personal effort and God’s will, raging 
perpetually among the scholars of both the East and the West without 
their approaching any conclusion and continued for three days to explain 

w°ond!r<S le ol T? 6 langUag6 ’ th “ thl$ St0ry of the Master was a 
wonderful solution of that controversy. 


1 Haramohan Mitra, 
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2 Similar are the 
words of all incar- 
nations of God 


On reflection one is amazed to find such profundity of meaning 
in the ordinary daily conduct of the Master and in his 
teachings It is true of every one of the incarnations 
of God One has to study their lives to be convinced 
of this truth Leaving aside the instances of one or two 
great souls like Sankaracharya, who had to re-establish religion by tearing 
to shreds the whole fabric of the opponents' perverse arguments, we find 
in the lives of other great souls that they said and explained, m simple 
language and in short parables touching the heart and m homely similes 
and allegories, the truths they had to teach They kept themselves at a 
safe distance from grandiloquent bombast or elaborate rhetoric But 
their simple words and plain similes have so much meaning and power m 
them of elevating ordinary people to high ideals that even now, we have not 
grown able to comprehend their meanings in full or find a limit to their 
power, though we have been attempting to do so for thousands of years. 
The more we study them the more do we find deeper and deeper meanings , 
and the more we muse over them, the more does the mind renounce the 
transient, 1 inauspicious realm of the world and ascend to higher and higher 
regions And the farther one proceeds towards "the realization of the 
supreme goal ”, “ the existence m Brahman " liberation ” or “ the vision of 
God ", variously called by the great souls, the more does one comprehend 
in one’s heart of hearts the deep significance of those simple words. 

This is the law. We do not find any exception to the operation of 
3 An example • thls * aw in Master's words and conduct. Oh, what a 
Ginsh was asked profound depth of content do the Master's words reveal 
to give the " power an d how little of it did they appear to possess at the first 
of attorney ” hearing ! It is enough to give here one example. After 

meeting the Master a few times, one day Ginsh offered himself completely 
to him and said, " What shall 1 do from now on ? ” 

The Master. "Go on, be doing what you have been doing. Now 
keep to both sides, this (God) and that (the world). When one side 
(re the world) drops off, whatever is ordained to happen will happen 
But” continue to remember and think of Him every morning and evening. 
Saving this, he looked at Ginsh, as if waiting for a reply. _ 

At this, Gmsh was sad and thought, “ The nature of my work is such 
that I cannot keep regular time even for satisfying my daily physical needs 
such as eating, drinking, sleeping, etc I am certain to fail to rcme ^ cr an j 
think of God morning and evening Oh, what a calamity It will be ry 
Sri Guru’s words and evil will certainly befall me So 


. „„ T afitcc 7 it is certainly wrong to fail to keep one's promise to any- 
how can 1 agree 1 . - whom one is 


wrong transgress 

person m tS^rld,*' much" ‘more so“a promise to a person whom one 
going to accept as one’s guide for the next world, 
l Gila 9. 33. 
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Gitish was hesitating even to express his thoughts He continued to 
j think that surely the Master had not asked him to do 
state ot GinsT" a very difficult task. Had he sajd this to anyone else, he 
would have at once agreed But what could Gmsh do ? 
As he knew correctly the state of his mind, which was full of outgoing 
tendencies, he found that it was, as it were, beyond his power to practise 
even that little of rehgious duties everyday Again, looking at his own 
nature he found that he felt suffocated even to think that he was to submit 
himself to an obligation binding him for ever to a vow or a rule and that 
the mind would feel no peace till that vow or rule was broken. That was 
true all through his life. There was no difficulty m voluntarily doing any- 
thing good or bad but his mind rebelled at the thought that he was bound 
to do such and such a thing Realizing his very weak and helpless condi- 
tion, he felt distressed and kept silent He could neither say he would do 
it, nor could he say he could not. How could he be so shameless as to say 
he could not do so easy a task ? And even if he said so, what would the 
Master and others present there think ? They would not perhaps realize his 
extremely helpless condition and would think, even though they might not 
express their thought, that it was a pretence 

Finding that Ginsh remained silent, the Master looked at him and, 
nowing his t thoughts, said, “Very well, if you cannot do that, remember 
Him once before taking food and before going to bed.” 

Ginsh continued to be silent. He asked himself if he could do even 
t at He took his food at 10 a m on some days and at 5 p m. on others 
and there was the same irregularity with his night meals There were 
ays on which although he was taking his meal he was not at all con- 
scious o e act, on account of troubles and worries regarding the 
cases pendmg m the courts, thinking that he had no information whether 

TJZiT y I** ^ b / iriSter h3d leached - time and how 
It would be a calamity indeed if he did not appear at the time when 

the case was to be taken up, and so on and so forth. If. however, such 

Ltl r f elf -? d * was not impossible — he would Purely 

torget to remember and thinlr nf j < * 

£r= tZ SV S 2 

motionless and speechless buTth^ m 4 Phght and remained 

ta and da^ats W ^ S? ‘VvT ' " rfl ““*»• 
then said smilingly "You will S av 'T M j °° ked 3t Glnsh agam and 
give me the powr l 7^ » fa ' ' ^hat very weD, then 

divine semi-consciousness. ^ MaSter was then in a ««* of 

OK’s worldly affairs* to* anSher’p'ri^n P i rEOn transi “s the power oi managing 

° n COne * p “ aea “ and "Was all doc^ents on ^pn^^'a bS’ eK “ tS Ieceipts 
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Tins was to Guish's liking. His mind was now calm And there 
5 The state Of swelled m Ins heart an infinite on-rush of love for and 
Ginsli’s mind after reliance on the Master for his mfimte grace He felt 

of attorney 0 P£mCr the bonda 8 e o£ ™le, wh.ch was a terror to 

Inm, was now gone for ever. It was now sufficient to 
have the firm faith that whatever he might do, the Master would save him 
some way or other by his divine power. 


Giving the power of attorney to the Master meant then to Ginsh 

6 Giving the n0tblne morc than thls * that he would not have to 
power of attorney. glve up anytllm 2 by means of personal efforts nor to 
a bondage of love bother about spiritual practices and that the Master 

would remove the last vestige of worldlmess from his 
mind through his own powers. 

But he did not then realize that he had put voluntarily round his 
neck a noose of love a hundred times stronger than the bondage of the rules 
which, he thought, was so unbearable. He did not then dive sufficiently 
deep, nor had he the power then to realize that whatever circumstances, 
good or bad, lie might find himself m, whatever fame or infamy might attend 
him, however agonizing the pain or misery that dogged his steps, he had 
nothing more to say or do than to bear them all without a murmur. All 
other thoughts vanished from his mind and he was feeling the endless grace 
of Sri Ramakrisbna— in fact, a new ego rooted in Sri Ramakrishna was 
bom and was fast developing in him. A spirit of divine defiance of the 
world came upon him and he thought that whatever the world might speak 
of him, even if it despised him, it was quite immaterial , for, the Master was 
undoubtedly his m all circumstances and at all times How could he then 
know that the constant feeling of this new egoism is regarded m devotional 
scriptures 1 as a kind of spiritual practice and comes, they say, from an 
abundance of good fortune to human beings. Girish, however, was now 
free from anxiety And while eating, drinking or being engaged in any 
other activity, he had but one thought, viz , Sri Ramakrisbna had taken upon 
himself all his responsibility, a soothing thought, a balm to his mind, which 
through its deepening impression was gradually gaming mastery over his 
whole being and involuntarily making him meditate on the Master, thus 
bringing about a revolution in him, in all his thoughts and actions He was 
happy, though he did not understand all that. For, he thought, was it not 
a fact that he (Sri Ramakrishna) loved him and was more than his own 7 
The Master always taught that “ nobody’s spiritual attitude of mind 

7 How Ginsh should be interfered with” and he used to act accord- 

was aught hence- mgly in his daily dealings with devotees Knowing 
forward well Ginsh’s spiritual mood, he began to give instruc- 

tions from then on in accordance with that mood One day when 
' 1 Bhaktuutra by Narada. 



8 Ginsh under- 
stood the deep 
significance of giv- 
ing the power of 
attorney 
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Ginsh said in the presence of the Master, “ I will do it " in respect of a 
trifling matter, the Master remonstrated suddenly saying, “ What is that ? 
Why do you thus say 1 1 will do it ' ? Suppose you cannot do it. What 
then ? You should say, ' I shall do it if God so wills.' ” Ginsh on his 
part felt, “ This is quite right. I completely placed on God all my responsi- 
bility and He has accepted it. I can do a thing if only He thinks it proper 
and good for me and allows me to do so. How can I otherwise do it by 
my own power 7 ” Realizing this, he gradually gave up such words and 
ideas as “ I will do it ”, “ I will go ”, and so on. 

Thus days rolled on and at last the Master passed away Ginsh met 
with various calamities, e,g , death of his wife, son and 
others ; but his mind began to assert every time, “ He 
(Sri Ramaknshna) is allowing these events to happen, 
only because they are good for you. You have trans- 
ferred your responsibility to him and he has accepted it ; 
but he has given you no assurance regarding the path along which he will 
take you. Knowing that this path is easy for you, he is leading you along 
it You have no reason to say ‘ no ’ or repine for it Were they then 
empty words, that you gave him the power of attorney or transferred your 
responsibility to him ? ’ Thus as more and more days passed, the hidden 
meaning of giving the power of attorney ” was more and more realized by 
Ginsh Was its meaning completely understood even at last 7 Asked about 
it, Ginsh said, Much remains to be understood even now Did I know 
then that so much lay hidden m the simple giving of the power of attorney 7 
I now find that at some time there is an end to the spiritual practices like 
Japa, austerities and devotional exercises, but there is no end to the work 
of a person who has given the power of attorney ; for, he has to watch every 
step and every breath to know whether he does so depending on Him and 
His power or on this wretched ' I 

Many thoughts occur to our mind in connection with accepting the 
9 It IS the meat- P°wer of attorney W e find in. the history of the world 
~ * 0D ! 5* great souls ^ch as Lord Jesus, Chaitanya 

power of attorney C 0t5lErs ' ^j 10 solnetlme5 gave assurance of this kind 
„ , “ me pe °P le ' Ordinary teachers have no power or 

capacity to do so They can at the most teach others the Mantras, par- 

SvlT 'T factions, etc with the help of which they them- 
selves made spiritual progress , or they can attract people towards 
purity by Imng pure lives themselves But when paralysed by various 
° f I t 7 T^ S “ an r£aches the sta ^ of complete help- 

“i is sis £ *■ - A 

Mp It „ ‘j p i ' I ' 0Cd 
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for his evd actions and that he himself could experience their result nn 
the latter s behalf It is when such a decline of spirituality is manifested 
m humanity that the Lord out of H,s grace incarnates Himself and" 
the results of man's evil actions on bis behalf and saves him from the 

Inm llZ A l b ° nd T u But althoufih He does so - He does not absolve 
him altogether. He makes him put forth some little effort, so that he may 

earn. The Master used to say m this connection, “Man finishes the 
experiences of ten lives in one by their (the incarnations’) grace." 

This is as true of an individual as of a nation It is this which has 
10 Examples keen ca,,ed m tJze ^ ta CEL 8) “ the attainment of the 
divine eye ’’ by Arjuna for the purpose of having the 
vision of the universal form of Brahman , in the Puranas “ being blessed 
with the grace of God the Lord ” , in the Bengal Vaishnava scriptures 
the saving of Jagai and Madhai or the crushing of the unbeliever m them " , 
and in Christian scriptures “the vicarious atonement” of Jesus through 
taking upon himself the sufferings of others We could never have realized 
that there is truth in it, if we did not get an indication of it m the hfe of 
Sri Ramakrishna 

When the Master came and lived at Shyampukur in Calcutta for 
XI The Master’s treatment, one day he had a vision that his subtle body 
Vision m his accept- came out of his gross one and was walking, up and down, 
mg the power of Regarding the vision the Master said, “ I saw that it 
AWwicy had sores all over its back I was wondering why they 

were there and Mother showed that it was because people came and 
touched my body after committing all kinds of sms, and because out of 
compassion for their sufferings, I had to take upon myself the results of 
their evil actions, I had all these sores This is why it (showing his 
throat 1 ) is there. Why, otherwise, should there he so much suffering, 
though this body never did any wrong 7 ” We were dumb-founded and 
thought, “ Is it a fact then that one can undergo the results of another's 
actions and make the latter free to make spiritual progress 7 ” Hearing 
it from the Master, many thought, out of love for him, “ Ah, why have 
we touched the Master after committing various evil acts like lying, 
cheating, etc. 7 He is suffering so much, undergoing so much pam, because 
of us We will never-agam touch his divine body " 

. We remember in this connection what the Master said on another 
M tei occaslon Once, a man suffering from leucoderma 
cured leucoderma 61 came an ^ salt * importunately to the Master that if he 
would only pass his hand over it, he would be cured 
of the disease. The Master had compassion on him and said, “ Well I 
know nothing, but as you desire, I shall pass my hand It will be cured 
1 The Master was suffering from a sore in the throat when this conversation toot 
place — Tr . i 
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if Mother wills.” And he passed his hand over it. For the whole of that 
day, the Master felt so much pain in his hand that he became restless and 
said to the Mother of the universe, “ I will never do such a thing again, 
Mother " The Master used to say later, “ He was cured of the disease 
but the suffering was experienced (showing his body) here.” These events 
of the Master’s life clearly show us that in this age the scriptures like the 
Vedas, the Bible, the Puranas, the Koran, the treatises on rituals, the 
sacred formulae, etc., can be easily understood, if studied in the light of 
Sri Ramakrishna’s life The Master also told us, “ My children, coins 
current in the time of the Nawabs are not legal tender in that of the 
Badshas ”. 

On a superficial view it may appear that the giving of the power 


13 It is not as °* attorney ls a very easy a ^ alr ' as if the power waits 
to give the '“power reacJy t0 handecl over t0 anot}i er. Man is a slave to his 
of attorney ” inclinations, he looks for advantages even while practising 

religion. He likes to keep both, worldly pleasures and 
the bhss of God. He considers worldly enjoyments to be so sweet, so 
nectarous, that he feels as if the ground is cut from under his feet at'the 
mere idea of having to renounce them. For, he wonders, what will he then 
have for the support of his life’ It is for this reason that he is beside 
himself witb joy when he comes to know that in the spiritual world the 
power of attorney can be given He thinks, " Well, how grand ! Let me 
enjoy pleasures in the world to my heart’s content and commit theft, 
cheatmg, robbery, etc for that , and let Chaitanya, Jesus or Ramakrxshna so 
arrange that I may be happy m the next world I say the next world 
because some day I have to die" He does not then see that it is 
nothing but a deception committed by his wily mmd, that it is nothing 
but shutting his eyes to the temble pictures of his own evil actions and 
going headlong to destruction , and that some day he will be forced to open 
his eyes to see before h«n a shoreless sea He will then realize that no one 
has accepted the power of attorney given by a deceiver. Ah, man, how 
many are the ways in whichyou are deceiving yourself, thinking that you 

Thou * ' And had Mahamaya * * great delusion 

hast Thou created m the human mmd ! What Ramprasad says m his song 

addressing Thee is indeed perfectly true- <i says in ins song 

Hail, O Mother Dakshma Kali, 

Thou hast produced delusion m the world 
But hast made the magic wand of both Thy feet 
That destroy delusion, fall to the lot of Siva. 

Thou art the daughter of such a magician 
Thou hast kept die Father (of the umverse) m the 
disguise of madness, 

And assuming the three Gunas, 
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Thou hast transformed Thyself jnto Purusha and Praknti 
I apprehend therefore, O Prasad,* 

That you have become mad, as, you hope to get 
Those Feet, which could not be attained 
By the destroyer of Tripura himself " 

The power of attorney cannot be given for the mere wish; man 

14 The state in can nghtly give it only when, as the result of much 

which the power effort and perseverance, the mind realizes a state in which 
of attorney can be that is made possible And it is only then that the divine 
S‘ vcn Lord accepts it Even when running after the various 

things of the world to become happy, man really feels that what he has 
attained is a shadow without reality ; even when performing spiritual prac- 
tices, Japa and austerities, he feels in his heart of hearts that it can never be 
an adequate price for the attainment of the infinite Lord , and even when 
employing unsparingly all means and methods with the hope and faith of 
moving mountains by the sheer force of perseverance, he realizes that he 
has no power to move a straw , it is only then that he begins to cry aloud in 
a plaintive voice, “ O, Thou protector, whoever and wherever Thou art, 
save me,” and it is then that'the Lord accepts his power of attorney 

On the contrary, when the mind takes a perverse attitude and says 
“ I do not find joy in performing spiritual exercises or 

15 Beware of the „)|, n g on t jj e Lord but I fmd happiness m giving free 

deception of the TetBS tQ my w jjims an d fancies and hence I shall follow 
mmd them ” and when objection is taken to this attitude, it 

comes out with the prompt reply, “ Why, have I not given my power of 
attorney to God ? What shall I do when He is making me act thus ’ Why 
does he not change my mind ’ ” then one should know that giving the 
power of attorney in this manner is to deceive oneself as well as others and 


to lose here and hereafter 

This subject will be better understood, if discussed from another 
standpoint Well, let it be granted that you have given 
16 Another ^ power of attojmey and that you have no need to caU 
point of view QR q 0( j or t0 adopt spiritual practices If the power o 

attorney” has been properly given, you cannot hut constantly dweU upon 

His compassion in your heart of hearts. You will then feel that you fell mt 
tfne aboreleis ae. of tbe world »nd have teen for toil belple*ly m 

,, end that He h.a eared yon by Hi, Sr.ea Joat nnagma 
Z and devotion of yonr tear. *»«■: 

gives It shelter and it goes under the familiar name of a 

i The composer of the song — Tr, 



HU SRI RAMAKRISHNA IN BHAVAMUKHA 335 

does not harm the household. Is your heart meaner even than that * And is 
it not filled with grateful love for Him who has taken upon Himself your 
responsibility both in this world and m the next? So, if you find after 
giving the power of attorney that you do not feel any joy m calling on 
God then know for certain that you have neither given properly the 
power of attorney to Him nor has He taken upon Himself your tesponsibil- 
ity Do not deceive yourself any more thinking that you have given the 
power of attorney and do not attribute the stain of your own evil actions 
to the stainless divine Lord eternally free from the touch of any evil what- 
ever To do so is most maleficient and harmful to yourself. Remember 
the Master’s story of a Brahmin killing a cow : 

A Brahmin with much effort and great pains succeeded in rearing 
up a beautiful garden. He planted various kinds of fruit 
17 The stray of ancl fi owet .heanng trees and felt great joy at their 
a Brahmin killing j uxur!ant g row th One day, finding the gate open, a cow 
entered the garden and was cropping the plants. The 
Brahmin was away on business. He returned and found that the cow was 
even then feeding on his plants. He violently assaulted the cow and gave 
her such a blow with a stick on a vital part of the body that she died. The 
Brahmin was seized with fear and thought, " Alas, I, a Brahmin, have 
killed a co*— which is the greatest of sms ” The Brahmin had read a 
little of the Vedanta and remembered that human sense-organs derive 
their power of functioning from particular gods; for example, the eye 
derives its sight from the Sun-god, the ear its hearing from the Wind-god, 1 
the hand its movements from Indra, and so on. The Brahmm now 
recollected those words and thought, ‘ It is then not I who killed the cow. 
The hand was moved by the power of Indra , it is therefore Indra who has 
killed the cow ” The Brahmin felt relieved at this argument. 

Now, the an due to the falling of the cow came to enter the body of 
18 The deeper ^ Btahmm, but the Brahmin’s mind drove it away He 
understanding of said, " Go away, you have no place here, Indra has 
the Master’s words failed her, go to him " So the sin went to seize Indra 


with the develop- Indra said to the sm, “ Wait a little please, let me go, 
mentof the Sadha- S p ea {, a W ord or two with the Brahmm and come back. 

seize me then if you like. _ Saying so, Indra assumed 
a- human form, entered into the Brahmin’s garden and saw him standing 
close by and looking after the plants and trees. Indra began to praise 
the beauty of the garden in the Brabmm’s hearing , and, slowly pro- 
ceeding towards the Brahmin, said, “ Oh, what a beautiful garden it is ! 
With what good taste have the plants and trees been planted, each in its 
proper place ’’ Saying so, he approached the Brahmm and said, “ Sir, can 
you tell me whose garden it is ? Who is it that has planted the trees and 
1 Soul of cardinal points— North, South, East, West, etc — Tt, 
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plants so beautifully 7 ” Hearing the praise of the garden, the Brahmin was 
beside himself with joy and said, " Sir, this is my garden , it is I who have 
planted all these. Come, let me show you round” While he was thus 
taking Indra round and talking about many things of the garden, praising 
himself all the time, he came inadvertently to the place where the dead 
cow was lying Startled, as it were, Indra asked, “ Oh 1 Who has killed 
the cow here 7 ” The Brahmin who was all the while speaking of everything 
in the garden as “ I have done this ”, “ I have done that ”, was at a loss 
and did not know what to say and remained utterly silent Indra then 
assumed his own form and said, “ Ah, you hypocrite, you have done 
whatever is good in the garden and it is the killing of the cow alone that 
devolves on me Isn’t it 7 Here is your sm of cow-killmg Take it.” 
Saying so, Indra disappeared and the sin came and took possession of the 
Brahmin’s body. 

So much for the power of attorney. Let us now follow the mam 
topic. 1 Ask any devotee of the Master and he will 
19 Understand- un }, eS itatingly declare that with the passage of time, he 
the tight timT* ** hnds through his grace, deeper and deeper meanings m 

1 ' the Master’s words. Further, we are now amazed to find 

wonderful meanings and sentiments in many of the Master’s words and 
actions, which at the tune of hearing or seeing yielded no clear meaning and 
which we simply took in, charmed by his personality. The favourite saying 
of the Master was, “Ah, my children, you will succeed at the right time, 
you will understand at the proper tune , Can you get a fruit immediately 
you sow the seed 7 First there will be a sprout, then a sapling, then it 
grows into a plant, next it produces flowers and at last it yields fruits , it 
is just like that But one has to persevere and not give it up Listen 
to what is said in .this song” Saying so, the Master would sing in his 

melodious voice 

“ Oh brother, persist joyfully. 

You will succeed gradually, 

What went wrong will be set right. 

Anka was saved, Banka was saved. 

And the butcher Sujan was saved, 

Teaching the parrot, the prostitute was saved, 

So was saved Mira Bai 

Having the wealth and treasure of the world, 

The trader still drives the bullock, • 

When misfortune overtakes him. 

No trace (of all these) will be left 
Have such deep devotion m your mind, 

Give up hypocrisy and craftiness, 

1 Mentioned in Paras 1 and 2 of this chapter. 
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The King of the line of Raghus will be attained easily, 

By virtue of service, worship and surrender 
He would then say, “ His service, worship and surrender, i.e„ humil- 
ity; everything will come right, if one has faith and 
adheres to these things ; His direct vision is certain But 
if one gives them up, there stops one’s progress. There 
was a man who had a job and with considerable diffi- 
culty he saved some money, little by little. One day, counting, he 
found that there was a saving of a thousand rupees He was at once beside 
himself with joy and thought. “ Why should I be in service any more ? 
There is already a saving of a thousand rupees What more is necessary ? ” 
Saying so, he gave up the job. A puny man with a puny ambition I He 
was puffed up with this paltry sum and looked down upon others. But 
how many days will it take to spend a thousand rupees ’ It got exhausted 
in no time. He then fell on evil days and danced attendance on office- 
superintendents for a job It will not do to act thus ; one has to wait patiently 
at His door If one is prepared to do that, then alone will one succeed ” 
Again while he was singing, “You will succeed gradually ”, he would 
suddenly say, “Ah, why gradually’ One should not 
practise such lukewarm devotion. One sho uld have the 
burning faith in one’s heart. Realization must come 
just now, I will see Him this very moment. Can half-hearted devotion 
help one to realize Hun’ 

Whenever we looked at the Master, we felt that he was the very 
22 The Master, embodiment of spiritual moods We felt that we saw his 
form because the spiritual moods had consolidated them- 
selves m him, so to say We talk ghbly of physical 
changes taking place simultaneously with those of mental 
moods, but rarely come across a httle of such pheno- 
menon But we could not imagine even m a dream 
tiiat the surge of mental moods could bring about so much of change m the 
body, as in the case of the Master In Nirvikalpa Samadh,. the Master’s 
I consciousness disappeared totally , his pulse, heart-beat etc stoDned 

wnfrTf f Mahendralal Saikar and 0ther examined ^hun 

with the help of instruments and found no sign of the functmmno fu 

T a, ti d r i *“■ b,! ts 

and touched with his finger the Master’s eyeball and found ,t ,n * 
to touch like that of a dead man At the t une of £££“"! 

i s ; ; *» 

™7'' n " te 


an embodiment of 
spiritual moods, 
used to have bodily 
changes with the 
change of moods 
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manifested in his body, 60 much so that Mathuranath and others, who 
were his constant companions, mistook him on many occasions for a woman 
guest 1 We have heard from the Master and have ourselves seen so many 
similar phenomena, that the laws of modern Psychology and Physiology so 
far considered to be conclusive have to be re-enunciated Will people 
believe these occurrences even if they are told ? 

But the most striking thing we have seen m him is his power of 
23 The Master's roaming everywhere in the realm of ideas , his power 
power of knowing of understanding all ideas, great or small, of all persons, 
all moods in all 0 f a boy or an adult, of a monk or a householder, of a 
persons devotee or a Vedantin, of man or woman; his power 

of grasping the inner thoughts and sentiments of each spiritual aspirant, of 
knowing how far be has advanced in the realm of spirituality, what path he 
has adopted, what his present needs are for taking him further along his 
own line of progress , and what is most important, his wonderful power of 
prescribing just the course needed and suitable When we deeply think 
of these things, it seems to us that the Master had previously experienced 
in his life the whole range of ideas past, present and future without 


exception ; that he had stored his memory in great detail with the entire 
history of each of the states from the time of its appearance to that of its 
disappearance , and that it was owing to this fact that whenever anyone 
came and told him of his mental state, he grasped and understood it by 


comparing it with what was stored up in his mind and gave the appropriate 
prescription then and there. This was his rule in everything. Confronted 
with extremely trying situations like worldly attachment, worldly turmoil, 
the persistence of some idea or emotion contrary to the practice of renuncia- 
tion etc., and unable to find a way out, when anyone came to him as an 
humble inquirer, he would invariably give him the proper direction and, 
by way of encouragement, tell him his own experiences under similar 
conditions He would say, "My child, such and such events came to 
pass then, and I adopted such and such means ” It is needless to add 
how much hope filled the inquirer’s heart when the Master said so and 
with how much faith and perseverance he went forward along the path 
specified by the Master. That was not all, but he felt how great the 
Master’s love for him was when he saw him confiding his heart’s secrets to 
him One or two examples will make it clear 

A promising son of Manunoban Mallick of Sindunapati, Calcutta, 
died. No sooner had he performed the ceremonies 
i 24 t/mirnn H"’ -- connected with the cremation than Mammohan came 
gue£ (Krerthe death to the Master Saluting the Master he sat with a heavy 
of bis son heart m a corner of the room He saw many inqui g 

devotees, seekers after truth, men and women, sitting m the wo 
, It was ui Mathuranath’s house that the Master practised Sabln-bhava • 
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the Master was talking to them on various spiritual topics. He sat for 
a short time when the Master's eyes happened to fall on him and with a 
nod of his head, he asked him, “ Well, why do you look so sad today ? " 
In a choked voice, Manimohan answered, “ So-and-so (naming his son) 
died today.” Seeing his haggard appearance and hearing his choked voice, 
everyone m the room was dumbfounded and sat speechless. Everyone 
knew that mere words of consolation could not stop the deep pam and 
agony raging in his heart Nevertheless they began to console him m 
words such as “ Such is the way of the world, everyone must die some 
day, whatever has happened cannot be undone by shedding tears a thousand 
times , therefore give up grief, have patience ; ” and so on and so forth. 
Man has been consoling men and women struck with grief from the 
beginning of creation in these words But, alas, how few are the hearts 
that are so consoled ! And how can they be ’ It is only when the three j 
things viz , our minds, w ords, and actions are inspired by the same feeling 3 
that our w ords can tou ch others' hearts and raise similar waves of feeling ' 
there But with us this qualification's altogether wanting, we say, " The 
world is transitory, but every thought and action of ours are contrary to 
this idea. Though we advise others to consider this world to be transitory 
as a nightmare, we always regard it as eternal in our heart of hearts and 
make arrangements for living here for ever. How can our words acquire 
that power ? 

Although all the others poured forth the hackneyed phrases of 
consolation to Manimohan, the Master was all the time merely listening to 
his words of gnef without speaking anything whatever When they saw 
Biat indifferent mood of his, some were surprised and thought how hard 
how devoid of compassion, his heart was. 

As he was listening to the words of the old man, the Master gradually 
passed into ecstasy— a state of divine semi-consciousness Suddenly with 
the pose and energy of a wrestler he struck his left arm just below the 

hls ri8ht hand ' stood - and ^ 

O man, prepare yourself for battle. 

There, see Death entering your house in battle array 

(Therefore) nde on the chariot of great virtue 

t0 l ^ tW ° h ° rSes of devotIon a nd spiritual practice 

Stretch up the bow of knowledge, P ' 

And set the unfading arrow of the love of God 

Listen, t h ere is another plan of gQod str . 
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The tune of the song expressing great vigour and the appropriate 
gesture coupled with the spirit of heroic renunciation and strength coursing 
from the Master's eyes produced m the hearts of all a current of wonderful 
hope and energy. The heart of every one, raised from the realm of grief 
and delusion, was filled with a wonderful divine bliss, which was beyond 
the senses and beyond the world Manimohan too felt it in his heart, 
forgot the agonizing grief and was now calm, grave and m perfect peace 

The song came to an end ; but its few words, so sung by the Master, 
generated waves of spirituality, which filled the room for a long time and 
was palpably felt like a presence by all All were still and lost themselves 
in the spiritual mood- “It is God alone who is our own," we offer our 
hearts and lives to Him May He bestow his compassion on us and reveal 
Himself to us " When the Master’s ecstasy came to an end a little later, he 
sat by the side of Manimohan and said, “ Ah I What burning pam is there 
on earth which can compare with grief at the death of a son ? A son is 
born of this sheath (body) , isn't he 7 So his relation with the body 
persists as long as it lasts ” Saying so, the Master began to describe to him 
the death of Akshay as an example, so touchingly that it seemed as if he was 
visualising before his eyes the death of his relative. He said, “ Akshay 
died I felt nothing at the time I was standing and was witnessing how 
man dies I saw there was, as it were, a sword in a sheath and the sword 
was brought out of it The sword was not at all affected It remained as 
It was and the sheath lay there I felt great joy to see it I laughed and 
sang and danced. They then burnt the body and returned The next day 
I was standing there (pointing to the verandah to the east of the room 
and near the courtyard of the Kali temple), and do you know what I felt? 
I felt as if my heart was being wrung m the way a wet towel is wrung 
My heart was feeling for Akshay like that I thought, “ Mother, this (his 
body) has no relation with even the cloth it wears , ah, how great was 
then the relation with the nephew. When it is so even here (with himself), 
how agonizing the pam must be to the householders 1 Thou art showing 
that, aren’t you 7 ” 

“ But do you know 7 ” continued the Master, a little later, “ Those 
who take refuge m Him do not go down to the bottom even on account of 
this unbearable grief They regain their balance, but after a few tossings 
Persons of small capacity, like small vessels, lose their control, their balance, 
altogether and go down Haven’t you noticed the plight of the small 
fishing boats when steamers pass through the Ganga 7 It looks as if they 
are lost and are gone Some are capsized altogether The bigger vessels, 
carrying tons of load regam their balance after a few tossings But a toss 

or two must be felt by all ” ' H 

After a short pause of serious gloom, the Master added again, How 
few are the days during which the relationship exists among all these (sons, 
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parents, etc ) m this world Desiring happiness a man enters the world ; he 
marnes, begets a son , the son grows ; he marries his son , thus a few days 
pass pleasantly. Then one gets ill, another dies, still another goes astray, 
and the man is beside himself with worries and anxieties. The more the 
frustration, the louder the lamentation ! Haven’t you noticed how the 
wet fuel bums m a sweetmaker’s oven 7 It burns well at first Then as 
it is burning, the sap begins to ooze out through its hinder part and 
assumes the form of froth which bubbles and bursts and produces various 
kinds of hissing sounds It is just like that.” He was thus consohng 
Manimohan by speaking to him on a variety of topics such as “ the 
transitormess and hollowness of the world ”, “ taking refuge in the divine 
Lord, the only source of happiness ” and so on Manimohan felt consoled 
and said, " This was why, Sir, I came running to you. I knew that there 
was no one else who could assuage this fire of gnef." 

We were amazed at this extraordinary behaviour of the Master and 
thought, “Is this the person whom we considered a short time ago to 
be hard-hearted and indifferent 7 One who is really great is not like the 
common run of people even m small matters His greatness is discernible 
m every action, great or small. Is he the same person whose heart-beat 
stopped a little while ago while he was experiencing ecstasy or the near- 
ness of God, 7 Is he the same person, who, in' sympathy with Manimohan s 
condition, is behaving like an ordinary man? He could have altogether 
dismissed the words of the old man, saying, “It is a mere delusion, a trifling 
matter," it is not that he does not have that power. Had he displayed 
is greatness that way, we would have felt that he might be a great spiritual 
teacher ° r anything else, but that he was certainly not of this world we 
would have felt that he had not the power to enter into the feelings of 
ordinary mortals and would have said, " We wonder how he could have 
remained indifferent to the play of Maya if he had fallen but once into the 

^mon mto which we, weak human beings, have fallen owing to 
our attachment to wives and children.” 

m j The A Ve . ry moment ' P'raps, a young man comes in a dejected 
TIT aSkS -' S *’ h ° W Can ° ne be fceed 1** Passions and 
dlStUrb tbe and make me restless in 

The Master: “Ah, lust does not vanish till God is reabzed. So 

“ ng as ** bod ? lasts, a little of it continues even after 
Pie. The Master’s that realizaunr. T,,,*. ^ t 

words on now to Do ™ , * cannot ^ise head. 

Get nd of lust ° yOU tbmk 1 m y seIf am altogether free from it 7 

t - mia ‘ 

it seemed to be bevond mv on® ' 30 ° 1 nlUsh of lusc came that 

my face against the dust on tbTT o£ , COn f o1 1 we Pt rubbing 
tne dust on the ground and said to the Mother. ‘ I have 
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done a great wrong, Mother, I shall never again harbour the idea that 
I have conquered lust.' It was then only that it vanished Do you 
know, you people are now passing through a high tide of youth This 
is why you cannot stop it When a high tide comes does it heed an 
embankment? It then swells up. breaks the embankment and rushes 
forward. Then water stands as high as a bamboo over the paddy fields. 
But it is said that a mental sin is no sin in the Ka hyuga Again even if 
an undesirable feeling happens to arise once or twice m the mind why 
should you feel worried because of it? It is natural to the body, it 
comes and goes sometimes ; pay no more heed to it than to the bodily 
functions, the calls of nature Do people feel worried because of such 
functions 7 Similarly consider these feelings to be very trifling, unworthy 
of any attention and do not think of them any more Moreover, pray to 
Him heartily, repeat continually the name of Han and meditate on Him 
Do not take notice whether they come or go They will slowly come 
under control " The Master had become, as it were, a youth speaking 


to a youth. 

In this connection, we remember Swami Yogananda, who was 
26 Third Exam- amongst the very few whom we knew to have conquered 
pic Advice to lust. One day he asked the Master that very question 
Yogananda on tins at Dakshineswar He was then young, about fourteen 
matter or fifteen years of age and had been visiting the Master 


for a short time. A Hathayogi named Narayan was then living in a 
hut under the Pancliavati and was attracting some peoples curiosity 
by showing the arts of Neti Dhauti 1 Yogen said that he was also one of 
those people and thought on seeing those arts that lust perhaps would 
not vanish and God could not be realized unless those were practised. 
He therefore hoped, when putting the question, that the Master would 
instruct him on some posture, advise him to take Hantaki or some other 
drug or teach him some process of control of the vital force In answer- 
ing my question", continued Yogen, “the Master said, ' Go on repeating 
the name of Han and it will vanish, nothing more will be necessary it* 

answer was not at all to my liking I said to mysdf, I see he does not 

know any process and that is why he has prescribed to me a uade 
something Does lust vanish on repeating the name of Hari^ S° many 
npnnle are dome it why does it not vanish in them 7 Another 7 
came to the Kali temple and instead of going straight to the Master wa 

standing near the Hathayogt at the Pancbavat, 

, t 5aV T that the Master himself came suaoemy 

conversation, when i saw m ,, b ,« i ong and about an 

diseases and makes the body film. 
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and no sooner had he seen me than he called me, took me by the hand to 
his room and said, 1 Why did you go there ? Don’t do that Your mind 
will stick to the body only i£ you learn those processes of Hathayoga. It 
will not thirst after God ’ I thought, ‘ He is thus speaking to me lest I 
should give up visiting him.’ I always had a high notion of my intelligence. 
What a free rein I gave to the intellect ! It did not then occur to me that 
my visits mattered so little to him. Ah, such a roguish and suspicious 
mind I had There is no limit to the grace of the Master. In spite of 
harbouring such improper thoughts I was given refuge 1 Then came the 
thought, 1 Why don't I do what he told me to do and see what happens ? ’ 
Thinking thus, I took to the name of Han with a concentrated mind. And 


as a matter of fact, I began directly to experience the result mentioned by 
the Master ” 

Very many are the examples that can be cited of the Master’s 
27 Fourth ex- ability to grasp the mental condition and needs of all. 
ample The story We have already introduced Mam Malhck of Smduriapati. 

A relative of his, a woman devotee, frequently visited the 
TB a ™ Master One day, she came and said to him with great 

humility that when she sat down to meditate on God, worldly thoughts, 
the words of one, the face of another, etc. came into her mind and she 
could not attain to restfulness. The Master at once understood the mood. 
He knew that she loved someone whose words and face came to her 
mind. He asked affectionately, "Well, whose is the face that comes to 
your mind? Whom do you love?” She rephed that she loved a young 
nephew of hers, whom she was bringing up. The Master said, “ Very well 
whatever you do for him— feeding, dressing, etc.— do with the idea that 
he is Gopala; take this attitude that God resides ,n him m the form of 
Gopala and that it is He whom you are feeding, dressing and serving. Why 
should you think that you are doing all this for a human being ? As is your 
mood, so will be your gam’’ We are told that as the result of doing so, 

sheattuf f 4 “ nsidelablc spiritual progress, so much so that 

she attained even Bhavasamadhi. 

pa expkcable the Master could comprehend and know the 
f T S , tat6S ° £ men because be bad a man’s body. 

all kinds of mental how the M M Unb ° Unded wben one 'thinks 

slates of women & Master couId correctly know all the moods of 

women upon whom God has bestowed an extra ra mnh, 

his wott^n^devotees^^did ff*® S“ ** “ The Master >” sa * 

1. — X be vr “ *“• 

the slightest shyness or hesitation in ' W ^ W£ dld not feel 

presence of men. If, however it came nn pre5ence ’. as we do ln the 
i rr , 1 iC came 0n tare occasions, we forgot it 

He was a d.scple c£ the Master and renounced the world. 
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immediately and would express to him our feelings without any hesitation 
whatever." 

Did it happen because the Master completely lost the consciousness 
29 Its cause " I nra a male ” by constant concentration for a long time 
on the thought, 'T am a woman friend or servant of 
Sri Krishna, the divine Lord ", and by its realizations ’ Patanjali 
says in his Yoga Aphorisms, "If the idea of doing injury to others 
completely vanishes from your mind, no one m the world, not even 
tigers and snakes, will injure you, not to speak of human beings The 
very idea of doing injury to you will not cross their minds when 
they sec you." This must be understood to be equally true of all other 
functions of the mind such as lust, anger, etc. Many examples of this 
fact arc found m the Puranas. One, however, will suffice The stainless 
young Suka, free from Maya and always merged ra God-consciousness, was 
passing along having renounced the world ; and Vyasa, his old father 
blinded by affection for Ins son, was running after him crying "Where are 
you going, son. where ate you going ? ” On their way the celestial damsels 
were bathing m a lake after leaving their clothes on the bank They felt no 
bashfulncss or qualms in their minds when they saw Suka and went on 
bathing as before But as soon as the old Vyasa arrived, all of them covered 
their bodies in great haste Vyasa thought, " Ah, this is very prpper indeed 1 
My youthful son passed by before me and they did not even stir , but 
they feel very shy seeing me, an old man." Questioned about the reason, 
the 'ladies answered, “ Suka is so pure that the only thought he always has 
m lus mind is, I am the Self of the universe ’ He is not at all conscious 
whether he has a man's or a woman's body. This was why shyness did not 
arise m our mind when we saw him But you are old, you have been much 
acquainted with the gestures, postures and glances of women and have 
extensively described their grace and beauty You do not, like u a, 
look’ upon men and women as the Self and neither will you ever have t e 
capacity to do so This is why the idea of a male arose in our minds on 
seeing you , and simultaneously shyness also arose 

This very idea comes' up m 


30 The reason 
why women be- 
haved freely in the 


.uca - our mmd in connection with the 

Master His illumining Self-knowledge and his vision ot 
the Self in all beings both male and female kept the 
minds of all near him raised so high that the ideas 


etc would 

SUCH as 1 am a man , - .1, 

not usually cross their minds as long as t k ey ^ e _ 


presence of the suc }j as “I am a man”, “ This is a woman 
Master 
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At the Master's request ladies 1 of vet? respectable families who never 
travelled anywhere except by carnage or palanquin, walked on foot through 
the mam road at day-time to the bank of the Ganga, took boats and 
travelled to the Kali temple at Dakshineswar. What is more, they would 
perhaps go at the desire of the Master to the neighbouring market and 
make purchases for him and would return on foot to Calcutta at dusk. An 
example or two will make the matter clear 

It was nearly the end of 1884. The Holy Mother was then 
31 at her father’s house at Jayramvati. Balaram Basu 

ple went to Vnndavan with his father. With them went 

Rakhal (Swami Biahmananda), Gopal (Swarm Advaita- 
nanda) and several other devotees, men and women A lady of a respect- 
able family of Baghbazar, who had heard of the Master, had had a great 
desire to come and see him She expressed this to a woman-acquaintance 
of hers The latter was told of this because she had been frequently 
visiting the Master for the past two years A plan was fixed ; and in the 
afternoon of the very next day the two arrived at Dakshineswar. They 
saw the door of the Master's room dosed. They looked through the 
peep-holes m the northern wall of the room and saw the Master resting. 
Therefore they went to the Nahabat where the Holy Mother used to 
live and waited there The Master got up a little later and on opening 
the northern door he found that they were sitting on the verandah 
of the first floor of the Nahabat He called out to them, “ Hullo > come here." 
When the women devotees came and sat down, the Master got down from 
his wooden cot and sat near the woman devotee who was known to him. 
At that she felt shy and was going to move away a little when the Master 
said, "Why this shyness? Realization of God is not possible as long as 
the three, viz , shyness, aversion and fear, are there (Making a movement 
of his hand) I am verily what you are But (showing the hairs of his chm) 
you feel shy because these are there. Is it not so ? " 

Saying so, he started immediately a conversation on God and gave 

wTL mStr “ S The W ° men devotees also the distinction 

between man and woman and put questions and listened to answers 

without any hesitation whatever. When they took leave after a long 
conversauon the Master said, “Come once a week. In the beginning 
be “ 0re frequent -" A ® ain ' finding that they were poor 

women devotees acted accordingly since then. 

nrnJr?' I£adeI “ EC Chat ■ uc k la&es would not come out in public at that 
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Another woman devotee said to us one day, “ There was nice Sar 
(sweet cream) m the shop of Bhola the famous sweet- 
pie on thesubject" ma ^ er As we knew that the Master liked Sat we 
purchased a big piece Five of us then together hired 
a boat and arrived at Daksbmeswar without notice But we were informed 
that the Mahter had gone to Calcutta We were at a loss, not knowing 
what to do There was brother Ramlal there Asked where m Calcutta 
the Master had gone, he said that he had gone to the house of the 
' teacher ' 1 at Kombulatola. Hearing this, A's mother said, ‘ I know that 
house , it is near my father’s ; will you go 7 Come, let us go, what is the 
good of waiting here 7 ’ All agreed We handed over the sweets to brother 
Ramlal and went away saying , 1 Please give it to the Master when he comes ’ 
We had already dismissed the boat So we started on foot But such was 
his will that hardly had we covered the short distance to Alambazar when 
an empty carriage returning to Calcutta was available We hired the 
carnage and reached Shyampukur There was fresh trouble awaiting us. 
A’s mother could not find out the house After taking us from place 
to place she stopped the carriage in front of her father’s house and called a 
servant He came with us and showed the house Thus we succeeded 
after all in reaching the teacher's house How can I blame A’s mother 
either 7 She was three or four years younger than we— she was about 
twenty-six or twenty-seven then A mere daughter-in-law, she never came 
out to a road. Moreover the house was m a lane and how could she 

recognize it 7 , 

" We reached it with great difficulty We were not then acquainted 
with the teacher’s family Entering the house, we saw the Master sitting 
on a small wooden cot in a small room There was no one near him As 
soon as he saw us he laughed and said affectionately, ‘ Ah, how could you 
come here 7 ’ We saluted him and told him the whole story He was very 

happy, asked us to sit in the room and began to talk on various subjects 

Every one now says, he did not allow women to touch him or even to 
approach him We laugh to hear it and think, ‘ We are not dead yet Who 

will know how kind he was 7 He had the same attitude towards men and 

women. But it is true that if they stayed near him long hewouldsay, 

•Please ‘go now and pay reverence to the presiding deities of the temples. 
We have heard him ask menfolk also to do likewise However that may 
be. we were sitting and speaking with him Those two of uswho wer, 
elderly sat very near the door and the rest, the three o , 
within the room, when Pranakrishna Mukhopadhyaya whom the 
called ‘the fat Brahmin’ came quite unexpectedly Should 

Srt Ramahrtshna ” 
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out’ No, there was no possibility of that Where had we to go to ? There 
was a window near the door. The two elderly ones took their seats there. 
And the rest, the three of us together made our way under the cot on which 
the Master was sitting and lay there Each one of us bad her whole 
body swollen on account of mosquito bites. What could we do? 
There was no possibility of movement. We were lying still. The 
Brahmin talked for about an hour with the Master and left. We then came 


out laughing. 

" The Master was then taken to the inner apartment for light refresh- 
ment. We accompanied him there. The Master afterwards got into the 
carriage to go to Dakshineswar. We atl then walked back home. It was 
about 9 p tn 

“ The next day we went to Dakshineswar again. As soon as we were 

there, the Master came near and said, ‘ Ah t I took almost 
33 The Marter „ , 

bestowed equal aU yout sweets ; there was only a little left over. There 
grace on women was no illness or anything of the kind , only the stomach 
was ]ust a little heavy.' I was surprised to be told so. 
Nothing suited his delicate stomach and to think he had taken a whole 
piece of Sar 1 Then I heard that he took it while m the state of divine semi- 


consciousness. I. was told that the Master had taken his food at the house 
of the teachor and came to Dakshineswar at 10 30 p.m. Shortly after his 
arrival he got into ecstasy and said to Ramlal, ' I am very hungry, give me 
whatever there is m the room * Told so, brother Ramlal brought the piece 
of Sar and placed it before the Master, when he ate up almost the whole of 
it Then we remembered what we had heard from the Holy Mother and 
sister Lakshmi of his taking abnormal quantities of food sometimes in the 
ecstatic mood and digesting them Ah’ so much was the grace we had 
from him. It cannot be expressed in words what that compassion was And 
what attraction' Even we ourselves do not know or understand how we all 
used to go to him and do all those things. Why, we cannot now go m that 
manner on foot anywhere to unknown people’s houses vnthout informing 
y ody, to see a holy man or listen to words on spirituality. Such things 
ave vanished with him by whose power we acted that way. We do not 
know why we still hve though we have lost him.” 

, Many SI “ lIar < f amples catl 8'ven. Those who never went out of 

all from the knowledge of differ ^ , wbdl 31156 m the roinds 
one’s behaviour had been for the SebeSg 
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spiritual consciousness Every one saw the perfect ideal of his or her own 
spiritual mood in the Master, who was an embodiment of different divme 
moods Men bowed down their heads to the perfect manifestation of 
manliness in him ; and women found m him the fullest manifestation of all 
the noble womanly moods, regarded him as dearer than the dearest and cast 
away all hestitation m moving with him 

The Master would now and then mimic the gestures and postures of 

women to our merriment We were surprised to find 

34 The "Master _ , 

, , , the mimicry so exact On one occasion a woman devotee 

mimicked the £es- , , , 

tures of women said to us m this connection. One day the Master began 

to show in our presence the gestures which women make 
when they see men — that pulling of the veil, removing of the tresses near 
the ear, pulhng of the cloth over the breast, speaking various unnecessary 
and meaningless words. The imitation was perfectly accurate We saw it 
and began to laugh, but we felt shame and pam, thinking that the Master 
was thus looking down upon women. We thought, ‘ Why, are all women 
like that ’ ’ After all we were women ; we would naturally feel pained if 
anybody caricatured women like that. Ah, the Master immediately 
understood and said affectionately, 1 Well, I don t mean you. You are 
not of the demoniac nature. It is women of that nature only who behave 

that way ’ ” ‘ 

Every one of the devotees of the Master has more or less seen the 

35 The moods co-existence in him of the moods of both men an 

of both men & women Girish had an experience of this nature one 
women coexisted in day and took the liberty of asking the Master, ir > ar *J 
the Master you a man or a woman ? ” The Master laughed and sai 

in answer, " I do not know" Who would now decide in which sense the 
Master made that remark, whether in the sense of a man of self-knowledge 

who means he is neither male nor female, or in the sense that he found in 

himself a harmony or blending of both ? , r » 

Dwelling m Bhavamukha, the Master became “ ““ 

36 The Master moods and would thus exactly know all the ^ntaU»« 

could understand of all, men or women, appearing to either as one ottneir 
the moods of all jje has himself expressed this to some otus 

because he hved m devoted woman devotee 1 told us that the Master 

5. to <,». to, -I 
kok. I tow who > good towho » W 
end who , not. Who » . 

who will te.hee God „d who«On« < dlln< „ 

not express .« l.« to should M «*«■«• 

I The mother of Swann Fremananda. 
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and women, cows and horses, wood and earth, etc.— were rising and merging 
as different aggregates of ideas m the universal mind and through those 
coverings of ideas the infinite indivisible ether of Existence-Consciousness 
was manifesting Itself in varying degrees, here less, there more, and in 
some other places the veils were so dense that it appeared to be non-exist- 
ent Again, the Master, the immaculate son of the blissful Mother of 
the universe, often started to merge in Her for good, realizing through 
Samadhi the bodiless state of absolute Bliss after the voluntary offering of 
everything belonging to him — the body, mind, mental functions and all — at 
Her lotus feet , but reaching there he came to know that the divine Mother 
willed otherwise In complete obedience to Her command, he forcibly 
covered his mind, which had got fully merged m the indescribable state 
devoid of duality and non-duality, with the veil of Vidya Maya, the force 
tending Godward and engaged himself m carrying out Her behests The 
universal Mother, the embodiment of infinite power, on Her part, became 
pleased with the Master , and although She kept him encased in a body, 
She always kept his mind keyed at such a pitch, a high state of oneness, 
that all ideas rising in the infinite universal Mind were always felt to be his* 
own from there and were so much under his control that whoever saw him 
felt that the Mother was the son and the son was the Mother ; both were 
Consciousness " The abode is Consciousness, the name is Consciousness 
and the Lord is Consciousness ” 

We haV£ SMd aS mUch as we Could ’ now rea d e r. think and feel who 
this Master, the embodiment of infinite mood, is. 



CHAPTER II 


A FEW WORDS ON BHAVA, SAMADHI AND DARSANA 

(THE SPIRITUAL MOODS, PROFOUND MEDITATIONS AND 
SPIRITUAL VISIONS) 


Listen again to my supreme word, the profoundest You are dear to 
me , therefore, I will tell you what is good for you 

-Gita 18 64 

IT will not be an exaggeration to say that, before the Master became 
well known, the people of Calcutta, both educated and uneducated, were 
completely ignorant about Bhava, Samadhi or the extraordinary visions and 
experiences of the realm of spirituality The uneducated massSs had a fantas- 
tic conception about these owing to fear and awe ; and the modern educated 
community allowed themselves to be carried away by the current of foreign 
education, completely devoid of the religious background, and looked upon 
this kind of vision, ecstasy, etc , as impossible or as derangement of the 
brain. The bodily changes due to ecstasy, belonging to the domain of 
spirituality, appeared in their eyes to be a fainting-fit or a peculiar disease. 
Although conditions have changed to a great extent, very few people are, 
even now, really able to understand the inner meaning of Bhava and 
Samadhi Again, it is necessary to have a fair knowledge of the nature of 
Samadhi m order to understand, even to a very small extent, the state of 
Bhavamukha, m which Sri Ramaknshna was always dwelling Hence we 
shall now try to explain a little of these to the reader 

What the people in general do not experience is called by us " an 
abnormal state ” But the subtle experiences of the spiritual 

1 Samadhi is not a y can never be objects of knowledge for the ordinary 
disease of the bram " , 

human mind. Such experiences require instruction, 
training, constant practice, etc The extraordinary visions and experiences 
make the spiritual aspitant pure and gradually make him fit for realizing 
eternal peace by filling him every day with new vigour and ideas Is it 
then reasonable to call these visions, experiences, etc , abnormal 7 Every 
one has to admit the fact that all abnormalities without exception make 
men weak and bring about a deterioration of their intellectual and other 
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powers. As the effect of the visions and experiences of the spiritual world 
is quite the opposite of deterioration, it must he admitted that the cause 
of all these is also opposite ; and therefore these cannot be called diseases 
or derangements of the brain. < 

- It is through these visions etc, that especial spiritual experiences 

2 It is by Sama- have always been gained But a man cannot be fit to 
dhi alone that one realize the eternal peace, till he reaches the Nirvikalpa 
attains spirituality state through the cessation of all mental modifications 
and eternal peace an j non-dual state of consciousness becomes natural 
to him. As an example of this, Sn Ramakrishna used to say, “ When a 
thorn runs into the body, one has to take it out by means of another and 
then throw away both ” Forgetting the divine Lord, man has come into 
this abnormality, the world. The abnormalities of sights, tastes, etc. gradually 
get attenuated by those visions and experiences, which ultimately lead 
man to the knowledge of non-duality. He then feels blessed by knowing 
the truth of the Rishi’s utterance ■ ‘ “ He is verily Bliss Itself.” This is the 
process All the doctrines, experiences, visions, etc. of the spiritual 
world, without exception, help man to go forward towards that goal. 
Swatm Vivekananda often said that these visions, experiences, etc. 
indicated how far the aspirant had gone forward towards the goal; 
he called them the " milestones on the way to progress ” Therefore 
let not the reader think that when there is a little intensity of a particular 
spiritual mood or there is seen the vision of the forms of one or two deities 
through meditation, spiritual realization has reached its culmination. In 
that case he will fall into a great error. Falling into this kind of error in the 

irT 3 " miSS Ae S0al ’ W olJy °ne idea and are filled 

with hatred and animosity towards one another If a man makes this error 
d ^ votlon t0 God ' he becomes ” fanatical ” and “ bigoted ” It 

Again taking such visions to be the whole of religion, many come 

3 it is not a fact t0 wrong conclusion that one who has not had such 
that one can make experiences is not at all religious Spirituals W 

zszsz jaa?- 

“* ™ B k ck.J“rS t wh.‘i Stops' “ 

““* d k " fa* from fern. >> oufad 
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4 Faith, renun- 
ciation and strength 
of character are the 
signs of the reali- 
zation of spiri- 
tuality 


and nevertheless you are having those visions, know that you are still 
outside the realm of spirituality and that they are due to a diseased bram 
and so are of no value If, on the other hand, instead of having wonderful 
visions and experiences, you find yourself acquiring strength, know for 
certain that you are on the right path and that you will also have these 
visions and experiences at the proper time 

Finding that some of the devotees of Sn Raraaknshna were experi- 
encing ecstasy while he, though he had been visiting the 
Master for a long time, had had no such experience, a 
friend 1 * of ours felt much perturbed, and going to 
him with tears laid bare to him the distress of his 
heart Hearing it, Sn Ramakrishna consoled him and 
said, “Don't be silly, my child Do you think every- 
thing is gained when that is attained 7 Is it something very big 7 Know for 
certain that true faith and renunciation are far greater. Why, 'Narendar' 
(Swann VivekanandaJ 1 does not generally have these, but just see how 
great his renunciation is, how great his faith and how great his vigour and 
steadfastness. 

When the time for living in oneness with the divine Lord comes 
through the elimination of desires helped by stead- 
fastness, firm faith and single-minded devotion, some 
aspirants have sometimes such pure desires due to past 
impressions as “ I will do good to the people, I will act 
for the happiness of the many." Under the influence of 
such desires, they cannot then perfectly remain mthe 
They come down just a little from that high plane of 
consciousness to the realm of “ I ” and mine again But that I -ness of 
theirs lives m constant unbroken consciousness of an intimate relation with 
God, such as " I am a servant, a child or a part of Him ” < That "I” can no 
more devote itself day and night to lust and gold Knowing that God is 
the quintessence of everything, that “I" does not any more hanker after 
the enjoyment of worldly objects such as sight, taste, etc It draws at will 
upon as little of the experience of those objects as is conducive to the 
realization of that end and no more. Those who were once m worldly 
bondage, but have now attained perfection by means of Sadhana and are 
living the rest of their lives in some loving relation with the divine 
Lord are known to be “ hberated-m-life ” It is those who are endowed 
from their very birth with the consciousness of such a special re anon 
u r A Zd have never m tbs Me fallen in bondage like ordinary men 

1 Gopalchandra Ghosh 

, Master used to pronounce it like that.— Tr, 


* 5 Ripe " I ” and 
pure desires The 
hberated-m-life 
Adhikanka Pu ru- 
sh a s, Isvaiakotis 
and Jivakotis 

non-dual state. 
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after attaining the non-dual state of consciousness, never come down 

from that state even for the purpose of doing good to humanity ; they a . 
spoken of as “ Jivakotis ” And we have heard from the Master that it is 

these who are the greatest in number. 

Again there is, (amongst those Sadhakas who, having experienced the 
non-dual state m Samadhi, come down thence for doing 
good to humanity,) a difference in degree in their experi- 
ousness differs m ence of oneness with the Cause of the universe. Some of 
degree m different them have merely seen the sea of consciousness from a 
persons distance, some have gone near and touched it and 

others have drunk hut a few drops. Sn Ramaknshna said by way of 
illustration, " Narada, the seer among gods, saw that sea from a distance and 
came back ; Sukadeva touched it but thrice and Siva, the spiritual teacher 
of the world, took three sips only and lay devoid of consciousness of the 
external world Becoming one with the non-dual consciousness even for 
a short time is what is called Nirvikalpa Samadhi.” 

Just as there are differences m the experiences of the non-dual state, 

, there ate differences m the experience of the devotional 
7 With the depth . 

of the devotional moods, such as Santa, Dasya, Sakhya, Vatsalya, etc.,— all 
moods, such as belonging to the lower strata of consciousness leading 
Santa, Dasya. jtc , the aspirants ultimately to the non-dual state. Some 
comes Savikalpa become blessed by fully experiencing the one or the 
Samadhi other of these states ; while others have just a glimpse of 

it. The full experience of any of these devotional moods has been termed 
m the scriptures on Yoga as Savikalpa Samadhi 

The aspirant gets wonderful bodily changes, spiritual visions, etc , in 
8. Boddy changes a 'I kinds of spiritual states of consciousness, m the 
ate inevitable with higher non-dual state as well as in the lower Savikalpa 
changes m mental states Again, these visions and transformations are seen 
or spiritual moods t0 ; )e different m different individuals . these changes are 
observed m some people with but superficial experiences ; while very little 
of these is observed in others even when they have profound experiences. 
In illustrating this, Sn Ramaknshna used to say, " If a couple of elephants 
get into the water of a small pool, the water is thrown into a violent 
agitation and it overflows , but the water in a vast lake remains as still as 
ever even when scores of them get into it." Nor is it a fact that mere 


7 With the depth 
of the devotional 
moods, such as 
Santa, Dasya. jtc, 
comes Savikalpa 
Samadhi 


8. Bodily changes 
ate inevitable with 
changes in mental 
or spiritual moods 


bodily changes, visions, etc , are inevitable signs of the depth of ecstasy. 

If, however, it is necessary to measure the depth of spiritual ex- 
9 H w t penences it must he inferred, as said before, from stead- 
cmain°h,gh°r and fa f tness ’ ren ™ciation, strength of character, the attenu- 
lowet ecstasies ati , on of desltes for enjoyment, etc. It is by means of 
this touchstone alone and by no other means that the 
amount of dross in ecstasy can be examined. One thing, therefore 
23 
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10 Incarnation* 
alone can full} ex- 
perience nil there 
'piritu.il moot!* 
Hramplc. the 
Master's Simarlhl 


is very dear, namely, die complete picture of the fully developed stage of 
one or oilier of the moods of Santa, Darya, Sakhya, Vatsalya and Madhura 
can be seen in those persons alone who have realized their nature to be 
pure, awakened and free by giving up all kinds of desires, and not m those 
who arc entangled m the desires for lust and gold. One blinded by desires 
feels the attraction of desires only , how can such a one feel the sentiments 
towards God experienced by minds free from the slightest tinge of desire ? 
We have tried to explain the nature of ecstasy as we have heard 
it from the Master. It is necessary to say here a 
few words more m this connection that the reader may 
understand it clearly From what we have said about a 
difference in the experiences of the moods of Santa, 
Dasya, etc., and of non-duahty amongst the aspirants, it 
is not to be inferred that even the incarnations of God 
remain confined within any limits m the matter of experiences of those 
moods They can at will manifest fully in themselves any of these 
devotional moods Again, they can, by adopting the non-dual mood, 
proceed so far in the experience of their oneness with God that it is 
not in the power of any mortals. Jivanmukta, ever-free or Isvarakoti, to do 
so Having once proceeded so far in the experience of their oneness with 
It, it is not given to ordinary mortals to come down again tf? the realm of 
" I " and “ mine " by separating themselves from the Bliss Itself This is 
possible in die ease of the incarnations of God alone . it is by the recording 
of their wonderful experiences that the scriptures like the Vedas and the 
Bible, have come into being Is it, therefore, strange that their spiritual 
experiences should go beyond those recorded in the Vedas ^and other 
scriptures? Sri Ramnkrishnn used to say in illustration of it “The state 
of this place (meaning lus own experiences) has gone much beyond what 
is written m the Vedas and the Vedantas ” It is because Sn Rama- 
knshna was the foremost amongst them that he could return to the realm 
of “I” and "mine" “for the good of the many” and “ for teaching the 
people" even after remaining absorbed in the non-dual state of conscious- 
ness continually for six months That is a wonderful story. It will not be 
out of place to say a few words about it in this connection 

On the third day of initiation m Sannyasa by Tota Pun, the Master 
_ , attained the ultimate realization of Nitvikalpa Samadhi or 

11 v what may be called complete oneness with God, spoken 

By that time ebe Master bad fnusW 
Vedanta the disciplines according to the Tantras, and the learned 

Bhaitavi Brahmam-the Master spoke of her _ as Bamni-whojn^ these 


the disciplines according to the Tantras, and the learned 

am— the Master spoke of her as Bamm— who m these 
Biiaitavi “ C artldes and taught the .r applications, was 

matters have heard from the Master that the 

bS™ to to to W.U, To,. Pot. «*.«,- *«***.«* 
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12 The Master’s 
determination t o 
dwell always in the 
Nitvibalpa plane * 
its nature 


mix so much with him. These people lack devotion Your love and 
affection for God will then vanish ” But the Master did not pay heed to 
her advice and used to be absorbed mgbt and day in the discussion of the 
Vedanta and its realization. 

Tota Puri stayed at Dakshineswar for eleven months and left. 

The Master then decided to dwell continuously m 
the experience of oneness with God or m the conscious- 
ness of non-duality, instead of remaining m the realm of 
“ I ” and “ mine ” And he began to act accordingly. That 
is a wonderful story The Master was then not at all 
conscious that he had a body. Even ideas necessary for maintaining the 
body, such as eating, sleeping, answenng calls of nature, etc., did not cross 
bis mind, not to speak then of desires like “ talking with others.” Neither 
do the ideas “ I ” and “ mine ” nor “ you " and " yours ” have any existence 
in that state The idea of ” two ” or of “ one ” also did not exist there. 
For “ one ” may be felt only when there is the memory of “ two ", All the 
functions of the mind without a single exception are completely stilled. A 
perfect calm prevails. There alone exists “ an indescribable something, of 
the nature of eternal Consciousness and Bliss, incomparable, transcending 
all limitations, eternally free, nameless, limitless like ether, without parts, 
devoid of all* ideas, an infinite immensity, untouched by cause or effect, a 
mood beyond all moods which a man of self-knowledge is conscious of in 
his heart during the profound concentration of mind called Samadhi ’’ 1 Bliss 
and bliss alone < It has no direction, no space, no object, no form, no name. 
There abides alone the bodiless Self or the nature peculiar to .Itself, indes- 
cribable and blissful, it abides as a mood beyond all moods and ideas 
existing withm the domain of mind and intellect— a state beyond all states, 
which the scriptures speak of as a sport of the self with the Self. The 
Master had always experienced such an indescribable state without any 

The Master said that no worldly object or relation acted as an 
13 The unique m *e path leading to his experience of the 

constitution of the jNmwkalpa Samadhi according to the Vedanta. For, 
Master's mind “ e veri! ? renounced for Her sake all kinds of desires 
., , , fl0m hls “Hid. For, while offering everything to 

the Mother, he said, “ Mother, here is Thy knowledge and here is Thy 
ignorance, here is Thy good and here is Tby evil, here is Thy vice and ire 

S eiuoiTiTw J fam Y\ d hEre 15 T ^ y calumny, grant me pure 

ue\ otion to Thy lotus feet and show Thyself to me ” w u 
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divine love for love's sake. If ever we say to God, “ Here it is, 0 Lord, 
whatever is mine ", immediately afterwards, when we require it, we oust 
Hun, call all that " mine ” and calculate our profit and loss regarding it At 
the time of action, we think of what people will say. We get variously 
agitated and restlessly run after many things ; thinking of the future, we 
alternate between the abyss of pain and the height of pleasure ; we have 
this deep-rooted egoism in us, that if we cannot overturn the whole world 
to make it yield to out selfishness, we can at least give it a sufficient twist 
to serve that end. But the Master's was not a cheat’s mind like outs , so 
the moment he said, “ Here it is, O Mother, whatever was given by You ”, 
his mind never since that instant cast a covetous glance on it Never did 
he have such subtle repining, as “ Word has already been given, what can I 
do now ? It would have been all right had it not been given ” This is why 
we see that the Master could never call “ mine ”, whatever be once said he 


had given to the Mother. 

We would like to say another thing in this connection The Master 
could not say to the divine Mother, “ Here is Thy truth- 


14 Tee Master's 
devotion to truth- 
fulness 


fulness and here is Thy untruthfulness, O Mother,” 
though he made to her an offering of everything belonging 
to his mind and body, merit and demerit, vice and virtue. 


good and evil, fame and calumny and the like Once the Master himself told 
us the reason of it. “ If I give up truthfulness in this way,” said the Master, 
" how can I keep the truth that I have offered everything to the Mother 
of the universe ? ” Ab, how great a devotion to truthfulness have we seen 
in the Master though he indeed surrendered everything else to the Mother ! 
It he once said he would go to a place, he was there without fail at the 


proper time. If he once said he would accept a thing from a certain person, 
he could not take it from anyone else When he happened to say that e 
would not eat a certain thing or do a certain action, he conld not from that 
day on eat it or do it. " One who has devotion to truthfulness, said the 
Master, “realises the God of truth. Mother prevents his words from 
turning untrue ” Ah, how many illustrations of this point have we not 
seen in the Master’s life l We would mention a few here. 

One day it was arranged at Dakshineswar that the highly devoted 
Gopala’s mother should cook nee for the Master and feed 
15 Fust exam- ^ Everything was ready; the Master sat down to 
pie tgfce his food. He found the rice hard, not properly 

^ M. r - - j* - st; stjs - 
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happened, for t could not ta fc e r jce any more. In 

L b Ty circumstances conspired to make that casual remark of his 

come true. ^ was in a sp i ntua ! mood, the Master said at 

Dakshineswar, “ I shah not eat anything except porridge 
hence forward.” The Holy Mother was bringing his food 
at the time. Hearing this and knowing that any word 
coming out of the Master’s mouth never proved untrue she felt nervous 
and said, “Why, I shall cook for you rice and soup; why porridge. 

» No, porridge ” were the words uttered by him in that spiritual moo . 
Soon after, he got the throat-disease and it turned out that none of t e 
preparations that are generally taken with rice could be taken by him ; he 
lived on porridge, milk-barley, and the like. 

The Master specified the well-known Sambhuchandra Malhck or 
Calcutta who was generous and wealthy, to be the 
17. Third ex- second of the four sup pl le rs of his provisions. He had a 
amp ' c garden near the Kali temple of Ram Rasmani. There he 

used to spend much time with the Master m discussing the Divine. There 
was in that ’garden his charitable dispensary. Sri Ramaknshna suffered 
often from stomach troubles. Coming to know of it one day, Sambhu 
advised him to use a small dose of opium everyday and asked him to take 
it from him before he returned to Rasmam’s garden. The Master also 
agreed. Afterwards, engaged in conversation, both of them forgot it. 

He bade good-bye to Sambhu and came to the road, when he 
remembered it. He came back to take the opium, hut 
found that Sambhu had gone into the inner apart- 
ment Instead of calling him, the Master asked his 
manager for it and having got a little, was returning 
to Rasmam’s garden. But as soon as he came to the road, he felt a sort of 
reeling and could not see the road, His legs were drawn, as it were, 
into the, dram by the road. He said to himself, " Wbat is this 7 This 
is by no means the road." At the same time, he could not find out 
the cause. As a last resort he thought that there might be a mistake as to 
the direction and turning to Sambhu's garden, he saw that the road 
leading that way was distinctly visible. He thought a little and came 
back to Sambhu’s gate and ascertaining the road well from there, again 
proceeded with care towards Rasmani’s garden. But no sooner had he 
advanced a couple of steps than he found himself in the same phght— he 
could not see the road. His legs were being drawn in the opposite direction. 
When it happened thus a few times, it struck him that Sambhu had asked 
him to take the opium from him ; but instead of doing that he had taken 


18 The univer- 
sal Mother did not 
allow him to take a 
wrong step 
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it from his manager and that too without Sambhu’s knowledge. That 
was why the Mother had been preventing him from going. The manager 
should not have given it without Sambhu's orders and he too should have 
taken it from Sambhu himself, as he had asked him to do But as it was, 
two wrongs, theft and lying, were being committed by him It was, 
therefore, that the Mother wns preventing him from returning Thinking 
so, he came to Sambhu’s dispensary and found that the manager also had 
gone. Therefore, he threw the packet of the opium through the window 
and said in a loud voice, “Hullo, here is your opium.” Saying so, he 
started towards Rasmani’s garden. This time he did not have that reeling 


and the road was clearly seen and lie reached the garden without difficulty 
"Have 1 not," said die Master, " completely taken refuge m the Mother’ 
This is why Mother has taken hold of my hand She prevents me from 
taking a single wrong step." There are many such examples in the Master’s 
life that we have heard. Ah, what a wonderful dung' Can we even 
imagine the least bit of such devotion to truthfulness and such entire 
dependence on God ? Is it chat kind of dependence on God of which the 
Master spoke again and again to us in the parable . ’’ In that part of the 
country (Kamarpukur) there are ridges by the fields People walk from 
one village to another along those ridges. They are narrow , the father 
is carrying the younger child m his arms lest it should slip ^ and the elder 
child, as it is grown up, has caught hold of the other hand of the father 
and is going along. As they go, the children see a white kite or something 
else and dap their hands in joy. As the child m the father’s aims knows 
that its father is holding it, it is free from fear and going joyfully Win e 
the other child, who is holding its father’s hand, forgets all about the ridge 
and claps its hands after letting go its hold, when it immediately fais 
down and cries out. Even so, he whose hand Mother clasps is without 
fear, while he who clasps Mother’s hand is in fear , for, the moment he le 


go his hold he falls.” , M 

Thus no kind of worldly desires or impressions stood as obstacles to the 
10 _ , Master on his path to Ntrvikalpa Samadhi. because owing 

on tic' S to the intensity of bis love for God, he felt no restraining 
path to Nitvikolpa force from behind nor any attraction for any perso 
Samadtu thin g of the world The only thing that stood as an 

s 

appeared before m . ^ ^ cas£ as o{ten as I tried to make 
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deal of thinking, I gathered much mental strength, regarded knowledge as 
a sword, and with that sword mentally cut that form m two. There was 
nothing left m the mind then ; and it rushed quickly up to the complete 
Nirvikalapa state.” These seem to us to be meaningless words, for, we have 
never made any form of the universal Mother our own ; nor have established 
any loving relation with Her, never have we learnt to love anyone with all 
our heart. Whole-hearted, intense love, we have for this mind of ours and 
this lump of flesh. This is why we feel such a great fear of death or of a 
radical change m the mind But the Master had indeed none of them. He 
knew the lotus feet of the divine Mother m his heart of hearts to be the 
only essential thing in the world and was devoting his time to meditation of 
Her lotus feet and to the service of Her divine form day and night. There- 
fore what else could support his mind in the world when he somehow 
removed that from it? It became completely objectless and devoid of 
all modifications and reached the Nirvikalpa state. Reader, try at least 
once to imagine it if you cannot comprehend t You will then feel how far 
the Master made the divine Mother his own and with what an intense 
eagerness he loved Her 


20 He was {ot 
six months lS a 
state in which 
generally the body 
diops in twenty-one 
days 


The Master was m that Nirvikalpa state continually for six months. 

I was," said the Master, “ for six months m that state 
from which ordinary mortals never return. The body 
lives for twenty-one days only and then falls like a dry 
leaf from a tree There was no consciousness at all, of 
time, of the coming of day or the passing of night Just 
as flies enter into the nostrils and the mouth of a dead 
man, so they entered into mine , but there was no consciousness. The hair 
became matted on account of accumulation of dust. Calls of nature were 
perhaps answered unconsciously Could the body have lived 7 It would have 

hkTrl’f ^ ^ a h ° ly ma “ Came then> He had 3 smal l stick 

er m his hand. He recognized my state as soon as be saw it and 
mud good rt ? f ° th£r ’ S W ° rk W3S ?et t0 be done through thls i 

p«* T^fir -ff t-” ° f th ' 
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As a matter of fact, we are informed by those who had the good 
21 What the fortune to meet the Master some ten or twelve years 
Captam said about before he passed away, that even then they rarely heard 
the Master’s Sama- him speak, for he used to be in continual ecstasy for all 
dhl the twenty-four hours, and who could be there to speak 

to 7 We have been told by Visvanath Upadhyaya, an official of the Nepal 
Government, that he saw him absorbed m ecstasy contmuously for three 
days and three nights Moreover he said that on such occasions when deep 
Samadhi would continue for a long time, cow’s ghee would be rubbed at 
intervals on the' person of the Master from the neck to the lower end of 
the backbone and from the knee to the soles of the feet in a down- 
ward direction When this was done, the Master felt it convenient 
to come down to the realm of “I” and "mine" from high planes of 
Samadhi. 

The Master himself said to us on many occasions, “The natural 


tendency of this mind is upwards towards the Nirvikalpa 
22 What the p ] ane _ Once in Samadhi, it does not feel inclined to come 

Master him s e c j own ft has forcibly to be brought down for your sake, 
said about tois 

This force is moreover not sufficient for bringing me 
down, so I catch hold of some trifling desires of the lower plane, as ‘ I will 
smoke tobacco ‘ I will dnnk water * I will take this ‘ I will sEe so-and-so,’ 
* x talk ’ , these also have to be retained in the mind by effective repeti- 
tion It is only then that the mind gradually comes down to the state of 
body-consciousness. Again, when coming down, it flies off in that (upward) 
direction It has to be brought down again by means of such desires’ 
What a wonderful phenomenon < When we were told so. we sat astounded 
and thought, “If the meaning of his saying. ‘Tie the knowledge of non- 
duality in the corner of your cloth and then do whatever you like is this, 

ab, what a fine hope have we of realizing it in our lives r We find that 
the only way for us is to take refuge in him and wait for his grace. Bu 
when we try to do so we are faced with difficulties in i a short time. Th 
Togmsh mind sometimes would think. “Why should the Master no 
love me more than others 7 Why should he not love me as much as 
he loves Narendra 7 In what respect am I inferior to 
on. So much for the Master’s mental make-up, let us now follow th 

^ We shall now try to touch on a few aspects of the spiritual consci 
, nusness of higher planes and of the nature of Samadhi 
Z Jd‘XwJ as far as we have understood them 
on bodily changes teachings and then pass on to exp a “ me 

produced by ideas B bavamukba. We have dearly mentioned &at j m 

klnd or other ofboddy changes were sure to accompany any ideas, higher 
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a 

can 
we say 


or lower, arising m the mind This requires no explanation; it is 
a matter of daily experience. It is easily understood by observing the 
ordinary ideas experienced every day , for example there is one kind 
of change when anger comes and another kind when love is felt. 
Again, when there is a great preponderance of good or evil thoughts in 
person’s mind so much change is produced m his body that one 
know his nature as soon as one sees him. Looking at a man, 
among ourselves, “See, how angry he appears” or “how 
lustful ” or “ how honest." These daily expressions are clear proofs 
of our contention. Again, many of us must have observed how the 
appearance and gestures of even a person of perverted nature and of 
hideous appearance become gentle and free if be spends continually, 
say, a period of six months, for some reason or other, in thinking holy 
thoughts and living a good life. The Western physiologist says, “What- 
ever may he the nature of an idea that comes to your mind it will for 
ever leave a mark in your brain. Your character is built more or less 
of the aggregate of these two kinds of impressions, good and bad, and 
you pass for a good or a bad character accordingly." 

But the Yogis and Risks' of the East, especially of India, say, 
Kimdahm, Those two kinds of ideas do not stop with merely 
impressing two kinds of marks in the bram but they 
get transformed into subtle powers of impulsion and 
abide eternally m the sacrum plexus called the basic 
centre (Muladhara) situated at the lower end of the 
vertebrae from where they urge you to do good or bad 

deeds again m the future. It is this centre that is the repository of these 
powers of impulsion accumulated m past lives. These are what are called 
impressions or past impressions ” , and it is only by the direct realiza- 
tion of the divine Lord or the attainment of Nirvikalpa Samadhi that these 
can be destroyed Otherwise, at the time of leaving one body for another 
mortals carry with them this bundle of impressions, 'Was the wmd 
carries smell from its receptacle ” 1 wma 

This intimate relation, spoken of before, between the body and the 
25 The relation coatlnues out till the attainment of the know- 

between body and a f e ot n °ti-duahty or what may be called the direct 
W realization of God. The body reacts on the mmd and 

the body and thetmdk 2 f ' ^ rektlon b ^een 

the body and the mind of the wh l” T ’ tb ° Teexlsts the relation between 
vidual bodies and minds My body a d ^ aggregate of the “di- 
body and mind and 2 L« ThuLl l tbe act!0RS ° f *»r 

internal or the subtle ^ ^ 

> Gua 15 8 7 t d and are continually acting 
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and reacting on each other It is therefore noticed that you feel grief where 
others are m grief , similarly a mood of devotion comes to you unnoticed 
m the company of devotees The same holds good everywhere 

It follows therefore that like physical disease and health, ideas or 
„ , mental modifications are also infectious They travel to 

pany should be persons of the re! 3 UISlte receptivity. This is why the 
kept, as Ideas are scn P tures have so much eulogized the company of 
infectious holy men for infusing love of God into human minds. 

For the same reason, the Master used to say to new 
visitors, “ Frequent this place , in the beginning one should pay more 
frequent visits here ” 

The spiritual moods arising out of intense love of God similarly cause 

27 Bodily change extraor dmary physical changes For example, when this 

due to concentra- kind °* * ove grows in the mind, the aspirant feels less 
tion of mind attracted towards sense-objects like sights, tastes, etc , 

takes less food and sleep , develops a taste for certain 
kinds of food, distaste for others ; feels a desire to shun like poison his 
relations, worldly connection with whom deflects him from the divine 
Lord. The Master used to say m this connection, “I could not then 
bear the very atmosphere of worldly people, and felt when m the company 
of relatives, as if my breath would stop and the soul leave the body." 
And again he would say, "The Mahavayu (the nervous vibration due 
to deep spiritual concentration) m the body of a man who calls on God 
sincerely cannot but rush to his head." 

It is therefore clear that the mental changes or ideas that are pro- 

28 The harmony duced on account of the love of God have, each of them, 
between paths of a corresponding bodily picture or form The Vaishnava 
devotion (Bhakti) scriptures took into consideration the mental changes or 
and concentration spiritual moods and have divided them into five, namely, 

Santa, Dasya, Sakhya, Vatsalya and Madhura ; while the 
scriptures on Yoga have dealt with the bodily changes caused by those 
ideas or spiritual moods and have described the coiled power, the seven 
centres, etc., in the backbone and the bram 

We have to a certain extent acquainted the reader with what is 


29. What is the called the coiled power (Kundalim). The great seers 
coiled power? Its who have written treatises on Yoga have given this 
states of working name to that great power of impulsion which expresses 
and sleeping itself through the physical counterparts of all the mental 

modifications that a mortal has undergone in all the past lives and is still 
undergoing in the present The Yogi says that it remains almost completely 
asleep or unmanifest m mortals who are in bondage. It is in this sleeping 
state of the coiled power of impulsion that the mental modifications sue 1 
^ memory, imagination, etc., are rendered possible. If by some means or 
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30 The progress 
of the awakened 
coiled power 
The piercing of 
the six centres and 
Samadhi 


other it gets fully awakened or manifested, it leads a man to the realization 
of infinite knowledge and through it to the direct vision of God. If it is 
asked how memory, imagination, etc , can arise from the sleeping coiled 
power, our answer is although asleep, it gets a sort of momentary awaken- 
ing through the nervous vibrations communicated to the brain through the 
doors of sense-organs by external objects like sights and tastes, just as the 
hand of a sleeping man bitten by a mosquito automatically strikes it or rubs 
the bitten part of the body 

The Yogi says that the supreme Self or the divine Lord who is 
indivisible Existence-Knowledge-Bhss resides in Its own 
nature of pure Consciousness in the space or the ether 
existing in the aperture 'jn the crown of the head The 
coiled power has a great attraction for It, or to put it m 
another way, the divine Lord is continually attracting it. 
But as it is not awake, the coiled power does not feel 
that attraction. The moment it is awakened, it will feel that attraction of 
the divine Lord and approach Him. The path leading the coiled power to 
the divine Lord also exists in the body of, each of us Starting from the 
brain this path comes straight through the backbone down to the lowest 
centre (Meru Chakra) called the basic or Muladhara situated at the lower 
end of the *vertebrae This path has been spoken of in the scriptures on 
Yoga as that of the spinal canal (Sushumna-vartma) 5 . The Western physio- 
logist has described this as Canal Centralis, but has not so far discovered 
its function or utility It is by this path that, separated initially from the 
supreme Self, the coiled power came from the brain down to the basic 
centre and has been lying there asleep. It is by this path again that this 
power arrives at last at the brain, crossing one after another the six centres 
situated one above the other within the backbone* As the awakened 
coiled power passes from one centre to another, the aspirant begins to have 
novel experiences, and as soon as it reaches the brain, he realizes -he 
uumate experience of the supreme knowledge of religion ; mother words, 
reaches the consciousness of non-duality, the oneness of the self with 
the supreme Self It is then that the aspirant has the ultimate experience 
f h,s particular devotional mood. It is then that he becomes one with that 

active, 1 l&ti J* of it 

portions of it ate roused throughYofa drLetelZSrf.., b ° dy "5 d the brain But as 
ultimately leading to the non-dual consciousness-Tr “ rf 1 °" 5 and ex P erlei >«s follow, 

* Ait Up 2 12— Tr 

* Katha Up 6 18— Tr. 

the lowest paA'of the Y Cm“ Croualm “ Kdbara^S ,° ne above the other thus : at 

of generation, Mamputa, m the navel - Anahata il,!T dhlSt ^? na ’ a£ the root of the organ 
te between the eye-brows It ,s to be VndmstoSd VlSuddha - ® ‘be throat , and 
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great Idea from which all ideas are arising every moment m human minds— 
that Idea beyond all ideas. 

Ah, how very simple were the words by which the Master explained 
31 The Master’s t0 US t ^ ese * ntncate facts of Yoga 1 “ You see,” said he, 
experience regard- " som&thw S goes up creeping from the feet to the head 
, ng t in S Consciousness continues to exist as long as this power 

does not reach the head , but as soon as it reaches the 
head all consciousness is completely lost. There is no seeing or hearing any 
more, not to speak of speaking. Who can speak 7 The very idea of 
‘I* and ‘you’ vanishes. While it goes up, I feel a desire to tell you 
everything — how many visions I experience, of what nature they are, etc 
Until it comes to this placa, (showing the heart) or at most this place 
(showing the throat) speaking is possible and I do speak. But the moment 
it goes up beyond this place (showing the throat) some one forcibly presses 
the mouth, as it were, and I lose all consciousness I cannot control it. 
Whenever I make ready to describe what kinds of visions are had when 
it goes up beyond this place (showing the throat) and think what kinds 
of visions I am witnessing, the mind rushes immediately up and speaking 
becomes impossible. 

Innumerable were the occasions when the Master made fruitless 
32. His attempts attempts to control himself with great effort to reveal 
at describing the the nature of the visions, experiences, etc , he had when 
experiences during the mind reached the centre above the throat* One 
Nirvibalpa Samadhi j ayi ” says one of our friends, “the Master said very 
emphatically. * I’ll tell you everything today and will not keep anything 
secret.’ He described clearly the centres and corresponding experiences 
up to the heart and the throat and then pointing to the spot between the 
eye-brows he said, ’The supreme Self is directly known and the individual 
experiences Samadhi when the mind comes up here There remains then 
but a thm transparent screen separating the supreme Self and the individual 
self The Sadhaka then experiences—' ’, saying this, the moment he starte 
to describe in detail the realization of the supreme Self he was plunged m 
Samadhi. When the Samadhi came to an end he tried again to describe it 
and was again in Samadhi. Thus after repeated attempts, he said to us with 
tears. ’ Alas, I have indeed a desire to tell you everything without conceal- 
ing anything whatsoever, but in spite of all my e orts, ot er 
allow me to speak; She pressed my mouth’ We were surprised and 
thought, 'Ah, hew strange .t »' We see h. .. tr,.ng so nmh to l. 
and w. mate, that ha .. W ”»• “ b f ” £ 

to up, ess himself. That Woman th. Mother » J‘^“b J, 
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33 The coiled 
power has five dif- 
ferent kinds of 
movement on the 
patn to Samadhi 


a very long range 7 And again, did we then understand that the complete 
realization of the supreme Self could not he attained if one did not go 
beyond this range 7 Did we then understand that the Master was trying 
to make the impossible possible on account of his love for us 7 

The Master used to describe in detail the nature of the experiences 
he had when the coiled power went up through the Canal 
Centralis "Look here," said he, “the something that 
goes up to the head by producing a tingling sensation 
does not always do so in the same manner. It has five 
kinds of motion described m the scriptures For example : 

1. The motion like that of ants — just as ants carrying food in 
their mouths creep along m lines , so, there begins a creeping sensation 
at the feet, it then goes slowly up till it reaches the head, when there 
is Samadhi. 

2 The motion like that of frogs— just as frogs hop twice or thrice 
and then rest and again they do so twice or thrice and then rest, and so 
on they proceed ; a similar sensation is felt to go from the feet m the 
direction of the head , and as soon as it reaches the head, there is Samadhi. 

3 The motion like that of snakes— a snake lies motionless in coils 
or at full length and the moment it sees a prey or is frightened, it wriggles 
zigzag to th$ prey or its place of hiding ; a sensation like that is felt going 
upwards direct to the head , when it reaches there, one goes into Samadhi. 

4 The motion like that of birds— a bird at the time of perching 
comes flying, sometimes a little high, sometimes a little low, stops nowhere 
and reaches its destination straight, when it takes rest; a sensation with 

similar movements is felt proceeding to the head-which culminates 
m Samadhi. 

5 And the motion like that of monkeys— just as a monkey, when 
it goes from one tree to another, jumps from branch to branch suddenly 
and reaches the destination in two or three jumps, so it is felt to reach the 
head in two or three jumps and Samadhi follows." 

About the visions m each centre while the coiled power goes up 
34. The s eve n ™ e P assa S e of the Sushumna, the Master used to say 

The Vedanta speaks of seven planes. The experiences 
m these planes differ from one another The minrl 
normally moves up and down m the three lowest planes. 

an/™ 0 ” “ flxed t0 the anus - the organ of generation! 
and the navel-to eating, dressing, coition and the like 

— - — * - wswzn-sr."! 
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perience in each of 
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I was struck on the head with a stick when anyone spoke of worldly 
matters ; I would fly to the Panchavati where I would not have to hear 
the talk on those topics I would feel frightened and would hide myself 
when I saw worldly people. Relatives appeared to me to be enemies 
trying to push me down into deep pits wherefrom, if I fell once, I might 
not get up again I would feel suffocated ; it seemed I was at the point of 
death I could have peace only when I fled from them The mind might 
come down again to the anus, the generating organ and the navel even 
though it had reached the throat , one should even then be alert If, 
however, anybody’s mind reaches the spot between the eyebrows he has 
no more fear of a fall. He then has the direct knowledge of the supreme 
Self and remains continually m Samadhi There is only a screen, trans- 
parent like glass, separating this centre from the thousand-petalled lotus 1 
m the brain, the Sahasrara The supreme Self is so near then that it seems 
as if one is merged m Him, identified with Him. But the identification is 

yet to be. If the mind comes down from here it comes at the most down 

to the throat or the heart It cannot come lower down The Jivakotis 
never come down from this plane After the experience of continuous 
Samadhi for twenty-one days the screen is pierced and the oneness 
of the self with Him becomes complete To be completely merged 
m the supreme Self in the Sahasrara is what is called .reaching the 
seventh plane" 

Hearing the Master speaking of the Veda, the Vedanta and the 
science of Yoga, some of us, however, would sometimes 
35 The Master’s ask blm '■ s ir , although you never learnt even reading and 
retentive power* ^ y£ju knQW a jj tbese ? Xhe w0 „derful 

Master was not annoyed even at that strange question , he would smile a 
hide and say, “ Ah, it is true I did not study myself hut I have heard much 
I remember all that I have heard the Vedas, the Vedanta, the Darsanas an 
the Puranas from good and reliable scholars After hearing them and 
knowing what they contained, I made a garland of them all (the hooks) 

by means of a string and put it round my neck, offered it at the lotus feet 
of the Mother, saying, “Here are all Thy scriptures, Puranas and the like 


Please grant me pure devotion.” 

He would say of the non-dual mood or the mood beyond all moods 

That is the last word Do you know how » Suppose 
36 He explained thgre lg an ser vant His master is pleased with him 
the non-dual state acco unt of his good qualities, has faith in his words 
*„ SUDple language and consults him on all matters One day be is very 
pleased, catches hold of his hand and tries to make him sit on his t > 

* In each of the centres there is a “ lotus ” differing from one another in the number 

of petals, colour, etc — Tr 

i II, 3 3 and II. 16 3 — Tr, 
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master’s) own seat The embarrassed servant quails. Still the master 
drags him, makes him sit there and says, 'Do sit down, you and I are one. 

It is just like that , Tr , 

A friend, of ours paid much attention to the study of the Vedanta at 
one time The Master loved him on account of his con- 
37 To S w a m i ^ from childhood, devotion, steadfastness and so on 
Tunyananda ^ ^ hlffisel{ t0 the study of the Vedanta, 

meditation, devotional excercises and the like, the friend did not or 
could not visit the Master as usual for some time. This did not pass 
unnoticed. One day the Master saw a hoy who used to visit him along 
with our friend come alone to Dakshineswar and asked him, " Well, how is 
it that you come alone , hasn’t he come ? " The boy said in reply. Sir, he 
has now applied his mind intensely to the study of the Vedanta. He spends 
night and day in study, discussion and argumentation It is perhaps because 
he thinks time will be wasted that he has not come ” The Master heard 
this and said nothing more 

The person we are speaking of came to Dakshineswar a few days 

„„ after As soon as he saw him the Master said, “ Well, 

38 What else is , , . . , , 

Vedanta but the I hear you are now given much to the discussion ol the 

conception that Vedanta That is very good But does it not amount to 
Brahman is rpal, this ; Brahman is real, the world unreal 7 Or is it any- 
the universe is un- thing else 7 ” 

ieaI Friend “ Yes sir, what else can it be ? ” The 

friend says that the Master opened his eyes to the Vedanta in those few 
words Heating those words be was surprised and thought, “ It is indeed 
true that everything of the Vedanta is understood when one is convinced 
m one’s heart of hearts of the truth of these few words.” 

The Master ” Hearing, thinking and meditating. First hearing — you 
at fast hear that Brahman is real, the umverse unreal , then thinking— by 
reason and discrimination you get that idea deeply and correctly imprinted 
in your mmd , and after that, meditation— you apply your mind to Brahman 
the real entity, by renouncing the universe the unreal entity , that is all. . 
Of what avail will it be if one hears and understands this, but does not try 
to give up what is unreal ? It is like the knowledge of the worldly people. 
One cannot attain Reality by means of this knowledge. Conviction is 
necessary, renunciation is imperative. It is then alone that one can 


succeed Otherwise you may repeat, 1 There is no thorn, no pricking 
but the moment you touch the thorn you feel the prick and cry out m pain 
You say in words, 1 There is no universe, it is unreal , it is Brahman alone 
th3t exists,’ and so on, but as soon as the objects of the world — sights, tastes, 
etc , come before you, they are taken to be real and you get entangled. 
There came a holy man to the Panchavati. He used to speak incessantly on 
the Vedanta to the people. Then one day I heard that he bad contracted 
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an. illicit connection -with a woman. I went in that direction in order to 
ease myself when I saw him sitting there. I said, ' You talk so much about 
Vedanta, what is this talk about then 7 ’ He replied, 1 What does it 
matter 7 I can make it clear to you that there is no harm in that When 
it is a fact that the world is unreal in the past, present and future, will 
that alone be real 7 That is also unreal.' I was annoyed when 1 heard this 
and said, ‘Fie on your knowledge of Vedanta ' That is the kind of know- 
ledge which the worldly people have of Vedanta That knowledge is no 
knowledge at all." There the conversation ended The Master told him 
all this while he was walking with him under the Panchavati The fnend 
had been labouring under the apprehension that the Vedanta could not be 
understood and liberation would be a far cry, tall difficult books like the 
Upamshads, Panchadasi and the like were studied and a clear understanding 
of the philosophical systems like Sankhya, Nyaya, etc , was attained. From 
the Master’s talk that day, he came to understand that the only purpose of 
all Vedantic discussions was to have that conviction m one’s heart One 
might read basketfuls of hooks on philosophy and logic, hut if one did not 
have the firm conviction, ’’ Brahman is real, the world unreal”, it would 
make no difference whether one studied them or not He bade good-bye to 
the Master and returned to Calcutta, deciding that he should thenceforward 
apply his mind more to the practice of spirituality than tc* the study of 
hooks Determined to know God direct through spiritual practices, he now 

applied himself whole-heartedly to them 

Whenever the Master came to the house of anyone m Calcutta the 
news of his coming spread m a short time to the devotees of the inner 
circle No one took the responsibility of spreading it among all. But the 

hearts of the devotees were extremely eager to see him, so much so that if, 

prevented by business, they could not go to Dakshineswar to meet him, they 
would very often visit one another's house and derive great joy in convers- 
ing about him. If anyone amongst them somehow came to ^owof fte 
Master’s arrival, the news would travel automatically from mouth to mouth 

«« •*<» i. » 

how through the Master’s grace the devotees were bound by an indesen 
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m ° St fTwt time after the event, one day the Master came to the house 
of Balaram Basu at Baghbaar. Many ^Master 

to know of this andaS o S ^ bl j quaintance of his fetched him at once As 
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house of Balaram Babu, he saw the Master surrounded by the devotees and, 
saluting him, sat down near him on one side The Master made friendly 
enquiries after his health and welfare and went on with the subjects of his 
conversation. From a word or two the friend understood the drift of the 
discourse The Master was emphasising that nothing whatever, be it 
knowledge, devotion or direct spiritual experience, could be achieved with- 
out God’s grace As the friend was listening, it struck him that the Master 
had introduced the topic in order to remove the misconception of his mind 
and the whole discourse was meant for him only 

He heard the Master say, “ Well, is it a very easy matter to realize 
39 The realiza- t ^ at lust and gold are really unreal and to have the firm 
non of God is not conviction that the universe is eternally non-existent 7 
possible w 1 1 h o u t Is it possible without His compassion 7 It is possible 
His grace only if His grace produces the conviction in us Can 

a man have that conviction by his own effort 7 Ah, how small is his 
power and how small is the effort he can put forth with that power < " 
Thus speaking of the grace of God, the Master went into ecstasy. After a 
while he was m divine semi-consciousness and said, “ Man cannot have a 
clear idea of one thing and he wants another.” Then the Master began 
m that state to sing the song 

• 11 Why are you proud O Kusa, O Lava 7 
Could you have captured me if I had not 
Allowed myself to be captured 7 ” 

— As he' was singing, streams of tears flowed down from the Master’s eyes 
and a part of the sheet covering the carpet got wet Caught by the pathos 
of the wonderful teaching, the friend also could not check himself and 
shed profuse tears. It was some time before both of them came to the 
normal state. The friend says, “ That teaching has for ever been imprinted 
on my mmd I have known from that day that nothing can be achieved 
without the grace of God ” 

We cannot refrain from mentioning here another fact about the 
40 The Master's de P th of the Master’s non-dual knowledge When there 
answer when he vias a crisis during the Master’s illness at Kasipur, Sri 
was asked by Sasadhar Tarkachudamani heard of it and came with a 
Pandit Sasadhar f ew others to see him. “Sir,” said the Pandit to the 

dLasT h ’ S ° Wn Master m the course of conversation, " we have read in 
the scriptures that persons like you can at will cure 
bodily diseases completely. Diseases are fully cured if a strong desire be 
created in the mind that they should get cured and the concentrated mind 
be directed once to the diseased part of the body for some time. May you 
not just try this once 7 ” 

The Master said, "Ah, how could you, a Pandit, speak like 
that 7 Can I feel an inclination to withdraw the mmd from the 
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Existence-Knowledge-Bliss to whom I have offered it and place it on this 
dilapidated cage of bones and flesh ? ” 

The Pandit was silent, Swami Vivekananda and other devotees, 
41 Swann Vive- however . did not remain passive As soon as the Pandit 
kananda and other left, they requested the Master persistently to act as the 
devotees asked the Pandit had suggested “ You must,” said they, “ cure the 
Master importu- disease ; for our sake you must cure it” 
natcly to do so The Master “ Ah, do I wish that I should suffer 

The Masters reply f rom a disease ’ I wish I were cured, hut do I get so ’ To 
be cured or not depends on Mother ” 

Swami Vivekananda “Then please ask the Mother to cure the 
disease She will surely grant your request " 

The Master : “ You say so, but such a request does not come out of 
my mouth" 

Swamiji “ No, Sir, that will not do. You must ask the Mother 
For our sake you must do it " 

The Master “ All right, I shall see if I can ask Her ” 

After a few hours the Swami came again to the Master and asked 
him, “ Sir, did you ask Her ? What did the Mother say ? ” 

The Master ” I said to Mother, ‘ I cannot eat anything on account 


of this (showing the sore in his throat) Please do something that I can 
eat a little.’ But Mother said, ' Why, you are eating through all these 
mouths (showing all of you) ’, I could speak no more for shame ” 

Ah, how wonderful was his lack of body-consciousness' How 
42 The depth of extraordinary was the non-dual knowledge wherein he 
the Master's non- was established ' He was then for six months continually 
dual state of con- on a daily diet of about half a pound of barley-water 


sciousness on ]y As soon as the Mother of the universe said in that 

condition of his health, " Here you are eating through so many mouths,” 
the Master became silent and bent his head in shame thinking, “ What an 
evil act have I committed, I have called this limited body ’I’” Reader, 
can you appreciate even a little of this mood , 

Oh, what a wonderful Master we had the good fortune to meet 
What a marvellous harmony of all paths of religion,— 
43 The Master kjj 0W ] e( Jg e and devotion, concentration and action, both 
Stood the test of anclent an( j modern have we seen in him ' The Rishis, 
every kmd t fae -authors of the Upamshads, say that a person who 

is a true knowet of Brahman knows everything and all his thought and 
desires come true— he becomes a Satya-sankalpa All objects and powers 
H external world obey his desires implicitly and undergo corresponding 

°f the extem l ™°'on d ered at that his own body and mind will also do 

changes Is * to be ^ ^ ^ ordmary peop5e ro test the truth of 
Sating. But then it may well be said that the manner m which we, 
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44 The things 
experienced ideally 
by the Master 
proved to be true 
in the external 
world 


of small powers as we are, always used to test the Master in all things 
did not perhaps allow of any loop-hole for disbelief. The Master, how- 
ever, stood the tests smilingly and used to tell us, as if in ridicule, “ Ah, 
lack of faith even now > Have faith, firm faith The very one who became 
Rama and Krishna is now within this (showing his own body) sheath 
hut this time the advent is incognito, like the supervision of his own king- 
dom by a king in disguise ! As soon as there is publicity or whispering he 
moves away from that place It is just like that." 

Many events of the Master’s life open our eyes to the truth of the 
above-mentioned saying of the Upanisbad All the ideas 
that arise in a man’s mind are truly known to himself 
alone, that is, he alone can gauge their amount, intensity, 
range, etc Others merely infer them from external signs. 
The subjective nature of these ideas is within the direct 
experience of all. All know that, like the ideas of ordinary 
persons, those of men who experience Samadhi are also mere modifications 
of mind or manifestations of mental powers ; they arise m the mind and 
merge m it It is impossible to see or show their counterparts in the 
external world. But the reverse of it is noted in many of the ideas of the 
Master. Take, for example, his desire to put up a fence round the Pancha- 
vati when be saw the plants planted by him were cropped by cattle 
Shortly after, there was a high tide tn the Ganga and all the articles neces- 
sary to make that fence — some mangrove posts, coir-rope with even a 
chopper came floating and ran aground just near the spot and he put up the 
fence with the help of the gardener of the Kali temple named Bhartabban. 
Take another example, his assertion m the course of an argument with 
Mathuranath. the son-in-law of Rasmam, that “ anything can happen by 
the will of God, a plant producing red flowers can yield a white flower too ’’ 
and the latter’s refusal to accept the proposition The very next day the 
Master saw two flowers, one red and the other white, on two twigs of the 
same branch of a china rose m the garden He broke the branch with the 
flowers and handed it over to Mathuranath Take again another example 
the arrival at the Kali temple at Dakshineswar of a perfected person in 
each of the faiths of the Tantra, the Vedanta, the "vaishnava Elam 
ete and the initiation of the Master by each in h,s particular faith’ 
henever a strong desire to practise any of those faiths arose m the 
sters mind Or still another example The Master yearned to 
eet his inner circle of devotees whom he had seen m visions W 

them an Ma C nv ed T*' ** ““ “ d ** reCognized “d received 

tnem Many such instances may be cited On a -u, , , 

*r- ,lc “ ~ k = ■* 2 L tLTSf f 
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external world through the influence of an inscrutable power These 
were the facts-now let the readers judge and discuss everything as 
they like. 

We have already said that the Master used to remain m the Bhava- 
45. The Master mukha 1 at all times except during the Nirvikalpa Samadhi 
Tins is why we see that he used to have different spiritual 
relations of love with different devotees— a particular 
relation with a particular devotee— and he always kept 
that relation intact His lifelong filial relationship with all women who 
are the especial manifestations of the bliss-giving, and nourishing aspects 
of the Mother of the universe, is now well known to all But the fact 
that he had particular relationships with individual men devotees is perhaps 
not yet known to them. Therefore it will not be out of place here to say 
something in this connection The Master divided his devotees into two 
broad categories— one born of a part of Siva and the other of that of 
Vishnu. He said that the devotees of these two groups differed in their 
nature and behaviour and in their love for spiritual exercises And he could 
clearly understand their difference. But it is almost beyond our power to 
explain to the reader what this difference was 

Therefore, let the reader know briefly this much, that the characters 
of Siva and Vishnu are, as it were, two moulds or models , 
and the mental make-up of the devotees is cast in these 
two moulds The Master had all kinds of spiritual 
relationship of love, viz , Santa, Dasya, Sakhya, Vatsalya, etc , established 
with all those devotees — he had particular relations with particular 
persons. For example, he used to say of Narendranath, “ Narendra is, 
as it were, my counterpart — the Principle that resides within this 
(showing himself) is female and that which is within him (showing 
Narendranath) is male ” He looked upon Swann Brahmananda as his 
very son The Master had a particular relation of this nature with each 
of the especial devotees, both lay and monastic, and it is needless to 
say that he had the relation of calmness (Santa) with the ordinary 
devotees for he had the firm conviction that they were forms of Narayana 

Himself , 

It is on knowing the internal nature of each of the devotees that the 
47. The Master Master had a particular spiritual relationship established 
with him For he used to say, “ I clearly see everything 
m a man’s mind like articles in a glass case” One 
can never act contrary to one’s nature; therefore it 
was not in the power of any of the devotees to act 
accordingly contrary to that spiritual relation of love m which the 

Master stood to him If, however, any one, m imitation of another, acted 
1 36 . 


46 The two 
classes of devotees 


knew the inner 
nature of each 
devotee and esta- 
blished his rela- 
tionship with him 
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48 Through vari- 
ous means did the 
Master lead the 
devotees forward 
on the path of 
spirituality 


contrarily, the Master felt much annoyed and would clearly point out his 
mistake. As an example, we cite the case of a devotee The Master called 
Girish a Bhairava. 1 One day he saw during ecstasy in the temple of Kali 
that Gmsh was a Bhairava. He would smilingly put up with Ginsh’s import- 
unities and rude language ; for he saw that there was an extraordinary 
tender feeling and complete dependence hidden under the covering of the 
rudeness of his language. One day, another beloved devotee of the Master 
imitated Ginsh’s rude language in his behaviour with him, at which the 
Master became extremely displeased with him and afterwards pointed 
out his mistake. 

Established in Bhavamukha, the Master knew well the spiritual mood 
natural to each man or woman and m accordance with 
that mood had a relation of love with him or her. We 
shall here present the reader with some of these numer- 
ous methods the Master would adopt m leading each 
devotee to the realization of God according to his 
spiritual mood It was after he came down from the 
non-dual spiritual plane in his first vision of the divine Mother m the 
temple that the Master practised the spiritual devotional moods of Sakhya, 
Vatsalya and Madhura to experience directly the bliss of those moods and 
attained the, highest stage in each of them Long afterwards, when the 
devotees of the inner circle came to him, one day a desire arose in the 
Master’s mind that the devotees also might experience ecstasy and he 
prayed to the Mother accordingly, and immediately some of them began to 
have such experiences. In that mood of spirituality their consciousness of 
the external world including their own bodies grew dim to a certain extent 
and an internal current of a particular spiritual mood, for example, the 
thought of a form of God became so manifest that they saw that form come 
stand before them, smile, speak and do things as if it were vividly hvmg. 

They mostly experienced that state while they listened to devotional songs 
music, etc. , ’ 

The Master had another class of devotees who did not have a 
49 The devotees SImiIar experience listening to devotional music, but had 
and visions of gods ^ islons forms of gods at the time of meditation. To 
and goddesses with, they had visions of mere forms, then with 

and A ™e deepening of meditation, they saw their movements 
nd heard their words. Others, again, had various kinds of visions in the 

* x 
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experiences. Let us mention here one devotee as an example. Instructed 
by Sri Ramakrishna, one 1 of our friends began practising meditation and 
other spiritual exercises and in the beginning began to see clearly his chosen 
Ideal m various forms at the time of meditation He used to go to 
Dakshmeswar to the Master at short intervals and inform him of his 
experiences. On hearing them the Master would say, 

50 ‘ A devotei " “ ver y good ”, " practise this way ”, and so on Later, 
had the vision of , , , , , , , , 

Vaiknntha that friend saw at the time of meditation that all the 

forms of gods and goddesses merged m the body of one 
form. When the Master came to know it, he said, “ Fine, you have the 
vision of Vaikuntha. You will have no more visions” Our fnendsaid, 
"As a matter of fact that was what exactly happened I could not any- 
longer see any form whatever during meditation Higher ideas such as 
the all-pervadmgness of the divine Lord arose in my mind and occupied 
it I had then a great hkmg to have visions of forms and tried hard 
to have them again. But all to no purpose, no form could be seen 
any more.” 

“ At the time of meditation,” said the Master to the devotees who 
believed that God had forms, ” think that you have tied 
with a silk thread your mind to the lotus feet of your 
chosen form of God, so that your mind may not stray 
away from there Why do I say ‘silk thread ’ ’ Because, 
those lotus feet are indeed very soft and delicate They 
will be hurt if any other kind of string is used " He 
would sometimes say, “Should one think of the chosen Ideal at the 
time of meditation only and then forget Hun at other times’ You 
should always keep a part of the mind attached to Hun You must 
surely have noticed that a sacrificial lamp has to be lighted at the tunc 
of the worship of Durga That light should always be kept burning 
near the deity, it should not be allowed to go out If it does so, it augurs 
ill for the householder. Even so, after the chosen Ideal is brought and 
seated on the lotus of the heart, the sacrificial lamp of meditation on 
Sim should always be kept burning ’While one is engaged m worldly 
duties, one should watch at intervals whether that lamp is burning 

within or not.” ^ ^ ^ . >Aht in those days before beginning 
to meditate on the chosen Ideal, I imagined that I was 
thoroughly flushing out the inside of the mind You sc 

just like that.” 

* Swami Abhcdananda, 


' 51 The Master's 
instruction to the 
devotees of God 
with forms Silk 
thread and the 
sacrificial lamp 


Sometimes 

52 Wash out the 
mind before medi- 
tation 



53 (Which doc- 
trine higher— God 
with forms or God 
without forms 
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The Master spoke to us at one time about the meditation on the 
two aspects of the divine Lord, the one with forms and 
the other without forms, “Some reach the formless 
aspect through that with forms, others attain that with 
forms through the formless ” At the house of the great 
- friend' of ours, one day asked him, “Sir, which is 
higher — the conception of God with forms or that without forms. 

H There are”, replied the Master, “two kinds of conceptions about the 
formless aspect, the ‘ripe’ and the ‘unripe’. The 'ripe' conception of 
the formless aspect of God is high indeed ; one has to reach that through 
the aspect with forms As regards the ’ unripe ’ conception of the formless 
aspect, it is all darkness as soon as one shuts one’s eyes, as is the case with 
the Brahmos ”* As the result of Western education there were also another 
circle of devotees of the Master, who were proceeding m Sadhana through 
the “unripe” conception of the formless aspect of God. 
He forbade them to imitate the Christian missionaries in 
condemning the meditation on the aspect of God with 
forms or in hating the devotees going forward in Sadhana 
with the help of images or other symbols of the divine 
Lord by calling them “ idolators ”, “ blind believers ’ , and so on. He said , 
“ Ah, it is .true that He is with forms and it as well true that He is 
without forms ; who knows what else He is, besides these ? ” Do you 
know how God with forms is 7 Just like water and ice. By freezing, water 
becomes ice , ice is water inside as well as outside. Ice is nothing but 
water. But look here, water has no form (it has no particular shape) but ice 
has Similarly the indivisible Eastence-Knowledge-Bhss- Absolute gets 
condensed as it were, through one’s devotion and assumes various forms like 
ice ” It is beyond our power to say how many people got mental peace 
through this example of the Master, which produced in them the conviction 
that it was possible for both the aspects of the divine Lord to co-exist. 

We cannot but make mention here of another fact. Swami Viveka- 
nanda was the foremost amongst the circle of the Master’s 

55 Swami Vive- devotees following the " unripe ” doctrine of the formless 
kananda and blind , 

{aith aspect of the Divinity. The Master placed him above all 

— not only of this class of devotees but of all classes of 
them. Coming under the influence of Western education and the Brahmo 


54 The harmony 
between tbe doc- 
trines of tbe Divine 
with forms and 
without forms 


1 Devendra Nath Basu> 

1 Let no one think that the Master condemned the modem Brahmo Samaj or the 
modern knowers of Brahman We have mentioned it out of regard for truth We have 
again and ag*un heard him utter the words * salutation, to the modern knowers of Brahman ” 
when he saluted all the devotees of all denominations at the conclusion of the singing of 
God’s name Every one know s that it was the great devotee Kesav, the well-known leader 
of the Brahmo Samaj, who fust of all preached the Master to the public of Calcutta , and 
Vivekananda and a few others of tbe monastic devotees of the Master freely admit that 
they are indebted for ever to the Brahmo Samaj 
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?amaj, he used sometimes to pass uncharitable remarks on the devotees 
This mood was particularly noticeable m him at the time of argumentation 
3ut the Master enjoyed the fun sometimes by bringing about a vehe- 
ment discussion between him and some devotees of God with forms 
During such discussions it often happened that none could stand his 
rgument and some felt hurt when silenced by the keen intellect of the 
iwartn. The Master also described joyfully that fact to many persons on 
many an occasion and said, “ The other day Naren cut to pieces the 
arguments of so and so with the least effort. Ah, wbat a sharp intellect ' 
and so on. But the Swami was silenced on one occasion during a 
discussion with Girish, who followed the doctrine of God with forms It 
seemed to us on that occasion that in order to make Girish s faith more 
firm and perfect, the Master was on his side However in the course of 
conversation with the Master on another occasion, Swami Vivekananda 
-eferred to the faith of the devotees of God with forms as blind faith 
The Master said m reply, "Wen, can you explain to me what youcaU 
‘ blind faith ’ ’ The whole of faith is indeed blind ; has faith any eye 

Speak either of faith or of knowledge. But no, you will speak of some as 

blind and some as having eyes; how is that’” Said the Swami later, 
“ Indeed I was m a fix in trying to explain to the Master that ay 
meaning of * blind faith.’ I could find no meaning for the oppression 1 
have given up using that phrase since then, as I was convince 

of the Master’s contention.” t 0 f 

The Master used to view the followers of the un P 

God without forms and the devotees of God with form 

with the same eye He told them also what form, 
meditation would be helpful. Look here said he £ 
those days I used to imagine the divine Lord to he a^ 
ocean filling the whole universe and vayse Bljss . 

sinking, floating, swimming in that vast s ^ a t f b e?JXfimIersed in the 
And again, sometimes I considered my Bliss Infinite pervading me 

water of that indivisible Ex.stence-Knowledge-Bhss-Infmite per 

through and through.” „ QnC£ think o{ thls (showing h.m- 

He would again say. Look ne , , Why do I say 

nre sitting down for meditation 

57 The Master ad- self) have faith here. Thinking of this Will 

vised the devotees so J h t Lord Haven’t you noticed ? 

to meditate on his remind yo ln>rd of cows, one remembers 

— !»•' ” ^£^•.‘£ 557 *.-- 

the cow-herd, when one see so , s t his case. Do you 

one sees a pleader, one there and everywhere , thinking o 

it is directed on God." 


56 Instructions 
to the followers of 
the unripe doctrine 
of God without 
forms 
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ship with God is 
necessary It adds 
a test to medita- 
tion etc 


59 The"tipel" 
and the “unripe I", 
As the relationship 
deepens, one can 
exert loving press- 
ure on Him 


Moreover, he would say, “ Hold fast to some form of God or some 
A relation- mood, whomever or whichever you like ; it is then only 
that there will be steadfastness. 'He is realizable by 
means of spiritual moods (Bhava) alone. Can he be 
realized when one is lacking m them ? ’ Spiritual moods 
are necessary One should cultivate a particular spiritual 
mood and then call on Him 1 As is one's mood, so is one’s gain , it is faith 
that is at the root It is through a mood that love sprouts ’ Spiritual 
moods are an imperative necessity ; so is faith ; it is necessary to hold fast, 
then only one succeeds. Do you know what a spiritual mood is 7 Estab- 
lishing a relationship with God and keeping it bright before our eyes at all 
times — at the time of eating, drinking, sitting, sleeping, etc. — is what is 
called a spiritual mood (Bhava) For example, ‘ I am his servant,’ ‘ I am 
His child ', ‘I am a part of Him ’ — this is what is called 
the ripe I ’ the 1 1 ’ of knowledge. And ‘ I am a 
Brahmin ’, ‘ I am a Kayastha,’ ‘ I am the son of so-and-so,’ 
I am the father of so-and-so ’ — all these are the 
Is of spiritual ignorance. These should be given 
up, should, be renounced They bring about bondage 
by strengthening egoism and pride. Constant remem- 
brance is necessary. A part of the mind should always be kept turned 
towards Him. It is then only that success comes He must be m a d * 
ones own by holding fast to one particular lovmg relationship, it is in 
that way alone that loving pressure can be exerted on Him. Just see, 
when intimacy first starts or is about to start, we address as ‘ Sir ' ; as it 
deepens it gives place to ‘you’ when it reaches culmination ‘ you ’ also 
sounds flat ; then thou, thee ’ become necessary. He must be made more 
than ones own. Then comes success. Take for example a woman gone 
astray. She is just beginning to love a paramour , how 
much of secrecy, fear, coyness are there ! Then when the 
love has grown intense, none of those emotions remain, 

length of hnM, , he then stands Qutside her family fold, going the extreme 
^ h d , g bm by the hand m the P«sence of all, If that man 

doT A f ke T ° f her and deslres t0 desert ter, she puts a piece of 
loth round his neck and pulling him says, ‘ What, I have left home and all 
and have rendered myself helpless for your sake anJ , 

“ *” ““ “ * »» » *bb! ' Oh ,Jd « 7,“^ 


60 The example 
of a perverted wo- 
man 



373 


SRI RAMAKRISHNA THE GREAT MASTER 


63 Perseverance 
like that required in 
angling is necessary 


life, such strength lukewarm devotion * I will realize Him by His grace in 
°, mi ? d ., E ' n0Ul<3 ce this very life This very moment’ Such strength, such 
faith, should be maintained Can one succeed otherwise’ 
In that part of the country when cultivators go to buy oxen they put forth 
their hands to feel their tails There are some oxen that do not get annoyed 
when people put their hands at the roots of their tails but relax their bodies 
and lie on the ground. They know that these oxen are no good Those 
oxen that jump up and become frisky, as soon as hands are put on their 
tails, are promising The man then selects out of them. Lukewarm 

devotion is no good Have strength, have faith and say, ‘I will surely 
realize Him, there is no doubt about it. I will realize him this very 
moment ' It is then and then only that realization 
62 Desires must comes .. ■■ G]ve up » fa wou ld continue, “ all the worldly 
be Jjiven up one by deslres one by one f rom giving these up one by 

one you are going to increase them , how can you then 
expect to succeed ’ " 

When the devotees of God both with forms and without forms were 
stuck in the quagmire of despondency in practising 
meditation, devotional exercises, prayer and the like 
with no response, the Master encouraged them thus, 
"Bait must be thrown into the water of the pond first, 
if one wants to angle for fish You have perhaps been sitting long with 
the fishing rod in your hand, no sign of fish is seen and you think the 

are perhaps no fish in the pond One day perhaps you notice the 
flouncing of a big fish and you immediately believe that there ate 
fish in the pond. Another day the float on the line perhaps mov 
and you believe that evidently a fish has come near the hook Aft 
some days, may be, the float sinks and you lift the hook and l tod 
that the fish has eaten the bait and fled Again you put bait on 
hook and holding the fishing rod you sit very One 

at last as soon as a fish has taken the bait you pull the line and the 

fish comes up on land ” . , , u. u_.„ ev ery- 

He sometimes said, "Ah« He is very quick-eared He hear ev y 

, thing without exception He has heard ev y 
64 The divine cam & nrnver He Will Without doubt 

Lord IS qmck-ear- you said to Him in your praye . ^ Hunse ]f 

ed, He hears every show Himself some day or ot . “jf 

thing at least at the time of death” He said to -'. 

- t, other He is with forms or without, pray to 

you cannot aS ^ ta ' n ^^ov whether Thou art with forms or without ; 
saying, I do not, O Lor , . tever Thou mightcst be 

please show Thyself to me 7 ^ ^ seen Just as you and I arc 

He said to some >*** A ■ Re can be seen and spoken with. Isay 

sitting together and speaking, 
this m truth, m very truth. 
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II one remains in the contemplative mood, in Bhava for all the 

65 The Master twenty-four hours, contemplativeness increases so much 
kept an eye on that no worldly duties can be performed by one, nor can 
everything in spite one apply one's mmd to the small things of the world 
o£ his great tend- This is what we experience everywhere. Examples are 

spltItuaI found m the lives even of people devoted to science, 
politics etc , not to speak of those devoted to spirituality. 
Ordinarily such people are unable to attend to the cleanliness of their own 
persons or to other small matters like keeping articles of daily use m their 
proper places. But we see in the Master’s life that he was meticulous about 
similar small matters, in spite of his intense contemplativeness. When he 
was not so, as in deep ecstasy, he lost consciousness of everything including 
his body And when he was m normal consciousness he was careful about 
everything It is a matter of no little surprise. We shall cite here three 
such examples 

One day the Master was going to the house of Balaram Babu from 

66 First example Dakshmeswar and with him were going Ramlal and 

Yogananda. All got into the carriage The carnage 
started and came up to the gate when the Master asked Yogananda 
‘ Weil, have you brought the cloth and the towel? " It was morning then. 
Yogen answered, “ No, Sir, I have brought the towel but have forgotten 
to bring the cloth They (Balaram and others) will be glad to get you 
a new piece of cloth” The Master said, “What is it that you talk? 
They will say, 'What a wretched, unlucky fellow has come?' They 
will be put to trouble and will be m a fix Stop the carnage, go and 


The Master continued, “There is sufficiency and no want when 
a good man, a lucky one, comes as a guest. While there arises diffi- 
cuky m everything, when an unlucky wretched fellow comes, and 
he comes on the very day on which there is dearth of necessaries in 

after h him e " ^ ^ h ° USeholder has t0 und «go much trouble to look 

One Pratap Hazra, used to spend long periods at Dakshmeswar 
67 Second ex- ™ len t ^ e Master was alive. All of us used to call him 
emple Haita Mahasay ' He also sometimes accompanied the 

On ™ u Mastet when he went to see the devotees at Calcutta 

' he forgo" t doi rr* from Calcutta dong mth the 

know of it and LdT him” I * ° aksh ~’ Master came to 
even of my cloth but I never 0se ln the name of God the consciousness 

bag or towei behind at cZtm * f* ^ kft 

hide Japa 1 " and yoU arc so forgetful doing this 

‘ An bmotti,c epithet ^ surnames of gentlemen-Tr. 
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The Master taught the Holy Mother, “At the time of getting into 

68 Third exam- a carnage or a boat and get into it first and when 
pie instruction to having it get down last after examining whether anything 
the Holy Mother bas been left behind” The Master had such an eye 

even for very small matters 

Thus, though remaining incessantly in Bhavamukha, the Master was 

69 The last word careful about all the necessary things. He would keep 

on the topic a thing invariably at its proper place, take care of the 

articles of daily use such as clothes, the small bag of 
spices, etc , belonging to himself, inquire whether any necessary thing had 
been forgotten and left behind at the time of going to or returning from any 
place and always think how the environment of devotees might be made 
favourable to the spiritual practices by his constant searching inquiries into 
their worldly affairs to the same degree as to their spiritual. 

The Master appeared to us as a visible embodiment of the aggregate 
of all kinds of ideas Such a great king in the world of 
veritable king m laeas was never seen before Constantly dwelling m 
the realm of ideas Bhavamukha, the Master manifested in himself to the 
fullest degree all the spiritual states from the non-dual 
Nirvlkalpa to the Savikalpa, acquainted devotees of all classes with the 
details of their particular paths and goals and thus brought to them extra- 
ordinary light in darkness, unprecedented hope m despair and incomparable 
peace amidst worldly trials and tribulations. Words fail us to express what 
a safe haven of hope he was to all of us, what power he wielded m the 
71 His extra- entlre realm of spirit. “ It is not a very difficult matter,” 
ordinary power said Swami Vivekananda, "to bring under control the 
over the human material powers and flaunt a miracle , but I do not find 
mind Swami Vive- a more marvellous miracle than the manner this mad 
kananda’s remark B ra b m in (Sn Ramakrishna) used to handle human minds, 
onlt like lumps of clay, breaking, moulding and remoulding 

them at ease and filling them with new ideas by a mere touch ” 



CHAPTER III 


SRI RAMAKRISHNA AS THE SPIRITUAL TEACHER 


Some look upon It as strange, 

Others speak of It as strange, 

Others again hear of It as strange, 

Though hearing (seeing and speaking) no one 
Knows It directly. 

—Gita 2 29 


THOSE who have seen the Master but a few times and have not 
developed 'intimate relation or have had only a super- 
ficial acquaintance with him are amazed to hear from 
anyone, of his divine sport with the devotees as their 
spiritual teacher They think, the man is telling a down- 
right falsehood Again, when they find that a good 
many people are speaking in the same strain, they think, 
“ These people have formed a group and hatched a plan 
to raise Ramakrishna to Godhood. They are going to add 
one more to the already existing three hundred and thirty 
three crores of deities • Why, are not so many deities sufficient for you ? 
Why do you not select any one or any number from amongst them ? Why 
increase the number by another 7 Ah < how strange ! these followers do not 


1 The Master 
felt annoyed when 
addressed as a spiri- 
tual teacher, a 
father or a patri- 
arch How then is 
the mood of the 
spiritual teac her 
possible m him ? 


even consider that if their falsehood is detected, people will lose all respect 
for such a pure soul. Have we not seen him 7 How humble he was, how 
meek, how patient, how devoid of egoism— lowlier than the lowliest ! You 
say, you have also seen that he could not at all put up with being addressed 
as a spiritual teacher, a father or a patriarch He would burst out, ‘ God 
is the only spiritual teacher, father and patnarch. I am the lowliest of 
the lowly, a servant of servants, equal to a hair on your body, a tiny hair at 
that, by no means a big one ” And saying so, he would immediately take 
the dust of his feet and place it on his own head ! Has anyone witnessed 
such a humble attitude 7 And it is this very person whom they are making 
into a spiritual Teacher andlGod— that which he was not." 
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f it m knowledge 
tliat God is m all 
beings, the Master's 
ordinary mood was 
that he was a ser- 
vant of all 


It is because of the possibility of such controversies being carried 
2 As ht llad the on for an indefinite period that we are prompted to put 
in a few words about the Master’s mood as the spiritual 
teacher as we have seen and heard For, as a matter of 
fact, the conviction that every being from the highest 
down to the lowest is God Himself was so firmly ingrained 
in lnm that the attitude of a servant not only of men but 
of all living beings was normal to him It is, no doubt, 
a fact that during his normal state of consciousness, he regarded himself 
as lowlier than the lowliest, humbler than the humblest, and took the dust 
of the feet of all , and that at that time he could not really endure being 
addressed as a spiritual teacher, a father or a patriarch Nevertheless we 
cannot deny the fact of the Master’s extraordinary exploits m the mood 
of the spiritual teacher. Then under the influence of the divine Power 
manifested in Ium lie became Its instrument and by a mere touch put 
anyone in Samadhi or deep meditation or m the inebriation ’ of divine 
bliss never felt before Or when, in exercise of an 
unknown spiritual power, he removed so much of the 
impurity of one’s mind that one felt immediately an 
undreamt of concentration of mind, purity and bliss and, 
regarding the end of one s life as fulfilled, entirely 
surrendered oneself forever at his feet, then we could 
not but feel that the Master was not that lowliest of 
the lowly but a strange divine Power manifesting 
Itself through lum m play (Lila) and making him behave 
that way. Then we felt that the Master, as the 

tevealer of the supreme abode of the divine Lord, was indeed tbe spintual 
teacher and the saviour of the human beings who, blinded by the 
darkness of ignorance, scorched by the three kinds of misery and 
suffering from the diseases of worldlmess had been reduced to utter help- 

lessness Keeping this divine state of the Master in -- 4 . ^ 
, •• cmrjfnnl teacher , the merciful one , the torn , 

US j t J' 2 have actually seen it in Bbagavan Sri Ramaknshna in this 

SSSSSKSS SS 

- .<« «... 

intoxication he reeled so much * a ‘ £ “£ at he had taken too much of intoxicants 
able to walk at that time ^ ^ ^ and that due to the 

* i e , misery pettaimnS to tbe bod^ W d stone, eaIti ,.quake, etc 
unusual effects of natural powers e « lightning, 


3 The play of 
the divine Power 
as spiritual Teacher 
was seen daily m 
him during his 
state of divine 
consciousness 
What the devotees 
felt at his behavi- 
our then 
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same mind. We feel diffident to explain correctly even the little we have 
4 There is no understood afl d xt £° es wltilout saying that it is beyond 
end to the moods the power of both the writer and the reader to explain 
oi the Master who and understand it perfectly, for there is no limit to the 
is an embodiment moods of the Master who was established in Bhava- 
of all ideas mukha The Master used to say, “There is no limit 

to the divine Lord " It is within our personal experience that there was 
also no limit to the moods of this extraordinary personage. 

As soon as people heat that the Master used to dwell incessantly in 

, _ , Bhavamukha, they generally jump to the wrong condu- 

o, Uxdinaiy peo- 
ple thought that the sion that he was not a man of Vedantic knowledge and 

Master was a de- that he always lived his life in the midst of the emotional 
votee and not a surges of pam and pleasure arising from the separation 
knower^ of ^Brah- £ rom an( j unlon wl th the divine Lord. But a correct 
understands what appreciation of the present subject is possible if we have 
it is to be m Bhava- a dear grasp of what it is to be m Bhavamukha and under 
mukha and under what conditions it is possible. Therefore, let us here 
•what conditions it discuss briefly once again the state of being m Bhava- 
is possible, one can- mu kh a f rom a different 1 standpoint The reader will 
Ieca ll that the Master attained Nirvikalpa Samadhi in 
one day 5 and remained in that state for three days and nights at a 
stretch 

Question What is Nirvikalpa Samadhi ? 

Reply To bring the mind to the state m which it is completely 
freed from all mentations 

Question What are mentations ? 

Reply All the mental modifications such as the perception of the 
objects of the external world consisting of sights, tastes, etc , feelings of 
pam, pleasure, etc , imagination, discussion, inference, etc , and desires 
such as “ I will do this," “ I will understand that,” “ I will enjoy this,” “ I 
will renounce this,” and so on 

Question On what do these modifications depend for their 
existence ? 

Reply On the knowledge of “ I ”, “ I ” If the consciousness of " I ” 
vanishes or is stopped altogether for sometime, there can be no modification 
m the mmd nor can it grip the mind during that period. 

Question It is a fact that in the condition of swoon or deep sleep 
also the knowledge of “ I ” vanishes ; is Nirvikalpa Samadhi then something 
like that » 

Reply No, in swoon or deep sleep the consciousness of “ I ” 
continues inwardly, but the instrument called the brain with the help 

1 II 1 2-7— Tr 

’n 15 21 — Tr 
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of which the mind has the consciousness, becomes inactive and ceases to 
6 Mental modi- (unctlon for some time , that is, all the modifications 


ficattons depend 
foe their existence 
on I-consciousncEs 
There is Savi- 
kalpa S a ra a d h t 
when it disappears 
partialis, and Nit- 
vikalpa Samadhi 
n hen it vanishes 
completely The 
difference between 
Samadhi and deep 
sleep or swoon 


continue to crowd at the bottom of the mind The 
Master gave the example of “ pigeons sitting with inflated 
throats after eating peas, and cooing ; you think there 
is nothing within their throats; but if you feel them 
with your hand, you will find peas all crowded thete." 

Question • How am I to know that thel-consci- 
ousness continues m that way m swoon or deep sleep’ 
Reply , By observing the result. For example, on 
those occasions the heart-beat, the pulse, the circulation 
of blood, etc,, are not stopped. All these physical acti- 
vities too take place centering round the I-conscious- 
ness Moreover although the external signs of swoon or 
deep sleep are somewhat similar to those of Samadhi, when man returns 

- t.. to the ordinary waking state, the amount of knowledge 

7 I he result oi - 

Samadhi is know- and bliss continues to exist as before, that is, there is not 

ledge, increase of the least increase or decrease For example, the lust of 
bliss and the rcah- t he lustful remains as it was, so does the anger of the 
action of God angry, the greed of the greedy, and so on But when 

the state of Nirvikalpa is attained these modifications cannot raise their 
heads any more , and extraordinary knowledge and infinite bhss fill the 
mind and doubts, such as whether there is a next world or whether God 
exists, vanish forever on account of direct realization of God, the cause of 

the universe . 

Question ■ Yes , I see , the I-consciousness completely vanished tor 

some time when the Master was ra Nirvikalpa Samadhi ; but what then 7 

Reply. Then, when the I-consctousness vanished this way, he had 
for some time the direct vision of the divine Mother, the cause of the 
universe Not satisfied with that three-day vision he tried to have it 

eternaUy WJ]at was the state 0 f the Master's mind as a result 

of that attempt and what were the signs manifested in his body indicating 

th8tSt Se e pIv Sometimes, by the complete merging of I-conscmusness 
, externally, the symptoms of death appeared on the body 

8 The vision and ^ mtemally> the unobstructed vision of the Mother 

experience con tmued Sometimes again, with the reappearance 

££52i of a little I-conscousness, symptoms of Me =; 
forsmmondis ed *** and the vision of the divine Motto 

— - r» a ‘ 

s ’ ,m ’ Ttas ‘ 1 “ 
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the I-consciousness, the complete cessation of mental modifications and 
the full direct vision of the divine Mother ; again, sometimes, the coming 
into existence of a little I-consciousness, the manifestation to a small 
extent of the modifications of the mind and simultaneously a slightly 
obstructed vision of the divine Mother happened again and again 
Question : How long did he continue to make that attempt ? 

Reply Continually for six months. 

Question . Six months ! How then did his body last ? For, a human 
body cannot last without food for six months and you also say that although 
the Master’s I-consciousness came into existence now and then during 
that period, it never manifested itself m his body to such an extent that 
activities hke the taking of food were possible 

Reply . It is true that his body would not have lasted ; and there was 
9 How his body ^ ls mm d not the slightest desire to let the body last for 
any time , but his body lasted because the Mother of the 
universe wanted to manifest Her wonderful spiritual 
powers through his body for the good of the many 

Question ■ That may be so; but did the Mother 
and come to feed the Master by force for those six 


lasted during the 
period of his com- 
plete cessation of 
“I-consciousness “ 

form 


understood the 
Master’s condition 
and fed him by 
force 


assume a 
months ? 

Reply:' Yes, it was somewhat hke that; for a holy man came 

10 A Yogi came, of himself at that time, nobody knows from where. 
He clearly understood that the Master’s state, which 
was almost hke that of a dead man, was the result of his 
practice of Yoga, his feeling of oneness with the divine 
Lord. He stayed for those six months at the Kali temple 

and tried to bring him down to a little body-consciousness even by staking 
the Masters body And when he saw that a hide consciousness was 
returning, he would immediately thrust a morsel of food or two into his 
mouth We do not know why the holy man felt unusual eagerness and 
took unusual interest in keeping alive an altogether unknown person who 
was dead and inert to all appearances ; but it is only such events as these 
that are said to be brought about by the will of God Therefore, what 
else shall we say except that such an impossible event became possible by 
the direct will and power of the divine Mother in order that the Master’s 
body might be kept alive 

Question . Yes I see ; what then 7 

Reply Then the Mother of the umverse or the divine Lord or 

11 The command the cosmic Consciousness, who is manifested as the 
universe, pervading in and through all beings, conscient 
and mconscient and appears as diverse names and 
forms-commanded the Master, "Remain in Bhava- 
mukna. 


of the Mother of 
the umverse 11 Re- 
main in Bhavamu- 
tha" 


25 
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12. There exist, in 
the Reality, which 
is “ One without a 
second - " a differ- 
ence in Itself, 
consisting o f the 
aspects of Saguna 
and Nirguna and 
also the Virat “I- 
ness” pervading 
the universe. It is 
this universal “I- 
ness” thattslsvara. 
or the divine 
Mother, and by' 
It are brought 
about the world 
phenomena 


Question : What is that again ? 

Reply: I will tell you. But to comprehend what Bhavamukha is 
it is necessary to understand as far as possible with 
the aid of imagination the then state of the Master We 
have said that at that time the I-consciousness of the 
Master sometimes vanished altogether and sometimes 
reappeared just a little. Even when that little of I- 
consciousness returned, the universe did not appear to 
him as it does to us. The world appeared to him as aa 
" immense mind ” in which innumerable waves of ideas 
were rising, surging and merging. The Master's own body, 
mind and I-consciousness, not to speak of those of others, 
seemed to be but a component wave in that immense 
mind l In that state the Master had the direct experience 
and vision of the real nature of that universal conscious- 
ness and power as “ One without a second ", as living and 
wide-awake and as the creator of all wills and actions, 
. — as the Mother of infinite grace— the same Mother whom 

-the self-styled materialistic scholars of the West, looking through their 
clouded intellects and the material instruments, view as inert and insen- 
tient, though they admit it is one The Master further <saw that that 
“One without a second” is Itself divided in two aspects of Saguna (with 
attributes} and Nirguna (without attributes). It is this that is called 
“a difference in Itself ”, Swagatabheda, in the scriptures-tbat an immense 
I-ness pervading everything ffomBrabma down to the lowest created being 
was manifested in it. He saw that an infinite number of waves of ideas 
was rising in that cosmic mind ; that the limited I-s of men perceived dies 
ideal waves in parts and mistook them as the external world and various 
objects and spoke and thought of them and otherwise dealt with them He 
_u 0 saw that the limited I-s had their beings in and performed then works 

S, Z strength of that unlimited I ; and that because of their mabibty to 
with the strength ^ ^ the Suited I, the limited ones 

regarded themselves as possessed of free will and power 
of action. It is this spiritual blindness that is called 
in the scriptures Avidya or ignorance It is t J s u “ 
versal I-ness existing between the aspects of Saguna 
and Nirguna that is called Bbavamukha; for, in 
ideas owe their manifestations to that ali 'P er ^ a 
sxcae as un i ve rsal I is the I of Isvara or the & ot er 

attempt to describe die ^ri’Sna of pure 

non-difference” (Achintya-bhedabheda). 


13 It is this uni- 
versal I-ness that 
is called Bbava- 
mufcha (the sootce 
o£ all ideas), for all 
tods of ideas in 
the world have It 
alone as their basis 
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When the I-consciousness of the Master vanished altogether, he 
14 The Master’s remame ^ Jn oneness with the unqualified being of the 
experience m the divine Mother beyond the limits of this all-pervading I. 
Nirvikalpa state And with the vanishing of this ubiquitous I, vanished 
and m the Savikalpa also the last vestige of the infinite waves of ideas in that 
o r Bhavamukba j , w aves which go by the name of the universe Again 
w ‘ when a little I -consciousness manifested itself m him he 

saw both the Saguna immense I and all the ideas m it, umted with the 
Nirguna aspect of the divine Mother. In other words, as soon as he attained 
the Nirguna state, the existence of the difference-m-itself m that " One 
without a second ” vanished from the Master’s consciousness And when 
he was conscious of that Saguna immense I-ness, he felt that that which 
was then Sakti 1 was verily that Brahman. Saguna was indeed that which 
Nirguna was Prakrm (the material cause of the universe) was really that 
which Purusha (pure Consciousness) was “ The snake that was motionless 
was then moving ” ; that is, that which was Nirguna m Its own nature was 
really Saguna in sport. After he had the full direct vision of the nature 
of the divine Mother m the combined aspects of Nirguna and Saguna, the 
Master got the command, “Remain in Bhavamukha ", that is, “Do not 
remain as the. Nirguna being by the complete merging of I-ne’ss, but live 
your life and do good to people, hv.ing in constant and full, direct knowledge 
of the fact that you are none other than that limitless I, from which all 
kinds of ideas in the universe spring and that your desires and actions are 
verily Its. 


Thus to have the direct experience and conviction or feeling in all 
respects, at all times and m all states that I am that 


15 " Remain in ~ — — * am tuac 

Bhavamukba ” Its )rnmense I, that npe I, is the meaning of remaining in 
meaning Bhavamukha When one reaches the state of Bhava- 

’■ “t 1 , <T kha ', aU the ldeas ’~ such as " 1 a® the son of so-and- 
so I am the father of so-and-so ”, “ I am a Brahmin ”, “ I am a Sudra ” 

and so on— -are completely washed off from the mind and no sign of them 


*IV 4 13— Tt. 

HI 2 S.ISTra 2 h I6 P -Tr! He ausunderst and 1 n i j of this 


passage the reader is referred to 
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The reader will perhaps say “ Was not then the Master a follower 
16 Dualism °* tbe doctrine of non-dualism ’ It must be admitted 


qualified non-dual- 
ism and non-dual- 
ism come one after 
another with the 
spiritual progress 
of the Sadhaka 


that he did not accept the non-dual doctrine founded 
by Sankaracharya in which the very existence of the 
universe has been denied, as the Master upheld a dif- 
ference m the divine Mother Herself (Swagatabheda) and 
saw Her existence m two different aspects of Nirguna 
and Saguna." It is not so. The Master accepted all the 
doctrines of non-duahsm CAdvaita), qualified non-dualism (Visishtadvaita) 
and dualism (Dvaita) But he used to say, “ Those three doctrines are 
accepted by the human mind according to the stage of its progress In 
one stage of the mind dualism finds acceptance , the other two are then 
felt to be wrong In a higher stage of spiritual progress the doctrine 
of qualified non-dualism is regarded as true , one then feels that the 
Reality which m Itself is eternally devoid of attributes exists in sport 
as always possessed of attributes. One then cannot but feel that not 
only is dualism wrong but there is no truth m non-duahsm also Finally, 
when man reaches the ultimate limit of spiritual progress with the help of 
Sadhana, he experiences the Nirguna nature of the divine Mother and 
remains m oneness with Her. All the ideas, such as I and You, subject 
and object, bondage and liberation, vice and virtue, merit and dement, etc, 
are then all merged m One.” 

In connection with this topic, the Master mentioned the experience 
of Hanuman, who was a bright example of the Dasya 
attitude of devotion He said. “ At one time Rama- 
chandra asked Hanuman. his servant, ‘ What is your 
attitude towards me » How do you look upon, think of 
and worship me’’ 'When, O Rama,’ replied Hanuman, ‘I am conscious 
of my body, in other words, when I feel I am this visible bod^I have 
the conviction that Thou art the Lord and I am Thy servant. Thou 
One to be served and I am one to serve, Thou art One to be worship 
and I am one to worship When I am conscious of myself as *• 
self one with the mind, the intellect and the soul, I have the convictio 

. 

non-duality 15 becomes mevitable. As long as there <> re ° 

beyond speech, „ etc, there is a 1 sodual,smwithinth inmd ^ 
th ° Ugilt Zl one i dual knowledge has not yet been attained. It 

gmation As long as 


17 Hanuman, a 
great knower of 
Brahman, on this 
topic 



the functions of 
body and mind con- 
tinue, one has to 
accept m practice 
both the aspects of 
God, the absolute 
(Nitya) and the 
relative (Lila) 
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reality of Brahman, in other words, the Nirguna aspect 
of the divme Mother alone, that has not come out of 
man's mouth, and thus it has not been defiled.” 
That is, It has not been expressed by human speech. 
For, this Truth is beyond human mind and intellect; 
how can It be spoken or explained by words’ This 
is why the Master said about the non-dual Truth, “ My 
children, it is the ultimate Truth to be realized.” It is 
therefore clear, as the Master used to say, that as long as the ideas of 
I, You, and bodily functions like speaking, walking, etc , are there, one 
must accept in practice both the aspects, Nirguna and Saguna or, as 
they are called, the absolute and the relative, and that during that time 
you must remain in practice a qualified non-duahst, though you may 
talk of non-dualism Many were the examples that the Master gave on 
that matter 

He said, Take, for example, the natural and the reverse orders of 
the musical scale You raise the pitch of your voice in 
the natural order of 1 do, re, mi, fa, sol, la, si, do ’ (sa re 
ga tna pa dba m sa) and lower it in the reverse order of 
do, si, la, sol, fa, mi, re, do.’ Similarly you realize the 
knowledge of non-duakty in Samadhi, come down again 
and then remain in the I-consciousness 

" Again take a Vilva fruit m your hand and try to 
ascertain which of the three, the outer shell, seeds or the pulp, is the 
fruit. At first you discard the shell as not being the substance , and do the 

(2) Vilva fruit same witl1 tte seeds ' then, on isolating the pulp, say 

that it is the real Vilva fruit Then comes the decision 
that the shell, like the seeds, belongs to what the pulp is made of— it 

“ seeds and the Pub that together make the Vilva fruit 

Similarly after directly knowing the Absolute, comes the conclusion 

at that which is the Absolute, is m sport the relative, the 
universe. 

By removing the sheaths of the stem of a plantain plant, you 

(3) the spathe tpathe and think that to be tbe essence, 

of a plantam plant ihen comes &e realisation that it is to the sheaths 

. , , , !~ at tile spathe belongs and it is to the snathe 

■ " b ” lh u ”“ “»« h “ * te «» **. 

T, e °“ “ ' mma ‘ *• «>*. Of o. onion 

C4) coats Of an thmg ls Ief t over ; so, m order to ascertain the self 
omon when one goes on eliminating the body, the mind, the 

self, one finds that fere ’ v SUre that of these is the 

- - 


19. A few ex- 
amples given by the 
Master 

(1) the natural 
and reverse orders 
in the scale of 
music 
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state of Bhava- 
m u k h a is a few 
steps below the 
Nirguna, there is a 
plenitude of the 
knowledge of the 
non-dual reality in 
that state How 
one feels in that 
state The Master 
is an example 


topfc agam“ nd 3 P3rt ° f *“ Water 0f the Ganga -” Now t0 

It is needless to say that the Master dwelt in the realm of Vidya 
HO Although the M®* 3 (the Maya leading Godward), a few steps below 
the attnbuteless being of the divine Mother, when he 
was having the full knowledge of the universal I in 
Bhavamukha and was seeing the manifestation of the 
many from the “ One But even m that state the 
manifestation and knowledge of that One is so great that 
the Master felt quite fully that it was He who was doing, 
thinking and saying whatever anyone in the world was 
doing, thinking and saying Even a glimpse of this state 
is very wonderful The Master said that when one 
day a man was walking upon grass, he was feeling very 
much hurt in bis chest, as it it was on his chest that the man was walking. 
In fact, the blood in his chest coagulated to produce black marks and he was 
extremely fidgeting on account of pain. 

The mood " 1 am the servant of the divine Mother ", " I am Her 
21 One feels, “I devotee ", " I am Her child " or "I am a part of Her ” 
was always there in the Master’s mind when he came 
further down to the lower state of the t realm of Maya. 
And still further down is the realm of the Avidya Maya 
(the Maya leading away from God) or that of lust, anger, 
worldly attachment. By constant practice, his mmd never 
descended there, or, to put it in another way, the divine 
Mother prevented its descent to that realm, as the Master 
used to say, 11 Mother prevents one who has taken complete refuge in Her 
from taking a wrong step " 

Therefore, it is clear that after he attained Nirvikalpa Samadhi, the 
limited or the unripe I in him vanished completely 
And the httle of I that was left over saw itself united 
for all eternity with the immense or the ripe I. It 
used sometimes to feel that it was a part or limb of the 
universal I and again approaching nearer and nearer to 
that all-pervadmg I used to merge m It. It was through 
this process that he came to know all the ideas of all 
minds For, it is this immense I that is the source from 

which all the ideas of all the minds of the world spring 

The Master was able to know and understand all the 
waves of ideas rising in all the minds of the universe 
only because he could always remain identified with that 
all-pervadmg L In that high state, the Master a moo 
“ I am a part of the dime Lord ” also gradually vanished 


am servant, devo- 
tee, child or a part”, 
when one comes 
down to a still 
lower state of the 
realm of Vidya 
Maya mentioned 
above 


22 The Master 
dwelt for the rest 
of his life m the 
consciousness of 
the universal xipe 
I after his unnpe 
I had been des- 
troyed altogether 
It is in this state 
that the mood of 
the spiritual teach- 
er was manifested 
m him It is there- 
fore not impossible 
that the mood of 
the spiritual teach- 
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er and humility and the universal I or -what may be called the I of the 
should be found m Irvine Mother manifested Itself through him as the 
the same person in spiritual teacher, possessing the power of bestowing grace 
different states and ln{llctmg punls h me nt. Therefore, the Master did not 

then appear to be the “ humblest of the humble ” but all his actions, such as, 
his movements, behaviour with others, etc., assumed a different form. He, 
like the mythical wish-fulfillmg tree, then asked the devotee what he 
wanted. We saw the Master at Dakshmeswar daily assume that mood m 
order to bestow his grace on especial devotees. And again we saw him in 
that mood on January 1, 1886. On that day he was in that mood and by 
his touch transmitted spirituality to or awakened the dormant spiritual 
power in the devotees present there. That is a wonderful story. It will 
not be out of place to narrate it here 

It was the first day of January 1886. It was a little more than two 
23 The Master's wee ^ s s ' nce the devotees had brought the Master, ac- 
power of awakening cording to the advice of Dr. Mahendralal Sarkar, to the 
spirituality m garden house of Gopal Babu, the son-in-law of Rani 
others by his mere Katyayani, at Kasipur in the north of Calcutta. The 
will or touch An doccor had said that the air in the garden quarters was 

example— the event et t h atl in Calcutta proper and that it was possible 

of January 1, 1886 , . , , , , , ,, , 

that the Master s disease in the throat would be cured 

or alleviated if he could breathe as much of pure air as could be had It 
was a few days after he had come to the garden that Dr. Rajendralal Datta 
came to see him and administered Lycopodium 200. And it appeared that 
there was also a little alleviation of the disease. But since he had come 
here the Master had never got down from the first floor of the house to the 
ground floor or taken a walk in the garden. He felt much better that day 
and in the afternoon expressed a desire to have a walk The devotees were 
therefore very happy on that day. 

Swami Vivekananda was then feeling an intense detachment and 
had given up all desires for worldly prosperity. He was then living m 
the company of the Master and m order to realize the divine Lord was 


23 The Master’s 
power of awakening 
spiritualityin 
others by his mere 
wjll or touch An 
example— the event 
of January 1, 1886 


practising various spiritual exercises according to his instruction. He 
used to kindle a holy fire under a tree and pass nights m meditation, 
Japa, reading and other devotional exercises. A few other devotees also 
such as the junior Gopal, Kali and others brought the necessary articles 
for helping him in Sadhana and they themselves practised it according to 
their capacity The lay devotees could not always remain with the Master 
on account of their various worldly affairs. But whenever they had an 
opportunity they came to the Master, made all arrangements about the food 
and other necessaries for those who always remained busy in the service of 
the Master, and sometimes lived there for a day or so. As it was the New 
Year s day, offices were closed, and many devotees came to the garden. 
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It was 3 p, m, Dressed in a red-bordered doth, a shirt, a thick 
wrapper also with red border, a cap covering the ears and a pair of slippers, 
the Master came down slowly from the first floor with Swami Adbhutananda 
and enteted the hall downstairs, observed it closely, came out of the western 
door and started for a walk in the garden. Some of the lay devotees saw 
him thus going for a walk and followed him with great joy The young 
dc\ otccs like Narcndra were then sleeping m the small room adjacent to 
the hall ns they were fatigued on account of keeping vigil the previous 
night. When he saw that the lay devotees were going with the Master, 
Adbhutananda thought it unnecessary for him to go farther with the Master 
and returned from the southern bank of the small pond in front of the hall, 
called and took with htm another young devotee and both busied themselves 
in sweeping and cleaning the Master’s room upstairs and sunning the 
Master's bedding and clothings. 

Of all the lay devotees, Girish was then feeling the greatest attach- 
ment to God At one time the Master highly praised his wonderful faith 
and said to other devotees, " Girish has more than a hundred per cent 
faith. People will hereafter be surprised to see his spiritual progress ” On 
account of the great surge of faith and devotion Ginsh always looked upon 
the Master as the divine Lord Himself, incarnated through His grace to 
liberate souls from the bondage of the world and, although forbidden by 
the Master, he expressed publicly that conviction of his, to one and a . 
Girish was also present in the garden on that day, and was sitting and 
conversing under a mango tree with Ram and a few other lay devotees 

Surrounded by the devotees, the Master was slowly proceeding by 

the broad path in the garden towards the gate and came to the middle o 

that path near the mango tree where he saw Ram and Ginsh under ns 
shade He then addressed Girish and said, " Ginsh, what have you seen 
(m me) on account of which you say publicly so many things (that I am 

incarnation and so on) to one and all 7 remained 

Although Ginsh was so abruptly questioned, bis faith remain 

1 t-on Hurriedly and with overflowing adoration he stood up, came 
unshaken. Hurriedly and w and wlth folded hands said 

the path knelt down at can I say about Him whose glory even 

* ZTJj 

horripilation all over the bo y, is face llIummed WIt h a divine 

Z, 'oStt'd 2 “ U>°y. ■ “ *““• 

• wi “ 
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May all of you be spiritually awakened ” When the devotees heard those 
words of blessing destroying their fear of the world, they raised with great 
]oy repeated cries of “ Glory to Ramakrishna Some of them saluted him, 
some showered flowers, some again came and touched his feet. No sooner 
had the first devotee touched his feet and stood up than the Master in 
that state of divine semi-consciousness touched his breast and, passing his 
hand in the upward direction, said, “ Awake.” As soon as the second man 
came and saluted him and stood up, he did the same thing to him ; to the 
third and to the fourth In this way he touched one after another, each 
one of those who approached him thus. And as there arose by that 
marvellous touch a wonderful mood m the mind of each, some of them 
began to laugh, some to weep, some to meditate, and some again to call 
aloud all others in order that they might also be blessed by receiving the 
grace of the Master, the sea of gratuitous mercy, and share the bliss that 
was overflowing. The noise and cries were so great that some of the 
devotees who afterwards became monks got up from their sleep and others 
gave up the work they were engaged in. They came running and saw that 
all the devotees stood surrounding the Master and were behaving like 
madmen on the path in the gatden. And as soon as they saw it, they knew 
that it was the same divine play of the Master, which, under the influence 
of the drone, mood, he had enacted for his especial devotees at Dakshmeswar 
in order to bestow grace on them, that was now being manifested and 
enacted for the good of all on that occasion, so that all might receive 
divine grace Hardly had the monk-in-the-making devotees come 
when that state of the Master changed and he was in normal con- 
dition again. 

It was known on enquiry that the devotees bad wonderful expen- 
24. What visions ences and visions. One felt bliss and a sort of intoxication 
and experiences the such as is produced by smoking hemp; another, an 

'“eMlst -thin his body with 

- ac companymg bliss; others saw ecstatic visions the 
oment they shut their eyes: one of light, another of the shining form of 
God he had been meditating upon but had not been able to see-all hitherto 
unseen, unheard of and unfelt experiences! It was, however clear that 

"r ,r ct “ ■ •«> th,fiir«w 

, . E f traordular y divine bliss was common to all. More than 

t T° td “' 1 T“‘ d “* * 

mZT n t,Je transmission of a superhuman power by the 

id not ? er h Were ° n T tW ° of the devotees present whom the Master 


1 Afterwards the Master touched these two also that 


way. 
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Another fact stands out from this .w 
25 It was not when that divine Power wm tJ*! n0t ^ Certaia 
known when the Itself through the Master . d graci0UsIy manifest 
Master would nwr- whether aTm , l ° 3117 “ R IS doubtful 
C(u.iy touch any ™T? the Master himself could have known or under- 
one that way stoo “ ^ 1,s < ,n I 113 normal consciousness. 

become a great instrument nf !s inp ««nt to note that the Master could 

manifesting power onl l 1 " Ae dlvlae Moth « » 

6 ? r ’ °" !y bacause he »»M &ve up completely the 
2fi It is recorded unripe or limited I. And that wonderful manifestation 
>n all the scriptures through him of the aspect of the dmne Mother as 

x" btamrrfacr^ * t Pe ° Plf ; ° f the WOrld 

of the "unripe" I r * act because he completely gave up that 

the mood of the “ n " P “ 1 and conve “ed himself into the humblest of the 
spiritual Teacher is ilum °le. The history of the religions of the world is an 
manifested eternal witness to the fact that it was only by the 

merging of the limited I-ness m this way that the mood 
or the power of the spiritual teacher became manifest m the lives of all 
incarnations of all religions. 

We have been hearing it from time immemorial that one cannot 
27 The mood of realize spirituality or God if one has the belief that the 
the Guru is not any spiritual teacher is a mere human being. Wdbave always 
r o h : c 7‘ been repeating with or without faith the hymn, "The 
divinc° W M o°t her s P intuaI teacIier is Brahma, the spiritual teacher is Vishnu, 


the ower of the m wuuuul taiui cue uymn, ine 

divinc° W M o°t her s P intuaI teacIier is Brahma, the spiritual teacher is Vishnu, 
Herself manifesting tlle spiritual teacher IS the divine Maheswara ", with re- 
through the human ference to the teacher who initiates us m Mantras Many 


through the human 

body and mind as who, under the spell of a foreign education, gave up 
instruments their own national culture and education, which are 

based on religion, regarded it to be a great sin to use such words with 
reference to a particular human being and were not slow to indulge 
m noisy controversy. For, who then knew that though It manifested 
Itself through the personalities of some human beings, the mood of the 
spiritual teacher was not anything withm the realm of human con- 
sciousness’ Who then knew that it was the dmne Mother who had 
manifested Herself fully in the mood or power of a spiritual teacher 
through his body and mind, made wholly pure, awakened and free from 
the tinge of egoism, for the purpose of bestowing peace by the removal 
of the three kinds of miseries 1 that were continually scorching, like fires. 


the human minds bound tightly by the chains of Maya, even as She 
manifested Herself as water, air, food and other material articles, for 
the up-keep and maintenance of the bodies of all beings 7 And who then 
knew that one became the instrument for tbe manifestation of that mood or 
power in exact proportion to one’s capacity to give up one’s egoism or the 
1 i, n. on IH. 3. 3. 



28 God as that 
power removes out 
oi compassion the 
spiritual ignorance 
and delusion of 
the human mmd. 
Therefore, the de- 
votion to the spirit- 
ual teacher and that 
to God are the same 
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unripe I ’ Ordinarily a very little, a drop or two, so to speak, of this divine 
power is manifest in the minds of persons 11 liberated in life"; this is why 
it eludes our understanding. But when, through an abundance of good 
fortune, one witnesses the wonderful Lila of that divine power in Krishna, 
Buddha, Chaitanya, Sankara, Jesus and other incarnations of the past and 
m Ramakiishna in the present age, one feels in. one’s heart of hearts that 
such manifestation of power does not belong to any mortal man but to God 
Himself Then alone do the scales of dross and delusion fall off from the 
eyes of those who suffer from this world-disease and seek the Truth 
wrongly; then they cry out in an outburst of joy, “O Master, thou 
never art a man— -thou art He.” Therefore we see that 
the universal Mother who manifested Herself as the 
exalted divine power, removing all kinds of impurities 
due to spiritual ignorance from the human mmd, is what 
is called the mood or power of the spiritual teacher (the 
Guru-bhava or the Guru-sakti). It is this divine power 
(Sakti) which the scriptures speak of as the spiritual 
teacher and call upon man to pour out his heart's faith 
reverence and adoration at Her feet. But the human 
mind that is conversant with the gross world only and is 
just learning the first lesson in devotion and reverence cannot of course 
love a bodiless intangible power ; and it is for this reason that the scrip- 
tures advise us to look upon the person who initiates us into this hfe divine 
as the Guru and to have a devotion for his personality which is induced 
by the real divine Guru. Therefore, to those who say that they may 
have reverence and adoration for the power manifesting as the spiritual 
teacher but that they refuse to bow their heads in reverence and devotion 
to the body through which that power manifests itself— to those, thus 
making a distinction between the power and the medium of its manifest- 
ation-our reply is a grave warning that they should not fall a prey to 
self-deception in discriminating between the unseen power and its seen 
medium of manifestation and in paying homage to the unseen rather than to 
the seen. The difference itself is as difficult as that between fire and 
its burning power; and as to the act of adoration of the unseen and 
unknown the least said the best. How can one of the two be adored and 
the other rejected? A man who loves or admires somebody feels special 
attachment for even a trifling thing used by his beloved He considers 
men a flower touched by him or a piece of cloth wom or a small thing used 
y him as sacred The very ground he treads is regarded by him to be verv 
dear and precious Does it need to be explained that he will have a natural 
reverence for the body through wh>rh „ 7 acuraI 

braow, grace on bio? Hose »b„ m ,ot“Se.e^ndT,lI P k". 
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true devotion to that power cannot but have devotion 
to the body, the receptacle of that power The Master 
used to illustrate this point by citing the example of 
Vibhishana. He said, “ At one time, long after Sri Rama- 
chandra passed away, a boat sank and a man was thrown 
by the waves on the coast of Lanka Vibhishana is 
immortal and has been ruling over Lanka through the 
three cycles of time, since Ravana's death 1 The news reached him The 
mouths of many of the Rakshasas in the assembly began to water at the news 
of the coming of a dainty morsel, the human body. But this brought about 
an extraordinary mood in Vibhishana, the king He began to say again 
and again with tears in his eyes, and voice choked with devotion, ‘O 
the luck 1 O the accumulation of good fortunes 1 * The Rakshasas could not 
understand his feeling and were dumb-founded Vibhishana then explained, 
4 Is it a matter of little fortune that after a very long time I shall get today 


29 The Master’s 
instruction regard- 
ing the devotion 
to the spiritual 
teacher* the story 
of Vibhishana’s de- 
votion to his Guru 


the opportunity of seeing a human body such as the one in which my Rama- 
chandra set lus foot on Lanka and blessed me 7 It seems to me that Rama- 
chandra himself is coming in that manner/ Saying so, the king came to the 
coast with all his ministers, courtiers and other nobles and took the man to 
the palace with great love and reverence* Then the king seated him on 
30 When there the throne and together with his family began to serve and 
worship him like an obedient servant He kept him there 
at Lanka for sometime, made presents of jewels and other 
precious articles, bade him good-bye and sent him home 
escorted by his servants ” Finishing the story, the Master 
remarked, “ This happens when there is true devotion One 
then remembers God through the association of even a 
trifling thing and becomes filled with love and devotion 
Haven’t you heard that Sri Chaitanya was m ecstasy 
saying, ' Drums are made of this earth ’ One day, while 
he was passing through a certain place, be was told that the people of that 

village mamtamed themselves by making and selling thedrU ” s *^^ 
i a the time of singing the Lord's name As soon as he heard it be 

eJtamad. ' Ah. drums „r« made of d. >' ' »< I- * 

passed mro esssasj and lost hotm.l d « th , 

01 *“ '“* h tS.“a“‘H» mSaoIthahvasofall. 

- tzsz sr-ns i-*-; 

his mini. wh,c J b“ r'emsmber him through a.sooatim. 

such devotion to his w {j en he sees an ordinary man 

- - - *■— f “ *■ — - “ 1o ” 

1 It refers to the mam story of the Samyana. Tr. 


is true devotion, 
one remembers 
God through the 
association of even 
a trifling thing Sri 
Chaitanya had ecs- 
tasy immediately 
on saying, " Ah, 
drums are made of 
this earth 
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the villager, takes the dust of his feet, feeds him, and serves him in every 
other way When this state is reached, one does notfmd any shortcomings in 
one’s spiritual teacher. Then the truth of the proverb, ‘ My spiritual teacher 
is Nityananda 1 even if he frequents a tavern ’ applies to him , otherwise 
a human being cannot but have good and bad qualities But just as 
everything looks yellow to a jaundiced eye, so he, owing to his overflowing 
devotion to the Lord, sees God and not man in the Guru. His devotion 
then shows him that it is God who has become the whole umverse. It is 
He alone who has become the spiritual teacher, father, mother, man, 
cattle, everything, sentient or insentient." 

One day at Dakshmeswar, an arrogant but sincere young devotee 1 
was . raising objections against what the Master was telling him. He 
continued arguing even when the Master had repeated his statement 
several times, at which he gave him a mild rebuke and said, “ What sort 
of a man are you ? I say it again and again and you don't accept it.” The 
heart of the young man was touched and he said, “When you say 
it, I accept it of course It was for the sake of argument that I 
spoke thus " 


31 Arjuna’i de- 
votion to the 
spiritual teacher 


On hearing it the Master smilingly said with an expression of dehght 
in his face, “Do you know what devotion to the 
spiritual teacher is like ’ One is certain to perceive 
immediately whatever the spiritual teacher mentions. 
Arjuna had that devotion One day while driving with 
Atjuna in a chariot Krishna looked at the sky and said, ‘See, friend, 
how beautiful is the flock of pigeons flying there’ Arj'una saw it and 
immediately said, ’ Yes, friend, very beautiful pigeons indeed ’ The very 
next moment Sn Krishna looked again and said, ‘How strange, friend! 
They are by no means pigeons’ Arjuna saw them and said, ‘Quite so 
faend. they are not pigeons at all.’ Now try to understand the matter- 
Arjuna s truthfulness was unquestionable, he never could have flattered 
nshna when he said so. But he had such great devotion to him and 
faith m his words that he actually saw with his eyes whatever Krishna 
described to him, right or wrong." 

If, as the scriptures point out, the spiritual teacher’s power to remove 
32 Although, as the darkness of ignorance is understood in the manner 
spoken of above, viz , to be a particular power of God 
another fact must simultaneously be admitted to be true 
And that is this . the spiritual teacher is one and not 
many Although the receptacles of this power or the 
bodies through which it is manifested are different, your 
spiritual teacher and mine are not different but one only 


the power of God, 
all spiritual 
teachers are one, 
absolute faith m 
end unwavering 
devotion to one’s 
own spiritual 



398 SRI RAMAKRISHNA THE GREAT MASTER 

teacher are neces- he being none elce Ki.*- _ . 

=ary What Hanu- this may IT on S! ! P0W “ As an of 

man said about it pu , he quoted the story m the Mahabharata of 

. n a Ekalavya, who accepted as his teacher an earthen statue 

of Dronacharya and worshipped him m it with devotion and thereby 
acquired proficiency in archery Reasonable as this fact is, it requires a 
great deal of time and Sadhana for a man to accept it whole-heartedly 
and when once he accepts it, he has no alternative but toworsh.pth 
spiritual teacher m the body through which that divine Power has bestowed 
grace on him The Master used to tell us, as an instance of this, what 
Hanuman, a bright example of steadfast devotion, said The Master said 
At one time during the battle of Lanka, Ramachandra and Lakshmana were 
bound with a noose made of snakes by the great hero Meghanada Then 
they remembered Garuda, the eternal enemy of the race of snakes, and 
called him there As soon as they saw Garuda, the snakes became frightened 
and fled m whatever directions they could Pleased with his devotee 
Garuda, Ramachandra appeared before him m the form of Vishnu, who was 
the eternal object of worship of Garuda, and explained to him that Vishnu 
had thus incarnated Himself as Rama But Hanuman did not like to see 
Ramachandra assume the form of Vishnu ; and the only thought he had m his 
mind was how soon he would re-assume the form of Rama Ramachandra 
did not take long to know that sentiment of Hanuman Fmmediately 
after bidding good-bye to Garuda he assumed the form of Rama and asked 
Hanuman, ‘ Why were you restless, my child, to see me in the form of 
Vishnu ’ You are possessed of the great knowledge absolute and it is 
of course not beyond your knowledge and understanding that one who is 
Rama is Vishnu ’ Hanuman replied humbly, ‘ It is true that the same 
supreme Self has assumed both the forms and therefore there is no differ- 
ence between the consort of Sri (i e , Vishnu) and that of Janaki 
(1 e , Rama) , but my mind is always anxious to see the feet of the lotus-eyed 
consort of Janaki only, he is my all m all It is through that form that I 
saw the manifestation of the divine Lord and have my life’s aim 
fulfilled.’ ” 

Thus it is evident that the power of the spiritual teacher is a power 
of the universal Mother and that power is either lying 
dormant or is awake in all men This is why the aspirant 
highly devoted to the spiritual teacher, reaches at last a 
spiritual state when that power manifesting through the 
aspirant himself goes on explaining to him the hidden 
complex truths of spirituality The aspirant has then no more need to ask 
any outside agent to have any doubt removed The divine Lord said to 
Arjuna in the Gita 1 : “When your intellect is freed from the delusion due to 
ignorance there will be no necessity on your part to have anything to do 
i Gita 2, 52, 


33 The power of 
the spiritual 
teacher is there 
lying dormant m 
all men 
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with the teachings of the scriptures, such as ‘ this should be heard ’ that is 
in the scriptures ' and so on ; you will go beyond all this and will be able 
to understand everything yourself" Such is the state the aspirant 
attains then. 

The Master said with reference to this state, “ It is the mind that 

34 The Master's becomes at last the spiritual teacher and acts as one. 
words— '■ The mmd ‘A human teacher imparts a Mantra to the ear; the 
becomes the spmt- divine Teacher imparts it to the soul.’ " But there is a 
ual teacher at last” g u jf 0 £ difference between that mind and this. At that 
time the mind assumes the nature of pure Sattva and gets purified and so 
becomes a conduit for manifesting the higher power of God , but at this 
time it wants to be engrossed m the enjoyment of pleasures, in lust, anger, 
etc., by turning away from God. 

The Master used to say, *' The spiritual teacher is, as it were, a 

35 “The spmt- woman-friend ; until Radha is united with Krishna, there 
ual teacher is, as it is no end to her love-errands. Even so, as long as the 

Sadhaka is not united with the chosen Ideal, the work 
of the spiritual teacher does not come to an end ” It is 
thus that the supremely glorious spiritual teacher takes hold of the hand 
of the disciple, who is burning to know the truth, ascends to higher and 
higher regiohs of spirituality and bringing him at last before his chosen 
Ideal, says, ‘ Boy, look there ' ’ and disappears at once ” 

Hearing the Master say so, one day a great devotee thought, “ Then 

36 “The spmt- some day the separation from the spiritual teacher is 
inevitable " and with a painful heart he asked, “ Sir, where 
does he go then 7 " The Master said in reply, “ The 
teacher then merges m the chosen Ideal The three 
viz, the teacher, Krishna (the chosen Ideal) and 
Vaishnava (the devotee) are One, and the One is the 
three.’ 


were, a 
friend ” 


ual teacher merges 
at last in the chosen 
Ideal of the dis- 
ciple The three— 
Guru, Krishna and 
Vaishnava are One, 
and the One is the 
three ” 



CHAPTER IV 


THE FIRST MANIFESTATION OF THE MOOD 
OF THE SPIRITUAL TEACHER 


Ignorant of My supreme nature as the great Lord of all beings, foolish 
people slight Me who am in a human body —Gita 9. II 

WE find the mood of the spiritual teacher manifested in the Master from 
his childhood, though, it must be admitted, that its full manifestation took 
place in his youth when he attained the Nirvikalpa Samadhi. Let no one 
think that the above statement is an exaggeration of fact, intended to extol 
the Master's greatness If anybody critically studies his life without any 
bias he will see that lie will never be tempted to entertain that error Let 
anybody study, as much as it lies in his power, the events of this extra- 
ordinary life, and lie will after all find that it is his power of judgment itself 
that gets baffled, bewildered and benumbed Our own minds were not a 
little suspicious Many of us doubted, tested and examined the Master 
more critically than it will perhaps even occur to many m the present age 
It is difficult to enumerate the occasions when most of us, doubting the 
Master, went out to test him and got defeated and hung our heads in shame 
We have given the reader a little indication of it already in the second 
chapter and much will have to be given later The reader will be m a 

position to judge for lnmself. , , 

The Master always used to quote in connection with the lives or me 

eternally free Isvarakotis the saying, " Fruits first, flowers 

flowcra'ncxt." Th.s next, as is the case with the creepers called gourds ” The 
„ the peculiar trait meaning of the saying is that whatever practice they are 
Of all divine incar- se en to undertake for achieving perfection m matters 
nations spiritual, is for the purpose of showing people that they 

W ,H have to undertake similar practices in order to achieve similar xesuts 
_ „ , critical study of the lives of these persons one fact stands out 1 
that from their childhood they behave in every matter in a way which 
1 Mr. nnlv for those who are already in full possession of the knowledg 
„ porabfc only for "°” I , h „ wojt „ hard It u if d* Im»“ 
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holds good even in the case of Isvarakotis, it is superfluous to say that it 
applies to the divine incarnations The manifestation of such knowledge 
m them is seen throughout their lives — so is it written in the scriptures. 
And it is also seen that there is a great similarity between many of the 
actions of the incarnations of different ages We find, for example, the fact 
of transmitting spirituality to others by a touch m the lives of every one of 
them — Jesus, Sri Chaitanya and Sn Ramakrishna. Similarly, we find many 
other events of like nature m their lives. Some particularly holy men were 
informed in a superhuman way of the-advent of these incarnations. The 
mood of the spiritual teacher was manifest in them from their childhood. 
They knew from their boyhood that they came down on earth, out of 
compassion, as incarnations m order to show especial paths to the people in 
general. There are many other facts as well Therefore, no one should be 
surprised to hear that the mood of the spiritual teacher was manifest in the 
Master’s life from his childhood. The incarnations are a class by themselves. 
One will fall into a great error if one thinks that, because such events 
cannot happen in the lives of ordinary men, they cannot occur m the lives 
of incarnations also. 

We find a very cleat instance of the first manifestation of the mood 
2 The first mam- °f the spiritual teacher m the life of the Master at 


festation of t%e Kamarpukur. He had then been invested with the sacred 
mood of the spirit- thread and he must have been about nine or ten years 
** of age. The well-known scholars of that part of the 
disOT«.on on the countt5 were lrmted on the occasion of a Sraddha cere- 
scnpturesma uiony to the house of the Lahas, the landlords of the 
meeting of Pandits village And, as is usual, when many scholars came 


at the house Of the together there started a heated controversy amongst 
pukur ^ Kiunar ' them. When no decision on a particular disputed point 
m the scriptures could be arrived at, the boy Gadadhar 
said to a scholar known to him, “ Can’t the point at issue be decided this 
way ? Many boys of the village came to the meeting out of curiosity and 
they could not understand even a little of the meaning of the noisy contro- 
versy accompanied by the gesticulations of the scholars Some of these 
oys took all this as a huge joke and were laughing, some others were 
mimicking the gestures of the scholars and were making a loud noise 
J™? 0t! T T r e i COmp ^ etel7 mdlffetent it and engaged themselves 
tL ,, Sch0kr Was not a kttle surprised to see that 

UStS T d patIence t0 what they had sard, 

understood everything and arrived at the right conclusion by reflect- 

GadadU T er ‘ t0ld * e 0thers k “ to him about 

re e ai /T USI °4 ° Wm6 tiat * was the Possible solution 
g rding the disputed point, they explained it to all others. They then 

admitted unanimously that it was the only rational solution regartng 



.402 


SRI RAMAKRTSHNA THE GREAT MASTER 


3. A similar event 
in flic life ol Jesus 
in i Itf temple of 
Jrhowih nt Jeru- 
salem 


the point nt dispute nnd were looking for the person whose keen 
intellect was the first to sec that wonderful solution, and when they 
enme to know that it was the boy Gadndhar who had said it, some of them 
became astounded and, thinking the boy to be possessed of divine powers, 
remained gazing steadfastly at him ; while others filled with joy, took him 
in their laps and blessed him. 

It is necessary to discuss the subject a little more. There is an event 
recorded in the Bible,' exactly similar to this, in the hfe 
of Jesus, an incarnation of the divine Lord and the 
founder of the Christian religion. He was then twelve 
years of age. Hts poor, God-fearing father Joseph 
and mother Mary started that year on foot with him 
in the company of other pilgrims from his native village of Nazareth 
in the province of Galilee in order to pay a visit to the deity m the 
famous temple nt Jerusalem and offer worship, sacrifice, etc , there This 
place of pilgrimage of the Jews was like the pilgrim centres of the Hindus. 
Here the devout aspirant felt blessed by directly experiencing the manifest- 
ation of Jehovah in the gold casket and worshipped the deity by burning 
incense on an altar before him and by offering leaves and flowers, fruits and 
roors and by sacrificing beasts and birds like sheep, pigeons, etc. The sacri- 
ficing of pigeons and other birds in the Hindu places of pilgrimage like Kama- 
khya and Vindhyavasmi is in vogue even today. Worship, offering and 
sacrifices being over, Joseph and Mary started with their companions 
towards their village. At that tune the condition of the pilgrims coming 

from various quarters to visit Jerusalem was to a certain extent similar to 

4 The Jewish that of those proceeding on foot to Pun and other places 
mlsnmage of those of pilgrimage before railways had been constructed That 
days long narrow path beautified here and there by trees, 

wells, ponds; those places of rest called inns-it is sa:d there was also no 
lack of charitable gucst-houscs-those guide-priests, the inevitable com- 
panions of pilgrims, those grocers' shops where the necessary prowsj 
were available; that dust; those swarms of mosquitoes which rendered a 
friendly service to the pilgrims by preventing their forgetting their rehgio 

thoughts in sleep and idleness ; that undertaking of journeys by pilgrims 

SfSi. » » » b, of help .0 o»e ...to «*'»« 
thieves, and. at last, that simple faith and dependence on God were 
T rp when j esus - parents found that he was not with them they thought 
W 1 tha? he was perhaps coming behind the 
5. Jesus explained ot her pilgrim boys But even after trave mg 
the scriptures i n the when they found Jesus not coming up, t ey 

temple of Jehovah perturbed ; and when a thorough search in the b g 

party revealed that he was not with-them, they anxiously turned their s 
• Luke 2. 2 



6 The refuta- 
tion of the opinion 
of the great orient- 
alist and scholar 
Max Muller 
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towards Jerusalem again. -They looked for him in various places there, but 
could get no information about him, At last they entered the temple in 
search of him and found that the boy Jesus was sitting and discussing the 
scriptures among the Sadhakas well versed in them and was charming all 
by his lucid, inspired explanations of the complicated points of dispute 
which confounded even the scholars 

The great scholar Max Muller has expressed a doubt ra his Life and 
Sayings of Ramakmhna about the truth of the incident 
in the Master’s life just stated above on the ground of its 
great similarity with the corresponding incident in the 
life of the Lord Jesus just mentioned. He has not even 
shrunk from passing the uncharitable remark that the 
English-knowing disciples of Sri Ramaknshna have introduced the story 
of Jesus’ childhood into the life of their Master m order to heighten the 
latter’s greatness Although the scholar has thus displayed his keen intellect, 
we are helpless, and prefer not to dilate upon it further, for we have heard 
of that event of the Master’s childhood from many old people of his birth- 
place Kamarpukur ; and also from the Master himself on several occasions. 

When studying the Master’s life, one is confronted with the question, 
7 Why did the w hy did he marry 7 Why did a person who was never 
inclined to have any carnal relationship with his wife 
marry at all 7 It is of course difficult to find the 
reason. 

To the suggestion that his relatives married him against his will 
when, on reaching youth, he became almost mad owing to his constant 
thinking of God, we reply, it is silly to entertain such an idea. From 
his childhood no one could get anything done by him against his will, 
on however trivial a matter. Again, whenever he wanted to do anything, 
he never failed to accomplish it by some means or other. Take, for 
instance, his having for his Bhiksha-mata a blacksmith woman named 
Dharn, at the time of his investiture with the sacred thread. Social 
rules and regulations were not observed ra the villages with as much 
laxity as in Calcutta , so no one could act according to his own sweet 
will The Master’s parents also were not a little orthodox and it was 
the custom of the family too to assign the duty of the Bhiksha-mata 
to a Brahmin lady and all the superiors of the family of the boy Gadadhar 
were against his receiving Bhiksha from a blacksmith woman. In spite 
of all these, opposition melted away before Gadadhar’s insistence, and 
Dham became the Bhiksha-mata. This was a matter for no small surprise. 
Thus it is with all matters The Master’s will and words ever prevailed 
against the wills and desires of others How then can we say that in 
such an important event in his life he merely acquiesced m the mere 
desires and requests of his relatives 7 


Master marry'? 
(I) at the request 
of relatives 7 No 
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No 


It might again be said, “ What is the necessity of admitting that the 
. Master had the idea of renouncing everything out of love 

oi enjoyment q 0 ^ f rom jj ls very childhood 7 We can say instead 

that the Master at first had the desire to marry and 
enjoy worldly pleasures like people m general, but that no sooner had he 
attained maturity than there came about a sudden revolutionary change 
in his mind and a violent storm of detachment from the world and at- 
tachment to God raged in bis heart, which overturned all his previous 
plans and desires. In this case all objections would be removed in a natural 
way All objections are removed if it be said that the Master’s marriage 
took place before that storm began to rage ” We say that although this 
explanation is plausible, there are some irrefutable objections against 
this attitude. Firstly, the Master was married at the age of twenty-four ; 
the storm of renunciation was then furiously raging m his heart And it 
is quite unlikely that a person like him, who hesitated all his life to give 
the slightest trouble to anyone for his own sake, should have proceeded 
thoughtlessly to do an act which he knew full well would be the cause of 
lifelong suffering for a lady. Secondly, the more we think the more can we 
understand that no act in the Master’s life was done without a purpose. 
(3) what the Thirdly, it is quite certain that he married willingly , fat 
he told his nephew, Hnday, and all the members of the 
family when they were in search of a bride that it had 
already been divinely settled that he should be married 

to the daughter of Ramchandra Mukhopadhyaya of the 

village of Jayramvati The reader will either he surprised 
to heat it or will disbelieve it and say, “ Fancy, speaking 
, of such incredible things f Can these statements be 
accepted in the twentieth century ? ” We have to say in reply, e el 
you believe it or not, it was indeed a fact. There are many still living w o 
will bear it out. Why don’t you just investigate 7 ’ When m their searc 
for a bride his relatives failed to get one, the Master himself said Co 
and see such and such a girl of such and such a village has been marked 
with a straw ” 1 for the purpose, Therefore it is clear that &e ^Master kne 
that he would be married; what was more, he knew also the placet) 
marriage and the person to whose daughter he would be 

rs? « »<« ■*»— » « to * . 


Master said when 
his relatives were 
in search of a bnde 
■ Go and see, the 
bride is marked 
with a straw” 
Therefore bis mar- 
riage was voluntary 


. jzr. iiswJtssSSSSS^^I 



(4) for experien- 
cing the result of 
his actions done in 
previous births 
that had begun to 
fructify'? No 
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be annoyed and say, “ How silly, you ate raising a storm in a tea-cup. 
First consult some scriptures and other books and then venture to record 
the events of the lives of great pious souls. Scriptures 
say that actions accumulated in previous lives that are 
yet to bear fruit (Sanchita ') and those that are done 
after the attainment of the knowledge of Brahman 
(Agatm ') are all destroyed, when God-vision or perfect 
knowledge is attained, But the results of the works done 
m the previous births that ate already bearing fruit (Prarabdha 0 have to be 
experienced in this life even when the knowledge of Brahman is achieved. 
Suppose there are some arrows m a quiver tied to the back of a fowler. 
He has taken m hand one arrow m order to shoot it just now. He shot 
another immediately before at a bird on a tree. Just at that moment there 
arises sudden compassion in the mind of the fowler and he thinks he will no 
more injure any living being. He throws away the arrow in his hand and 
also the arrows on his back. But can he withdraw the arrow he has already 
shot at the bud 7 The arrows on his back are, as it were, his actions accumu- 
lated (Sanchita) m past lives ; the arrow in his hand represents future 
(Agami) acts which he is yet to do m this life. Both these kinds of acts 
,are destroyed on the acquisition of knowledge. But his Prarabdha acts 
are like the arrow he has already discharged , its results he has to ex- 
perience. Great souls like Sri Ramaknshna experience the results 
of their Prarabdha actions only while living m a body. The experiencing 
of these results is inevitable , and they know and understand what kinds 
of events will happen m their hves according to their Prarabdha acts. 
Therefore, it was not extraordinary for Sn Ramaknshna to mention where 
and to whom his own marriage would take place ” In reply to the above 
(a) a man o£ ab- objection we say that we are really quite unlearned in 
the scriptures. But so far as we know, we can say that 
a man of nght knowledge has not got to experience 
even the results of his Prarabdha actions For he has 
, , dedicated to God for ever the mind which feels pain 

and pleasure. Where then is the possibility in his mmd of experiencing 
pain and pleasure 7 But if you say that Prarahdha actions are experienced 
inks body, how is even that possible? If he by his own will keeps a 
little of I-ness for some reason or other, as for instance doing good to 
others, he becomes conscious of his mind and body again and simul- 
taneously experiences the results of his Prarabdha actions. Therefore 
men of right knowledge can experience or abstain from experiencing at will 

hevarl Vi > T ^ “ * e P ° Wer they attaln This is why 

oi *• ■■ <■» «— ■» f -. 

1 Sankara’s commentary on Brahma-sutras IV. 1, 13-15.— Tr. 


solute knowledge 
is free to experi- 
ence hxs Prarabdha 
or not 
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the Master needs 
no mention , for his 
words are, “ One 
who was Rama and 
Krishna is now 
Ramaknshna ” 


(c) the Master’s 
joking about bis 
marriage 


Again, if we are to believe the experience of Sn Ramaknshna himself, 
(b) the case of he cannot even classed amongst the ordinary men of 
absolute knowledge. For, we have heard him say again 
and again, “ One who was Rama and Krishna is non 
Ramaknshna”, that is, He who incarnated Himself as 
Rama and Krishna in past ages is present m the form of 
Sri Ramaknshna and is manifesting wonderful divine 
sport. If one is to believe it, one must admit that 
he is an incarnation of God, eternally pure, eternally awakened and eternallj 
free And when one admits that, one cannot say that he is under the 
control of Prarabdha. Therefore, we are to take a different decision about 
the Master’s marriage, which we add below : 

The Master talked to us on the topic of his marriage on set oral 
occasions and joked about it. That was also very sweet 
One day at Dakshineswar he sat down to take his food , 
and Balaram Basu and a few other devotees sat and 
conversed with him. That day the Holy Mother had 
started for Kamarpukur for a stay of a few months, for it was the occasion 
of the marriage of the Master's nephew Ramlal. 

The Master . (To Balaram) “ Well, just tell me why marriage for 
me 7 What was a wife for 7 Why a wife for one who does n<5t know where 
the cloth he is wearing is 7 " Balaram smiled and kept silent 

The Master. “Oh, I see; (taking up a little vegetable from the 
plate and showing it to Balaram) it is for this there was marriage, otherwise 
who would cook for me this way 7 (Balaram and the other devotees laughed) 
Really, who would have cared to see how I took my food 7 They went away 
today,— (the devotees did not understand who went)— Randal's aunt: do 
you understand 7 Ramlal is going to be married, so they have all gone to 
Kamarpukur. I stood and looked on, and felt nothing. Really it was as i 
just someone went. But afterwards there was some anxiety as to who woul 
cook for me Don’t you see 7 All kinds of food do not agree with n» 
stomach, and sometimes there is not consciousness enough to take iooa 
She (the Holy Mother) knows what kinds of food suit me , she makes tn 
or that preparation; that’s why the anxiety arose as to who would do «. 
Raising the topic of his marriage, one day at Dakshineswar the b - 
said, “ Do you know why one has to marry 7 f here a ^ 
ten kinds of sanctifying ceremonies for a Brahmins 
body, and marriage is one of them. It is onl> w > 
one has performed all of them that one can become • 
religious teacher" He used to say again, ,u , 

becomes a man of perfect knowledge (Paramaham ) - 

finished experiencing all states from of tte ^ 
gers and sweepers to those of kings and emper - 


(d) for complet- 
ing die ten sancti- 
fying ceremonies 
which the ordinary 
religious t e a c li cr 
must undergo to 
have the fullest 
experience oi the 
world? No 
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8 The purpose 
of the Hindu mam- 
age is to lead 
man through en- 
joyments not in- 
compatible with 
religion to renun- 
ciation 


otherwise could true dispassion come ? The mind will feel eager to 
experience that which it has not experienced and will become restless ; 
do you understand ? A piece has to move through all the squares before 
it reaches ‘ the home ’ Have you not seen it at the time of play ? 1 It is 
similar.” 

Although the Master stated this as the reason for the marriage of 
an ordinary teacher of religion, we shall now explain the 
special reason for the Master’s marriage, as we have 
understood it The scriptures teach us at every step 
that the purpose of marriage is not enjoyment. ' To 
observe the rule of maintaining the creation of God and 
produce virtuous children and thereby do good to society 
should be the purpose of the Hindu marriage. The 
scriptures tell us this again and again. Will the Hindu 
then have no self-interest in his marriage? Do the scriptures teach 
such absurd things , No, they do not. The authors of the scriptures saw 
everyt g down to the innermost stratum of the character of weak human 
emgs and knew that they do not care for anything in the world except 
se interest and that they are not ready to undertake anything without 
c cu ating profit and loss. The authors of the scriptures taught what was 
n one nbove with the full knowledge of what they were doing, for 
they also knew that it would be for the good of the people if they could 
keep that self-interest always hitched to a high 
motive. Men would otherwise be entangled in the 
bondage of births and deaths and suffer endless pam. 
Man runs after the sensuous enjoyment of sight, taste, 
etc., of the world and thinks them to be very pleasing 
and very beautiful only because he has forgotten his own 
nature, which is eternally free. But, ah, how few people 
Dam and i-W f ^ * SCeTtam that all pleasure is connected for ever with 
t T WaMS ,*° enJ ° y Pleasuie ’ one wlU W to ^ simultane- 
y o suffer pam also. Swami Vivekananda used to say “ Pleasure 

Toirr 5 r wn ° f th ° ms *■ p-pie wL sc 

(W 8 !!TV ny , W nD Ielsure to think that it has a crown of 

^Th V* T dy to hug pain also 

them of this fact and say, "Children' Jhvf™ **" SCn ? mes Teramd 
ment of pleasure to be your interest?’^ ^ C0Dslder ** attain- 
has to be welcomed wL j ? B pieasure ls a «epted, pam also 

account and think that both Ve^TalT/ 0 ” S6lf ‘ mterest t0 a higher 
that true self-interest or the ° pam ate your teachers and 

tom both of them?" The ai ft V* t0 delivered for ail eternity 
* Ga** a lce 2 ,-Tr ° f 1116 SCnptoes is Gently 


9, Experiences 
with discrimina- 
tion lead at the 
tight moment to 
the knowledge, 
u Pleasure comes 
with a crown of 
thorns on its head ” 
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is due to the non- m married life according to capacity 1 How few are the 
observance of con- wlves w k 0 stand by the side of their husbands and urge 
toence m married t jjem t0 undertake the high vows beneficent to the 
people, let alone speaking of the realization of God 1 How 
few are the husbands, again, who know so much as that the aim of life is 
renunciation and teach it to their wives 1 Alas, India, just try to think and 
see mto what a spineless beast you have been converted by the doctrine of 
Western materialism which regards worldly enjoyments as the be-all and 
end-all of life, and which has entered into your very marrow 1 Was it with- 
out any reason that Sri Ramakrishna said to his world-renouncing devotees, 
pointing out to them the defects in modern married life, “ Ah, (if it is wrong 
to make the enjoyment of worldly objects the summum bonum of life, then) 
do you think simply throwing a few flowers 1 at the time of marriage will 
make it pute or free from all blemishes 7 ” It is indeed doubtful whether 
indulgence in sensual pleasure in married life was ever so excessive as it is 
now m India At the present time we have almost forgotten that, besides 
the satisfaction of the senses, there is a very sacred and high purpose of 
marriage and this is why we are reducing ourselves to beings worse than 
beasts It is only in order to destroy this beastliness of men and women of 
modern India that the Master, the teacher of the people, was married. Like 
all the other acts of his life the act of marriage also was performed for the 
good of all 

Whatever , said the Master, “ is done here (by me) is for you all. 

12 The Master Ah, if I do all the sixteen parts * (the whole) you may 
married for reviving possibly do one. Again, if I piss standing,' you rascals will 

lowing mLmself 01 ' t * t “ rnmg round and ro ™ d -" li « s f ° r *s reason only 
that the Master took upon his shoulders the dunes and 
responsibilities of married life and followed m practtce that very high 
ideal before the eyes of all, by actually discharging them to the furthest 
hunt If the Master had not been himself married, the lay disciples would 
have said. It is only because he is not married that he is able to talk glibly 
on continence It is only because he has not made bis wife bis own and has 
never lived together with her that it is possible for him to read us 
ong sermons. It ls only m order t0 counteract such foollah ldeas 

that the Master was not only married but he had his wedded wife 

“J , da , ys of he , r y° uth ^ his side at Dakshmeswar. When the 
state of divine madness m him became normal after he had had the 

So/7^ i, T 6 M ° ther he W t0Sethzr his wife, 
directly feehng the manifestation of the divine Mother m her, worshipped 

her as the Mahavidya, the divine Shodasi, and then offered himself to her 

‘ S! rrr the use o£ aoweis ^ ong othet tbmss _ Xr . 

3 ?“ "**?“? 15 7 annas ofa rapee - the ^.an coin.— Tr. 

- s KSarded opprobrious amongst the Hindus —Tr. 
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love with his wife 
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as the Divine, He lived together with her continually for eight months 

SLS? hlS b£d " ith h - ** went 

M fow and f , T emes t0 Jayramvatl - t0 the ho “e of his father- 

in law and spent there a month or two for the training of his wife and for 

tier mental peace and happiness. Remembering the event of the time when 
13 The Master's t ^ le Master lived with her at Dakshmeswar, the Holy 
Mother says even now to women devotees, “ It cannot be 
expressed in words in what wonderful divine moods he 
passed his days and nights then. In that state of divine 
semi-consciousness what strange and wonderful words he 
spoke and with what flow r Sometimes he laughed, some- 
times wept and sometimes was quite motionless m ecstasy. 
That was how whole nights passed. What a wonderful presence and what 
an ecstasy i The whole of my body would tremble to see that, and I would 
feel anxious as to how soon the night would come to an end I did 
not then understand anything of ecstasy, one night when I saw that 
his ecstasy did not come to an end, I was frightened, and wept and 
sent for Hriday, He came and went on repeating the Lord’s name m his 
ears, when, after a long time, he regained normal consciousness. Then 
when he came to know of my suffering, anxiety and fear, he himself taught 
me how in particular kinds of ecstasy particular names and Mantras of God 
were to be repeated into his ears After that I did not feel so much fright- 
ened; he would return to normal consciousness when those names and 
Mantras were uttered into his ears. A long time passed that way, when 
one day he asked me to go to bed separately in the music room when he 
came to know that I could have no sleep as I remained m suspense as to 
when and what kinds of ecstasy he might have ” The supremely revered 
Holy Mother says that the Master taught her then all the worldly things, 
such as how to place the wick in the lamp, what sort of man each 
member of the household was, how to behave with each of them, 
and how to behave when she went to someone elses house He 
taught her also devotional exercises, the reciting of the names an 
glories of God, meditation, Samadhi and even the knowledge of Brahman. 
O, men, rearing families, how many of you teach your own wives this way 
How many of you can have devotion to your wives, 
respect and love for them all your lives this way. it 
for some reason or other the very contemptible phy- 
sical relationship comes to an end forthwith ’ ®’ 

— _ therefore, say that it was for you alone that this won 1 


14 It is only to 
teach the married 
people that the 
Master enacted 
that play of love 
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high purpose with it ; only that both of you, wife and husband, might keep 
your aim fixed at this high ideal and be blessed by observing continence 
(Brahmacharya) according to your capacity in married life , and only that 
you might prove a blessing to the modern society devoid of vigour, devoid 
of grace and devoid of power, by producing heroic and virtuous children of 
wonderful intelligence and memory. It is for your benefit that this which 
was not necessary to be shown to the world by its spiritual teachers of 
the past, Rama, Krishna, Buddha, Jesus, Sankara, Chaitanya or any other, 
has been shown in this age by Ramakrishna. This unseen and unheard- 
of sacred mould of married life has been cast for the first time m the 
world as a result of lifelong severe austerities and Sadhana. Now, as the 
Master used to say, “ Cast your own lives into that ideal-mould and get them 
shaped after it.” 

• “ But—” says the married householder, “ But.” We see it and reply 

in the words of Swami Vivekananda speaking about our 
spiritual practices, 11 Do you think that each of you will 
become a Patamahamsa Ramakrishna? That is not to 
be, ' neither will nine hlaunds of oil burn nor will Radha 
dance Only one Paramahamsa Ramakrishna is bom 
m the world , ’ only one lion lives m a forest ’. ” O rearers 
of famihes, we also similarly say in reply to your ' but ’ : 
" Tlle Master knew very well that it was beyond your 
power to observe absolute continence (Brahmacharya) living with your wife 
like him. He knew it and yet he set the exacting example to you because 
you might then be encouraged to do at least 1 one-sixteenth ’ of it. But 
know it for certain that if you do not follow that high ideal, if you do not try 
to look upon womankind as the direct counterparts of the Mother of the 
universe and to offer, according to your capacity, the selfless love of your 
eart to them , if, on the other hand, you always look upon women, who are 
t e mothers of the world, with beastly eyes, as your dependent slaves and 
instruments for providing enjoyments for you, then know that your destruc- 
tion is certain and very near. And remember what happened to the race of 
a u for neglecting the advice of Krishna as also the sad plight of the Jews 
who disregarded the instruction of Jesus. Treating with indifference the mcar- 
ations of the age has been the cause of the destruction of nations at all time ” 
After reply mg to one more query we shah finish speaking about the 
unprecedented manifestation of the mood of the spiritual 
16 a few objec- teacher through the married life of the Master and t h e n 
7* fact descnbe other aspects of that topic. A slave to sights, 

that the Master had tastes and other sense-objects, and strongly attached to 

stage was Ul™mate7by°lttfhte t: blmiria S n P ' lIat;e ' 1 ^ at J he ' would dance only when the 
range of possibility. -Ttf * uming nine maunds of oil. It means a thing beyond the 


15 We must 
form our mamed 
life after the ideal 
of the Master and 
observe continence 
at least partially. 
No good will <£her» 
wise come to us 
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nonship , Mtll |„ 8 M!crn j il df©. the human ramd is surely thmkino , 
"■to “ n ‘l then rc. no * *•* having got married at all lt wo Si t 

» h.™ h.tsss-j; “ * H "* *- *££& 

the maintenance of the divine Lord's exce f ,on hadfor their duty 
authority of the scriptures would not I U ° n and at the same time the 

•W that at least one Sshou2 bl 17 '*? V,o1ated - ** the scriptures 

«*. t“*r?r zi\z hm zT, ** n “■ ~ 

there should be diversity in » A It,s the ^ creation that 

destroved if fmn . i y Wl not kc very long before creation is 

m wJZ , tt "~?S " *" ■«” >» ** 

tion and is it a Art , Ha ? J0U known al1 the laws governing crea- 

tion you me I t ^ ** *“ PUrp0Se ° f ke ^ «P Lord's crea- 
your rel and d “T"* today 7 Be sincere m 

would ,1V ®n t nt tr> ’ t0 dcceive yourself and others; or as the Master 
*•>. Don t commit per/fory in the shrine of sentiment * ** Well let 

te™ mC < 01 Sakc £ h at you are obeying that law of the main- 

tenance of creation. What right have you to ask others to do the same? 
it is also a law within creation not to waste energy on ordinary things, so 
tnat the power of continence or other higher mental powers might be 
manifested. Who will manifest the higher spiritual powers, if, like you, 
every one were to manifest the lower powers ? The manifestation of such 
powers will he impossible in that case. 

Secondly, it is our habit to select from the scriptures passages that are 
r» .. - to out liking ; the injunction regarding the production of 

a child is also similarly quoted For, the scriptures again 
say according to people's fitness, "Yadahareva virajet 
tadahareva pravrajet ” ' That is, " As soon as one’s love 
for God increases and produces detachment from the 
world one shall renounce it.” Therefore, who would 
have maintained the authority of this saying of the 
scriptures, if the Master had followed your opinion 7 The 
same thing applies to the paying off of the debt to one’s 
forefathers, The scriptures say that a true Sannyas m 
“““ liberates, by virtue of his spiritual merits, the seven 

immediately higher and lower generations of his family Therefore, we 
have no reason to be worried on the score that the debt of the Master 
to his forefathers was not paid off. 

It was m order to teach us that the Master tied himself down to 
matrimony. We can faiow a little of what a high and sacred ideal he 
* Main Upamshad. 4, 
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has left behind for us from the fact of the Holy Mother’s worshipping the 
Master all her life as the Mother of the universe It is generally 
seen that a man cannot hide his weakness from his wife though he can 
do it from others. The Master used sometimes to say to us about it, 
“All the big wigs— Babus, judges, magistrates, etc, however big they 
may talk — are all, as it were, earthworms, slaves to their wives When 
orders, even though unjustifiable, come from the 1 inner apartment ’ 1 they 
have no power to overrule them ” Therefore, if anybody’s wife offers 
sincere, heart-felt devotion to him and worships him all her life as God 
Himself, it becomes indubitably clear that there is no dross in the ideal 
which he preaches This is what we cannot say so definitely about any 
person other than the Master. This is not the place to describe the story 
of the Master’s wonderful Lila of love with his wife though there is much 
to say about it. So we introduce this topic only as an indication of the 
manifestation of the Master’s mood as a spiritual teacher. 


J 


i 


„ 1 According to the purdah 

inner apartment " — Tr. 


ladies live in an inner quadrangle which Is called the 



CHAPTER V 


THE MOOD OF THE SPIRITUAL TEACHER IN YOUIH 

Veiled by the ignorance consisting of the three Gunas I am ant 

“ B “ feSt *° aI1 , (eXCept t0 some ° f M y devotees). The deluded world does 
not know Me, the unborn and the immutable. —Gita 7 25 

A SPECIAL manifestation of the mood of the spiritual teacher m the 
1. It is not by Master’s life began on the day he engaged himself to per- 
mere wish that man form the sacred daily worship of the divme Mother at 

^r S oVa P |lS Daksh ~ It was then the time of his Sadbana He 
n , t , „ Was ln a state dlv,ne madness on accouht of love of 

God. In spite of all these, one who is a spiritual teacher is always so and one 
who is a leader is so from childhood. It is not as if people form a committee, 
consult one another and accord him the position of the spmtual teacher 
or the leader As soon as he appears before society, the minds of people 
are filled with respect for him and, bowing then beads before him, 
tbey immediately begin to learn from him and obey his commands This is 
the law. Swami Vivekananda said, A leader is always born and never 
made It is therefore seen that the acts which call forth irrevocable 
punishment from an angry society when they are committed by ordinary 
people, make the same society follow them fondly, when they are performed 
by the teachers of people. Bhagavan Sri Krishna says in the Gita,' 

“ People follow whatever he (a teacher of people) sets as the standard by his 
own action " Strange as it may appear, it has all along been a fact and will 
continue to be so "Let the worship of Indra”, said Sn Krishna, “be 
stopped from today and that of Govardhana * commenced ” and people 
began to do that “ From today,” said Buddha, “ let animal sacrifice be 
stopped" and immediately society discarded the injunction — “Yajnarthe 
pasavah snshtah " — animals have been created (to be killed) for the purpose 
of sacrifices Jesus gave permission to his disciples to have their meals on the 


1 Gita 3 2JU 

• £ hillock in Vnndayan, 
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Sabbath day. That became the rule. Mohammad married many wives, 
and, still people respect and Mow him as a religious hero and a selfless 
teacher ! In all things, great or small, that is the case, -whatever they say 

and do become the standard of moral conduct. 

We have already said 1 why that happens. The limited self, the I 
of the spiritual teachers of people is completely destroyed 
for all time and its place is occupied by the universal “ I ”, 
which is the origin of all thoughts and beings. It is 
the nature of that “I” to seek the good of the many. 
And just as bees come to know of the blossoming of 
flowers and, eagerly desirous of getting honey, gather 
round them, though the flowers do not send a loving invita- 
tion to the bees, so, as soon as the universal “ I ” manifests 
itself m any person the afflicted people of the world, 
somehow or other, know it and run uninvited to him for peace and bliss. 
It is with great difficulty and a good deal of austerities, that a little, a 
drop or two so to speak, of the manifestation of that unlimited “ I " takes 
place in the ordinary perfected man, whereas, in the lives of the 
spiritual teachers of the world, there is some manifestation of it from 
the very beginning of their lives; in youth m a greater degree, and 
at last its fullest manifestation is found in the wonderful acts and deeds, 
witnessing which, man, m awe and amazement, looks upon the spiritual 
teachers as one with God For, the manifestation of that superhuman mood 
then becomes as natural to them as their common daily actions like 
breathing, eating, drinking and walking. What can, therefore, an ordinary 
man do? Unable to fathom the depth of their divine nature with hxs 
plumb line of selfishness,— poor man, perplexed — what can he do but look 
upon them as God Himself and with absolute reliance and devotion take 
refuge in them 7 

When we study the Master’s life we also find the gradual unfoldment 
of this mood daily in his life when he was in the state 
of a Sadhaka in his youth; and at the end of austere 
spiritual practices for twelve years, it became fully 
manifested in him and cast a halo of naturalness around it. 
At that time the ordinary human intellect was at a loss 
to know which I-consciousness the Master was m at any particular moment 
ot when the mood of the spiritual teacher was manifested m him through 
his identification with the universal "I” But when this mood attained its 
full development is a distinct story and it will be told at its proper place. 
Now, it is necessary to tell the reader here a little of how he behaved on 
many occasions m his youth at the time of his Sadhana when he was beside 
himself with that divine mood. 
l m.3 11-15 
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W 0 find Urn first manifestation of the mood of the spiritual teacher 

■J. Tlmt mom! „t during his youth m connection with Ram Rasmam, the 


flit* time of In, 
Siiiihnna- in In, 
lii'h, iwotit ton ml, 
Knnt-Rn,[nrint and 
Mallioc 

Master grew m 


, . ' ; K,im Kasmam. the 

foundress of the Kali temple at Dakshmneswar ani 
her son-in-law Mathurnatb None of us have had the 
good fortune of seeing citlier of the two But, from 
what wc have heard from the Master himself, it « 
very clear that at the very first sight, a love for the 
- thc,r Iwm and gradually it assumed unusual depth, 

It will perhaps appear to our minds to be a fairy tale instead of a fact 
that man can love an ordinary man so much and have so much reliance 
on and devotion to that man; for, on superficial observation the 
Master was then an ordinary, insignificant priest and they were leaders 
in society, great in wealth, respect, learning and intelligence, though 
not hy birth. 


Now, the Master had a strange nature from his childhood Wealth, 

3 Tlic strange rcs P cct ' Earning, intelligence, big titles and appellations 
nature of tlic at t * lc enc * onc s name because of which people regard 
Martcr ono as S rcat ' were never held in great regard by him. 

The Master used to say, “When one ascends the 
monument '—the three or four-storeyed buildings, tall trees and the grass 
growing low on the ground— all look alike " We also fmd'that from his 
childhood the Master’s mind generally dwelt on such a high plane because 
of his devotion to truth and love of God that, from there, slight differences 
in wealth, respect, [earning, etc., on account of which we get puffed up and 
" the vast earth appears to us to be but a saucer looked all alike Or, 
the Master’s mind would always discriminate before undertaking anything 
and arrive at a definite conclusion by deep flunking as to why a thing should 
be done, where the relation with a particular person would ultimately lead 
and where it had led others under similar conditions. Therefore, those 
things could, by no manner of means, hide their purpose and final develop- 
ment from him under a charming guise and deflect him from the right course 
even for a short time The reader may say, " But this kind of discriminating 
intellect will bring first of all the defects of all things before the eyes and 
paralyse all urge for activity and make all undertakings impossible " It is 
exactly so If the intellect were not purified before and freed from desires 
and if it were not turned to the high ideal of the realization of God, it 
would undoubtedly render man aimless and inactive and sometimes self- 
willed and reckless If, on the contrary, the intellect is turned to purity 
and high ideals, it alone probes all things to the very bottom and finds 
their defects, thereby leading man quickly forward along the path to the 
realization of God Therefore Sn Krishna m the Gita ’ has asked men 

1 The Ochtciloncy monument at the Calcutta maidan, Tr, 

* Gita 13 9. 
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of such faith and devotion only to find out the painful evils inherent in 
birth, death, decrepitude and disease, and thereby attain dispassion. Let us 
observe how well-developed was that faculty of finding the hollowness of 
worldly things m the Master’s character from his childhood. Admitted into 
school he was not attracted by such titles as Tatkalankara, Vidy avagtsa.hy name 
and fame, but found out instead, that these big Tarkavagisas, Nyayachan- 
dhus were dancing attendance at the doors of the rich, parading their learning 
by long quotations from Nyaya and Vedanta for the “bundling of rice and 
plantain " for their mere livelihood. Having got married, he was not even 
attracted by worldly pleasures and amusements, hut found out instead, the 
evils in committing oneself once for all, to worldly life, in order to 
have an ephemeral, uncertain happiness, and of runmng after money by 
increasing one’s wants Seeing that every thing could be achieved and 
every position gained in the world by money, he was not thereby induced 
to devote himself heart and soul to the earning of money but found 
out instead, that mere rice, pulses, doth, brick, earth, wood, etc., might be 
had for money but not the realization of God And, again, he was not 
attracted towards acquiring name and fame as a man of charity, a 
philanthropist*, etc., but found out instead, that as a result of lifelong 
efforts there might be established at the most a few free schools, a few 
charitable dispensaries or a few rest-houses and that then would follow 
death, when the philanthropist would leave the world behind in as much 
want and joylessness as before. And the same was the spirit manifested 
regarding everything else ' 

Therefore, it was very very difficult for ordinary men, specially for 
6 It was difficult people proud of their learning and wealth, to rightly 

for tbe wealthy and recognize and understand the Master who had such a 
the learned to peculiar nature, for as nobody is plain with them, they 
recognize the lose very often the power of listening to straightforward 
sons foe it talks on account of their purse-proud nature and the 

public honour accorded to them. So it is not at all 
surprising that, unable to recognize him, they should take him to be vulgar, 
mad or proud. It therefore adds to our surprise to see Rani Rasmam’J 
and Mathuranath’s love and reverence for him It seems to us that it was a 
unique stroke of good fortune by the grace of God, that not only did they 
keep mtact their first love for him but surrendered themselves entirely at 
his holy feet when they were being daily acquainted with his divine mood 
as a spiritual teacher. Otherwise, it would not have been easy for Rani 
Kasmam and Mathur Babu to give up egoism and pride of wealth and con- 
tract a love for the Master at the first sight and maintain and develop 
it to the last to a surprising degree ; the more so as the Master was so queer 

te cvideSfc 0 Sli a 21 h 13 -Tv n0t *° d * SC0UIage sel£Ies5 work leading to liberation will 

27 
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and old fashioned. For example, he went without food on the day of the 
dedication ceremony of the Kali temple at Dakshmeswar, and later, when 
he had to stay in the temple, he would day after day rather do his own 
cooking on the river bank, of the provisions supplied from the temple- 
stores, than partake of the food offered to the Deity and sanctified by Her 
—all because the cooked food belonged to the low caste people which, as 
he thought, would pollute him, though his own brother had performed the 
worship, offered the food and partaken of the Prasada. Mathur’s love and 
vague admiration for the Master led him to seek an opportunity to appoint 
him as priest of the Mother Kali, but the eccentric Master avoided talking 
with the worldly Mathur, the latter’s repeated attempts notwithstanding 
Is it not extraordinary that under such circumstances the love of Mathur 
and the Rani went on steadily increasing 7 

The Master had by now got married. He was m the hey-day of his 
youth. He had returned to Dakshmeswar after his 
marriage and had taken charge of the worship of Kali, the 
divine Mother. And as soon as he had done so, the 
divine madness was again upon him. 1 In his agony at 
not having realized God, he rolled on the ground restlessly 
and rubbed his face mercilessly against it, crying piteously 
all the while "Mother”, "Mother”. People would gather round him in 

multitudes and in sympathy would say, " Ah, the poor man musft he suffering 
from a terrible colic. Nothing else can make man so restless ” 

And sometimes he became motionless at the time of worship, on placing 
all the flowers for worship on h,s own head ; and again sometimes, like one 

mad, he went on singing for a long time the songs composed by Sadhakas 

At other times, however, when he was somewhat m the normal mood 
boh ™ d *■?> 

doses C bu t^with^ overwhelming intensity ; then he would have no conscwus- 

nels of the surroundings, nor hear anybody’s words nor reply to anybody. 

Fr tr* 

« two of the Mother, he would begin immediately to sing m h,s 
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the Mother’s worship, the offering of food'to Her are not done properly. 
Can the Mother accept anything that is done so improperly?” They 
complained, but the desired effect was not produced , for Mathur Babu used 
now and then to come suddenly to the temple without informing anybody 
and, remaining unobserved, noticed the longing devotional behaviour of the 
Master and his affectionate childlike importunities to the divine Mother 
during the worship, shedding tears of joy and devotion He then ordered 
the officers of the temple “ You shall not obstruct the junior Bhattacharya 
or find fault with him m anything he may do You shall inform me first and 
then act as 1 order ” 

Ram Rasmam also would come from time to time to the temple and 
become so charmed with the floral decoration of the Mother and with 


songs of the Mother’s name and glory, sung by the Master in his exquisitely 
sweet voice, that whenever she came to the Kali temple she would call 
the junior Bhattacharya to her and request him to sing her a few songs. 
The Master also completely forgot that he was singing for any mortal and, 
filled with the spirit of the songs, went on singing as if he was doing it for 
the divine Mother Herself. Thus days were rolling on As in the big 
household of the world, so in the small one in the temple, all were busy with 
their own affairs, relieving the humdrum monotony of their lives by 
indulging m ^uch piquant subjects as speaking ill of others and carrying and 
inventing tales during the little leisure they could snatch from looking after 
their worldly affairs and thinking about their own selfish interests. There- 
fore, who was there to notice what changes were being brought about in the 
mmd of the junior Bhattacharya on account of his love of God ? "He is a 
mad fellow. The Babus (the proprietors) have somehow taken a fancy to 
him, and that is why he soli retains the job But how long can he retain it ? 
He is sure to commit some strange act some day and will be driven away 
Is there any certainty about the temper of the big folk ? It takes very little 
time to please them or to displease them.” This was the kind of talk that 
sometimes went on among the officers, that was all The Master’s nephew 
and attendant Hnday had joined him there by that time 

One day Rani Rasmam came to the temple , all the officers were very 
8 In the mood busy. The shirkers too were today attending to their 
lt e TV, tUal dutl6S Very carefu,Iy ’ After taking her bath in the Ganga 

punished Rom Ras- £ ^7 Tf S ^ 

mam dressing up of the divine Kali were then finished. The 

, Ram saluted the Mother and sat down on a seat near the 

mmor m Bwr? m ^ “ Perf ° rm her daiIy She saw the 

The ® h f tacharya near and requested him to sing “Mother’s name" 

eB ( MaSt f aIso 5at down near the Rani and, filled with devotional 
mvsu« 'i ean i t0 Smg tEe S ° ngS ° £ Ram Ptasad, Kamalakanta and other 

, she was listening to these songs while performing worship, Japa etc 
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It want on for sometime , but tbe Master got annoyed and stopped singing 
suddenly and sharply exclaimed in a harsh tone, “That thought alone! 
That thought even here’” Saying so, he immediately struck tbe tender 
person of the Rani with the palm of his hand The Master was in that very 
mood now in which a father becomes angry and punishes his child on seeing 
something wrong in its conduct. But who understood that 1 

All the officers in the temple and the women attendants of the Ram 
Q lt raised a hue and cry. The gatekeeper ran hastily to 

catch hold of the Master. Wondering what the noise- 
■withm the temple was due to, the officers came towards them out of 
curiosity But those who were the main cause of this noise— the Master 
and Rani Rasmani— were both then calm and tranquil, without taking any 
notice of the noise and the officers' running hither and thither. The Master 
was calm and quiet with a gentle smile escaping his lips, serenely poised in 
his self. And finding on self-analysis that she was thinking about the result 
of a particular case- pending in the law court at that time instead of medi- 
tating on the universal Mother, the Ram was a little embairassed, repentant 
and serious Again, wondering how the Master could know her thought, 
the Rani had also an element of surprise in her mind Brought suddenly to 
her senses by the noise made by tbe officers, she apprehended that there 
was a possibility of a great injury being inflicted on tbe innocent Master by 
the mean-minded people; she then commanded them m a serious mood, 
“ Bhattacharya is not at all to blame Do not find fault with him. Later. 
Mathur heard the whole story from the Ram and approved of her order 
Some of the officers became very much disappointed ; but ^ a y° uH b ^ 
do ’ They thought, "What business have we with the big affairs of g 

p„p,Ir- ,»* Wh» h, «,d, i. 

think, "What a strange mood of the spiritual teacher istbis’ What queer 
manifestation of that mood is this, that of assaulting people? 
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the love of God, he ran to have the direct vision of the Deity as soon as he 
saw the temple from a distance. Many people were there outside the temple, 
at the gate and m the courtyard, variously busy in worldly affairs, such as 
earning money, deceiving others, etc., regardless of whether the pilgrims had 
the vision of the Deity or not. The temple priests were attentive only to 
their pursuit of extracting a little money out of them and the shopkeepers 
.and others were all much given to considering how they could gam a little 
more than usual by selhng animals, flowers and other accessories of worship. 
Who felt the necessity of thinking that he was m the presence of God 
in the temple ? While he was entenng the temple nothing of these things, 
Tiowever, attracted the attention of Jesus, who was filled with spiritual 
•emotions Going straight into the temple and having the vision of the 
Deity, he was beside himself with joy to see that He was withm him as 
the Life of his life and the Self of his self. He began to feel that the temple 
and all the persons and things in it were more than his own ; for it was on 
•coming here that he was blessed with the vision of the source and solace of 
his life When, however, coming down again, the mind was looking for the 
manifestation of the inner mood m the persons and things outside, he found 
that everything was the opposite of congenial , that no one was engaged in 
the service of the solace of his life , but that every one was given to the 
•enjoyment ofi lust and gold. His healt was then filled with despair and 
sorrow He thought, “ What is this ? Why don’t you do whatever you like 
in the world outside ? Why are all these worldly affairs here, where there 
is an especial manifestation of God 7 Instead of thinking of Him while you 
are here and doing away with your worldly anguish, why have you brought 
in the world here too 7 ” Thinking thus, he was seized with divine anger 
-and he assumed a terrible appearance and with a cane in hand drove off all 
-the shopkeepers and others out of the temple by force Having got a 
-momentary awakening of the spirit from bis words, they also went out 
without offering any resistence whatsoever, thinking that they were indeed 
committing misdeeds The men fully tied down to the world, who could 
mot be awakened by words, got it by being flogged and went out. Neither 
were they angry, nor did they dare harm him m any way. 

In the life of Sri Krishna also many events of this nature are 
-found , for example, a man was beaten by him, and forthwith got an awaken- 
ing and recited hymns and praises to him as the divine Lord Himself Again, 
extremely earth-bound men came to harm him and got perplexed and stupefied 
by his words and laughter. Enough now of these incidents of the Puranas 

This event is a bright example of the way m which the Master, under 
11 Thc Master . s tli e impulsion of the divine power manifested as the 
-strange method o£ spiritual teacher, used to lose his individuality and 
teaching, -when teach and behave towards others. If we probe the event to 
oi era helmed b y the bottom, it does not seem to be a very ordinary matter. 
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What a greatjfifference do we find between the two, the 
one, an insignificant temple-priest receiving a very small 
pay, and the other, Rasmani, the Rani whose wealth, 
respect, intelligence, patience, courage and power as- 
tounded even the then very intelligent people of Calcutta 
One is led to believe that such a poor Brahmin would 
find it difficult to approach her , or, if somehow he could do so, he would 
seek an opportunity to please her a little by flattery and such other methods 
and would consider himself blessed if he succeeded But, what actually 
happened was quite the contrary There was not only a protest against 
her wrong action but the infliction of punishment on her person 1 Just as 
looking at the incident from the Master’s side, it seems to be a matter for 


the drane power 
manifested as the 
spiritual teacher, 
and the good for- 
tune of Ram Ras- 
mani 


no little surprise , so, from the Rani’s side also, it does seem very surprising 
that anger, egoism and an idea of doing injury to him did not cross her 
mind even though she met with that kind of behaviour But, as we hate 
already said, when the mood of the spiritual teacher thus appears in the minds 
of great souls identified with the universal I, devoid of the slightest tinge 
of selfishness, ordinary men have to bow their heads before them even 
against their will, not to speak of the people of Sattvika nature like the 
Ram, who was a devotee , for, raised by the teacher’s grace and power, the 
limited human minds, with attention fixed on their own mtirest only, can 
understand of themselves that whatever the teacher says conduces to their 
true interest And there remains no alternative but to act m accordance 
with their directions. Again, as the Master used to say, ‘A man cannot 
become great m anything, nor can he digest 1 fame, power, position, etc . it re 
has not a special part of God in him ’’ The Ram could receive the grate 
of the Master, manifested as it was in that harsh manner, only bcca . 
that kind of divine power was present m her, who was of a Sattvika , natur 
- Ram Rasman, ", said the Master, " was one of the eight Nayik s (attendant 
goddesses) of the divine Mother. She came down to the world to 
spread the worship of the divine Mother Sri Rasmani Das. de iron 

of realizing the feet of Kali’, were the words engraved 
seal to mark the documents and other papers of her estate 
f ast devotion to the divine Mother was manifested in every act, on of 

the Ram. another ttin g to be mentioned It is record ^ ! " ''^ 

fully in his book Vxveka-chudamam (540) 

” Digambaro vapi cha sambaro va 
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Unmattavat vapi cha balavat va 
Pxshachavat vapi vicharatyavanyam.” 

That is, persons -who have had their lives’ purpose fulfilled by the realization 
of the Self, roam about in the -world in strange attires— some -with ordinary 
clothes on, some clad in barks of trees, others having knowledge or the 
points of the compass as their dress (l e., stark naked) , some like madmen, 
some like boys free from the slightest tinge of lust and gold, others again are 
similarly seen like ghosts 

These persons appear to be in such states in the eyes of the ordinary 
people inasmuch as the former remain always identified 
with the universal I; but, it is through them alone that 
the power of God m the form of the spiritual teacher, 
able to destroy the darkness of ignorance, is specially 
manifested For we have already said that it is only by 
the destruction of the little selfish “ I ” that the immense 
“ I " pervading the universe and the divine power as the 
spiritual teacher doing good to the people are manifested together. 
Those persons of self-knowledge, who remain always m the position of 
teachers of religion or Rishis, have to behave like ordinary men and seem, 
according to circumstances and for the training of others, to possess good 
conduct, steadfastness, restraint, power of argumentation, knowledge of 
scriptures, etc , m short, an intense attachment for everything that is good 
and moral and a strong detachment or aversion from everything that is had 
and immoral. We have said " seem ” because they spend their lifetime in 
these moods in order to indicate to others the path leading beyond the 
realm of Maya, though they ever live in the full awareness of the non-dual 
Brahman, oneness of all things and ideas, good or bad, religious or irreligious, 
moral or immoral, which belong to the domain of Maya. When ordinary 
religious teachers have very often to spend their time in this way, it is 
superfluous to mention that the incarnations of God or the teachers of man- 
kind or the world teachers would spend their lifetime in the way mentioned 
above. That is why it is so difficult for ordinary human beings to under- 
stand and gauge their nature, their acts and endeavours It is especially so 
m the case of Bhagavan 1 Sri Ramaknshna, the incarnation for the modem 
age For, the greatness, power, splendour, etc , so far recorded in the 
scriptures as manifested in the incarnations of God, were hidden in such a 
way in him that no one could get an inkling of these things by seeing him 
superficially a few times— not till they were intimately connected with 
him as genuine seekers of truth receiving his grace. Consider. What 
is the external quality m him by which you could feel attracted 7 By 
knowledge 7 — he was, so to say, wholly illiterate How could youkonw 

. , person m whom all the sit — lordliness, Dhanna, fame, splendour, knowledge 
ana dispassion— are manifested in the fullest measures is known as Bhagavan — Tr 



424 


SRI RAMAKRISHNA THE GREAT MASTER 

that the Veda, the Vedanta and all other scriptures were read out to him 
and he had completely mastered them all by virtue of his prodigious 
memory ? Will you gauge him by his intellect "> What counsel would you 
seek from him, from whose bps are always heard words like, 11 1 am nothing, 
I don’t know anything, my Mother knows everything ? ” And even if you 
seek his guidance, he says, “ Ask Mother, and She will tell you ” Can you 
keep your faith steady and act according to his words ’ You will think, 
41 Ah, what a piece of advice he has given us , we have all been hearing since 
we read the primers like Kathamala and Bodhodaya 1 that God is all-know- 
ing, all-powerful, formless and of the nature of pure consciousness, that He 
can, if He wills, give us the knowledge and understanding of everything But 
will it do to act up to this teaching ? " Will you make an estimate of him by 
wealth, name and fame ? Ah, the Master himself had indeed plenty of all 
these < And he would again advise you from the very beginning to renounce 
them. Such was the case with everything around him The only means by 
which to gauge him was by seeing his purity, love of God and goodwill If 
you were attracted by these, well and good , if not, it was beyond your 
reach to gauge and understand him We, therefore, say that it was not a 
matter of small fortune for Ram Rasmam, that she, instead of rejecting the 
grace through egoism and pride because of the harsh way m which it was 
manifested, could understand and profit by the Master's mood as the 
spiritual teacher and treasured it up m the innermost chamber of her heart. 


• They were two of children s 


text boohs in Bengal — Tr 



CHAPTER VI 


THE MOOD OF THE SPIRITUAL TEACHER 
AND MATHURANATH 


I shall now tell you, O best of the Kurus, the principal forms which 
I have become and which are unknown to men, (for) there is no end 
to those forms — Gita 10. 19 

WE have already said that the gradual manifestation of the mood of the 
spiritual teacher in the life of the Master took place to 
time forTbig flower a ® reat extent before the eyes of Ram Rasmani and 
to blossom Mathur Babu. “A large flower”, said the Master, 

“ takes a long time to blossom. Trees having pith take 
longer time to grow.” It took not a kttle time and discipline for the 
unprecedented mood of the spiritual teacher to manifest itself m the 
Master’s life also It required a continual and austere discipline for twelve 
years This is not the place for bringing out a description of that Sadhana. 
Here we are specially concerned with the Master’s mood as the spiritual 
teacher, the flower that blossomed in its full beauty and glory under the 
rays of the Sun of consciousness universal , we shall particularly describe it 
here. But certain other topics will of course come in by the way, as we 
describe from beginning to end the manifestation of that mood. A descrip- 
tion of those devotees connected with the unfoldment of this mood of the 
Master will also inevitably come m 

The relation of the Master with Mathur Babu was a strange one. 
2 The strange Mathur was wealthy and magnanimous, though a man 
of the world, he was a devotee; though a man of dis- 
crimination who knew the distinction between the per- 
manent and the impermanent, he liked the things of the 
world , and though prone to anger and rashness, he had 
patience and strong determination ' Mathur was not unacquainted with the 
knowledge and the view of life that the English brought to the land. He was 
given to much argumentation and yet was open to correction Though a 
evotee haying faith in God, he was not the man to accept anything without 
exetdsmg his reason, even if the speaker be bis spiritual teacher or God 
imself. Though of a liberal nature, he was not a man to be deceived 
“ a fool m worldly affairs, rather the shrewd intellect of a crafty 


relation of the 
Master with 
Mathur, the nature 
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politician and lack of scruples in the choice of means, as in other worldly 
landlords, which lead to the increase of possessions, were sometimes seen 
m him. As a matter of fact, Mathur Babu, the youngest of her sons-m-law, 
was the right-hand man of the Ram, who was without male issues, in 
looking after and making proper arrangement for all worldly affairs, though 
she had other sons-in-law living And it was only because the intellects 
of both the mother-in-law and the youngest son-in-law co-operated that 
the name of Ram Rastnam became so very well known then 

The reader will perhaps say, “ Why this ‘ song of Siva while husking 
3 The unconsci- paddy 7 ' 1 Why bring in Mathur while you are speaking 
of the Master 7 ” In answer, it may he said that it was 
Mathur who caught just a little glimpse of the future 
beauty of the object, and became its helper and protector, 
when the Master’s mood of spiritual teacher was just 
cutting open the cocoon and was about to come out. 
Under a very pure, sacred urge. Ram Rasmam built a 
fit place where this unique character could unfold 
itself freely, and under a similar noble urge Mathur 
helped its further development by supplying whatever 
else was necessary. It is of course only now, after the 
lapse of many years, that we can understand it all But 

although both of them got a little inkling of it from 

time to time, it does not seem that either of them ever could have a full 
understanding as to why they were doing those things. This fact is borne 
out by the study of the lives of all great souls of all ages It is seen that a 
strange unknown Power, remaining unobserved in an unknown teata.de 
their paths m all endeavours, protects them at all times, in all ««*»» 
and in all respects and, controlling other peoples powers, brings h 
"de the control of those great souls Yet the former cannot even know 

made See the result or a. i , f g efforts of Kamsam keeping 
forest ; see the ultimate result o building up of the 

Vasudeva and Devak, ' Srddbartha should be overcome 

d» to ta, Suddbodh.. ‘“f" *« a. 

by dispassion , see the resu ee t be result of the acts 

A- 

of enmity, with the neip o * the 

, A proverb current » Bengal meamng mtroducmg » 
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preaching of the religion of love , and see the result of killing the supre- 
mely glorious Jesus on a false charge of having committed a crime. Every 
one of these cases turned out to he the opposite of what had been intended, 
like the story 1 of “ Rama took it contrariwise Yet the very powerful 
and intelligent adversaries and the affectionate friends both always thought 
" otherwise ” and acted from their own motives— and will do so in future — 
applying the whole stock of their subtle pokey and worldly wisdom. But, 
as recorded m the Bhagavata and other books, one acting as an enemy 
has to remain completely ignorant of the actions and purpose of that 
divine power; while one can sometimes have a little knowledge of this 
power if one follows it with faith and devotion. And with the help of 
that knowledge he becomes a fit person to attain liberation and eternal 
peace by becoming gradually free from desires Mathur’s conduct towards 
the Master was of the latter type 

It is not only m the life of great souls like incarnations of God that 
4 It is the same t ' le p,ay of tins divine power is seen. But we can know 
with ordinary °f this play in their lives mote easily and feel a greater 
human life, there wonder, that is all. We also find just a little indication 


is a great similarity 0 f it when we study the history of our own daily lives 
between it and that and that of tfae practlcal ^ 0 f ttie wor lJ As tbe 
ot an incarnation - r 

Of God ’ result of various experiences and by a comparative study 
of various events of human life it becomes very dear 
that man is always a mere puppet in the hands of that divine power It is 
not an extraordinary matter that a great similarity exists between the lives 
of the great souls, the incarnations of God, and those of ordinary human 
beings. For, the divine lives serve only as the types or models for the 
formation of other ordinary lives It is after the ideals of their lives 
only that ordinary men are trying to pattern their own lives and will for 
ever do so Do you not see that a few great souls, Rama, Krishna, Cbaitanya 
and others have retained a hold on the lives of the people of India, the vast 
meeting ground of the various ideals of various people ? Again, see how 
quickly the ideal of the life of Sn Ramakrishna, the incarnation of the pre- 
sent age, the unique mould formed by the combination of the ideals of all the 


Th«e\?as% C bX nt ^ 0V 5V m ^ OI:tllE:r J n Indla) bas ft ? lts source the following story; 
i.?™ s , a hol J, ma ? o£ *e Vairagi denomination who travelled from one place of 
nf t0 ® no V ler , f ? r \ Ion 6 tlme He himself earned the bundle of his paraphernalia 

chanty, cR.ng out “ O * » t0 ^ he be f n t0 ,8° ™und to secure a horse on 

Ssfis tea 

prepkted and began to repe^gtn^fagafn ° f events - tbe man wan 

horsc “trying me and my bundle I®am nowtocA “ contranwlse - fro ® the 



-428 


SRI RAMAKRISHNA THE GREAT MASTER 


previous great souls, is spreading its own influence and in a very short time 
getting a hold on the lives of the men and women of this country and abroad 
How far this influence will spread m course of time, O reader, you may 
guess if you can We are, however, unable to conjecture and express this. 

Another point in Mathur's character needs a little analysis when we 

5 Though a de- are toId of tlle ™ nner m which had more than 
votee, Mathurwas hundred per cent love and reverence for the Master, 
-not foolish Our minds, clouded with doubts, tlunk at the very out- 

set “ The man must have been an absolute fool Can a 
■man otherwise have such love and reverence for another man’ Had it 
been we, we would have defied Ramaknsbna by the strength of his 
character to generate so much love and reverence in our heart,” — as if 
it were a matter to be condemned to have love and reverence 1 We are 
therefore trying here to state and explain to the reader exactly as much 
about Mathur as we heard from the Master and can say that Mathur 
■was not a man of an over-naive nature He was not m any way less 
intelligent or suspicious than we He also was suspicious of the Master's 
•character and actions unintelligible to man and did not spare himself in 
testing him at every step in the beginning. But of what avail was it ’ 
How could the Airavata 1 of Mathur’s scepticism withstand the force 


of the strong and furious current of the very powerful Mancjakim of the 
Master’s unprecedented and unheard of spiritual mood, with knowledge 
■for its roar and divine love for its eddies’ The animal shook, slipped, 


was crushed and defeated, turned over and carried off to an unknown 
•destination. So was Mathur’s scepticism rendered useless Completely 
■defeated, Mathur had to take refuge at bis holy feet wholeheartedly. It 
will not, therefore, take long to understand that we are describing the 
Master’s mood of the spiritual teacher, though we are speaking of Mathur 

Mathur was attracted towards the Master at the very first sight on 
, . . . , , „ account of his straight-forwardness like that of a boy, his 

JLZt — sweet nature and his good looks 

t h e Master-: t s the first stage of Sadhana, the state of the divine madness 
cause and gradual began to come on the Master and he sometimes lost 
development control over himself. While he was worshipping t c 


CUHUUl uyui. . . 

universal Mother, he was beside himself with a vision of Her within his 


» The metaphor is from the Hindu Furana The ^a^OTndcTonalAides by 
mg down Ganga on earth, she got™®* H in hcJ plight she aslcd BIwfSMtha 

™ caxncd ° !l Gan < 3=Mnndakim 
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heart and worshipped himself Then, on account of the force of the strong, 
current of the love of God, he overstepped the limits of ceremonial devotion, 
and became an object of opprobrium and suspicion to the people of the 
temple for performing m his daily life various acts of great devotion contrary 
to scriptural injunction and having no meaning in the public eye. The keen 
intelligence and the sense of justice m Mathur, a man of the world, suggested 
immediately . “ Nothing against him shall be entertained without seeing it 
with my own eyes, for I knew him to be of a beautiful and straightforward, 
nature at the first sight" This is why Mathur came secretly to the Kali 
temple, observed all his actions minutely and as a result came to the con- 
clusion, “Young Gadadhar is a living embodiment of divine love and straight- 
forwardness ; on account of the excess of devotion and faith he is acting 
thus " This is why Mathur, an intelligent man of the world, tried to 
convince him thus . " It is good to do what suits one, if only it can 
last. It is good to have faith and devotion, but will it do to be 
completely overwhelmed ? You cannot hut be an object of condemnation, 
to others for this Moreover, there is a chance that you might lose your 
wits and become mad if you behave as you like without paying heed to what 
people say.” But although he tried to assuage him m this way, the feeling 
of devotion lying dormant within Mathur became awakened by virtue of- 
good company and sometimes he would suddenly exclaim . “ But this kind, 
of behaviour, as of mad people, issuing from intense devotional feelings has 
been heard of in the case of Ramprasad and of other earlier Sadhakas , may 
not the similar behaviour and condition of Sn Ramaknsha also be of that 
nature ? " Therefore, instead of placing any obstacles in the way of the 
Master, Mathur decided to go on observing how all these would take shape- 
and to take the proper step at the proper time. Such behaviour on the 
part of an employer, expert in worldly matters, towards a petty employee is- 
an indication of not a little patience 

Devotion has a catching power. We see daily that, like physical 
7 The change of changes, mental moods also are contagious. For it is- 
Mathur is due to no longer necessary to refer to the experiences of the 
the infectious Vedic seers to prove— for modern science has all but 
power of devotion p rove( j lt now that the entire universe, both gross and 
subtle, is made up of modifications of one substance and is governed by tbe- 
same laws Is it therefore surprising that the modification called devotion 
when awakened m one person will awaken a similar mood lying dormant 
m another ? This is why the scriptures have declared so earnestly that the 
company of spiritual men is a great help to the awakening of spirituality. 
It can very well be inferred that owing to his good luck it happened so 
m the case of Mathur also The more he began to observe day after day, 
the actions and behaviour of the Master, the more was the mood of 
devotion m him awakened without his knowledge. We find clear signs- 



430 


SRI RAMAKRISHNA THE GREAT MASTER 

of this m his successive actions But it is certain— just one moment his 
mind entertained a feeling of devotion and the next moment doubt in- 
tervened —that Mathur's mind, like that of the worldly people, was for a 
long time oscillating between doubt and devotion, before the Master’s 
scat was firmly fixed in Mathur's heart So, we see that, although at the 
outset the Master’s behaviour, eager longing for God and so on, appeared 
before Mathur’s eyes to be due to an excess of devotion, when they went 
on increasing daily, Mathur began to doubt if he was not going out of 
his wits But that doubt produced kindness m him and Mathur 
applied his mind to improving his general health and thereby curing 
these mental derangements and engaged a good physician for the 


purpose. 

Mathur had a fair knowledge of English and he acquired not a 
small amount of that peculiar idea of independence 
S Argumentation ( v j- ^ that he was not an insignificant man but equal 

between the other) which is the product of the West- 

With his modern ern temperament and manner of thinking Therefore 
education The law we find Mathur trying to dissuade the Master with 

of nature gets al- tlie help of persuasion and argument from going far 

tered by the will of a I on g the path leading to mental derangement due 
God A red china- tQ exuberance of love of God A conversation 
row plant produc- between tbe Master and Mathur on whether God 

mg white flower ^ tQ obey Hls own I aws as regards natural 

phenomena may be mentioned as an example of it The Master said 
*’ Mathur was of the opinion that God had also to obey His ow 
laws Even He had not the power to overrule the laws He had once 
made I said, ‘ What do you mean ? He who makes a law can as well un- 
make it if he so desires, or replace it by another ’ He would by no means 
ont- this He said ‘ A plant producing red flowers invariably produces 

same branch of red lcta ^ „ red spot in lt No sooner 

the other brilliantly . branch together with the flowers, 

had I seen them than I bro 0nd saI(Ji ‘Here you are 

brought it and placed ^i ^ ^ defeated’” Mathur sometimes 

believed tat £“.5 ^ » 

Master away 
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Thus worldly-minded Mathur would, it is clear, spend a long time with 

9 Mathur was him thinking and discussing a great deal about his condi- 
•compelled daily to tion, partly out of curiosity, partly out of kindness— for he 
discuss the Mas- mistook the Master's overwhelming mental condition for 
tcr’s condition, symptoms of a physical disease — and partly again out 
of wonder and devotion regarding it as an outcome of genuine divine love. 
And how could he remain calm and free from anxiety ? For, the Master, 
carried away by the current of his newly coursing divine love, would every 
day bring about something strange and unexpected. One day he saw a 
vision of the divine Mother within himself and seated himself on the 
seat for worship and employed all the articles of worship in his own honour ; 
the previous day he had performed Arati of the universal Mother 
continuously for three long hours and made the officers of the temple rest- 
less, and the day before he had rolled on the ground and rubbing his 
face against the dust on the earth, at not having realized God, had wept so 
piteously that people gathered round him. Ah, how many are the stories 
connected with different events of his life on different days that we heard 
from the Master t 

One day the Master entered a Siva temple ' and began to recite the 

10 Matlut and hymn on the glory of Siva called the " Mahimna-stotra 
In the course of his recital, when he came gradually 
to the following verse, he was immediately beside himself 
with an ecstatic mood : 

Asitagirisamam syat kapalam sindhupatre 
Surataruvatasakha lekhani patramurvi , 

Likhati yadi gnhitwa Satada sarvakalam 
Tadapi tava gunanamisa param na yati ” 

— O Lord, if the blue mountain be the ink, the ocean the ink-pot, the 
biggest branch of the heavenly tree be the pen, the earth the writing leaf, 
and by taking these, if the goddess of learning writes for eternity, even then 
the limit of Thy virtues will not be reached 

Reciting the above verse, the Master was completely beside himself 
with the intense feeling m his heart of the glory of Siva, forgot the hymn, 
the language of the hymn, the recitation of the verses m order and all other 
things and cried out loudly saying again and again, “ O great God, how 
can I express your glory » ” And tears flowed profusely from his eyes down 
his cheeks, breast and clothes, to the floor, which got wet. The 
servants and officers of the temple came there running from all sides at 

„ L r dUC6d > weeping ’ the half-uttered words ui a choked voice 
of a madman, and that extraordinary behaviour When they saw him 

neswar There tWdVe &Va Mmples facIn « the .courtyard of the Kali temple at Dafcfci. 

’ The hymn 15 ca!Ied “her the Inst word m it, Mahimnah 
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in that state some were surprised and waited to see what would happen 
nest saying, “Oh' it is the madness of the junior Bhattacharya ” Said 
another, " I took it to be something else ; I see, it is very much in excess 
today.” “ Will he not,” said still another, ” ride on the shoulder of Siva ? 
What do you say ? It is better to pull him away by the hand ”, and so forth. 
And it is needless to say that there was much merriment over it too 

But the Master had no consciousness of the external world at all. 
Merged in the feeling of the glory of Siva his mind had then gone up very 
high beyond the external world where the tainted ideas and words of the 
world never reach How could, therefore, the words of derision or fun 
expressing their thoughts, reach his ears? 

At that time Mathur Babu was at the Kali temple Hearing that 
uproar in connection with the Bhattacharya he came there immediately. 
The officers hastened respectfully to make way for him. Mathur Babu 
came and saw the Master m that mood and was at once charmed with it. 
When some one of the officers suggested that the Master should forcibly 
be removed from the place where he was, i e , near Siva, he was very much 
annoyed and said, " Let him alone. Let him who has a head to spare go and 
touch the Bhattacharya now.” The officers were, therefore, frightened 
and dared not say or do anything A little afterwards the Master regained 
the consciousness of the outer world, and seeing Mathur Babu standing 
there with the officers of the temple, he felt afraid like a boy and asked 
him. "Did I happen to do anything wrong when I had no control 
over myself 7 ” Mathur saluted him and said, “No, father, you were 
reciting a hymn; I stood here lest some one should disturb you un- 


thl ^ 1 Recalling his condition at the time of Sadhana, one day the Master 
said to us, "Those who used to come here at that time 
n. An example God kind [ ed very s00n m the company of 

Of here others could bad tn XwQ yout hs used to come fro® 

easily have spiritual here v > , , t Venoarta or 

progress m the com- Baranagar; they were low by birth, may , 

pany of the Master j ^ . t jj ey were very good , they had great 

, ./■ ’ d use d to come very often One day I was 

reverence for here ^ p^havati when a certain state came on one 

„« who tad dronktwo ^ ^ ^ B (|i , M „, ■ Wb* 

way coming to enen . , will say I have done something and 

have you done to him. Mother? y his father and others, 

brought about that condmcrn m him. ^ ^ ^ ^ 

h iT" - - *— 

went home a little afterwards 
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We have heard from the holy mouth of the Master that at one time, 
12 Mathui’s m his infectious company, Mathur also got into a 
vision of Siva and wonderful state and his reverence and devotion increased 
Saka at the same a thousandfold. Always indrawn and informed with 
time in the Master t } le spiritual mood and oblivious of surroundings, the 
Master one day was pacing up and down the verandah extending east 
to west, to the north-east of his room. Mathur was then sitting by 
himself m one of the rooms of the separate house which stood between 
the temple and the Panchavati and which is even now called the “ Babus’ 
mansion The place where the Master was pacing was within an easy 
range of vision from where Mathur was sitting. Mathur was, therefore, 
sometimes, observing him walking in an indrawn mood and thinking of him 
and sometimes speculating on the future trend of his worldly affairs The 
Master was not at all conscious of the fact that Mathur was sitting in the 
parlour observing him that way from time to time And what would it have 
mattered even if he were conscious of it? The disparity between the 
domestic, social and other conditions of the two was so great that there was 
no cause for either feeling any concern for the other. Rather it would have 
been reasonable for the Master to feel hesitant and move away from the 
place had he known of Mathur’s presence there and not been merged m 
that divine mood which had made him inattentive For how could the 
Master, wh* was an ordinary, insignificant, poor temple-priest, whom people 
knew to be foolish and mad, paying little heed to ritualistic formalities, and 
a butt of all ridicule, help feeling hesitant in the presence of Mathur, 
who was a wealthy, respectable, learned and intelligent Babu (gentleman), 
who might well be regarded as the proprietor of the temple and the whole 
estate of the Ram 1 That he happened to view the Master with a benevolent 
eye, was the only reason why the latter was not so far driven away from the 
temple. But the event turned out to be something unthinkable and incom- 
prehensible, for, Mathur himself ran up m a great flurry to the Master, 
bowed down to him, clasped with his hands both the feet of the Master and 
started weeping. 


The Master said, “ What is this you are doing ? You are a Babu the 
son-in-law of the Ram, what will people think if they see you act like this ? 
tie calm and get up But did he give ear to it ? Afterwards when he became 
collected, he narrated everything without any reserve. He had had a 
strange vision He said, ‘ Father, you were walking, and I saw distinctly that 

'll 1 ** T b !f my Mother m the tem P le over *ere as you were coming 
forward m this direction and that it was Mahadeva Himself immediately 

/"*! ’ K ?“ Z >'»“■ b “* ■*» «nc thing This h,pp e «d 
s often as I looked He repeatedly said this and wept. I said 1 Why as 

3 ““S ° f fact 1 kn - nothing ’ But would he listen? ! was afrmdlest 
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some one should come to know of it 
she think * She might perhaps say t 
calm when I consoled him m various v 
did so much for me and loved me so i 
and experiences about * here It was 
that his chosen Ideal, the divine Me 
on him that She would assume a body, 
he went " 

Henceforward Mathur's fa.th became very firm , for, it was for the 
33 The result of flrst tlmc tIlat he got an indication that the Master was 
this vision surely not an ordinary man f that the Master— towards 

• . , , ^ whom he was attracted at first sight and whose mental 

attitudes he could very often detect and understand though others condemn- 
cd him without understanding— was no other than the Mother of the 
universe Herself who, out of compassion for him, was residing in his body. 
It was from this time on that he believed that the One present in the 
stone image in the temple had perhaps assumed a body and was accom- 
panying him wherever he went as it was written in his horoscope. 
From now on. Mathur's relation with the Master became especially 
intimate 

A great good fortune indeed smiled on Mathur The scriptures say 
14 The evidence that not only ordinary people but even those who have 
of the scriptures become liberated m life cannot but experience the result 
regarding Mnthur's 0 f actions of both kinds, good and bad, as long as their 
great good fortune bodies last. Ordinary men experience the results of their 
good and bad actions themselves. Now, who experiences the results of the 
good and bad actions done through the body of the liberated 7 For the 
liberated ones cannot do it inasmuch as the pride and egoism m them, 
which experience pleasure and pain, have for ever been completely burnt ; 
who then does it 7 The results of actions again are inevitable and some good 
and bad actions cannot but be performed by the bodies of persons liberated 
in life till those bodies fall like dry leaves from trees The scriptures say 
that those unhberated persons who serve and love the liberated ones enjoy 
the results of the good actions of the latter and those who hate them suffer 
the results of their bad actions done through their bodies. 1 Who can say 
how great is the result of the loving devotional service rendered to the 
incarnations of God when great results are attained through the service of 
even ordinary liberated persons 7 


■ and tell the Ram of it What would 
hat I put a spell on htm He became 
'ays Was it for nothing that Mathur 
nuch 7 Mother gave him many visions 
in fact written in Mathur’s horoscope 
ither, would be so very compassionate 
accompany and protect him wherever 


' " Similarly there is the reading in the Shstyayan, recension, ‘hw «»s ««“ ' b J tb ^ 
bad actions Commentary of Sankara ott the Vedanta Aphorism HI 3 26 and 27. 
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As days passed, Mathur’s vision of the spiritual mood in the Master 
became clearer and his devotion to him firmer. Mean- 
while there happened many events. An extremely 
painful feeling of a burning sensation in the Master’s 
body on account of the separation from God and the 
treatment thereof , the Bhairavi Brahmani’s advent at 
Dakshineswar and the demonstration, in the presence of 
a circle of Pandits invited by Mathur and with the aid of 
evidence quested from Vaishnava hooks, that the Master 
•was an incarnation of God , the arrival of Tota Pun, the great Vedantm and 
the Master’s initiation in Sannyasa ; the coming of the aged mother of the 
Master to Dakshineswar and her stay there , and so on. But since the 
■day on which the strange vision mentioned above took place, Mathur 
became closely related with almost all the events that happened daily in 
the Master’s life Mathur made arrangements for the Master’s treatment 
by Gangaprasad Sen, the famous physician of Calcutta, and Dr. Mahendralal 
Sarkar The Master felt a strong loving desire to adorn the Mother 
with anklets and other ornaments of the same pattern as are used by 
ladies of the Uttar Pradesh , and Mathur had them made at once. Again 
at the time of practising the attitude of female friend of the divine Mother 
prescribed in Vaishnava books, he had a mind to put on the dress and 
ornaments such as those used by women and Mathuranath had a 
suit of diamond-cut ornaments, a Varanasi San, a wrapper and such 
.other things brought immediately When he came to know that the 
Master had desire to go and see the festival at Panihati, Mathur made 
immediately arrangements for everything; hut that was not all; he 
himself went m disguise with a body-guard with him m order to protect 
the person of the Master lest he should be put to inconvenience on 
account of a big crowd Just as, on the one hand, we have heard of 
Mathut’s wonderful service, so, on the other hand, we have also heard 
from the Master that he set dissolute women on him to see whether there 
arose in the . Master’s mind any impure feeling ; that he proposed to 
transfer m writing all the trust property of the temple to the Master, 
at which in a state of divine anger the latter was about to beat him saying’ 
Do you want to make me a worldly man’" and that Mathur was once 
save from the danger of being very severely punished by the court on 
the charge of homicide in connection with a riot over his estate, when 
” °, t0 esca P e from that he confessed to him everything and 

oo - re uge in him. We see from these facts that devotion to the 
aster was gradually taking firm root m Mathur’s mind. And how 

tebletA" T 69 ^ 35 thS Ma ^ef S wonderful character, unintel- 

of Marl hUl T beingS j a , nd rare even among the g°ds. Stood all the tests 
Mathur and appeared brighter as days passed, so, correspondingly, his 
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he felt that though in a human body, the Master was a pemoLf ’ A 

X!L? e t Tt, ,S nifibt ”■ tbat htS reMnciaClon was wonderful, his 
self-control knowledge, devotion and actions were all wonderful, and 

above all his love and grace for a weak but vain mortal kke hnnself was 
wonderful. 

Another thing that Mathur felt simultaneously in h IS heart of hearts 

was the sweetness of that unique character. The Master remained that 
simple boy though there was that unprecedented manifestation through h,m 
of divine power ; there was not the slightest egotism J How strange 1 Like a 
boy of five, he did not conceal even a little of whatever thoughts arose m 
his mind There was always the same mood within and without Whatever 
was in the mind was wholly manifest m words and deeds in all sincerity r 
yet he never expressed anything which might be harmful to anybody even 
if he had to suffer bodily pam Was such sweetness possible in man 7 

Jealousy broke the heart of Haidar, the Kaligbat priest of Mathur 
16 The pnest Babu, when he saw the latter’s firm devotion to the 
Haidar’s conduct Master. He thought the man had charmed the Babu. 
at seeing Mat&ur's by means of incantations etc “ Ab, is this rogue of a 
increasing devotion man g 0 ; n g t0 spol j my ] ong at tempt at getting this fellow, 
t.j .no the Babu, under my control 7 He again feigns the mood of 

a simple child > If he be so simple let him tell me the incantation of ‘ putting 
a man under a spell I had exhausted all my spells on this Babu and that 
fellow was about to obey the rems, when this interloper came between us ” 
Now with the increase in Mathur's devotion and reverence, he’began 
to have a strong desire for keeping the Master’s company constantly and 


for serving him more and more Therefore he extended pressing invita- 
tions, brought him to his house at Janbazar in Calcutta and enjoyed 
his company from time to time In the afternoon he would take him for 
a drive to the Eden Garden and other places of interest in Calcutta He 
thought, “ Can any and every plate, cup, etc , be considered fit for * father 
to eat and dnnk from 7 ” Thinking so, he had a new set of gold and silver 
things made m which he offered him food and drink, he dressed him m 
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■excellent clothes and said, “ It is you, father, who are the owner of all these 
(his estate and other property) ; I am nothing but the steward ; consider 
how you eat and drink from these gold plates and silver cups and glasses 
and then leave them behind without even looking at them, and I have them 
cleaned and placed in a safe place, so that you may use them again Then 
again, I have to be -busy taking care of them and seeing that they are not 
broken or stolen” 

We heard from the Master of the pitiable condition of a pair of 
Varanasi shawls which Mathur purchased for a thou- 
fat” f^ e san< ^ at that time. To whom but the Master 

Varanasi shawls should he make a gift of them ?— thinking thus, Mathur 
wrapped them around his holy person and was filled with 
great joy. The pan of shawls was indeed very valuable , for, their price 
even at that time being so high, such material is perhaps not at all available 
now. With the shawl on, the Master was at first going about very happily 
like a boy. He was looking at it again and again, calling others, showing it 
to them and telling them that Mathur had bought it for him for such a 
price But the next moment the Master was like a boy in a different mood. 
He thought, “ What is there in it 1 It contains nothing but an amount of 
goats’ hair. It also is a modification of the five elements of which all 
things are made And as regards prevention of cold—why, quilts and 
blankets are equally adequate. Like all other things, it is also not at all 
helpful for the realization of God Rather, when one puts it on, one 
thinks oneself superior to others and one’s mmd turns away from God, since 
it increases pride and egotism. Ah, so many are its defects ! " Thinking so 
•and throwing the shawl on the ground, he said, “ It does not help one in 
realizing Emstence-Knowledge-Bliss. I spit on it.” Saying so, he actually 
started spitting on it and then rubbed it against the dust on the ground 
He was at last ready to set fire to it when some one happened to come 
there and recovered it from his hands. When Mathur Babu came to know 
of the fate of the shawl he did not at all feel sorry ; on the contrary, he said, 
Father did very well to do so " 

It is very clear from the events recorded above on what a high plane 
IS The Master’s ** Master’s mmd always dwelt, in spite of Mathur’s 
■non-attachment best endeavour to keep him m the midst of comforts 
and enjoyments But wheresoever it might dwell, it was 
always filled with ecstasy. That mmd saw Light only-the Light that casts 
tio shade, not liable to waxing and waning, before which ” the brightness 
° th ® sun ’ moon ' and stats and the flash of lightning, let alone' fire are 
very dim, nay almost dark Where other minds saw masses of darkness 
mind dwelt m that realm of Light This realm-the world filled with 
alice, hatred and crookedness, a permanent dwelling place of lust and 
1 Ke ‘ha Urarahad 22 15 and Mmdaka Uparishad 2 2 10 
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anger— why, it was just a place to which he had come on a flying visit 
out of compassion; that was all. So, although he was living at 
Janhazar m Mathur Babu’s house abounding m all lands of lusunes 
and worldly enjoyments, the Master was the same Master, unattached, 
devoid of egoism, beside himself night and day with his own 
divine mood. 

Just before dusk one day, the Master was lying in the divine semi- 


12 What the 
priest Haidar did 
at last 


conscious state in Mathur’s Janbasar house. There was 
no one neat him. The Master’s ecstasy was coming 
to an end and he was gradually having a little conscious- 
ness of the outer world, when Haidar the priest happened 


to come. When he saw the Master alone in that state, he thought that 


that was just the opportunity to serve his purpose He approached him, 
looked around and said again and again while pushing about his holy person, 
“ O Brahmin, tell me how you have made him subservient to you 7 How 
is it that you are silent and feign ignorance? How did you captivate 
him 7 Ah I Why don’t you speak ? " Although he repeated the questions 
again and again, the Master did not or could not say anything, for he had 
not then the power to speak at all. Haidar then became angry, kicked him 
with great force and said, *’ Go to, rascal, you have not told me anything”, 
and went away. Devoid of egotism, the Master made no mention of the 
incident since he knew that Mathur Babu was sure to be furiously angry 
and inflict a very severe punishment on the pnest. should he come to know 
of it. A short time after, the pnest incurred Mathur’s anger by committing 
some other offence and was dismissed, and then one day, in the course 
conversation, the Master mentioned this fact to Mathur. Hearing it, Mathur 
said in anger and anguish, "Had I known it before, father, the Brahmin 


would have indeed lost his head , ,, 

If we want to know how deeply Mathur Babu and his wife felt i 
. their heart of hearts the infinite grace of the Master as 
20 Math™, and ^ ^ teacher and how truly they surrendered 

Dll devln to themselves to him as God Himself, we have convert 
the Master and the evidence thereof in the fact that they n „ ^ 
Master's relation an5 thmg about themselves from the Master 
With that family f knew and said, “Father is not a man 

no, *»*>. of .»•> » •» 

He knows everything, the inmost secre *> H many 

W ere the occasions on J^ichth J*d ^ m3tfer if “father” 
walking, together with father. apartment 

always and under afl ^J^e did B ot do so? For, on 

- ^ - - 5 


many 
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thoughts in the mmds of all. And "father ” might very well be considered 
as good as a wall or some other insentient thing as regards the chief evil, 
the feeling of mental impurity arising from the free mixing of men and 
women W as it not a fact that none of the ladies m the inner apartment 
had felt that kind of shyness and hesitation, as they did in the presence of 
other men? They felt that he was but one of them or a boy of five We 
are surprised to hear many stories from the Master’s own lips about the 
wonderful loving relation that existed between Mathur’s family, including 
the members of the inner apartment, and the Master, who had converted 
himself thoroughly in thought and feeling into a female companion of the 
divine Mother by constant meditation for a long time on himself as such. 
Sometimes, he said, he would come out dressed as a woman m the company 
of the ladies of the family, with a Chamara m his hand to the place m the 
outer apartment where Mother Durga was being worshipped and would fan 
Her holy image Sometimes again, when the husband of a young lady 
arrived, he would adorn her with beautiful dress and ornaments. Just as, 
on account of his mood of the spiritual teacher, these ladies were firmly 


convinced of the Master's divine nature and revered him as such, even so 
were they thoroughly acquainted with his immaculate selfless love for them 
and poured out their heart s love to him and acted and behaved with him 
with a freedom rarely imaginable 

On the one hand, we find the manifestation of this divine love 
21 Contrar devold of tbe slightest tinge of lust and self-interest, like 
moods co-existedm tbat of a female friend, towards the women of Mathur’s 
the Master house in the inner apartment and, on the other, of his 

divine knowledge and incomparable intelligence m his 
behaviour with men and in circles of learned scholars outside; and we 
wonder how these various opposite moods co-existed 1 in him. Who is this 
multiform Master f 

At that time, at the Dakshmeswar temple, the two images of Radha 
22, A meeting of ant * < ^ ovlnt ^ a U5e d to be brought daily from the adjacent 
the Pandits con- bedroom and seated on the throne in the mam room of 
vened at Daksht- the temple and they were taken back to that bedroom 
neswax for getting for rest when the midday worship, food-offering, etc., 

tion^bont a broken ° 7tX ‘ They WOT ag3m br0Ught t0 tbe tbr ° na from 

image tbere after four m the afternoon and were taken back 

m the night after Arati at dusk and offering of food etc. 
Une day the marble floor of the temple became slippery because water 
a been spilt on it and, as the priest was taking the image of Govmda to 
the bedroom he fell down and broke a leg of the image There arose a 
great star, the priest himself got hurt and was again trembling with fear, 
the news reached the proprietors. What would be the upshot of it all ? 
! nH35h36- Tr 
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The worship could not be performed with a broken image What was th- 
way out now? Ram Rasmam and Mathur Babu respectfully invited to. 
meeting all the famous scholars of the city to ascertain what means shouk 
be adopted The opinions of those scholars who were unable to be presen 
owing to some business or other were also being collected It was a matte 
of great sensation and there was also an unnecessary waste of money ove 
the Pandits to maintain their prestige at the time of farewell The Pandit, 
opened their books, applied snuff, so to say, to the root of their intellects 
and gave the prescription, “ Let the broken image be immersed in the 
water of the Ganga and a new image be installed m its stead ” And 
sculptor was given orders to make a new image 

At the close of the meeting Mathur Babu said to the Rani, “ But 
23 The Master’s ' father ' has not been consulted on the matter , what he 
decision nml the says must be ascertained " Saying so he asked "father" 
last word on the for his opinion. "If", said the Master while in ecstasy. 


matter " an y 0 ne of the sons-m-law of the Rani had broken his 

leg owing to a fall, would he have been forsaken and another person placed 
m his stead or would proper arrangement have been made for his treat- 
ment 7 Let that procedure be followed here also , let the broken leg of the 
image be joined and the worship continued, why should the image he 
thrown away 7 " All were surprised to hear of the prescription Ah, 
nobody had sufficient brains for this very plain reasoning If it is to be 
admitted that the image is living on account of the divine manifestation o 
Govinda, that manifestation must surely depend on the deep love and devo- 
tion m the heart of the devotee and His grace or compassion for him ho, 
why is that manifestation not possible m a broken image as well, if there are 
love reverence and devotion m the heart 7 And the merit or demerit ot tne 
broken image can by no means touch that manifestation Moreover 
the love for the image m which the worship of the divine iLord has been 
performed and to which one’s heart-felt love has been offered so long vanish 
from the heart of a true devotee simultaneously with the break g 
particular hmb of that image 7 The Vaishnava teachers again teach^t 
devotees should serve the divine Lord m the same way £ i whmh y 

selves like to be served They think that the divine Lord loves 
oneself likes m any particular condition and me ulc P* ^ {rQm 

of service The prescription to give up the l g 
that standpoint too Therefore, the ban on 

broken image which is found m the Smntisi * the path of 

who is devoid of love for God and has jus « tI]£ , Master’s 

devotion Some of k* their farewell 

decision, some others did not dea ly P who acoulr ed a little true 
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of the Master when they came to know of it. The Master, with his own 
hands, joined the broken leg of the image afterwards and the worship of it 
went on as before. When the sculptor made a new image and brought it, it 
was merely placed on one side of the temple of Govinda but was never duly 
installed After the passing away of the Rani and Mathur Babu their 
descendants made preparations from time to time for the installation of that 
new image, but were compelled to put it off on account of some worldly 
mishap or other on each such occasion The new image of Govinda is 
therefore, preserved in that condition even now. 1 


* Afterwards the 


new image was installed — Tr 
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GRACE BESTOWED ON MATHUR IN THE MOOD 
OF THE SPIRITUAL TEACHER 


of the Master, 
Mnthur celebrated 
t li c worship o f 
Mother Durga at 
Ins Janb.ir.ir house 


I am the Self residing m the hearts of all creatures. I am the 
beginning, the middle and the end of beings. 

—Gita 10 20 

THERE was great rejoicing that year on the occasion of the worship of 
1 In the company Mother Durga at the Janbazar house of Mathur For, 
although year after year the same indescribable happiness 
was shared by all — the old and the young, the ladies and 
gentlemen— here was something especial this year at 
the time of the worship of the divine Mother of the 
universe— " father ” had graced the occasion with his 
holy presence, and had enhanced that bhss a thousand times There was, 
therefore, no limit to their rejoicings Just as a child, beside itself with 
j'oy and free from fear, makes importunate requests to its mother and 
without a cause laughs, dances and does such other things before her, so 
did "father", the unique child of the divine Mother, behave under the 
influence of his divine mood incessantly experiencing the direct manifest- 
ation of the Mother m the image. And the image appeared to be living 
and smiling and to be made of light. Again, the manifestation of the Mother 
in that linage and the manifestation of the same Mother in the Masters 
divine body and mind combined together to fill the atmosphere of the 
worship hall with an indescribable and indefinable divine Presence, fe 
even by the dullest minds This evident Presence in the worship ha 
appeared to have illumined not only the hall, but the hearts of every 
member and every nook and corner of the entire house and lent a uniq 
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as flutes and the like), so again the divine spirit m the wonderful Master, 
penetrating all these inert material things, had indeed breathed a joyous 
ife into them all. The calm beauty suggested by the ochre cloth of the 
austere monks in the sublime setting of the grand clumps of the evergreen 
deodars m the snow-covered Himalayas , the tender beauty of a beautiful 
suckling on the breast of a beautiful mother , and the wonderful glow 
that pure thoughts and sentiments produce in a beauiful face — had all 
combined together in the house of Mathur Babu. Need it be said that 
all these were due to the dawning of a unique good fortune on Mathur ? 
Need it be said that the master of the house and his wife, m spite of their 
being busy m making proper arrangements for things pertaining to the 
worship, were constantly being filled with an indescribable bliss, and were 
feeling in their heart of hearts the grace and beauty of the holy 
atmosphere ’ 


The worship during the day came to an end. They just snatched a 
little time somehow to offer flowers with great delight at the holy feet of 
“ father ” and the divine Mother. 

It was dusk Now the Arati of the Mother of the universe would 
2 The Master's begin “ Father ” was then m the inner apartment and 
Bhavasamadhi and had completely forgotten his male body under the influ- 
personai faeaufy ence 0 f a maddening spiritual mood. The only thought 
that expressed itself through his words and actions was that he had all his 
lives and throughout the ages, been a woman companion of the divine 
Mother. The divine Mother was his life, his mind, his all in all, it was for 
the service of the Mother alone that he had assumed a body and was living 
his mode of life The Master’s face was brightened with spiritual emotion 
and love of the Mother and his lips were beautified with a unique smile- his 
looks, the movements of his hands and feet, and his gestures resembled those 
of women The Master was dressed in the beautiful silken cloth given by 
Mathur Babu and he had put it on in the manner of a San. Who would 
say that he belonged to the male sex’ The beauty and complexion of the 
Master at that time were so charming that they overflowed, as it were, all 
around. That complexion assumed a brighter hue when there was a 
spiritual emotion, as if a light came out of his body People could not 
urn their eyes away when they saw that beauty m wonder We have 
eard from the Holy Mother that the colour of his body and that of the 
golden amulet (symbolizing his chosen Ideal) which he used to put on 
his holy person mingled together as it were and became one We have also 
heard from the Master himself, "Ah! There was such beauty then that 
people used to stare at me, the chest and the face used always to be 
red as if a light emanated from the body As people used to stare I 

imponunltelv Her C0V6red ^ and -ked Mother 

ately. Here is jour external beauty, Mother, please take it back 
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nnd flvr me internal beauty.’ I used to pass my hand over the body end 

f’rV' r s ^ in Mld - ' Go ««*. *>*"' As tile result of this the 
exterior became pale, you *;cc it 1 * 

We remember another event in the Master’s life in connection with 
Ins personal beauty. At that time the Master used 
to t’o every year to Katnarpufeur and spend there three 
or four months in the rainy season and then return 
to Calcutta. He went sometimes to the house of his 
nephew Hnday nt the village of Sihar. The path leading 
to Sihar lay through Jnyrntnvnti, the village of bis 
father-in-law. The people of that village made importunate requests 
to him to stay (here for a few days, to which he agreed Hnday, who 
a\as Inf lily devoted to him, used to he always with him and served lum in 
c\oiy way. 

During the period of the Master’s stay at Kamarpukur, there used 
to be crowds of people there continually from morning to evening in 
order to see him and hear a few words from his lips The women of 
the neighbourhood finished sweeping and cleaning their houses very early 
in the morning nnd came with pitchers on their hips to take water home 
after their bath And placing the pitchers on the bank of the Haidar pond 
near the Mastet's house they came to the Cbatujycs ’ house 1 add sat there 
They spent an hour or so in talks with the Master and the women of 
his house and then went to bathe. That happened every day. And if 
sweetmeats or other special preparations had been made the previous night 
m their houses, they kept portions of them for him before using them 
themselves and took that opportunity to bring and give them to him 
Fond of merry-making, he sometimes said to them on seeing them come 
when it was scarcely dawn, “ The Gopis met Sri Krishna at Vnndavan 
at various times in various ways ; we are told that they had their ‘ pasture 
meeting ' at the time of going to the bank of the Yamuna to bring water, 
the ‘ sunset meeting ’ when the divine Lord returned with the cows after 
gracing them, then the ‘dance meeting’ at night and so on So may! 
ask if it is your ’ bath-rime meeting’ ? ” The women rolled with laughter 
on the ground to hear it. The men of the village came to the Master 
after the women had gone home to do their day-time cooking and 
other duties. They sat and talked with lum as long as they kke 
The women came again in the afternoon and some of the wen-toik a so 

came in the night. Again men and women from distant places came very 

often in the afternoon and returned before sunset Thus there i used t 
gatherings of people like those during the Car festival (Ratba) and the 

1 swing ' festival (Dol). 

, thc Maswr w ns so called because of ttar family surname, C&atto- 

padh^or Chatter.! or Chat W e_Tr 
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Once there was a similar arrangement for his going to Jayramvati 
An incident and sdlar from Kamarpukur. As the Master used 
I «g aiding the constantly to be in ecstasy his body became very soft 
Master's personal like those of boys or women He could not travel 
beauty and'* his even a small distance without a palanquin or a carnage* 
humility Ybiis was why a palanquin was brought for him to go- 

to Si har via Jayramvati. Hnday made ready to accompany him. In a. 
red silken cloth and with the gold amulet symbolizing his chosen 
Ideal on his arm, he came chewing betel after his noon-day meal 
to get into the palanquin; he saw there was a big crowd on the- 
road near the palanquin. Men and women were standing all round. 
Surprised to see it he asked Hriday, “What is such a big crowd for, 
Hnday 7 ” 

Hnday • “ For what else ? You will go there today ; they (showing the. 
people) will not have an opportunity of seeing you for some time , this is 
why they all have come to see you.” 

The Master : “ But they see me every day ; do they see anything new 
today 7 ” 

Hriday • “ You look very handsome when you are dressed in silk, 
cloth, chew betel and both your lips shine with a ruddy hue , that is why 
they want to see you , what else? ” 

The ’Master’s mind was filled with an unprecedented feehng He 
thought, “ Alas ! They are all occupied with this ephemeral external beauty 
only and do not want to see Him who is residing within i ” He had all along, 
a sincere repugnance to physical beauty. It increased a thousandfold 
by this incident. He said, “ What ? Men to crowd thus to see a man ! 
Hence ! I will not go anywhere ; for people will crowd thus wherever 
I go " At once he went direct to his room in the inner apartment of the 
house, took off his dress and sat down worried and afflicted. Filled with 
humility, the Master did not go to Jayramvati and Sihar that day. 
Hnday and all others of the household exhorted him in various ways, 
but all efforts were of no avail. Just once imagine, O reader, what 
a mean and contemptible idea this divine personage had of his own 
body ! And think of ourselves , how mad after beauty we are ! What 
rubbing and massaging ! Looking glasses, combs, razors, brushes, powder- 
ed pulse, soap, and what a profusion of essences and pomades; and 
again, m imitation of the West, what an excessive indulgence in the delusion 
that this ” cage of bones and flesh ’’ 1 is our self and what an inordinate 
scramble for plunging ourselves headlong into utter ruination through that !. 
To be neat and dean, to have a pure and holy rand ; and this excess— do 
you, my dear sir, take them to be the same ? Let us, however, resume- 
our topic 

1 The Master referred to the body by this expression — Tr 
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Dasi S cleverness Jagadamba Dasi thought t0 ^ ^ ^ nmatI 

in bnng.ng to an bring the Master tJ h , W ° U d somehow or other 
end the Master's , ' t0 normal consciousness and go to 

— Z Z Am \ mth the 0th « ^dies Of the house 

the urm n# /, ' S ° C2nn0t tafce care of himself when he ism 

2 t hannen d 1 ‘"T?,, ^ dev0ld of “1 consciousness. 

cious of 1 T % he feI ’ ° n 3 ]lVe charcoaI a " d was not con- 

ho le U I r, ! t 3 gfeat d6al 0f CMe and raiment that 
, e sore could be healed If I leave him alone, any similar disaster might 

,h P TZ°V W I ° CCaSI ° n ' What then ’ And what will my husband 
1 , , Was , ti,nkm g th «a when a plan suggested itself to her 

a mg out hurriedly all her precious ornaments and putting them on his 
person she began to whisper again and again into h,s ears, “Let us go 
father , Mother s Arati is to begin soon, will you not fan Mother with the 
Chamara ? " 

It was always observed that, however much the Master might 
6 Tbe manner of have been devoid of normal consciousness under the 
the Master’s com- influence of spiritual moods— however far his mind might 
mg down from the have travelled from those things, persons or ideals on 
iZacZdaZ^ih wklc k kls InInd had begun to be concentrated— it was m- 
the scriptures variably attracted back to and understood those forms or 
ideas, if the names or expressions connected with those 
ideas or forms were uttered into Ins ears a few tunes That such are the 
nature and behaviour of a concentrated mind is recorded briefly, if not at 
length, m the Yoga scriptures of Patanjah and others The reader well versed 
in the scriptures, therefore, will not take long to understand such behaviour 
of the Master’s mind And those who have as a result of many virtuous 
actions attained a little of mental concentration m their lives will more easily 
understand it Let us, therefore, follow the subject of which we were speaking 
The words of Jagadatnba Dasi entered the Master’s ears And 


7 The Master immediately he regained his normal consciousness to a 
fanned the Goddess great extent, and beside .himself with joy m partial 
Durga with a Cha- consciousness, he accompanied her No sooner had 
mara in the spin- they arrived at the worship hall than the Arati cow- 
tual attitude of a menced Surrounded by the ladies, the Master began 
woman friend to f an t he image with a Chamara The ladies stood on 

one side of the hall and the gentlemen including Mathur Babu on the 
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cognize the Master 
in that state, 
Mathur asked his 
wife 
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other and were all witnessing the Arati of the divine Mother As 
soon as Mathur Babu’s eyes fell on the ladies, he saw that a lady stood 
near his wife and was fanning the Mother with a Chamara, radiating 
wonderful beauty from her person, dress, and ornaments. Although he 
looked again and again he could not know who she was. He thought at 
last that she might be a friend of Jagadamba, some rich man’s wife who had 
perhaps come by invitation. 

The Arati was over The ladies saluted the divine Mother, went 
back to the inner apartments and were busy doing their duties. In that 
state of partial consciousness, the Master went into the inner apartment 
with Mathur Babu’s wife and came gradually to the normal consciousness. 
He then took off the dress and ornaments, came out and sat with the 
menfolk and raising various religious topics, charmed all by his lucid 
explanation and apt illustrations 

A little afterwards, Mathur Babu went to the inner apartment on 
Unable to ie- s o me business and asked his wife, in the course of the 
conversation, who had been standing near her and fanning 
the Mother with a Chamara at the time of the Arati. 
Mathur Babu’s wife smiled and said in reply, “ Could you 
not know who she was 7 ' Father ' in ecstasy was fanning 
the divine Mother thus , that is quite possible, for one cannot know ‘ father’ 
to be a man when he puts on dress and ornaments like a woman ” Saying 
so she told Mathur Babu everything from beginning to end. He was very 
much surprised and said, “ This is why I say, * Who is able to recognize 
4 father ’ even m trifling matters if he does not allow himself to be recogniz- 
ed 7 ' Don’t you see T I could not recognize him today though I see him and 
am with him for all the twenty-four hours 7 ” 

The seventh, eighth and ninth day of the fortnight passed in great 
9 Vijaya, the JOY- It was the morning of the tenth day (Vijaya Dasami). 

The priest was hastily finishing the Mother’s brief wor- 
ship of the day, for the looking glass had to be immersed 1 
at the moment prescribed m the almanac. The image 
itself was to he immersed after sunset. There descended, 
as it were, a shadow of sadness over the minds of all the household 
of Mathur Babu, and there was a feeling of an indescribable, an undefined 
fear of an inevitable immediate separation from a very dear person. A 
penumbra of such sadness is always attached to even the purest bliss of this 
world 1 It is perhaps according to this law that the pain due to the separa- 
tion from God is felt from time to time even in the life of the greatest lover 
of God And even the hearts of strong people among us melt into tears when 

, 1 A P°t, full of water, is kept in. front of the image and a looking glass is held over it in 
, ™ ® w ? y as to ca tch the reflection of the image, when it is immersed in the water Tins 

is n tiat is know n as the “ looking-glass immersion ” of the Mother — Tr 
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a divine bliss, 
Mathur was not 

conscious of the ap- 
proaching moment 
of immersion 


SRI RAMAKRISHNA THE GREAT MASTER 

we t0 J K>merse the image on the Vuava dav ti 
needs no mention. Since the morning she had often h ““ ° f M * thtt ' s »* 
from her eyes with the end of her cloth ml i 1 , 2en removln 5 the tears 
* - — 

10 Enjoying approaching moment His heart was swelling with joyas 
d.v.ne bliss, before. Having brought the Mother of theuij^ 

“Lher " M r ,05mfi Ae HeSSed C0D3Pany and 
father , Mathur was experiencing a fulness of joy within 

himself and was forgetful of the outer world Who was 

where was the JITh ^,7“ t0 bm “ world? And 
where was the need’ His days would undoubtedly pass m that way , n the 

company of the divine Mother and “father ” Just at that time 
torn the priest, that the “immersion ceremony" of the Mother was just 
about to take place and would the Babu be pleased to come down and pay 
x 2 is obeisance ana reverence to Her ? 

Mathur could not even understand at first what was said to him. 
11 Mathut's d e - When he came to understand it after questioning those 
about him, he became conscious of the fact that it was the 
tenth day , the Vijaya And as soon as knowledge dawned 
upon him, he was stunned, as if he had received a severe 
Filled with grief and pam, he began to think, “ Mother to 
be immersed today’ Why’ By the grace of ‘father’ and the divine 
Mother I stand m need of nothing , the want of mental bliss that was there 
has. I feel, been removed by the holy advent of the Mother to my house. 
Why should I then court dejection by immersing the Mother’ No, I cannot 
break up this fair of bliss Oh ' The immersion of Mother 1 I feel suffoca- 
tion even to think of it ” Mathur was thus revolving thoughts m his mind 
and shedding tears 

In the meanwhile, time was nearly up. The priest was sending word 
every now and then, 1 Babu, please do come once and stand, the Mother’s 
immersion will take place” Mathur felt much annoyed and sent word, “I 
will never allow anyone to immerse the Mother. The worship will continue 
as it is going on now. If anybody immerses the Mother without my 
approval, a grievous disaster is sure to happen, there may even be bloodshed 
and murder 1 ” Saying so, Mathur sat in a very stern mood Seeing his 
master in this strange mood, the terrified servant moved away, and going to 
the worship hall told the priest everything All held their breath r 

AH of them consulted together and sent those members of the 
household who were held m respect by Mathur to 
persuade him to agree to the immersion They also 
went and tried, but failed to change his mind The 
Babu said, “ Why ’ I shall perform the daify worship 
of the Mother. As I have the means therefor by Her grace, why should 


termination not to 
immerse the image 
of the Mother 

blow on his head 


12 Mathur's 
reply to the per- 
suasion 
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I bid good-bye to Hei ? ” What, therefore, could they do ? They came back 
and arrived at the conclusion that his brain was deranged That conclusion 
apart, what was now the way out 7 Everyone of the household knew the 
rash Mathur very well. Everyone knew that when angry he bade good-bye 
to his reason and understanding. Who was going to incur his displeasure 
by ordering the immersion ceremony of the Deity without his approval ? 
Nobody came forward to do that Exaggerated news reached the mistress 
of the house. Overwhelmed with apprehension and alarm she requested the 
Master to try to persuade him For who, but “ father " was there to save 
them from danger ? Who knew if the Babu’s brain had not really been 
deranged 7 

The Master came and saw that Mathur was deeply absorbed in 

13 The Master and pacing up and down the room with his face 

persuaded Mathur sombre and eyes red As soon as he saw the Master, 

Mathur came up to him and said, “ Let them say what- 
ever they like, ‘father’, I cannot bid good-bye to Mother before I breathe 
my last. I have told them I shall perform Her daily worship. How can 
I do without Mother 7 ” 

Passing his hand over Mathur’s heart, the Master said, “ Oh ! Is this 
your fear 7 But who says that you will have to be without Mother ? More- 
over, where >will She go even if the ceremony of immersion be gone 
through 7 Can a mother afford to be away from her child 7 Sitting m the 
outer hall She accepted your worship these three days , She will now be 
nearer to you, sit in your heart, and accept your worship.” 

It is difficult to explain what a marvellous charming power there 

14 The strange was m the words and touch of the Master ! It was seen 
power of the words on many occasions that a visitor was engaged in a heated 
mIkT** ° f tHe dlscusslon Wlth the Master and was by no means inclined 

to accept his conclusion, when the latter would cleverly 
touch the other’s person and immediately the strong tendencies of his mmd 
due to which he had held contrary views would vanish, leading him to wind 
up the arguments and to accept the Master’s view unreservedly. He said to 
some of us on this matter . " Do you know why I touch people that way 
when I speak 7 I do it, so that the power by virtue of which that obstinacy 
is persisting in them might lose its force and they might realize the truth 
rightly and accurately ” We have seen and heard many instances of how, 
by a mere touch, he used to diminish, and sometimes even destroy for 
ever, the strength of powers standing as obstacles in the others’ path to the 
realization of truth, by drawing those powers to bimself We have noticed 
that the very words which, coming out of other people’s mouths, produced 
no emotion whatever m anybody’s mmd, coming out from the Master’s- 
mouth, have made deep impressions on others’ minds and changed the 
courses of their lives from that very moment. We shall try to tell the 
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reader these things on some other occasion Now let us go on with 
Mathur Bafau’s story. 

By the touch and words of the Master, Mathur gradually regained 

15 How Mathur hlS nor “ al c0nsci °^ness. We do not know if he 

regained his normal [ e S alned l£ as result of any kind of vision produced 

consciousness ky the Master s will and touch. But we think it 

probable It seems to us that the joy m his heart 
increased a hundredfold only because he saw the form of the divine 
Mother existing m the cavern of his heart illumining it with an effulgence 
never known before, as a result of which his keen eagerness to retain 
the image diminished. A true spiritual teacher thus draws the atten- 
tion of the disciple to the splendour of a higher ideal The spiritual 
moods and visions of a lower plane then fall off naturally from 
his mind 

There is no doubt that Mathur’s devotion to and reliance upon the 

16 The firmness Master were the results of his variously testing him, 

of Mathur’s faith strange though they might appear to us. He tested 

in the Master was the Master in every manner, by offering him wealth, 
the result of his beautiful women and unlimited mastery over himself and 
having tested him household as also by freely spendmg money for his 

relatives, such as Hriday and others, and found that he was, 'unlike others, 
above all temptations He saw also that before the Master's discerning 
eyes, the cloak of insincere love and devotion could not conceal its real 
nature for long On the contrary, if after committing misdeeds like homicide 
and other heinous offences anybody sincerely and open-beartedly took 
refuge m him, he pardoned him all his offences and cordially accepted him, 
granting him the power of recognizing and comprehending higher ideals day 
by day. He would find to his surprise that what had been impossible 
became possible for him now by virtue of a wonderful unknown power. 


which was the Master. 

Keeping the company of the Master and observing his experience 
of unlimited bliss, Mathur, though a worldly man, 
17 Mathur’s once ^ad a desire to experience and understand for 
desire of having ^ the matter was He then had the firm 

conviction that "‘father’ could make all persons experi- 
ence these at his mere will For he himself was all the Deities— Siva, Ka , 
Krishna, Rama Where was then any obstacle to these visions’ as 
strange then that he could show by his grace to anyone any o 
own forms’” This conviction was, m truth, a " 

wonder. All those who were » his intimate company came^tadu* y^ 
have that conviction. Everyone thought that he amid by h ^ 
make the impossible possible that he could by virtu e 

of the spiritual world. It is difficult to produce such a conviction 
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of one’s spiritual power and strength of pure character xn the mind of even 
& single individual, not to speak of many. This is possible with the incarna- 
tions *of God alone. This is no less than a proof of their being incarnations 
of God And they know that m the name of incarnations much perjury 
and knavery will prevail on earth, this realm of untruthfulness, craftiness 
and fraud , and proclaim solemnly to the purport : “ When I shall go beyond 
the ken of mortal eyes many hyprocrites will appear before you and say, 
‘I am an incarnation of God, I am the refuge and saviour of weak mortals.’ 
Beware of them all ” 1 

As soon as Mathur felt that desire he went to the Master and said 
„ , importunately, "Father, you must do something that I 

18 He prayed to , „ ___ _ , 

the Master for it may “ ave ccstas ?* We confidently imagine that the 

Master said to him what he used to say to all others on 
similar occasions , “ Oh, it will surely come at the right time. Does a seed 
sprout into a tree as soon as it is sown and can the fruits be eaten immedi- 
ately ? Why ? You are all right You are keeping a fine balance between 
God and the world. If you have those things your mind will give up the 
-world ; who will then take care of your estate and other property, which is 
sure to be plundered and enjoyed by all and sundry ? What will you 
■do then?” 

But .who gave ear to these words that day ? Mathur was importunity 

19 The Master ltself - “father” must make him attain ecstasy. When 
•dissuaded him by he found that such dissuasion produced no result, the 
the example of the Master raised the topic to a higher pitch. *' Ah,” 
<3opi; and Ud- sal d he, “ do_ devotees want to see Him ? It is the 

privilege to serve that they want Direct experiences 
produce fear through the knowledge of the powers of God and love for 
Him gets suppressed. Krishna went away to Mathura and the Gopis 
■were overwhelmed with the pang of separation and he sent Uddhava 
to console them Uddhava was a person of Vedantic knowledge. He 
could not appreciate the spiritual attitude of the Vrindavan people, viz , 
shedding tears, feeding and dressing Krishna, and the like. He looked 
own upon the pure love of the Gopis as something inferior and within 
Maya Uddhava also would learn by experience- that was also another 
consideration in sending him. Uddhava came and began to console the 
° op,s ’ Why do you this way and call on Krishna repeatedly ? Do 

you not know that he is the divine Lord and all-pervading 7 It cannot be 
that He is at Mathura and not at Vrindavan. Instead of giving yourselves 

2 , , , SOrr °7 3nd despaur ' 3USt once shut your eyes and see that that One, 

garia'nd^f Lk d0Ud ’ Playmg ° n hlS flute atld the 
faid 1/ °, WeK T' ! \ alwayS there Wltbn y °ur heart.’ * Uddhava,’ 

M l° P yyZ 7 d ** ‘ y ° U 316 a f «end of Krishna and a 

MatthewXXIV-ll, 23-26 
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man of knowledge, and you to speak like this r Are we persons given to 
meditation or of knowledge ? Or have we got Him by practising Japa, 
austerities and so on like the Rishis and Mums 7 We actually adorned and 
beautified Him, fed and dressed Him , and yet are we to do these acts m 
meditation? Can we do so at all? Have we that mind with which we can 
meditate and perform Japa ? It was long ago dedicated at the lotus feet of 
Krishna. Have we got anything to call our own so that we can attribute 
‘ I ’-consciousness to it and perform Japa 7 ’ Uddbava was surprised to be 
told so. He then understood the depth and nature of the love of the Gopis- 
for Krishna, saluted them as bis spiritual teachers and returned Consider— 
do true devotees want to see Him 7 They feel the highest bliss in His 
service only. Beyond that they do not want anything, visions and the like , 
they hamper their spiritual relation of love with Him ” 

When Mathur could not be dissuaded even by this, the Master said, 
“ I know nothing, my dear , however, I shall tell Mother and She will do- 


whatever She likes." 

Mathur then was in ecstasy in a few days The Master said. Her 

20 Mathur 's sent for me When I went I found that he was, as it 

ecstasy and his were, not the same man his eyes were red and (tear* 
prayer to the W ere flowing, speaking of God he was shedding floods 
Master of tears And his heart was trembling with, quick pul- 

sation When he saw me he clasped both my feet and said, 'Ercuse me 

conierrea y y S o and there is also bliss m it , but of 

mind to 7 ’ I then ed ^ t f “ e Bhavasamadb, How many are thr 
It will not do simply powet 0 f lts urge , how many 

21 None but a pe0p ® ^ ° ^ & impoS sible to do so, as long as there 

wan of rennncia- can reta , deslre TWs ls w hy the scriptures 

turn can maintain , s the sllghtes £<j ^ reallzat)0n 0 f God to 

Bhavasamadhi as k the Pj« nm ° "Tyagenaike amntatwamanasub, 

be free from desires at the ou ^ can glve immortality.” A 

“it is detachment and ““ be faad by the momentary exuberance o 

i Kmmlya Vpamshad—d. 
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•emotions but it cannot be maintained m a man in -whom masses of desires 
for wealth, respect and the like abound Acharya Sankara says : 1 

“ The crocodile of desire clutches by the neck those who proceed 
to cross the sea of the world without taking with them the antidote of 
•detachment for their journey ; makes them turn round and forcibly drowns 
them in the unfathomable waters of that sea.” 

We add below one of the many instances of this truth we had 
22 An example observed while we were with the Master. He was then 
•of this— the story staying at the Kasipur garden One day a few Vaishnava 
•of a young devotee devotees came with an absent-minded young man. We 
brought to the never saw them come before. The reason why they 
Kasipur garden came was that they wanted to show the young man to 
the Master and know the Master's opinion about the strange spiritual state 
that had suddenly come upon him. Word was sent to the Master and he 


saw the young man The face and chest of the young man were red ; and 
he was seen taking the dust of the feet of all with humility. As he was 
repeating God’s names he was having frequent tremors and horripilations 
and both his eyes were reddish and a little swollen owing to an incessant 
flow of tears. He was of dark-blue complexion ; neither fat nor thin and 
had a tuft of hair on his head. His face and limbs were graceful and well- 
built He was wearing a white cloth without borders which was not very 
clean and had, as we remember, no wrapper for his upper garment and no 
shoes He seemed quite indifferent to the cleaning or preservation of his 
body We were told that he had that high-strung state come on him 
suddenly when one day he was singing the praises of Han Since then he 
had been virtually taking no food and having no sleep ; he was weeping 
day and night and rolling on the ground because God was not realized. 
He had been in that state during the last few days 

We have seen m nobody else but the Master such a power of 
23 The Master’s noticing and diagnosing physical changes produced in man 
power Of rccogmz- by the prevalence of spiritual emotions The spiritual 
brought!* abouT^b S teachel faas been describ ed m the Guru-gita and other 
an excess 3 of spin- b °° ks as " the physiclan of the world-disease ” We did 
rual emotions The n0 *" at understand that such hidden meaning was 
■spiritual teacher is there m it before we had the blessing of meeting the 
indeed ” the physi- Master. We had no notion of the fact that Guru 

■disease WOd<i ' W3S Indeed the physician of mental diseases and could 
diagnose at first sight the modifications of the human 
mind due to the influence of spiritual emotions What is more, if, from the 
reading of the external signs, the Guru finds them favourable, he prescribes 
“ r° ds whlch the giants can scale higher altitudes of spin- 

ty And if he finds them unfavourable, he devises means which slowly 

Vnefea-cJiHcfemam, 79 
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remove them without harming the aspirants. It is only because we saw the 
Master doing this every day that we have a firm conviction on this matter in 
our minds When Swami Vivekananda attained the Nirvikalpa Samadhi 
for the first time, we saw the Master prescribe immediately, “ Do not take 
food out of anybody’s hands now for some days , cook your own food In 
this state one can at most take food out of one’s own mother’s hands , this 
state gets destroyed if one takes food out of anyone else’s hands But there 
is no such fear when afterwards it becomes natural” When he sau 
Gopala’s mother suffering physically, on the increase of the affection of the 
humour of wind in her body, he said, “ That wmdy humour of yours is 
nothing but the humour of Hari , what will you occupy yourself with if it 
goes ? It must continue. But when you feel the pain unbearable eat some* 
thing.” When he saw that a certain devotee's mind could not merge in God 
forgetting the body owing to a firm habit of observing external purification 
and attachment thereto, he prescribed privately. “ Call on God once by 
making a mark on your forehead with the day of the place where people 
answer nature’s calls ’’ Seeing that an unrestrained bodily agitation during 
Sankirtan was adverse to the progress of some one, he scolded him and said, 
‘‘Ah, you wretch, you have come to show off your spiritual emotions 
to me! Do spiritual emotions ever produce these’ One then merges 
completely and becomes motionless What is this? Be calm and tranquil. 
(To the others) Do you know what kind of spiritual emotions these arc 

They resemble a Chhatak ‘ of milk being boiled m a cauldron over the hre 

One thinks it to be a large quantity, a cauldronful You then take it do 
to find not a smgle drop there, the very little that was there has .stucUo 
the sides of the cauldron.” Perceiving the mental inclir ration. ifsom o 
else he said, “Enjoy to your heart’s content, you fellow , but don t th.nlv 

that you do all these as acts of religion j “ Ah I It is 

The moment the Master saw the young : man he . -A Ah' h 
. I find the commencement of the Madhurabbaya 
24 . The Masters I « • not Jastf he cannot retain it It is v 

Opinion on the con- this star a WO man is 

dition of the young difficult to refam this stat vanish." Be 

man touched (lustfully) this spiritual mood w, I van s' - 

to. 4. a.vo«.s . 1 . c... to* 
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used to speak out 
every thought frank- 
ly to Mathur and 
always sought his 
advice 


prediction was perfectly fulfilled , the young man had been overcome by 
the fateful calamity He ascended fortunately to a very high plane indeed 
owing to the momentary excitement of Sankirtan, but alas, he had come 
down to as low a plane owing to its reaction. Swami Vivekananda always 
favoured devotion with discrimination and taught people to practise that 
kind of devotion lest otherwise they should fall victims to that danger 

Just as there was nothing to be concealed by Mathur from " father ", 

25 The Master so, “father” always had, except at the time of ecstasy, 
an attitude towards Mathur like that of a child towards 
its mother or of a friend towards his friend — of speaking 
out everything, taking counsel, accepting advice cordially 
and depending on his love. We have already told the 

reader the scriptural fact that when a person ascends to the highest step 
of the supreme knowledge, he appears m the eyes of the ordinary people 
to be m the state of a mad person, or of a boy. What is more, as Sankara, 
the teacher adored by the world, has left behind him in his clear writing, 
such a person never loses his poise, whether he happens to be eDjoymg 
incomparable kmgly wealth, or barely maintains himself by the food obtained 
by begging, having for his only possession a pair of Kaupmas to put on, 
whether he remains in a state which people m general regard as one of 
great misery or of happiness. Always dwelling in the bliss of the Self, he 
is absolutely content m the Self alone. He says ' : 

A liberated person roams in the world sometimes like an ignorant 
man, sometimes like a learned one and at other times again like one having 
the opulence of a king. He sometimes appears to be like one mad, and 
sometimes like one calm, quiet and intelligent. At other times again he 
is seen to be living like a boa, without asking even for the means to meet 
his daily needs such as food etc. Sometimes he is very much respected, in 
some places he is insulted and again m some other places he lives entirely 
un nown He^ remains thus filled with supreme bliss, and steady under all 
circumstances.” When that is the case even with ordinary liberated 
persons, is it anything more than expected, that the supremely glorious 
incarnations of God remain steady under all circumstances and behave like 
children? Such behaviour, therefore, of the Master with Mathur is not at 
all surprising But it was not a small good fortune for Mathur to have been 
so intimately connected with the Master for such a long time 

Ah, how sweet was the relation existing between Mathur and the 

26 How much Master ! If the Master required anything, he immediately 

to Mathur’s ° wsf ^ at ^ ur ^ or it at the time of his Sadhana and even 

fate " E f terwards ' About the visions or the spiritual moods 

a( . A t _ that werc experienced by him at the time of ecstasy or 
other times he used to ask Mathur, “ Will you please tell me why such 
Vn eka-chudamam, 542 
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27 An example 
The Master 
anxiously asked for 
and had the Prasada 
on the occasion of 
the worship of 
Phalaharmi 


a thing happened ? Please say what you think of that ”, and so on The 
Master kept an eye on his welfare, so that his money might be properly 
utilised , so that his money meant for the service of the Deity might be 
spent for that purpose and thereby guests, poor people, holy men and others 
might be maintained and great merit, conducive to his good, might accrue 
to him. We have heard many similar things even at the time when rce 
were living with the Master long after the virtuous Ram Rasmam and 
Mathur had passed away , we got indications of that attitude of the Master 
from time to time It will not be out of place here to give one example 

From the lifetime of Mathur it had been arranged that after the 
food offering and other services m the temples of Kali 
and Radha-Govinda had come to an end, a big plateful 
of boiled nee and other preparations and another plate- 
ful of fruits, sweets, etc , should be sent daily to the 
Master’s room, so that the Master himself and others 
with him might partake of that consecrated food 
Besides that, a part of the especial food that was offered 
on especial occasions to Mother Kali and Radha-Govmda used to be sent 
to.the Master. 

, It was the rainy season — the day of the worship of Phalaharim It 
was customary to celebrate the occasion on a small scale in ^he temple 
every year. There used to be a special worship of Kalika, the Mother of 
the universe, and various kinds of fruits and roots were offered to her. On 
this occasion also the same celebration was gone through Flutes and 
other musical instruments were being played m the Nahabat. Swami 
Yogananda and some other devotees were there with the Master that day 
Particular characteristics of particular deities used to be manifested 
m the Master's body and mmd on particular ceremonial 
occasions On Vaishnava occasions the characteristics 
of Vishnu and on Sakta days those of Saktt would be 
manifest. For example, on the occasion of the worship 
of Sn Durga, especially at the time of the “juncture 
worship ” or during the worship of the Mother Kali, the 
Master used to feel identified with the Mother of the ™>verse so much ro 
that he used to be motionless and sometimes fos hands would assume t 

ss » 

rrr t. srwrtSsM r.“. : « 
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any effort whatever. I conversations with us and completely 

SKtfi- <"* — — — - “ “ 


28 On especial 
ceremonial occa- 
sions the Master 
used naturally to 
have especial 
Bhavasamadhis 
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would suddenly withdraw from external matters and get identified com- 
pletely with those aspects of the deity, as if some external power forcibly 
made him do it. When at Shyampukur m Calcutta, we have seen many 
•similar instances Engrossed in conversation with a large number of men 
including Dr. Mahendralal Sarkar, the Master suddenly entered into such 
an ecstasy at the time of the “ juncture worship ’’ of Sri Durga Having 
then seen his luminous face beaming with that splendour of smile who 
would say that he had any illness or he was the same person with the pale 
face, indicative of the suffering from illness, seen a moment ago ? 

There was a similar manifestation of a mood m the Master’s body 
-and mind that day — the day of the worship of Phalaharmi. Sometimes filled 
with bliss, he, like a boy of five, danced and sang Mother’s name. All were 
charmed gazing at the unprecedented beauty of his face. They were, 
moreover, experiencing m their hearts, various wonderful divine emotions 
by virtue of the company of the god-man. The night came almost to an 
•end when Mother s worship was finished So nobody could take any rest. 
It was dawn. 


The next morning, at about eight or nine, the Master saw that the 
•fruits etc , offered to the deities that were to reach his room had 
not yet arrived He called his nephew Ramlal, the priest of the Kali 
temple, and, asked him the reason, but he could not say anything. “All 
the offered articles ", said he, “ have, as usual, been sent to the chief 
officer at his office. They are being distributed from there and every 
one is getting the share he is entitled to, according to the established 
custom ; but I cannot say why it has not reached here even now.” The 
Master was uneasy, nay, troubled, about it He asked many persons one 
after another, “Why has Prasada not yet come from the office?” and 
went on talking about it He waited a little but when he found that it 
■bad not reached him even then, he put on his slippers and himself went 
■to the chief officer. He asked the officer, “ Hallo, how is it that the 
Trasada due to that room (showing his room) has not yet been sent as 
usual? Has there been a mistake’ It is wrong that such a long standing 
-arrangement should be upset through a mistake ” The officer looked small 
and said, Has it not yet reached there ? It is very wrong I I am just now 


Swami Yogananda was then a boy. He was of course a little proud 
29 What Swami as was born in the ancient and respectable family of 

PUn.. JL. rpii i i- 


Yogananda thought 
when he saw the 
Master thus de- 
manding and re- 
<ei\ing Prasada 


Savarna Chaudhuns. The chief official, other officers, 
priests and others of the temple did not count at all m 
his estimation But be had completely surrendered 
himself at the holy feet of the Master on account of 
being adiacent J p , disinterested grace and love, and his home 
* J ° Rasmams ^den, it was convenient for him to visit 
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the Master daily And how could he refrain from going ? For, the strange 
attraction of the Master took him by force, as it were, to him at the fired 
time every day. But was it possible for him to be familiar with the people 
of the temple only because he had respect for the Master? So, when he 
found that the Master was anxious to know the reason why the fruits, roots 
and the like offered to the deities had not been sent, he blurted out, “ What 
does it matter if they don't come ? Ah, how precious the articles are 1 These 
things again never suit your stomach ; you take nothing of these , under 
such circumstances is' there any harm if they are not sent at all ? " But the 
Master did not at all give ear to what he said and went in a short tune to 
ask the chief officer for the reason Yogm then thought “How strange f 


why is be so anxious today about those trifling fruits, roots and sweets ? 
Why is he in this state of mind today, whom I never saw agitated under any 
circumstances ? ” When after a good deal of reflection he could not find out 


any special reason whatever for it, he came at last to the conclusion, " Oh, 

I see it now, it is the family tradition that tells, whether he be the divine 
Lord himself or any other great personality He is born m the family of 
priests accustomed from generation after generation to ‘bundle nee and 
plantain ’ Will not a little at least of the tradition of that family cling to 
him? What can it be but that’ He never feels uneasy about matters of 

great concern, but he has become so restless about this trifling matter. If 
that were not the fact, why is he so anxious for those things which he will 

not eat or otherwise use himself. It cannot but be the habit inherited from 


Yogm, or as he was afterwards known, Swami Yogananda, had 
arrived finally at that conclusion when the Master re- 

30 The Master turne( j and sa id to him, “Do you know why I did so? 

gave the reason Rasmam has bequeathed so much property tbatholy men 
why he did so ^ devotees may get Prasada after the articles of food 

, r Wr1 to the deity It is the devotees, coming here to know God, 

have been offered to the deity Tha t answers the purpose of 

f° e3t - orf" bS do you think that what they (the priests of the temple) 
v avfre utilized In the same way? They sell the rice for money, 

iSeTth^tSkeep 

fecd them 

intentions might be fulfilled Swami xog ^ ^ of the Masttr . 

thought, “ Oh, such is the establlsbc d with Mathur 

Ah, what a sweet relation Master thus ^ ^ ^ graCC rf 

31 The wonderful **■ ls ^ ^athur’s love was so intensified that “ father 

— wsc T£t. 


measure 
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inexperienced in everything of the world ? Is there any one who, being, 
near him, does not keep an eye of concern on his sweet motiveless move- 
ments and go forward to protect him lest he should be harmed m the excite- 
ment of play ’ And, again, there was not the slightest artificiality in the 
boy-hke behaviour of the Master. When be was in that mood, he was felt 
to be a boy really incapable of protecting himself. Is it, therefore, strange 
that there naturally arose in the powerful, vigorous and intelligent Mathur 
an effort to protect him in all circumstances? Therefore, ]ust as on 
the one hand, he depended on the Master’s divine power, so, on the 
other hand, he always kept himself ready to protect " father ” whom, 
he knew to be like an inexperienced boy. When Mathur saw that there 
was thus a strange juxtaposition in “ father ” of the all-knowing nature of 
the spiritual teacher and the little-knowing nature of a boy, he perhaps 
came to some such conclusion as this, that he would have to protect 
" father " as regards all worldly matters including his personal safety, while 
“ father ” would protect him regarding subtle spiritual thmgs lying beyond 
human vision and power. We, therefore, see clearly that Mathur's love for 
“ father ” assumed an unintelligible nature ; the strange “ father ” was a 
wonderful meeting ground of a very complex aggregate of contrary 
attributes such as Godhood and manhood, all-knowingness and httle-know- 
mgness. Although ‘ father ”, established in Bhavamukha with his hands m 
the posture 1 symbolic of bestowing boons and protection from fear, was the 
chosen Ideal of Mathur, the latter had, however, sometimes to divert and 
console the very father m his childlike mood, who was then an embodi- 
ment of simplicity and dependence. 


The love of Mathur for him endowed him with the power of 
32 How Mathur providing plausible explanations for all the queries and 
consoled the Mas- doubts of “ father ”. One day “ father ” went out suddenly 
tet by speaking o£ when he was talking with Mathur and returned with a sad 

rating lust" ^ *“• H * asked Mathur - “ Will you please tell me 

what this disease is ? I saw a worm going out from my 
body with the urine Nobody, I am sure, has such worms within his body. 
What is it that has happened to me’ ” The very “ father ” who perhaps, a 
little while ago, was charming everybody with wonderful explanations of the 
hidden spiritual truths was now beside himself like a boy with causeless 
anxiety, depending wholly on Mathur's intelligence and words of assurance 
No sooner had Mathur heard this than he said, “ It is very good, ‘ father V 
that it has happened so Every one has a worm that generates lust in his 
body. It is this lust-worm that produces various bad thoughts in him and 
makes him commit evil actions That lust-worm has left your body by the 
grace of the Mother. Why are you so uneasy about it ’ ” As soon as “ father ” 


Mother -Tr he feehn,! hlmseU ldcntlf ‘ ed with the Kelt form of the divine 



33 The Master 
spoke to Mathur 
on the coming of 
Ins xnner-cxrdc de- 
votees 
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heard it he was consoled and said, “ Ah I You are right , how lucky it was 
that I asked you,” Saying so, he expressed his joy like a boy. 

' You see," said “ father " one day m the course of conversation to 
Mathur, “ Mother has shown and convinced me that 
there are many devotees of mine who are to form an 
inner circle. They will all come and hear and know of God 
from here and will have direct knowledge of Him, realize 
Him, and be blessed with divine love and devotion. 
Mother will sport in various ways with this case and will do good to many, 
this is why She has not broken it and has kept it even now What do you 
■say ? Are all these mere hallucinations of the brain or real and true percep- 
tions ’ Please tell me that " 

“Why, ‘father’,” said Mathur, "should they be hallucinations’ 
When Mother has not shown you anything deceptive up to this time why 
should this only be wrong 7 This also will prove to be true But why is there 
this delay m their coming’ Let them by all means come soon , let us he 
happy with them." 

“Father” was also convinced that the divine Mother had shown him 
true things. He then said, “ 1 don’t know when they will come , Mother 

has said so. She has shown me that. Whatever is to happen by Mother s 

will, will happen ” , . ' , , 

Ram Rasmam had no son, but four daughters. Mathur Babu marne 

.the third and after her death, the youngest daughter 

of the Mastcr'sboy- The intelligent Ram fixed and marked “ £ 

14 . nature the time the share of the estate for each of the sons 
incident of Pluck- m -law, lest there should arise a dispute among them 
ang the green Susm t j le es t a te One day after the estate had been 

teun.« of the ...» S«® •*». £^“£,“*£2^ 

-TTtfli her It was the Master only who saw her ao it , „ 

away with ner ic ^ u Thp‘ third mistress , 

«.<•■* • ,‘ be . d ‘ d ."2. “ «“n why Ihotld co«»oib«> 

« to si J « ■** 

property’ He was Master narrated to her 

■to Whose share the sard 1 could not control her laughter at 

immediately the whole m mQQd of the Master as if the third 

hearing it and seeing a she said humorously, "Ah. the t ir 

mistress” had acted very Just at that time the’ thud 

mistress ’ acted very ' She also said jokingly when she 

- ■■ — ‘“ 5 “ 
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expose me ? I stole the green and secretly took it away lest she should see- 
'it; you have thus put me out of countenance ! ” Saying so the two sisters- 
raised a roar of laughter. The Master then said, “ I don’t know your 
worldly ways But when the property has been divided, it is not good to 
take anything without the knowledge of the owner. This is why I told her 
all this so that she might know it and settle matters as she liked ’’ The 
daughters of the Rani began to laugh all the more at his words, and thought 
how frank and naive “ father ” was. 

On the one hand, “father” had such a childlike nature depending on- 
35. Mathur took Mathur ; on the other hand, when there was a fight 
refuge in the Mas- with cudgels between two parties and there was a murder 
ter in times of committed at the orders of Mathur during a quarrel 
gangers w]lt h anot h er landlord and Mathur was in great danger, 
an examp e 3 nd came and said importunately, “Save me ’father’,’’ 

—"Father ” grew angry at first and scolded Mathur much. “ You wretch,” 
said he, “you will create an affray every day and come and say, ‘save me ’ , 
what can I do, you wretch ? Go and suffer the consequences. What do 
I know?” Then on account of his importunities he said, “Well, whatever 
is to happen by Mother’s will, will happen.” 1 And as a matter of fact that 
danger passed away. 

Many .are the examples that can be given of both kinds of charac- 


36 An example tenstics of the Master Having had these experiences, 
of the miserly Mathur was firmly convinced that by the grace of the 
Mathur’s ungrudg- multiform “father” it was that he possessed whatever he 
money P ™ ^ ^ n 'imely, wealth, respect, power and everything There- 
fore there is nothing to be surprised at in the toyal honour 
that Mathur paid to the Master, as an incarnation of God, and unflinching 
devotion to and steadfast faith in him. The extent of worldly men’s 
devotion is gauged by the amount of money they spend for the objects 
of their devotion Besides, Mathur was a little miserly, as clever, 
calculating and intelligent worldly people generally are. But it is very 
clear that Mathur’s faith and devotion were indeed sincere when we see 
how unstintedly he spent money on “ father ”, Mathur once dressed him la 
beautiful attire and seated him to witness a Yatra performance placing, 
before him full one hundred rupees or more in stacks of ten rupees each 
tor him to give as rewards to the singers and actors. "Father” went on 
listening to the Yatra and when he experienced deep spiritual emotions or 
was charmed with some captivating songs or speech of an actor he immedi- 
ately pushed the entire sum of money with his hand towards the person- 
concerned and rewarded him with that. Mathur was not at all annoyed 

of • hn e . * Xp f? SSet J hl V° y Sa5mg ’ * A rewald i ust befitting the high mind 
father . He placed stacks of coins over again in similar rows before. 

This is an expression o£ his assent to a request — Tr. 
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established m Bhavitukha Md^had^alwlt 'b^h’ 7*“ ^ become 
covetousness owing to his conviction <* ? afasoluteIy free from’ 

Beside himself with the overwhelming m ° ney IS earth . ^th is money"? 
h= would „,« „ w , ;„r»ot1rthl b '“ 0n ofd ” 
finding no money ne.t kim he look oft tbe ZTt *'f“ A, '"™ Js 

Many ate the examples of the liberality of the miserly Mathur ,n 

37 Other ilius- connection WIth the Master. He took the Master with 

■trations hlra when made his pilgrimage to Kasi, Vrmdavan and 

other hoIy pIaces - A t Rasi he obeyed his words, and 
like a wishfulfilling tree made free gifts, he gave to everyone whatever 
necessary articles he asked for. He requested the Master to ask for some- 
thing at that tune but the latter could find nothing of which he was in 
need He said. Give me a water-pot (Kamandalu) ” Mathur’s eyes were 
wet with tears to see his spirit of detachment 

The Master s heart was filled with compassion to see the poverty and 

38 Mathur serv- misery of the village people when going through a village 
ed the poor at Vai- near Vaidyanath at the time of his pilgrimage to Kasi, 

oftheMaster W1Sh V ™ davan and other holy places with Mathur “You 
are • sai£ l he to Mathur, " but a manager of Mother’s 
estate. Give these people sufficient oil to cool their heads and a piece of 
cloth to each and feed them to their fill once " At first Mathur was a 
little hesitant and said, Father, the pilgrimage will require much money 
and they are, I find, many ; I may later be in want of money if I go to do all 
that. What do you advise under these circumstances 7 " But who gave ear 
to it’ There was an incessant flow of tears from his eyes to see the 
misery of the villagers and his heart was filled with an unprecedented com- 
passion. “ You wretch, I will not go to your Kasi I will remain here with 
them , they have none to call their own ; I will not leave them behind and 
go." Saying so, he became obstinate like a boy and went and sat down 
amongst the poor people Seeing such compassion in the Master, Mathur 
had cloth brought from Calcutta and did as “father” asked him to do. 
Beside himself with joy to see the villagers happy, “father " also bade good- 
bye to them and started gladly with Mathur on his journey to Kasi. We 
are told that the Master went on another occasion with Mathur to a certain 
village in his estate near Ranaghat where he was seized with a similar 
compassion to see the miserable plight of the villagers and he made Mathur 
do likewise once again 

1 1 c , stark naked, from the ordinary plane of consciousness — Tr. 
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Identified with the divine Consciousness and Power as the spiritual 


39 The relation 
of the Master with 
Mathur was deter- 
mined by Providen- 


teacher, the Master bound Mathur to himself for ever in 
a sweet relationship. Such unprecedented relation with 
Mathuranath was the mature result of the Master’s 
prayer to the divine Mother at one time during his 


■ce The Master Sadhana under the influence of a sudden strange mood. 


spoke of his next 
birth, as he had a 
■desire for enjoy- 
ment 


He had prayed, “ Mother, do not make me an austere 
Sadhu , keep me enjoying (the necessities of life).” For, 
as the result of that prayer, the divine Mother showed 
him four persons (the suppliers of provisions) sent with 


him into the world for the maintenance of his body by providing for the 
necessities of his life, and Mathuranath was the first and the foremost of 


them Could this relation remain unimpaired for so long a time if it had 
not been determined by Providence ? Alas 1 O world, how many such pure 
and sweet relations have you seen so far ’ And alas ! O desire for enjoyment, 
with what an adamantine chain have you bound man l Although we have 
seen and established our relationship with such a wonderful Master— of a 
pure, awakened and free nature, a veritable image of selfless love— our minds 
even now cast a longing lingering look at lower objects While one day a 
-fnend was listening attentively and with amazement to the story of 
Mathuranath from the Master himself, thinking of his great good fortune, 
the friend asked him, “ What has happened to him, sir, after death ? It is 
certain, he will not have to be born again” Questioned so, the Master 
answered, " He must have taken birth as a king somewhere ; for, he had 
the desire of enjoyment." Saying so he immediately started another topic. 



CHAPTER VIII 


THE RELATION OF THE MASTER AS THE SPIRITUAL 
TEACHER WITH HIS OWN TEACHERS 


being a spiritual 
teacher is the es- 
pecial possession of 
the incarnations of 
God 


I reside in the hearts of all From Me come memory and knowledge 
and also their loss It is I alone who am demonstrated by all the Vedas. 
I am the founder of the institutions for the handing down of the meaning 
of the Vedanta and am the knower of the Vedas. — Gita 15 15 

WE have already 1 said that the indication of the power of being a spiritual 

, , teacher is found from childhood m those who are born to 

1 The power of , 

be such teachers The case of the race of great souls 

known as the incarnations of God needs no mention. 
Any one of them who is born to establish a particular 
faith or doctrine in society is seen, as it were, established 
jn that faith or doctrine from childhood It is true that 
the development of their bodies, senses, etc , and the favourable conditions 
of time, place, etc , may gradually appear and help that doctrine to be 
fully developed m them, but it is not a fact that it is these causes that 
produce this doctrine in them in this life It is as if it is born with them 
and they start their lives with this power The cause of the birth ot 
this power m their present life has not been traced m spite of a thousand 
efforts It is found to be exactly so when one makes an inquiry regarding 
the birth of die power of spiritual teaching in the life of the Master also 
One is surprised to find the manifestation more or less of this power 

ir s ‘Ztts 
= w r 

i uL j "D-- i. will not bfi out of place here to nj ” 

Of his childhood Bu ■ « refflain P t0 be descrlbed concerning 
to the reader of ^ events 'h ^ dunng wbich vanous 

—»* “ 

the spiritual teacher. 
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The Master tried on many occasions to explain to us, by adverting 

to the story of the world-renouncing Avadhuta spoken 

2 The Master ^ m {^, e Bhagavata, that though there should be one 

was initiated by . , 

several teachers teacher only to initiate one m the Mantra of ones 

chosen Ideal, there may be more than one subsidiary 
teacher or, in other words, instructor, teaching religious matters in general. 
It is written in the Bhagavata that, being taught particular spiritual matters 
by twenty-four subsidiary teachers, one after another, the said Avadhuta 
attained success. In the Master’s life too we do not find any lack of 
instructors for acquainting him with particular modes of spiritual practice 
for realizing particular truths We have heard him on many occasions 
make a special mention of the names of the Bhairavi Brahmani, the 
“ naked ” Tota Puri and the Muslim Govmda only. The Master mentioned 1 
but rarely the names of other teachers, though he learnt from them the 
methods of spiritual practice according to other Hindu denominations- 
The only thing he mentioned was that he learnt from other teachers the 
processes of spiritual practice according to other sects and attained per- 
fection m their discipline m three days only. He abstained from mentioning, 
their names. But it is difficult to say now whether he forgot their names 
or they were not worth mentioning. But it is clear that he had contact 
with them ^f or a very short tame only. This is why they do not deserve 
special mention. 

The Bhairavi Brahmani, of all his subsidiary teachers, stayed with 

3 The Bhairavi the MaSter the lon ® est 5 but * * bard to tell how 

Brahmara lon S For, before we took refuge at the holy feet 

of the Master, she had left Dakshineswar for good- 
The Master afterwards met her at Kasi where she was practising 
austerities. 

We have heard from the Master that the Bhairavi Brahmani kved- 

4 The Brahmani f °f * V6ty long tlme at the Daksb ineswar temple and. 

assisted the Master other pIaces hke D evamandai-ghat on the bank of the 
in Sadhana Ganga in the neighbourhood. We are told that she 

made the Master practise one after another the disci- 
plines recorded in the sixty-four principal Tantras. We were also told 
that the Brahmani was well versed in the Vaishnava scriptures also, and 
^ e ! pe f the Master in certain matters at the time when he practised 
oaknibhava and other devotional moods We are further told that, greatly 
honoured, she Uved at Dakshineswar for about twelve years, even when 
b Sad jf na P enod bad long been over and her help had become unneces- 
sary She went with the Master and Hnday for sometime during that 
period even to Kamarpukur, and lived there among the Master’s relatives- 

Fiom that time on, the Holy Mother respected her like her own mother- 

in-law and called her ‘ mother ” 

30 
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The Brahmani followed the Sadhana according to the Vaishnavas 
- - and experienced a little of the bliss arising from the 

loving attitudes towards God such as Sakhya, Vatsalya 
etc Overwhelmed with Vatsalya towards the Master! 
with butter in hand and with her clothes wet with tear* 
she used to cry out loudly “ Gopala “ Gopala ”, while 
she was staying at Devamandal-ghat in Anadaha and 
simultaneously the Master’s mind at Dakshineswar felt a sudden yearning 
to see the Brahmani, We are told that he covered that distance of two 
miles at a run, went to her like a child runmng to its mother, sat down 
near her and ate that butter ! Besides, in red Varanasi silk cloth and 
ornaments collected by her from somewhere, with various kinds of eatables 
and enjoyable things in her hand and singing songs she sometimes used 
to come with the ladies of the neighbourhood to the Master at Dakshi- 
neswar, feed him and then return. The Master said that she, with her 
dishevelled hair and her agitated mood due to spiritual emotions, was taken 
to he none other than Yasoda herself, the queen of Nanda, grieving on 
account of the separation from Gopala 

The Brahmani possessed unusual beauty and accomplishments We 

6 Mathur was have heard from the Master that Mathur Babu had some 
suspicious to see doubts about her character, became suspicious when he 
her beauty and ac- saw her grace and beauty and heard of her unrestricted 
complishments travelling everywhere alone, without a companion. One 
day, it is said, he went the length of speaking out in denson, “ Where is 
your Bhairava, O Bhairavi ? ” 1 The Brahmani was then coming out of 
the temple of Kali after paying her obeisance to the Deity. Although 
suddenly questioned thus, she did not feel at all embarrassed or angry 
but calmly looked at Mathur and afterwards pointed her finger at the 
great God lying as a dead body under the feet of the Mother and showed 
Him to Mathur, The suspicious worldly Mathur was also not a man 

let the matter drop easily and said, “But that Bhairava does not 
Why", repeated the Brahmani, in a calm and serious voice 
“have I become a Bhairavi, if I cannot make the immovable move’ 
Ashamed and perplexed, Mathur stood speechless at the serious mood an 
answer of the Brahmani Later on Ms mind became free from that vicious 
suspicion as he began daily to be acquainted with her noble nature and 

hot" » 4, Master that *. - >-» 

7 TheBrahmnm-s somewhere in eastern Bengal and everyone who 

■antecedents her was impressed with the idea that she 

doubtedly a lady of a very respectable family. She was rnd 

1T be Bhairava „ the mascuhne Jender, while Bhairavi IS tbefetmwne — * 

thereby that sbe might have a paramour Tr 


to 
move. 1 



III. 8 


MASTER’S RELATION WITH HIS TEACHERS 


467 


But we never heard from the Master whose house she illumined as a 
daughter and m what village she was born ; nor do we know whether she 
ever shed lustre on any one’s house as a wife or the reason why she felt 
detachment from the world and travelled from place to place as a Sannyasini 
m her advanced age. And none of us knows m the least where she acquired 
so much learning nor where or when she made so much progress in Sadhana. 

It needs no mention that the Brahmani was far advanced in Sadhana. 


It is very evident from the fact that she was selected by 
■a spmtua^ Tspirant Providence to be a spiritual teacher of the Master. We 
•of a high order heard from the Master himself that even before she came 
to him she could know by the power of Yoga that in her 
lifetime she would have to help three men, the Master and two others, in 
their Sadhana and that as soon as she saw them in different places at 
different times she recognized them and did help them. This leaves no 
doubt in our minds that she was an aspirant of a high order. 

She spoke to the Master of Chandra and Girija at her very first 

9 The Brahmaw’s meetin S with “ My child," she said, “ I have already 

Yogic vision met both of them. And today I meet you whom I have 

been seeking all the time. I shall afterwards introduce 
them to you.” And as a matter of fact the Brahmani brought them after- 
wards to Dakshineswar and introduced them to him We are told by the 
Master himself that they were both aspirants of a high order. But though 
they were far advanced on the path of Sadhana, their desire of realizing 
God remained unfulfilled. They attained some especial powers of working 
miracles and were going to lose their way in that wood. 

The Master told us that Chandra was of a contemplative nature and 

10 The story o£ a °l God ' He attained success in working a miracle 
Chandra, a disciple v?Ith a Gutlfca or tiny bah, with the ball sanctified by a 
-of the Brahmani Mantra on his person, he could be beyond the vision of 

ordinary eyes and could easily have ingress into and 
egress from any carefully protected, unapproachable place But the weak 
human mind becomes egoistic if it acquires such miraculous powers before 
the realization of God. And it is needless to say that it is the increase of 
egoism that entangles man m the net of desites, prevents him from going 

AhTow Ta d 8 Et ldeah ^ kSt beC °“ eS the cause ° f bis falf 
Ah how many and venous are the ways in which the Master explained 

s over and over again • ” It is the increase of egoism that leads to the 

increase of ^ deCtease conduces t0 tlle attainment of virtue The 

increase of egoism is accompanied with the decrease of virtue and the 

destruction of egoism results m the realization of God. Self shness istn 
and selflessness is virtue. When the ‘ I’ dies, all troubles are over ” “Ah* 
continued he, "it is egoism only that is called in the scriotures • J T 
spirit and matter’. Spirit or consciousness means the Self which mof 
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the nature of pure knowledge and matter means the body, senses, etc This 
egoism has tied these two together and has created in the human mind the 
firm delusion, ‘ I am a Jiva possessed of the body, senses, etc.' One cannot 
make any progress if one cannot cut this Gordian knot asunder It has to 
be given up. Again, Mother has shown me that miraculous powers are to 
be shunned like faeces Attention should not be paid to them They 
sometimes come spontaneously to one when one applies oneself to spiritual 
practices ; but one who pays attention to them has to stop short there and 
cannot go forward towards God.” 

With Swami Vivekananda, meditation was, as it were, his life. He 
11 The attain- kept at all times his mind meditating on God, even while 
ment of the powers he was eating, lying, sitting and doing other necessary 
of miracles makes physical acts. The Master used to say that he had 
one fall from Yoga “ attained perfection in meditation ” While he was 
meditating one day, there suddenly came on him clairvoyance and clair- 
audience i.e , the power of seeing and hearing from a distance. As soon as 
he sat down to meditate and the meditation became just a little deep his 

mind ascended to a plane from where he could see persons and hear their 

talks No sooner had he seen anything like that than there arose a desire 
in his mind to go and see whether the vision was true or not And he gave 
up his meditation immediately, went to those places and found that what- 
ever he had seen during his meditation was entirely true. When he told 
the Master about it a few days after the occurrence, the latter said. All 
£ obfscle. on the p.rhtotberenlB.titmofGod. 

f0f “ grew in Chandra too when he attained success in the Mantra 

We were told by the Master that the attachment to lust 

and gold grew gradually m Chandra’s mind He became 
enamoured of the daughter of a respectable well-to-^ 
man and began to frequent bis bouse by - means i 
miraculous power Thus on -account of the 


12 Chandra met 
with his fall on 
attaining the power 
of performing the 
aruracle 


C=. i» a. — - — — 

hnd ‘ Tim Master told us a W the bmT/ fwalk to teZZL of 
13 The stem of he ^ 0 °' Maffick jn tbe neighbourhood of the hob temple 
Gone, another dm- " 3:Q U . - j ove d the Master very numb and couth 

- - *■ “■ f sts!? 

He teed a piece ° f !“ d fo? the Holy Mother to h«» 
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arrangements for her treatment, diet, etc. His wife was also a devotee, who 
worshipped the Master and the Holy Mother as God incarnate, and she 
took the Holy Mother home on " auspicious ’’ 1 Tuesdays and worshipped 
her as the divine Mother of the universe. Moreover, Sambhu Babu provided 
whatever was necessary for the Master such as food and carriage hire for 
going to and from Calcutta. It was of course after the passing away of 
Mathur Babu that he got the privilege of serving the Master that way. 
The Master described him as his second “ supplier of provisions ”, and m 
those days he used very often to go to his garden for a walk, spend a few 
hours m religious conversation with him and then return. 

On one occasion he went with Ginja for a walk to Sambhu Babu’s 


, garden and a long time passed m conversation with him. 

o£ perimmm™” ” Devotees said the Master, “ possess a nature like that 
miracle °f hemp-smokers. A hemp-smoker first has a strong 

pull at the bowl, hands it over to another and then puffs 
•out the smoke slowly. He does not enjoy the intoxication alone till he 
passes the bowl to another. Similarly when devotees come together, one 
devotee, absorbed m the divine mood, speaks on God and filled with bliss 


becomes silent ; he then gives another devotee an opportunity to speak on 
it and enjoys the bliss as a listener” As Sambhu Babu, Ginja and the 
Master canje together that day none of them was conscious how time flew. 
It was gradually dusk and the first quarter of the night passed away 
imperceptibly when the Master reahsed that they had to return. He bade 
good night to Sambhu, and came to the road with Ginja and began to 
proceed towards the Kali temple. But it was pitch dark. Unable to see 
anything of the road, he was slipping at every step and mistaking the 
direction. That it was dark did not occur to the Master and, being deeply 
absorbed m divine talks, he forgot to ask Sambhu for a lantern What 
was he to do now * He caught hold of Girija’s hand and began somehow 
to feel his way. But he was experiencing great difficulty. Seeing him 
suffering thus, Ginja said, “Wait a little, brother ; I will show you light” 
Saying so he turned about, stood and illumined the road with a long stream 
of effulgent light emanating from his back. The Master said, “ The whole 

jl ?*, T d Tt? ?? gate ° £ the Kah tempIe was very clearly seen in that 
bright light and I had light all the way I came.” 

The Master then smiled and immediately added, ” But those powers 

15 Chandra's °, * d not continue long. They disappeared 

•and Gmja's powers Ghandra and Girija lived for some time in this 

of performing mtra- company.” Asked by us for the reason, the 

desweradasrroyd Master said. "Mother withdrew their powers into 
the Master as this (bis own body) for their good. And when that 

Hence all Tuesdays hale got 4” qualihcaooV'°auVicioS ” —T^ ° £ £be djvjne M °d»er. 
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the 
teacher 


powers are obsta- 
cles on the path to 
the realization of 
God The parable 
of crossing a river 
on foot 


spiritual happened, they gave up all those yam things and their 
r minds went towards God " 

Saying so, he continued, “What is there in these powers ’ Entangled 

16 Miraculous jn tllem t ^ e mn£ * trave ^ s far away horn Existence- 
Knowledge-Bliss Listen to a story. A man had two 
sons. Dispassion came on the elder m his youth He left 
home as a monk, while the younger got his education 
and became learned and virtuous. He then married and 
applied his mind to the performance of the duties of 
a householder. Now, there 2 s a tradition among monks 
that if they like, they may go to see the place of their birth once after the 
expiry of twelve years The said monk also came thus to see his birth- 
place While surveying the land, the cultivation, the wealth and other 
possessions, of his younger brother he came to his gate, stood and called 
him by the name. On hearing the call, the younger brother came out and 
saw his elder brother. As he met him after a long time, the younger 
brother was beside himself with joy. He saluted him, brought him in and 
sitting by his side, began to serve him in various ways The two brothers 
conversed on various topics after taking their meals The younger brother 
then asked the elder, ‘ Brother, you gave up all these worldly pleasures and 
wandered as a monk for so long a time Please tell me wlpt you have 
gamed by it' As soon as the elder brother heard this, he said, Will 
you see it? Then come with me’ Saying so he came with bis younger 

brother to the bank of the river in the neighbourhood, and said, Just see, 
and immediately he walked on foot on the waters the over to the o her 

bank and called out to him, 'Have you seen it’’ The younger brother 
also naid half a penny to the ferry man, crossed the river by the boat, went 
£ >.a s«i 'Wte w i T r 
* vx/hv ? Have you not seen my crossing of the river 

to mmd to the «*>'”■ “< G “v , kine J „ to •»;; 

to t. 5 r— "^ r « w- -- 
„ w "””j 

, k . Master . “A Yo» » •»' 

He of the elephant wbatev er he mentioned sald t0 any 

killed and brought came t0 pass immediately. Even n 

back to life L 
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body ‘die’, he died immediately - if he said to him again ‘live he came 
to life at once One day on a journey that Yogi met a devout holy man. 
The Yogi found that he was always repeating the name of God and 
meditating on Him. He was told that the devotee had been practising 
such austerities there for many years. On seeing and after hearing all these 
things the egoistic Yogi went up to that holy man and said condescendingly, 
‘ Well, you have indeed been repeating the name of God for so long a time ; 
tell me if you have gained anything ? ’ The holy man replied humbly, 
‘ What do I expect to get ’ I have no desire of getting anything except 
realizing Him , and one cannot realize Him without His grace This is 
why I have been lying here and calling on Him that He may some day have 
compassion on me knowing that I am so humble and lowly.’ The Yogi 
retorted, ’ If you have not gained anything, then what is the utility of this 
useless effort ’ Direct your effort so as to get something ! ’ So advised, the 
devotee remained silent But a little later he asked the Yogi, ‘ Well sir, 
may I hear what you yourself have got’ ' The Yogi said, ‘ Well, what do 
you want to hear ’ Just see.’ Saying so he said to an elephant tied under a 
tree close by. Elephant, die. And the elephant dropped down dead at 
once. The Yogi said proudly, * Do you see ’ See again.’ With this he said 
to the dead elephant. Elephant, live.' And the elephant came at once to 
life, shook, the dust of his body off and stood there as before. The Yogi 
now said triumphantly, ‘ Well, have you now seen ? ’ The devotee had kept 
silent so long , hut now he said, ‘ Well what more have I observed than to 
see the elephant die once and come to life again ’ But will you please tell 
me what you have gamed thereby ’ Have you become free from repeated 
births and deaths by attaining that power’ Have you got deliverance from 
old age and disease’ Or have you realized the indivisible Existence-Know- 
e ge '®!f Itself 7 The Yogi then remained speechless and was awakened.” 

Though Chandra 1 and Girija proceeded far on the path to the 
realization of God with the help of the Brahmam, they were far from 
emg perfect Having at once the inspiring contact with the Master and 
the power of performing those miracles, the latter, with its roots in 
egoism, was destroyed by the strength of the former. Thus they got an 

God-vision Wlth Ied ° UbIed ener ^ aI °n6 the path leading to 

s. 

month of June 1899 A short um^aftertln? one dav t ' me Engla P d and America in the 
introduced himself as Chandra and *tav*A 3 ? an camc t0 monastery at Belur 

olnays used to live ,n the w*,? m ° nth Swamt BmhmenS 
private talk with him. We have been told that * e* EeCn tlns P etson have much 

100 aware of anything here » " He meant whether t !e again and again, “ Are 

Master there ant ' the Swami felt the living presence of the 

only thing that'even then 'remained' to 1 k? Ster about hlm tumed out to be true The 
promised to appear feefore h“he t^e of 5“ was the fact that the Ma ter 

— y eve. day and performed 
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did not realise the 
unqualified non- 
dual state of con- 
sciousness - proof 
of it 


We have convincing proof of the fact that, though the Bhaitavi 
18 The Brahmam Brahmam herself had proceeded very far along the path of 
Sadhana, she had not had the full realization of the 
indivisible Existence-Knowledge-Bliss Absolute The 
Master had attained perfection in the disciplines pre- 
scribed in the Tantras with the help of the Brahmam, 
when Tota Puri, who had acquired the Nirvikalpa state 
of consciousness, the ultimate plane spoken of m the Vedanta, came for the 
first time, in the course of his travels, to the Kali temple at Dakshmeswar. 
No sooner had Tota Pun seen the Master than he recognized him to be one 
of the fittest persons to enter the path of the Vedanta and taught him the 
practice leading to the Nirvikalpa Samadhi by initiating him in Sannyasa 
The Btahmam then made great efforts to make him desist from proceeding 
along that path My child,” said she, 11 don’t visit him often , don’t mix 
much with him His path is dry and austere. All your ardent affection 
and intense love for God will vanish if you mix with him ” It is evident 


from this that although the learned Brahmam was an extraordinary person 
in respect of devotion to the divine Lord, she never knew nor even dreamt 
that the unqualified state of Consciousness spoken of in the Vedanta, 
described and regarded by hex as a dry and austere path, was the first step 
to the realization of the true, supreme devotion She did not know that those 
persons alone who were pure, awakened and absolutely content in the Self 
could have selfless and ardent affection and intense love for God and that 
*' the two, pure devotion and pure knowledge, are one and the same ” as the 
Master used to say. Our inference is that the Brahmam did not understand 
it ; and, because she would not understand it, he concealed from her as 
well as from his mother the fact that he practised Nirvikalpa Samadhi by 
shaving his head, putting on ochre-dyed cloth and being initiated by 
Swami Tota Puri into the mystery of Sannyasa We are told that the old 
mother of the Master used to live then on the first floor of the music room 


Tears of love for God would flow out of his eyes at that tune When asked by anybody 
anything about the Master, he used to say with great dehgnt what he knew of bun Me 
appeared to us to be a man of a quiet nature. Seeing that he always sat quiet in one place 
and remained with his eyes shut, some one asked him derisively one day. “ Are you, sir, 
the habit of taking opium i ” " What offence have I given you ”, said he humbly, tnat yon 
speak so 7 *’ 

When he went to the temple and made salutations, for the first time he addressc 

the Master’s holy image as - elder brother ” and filled with ardent effect™ and m«n* £- 
shed profuse tears At first sight, he appeared to be an ordinary man There was 
of ochre doth, sandal-paste marks on the forehead etc .about bimHe had a v i? 

si ™ — — — * <*■ — 
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m the north of the Dakshineswar temple grounds and that the Master 
confined himself within a room at the time of practising the Vedanta and 
kept himself out of sight from all persons for three days It was the revered 
Pun alone who used to go to him from time to time It is needless to say 
-that the Master did not even give ear to the Brahmam s words. 

So far as we have been told by the Master, it seems that the Brah- 
mam was an expert in the heroic mode of worship of 
the Tantras In the Tantras three modes of practice for 
the realization of God, namely, those of the animal, the 
hero and the divine are indicated Those aspirants in 
whom the animal feelings of lust, anger, etc, prevail 
are aspirants of the animal mode of worship They are enjoined to keep 
away from all objects of temptation and keeping a special eye on external 
purity and conduct, engage themselves in the repetition of the Mother’s 
name, Purascharana and the like The love of God prevails over the 
animal feelings such as lust, anger, etc., m aspirants following the hero mode. 
The attraction of lust and gold and objects of sight, taste, etc , intensify 
the love of God in them They, therefore, should try to devote their whole 
mind to the divine Mother, living in the midst of the temptation of lust and 
.gold and other things, and remaining steady under their action and reaction. 
They alone can become aspirants of the divine mode of worship m whom 
Just, anger, etc., have for ever been washed away by the strong current of 
the love of the divine Mother and the practice of the good qualities 1 of 
forgiveness, rectitude of conduct, kindness, contentment, truthfulness, etc , 
has hecome natural like inhaling and exhaling. These, zn short, are the 
.rough definitions of these three modes of worship. The best, mediocre 
and lowest aspirants spoken of in the Vedanta are respectively 
those following the divine, heroic and animal modes described m the 
Tantras. 

Although she was the foremost amongst the aspirants following 
20 The "heroic” t ° e heroic mode, the Brahmam could not even deve- 
vspirant Brahmam lop the qualifications for following the divine mode. 

Having seen the living example of the Master and having 
got assistance from him, there arose m the Brahmani a 
strong desire for achieving the qualifications to follow 
the divine mode The Brahmani saw, that as soon as he 
heard of Siddhi (hemp) or Karana let alone taking either, he became 
intoxicated with the feeling of his oneness with God, the cause of the 
universe, that as soon as he saw a woman whether chaste or unchaste he 

1 The Ashtavahra Samfota 

s «7-V Vs&sr; ■, .v„t .■ss ess; 
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21 The proof 
of re 


was reminded of the bliss-giving and nourishing powers of the Mother 
of the universe, which produced in his mind the attitude of the child of 
the divine Mother and that at the touch of gold and other metals his hands 
and other limbs contracted even during deep sleep Who is there who 
has not the fire of divine love kindled in his heart while he is in the 
company of such a blazing fire as the Master 7 Who is there who can live 
m such company without acquiring an aversion for the ephemeral worldly 
wealth, power, etc , and without knowing that God is more than our own, 
the eternal relation of ours 7 This is why we are told that the Brahmani 
spent the rest of her life m practising intense austerities 

We have also heard from the Master that the Brahmani felt jealous 
if he mixed much with anyone else or paid great respect 
to any other aspirant or devotee of God. We can clearly 
understand that that attitude of hers towards the Master 

was like the painful jealousy and distress felt by the grand-mother or some 
other old woman-relative of a fond child brought up by her when, he in 
later years, loves or takes care of some one else of the family. But it was 
not proper for an aspirant of so high an order as the Brahmani to have 
such a feeling m her heart, since she had had the opportunity of observing 
the Master day and n.ght at all hours for so long a time in all acuons 
m all circumstances, and in all moods She ought to hav f known Aa 
the love, respect, etc. of the Master were not momentary and fl tmg 
like those of others. She ought to have! known' that the love and resp ^ 
he reposed m her were reposed for ever and there was no ebb ^ 
,, But a i as o worldly love, and O mind of woman, you a J 
to bind the object of your love for ever : and 
You J. no, U» » Im. ll« ’ „ 

„ to ob,.,, of I.™ !,« « “ 

sure to love some one else more thany You do not 

lt „ the weakness of your mind that prompts you to thmk so ^ ^ 

understand that the to” itself and feel happy m what 

love and cannot or does not learn to e So ,ifyou 

the object of love wants, very o ten eva P know for cert am that the 

have reposed your heart-felt love m anyb y, low, b* 

freedom from all bondage was u asplian t of ■ jj* 

It is very surprising that altnoug n ra hmam did not under 

order loving God intensely, the Brahman 1 
22 The Erah- ^ slmp i e matter or was was mdee d 
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pace of the Master the position of the spiritual teacher of Sn Ramakrishna 
and went away to s |j e was developing slowly in her mind such ideas as, I am 
practise austerities super j or to all ; they should always obey me ; otherwise 
they will meet with harm.” We ate told that she did not even like the Mas- 
ter’s teaching the Holy Mother, as he used to do from time to time. We are 
also told that the Holy Mother used to be always hesitant and afraid of her 
and shrank withm herself when she heard the Brahmani speak like that. The 
Brahmani, however, came to realize at last by the grace of the Master that 
weakness of her mind She realized that if under the circumstances she 
kept away from him she would be able to conquer her growing weakness, 
and that though the attraction of hers towards the Master was like the tie 
of a golden chain she had to break it and go forward along her chosen path. 
We understand very well that this was why the Brahmam at last left 
Dakshmeswar and the holy company of the Master, and knowing that “ an 
itinerant Sadhu and flowing water never become polluted”, 1 she spent 
her tune in travelling alone from one place of pilgrimage to another and 
practising austerities. It is needless to say that it was only through the 
Master's mood of the spiritual teacher that the Brahmani got this 
awakening. 

Tota Puri was a tall and stalwart figure. He was able to make his mind 
23 The story 0 £ still and devoid of any functions whatever m Nirvikalpa 
the revered Tata Samadhi, as a result of mental abstraction and meditation 
Pun for forty long years, living unattached and by himself. 

He, nevertheless, spent much time daily in practising meditation and 
Samadhi. The Master referred to him as the 11 naked one ", as he used always 
to remain nude, like a boy. But he did so more probably because one should 
not always take the name of one’s spiritual teacher or call him by name. 
The Master said that the “ naked one ” never lived in a house and always 
worshipped fire inasmuch as he belonged to the denomination of the Nagas 
The holy men of the Naga denomination look upon fire as very sacred and 
that is why they collect wood and keep a fire lighted near them wherever 
they live This fire is usually called Dhuni. Naga holy men offer Arati 
to the Dhum every morning and evening and also offer all food obtained as 
Bhiksba, to the firem the form of the Dhum and then eat that offered food. 
This is why at Dakshmeswar, the “ naked one ’’ had his seat under the 
Panchavati where he resided and kept a Dhum lighted near him His 
Dhum burnt uniformly in rain or shine. It was near the Dhum that the 
naked one took his food and rest. When, again, forgetting all worries 
and anxieties, the whole of the external world lay happily at the dead ofi 
mght in the arms of the rest-giving sleep, like a child m its mother’s lap. 


. . 1 k ls a sa >' n S current among holy men who have renounced the world The mean, 
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2-1 The exchange 
of ideas between 
the Master and the 
saint Pun 


the “ naked one " would get up and make the Dhum brighter He would 
then sit down m his posture steady and firm like Mount Sumeru and 
merge his mind in Samadhi, restful like the motionless flame of a lamp in a 
windless place. In day-time also Sn Tota meditated most of the time , but 
he did it in a way that people could not know it This is why he was very 
often seen to be lying at full length like a corpse with his body covered 
from head to foot with his wearing wrapper The people thought he 
was sleeping. 

The " naked one ” kept near him a water-pot and a pair of long tongs 
only He had a piece of skin to sit cross-legged on and 
always kept his body covered with a thick wrapper He 
polished daily the water-pot and the tongs and kept 
them glittering. Seeing him practise meditation every 
day the Master one day asked him direct, “You have 
realised Brahman and become perfect , why do you then practise meditation 
daily ? " At this he looked at the Master calmly and pointing with his finger 
to the water-pot, said, “Don't you see how bright it looks ’ But what will 
happen if I don’t polish it daily 7 Will it not lose its lustre ’ Know that the 
mind also is like that. The mind also accumulates dirt if it be not polished 
daily by the practice of meditation.” Possessed of a keen insight, the 
Master accepted the opinion of bis naked teacher and said# But if the 
water-pot be one of gold’ It will then not surely become dirty even if it 
be not polished every day” Tota smiled and assented saying O yes 
it is true indeed" The Master remembered all his life the words of the 
“naked one ” regarding the utility of the practice of daily meditation , he 
quoted him by name to us on many occasions And it is our impress 
that the words of the Master viz, "a gold water-pot never becomesdirty, 
were also imprinted for ever in Tota’s mind. He was convinced 
mind of the Master was indeed bright like a gold water-pot. 
the very beginning that this kind of interchange of ideas betw 

teacher and the disciple used to take place. becomes com- 

It is stated m the Vedantic scriptures .that man meat 

Dletely free from fear immediately on the at 
of the knowledge of Brahman, and that it is the jo y # 
to be absolutely free from fear. Truly so, for, h 
person who has known that he hnnself is the S 

indivisible Eastence-Khowledge-Bhss Iteefc 
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circumstances whether eating or drinking, sitting or lying, sleeping or 
waking. He always feels his eternal and all-pervading existence everywhere 
and in every being, He feels that he does not eat or drink, walk or rest, 
or sleep and is always awake, that be has no want or abundance, no 
idleness or activity, no grief or joy, no birth or death, no past or future — in- 
fact he has nothing whatever which a man sees, hears, thinks, or imagines 
with the help of the five senses, the mind and the intellect. It is this 
experience that the scriptures have described as the last stage in the 
progress of discrimination " not this, not this ”, and of it have they said 
that the infinite Self abides beyond it and is directly realized there. To 
have this Self-knowledge always and every moment of one’s life is what is 
known as being established in the state of identification with the absolute 
pure Consciousness , and as soon as one is so established there arises the- 
experience of freedom from all bondage whatever. The Master said : " When 
a Jiva realizes this state of being, completely one with that Consciousness, 
his body continues for twenty-one days only, when it falls off like a dry 
leaf or in other words gets destroyed, and as he never again has this ‘ I ’ 
consciousness, he does not return to this world any more. Again, the- 
persons "liberated m life ”, continue to have, at intervals, this direct realiza- 
tion of the Self and experiences, for short periods, of being one with pure 
Consciousness, when at last it culminates m the full, final realization of 
establishment in this state, which is the one eternal vision of the Self. The- 
etemally free Isvarakotis, who are horn in the world only to do good to 
many people by establishing some particular truth, go on, have tbs experi- 
ence, for short periods at intervals, of becoming one with that pure- 
Consciousness from their childhood and, at last, when the work for which 
they are born is finished, merge completely and finally m that absolute 
Consciousness, becoming one with it. Again, those persons of extraordinary- 
spiritual powers of whom the world has so far failed to ascertain whether 
they are human beings with exceptional powers or God Himself embodied 
and come down on earth to do good to humamty-those persons, the- 
incarnations of God, can from their very childhood reach at will up to the- 
perfect state of knowledge, stay there as long as they like and of their own. 
accord come down again to do good to the people of this world, the meeting 
ground of birth and old age, grief and joy and the like. The revered Tota 
26 The high state Pun attained the state of being “ liberated m life ’’ men- 
o£ Tota Pun tioned above as a result of austere spiritual practices of 
forty years, and this was why no action of his like eating 
wJ’ 6tC ’ Was hke that of the ~on run of human 

™ b! r ,o 

““ tt ' *”? “ •* 

could not remain confined in any place, for. we have heard from tbL 
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Master that Tota would not live more than three days m one place On 
account of the Master’s wonderful attraction, however, Tota lived con- 
tinuously for eleven months at Dakshmeswar Ah, what a charming power 
the Master had f 

The Master said many things to us about Tota’s fearlessness 
27 The fearless- Amongst them there was a strange event concerning a 
ness of Tota Pun , spirit On one occasion at the dead of night Tota made 
he saw the Bhai- the Dhuni bright and was ready to sit for meditation 
Iava The world was calm, without the slightest noise No 

sound reached the ear except the chirping of crickets and the deep hooting 
sometimes of the owls living in the holes of the pinnacles of the temples 
There was also no stir in the wind. The branches of the trees of the 
Pancbavati suddenly shook and a tall human form came down from the 
tree to the ground and looking steadfastly at Tota came with slow steps 
to the place of the Dhum and sat down there Surprised to see that 
personage, naked like himself, Tota asked who he was The person 
replied. “ I am Bhairava (a demigod) I reside here upon the tree for 
the purpose of protecting this holy place ” Tota was not at all afraid 
and said, “ Very well, you and I are the same being, you are one mani- 
festation of Brahman, and I am another Come, sit down and meditate. 
The person laughed out and vanished, as it were, into the air e 
“ naked one ” also was not at all perturbed by this event and applie 
his mmd to meditation. The next morning Tota related the incident to 
the Master. The Master replied “Yes, it is true, he lives here 
have also met him many times He sometimes predicted «rtam iu 
events to me. At one time the Company (Government of India) r e 
to acquire the whole plot of the Panchavati or the " 

a powdet Ha.m, of the propel 1- ^ £ 

be able to acquire .be tad . tb.y would be defeated u> the cere 

came to pass ” , - w . n hout the exact place 

We have not heard anything from the Master : about :« ^ ^ 

0 f Sri Tota’s birth m the north-w«t *> ^ 
taned about tbe.r 
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•asked the “ naked one " that question. But, while travelling in the north- 
western part of India after the Master had passed away, the Master’s 
Sannyasm-disciples of the monastery at Belur, asked old Paramahamsas 
and came to know that the said Puri was horn at some place m or near 
•the Punjab. The monastery of his spiritual teacher was at Ludhiana, a 
place near Kurukshetra His teacher also was a famous Yogi and a 
monastery was established there. It is not clearly known whether that 
monastery was founded by him or any one of his predecessors. But the 
old monks told the disciples of the Master that Tota Puri’s teacher was 
the Mohanta, the head of that monastery and that even then there used 
to be held an annual fair there, where the people of neighbouring villages 
assembled in his honour. As he used to smoke tobacco, the villagers 
even now bring tobacco during the fair and make a present of it to his 
“ community ", It was Tota Puri who was installed Mohanta of that Math 
after the passmg away of his teacher. 

It seems from the words of Tota Pun himself that he was taught 
the Vedanta even in his boyhood by his own teacher, the 
head of the community of monks. He lived with him 
for a long time and became acquainted with the mystery 
of the study of the Vedas and spiritual practices. He 
told the Master that there lived in their community seven 
hundred monks and they daily practised according to their teacher’s 
instruction, meditation and other spiritual exercises m order to realize 
m their lives the truths that ate hidden in the Vedanta. Tota Pun gave 
the Master some indication of the very good method of teaching meditation 
and other spmtual exercises m that community. The Master told us this 
story on many occasions for out instruction. He said, ” The ‘ naked one ’ 
used to say that there were seven hundred naked spiritual aspirants 
m their community. Those who were beginning to learn meditation 
were asked to do so on cushions; for, they might feel an ache in their 
zjr ' l Were t0 SIt f nd , meditate 011 bald seats and unaccustomed 

war/ /,? j C ° me t0 , Uk 0i thelr bodies bstead of God. Then after- 
wards the deeper their meditation became the harder were the seats 

only or Lthl £ t0 And at Iast tbe ? bad t0 » a P*ce of skin 
ly or on the bare ground to practise meditation They were also made 

° ° bserva 5tr ‘ ct rules re gardmg everything, viz , eating, drinking etc As 

"T " ,<k “ gradually how 

■on thev wpre - . ’ lnea g e ' custom, pretentiousness and so 

daidopud deep »■>«» 
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The 

one 


vjiujtij, LunuAijix, 

by Sn Puri of the practice of electing their President (Mohanta). 

Master said to us one day in the course of conversation- "That 

only who was found amongst the naked monks to have attained the true 
state of Paramahamsa was elected by all to the seat of the Mohanta of the 
community when it fell vacant, How could otherwise the elected person 
remain true to his vows when he should have in his possession money, 
respect and power? He would then surely have his head turned This- 
is why they placed that person alone on the Mohanta’s seat from whose 
mind the attraction for gold was found to have really vanished and gave 
him the charge of money and other valuable property For, it was such 
a person alone who could rightly spend that wealth in the service of God 
and holy men." 

From these words it becomes very clear that Tota Pun was from his 
childhood brought up under the affectionate care of his- 

30 The antccc- t eacher as jf ln a heavenly realm, far from worldly 
dents of Tota Pun pHw . hmBn t , delusion, jealousy, hatred and the like. There- 
is a custom in the north-western parts of this country that a couple who 
do not have a child at the proper time promise at a holy place that they 
will make a Sannyasm of the child, the first fruit of their love and offer it 
to the service of God and they actually carry out that promise m action 
also Was the revered Puri offered to his teacher that way l It is inferred 
to be so. as he never mentioned anything about his parents, brothers, sister* 

and others of his pre-monastic life 

As a result of the impressions arising out of virtuous actlons J 
m the past, the mind of the saint had simple, sincere faith. 

31 Tota Pun's The Acharya Sankara has written in the very beginning 

mmd £ his Vweka-clwdamam 1 that the attainment of all the 

. „ , Wngs together namely, a human birth, a yearning for the realization 

three things together. & knQwer of Brahman, is very rare in the 

of God and the re ug ' wjtbout the grace of the divine 

Lord. Not only did the saintly ru shou ]d be used and 

but he had the opportunity o usi human Me His mind assimilated 
achieved » P»«“' «* 

h.s teacher's instsuetion “*?■* „ h „ c suffered "■«>' <«" 

according to his teac mg K a saying amongst t e 

,h. deception and £ ” ”„„e.el,et, the chosen Me.Had 

the devotees are kind ind f d ’ .. one - means one’s own mmd Asth 

5S rnoSVm" i--d. We do 3 y-d-J 

i Sloka 2— Tr 
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out by his teacher to be trod by him While it was going forward it never 
cast behind a single covetous glance, prompted by an ungratified wish, towards 
the sms and temptations of the world. This was why the samt came to the 
conviction that his individual effort, perseverance, self-reliance and self- 
confidence were all m all Ah, the saint did not know that when the 
mind became self-willed or refractory, its effort was washed away like a 
bundle of straw before a strong current of water. He did not know that 
in the place of that self-reliance and self-confidence there came a terrible 
diffidence regarding one’s own power and made one weaker than a worm. 
Looking at his own life he never thought, even m a dream, that if by the 
grace of God thousands of things of the external world were not favourable, 
all the efforts on the part of mortal man, produced the contrary results, 
instead of the expected ones and brought him bondage upon bondage. And 
why should he not think so ’ He was able to do all his life whatever he 
undertook. He was able at all times to carry into practice in his own life 
whatever he thought to be good for man. Therefore, it is doubtful if the 
samt could even imagine that man could ever be m the state where his 
“ intellect understands but the heart does not yield ”, that he incessantly 
felt within his heart the stings of a hundred scorpions for failing to make 
“his words correspond to his thought”, that there might be a thousand 


agents witljm the mind, each wanting to carry out its own whims, that 
every one of the senses might be independent and disobedient and that they 
might lead him on to the dark and terrible suffering of despondency. Or 
even if he knew it, still there was a great difference between “ learmng by 
heanhg, learning by seeing, and learmng by actual bitter experience”. 
Therefore, there was a world of difference between the picture of such 
states of man in the mind of the samt and that in the mind of a person, 
who was really suffering thus incessantly This is why the samt Purr 
was quite ignorant of the influence of the beginningless Avidya-Maya, the 
power of Brahman — the Maya that was difficult to get rid of. For this 
reason, it is doubtful whether instead of looking upon the conduct and 
actions of weak men with an eye of hard-hearted aversion, he was ever 
able to look on them with compassion. It is only on coming in contact 
with the divine state of the Master as the spiritual teacher that this want 
of his was removed And at last he was compelled to accept the power 
of Maya and the identity of Brahman and Brahma-Sakti ; and bowing his 
head with devotion, he bade good-bye to the Dakshmeswar Kali temple. 
We shall now begin to describe this subject 


An austere man of renunciation, observing continence from bis 
32 Tota Pun’s childhood, Tota had indeed the impression as already 

“dcvotor? ' r r T ked b5 \ the BraWni ’ ttat ^ P«h of devotion to 
taod was a fantastic one He did not realize that love 
and devotion could teach man gradually to renounce everything, including 
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h]s own happiness, for the sake nf u u r , 
ultimately to the realization of God; thaf „ th f ^ ° n 

of his devotion, a true devotee and’ Sadhakp 6 developmcM 

attaining the knowledge of perfect nnn.rl **“ Capacity of 

God, devotional excercises etc snhorf ^ ^ u"* t * Ht ^ apa ’ Elngm ® of 
therefore, .o.e.h.og toT'reoSi S S’ * “* «■ 

did not sometimes refrain fmm 'A \ S , f ° r reason £ hat the saint 
onJe, , h , „ f g[( „ lplrf " 4 "™ e *® *“<“«< 

not understand from this that the ™ d ’ iowwer ’ mu « 

Santa or calm mood He could understand in others thatkmd of devotion 
to God only But it never entered the mind of Sn Pun that one could go 
equally quickly forward towards God by loving, with the help of imagina- 
tion, the great God the Maker of the universe, as one’s own friend, son, 
wife, or husband The devotees’ importunate appeals to God under the 
influence of his loving mood, his feeling of separation, his great yearning 
his pique and egoism, all centering round God and the physical movements 
like laughing, weeping, etc, under the influence of unrestrained divine 
sentiments— all these Sri Puri could not but regard as the incoherent 
talks or whims and antics of mad people. Nor could he ever imagine 
that an aspirant of this nature might quickly attain the desired 'result 
with the help of these spiritual loving moods Therefore, there used to 
take place on many occasions a loving conflict between the Master and 
Tota Pun regarding heart-felt devotion to the Mother of the universe, 
the Power of Brahman and unrestrained emotionalism on the part 
of devotees. 

It was a habit with the Master from his childhood to clap his hands 
33 Proof there- morning and evening for a short time and sometimes to 
of What, are dance under the influence of devotional moods as he 
you fashioning went on chanting loudly the Lord’s name like, “ Call on 
Chapatis by clap- Hari, call on Han Han is the Teacher, the Teacher is 
ping your hands 7 Han Ah' Govinda, my vital force, my life I The mind 
is Krishna, the vital force is Krishna, knowledge is Krishna, meditation is 
Krishna, consciousness is Knshna, the intellect is Knshna, Thou art the 
universe, the universe is m Thee, I am a machine. Thou art the mechanic ’■ 
and so on and so forth. He used to do so daily even after the attainment of 
Nirvikalpa Samadhi on the acquisition of the Vedantic knowledge of non- 
duality. One afternoon, sitting near Sn Pun, he was engaged in conversa- 
tion with him till it was dusk. Seeing it was dusk, the Master stopped all 
Anmrarcaflrtfl an A was thus remembering and thinking of the divine i-ord 


conversation and was .... — - 

■while he was clapping his hands. Seeing him do so, Tota Pun became surprt 


iscd 
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and thought, why should a man whose exceptional fitness forVedantic 
■discipline brought him Nirvikalpa Samadhi m such a short time practise 
these things like one of the lowest fitness 7 And he sarcastically said, 
■" What, fashioning Chapatis by clapping your hands ? ” He meant to ask 
■why he was acting hke the people of the north-western parts of the country, 
who, without taking the help of a rolling-pin, fashion Chapatis with a 
•quantity of dough m their hands— by patting it with their palms producing 
a clapping sound. In response, the Master laughed and said. What 
■foolishness I I am taking the names of God and you say I am fashioning 
Chapatis t" At this straight and simple answer of the Master without any 
sting, the Pun also laughed and realized that such an act of the Master 
was not meaningless, though its hidden meaning was not clear to him. It 
was better not to pass a remark on what he did not understand. 

On another occasion the Master was sitting after dusk near the 
Pun’s Dhum In the course of conversation about God 
34 1 What led to ^ m j n 8 s 0 f both the Master and that saint ascended to 
anget S * mn * UP a very high plane and were about to merge m the non-dual 
knowledge. And the Self in the Dhum near them was, 
as it were, blazing, throbbingly feeling Its oneness with the Self in them 
and smiling blissfully by manifesting a thousand tongues ' Just at that time 
a servant of the garden wanted to have a smoke and, preparing tobacco in 
his bowl, came up there for some charcoal fire and started taking it by 
putting a piece of burning wood from the Dhuni into his bowl. Merged 
m conversation with the Master and enjoying the bliss of the non-dual 
Brahman within, the saint had not so long been aware of his coming and 
taking charcoal fire from the Dhum Now all of a sudden he noticed that 
and, extremely annoyed and angry, began to call him names and shook the 
pair of tongs at him threateningly For, we have already said that the holy 
men of the Naga denominations worship and show great respect to fire in 
the form of Dhuni. 

Raising a roar of laughter in the state of partial normal conscious- 
ness, the Master exclaimed at this behaviour of the Puri, “ Ah, wretched- 
ness' Ah, forgetfulness'” He said it over and over again, laughed and 
rolled on the ground. Tota was surprised to see that mood of the 
Master and said, “ Why are you doing hke that 7 Don’t you see how wrong 
it was on the part of the man ? ” The Master laughed and said, “ Yes that 
is true , but I see at the same time the depth of your knowledge of Brah- 
man ' Just now you were saying ’ there is nothing except Brahman and 
all things and persons m the universe are merely Its manifestations’. 
But forgetting everything the very next moment you are ready to beat a 
man ! This is why I laugh to think of the omnipotence of Maya.” Hearing 
this, Tota became serious and silent for a short time and then said, “You 
are quite right Under the influence of anger I forgot everything 
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indeed Anger is surely a very nasty thing. I give it up this very moment w 
As a matter of fact, since that day the Swami was never seen to be 
angry again. 

The Master used to say, “ * Caught m the net of the five elements 
35 Mnn cannot Brahman weeps ’ You may shut your eyes and try to 
realize God till persuade yourself that there is no thorn and no prick, 
Maya moves away but as soon as the hand touches the thorn it pricks and 

tombu'ath**' 17 y0U Cry OUt ln pam SlmiIar, y* y QU may do your best 
to persuade your mind that you have no birth or death 
no vice or virtue, no pam or pleasure, no hunger or thirst , that you are 
the immutable Self, Existence-Knowledge-Bhss Itself, but as soon as your 
body falls a prey to some disease or your mind is attracted by the pleasure 
of the passing moments, arising from lust or gold, tempted by the objects 
of enjoyments such as sights, tastes, etc., you happen suddenly to do some- 
thing wrong. Delusion, anguish, pain and the like crop up and harass you 
very much, making you forget all your discrimination and carefully drawn 
conclusions. Therefore, know it for certain, my child, that no one can- 


have Self-knowledge and be freed from the misery of the world till the 
grace of God descends on him and Maya opens the door to liberation and 
moves away. Have you not heard the Chandi 1 say, ‘ When She becomes- 
gracious. She confers boons which cause people’s liberation ’ Nothing is pos- 
sible if Mother does not bestow Her grace and move away from the path ” 
*• Rama, Sita and Laksbmana were going through the forest The 
36 An example Path in the forest was narrow— not even two could go 
thereof. The story abreast Rama walked in front with bow in hand , Sita. 
of Hama. Sita, and followed ; and Laksbmana came after her with bow and 
Lakshmana travel- arrows Lakshmana bad so much devotion to and love 
ung in the forest f or that be had a desire in his mind always to see 


bis form, blue m complexion, like a newly formed cloud But as Sita was 
between them, he could not see Rama as they were walking, and so became 
anxious to see him The intelligent Sita understood it and, sympathizing 
with Lakshmana in his sorrow, moved a little to one side, stood and said to 
him “ There-see ” It was then that Lakshmana satf to his hearts content 
the ’fora of Rama, his chosen Ideal Similarly, Maya, represented by Sita 
a u the Tiva and Isvara Know it for certain that the Jiva who 

ls^epreseiited^byJLakdimanararmot^see God 

- *• — * - 
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one hundred grams of ptychotis cannot digest a single gram of nee. This 
is a good analogy.” 

Swami Tota Puri was a recipient of the grace of the Mother of the 

37 Tota did not universe from his birth He was in possession, from 
know that his high his childhood, of good impressions, a sincere mind, the 
state was due to company of a great Yogi and a firm and strong body. 
the grace of the Maya, the power of the Lord, did not show him her 
-divine Mother dreadful and all-devouring form, horrible as the shadow 
of death and never made him fall into the snares of Her bewitching forms 
of spiritual ignorance Therefore, it became an easy affair for him to go 
forward with the help of his individual effort and perseverance, attain 
Nirvikalpa Satnadhi, realize God, and acquire Self-knowledge How could 
he understand that the divine Mother Herself had removed all obstacles and 
impediments with Her own bands from the path of his progress and Herself 
•moved away from it 7 Now, after so long a time, the Mother was pleased 
to explain it to Swami Puri. He now got the opportunity of detecting that 
mistake of his mind 

The revered Puri had the robust physique found m the north-western 

38 T t P ’ P arts India. He never knew what illness, indigestion 

illness and a hundred kinds of bodily indispositions were. What- 

• ever he ate he digested He was never m want of deep 
sleep wherever he was And mental bliss and peace arising from the 
knowledge and direct realization of God flowed m his mind in incessant 
streams m a hundred channels But attracted by the love and respect of 
the Master, after he had stayed with him for a few months, the water of 
Bengal, and its hot, heavy air full of humidity told upon his health and his 
firm body fell an easy prey to illness He had a severe attack of blood 
dysentery. On account of the painful wringing of the intestines, day and 
night, his mind, although calm and tranquil and accustomed to Samadhi, 
moved away from its existence-in-Brahman to come down to the body. 
*' Brahman had been caught in the net of the five elements " , what was the 
way out now except the grace of the divine Mother, the ruler over all f 

For some tame past, before he fell ill, his careful mind abiding 
_ , in Brahman made it known to him that, inasmuch as the 

regarded the mdi- body was not keeping well, it was not reasonable that he 
cation o£ his nund should remain any longer there. But should he go away 

out of love for his body, leaving behind the wonderful 
company of the Master 7 The body was a “ cage made of bones and flesh ", 
full of blood and other filthy fluids and abounding in various kinds of germs 
and worms Its very existence has been asserted in the Vedanta Sastra to 
be a delusion. And looking upon such a body as “ mine ”, should be go away 
hurriedly forsaking the company of that divine man, the source of infinite 
bliss? And was it not possible that the diseases of the body and other 
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troubles might be contracted wherever he went ’ And what feat had he, 
even if diseases and other troubles came upon him » It was the body that 
would suffer, become emaciated or at most be destroyed But what was 
that to him ? He had, without the shadow of doubt, seen and felt clearly 
that he was the Self unattached and immutable and he had never any 
relation with the body ; what should he then be afraid of ? These and other 
similar thoughts saved the revered Puri from being restless 

Gradually, as the pain increased a little, the strong Swami Pun felt a 
40 Tota went to desire to leave the place He went to the Master from 
bid good-bye to the time to time to take leave of him, but, absorbed in talks 
Master but was un- on divine topics, he forgot completely to mention that, 
able to do so His /^ nc j w hen he happened to remember to take leave of the 
illness increased Master, some one from within, he felt, stopped his mouth 


for the time being ; feeling hesitant to speak out, the Swami thought that 
he would better talk of it on the morrow and not on that day After taking 
such a decision and having had a conversation on the Vedanta with the 
Master, the Swami Tota returned to his seat under the Panchavati Time 
passed. The Swamx’s body became weaker and the disease grew more 
acute. Seeing that the Swami's body was thus daily becoming emaciated, 
the Master had in the meantime made arrangements for his special diet and 
a little medicine and other remedies But, m spite of all thst, the illness 
went on worsening. The Master began to take care of and serve him as- 
far as it lay m his power, by asking Mathur to make a special arrangement 
of medicine, diet, etc Up till now it was only la the body that the Swami 
felt much pain but was having perfect peace of mind, he could forge 
all physical pains by merging the mind at will m Samadhi, for, up 

then, he retained full control over his mind 

It was night The pain m the intestines had much increased ma 
pain did not allow the Swami even to lie quiet He tried 
to lie down a little but failed and sat up immediately 
But there was no relief even then He thought, Let 
me merge the mmd m meditation and let anything happen 
to the body ” But scarcely had he brought the mind to 
rest by its withdrawal from the body, before it turne 
sharply towards the pam m the intestines He tried 

again and again the same thing happened Hardly had 

b m d reached Sane of Samadhi where the body was forgotten, when 

the mind reached P He falled as ma ny times as he 

* came f The SwamT then became terribly annoyed with bis own body 

tempted The Swa ^ ^ my controI today 0 „ account of 

Z'SL'ttZS '' ^ — — w„ . 


41 Unable to 
control the mind 
Tota went to give 
up his body in the 
Ganga , and his 
vision of the divine 
Mother as the uni- 
verse 
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preserving it any more ? I will put an end to all suffering by immersing it 
in the Ganga at this dead of night ” Thinking so and fixing the mind with 
great care on the thought of Brahman, the “naked one” slowly got down 
into the water and gradually waded further, into deeper water. But was 
the deep Bhagirathi in truth dry tonight ? Or was it only the external pro- 
jection of his mental picture? Who could say’ Tota almost reached the 
other hank but could not get water deep enough for drowning himself m. 
When, gradually, at last the trees and houses on the other bank began to he 
visible’ like shadows m the deep darkness of the night, Tota was surprised 
and thought, “What strange divine Maya is this’ Tonight there is not 
sufficient water m the river even to drown oneself in 1 What strange 
unheard-of play of God?” And immediately some one, as it were from 
within, pulled off the veil over his intellect Tota’s mmd was dazzled 
by a bright light and he saw, “ Mother, Mother, Mother , Mother, 
the origin of the universe. Mother, the unthinkable Power ; Mother 
in land and Mother in water ; the body is Mother, and the mmd is 
Mother , illness is Mother, and health is Mother , knowledge is Mother, 
and ignorance is Mother , hfe is Mother, and death is Mother , every- 
thing I see, hear, think or imagine is Mother, She makes ‘ nay ’ of 
‘ yea ’ and ‘ yea ’ of ‘ nay ’ ! As long as one is in the body one has no power 
to be free' from Her influence, no, not even to die, till She wills 1 It is that 
Mother again who is also beyond body, mmd and intellect — the Mother, the 
supreme ‘ fourth ’, devoid of all attributes That One whom Tota has so 
long been worshipping as Brahman and to whom he offered his heart-felt 
love and devotion was this very Mother ' Siva and Sakti in One who was 
ever existing in the form of Hara-Gaun ' — Brahman and Brahma-Sakti are 
one and the same 1 ” 

Wadmg his way through the water in the same manner m which he 
bad gone, Tota began to return, with his heart full of 

42 Tota gave up devotion directly experiencing at that dead of night the 

his determination ,,,, , , „ , , ,, 

to dlc unthinkable, unmanifest and all-pervading form of the 

Mother of the universe, with all the quarters of the 
heavens reverberating with the profound cries of " Mother " and at the same 
time completely offering himself as an oblation at Her feet Though there 
was pam in the body, there was now no feeling of it His heart was now 
beside itself with an unprecedented bliss arising from the memory of 
Samadhi The Swami came slowly to the Dhuni under the Pancbavati, sat 
up there and spent the rest of the night m meditation and repetition of the 
name of the divine Mother, 

As soon as it was morning, the Master came to enquire about his 

43 Tom had, as health and found him a different person altogether ! His 
the result o{ his ill- face was beaming with bliss, bps blooming with a smile, 
ness, the knowledge and his body, free from all illness whatever ' Tota asked 
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and the "potr/rf , Master by a to sit near him and descntw-d ,i„ , 

of the night " It is the discasetaid h/ 
nndthe^e * ** - me. I hid the ^ 

the disease by Her grace Ah f 6 un!verse la st night and am freed from 
persuade your Mother now to’* 1 )°* Ignorant 1 was so lon l ' Well, please 
convinced that it was She i ow me f0 * eave this place I am now 
in order to teach T thl r 1° T “* e0n£med: here so ™how or other 
Jong ago Of l ln ;T IS t TrUth ; If “ “« be • otherwise • for, I thought 
again to Je L ** ? ’ 3tld Went to over and over 

wind * } ° f /° U BUt S ° me ° ne ' as « ^-rted my 

to you ” Th T S and ^ evented me every time from mentioning it 

Mother’ J f £r S3,d Sm ‘ hngly ’ “ WeI1 ' >' ou dld not accept the 
other before and argued with me saying that Sakti was unreal' 

V IZ Z Z n ° W S£en ^ et y0urse ^ and direct experience has got 
toe better of your arguments, She has convinced me already of the 
act that just as fire and ms burning power are not different, so, 
Brahman and the power of Brahman are not different, but one and 
the same 

When they heard the morning tune of the Nahabat, both the great 
44 Tota accept- SOtds bound t0 eac ^ other m the relation of teacher and 
cd the divine d' scl pte like Siva and Rama, stood up, went to .the temple 
Mother and left °I the divine Mother and prostrated themselves before 
Her holy image. Both of them felt m their heart of 
hearts that the Mother was pleased and had graciously given Tota permis- 
sion to leave that place A few days later, he took leave of the Master, 
left the Dakshmeswar Kali temple and started westward It was his first 
and last visit to that temple; for Swami Pun never again came 
thither. 

One word more, and we shall have said everything we heard from 
the Master himself about Tota Pun The Puri believed 
m alchemy Not only did he have a belief hut said to 
the Master that he, by virtue of that knowledge, had 
converted on several occasions copper and other baser 
metals into gold Tota used to say that the ancient 
Paramahamsas of his community knew it and he inherited the knowledge 
from them lineal! y He said besides, "It is completely forbidden to serve 
one’s selfish interest or enjoy luxury with the help of this art There is 
the curse of the teachers on such use. But there live m the community 
many holy men and the head of the community has sometimes to go with 
them from one place of pilgrimage to another At that time arrangements 
have to be made for their food and other necessities The teacher has, how- 
ever, allowed us to make use of this knowledge for that purpose, if we are 
ever in need of money 


45 Tota's know- 
ledge of tbc art of 
converting baser 
metals into gold— 
alchemy 
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-46 The condu- 


it is thus that the Bhairavi Brahmam and Tota Puri, the knower 
of Brahman, were Blessed, having reached perfection in 
their particular paths with the help of the Master as 
the spiritual teacher We can also very well infer from 
it that the other subsidiary spiritual teachers of the Master similarly 
attained spiritual catholicity with his help. 




PART IV 

\ 

SRI RAMAKRISHNA THE GREAT MASTER 

<* 


AS THE SPIRITUAL TEACHER (II) 




PREFACE 


THIS is the Fourth Part of Sri Ramaknshna The Great Master and is the 
second half of “As the spiritual teacher”. Acquainted so far with the 
middle part of the life of Sri Ramaknshna, the reader may ask why we have 
adopted an unchronological method and why the story of the perfected 
state of the Master’s life has been told before the events of his life from his 
birth to the time of his Sadhana. We reply : 

Firstly, we had no previous plan of writing the life of this extra- 
ordinary personage We were not bold enough to cherish the high hope 
that it was ever possible for puny creatures like ourselves to write properly 
the story of his highly catholic life. It was by force of circumstances that 
we intended to set our hand to it and tell the readers of the Udbodhan l , 
a few event| of the life of Sri Ramakrishna We did not then know that 
we would have to proceed so far. It is, therefore, no wonder that later 
events came to be described before the earlier ones 

Secondly, many tried before us to record the wonderful events of 
the life of Sri Ramaknshna and the story of his extraordinary Sadhana. 
Although those records are seen to contain a few errors m some places, 
almost all the events of the Master's life on the whole have been published 
through them Instead of wasting our energy m recording the same facts 
over again, we thought it reasonable to explain to the reader the Master’s 
extraordinary -divine ideas and ideals, never explained before Again, if 
one does not understand what is meant by his being established m Bhava- 
mukha or by the natural manifestation in him of the mood of the Guru, 
one cannot at all understand his wonderful character, uncommon actions 
and unique ideas and ideals. This was why we tried at the very beginning 
to explain them to the reader. 


Some will perhaps raise an objection and say, ’’ But, m setting about 
to explain in different places of your book, the Master’s particular ideas and 
actions, you have tried to describe them to the reader in the way you vour- 
self have understood them Consequently, your own intelligence and 
discrimination have been made the standard of his incomprehensible charac- 
ter and ideas. Have you not lowered him in the estimation of people by 


Baghbarar ^? a5 T sh , na M.ss.on, {mm 1, U dbodhan Lane, 
came out in thefortn o?aboot-Tr ° £ **“ b °° k ****** « articles before ^ 



494 


SRI RAMAKRISHNA THE GREAT MASTER 


thus admitting indirectly that your intelligence and discrimination can 
comprehend the incomprehensible Master’ Would it not have been better 
if, instead of doing so, you had stopped after accurately recording the facts’ 
III that case, the record would not have lowered the Master in any one’s 
esteem and people could have understood the meanings of his ideas and 
actions in their own way." 

This is a statement which is plausible but contains no substance for, 
man has been taking and will ever take the help of his senses, mind and 
intellect in understanding and comprehending all matters. He has no 


alternative. But this does not prove that his mind, intellect, etc , are greater 
than the object they try to comprehend. Although man knows that tune, 
space, universe, self, God and other unlimited entities ate beyond mmd 
and intellect, he has always been trying to grasp and understand them 
through these faculties. But we do not consider this effort to understand 
all that to be wrong or to be a limitation. This endeavour will broaden 


his mind and intellect and do him immense good. 

Therefore, if we study m this way the extraordinary ideas and 

actions of great personages, we are ourselves benefited and they are by no 
means limited or dwarfed. In accordance with the degree of purity and 
power of penetration of their minds and intellects, produced by Sadhana, 
people can more or less understand and explain the divide ideas and 
actions of those great souls A person, with greater spiritual Sadhana 
will be able to understand the character of Sri Ramaknshna more deeply 
than we There is. therefore, nothing wrong in applying out mrndsW 
intellects to the understanding of that divine character 
sufficient if we guard ourselves against one mistake, viz . the notion 
have fathomed the whole depth of the Master’s character. 
of vain doubts will thus be guarded against if only we can keep 
constantly before our minds AUTHOR 



CHAPTER I 


AS THE SPIRITUAL TEACHER (H) 


VAISHNAVACHARAN AND GAURI 


Those men also who, full of faith and free from malice, constantly 
practise this teaching of Mine, are freed from all work (1 e , the idea of 
being its agent) —Gita 3. 31 


IT is the general impression of the public of Calcutta that the Master 
1 The ignorance transmitted spirituality or deepened it in Kesav Chandra 
of the people of Sen and a few other modern-minded Hindus who were 
Calcutta about the educated m the English manner and were imbued with 
Master’s relation ^ Western lt i eas and ideals But most people of this 

as the spiritual xgnorant of the fact that long before they knew 

teacher to the holy J ° _ , , 

men and aspirants of the Master s residence at Dakshineswar, eminent holy 
•who came to Dak- persons, Sadhakas and Pandits well versed m the Sastras 
shmeswar had come to the Master from all parts of Bengal and 

northern India and, having their languid religious life vivified by the 
Master’s power as the spiritual teacher and his blazing, burning religious 
ideal, had gone away to impart that new power and ideal to many persons 


elsewhere. 

The Master used to say, “ As soon as flowers blossom, bees come of 
2 ** Bees come of themselves They need not be invited. When love for 
and devotion to God become truly manifested in you, all 
those who have sacrificed their lives or have resolved to 
do so in quest of God, m other words, for the attainment 
of truth, cannot but come to you under the influence of 
an inexplicable spiritual law.” So it was indeed the 
Master’s opinion that one should first of all realize God, 
Thus armed with the power of working for 
one should have His command before 


themselves when 
flowers blossom.” 

Fitness for impart- 
ing religion is 
neccssarj , preach- 
ing is otherwise 
\am 

and have His vision and grace 
the real good of humanity. 


proceeding to preach religion or work for the good of the many. 
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Otherwise, as the Master said, “Who will accept your words? Why- 
should people in general accept or give ear to what you ask them 
to do ? ” 

We are all, in truth, sailing in the same boat Though, puffed up with 
pride, we may consider ourselves superior to others, 
i , 3 j ' =rC cqUal ' : ! living all the while in this vain world with its round of 
spiritual matters birth, dotage, and death and bristling with misery, 

poverty and dark ignorance. Our miserable condition— 
that urge of the senses, that avarice, that greed and that constant fear of 
death — continues for ever the same, however much we may develop our 
machinery, make progress in the natural sciences and know a few properties 
of some substances in the realm of Maya, the universal Mother capable 
of making the impossible possible. We are living in the same dismal 
unbroken darkness of ignorance regarding problems “ Who am I? " “ Why 
am I here?" "Where shall I go?" “What is the aim of this game of 

mine— a game in which I attempt to know the truth with the help of those 

very five senses, mind and intellect, which themselves deceive me at every 
step and lead me ever astray ? " “ Will a way to liberation out of its clutches 
ever be found ? ” Every body in this world lacks true knowledge and is ready 
to receive it But who is to give it to him ? If, m this respect, anybody has 
actually anything to give, let him do so as much as he can P ut “" a 
hundred times, man does not understand it And urge y t e « 
for name and fame and sundry selfish motives, he hastens g 
or to, to »« wb» h, do,, not : P— 

leading the blind, both come to grief-the instructor and the instructed 

together. moved along a path diametrically opposed to 

The Master,^ ^ ^ ^ ^ worU . H e lived m one place fat 

4 How the Mas- whole jjfg, calm and tranquil and free from anxiety an 
ter preached re- sgd to the f u ll est extent renunciation, detachment, 

Il£10n self-control, etc , and converted h.mselfthorongtoin 

an instrument in the hands of th \"bSS SSf 
truth and blazed the trail of wor o e , the store-house of 

tha , having attained Reality, ££££* began to 

h» knowledge for ^tnbntion people^th r ^ by his divine 

pour m uninvited nobody kne h d andi sprea dmg that 

look and touch, ^ey consider'd caTtS source of blessing toothers 
new idea wherever they went naturally give expression 

“rthout number. For. wherever « Master used to say m 

to the mass of ideas t at 6 W .. 0ne - s belcbmgs smell of the* in* 
«* £tk:n nS Tt ™bet S your belchings will smell cucumber, 

radish, they will smell radish ’ 



IV. 1 


VAISHNAVACHARAN AND GAURI 


497 


An important event m the Master’s life is his meeting the Bhairavi 

5 The state in Brahmani. It is seen from this time onward that just as 

-which the Master on the one hand he engaged himself deeply in disciplines 
was when he met m strict accordance with the injunctions of the scriptures 
the Brahmani and was progressing with firm, quick steps in them, even 

so, on the other hand, the mood of the spiritual teacher, clearly and 
unmistakingly began to unfold itself in him. But it cannot be said 
that the aforesaid mood had not been at all present in him before 
then For, m the previous chapters, we have brought it to the notice 
of the reader that the manifestation of the power of the spiritual 
teacher, more or less, occurred m his life at all times from his child- 
hood, and that even his teachers, who initiated him, got the opportunity 
of perfecting their own spiritual states by the removal of their deficiencies, 
flaws and lassitude, with the help of the Master’s power as the spiritual 
teacher 

Before the Brahmani came, the Master’s extraordinary eagerness 

6 What others and love of God were regarded, to a great extent, as 
understood about insanity and physical illness and he was placed under 

the treatment of eminent physicians A physician from 
eastern Bengal, himself a Sadhaka, happened to see him 
m the house, of Gangaprasad Sen, where the Master had come for treat- 
ment. Although he pointed out that his bodily symptoms were the extra- 
ordinary changes produced by tbe practice of Yoga, nobody took bis 
statement seriously. All, including Mathur, were certain that they were 
t e signs of insanity, though combined with tbe love of God But the 
learned Brahmani well versed m devotional scriptures, was the first to 
point out to all that all those symptoms were extraordinary bodily changes 
due to corresponding mental states, produced by uncommon love of God 
so rar.e that even the gods covet to possess them in vam She, however’ 
dtd not stop with merely mentioning it to others She quoted chapter and 
verse from the devotional scriptures to show that such physical changes 
were due to super-normal mental states and had appeared from 
time to time, m the lives of past teachers and Yogis— of Sn Radha 

,h= U, of v„„, rf £ “S 

Sn Krnliira Chaitanja, the great J ot d. She then proved her statement, 
by showing the similarity of those signs recorded in tho 5tatements 
those manifested m the Master’s body. When she did so the Salter" 

of Ins moiherTnd'aU irneorf * f°l T^ tbei,ed assurance 

were not a l td" astonSeZ t 1 “ ^ including Mathur, 
-ben tbe B^LTSt ^ p ^ 

versed in the Sastras- t J J ' Please brm « Pandits, well 

my word"” 1 ^ t0 c ™ce them of the truth of 

32 



mams request to 
convene a meeting 
of the Pandits well 
versed in scrip- 
tures to discuss 
the Master’s 
condition 
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But of what avail was it that they were astonished » Who could so 
7. Mathur's do suddenly repose his faith m the words and scholarship 
cs.on at B rah. of an unknown woman who lived on alms and was not 
to be taken seriously’ Therefore, the words of the 
Bhairavi Brahmani would have gone the way of those of 

the physician of eastern Bengal, would have surely failed 

to make an impression on Mathur and others, had the 
Master not made an eager request which made the mattet 
stand on quite a different footing The childlike Master 
said importunately to Mathur, “ Good scholars must be brought and what 
the Brahmani says must be tested." The wealthy Mathur thought, “ Where 
is the harm in doing so ’ So much money is being spent on doctors and 
medicine for the junior Bhattacharya. When the scholars come and refute 
the Brahmam’s words by quoting the authority of the scriptures which they 
are sure to do, at least one good result is sure to follow, viz , believing m 
the words of the scholars, the sincere soul of the ;umor Bhattacharya will 
at least be finally convinced that he has contracted a disease Consequently, 
he may form a desire to control his mind A person becomes mad when, 
instead of making an effort to keep his thoughts and feelings under control, 
he gives them free rem to tun amuck, thinking, ‘ What I do and understand 
is right, and what others understand and ask me to do is wrong ' That 
is exactly the way how a person becomes insane And there is no doubt 
that his mental derangement, as also his physical disease, will be aggravated 
if, instead of inviting scholars, the Bhattacharya is allowed to believe 
freely in the words of the Brahmani " Thinking thus and partly out of 
curiosity and partly out of love for the Master, Mathur, we clearly under- 
stand, agreed to convene a meeting of Pandits at the Master s request 
Vaisbnavacharan had at that time a great reputation in the com- 
8 Vatsbnavacha- mumty of the Pandits of Calcutta. Again, his name and 
tan and Gauri of fame spread amongst the people in general also, as e 
Indes were mvited rea( j and explained beautifully the Bhagavata to the 
public in various places of the country. This was how the Master, Mathur 
and the Brahmani had heard of him before Mathur chose tomvite him , 
and as they knew of the uncommon power and scholarship of Pandit Oau 
of Indes, of Virbbum, Mathur resolved to invite him also Tt ’ swa 

,uri «” ■' 

Master now and again many things about them We shall now 

9 How famous as a scnptures _especially into 

Vaishnavachaian insight into v e ^ saI d, a leader 

than was devotional ones 1 always gave him 
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the first place at all ceremonies and received him with respectful invitations. 
When a conclusion concerning any religious matter had to be arrived 
at, they would always consult him and depend on his decision Again, 
■many devout aspirants approached him to enquire about the right paths of 
Sadhana and followed his advice faithfully. It is not surprising, therefore, 
that Mathur resolved to bring Vaishnavacharan for ascertaining, whether 
the condition of the Master was due to devotion in excess or to some 
physical disease. 

In the meantime, the Brahmani obtained one important proof of her 


opinion on the condition of the Master being true, 

10 The Brahma- w hich brought as much joy to herself as surprise to 

m s prescription for others It was this - Some time before the Brahmani 
curing the burning , 

sensation m the atrlve “. the Master had been suffering terribly from an 
Master's body intense burning sensation all over his body. Treatments 
of many sorts were administered but the cure was as far 
away as ever. We were told by the Master himself that, as the day 
advanced, the pam, starting with sunrise, went on increasing till it became 
unbearable at midday, when he had to keep his body immersed m the water 
of the Ganga for two or three hours with a wet towel placed on his head. 
He had to come out of water even against his will, lest he should fall a prey 
to some other disease due to cold. Therefore, he had to shut all the doors 
and windows of the proprietor’s mansion and roll on its marble floor, 
carefully wetted with a piece of damp cloth 


No sooner had the Brahmani come to know of it than she came to a 
different conclusion She said that it was not a disease; it had come on 
him as the result of his intense spirituality or his love for God. She went 
on to say that such physical counterparts of the mental changes, due to 
extreme eagerness for the realization of God, had very often been seen 
in the lives of Sri Radharani and Sn Chaitanya. The medicine for curing 
this disease was also extraordinary, viz, to adorn the patient with 

sand^ast 5 ™ 61, and t0 5mear hls body ^fragrant 


i ^.. N ° ne ’ " ot - even Mathur, it is superfluous to say, could suppress 
Jaughter at the Brahmani*. "diagnosis” of the " disease ”, let alone their 
not believing in the treatment. They thought with, n themselves, "How 
preposterous it is for her to say that it was not a disease, though it could not 

oils hke Madh^manai^' ViLTatd^hS^BS m 7 °* Td™ 
ccordance with the Brahmam’s prescription; and. to the astonishment of 
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11 The Brah- 
mam’s prescription 
lor c u 1 1 n g the 
Master’s inordinate 
hunger 


all, the burning sensation of the Master's body absolutely disappeared m 
three days But did the sceptical mind believe tbe truth so easily ? It said 
“ It must have happened in the way of the well known analogy of the 
Kakatalia, * the crow and the palm-fruit ’ The last instalment of the 
Vishnu oil given to Bhattacharya for use was absolutely genuine , this was 
clear from the very manner m which the physician spoke That oil was 
producing a good effect and the whole of the pam would have been cured 
by its use in a day or two, when the Brahmam prescribed the smear- 
ing of the sandal-paste. That was how it had happened , but the use 

of that oil should be continued, whatever the Brahmam might say or 

prescribe > ” 

There appeared, shortly afterwards, on the Master’s body another 
“ disease ”, This also, we were told by the Master 
himself, was cured m three days when a simple pres- 
cription of the Brahmam was followed. The Master 

said, “ I felt an inordinate hunger at that time I could 

not have my fill however much I ate Now I ate, now I 
felt hungry again as if I had not eaten anything " I felt 
equally hungry, whether I took food oi not , night and day that desire for 
eating prevailed , it had no cessation I thought, ‘ What is this disease 
again?’ I spoke about it to the Brahmam She said. Fear npt, my child. 
Such states, it is written m the scriptures, come from time to time, on the 
travellers on the path to the realization of God I will cure you of it’ So 
saying, she asked Mathur to keep arranged within the room stacks of all 
kinds of food beginning from flattened and parched nee to Sandes, Rasagolla, 
Luchi and other things. Then she told me, * My child, remain m this room 
day and night and eat whatever and whenever you like.’ I remained 1 in that 
room, walked up and down, looked on those stacks of food and hand ed 
them now eating something from one stack, now from another Three 
days passed m this way, when that inordinate hunger left me and 

felt re ^!J e || eard that Sadha kas had felt such excessive hunger etc , both 
before and after the state of Yoga, or when the merging 
of the mind m God became easy to them And we ha > 
been surprised to observe such a state nmny a time bdore 
m the life of the Master. But the state of the Master, 
we saw, was a little different During this period 
the Master did not remain constantly affhc “ d ^ cs ’ 
hunger as on the occasions mentioned tefore Som 

« ta. » the of T,„ 

rmr/j, — - « - 

such events. 


12 These states 
arise as tbe result 
of the practice of 
Yoga What we 
saw about that 
kind of hunger of 
the Master 
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We have already given' the reader one instance. We narrated earlier 

in the book, in connection with the Master’s divine Lila 

13^ Thefustei- women devotees, how some ladies of Baghbazar 

ample he took a W£nt tQ £) a kshineswar to pay a visit to the Master with 
big piece of Sat ^ 

a big piece of Sar (cream) bought from the shop of the 
sweetmeat-maker Bhola, how failing to meet him there, they went with 
great difficulty to the house of Mahendranath Gupta, the teacher, where 
they met him, how Pranaknshna Mukhopadhyaya, whom the Master used 
to call the “ fat Brahmin ”, came suddenly there and how those ladies hid 
themselves under the bedstead on which the Master sat and so on. We 
also told the reader how the Master came to Dakshmeswar having taken 
his meal in Calcutta and how he felt hungry once more that night and ate 
almost the whole of the Sar brought by the ladies. We shall now mention 
here a few such instances. We say “ a few instances ” because such events 
happened almost daily in the Master's life. It is, therefore, impossible to 
record all of them. 

Old people tell us even today that until malaria broke out for the first 
time and a greater part of Bengal — of profuse water and 
fruits, and green with paddy plants — was depopulated by 
its fury, the climate of the districts of Hoogly, Burdwan, 
etc., was not m any way inferior to that of the north- 
western parts of India. They say that m those days 
people used to go to Burdwan and such other places for a change of climate. 
Kamarpukur is situated about twenty-five miles off from Burdwan. The 
■climate of the former place also was conducive to health in those days We 
have already said that, on account of the practice of extraordinary austeri- 
ties for twelve years and constantly remaining in ecstasy afterwards, without 
paying any heed to the body, even the firm physique of the Master became 
gradually unfit to undergo physical labour and sometimes was assailed by 
severe diseases This was why, when his Sadhana was complete, the Master 
wou d go for a change to Kamarpukur and some other neighbouring places 

Z clrl, H r maS?a ’ 3t the “ d ° f the t0ur be wouW «turn 

Mathor R K ne f 6W f f31thfuI attendant - Hnday, went with him. 

but sent wnh T ^ Master ' s passa £ e t0 and ^om Kamarpukur, 

should LI ! , PIOV1S10n 3nd ° thei necessax y articles, lest he 

should lack anything in that small village When a mother sends for 

the f,rst tune her daughter to the house of the WsTtW-m-Taw she 

1 That is, the four months ol Ashot, Sravan, Bhadra and Aswm 


14 Second ex- 
ample he ate two 
pounds of sweets 
■and parched nee at 
Kamarpukur 
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i<> tb. m tbn the household of (In- Mister at that village was like that of 
Stvi rhru- !<ul not bent the rhfhtevt idea of providing anything for the 
furor, . frm.i the time of fiii fm.'f nli.T" The practice of that family was to 
tcr'iin fifiit on tfii- [I'tli (if rightemriK r \ living cm whatever might be 
((•.„ ! -I ' f ary ir ntV.-J the hnn'ohold e,itlt rite paddy produced annually 
(»t! I df nn act." of the trust hud of Ktglutvir. The grocer's shop in the 
(,!*•[%■ * vi tit.- -tot,* of this pure, hn|v family; it was only when a little 
tdfiev ".is a veil fie nt tercvvlt gifts etc,, tiiat articles of household me, 
'■ft, ,,d. teg. rdd.-*, etc, veto purchased out of that 'tore fot that day, 
ithmv-e tbev !iv»d happily on nee ami wild preens available without 
effott on tfi«* bint. o' the pond Ami at all tunes ami in all matters, they 
relied v hsliv on the Itvutc pte'enre of Righuvir, their family dcitj Ashe 
{.new elt tbe-e things. M'ttlmr Hahn hid the strong desire to buy a few 
of pulJv l-'ti.i and mike a trust of it in the name of Sri Rafibuvir. 
An.! it vs a- from the * vine motive that he sent all necessary household 


abides with the Mister 

The Ma-ter. sse have rod before, used to come every year to 
iiatvvtpul.ur during tfie G’isaturmavya. One year, when malaria had already 
niivi.' it? appr-ranee m thov part? and was decimating the population, he 
came ami suffered from tt a neat deal This made him resolve not to come 
to Ins native village any more and never again did he conic, He made 
that resolve about eight or ten years before he passed away. But this is to 
anticipate. He came to Kamarpul.ur that year. There was constantly a 

crowd of neighbour.', men and women, who came to sec him and listen to 

Jus religion' tails A current of hltss flowed incessantly there. All the 
ladies of the Inure . with him in their midst, were engaged joyfully m serving 
him and those who came to sec him No one knew how days of joy were 
slipping a wav one after another. Randal's mother, the m.strcssof dm 

house, with sister Lulcshmi. her daughter, and the supremely revered Holy 

Mother were there in the family , 

The night had advanced three hours The nc.ghbours, me 

tad tew te ,to »«>.« .„d W ».h«=. 

had been suffering for a few days from mdigcstton ud Iliad 

M a = sr.M itx- *— - 

day's duties , . , f i,,- bedroom, came out 

The Master suddenly opened the door of ^ ot hers. 

mc ™Si teL , " Ah. to. „ .to. > H,„ w- >« ”“ l 

just now? ” 
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The Master. “When did I’ I came from Dakshmeswar just now. 
When did you feed me 7 ” 

All the ladies wondered at it and looked at one another's face. They 
realized that he was speaking thus m Bhavasamadbi. But what could they 
do 7 There was no food whatever m the house that could be given him. 
What was the way out then? Randal's mother had therefore to say 
hesitatingly, “ There is nothing eatable except parched rice m the house 
now. Will you take parched rice ? Why don’t you take it 7 That will not 
do harm to your stomach ” Saying so, she brought it on a plate and placed 
it before the Master He saw it and turning about angrily like a boy, said, 
“ I will not take parched nee only.” She tned to persuade him and said, 
“ You are suffenng from stomach troubles ; nothing else will suit you. 
Moreover, all the shops are closed now at this hour of the night and so it is 
not possible to go and buy sago or barley for you. Take this small quantity 
tonight, I will cook for you soup and rice as soon as I rise tomorrow 
morning , and so on But he would not lend his ear to it Like a sensitive, 
importunate boy the Master repeated the same words, “ I will not eat it.” 

Having no alternative, Ramlal was sent out to the shop. He called 
the shopkeeper repeatedly and roused him from sleep. He purchased two 
pounds of sweets and brought them. Together with parched rice, a little 
more than sufficient for a normal man, it was placed on a plate Now the 
Master sat joyfully to eat it and consumed the whole of it. All the house- 
hold then became afraid and thought, “ Ah, a person, suffering from stomach 
trouble, who lives 'on sago and barley for half the days of the month, has 
taken so much food so late at night t Something serious is sure to happen 
tomorrow. But, strange to say, the Master was seen to be all right on the 
morrow. No discomfort whatever was felt by him on account of the food 
taken the previous night. 


On another occasion, when the Master was living in Kamarpukur he 
15 Thud exam- was ta ^ en to Jayramvati, the native village of his father- 


pic he ate about 
five pounds of boil- 
ed rice with a tiny 
Matirala fish for 
sauce 


- — ■ -“p- v* mo tauici- 

m-law. The Master took his meal and went to bed, but 
shortly afterwards got up and said, “ I am very hungry.” 
The ladies of the house were beside themselves with 
anxiety What could they give him to eat 7 There was 

of the fnrefflf-k ^ We ' iot the annual Sraddha of some one 

when man h ; °lTu Ceremony - been performed on that day, 
when many people had been fed and so no food was left over There was 

some boiled rice steeped in cold water. When the Holy Mother mentioned 

Z M “'"' he ■“ h " ” b ” 8 “ s -' ~ ^ 

wot fah'wu Wty d “’* wiwtofmd.tafc? Did you not 
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The Holy Mother looked into the cooking pot and found a tiny 
Maurala fish with a little paste-like soup sticking to it So she had to bring 
it The Master was delighted to see it He sat to eat that boiled nee 
steeped in water at that dead of night, ate up a quantity weighing about 
five pounds, with that tiny fish for sauce and was at rest. 

The same thing happened occasionally while he was at Dakshineswar 
16 Fourth exam One night, at about twelve, the Master got up, called 
pic he ate two Ramlal and said, “ I am very hungry." What was to be 
pounds of sweet done 7 Generally there were sweets and other eatables in 
pudding at raid- stock on other days , but on that occasion there was 
night at Daksln- nothing in the room Ramlal at last went to the Nahavat 
ncswar and informed the Holy Mother and the women devotees 

about it They got up very hurriedly, and made a fire by means of straw 
and firewood and prepared about two pounds of Halwa (sweet pudding), 
sent it to the Master’s room in a big stone cup full to the brim One of the 
•women devotees brought it there She just stepped into the room, dimly 
lighted by a lamp in a corner, where Ramlal was sitting quite near by Sbe 
■was startled to notice the Master walking up and down, overwhelmed with 
an extraordinary spiritual feeling at that dead of night, an hour silent, calm 

and tranquil She espied that grave and sublime face of the Master 
brightened with spiritual emotion, that God-intoxicated figure* that inward 
steadfast look of those large eyes, before which the whole universe 
merged into and emerged from Samadht at will, that grave majestic 
gait that wholly indrawn mind and that random pacing up and down in 
supernal bliss It seemed to her rhat the Master’s body had beC0 " C 
bigger in both height and bulk as if he was not a mortal of th^ carth bu 
some god from heaven, come m the guise of a human being to this earth y 
, e 11 0 f misery wailings and death , and, veiling himself wi 

h e„ea 6« ta «j* “ U ",” r °lj "2 b.d tow. The h»> - 

b“ -» » *» ™ 

di«,euto the w ° m,n a * V °' j* 0 ”‘ and giaduaUy «« «p tlie nI 

seat The Master sat down to eat s Master under- 


!M odthe ttotbt »^* « ” Ktolghjslmd ,„d,„ber, T. «“ 
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The woman devotee : " It seems to me as if someone else is there m 

you and it is he who is eating ” 

The Master : “ You ate right.” Saying so, he smiled. 

Many such events may be mentioned. The powerful waves of 
spiritual emotions produced such great changes in the 

17 Strong spm- Master’s body that on those occasions he seemed to be 
tual e m o ti o n s & j,ff ercnt person and his behaviour— bodily movements, 
Ma^r/s W, 4 h e eating, drinking etc .-assumed a different nature, as it 

were Yet, on account of that supra-normal behaviour, 
no disturbance was observable m his body at the end of those spiritual 
moods That the mind residing within is making and unmaking our gross 
body and fashioning it anew is a fact which, though known ("theoretically), 
is not known (practically) , and though heard of, is not believed m But 
these rather too common incidents in the Master’s hfe are proofs thereof. 
Some say that Mathur Babu knew at first of Vaishnavacharan from 
the Bhairavi Brahmam and resolved to send an invitation 

18 The meeting t0 j lim to come arid ascertain whether there was an 
«{ Pandits, when e ] ement 0 f physical ailments m the Master’s spiritual 

Vaishnavacharan __ , , , , 

came to Daksbmes- states - Anyway, Vaishnavacharan came to Dakshmeswar 
wat shortly afterwards We can infer that a small meeting 

, of scholars was arranged on that occasion. For, a few 
devout aspirants and Pandits must have come as usual with Vaishnava- 
charan, and the learned Btabmanv and Mathur Babu’s party were also there ; 
and the subject for discussion was the Master s spiritual condition. Hence 
we call it a meeting 

Now the discussion started The Brahmam described the Master’s 

19 A discussion state as she saw it with her own eyes and as she had 

about the Master’s heard about it from people around And comparing the 
condition in that Master’s present state with those recorded m the scrip- 
meeting tures as experiences of the ancient teachers of the 

■devotional path, she gave her opinion that his was the same state as theirs. 
Addressing Vaishnavacharan she said to him, “If you hold a different 
■opinion about it, please explain to me why you do so.” Just as a mother 


18 The meeting 


came to Dakshmes- 


stands with the pride of a heroine to protect her child, so the Brahmani, 
as if strengthened with some divine Power, came forward to support the 
Master’s case. And the Master, the cause of so much bustle ? We can 
visualize the scene. Quite unconcerned and smiling and enjoying the bliss 
of the Self, he was sitting in the midst of the people carrying on the contro- 
versy and was sometimes putting into his mouth a few grains of aniseed or 
cubebs from the small bag near him, and listening to their conversation as if 
it was about some one else , and at other times he was touching the person 
of Vaishnavacharan to draw his attention to what he narrated about his 
oun condition, saying, “ Look here, it sometimes happens like this.’’ 
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charan s con cl u- Jvdastcr a dr/m +. i t tni 

slon about the state tbat 11 1 "t ^ he But 

of the Master . , P ' were tcdd by the Master himself that h 

« . , >(r beard and heartily approved whatever the Brahman <ih 

about the Master a condition Not only that , Vaishnavacharan remarked 
with amazement that all the signs of the nineteen Hnds of mam spnitu 

“°°J ‘• Mah'bh Sten -’ e f WbCh haS bEen CaIl6d,n fbe devotional scripture: 

Sntdha th * f 3t m °° d ' and 0bserved >n the lives of 

Sri Radha, the embodiment of spiritual moods, and Sri Chaitanya, were seen 

manifested m the Master If the indication of the “ great mood " ever 
appeared in the life of a Jiva, thanks to the accumulation of an unprecedented 
good fortune, at most two or three of those nineteen kinds are seen mani- 
fested there The body of a Jiva could not contain, in the past, the tremend- 
ous force of all of them and would, the Sastras say, never be able to do so 
in the time to come. Mathur and the others present were altogether dumb- 
founded to hear the words of Vaishnavacharan And the Master also said 
to Mathur in joy and astonishment, “Ah, what does he say 1 However, 

I am glad to know that it is not a disease ” 

The above opimon of Vaishnavacharan about the Master was not 
mere words, for, ever afterwards, he held the Master w 
high regard and had genuine devotion to him. From that 
time on, he came very often to Dakshmeswar for the 
purpose of enjoying the bliss of the Master’s divine 
company, sought his opinion on his own secret Sadhanas, 
which he confided to him Sometimes, he took him by 
way of a trip to his fellow devotees treading the same 
path, so that they also might be acquainted with the Master and be 
blessed like him Mixing with them and knowing their lives and 
secret Sadhanas, the god-like Master, the picture of immaculate purity, 
got the opportunity to understand that, if one practises as Sadliana, 
actions blameworthy and condemnahle m ordinary eyes, cherishing 
in one’s heart the sure conviction that one is doing it for the 
realization of the divine Lord, one, instead of meeting with downfall 
on this account, becomes gradually fit for renunciation and self-control, 
goes forward on the path of religion and attains devotion to God But. 
when at first he heard of those practices and saw a little of them with Ins 
own eyes, there arose m his mind, we were told many a time by the 
Master himself, such ideas as, “These people talk tali, why do the) « 
the same time indulge in such low practices?" And again, v c were told 
bv the Master himself that he changed hi s opinion at last, for he 
that those amongst them who were sincere and had faith in God mad. 

r _ J tn mnamw OUT hatred for the followers 


21 The Master’s 
opinion about the 
sects like the Karta- 
bhaja (the wor- 
shippers of the 
spiritual teacher), 
and the like 


spiritual progress In order to remove 
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of those paths, the Master expressed his conviction to us about it thus: 

“ Ah, why should you indulge m hatred ? Know that that is also one of 
the paths, but a dirty one Just as there are several doors-the main 
gate, the back door and one for the sweeper to enter the house m order 
to clean the dirt there— leading into the house, so know that this is also a 
path Through whatever door people may enter the house, they reach 
the goal all right Still, are you to act like them or mix with them 7 No, 
but you must keep your heart clean of all hatred for them 

Does the human mind full of worldly desires adopt the path of 
22 The kind of renunciation easily 7 Does it easily go forward to call 
religion wanted by on God with purity and sincerity, and realize Him ? 
men full of worldly It wants voluntarily to cling to some impurity in purity ; 
desires although it renounces lust and gold, it is pleased 

with whatever smells of them The books on the method of performing 
worship enjoin that one should take endless pains to worship the divine 
Mother in a pure way and the next moment prescribe the singing of 
hideous, lustful songs for Her satisfaction. It is not something to 
be wondered at or condemned. This only clearly shows what an 
adamantine chain of lust and gold the weak human mind is bound with, 
under the powerful influence of Mahamaya, the ruler of innumerable 
universes. 1$ becomes clear that it is impossible for a Jiva to attain 
liberation if She does not remove this bondage by Her grace It 
becomes clear that the path along which She is helping a particular 
person to go forward towards liberation is beyond human understanding. 
And when we minutely know and detect the thoughts of our minds and 
study the mystery of the Master's wonderful life in comparison with them, 
it becomes abundantly clear that he is a person above all others and beyond 
humanity, the like of whom was never seen before, and that out of his 
own accord or in play or out of compassion for us, he sojourned in this 
sordid world of ours for some time and lived a life like that of a king of 
kings in the eyes of knowledge, though, to superficial eyes it appeared 
humbler than the humblest and lowlier than the lowliest 

In the Karma Kanda, the “work” portion, of the Veda, full of the 
23 The history descriptions of sacrifices, oblations etc., that were per- 
ot the origin of the formed m the Vedic age, Bhoga, the enjoyment of the 
Tantras and their worldly objects was combined with Yoga. The contem- 
plation on the supreme Spirit and the attainment, through 
worship of the gods, of the restrained enjoyment of worldly objects of sight, 
taste, etc., were ascertained to be the aim of human life When the human 
mind became freed from desires to some extent by continued observance 
of those Vedic actions, it worshipped God with the pure devotion spoken 
of in the Upanishads and had the purpose of its life fulfilled But m 
the Buddhistic age, the attempt was totally different All the worldly people 
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cess of worship 
founded by the 
Vaishnava com- 
munity of Bengal 


1 Women ate the gods, they are sacred and they ate the ornaments 
of society One should never hate, condemn or beat them ’ 

— Ch 5, Mundamala T antra 
But of what avail are all these? Eventually there came a tune for 
25 There are m the Tantric Sadhakas when they gave up the ideal of 
each Tantra two realizing the knowledge of God and applied their minds 
strata, the high and j- 0 the attainment of miraculous powers It was during 
the low this period that various kinds of unnatural Sadhanas and 

the worship of ghosts, ghouls, etc , entered into the body of the Tantra and 
converted it into its present form. This is why two broad strata, the 
good and the bad, the high and the low, are met with in each Tantra. 
Sadhanas of the lowest stratum are seen inserted into the worship of the 
highest. And every one now selects from the Tantras that kind of Sadhana 
which suits his own nature 

There appeared another change in the Tantnc Sadhana on the 
os -n, advent of Sri Chaitanya Thinking that the spread 

6 of dualism among the masses would be beneficial, 

he and the Vaishnava teachers after him propagated 
among them the Tantnc Mantras and outward worship 
only, leaving out, to a great extent, the Tantric practices 
leading to the attitude of non-duahty. They also introduced a nove 

method into the above worship. They taught that the deity, the object of 

worship, should be served by one as one wished oneself to > be , *a* 
The Tantric deities purify by mere sight the fruits, i roots and other foo 
offered to them by the worshippers The general belief is ^ these oH red 
articles, taken by the aspirants, increase their spiritual tnclmawm 
of their animal propensities of lust, anger, etc According to the proc« 
npwlv started by the Vaishnava teachers, on the other hand the 

sometimes they took even gross parts maccordance also 

importunate eagerness of the devotee ^ worship 

introduced by the Vaishnava teachers into t * « far as 

Chief amongst them seems M be Aat^ ^ called 

possible, the pre-eminence r 11i s -j-hey preached to 

the people m gpa&A ^ name Itse lf was Brahman, Jiv*| 

$-* - — 

on these things — ' Tr 
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Ae name of the divine Lord according to the precept, ” Success is achieved 
through Japa, Japa and Japa alone < ” 

But their effort was all in vain. Very shortly after they had passed 
27 F thi awa y> the human mind, full of desires, introduced impure 
Sadhana originated Ic ^ eas mt0 t h e P ure process of worship founded by them, 
■eventually the Man discarded the subtle ideas, and took only the gross 
■doctrines o£ Karta- objects Instead of cultivating the heart-felt attraction 
bhaja etc The -^kich a woman has for her paramour, and directing it 
essence of all those towarc j s q 0( j > went the length of taking a mistress 
himself. Thus he introduced Bhoga, worldly enjoyment, 
into the pure process of Yoga, union with God, and brought it down to the 
level of his natural inclination to a certain extent. And what else can he 
do ? For, he is unable to live such a pure life. It is only a combination of 
Yoga and Bhoga, that he can assimilate. He wants to realize spirituality, 
but simultaneously covets a little of the enjoyments of sight, taste, etc. 
And this was why there arose, in the Vaishnava community, worship and 
secret Sadhana according to the doctrines of the Kartabhajas, Auls, Bauls, 
Darvesas, Sams, andWo on Therefore, at the root of all these is seen the 
current of the very ancient Vedic Karmas, that combination of Yoga and 
Bhoga Along with it a tendency to combine each action with the non- 
dual knowledge, a process founded by the Tantnc Kula teachers 
is also seen. 


The reader will easily understand what we said above if we 
28 The method mention here the ideas of the Kartabhaja and similar 
°J ,f e t “ ch,n * o£ other communities regarding God, liberation, self-con- 
of realization) ^d tt ° 1 ’. renunciation, love, etc Speaking of these cotn- 
Sadhan (the means murutIes - “e Master told us many things at different 
of realisation) ac- times They are recorded in verses in a simple language, 
cotdmg to the Kar- The reader will realize, when he hears them, how far 
tabhaia and other those verses help the ordinary people w understanding 
the ideas conveyed by those terms. The people of these 
communities caU God "Aleklata". It is superfluous to say that the word 
Alek is derived from the Sansknt word " Alakshya” the unknown and 

RmZSe Tt Th If S t kk u 1116 " 5 bt ° Ae mmd ° f pure ttan - ln oth « words 
. manifests Itself through lt as Karta, the spiritual teacher On such a 

Had C , hei ' beSt °* the tltIe ° f Saha J. the man whose natural tendencies 

srditml T 3 b C ° mmumty is called Kartabhaja, worshipper of the 

ZTd ilr ' T USe * 15 0nIy a fauman bein «- truly inspired by the 
mood of the spiritual teacher, who is regarded by them as the object of 


It comes imperceptibly and goes imperceptibly. 
Nobody can see the Alek. 
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One, who has known It, 

Is the object of worship m the three worlds ” 

The sign of a Sahaj man is that he always remains “intact”, m- 
other words, he does not lose his serenity on account of lust even if he be 
always in the company of women They say about him . 

“ He lives with women but never indulges m sexual satisfaction ” 

If an aspirant does not live unattached in the world of lust and gold 
he cannot advance spiritually They, therefore, teach him, 

" Be a cook, and distribute the curry but do not touch the- 
cooking-pot 

Make the frog dance in the mouth of the snake, but let not 
the snake swallow it 

Bathe in the sea of ambrosia but do not let your hair be wet " 
Just as in the Tantra the Sadhakas have been divided into three 
classes, the "animal”, the “heroic” and the “divine”, so there are high 
and low classes of Sadhakas amongst the Zartabhajas They speak of four 
classes, the Auls, Bauls, Darvesas and Sams, and they say that there is none 
higher than a Sam The Master said, “AH of the«F worship the formless 
aspect of God ” He used also to sing often a few songs of this community 

for us Take, for example, the song 

“ Dive, O my mind, dive into the sea of Beauty 
You will realize the treasure, the gem of love, when you wih 
make a search in the deepest world of your heart 
Search, search over and over again, and you will realize 
Vnndavan m your heart 

The lamp of knowledge will constantly burn, brightly illumin- 


ing your heart 

Who is he, who conducts the boat so easily on land 

Kuvir says, ‘Listen attentively, meditate on the holy feet or 


Thus to^oShip the Guru and remain engaged m congregational 

do not worship them The w P q{ the Upanls hads For. we 

readTn the ^ 

rjsst- tr. z - * <- — - 

India, m course of time undergo vanous religious exerases m 

,ie srsj **—• '•* ;i 

“clean and unclean . good a 
i Taittmya Upmtsm* 
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aspirants receive instructions regarding those exercises coming down 
from Guru to disciple.” He would now and again mention a little of 

The Master was ever and again heard to say, “ The Vedas and the 
Puranas should be heard by the ear, but the disciplines 
29 Vaishnava- prescribed by the Tantras should be actually performed 
charan took the an( f carried into practice ” It is seen, too, almost every- 
Mastet to a private w jj ere in India, that the followers of the Smritis practise 
meeting of the one oc other of the Tantric disciplines Big scholars of 
Kachhibagan Vedanta are, it is observed, Tantric in 

group to test him J , . , T r _ 

practice Learned scholars of the Vaishnava com- 
munities, well versed m devotional scriptures like the Bhagavata, are also 
seen to follow the secret Sadbanas of the communities like the Rartabhajas. 
Pandit Vaishnavacharan was one of them. He was intimately connected 
with their secret congregation at Kachhibagan, a few miles north of Calcutta. 
Many men and women of the said community lived there and were engaged 
m Sadhana under his instruction Vaishnavacharan took the Master there 
on a few occasions. Noticing that the Master was always perfectly un- 
affected hy lust and seeing that on account of the love of God, he entered 
into ecstasy, which they had never seen before, a few women of that place 
tried, we wore told, to test him m order to know whether he had completely 
conquered his passions As a result, they paid him the respect due to one 
who was “ intact ”, and naturally disposed towards God The ingenuous 
Master, of course, went on a trip there with Vaishnavacharan at his request 
without suspecting anything. He did not know at all that they would test 
him that way. Be that as it may, he never went there -again, afterwards 

When Vaishnavacharan saw the wonderful strength of the Master’s 

30 Vaishnava- character, his purity and ecstasy, his devotion to and 
charan knew the reverence for him increased so much, day by day. 
Master to be an that he never hesitated at last to admit, m the presence 
incarnation of God 0 £ ^ t jj at t jj C Master was an incarnation of God. 

Scarcely had Vaishnavacharan paid a few visits to the Master in a 

31 The miracu- short time, when Pandit Gaun of Indes came to 

lous power of Dakshineswar. He was an eminent Tantric Sadhaka. 
Pandit Gaun, the As soon as he reached the Dakshineswar temple, an 
follower of the amusing event happened in connection with him We 
r ' ; ' a " heard it from the Master. He said that Gaun bad a 

miraculous power acquired through his austerities. Whenever he was 
invited to hold a scriptural controversy, he used to utter loudly a few times 
the ,lme, “ Whom else shall I, helpless one, have for a refuge, but Thee, 


31 The miracu- 
lous power of 
Pandit Gaun, the 
followci of the 
Tantras 


O Mother of the pot-bellied Ganesh,” preceded hy the syllables “ ha, re, 
re, re,” evoking heroic sentiment before entenng the house and the place of 
the meeting. The Master said, “ The hearts of all were startled with an 
33 
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indescribable fright when they heard from his mouth those syllables, 
expressive of the heroic mood, and that quarter of a stanza from the hymn 
to the Devi by the Acharya Sankara uttered in a voice deep and sonorous 
like the rumbling of a cloud. Two results were achieved by this Firstly, 
by virtue of that sound, the power m Gauri became fully awakened , and, 
secondly, he stole away the strength of the adversaries by startling and 
charming them with it. Loudly uttering that sound and slapping his left 
arm, like wrestlers, with the palm of his right, Gauri entered the meeting 
and sat down with his legs folded up, and his knees joined together in front 
and the feet behind, in the fashion of the courtiers of the emperors of Delhi, 
and engaged himself in the controversy." The Master said that it was then 
impossible for anyone to defeat Gauri 

The Master did not know of that power of Gauri But, as soon as he 
entered the Dakshineswar Kali temple and uttered loudly the syllables 
" ha, re, re, re,” some one, as it were, within the Master, pushed him up and 
made him utter those words more loudly than Gauri Hearing those 
syllables from the mouth of the Master, Gauri uttered them still more 
loudly. Excited at that, the Master uttered "ha, re, re, re”, far more 
loudly than he The Master used to say smilingly that a terrible noise 
arose, like the dm made during inroads by dacoits, on account of the louder 
and louder utterances of those syllables on both sides With sticks, cudge 
etc the gate-keepers of the Kali temple ran from wherever they were, 
hurriedly, towards the place of the noise All others were beside them- 
selves with fear That apart, Gauri could not at last utter those word 
more loudly than the Master and was silenced and as if in 
dejected mood, slowly entered the Kah temple On knowing tot t the 
Master and the newly arrived Pandit were raising all that dm, 
away roaring with laughter The Master sard, “The divine Mother 
afterwards told me that the power with which Ga, an stole -*J 

powers of others, himself remaining unconquerable, exp , s . 

P , , . h . m fot ever Mother attracted that power here (mto th 

time of the worship of Durga every year, Gaun.wewc^ 
32 Gauri wor- toM t he Master, made all the due prepara 
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■female figures without exception. Forgetting that the dmne Mother 
Herself stands veiled m female figures and looking upon female bodies with 
ffeeling of lust, as if they were objects of enjoyment only, one insults the 
Mother g of the universe Herself and consequently meets with endless ruin 
In the Chandi (11 6 ) the gods recite the hymn to the Devi : 

“ Vidyah samastastava Devi bhedah, 


Stnyah samastah sakala jagatsu. 

Twayaikaya puritamambayaitat, 

Ka te stutih stavya para paroktih.” 

•* o Devi, Thou art of the nature of pure Consciousness Thou art 
-a gain manifested as all the various sciences, high and low, from which 
endless kinds of conceptual knowledge arise. Thou existest as all the 
female figures of the world. Thou alone pervadest the whole universe and 
art present everywhere in it. Thou art incomparable and beyond words , 
who has ever been or will be able to describe Thy numberless noble 
qualities by reciting a hymn to Thee ? ” 

Many of us read this bymn daily everywhere in India; but, alas, 
how few of us, and even then how long, try to look upon the female figure 
-as the Devi Herself, pay it the due respect even for a few moments, and 
thus feel pure joy in our hearts and be blessed. Who does not look with a 
vile mmd asd an impure eye upon female figures, the vehicles of the divine 
Mother’s especial manifestation, and insult the Mother of the universe, 
hundreds of times every day? O, India, you are in this present miserable 
condition only because you insult female forms with your bestial attitude 
and have forgotten to serve Jiva as Siva. The Mother of the universe alone 
knows when She will have compassion on you and remove that bestial mood 
of yours 

We have heard from the Master himself of another wonderful 
33 Gaun's strange power of Pandit Gaun. The eminent Tantnc Sadhakas 
process of offering perform Homa at the end of the daily worship of the 
oblations universal Mother. Gaun also performed it on many 

■occasions, if not daily. But the process of his Homa was very strange. 
He did not perform it like others who make an altar on the ground by 
means of lumps of earth or sand, arrange pieces of wood on it, and then 
kmdle fire and offer oblations. He stretched his own left arm in the 
air and placed on it one Maund (about 82 lbs ) of wood at a time, when he 
kindled fire and offered oblations into it with bis right hand It is not a 
little time that Homa takes. So, it appears to us to be quite impossible 
for one to sustain the heavy weight of one Maund of wood on the arm 
stretched in the air and keep the mind calm and devoutly offer oblations m 
■the prescribed way for so long a time, bearing the heat of the fire on the 
arm all the while. This is why many of us could not at first beheve in the 
feat, even when we heard of it from the Master himself. The Master 
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understood it and said, “ Ah t I saw him do it with my own eyes , that 
also one of his miraculous powers ” 

Mathur Babu invited a few scholarly aspirants like Vaishnavacharan 
34 A meeting m- an£ * convened a meeting a few days after Gaun had come 
to Dakshmeswar. The purpose of the meeting was a dis- 
cussion between the newly arrived Pandit Gaun and 
other scholars on scriptural evidence m order to ascertain, 
as before, the spiritual condition of the Master It was 
convened in the morning in the music hall in front of the 
temple of the Mother Kali Seeing that Vaishnavacharan 
was late m coming from Calcutta, the Master started 
earlier for the place of the meeting with Gauri Before 
entenng the meeting, be went into the temple of the 
divine Mother Kali, saluted Her with devotion and 
worshipped Her feet As soon as he came out of the temple staggering in 
Bhavasamadhi, he saw Vaishnavacharan fall at his feet and salute him No 
sooner had the Master, inspired by spiritual emotion and love of God, seen 
him than he went into Samadhi and sat on Vaishnavacharan s shoulders 
The latter felt blessed and was beside himself with joy He composed 
extempore and recited a hymn to the Master in Sanskrit Seeing that 
gracious and bright form of the Master in Samadhi, and hearing that graceful 
recital of the hymn by Vaishnavacharan with his heart over-flowing with 
joy, Mathur and the others present were standing motionless on all sides- 
with their eyes steadfast and hearts filled with devotion The Master's 
Samadhi came to an end shortly afterwards, when all went along slowly wit i 
him and sat down m the place of the meeting 

Now began the proceedings of the meeting But, Gaun, first o a 
sard suddenly, “ As he (the Master) has bestowed so much grace on tie 
Pandit, I will not enter into a discussion with him today ^ven i . 
I am sure to be defeated, for he is armed with dmne grace ^ ^ 
over, I find he is a person holding the same opinion as I do , his convict 
about the Master is the same as mine A discussion is, therefore, " sc 
Z s case” The meeting came to an end after a little scriptural conver- 
sation on other topics , , c-lmlarship of 

It was not a fact that Gaun was afraid of th * g the 
Vaishnavacharan and so refrained from a controversy with him * 

— - ■? - t re ss: tsss. - £££ - *■ 

keen insight produced l bybj r ^ ^ ^ not an ordinary man 

■what you think. 
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Gauri replied seriously, "Does Vaishnavacharan call you an incarna- 
35 The convic- tion 7 I should consider his estimate very low. My 
tum of Gauri about conviction is that you are He, from whose parts incarna- 
4he Master tions come down to the world from age to age to do good 

-to humanity and with whose power they accomplish that work of theirs ’* 
The Master said with a smile, “ Ah, you go even beyond him t Will you tell 
•me what you see in me?” Gaun said, "I say so on the evidence of the 
-scriptures and from my own experience If anyone takes up the opposite 
-view and controverts me, I am ready to prove my conviction ” 

The Master said like a boy, “ You say so many things ; who knows 
what it is 7 I don’t know anything at all ” 

Gauri replied, “ Quite right. The scriptures also say, ‘ Thou dost not 
know Thyself’ So, please say how others can know you. If you have 
compassion on any body, and let him know the truth, then he can know it." 


36 Detachment 
came on Gaun in 
the company of the 
Master , he re- 
nounced the world 
and went away to 
practise Tapas 


The Master smiled on hearing the words of faith of the Pandit. 

Gaun’s attraction for the Master grew with days In 
the Master’s divine company, the Pandit’s knowledge of 
the scriptures and the result of his Sadhana were drawing 
towards completion and were manifested as intense 
detachment from the world He was daily losing his 
relish for scholarship, honour, miraculous powers, etc , 
and his mmd was withdrawing itself to the lotus feet of 
>God. Gauri had now no more that pnde of scholarship, that love for 
argumentation, that arrogance-all vanished altogether. He now understood 
that he had spent his precious time so long m vain without making the 
utmost efforts to realize the lotus feet of the divine Lord Time should 
no more be wasted that way. He formed the firm resolve in his mmd that 
he should renounce his all and depending entirely on God with a heart full 
o devotion, should spend the few days of his life in eagerly calling on Him 
;so that he might have His grace and vision. ' 

Gauri thus spent day after day and month after month in the bless ed 
company of the Master and m the meditation of God As he was for a 

^on 8 anTZ ay ^ h0 “ e ' the raembers of the Pandit’s fatmly-his wife, 

- it 2fS wro£e kttets to him again and again For they had some 

inkbng from people that he mixed with a certain holy mad W * fiST 
“ ?** h» » was beco», g M L D * bb '- 

ssiggs's 

ttot an an, p, emu, moment had a'rrived he hnm.Tf * Kn ° w “ e 
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“What is that Gauri’ Why do you want to leave suddenly’ Where 
will you go ’ ” 

Gauri replied with folded hands, " Bless me, so that I may have my 
desire fulfilled. I'll not return before I realize God *’ Since then the world 
lias never heard of Pandit Gaun, in spite of a great deal of search 

The Master thus mentioned to us, many a time, various incidents 
from the lives of Vaishnavacharan and Gauri Again, 
sometimes in course of discussing some topic, he would 
tell us what opinion they had expressed on it. One day 
while he was giving instruction to a devout aspirant, the 
Master, we remember, said to him, “ When one actually 
sees his chosen Ideal in man, one realizes the divine Lord. 
Vaishnavacharan used to say, * When one has faith m the 
Lila of God as man, one acquires perfect knowledge 
Noticing m one of the devotees the pernicious idea of discrimination 
38 Gaun on the between Kelt and Krishna, the Master once said to him, 
knowledge of non- “ What is this mean idea ? Know that it is your chosen 
difference between Ideal that has become Kah, Krishna, Gaur and all others. 
Kali and Krishna jj ut _ jo j as k yoUj on that account, to give up your 
own chosen Ideal and worship Gaur’ No, not that But give up the 
attitude of hatred Hold on firmly to the belief that yourf.hosen Ideal 
has become Krishna, Gaur and so on. Don’t you see that a daughter-in-law 

of a household goes to her father-in-law’s house, serves and pays respect 

to every one-father-in-law, mother-in-law, the husband’s sisters, ms 
younger and elder brothers and others, according to her relation m 

them; but she shares her bed and thoughts with her husband alone. 

knows that it is through the husband that all others of the household 
her own. So it is with your chosen Ideal And know further 

With the other forms of His. and you should have potion 
reverence for them Know this and drive away totted Ga ^ ^ 
say, ‘ When Kali and Gauranga are known as the sam , 

true knowledge has come ’. , ou y no t become 

Again, observing that the mind of some dev0 ^° U ' d sQme one in 
calm on account of a great attachme 
39 Vaishnava- 1 Master advised him to serve and 

charan on regarding «e rami y, divine Lord We 

the object of one’s that object of bis love as a fo an devotee 

love as a form of t0 Id the reader before bow he advised bers , 

the divine Lord w ho was very much attached to a you ^ resu lt of 
to serve and love that child as the bos ’ Knsh “*’ ° ' while he was 


teaching that 
■ i III 1 27 
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one’s love, as God, the Master sometimes quoted Vasshnavacharan on that 
subject and said, " Vaishnavacharan used to say that if any one could look 
upon the object of his love as his chosen Ideal, his mind would soon turn 
to the divine Lord.” Saying so, he would forthwith explain it . “ He used 
to advise the women of his own community to do so. It was therefore not 
blameworthy , for, have they not got the mental attitude of a paramour 7 
They wanted to attribute to themselves that attraction for God which a 
woman feels in her mind for her paramour.” The Master, however, said 
that it was not a thing to be taught to the general public, for, he said. It 
would increase adultery." But he did not disapprove of one’s loving and 
serving one’s husband, son or some other relation as a form of God. He, 
it is known to us, taught many of the devotees who took refuge at his lotus 
feet to do so 

On a little thought, it becomes clear that it is not a novel, unscrip- 
tural doctrine. The Rishi, the author of the Upanishad, 1 
teaches in the conversation between Yajnavalkya and 
Maitreyi, “ The husband becomes dear to the wife only 
because the divine Lord is in the husband. The mind of 
the husband is attracted towards the wife only because 
He is in the wife ” The Rishis of India, the authors of 
the Upamsbads, have been thus teaching us, for ages, to 
look upon all those things and persons of the world— the Brahmin, the 
Kshatriya, wealth, etc , — that give rise in us to the idea of their being 
something precious and attract our minds towards them as parts of the 
divine Lord, who is of the nature of Love and Bliss, and to love them 
accordingly When Narada, the divine Rishi and author of aphorisms on 
devotion, and other teachers of devotion teach Jivas to turn the deadly 
enemies of man, the passions of lust, anger, etc , towards God and ask them 
to have recourse to the devotional attitude of a friend, a mother, or a 
sweet-heart towards the Lord, they but follow in the footsteps of the 
more ancient Rishis, the authors of the Upamshads. The Master’s opinion, 
therefore, on this matter is clearly scriptural 

It is needless to explain m so many words that the great souls who 
41 The mcama- are t ^ ie incarnations of God bring to the religious world 
the gospel of a new path, quite in keeping with the 
authority of the ancient scriptures and in no way contrary 
to their doctrines. This can be understood by studying 
the life of any one of the incarnations of God. It has 
all along been our endeavour in this book to explain to 
the reader this fact in the life of Sri Ramaknshna, the 
prophet of the modern age We meet, at every turn, 
with the same reverential attitude towards the sctiptures. But, if we fail to 
1 Bnhadaranyaka Upanishad, 2, 5. 
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do so, let the reader know that it is due to the defects of our narrow 
intellect, and not to any shortcoming of the Master, whose discovery of 
the new great spiritual truth " As many faiths, so many paths ” has charmed 
the world Not only the Vedantic non-dualism etc , but all those doctrines 
which we call the vile Kartabhaja etc , and at which we turn up our nose 
in imitation of the clever worldly West — who use one standard to judge 
the actions of other individuals and nations and cleverly setting it aside, 
adopt another to examine their own methods and actions— all were accorded 
by the Master, the god-man, a respectable position, as genuine paths to 
the realization of the divine Lord and also prescribed for persons with 
particular inclinations and capabilities Urged by hatred, many of us asked 
the Master on many occasions, “ Sir, how is it that such a high class 
aspirant as the Brahmam used to practise Sadhana with the five M s ? 
Or we used to put the question, “ Is it not wrong that a devotee of such 
a high calibre as the learned Vaishnavacharan did not refrain from taking 
a paramour as auxiliary to his Sadhana 7 ” 

The Master replied over and over again, “Oh, no, they did not 
incur any blame by it ' They believed whole-heartedly that it was the 
path to the realization of God One should not condemn any metho 
practised by a person who genuinely believes in his heart of heaitstiat 
it will enable him to realize God The spiritual attitude of no one should 
be interfered with. For, if one rightly grasps any attitude, through it alone 
one can real.ze the divine Lord, who is the embodiment of all amtudes 
Stick to your own attitude and continue calling on Him But 

condemn anybody’s amtude nor try to make another’s attitude your own 

Saying so, the ever-blissful Master would begin forthwith to sing 

and again . , , 

’’ Remain, O mind, in yourself, do not go to anyone else s p ace 
If you make a search m your heart, you will get without a 

That philosopher’s stone, the supreme treasure, can give whatever 

How y ma a n S y k ato the gems lying scattered at the backdoor of that 

do STJSt— » - p»“ -*«■ » "** 

ha* ■« l -a ” *• 

of the three streams ’ at the basic centre 

A n *2* « S’ln SnX" br-rdf 

MS Ptae streams Ida. P.ngala nnd Susbumr., 
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What do you behold, 0 Kamalakanta 1 ’ AU is unreal magic in 
the world. 

You do not recognize the magician who dwells m this body ” 


» 


song— Tr 


The composer of the 



CHAPTER II 


THE MOOD OF THE SPIRITUAL TEACHER AND 
VARIOUS COMMUNITIES OF HOLY MEN 

I am the origin of all, everything evolves out of Me Knowing thus 
the wise worship Me with profound attention to the supreme Truth 

—Gita 10 & 

Out of compassion for them, I, abiding in a particular modification 
of their minds, destroy the darkness of delusion produced by ignorance, by 
means of the luminous lamp of knowledge. —Gita 1011 

ONCE the Master said to us, "Young Bengal,’ like you, started coming 
after Kesav Sen had been visiting this place himself for 

1 How the Mas- £Qme tJme jj 0 you know how many Sadhus, the world- 

men mPt l ' C ° y renouncing Sannyasins and Vairagis used to come here 
formerly 7 Since the construction of Railways, they do 
not come this way. But, before that, all holy men used to come by the 
road along the side of the Ganga to bathe m the confluence of the Ganga 
and the sea and pay their obeisance to Sri Jagannath at Pun A 
them, invariably came and rested for a couple of days « 
garden. Some of them, again, stayed much longer Do you know vvy 
Sadhus do not stay at a place where Bhiksba ’ (food by be ® ng) 
secluded places for answering nature's calls are not easily mailable J 
maintain their bodies by Bhiksha only That is why they fa their 

where Bhiksha is easily available tbey 

Again, during their journeys, when these holy men gettu 
halt for a day or two in spite of the difficulty 8 

2 Holy men rest but tbe y never stay where there is scarcity « 

Where they find it difficulty of getting secluded places for an 

convenient to get wa * c at Jhus do not perform 

water and secluded swermg calls of nature u neoule do or where they 

places for answer- tbese natural actions where all p P , d dplaces far 
mg calls of nature ffiay be seen by others, they go to seclud P 

away for that purpose lust hear Muse 

humor^nW 

i a , 

vana Han), they 

pleasure, they move on 
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“ A cer tain man was out m search of a holy man of true renunciation. 

He was told, ‘ Know him to be a man of true renunciation 
3 A story about w j lom you sce performing the * natural functions at 

places far away from human habitation.' Remembering 
that, the man was on the look out for a Sadhu of that type in places 
considerably away from inhabited localities. One day he saw a Sadhu 
go farther than others for that purpose and followed him at a distance. 
Now, the daughter of the king of that country was told that a girl could 
have a good son if she could marry a true Yogi, for the scriptures say 
that Sadhus are born of Yogis The daughter of the king came in 
search of a bridegroom after her heart to the place where Sadhus 
were staying. She chose that Sadhu, returned home and told her 
father that she wanted to marry him The king loved his daughter 
dearly and, as the girl persisted, he came to the holy man and tried 
to prevail upon him to marry his daughter, saying that half his kingdom 
would go with his dear daughter, and so on and so forth. But, the 
Sadhu was firm and could not be seduced. He left the place at night 
without anybody’s knowledge. The person who was watching this Sadhu 
saw his wonderful renunciation and realized that he had come across 
a holy man who was indeed a knower of Brahman. The man then took 
refuge m him, and the Sadhu took pity on him and instructed him. 
Through his grace he attained genuine devotion to the Lord and had the 
aim of his life fulfilled." 

“ It was convenient to have Bhiksha at Rasmam’s garden and there 
was no scarcity of water by the grace of the mother Ganga. 
Again, there were good secluded places to their liking 
in the neighbourhood. Sadhus, therefore, used to stay 
here m those days Again, word travelled from mouth 
to mouth — one Sadhu spoke of the place to another and, 
meeting a third, coming m this direction, the second told 
him of it — and Rasmani’s garden became well known to 
the Sadhus as a good place of rest for them on the way to the pilgrimage 
of Ganga-sagar and Pun " 

" At particular times”, said the Master, “ particular kinds of Sadhus 
5 Sadhus of gathered here in large numbers. At one time, the 
different types Sannyasms, the Paramaharasas, not the herd of vagabonds 
“ at dlffcrcn,: roaming about for the sake of bread-began to pour in. 

Large numbers of those good people were to be found m 
the room (his own room) day and night. And day and night were 
passed m the discussion of the Vedantic topics, such as the nature of 
Brahman and of Maya, and on ‘Being, Revealing, Endearing’* (ash, 
bhati, priya)." 

1 1 c Exxstcncc-Kncmledge-Bliss Absoulte — Tr 


4 Sadhus came 
to the Dnkshines- 
war Kali temple be- 
cause Bhiksha and 
secluded places 
were easily avail- 
able there 
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■discussion of the 
Par amahamsas; 
“ Existence-Know- 
ledgc-Bhss’' 


When the Master used the words, “ asti, bhati, priya ", he would- 
6 The Vcdantic forthwith explain them thus, “ Do you know, what they 
implied? It is the true nature of Brahman It is thus 
explained in the Vedenta . That which is being, in other 
words, which really exists, is revealing, that is, manifest- 
ing Itself Now, manifestation partakes of the nature of 
knowledge. The thing of which we have knowledge has manifested itself 
to us ; and that, of which we have no knowledge, is unmanifested to us 
Is it not so ? This is why the Vedanta says that whenever we are conscious 
of the " existence ” of any thing, we become simultaneously conscious of it 
ns revealed or manifested to us ; that is, we become conscious of its nature 
as knowledge. And forthwith we are conscious of it as something dear, 
that is, the Bliss Itself residing in that thing gives rise in us to the idea that 
it is dear and attracts us to love it. Thus, whenever we have the conscious- 
ness of Existence, we have that of Knowledge Itself and Bliss Itself There- 
fore, what is Existence is Knowledge and Bliss, what is Knowledge is 
Existence and Bliss and what is Bliss is Existence and Knowledge For, 
the very nature of the substance, Brahman, from which the universe and 
all things and persons m it have sprung, is Existence-Knowledge-Bliss, m 
other words, It exists, is manifested and is dear Therefore, when one 
acquires right knowledge, one feels, the Uttar a Gita says, that.the supreme 
Self exists m the place, person or thing to which your mind is attracted. 
Yatra yatra mano yati, 

Tatra tatra parampadam 

Peoples’ mind, it is said m the Vedas also, runs towards sights and tastes 

because His parts are there in them 

Hot discussions among them went on over these topics 


I was 


then intensely suffering from dysentery and was having very jrequent 


motions Hridu placed an earthen pan in a corner of the r °°m 
suffering from such acute dysentery and at the same time listening 
discussions about the Vedantic knowledge Mother raised horn , withm and 
indicated simple solutions of those knotty problems on 
Lhl* to come to any conclusions I told them of those solutions and 


unable to cotoe to any 

“■■srsrsisEi- 

7 The h.gh state * ace He an d once in the evening, 

of a certain Sadhu his room ° . „] ants the sky. the 

who realized the gazed on everythmg-the da nced 

Bl.se Itself Ganga and so> wltIl laughter and said, 

with both his artDS ” 1S ® M , What an illusion has been created 

'^'JZ “»’“ d ^ ™‘“’“ 

He had the realization of Bliss 
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“ There came a Sadhu on another occasion He was inebriated with 

8 The Master divine Knowledge. He looked like a ghoul; he was 
saw a Sadhu in- nude, with dust all over his body and head, having long 
e b 1 1 a t e d with nails and long hair ; on the upper part of his body there 
divine knowledge was a wrapper of shreds as if picked from where dead 
bodies were burnt Standing before the Kali temple and looking at the 
image, he recited a hymn m such a way that it made the whole temple 
shake, as it were, and Mother looked pleased and smiling. He then went 
where the poor people sat and took food. But, seeing that ghost-like 
figure of his, even they did not allow him to sit neat them, and drove him 
away I then saw him sharing with dogs the leavings in the leaf-plates 
thrown m a dirty corner He placed one arm on the shoulder of a dog and 
he and the dog were eating from the same leaf. The dog did not bark nor 
did it try to flee, though a stranger threw his arm around its neck. I was 
afraid to see him, lest I should get into that state and have to live and 
roam like him. 

“ Having seen it, I came and said to Hridu, * His is not an ordinary 
madness, it is the madness of supreme God-conscious- 

9 The water of ness > v/iien Hridu was told so, he ran to see him and 

the Ganga and that , , , , 

m a drain appear as ™ unc > that he was going out of the garden. He followed 

same when Brah- him to a great distance and said, ‘ Holy sir, please give 

man is realised me some instruction as to how I may realize God ’ At 

People see a Para- f lrst j, e jj 0t re pj y But when Hridu, showing no sign 

mahamsa as a child, Resisting, followed him, he said, showing Hridu the 
a ghoul or a mad , 

man water in the drain by the road. You will realize God 

when the water here and that of the yonder Ganga will 
appear the same, as equally pure ’ He said this much and no more. 


Hridu tried to hear a little more and said, ‘Sir, please make me your 
disciple and take me with you ’ He said nothing in reply. Having gone 
fat, he looked back and saw Hndu still following him ; looking angry, he 
picked up a brickbat and threatened to throw it at him. No sooner had 
Hridu fled, than he threw down the brickbat, left the road and slipped 
away. He could not be seen any more. Such Sadbus wander in that kind of 
guise lest people should annoy them This Sadhu was in the state of a true 
Paramahamsa the Sastras say, they live in the world like boys, ghouls or 
mad people. This is why Paramahamsas allow a band of boys to follow 
and play with and around them and learn to be like them They try to be 
detached from everything like boys who have no attachment for anything. 
Have you not seen how happy a boy feels when his mother dresses him 
with a piece of new cloth 7 If you say, ‘ Will you please give me this cloth ? * 
He will immediately reply, ‘No, I will not; mummy has given it to me.’ 
Saying so, he will perhaps tighten his grip over it with all his force and 
with fearful eyes look at you, lest you should snatch it away, as if the 
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to Daksbmestvar , P 5 ln , lar S e numbers Ah, what devotion and 

That ‘father' served the image fora longtime He took it with 
11 The story of ““ wherever he went He cooked whatever he got by 
the image Ramlala Bhiksha and offered the cooked food to it That was not 
ail , but he actually saw that Ramlala ate or wished to eat 
something or wanted to go for a walk or insisted on the satisfaction of a 
fancy, and so on In the company of the image he was beside himself with 
bhss and always remained ' inebriated ’ I also saw Ramlala doing all that 
I sat all the twenty-four hours of the day with the 'father and kept gazing 
on Ramlala 

As days passed on, Ramlala’s love for me went on increasing. As 
long as I remained with the ‘father’, Ramlala felt happy-he played and 
sported , but as soon as I came away from that place to my room, he also 
followed me immediately there He did not remain with the Sadhu although 
I forbade him to come I at first thought it was perhaps a fancy of my brain 
How could it otherwise be possible that the boy (in the image) loved me 
more than him— the boy worshipped by the Sadhu fora long time, whom he 
loved so dearly, and served so tenderly with devotion ’ But of what avail 
were these thoughts 7 I actually saw— just as I see you before me— that 
Ramlala accompanied me dancing, now preceding, now following me 
Sometimes he importuned to be carried m my lap. Again, when I took him 
on my lap, he would by no means remain there He would go down 
to run hither and thither, collect flowers in thorny jungles or go to 
the Ganga to swim and splash water there I said over and over again, ‘My 
child, don’t do that, you will get blisters on your soles if you run in the sun: 
do not remain in water so long, you will catch cold and get fever.' But he 
did not give ear to my words, however much I might forbid him He went 

1 Ramawat Sadhus are known os Babajis or ' fathers ’ throughout Indio 
’Ramlala, that is, the boy Sri Rimacbandra The people in the north-western P«t 
ol India affectionately call boys and girls 'Idas' and Mohs 'respective! . 

So image mode of the eight metals a symbol of the child Rimoclundro . «a» ttttrJK ’ 

to that 'father' In the Bengali language also the words dulal and dulali are uvd litre 

same sense (The pteft* ’ du ’ means naughty) 
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m with his pranks unconcerned, as if I was speaking to someone else. He 
ould sometimes grin and look at me with his two eyes, beautiful like the 
ietals of a lotus, or carry on his pranks with a vengeance He would spout 
noth his lips and grimace and make mouth at me. I would then actually 
oe angry and scold him, ‘ You rascal, wait, I will give you a sound beating 
:oday and pound your bones to powder ’ Saying so, I would pull him away 
Tom the sun or from water and then cajole him by giving him this thing 
or that and then ask him to play within the room. Again, finding it lmpos- 
lble to restrain his naughtiness I would sometimes give him a slap or two. 
Thus beaten, he would spout his beautiful lips and sob and look at me 
with tears m his eyes, when I would feel pain. I then took him affectionately 
on my lap and cajoled him I actually saw and acted thus. 

“ One day I was going to bathe, when he took a fancy obstinately to 
go with me. What could I do ’ I took him with me Then he would not 
come out of the water He turned a deaf ear to all my pleadings At last 
I became angry, immersed him in water and said, ‘ Be now in water as long 
as you like ’ ; and I actually saw that he panted and writhed under the 
water. Seeing him suffer thus and thinking to myself ’ What have I done ? ' 
I took him out of water and put him on my lap. 


“ It cannot be described how on another occasion I felt pained for 
him and hoto much I wept That day Ramlala was obstinately-demanding 
something to eat, and I gave him some parched paddy not properly husked, 
by way of pacifying him. I then found that his soft and delicate tongue got 
lacerated by the husk of the paddy as he was eating Dear me t What a 
great pain I felt then ! I took him on my lap, wept loudly and taking hold of 
his chin, sobbed out the words, ' I was so rash and foolish that I did not at 
all hesitate to put such contemptible food into the mouth which mother 
Kausalya used to feed solicitously with such soft delicacies as butter 
thickened milk and cream, lest they should hurt him As he was speaking 
these words, the Master's past gtief burst forth anew and he became 
restless m our presence and wept so bitterly that we could not restrain our 
tears though we did not understand a bit of his loving relation with Ramlala. 
Chained in Maya, we Jivas, were dumbfounded to hear those words 
“ ** fn Ut Ra ® Ia,a and Iooked at the lm8 S e with awe, hope- 

SLiLr s “,r. c r w u ^ “™ g “ d 

from the Master ^ ™ " 0thl ^ but C °W metal ! And why should 

Ramlala T! u n ° t? We have not ® ot tb at loving attraction for 
Ramlala The affection for Ramachandra had not been so intensified in our 
minds as to produce in us the eye of love like that of the Sster! enabhng 

It is^so" ^ st^t'sm^have^ap'pened or^an iTiever h^ppeif?" 
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Knowledge- Bliss There is no real^ ° f Brabman ' Extstetiee- 

things that one sees We thought it might h* ” ^ T* ° f thc pcrsons or 
we do not find the slightest trace of' the rI°J J ^°* “***«« 
Without a second What we see are ,!/ u <. * Brahman - the One 
cow, and other things of various r 1 u eart b, bouse and door, man and 

v~» Mi £*£■£“: 

“Have the 0 R tS h 7 W£ T E *° the end of our tether and *«*• 

Have the Rishis said so under the influence of strong intoxicants >“ 
PP se now the Rishis say, ' No, children, practise self-control and purity 
and make your mind one-pointed and tranquil, then you will understand and 
realize what we have said-you will actually see that the world is an intensi- 
fied manifestation of your own thoughts, and that you see diversity outside 
because it is there ,n your mind " To this we reply, “ Revered sir, where do 
we find the time for such practices, we who are restless undef the tyranny 
of the senses and urgency of earning our livelihood ? " Or perhaps tie say. 
Your list of duties to be carried out for qualifying to have a direct vision of 
your Reality called Brahman, cannot be followed in practice in a few days or 
months or even years It is doubtful whether man can do it in a whole life- 
time Suppose we apply our minds to it in compliance with what jon 
say, but fail to attain that Reality of Brahman, and see at long last that the 
attainment of infinite Bliss is but a sophism, we lose both here and here- 
after We are deprived of the enjoyment of worldly pleasures— transitory 
though they may be— as well as your infinite Bliss What will happen 
to us then "> No, sir , if you have got the taste of that infinite Bliss, well and 
good, go on enjoying it happily for the good of generations of your 
disciples , only allow us to enjoy the little pleasure that can immediately 
be had from sights, tastes, etc Pray, don’t raise so much reasoning and so 
many arguments and invent casuistry to spoil that little enjoyment 
of outs ” 

The scientist comes and says to us, “ I con show you with thc help of 
13 Wc are at- instruments that one all-pervading substance, a can«etou< 
tachcd to modern power, exists uniformly m all things and beings— liner* 
science because it an< 3 trees and plants, men and cattle— and is manifested 


1 Chhandogs* Upamshai 3 14 1. Brihcdaramala IfcmstaU 1 14 
•This favourite expression of tJic author raphes that it loots (Wiv-Kn>-nr« 
and dark-blue at a distance— Tr 
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•f it -TTT-, flic,-, find, that the vibration of life is 

helps us to increase variously We also tma “TWrriT Km* 

our enjoyment indeed observable in all beings. We say, 

intellectual sweep! But what is the use of having that knowledge only ? 
The Baba the authors of our scriptures, told us that long ago You i tow. 

let us admit, demonstrated it now. But can you say that : it wdl ac id o our 
enjoyments ? It is then only that we can extol your wisdom. The .arenas 
says “ Will it not ? It is certain to do so. Just see, how convenient it is for 
you to get the news from various parts of the globe through the discovery 
of the power of electricity. How convenient it is for you to earn money, the 
basis of all your enjoyments, by trade and commerce carried on by means of 
ships railways and mills, factories and other machines, all driven by the 
power of steam And how convenient it is for you to destroy your enemies 
who stand in the way of your enjoyment of pleasures, by the invention of 
guns and cannon through the understanding of the hidden laws of explosives. 
This all-pervading power with which you have thus become acquainted 
today, also cannot but be of some use in future ” We reply. Well, you 
are Tight But invent something as soon as possible, so that our only 
desideratum viz , our enjoyment might be increased by the application of 
this newly discovered power It is only then that your discovery will be 
hailed and your intelligence appreciated Then alone we shall understand 
that you dost speak under the influence of intoxicants like those authors of 
the Vedas and the Puranas ’’ The scientist listens, feels the trend of our 
thoughts and says, " So be it ” 

All the difficulties that arose in the spiritual world, were due only to 
M The result of the fact that the Rishis, the preachers of the knowledge- 
portion of the Vedas, could not thus say, “ So he it " 
They, therefore, had to live in jungles far away from the 
bustle of the world and remain satisfied m the company 
of a few people who were adverse to the enjoyment of 
worldly pleasures But it does not seem probable that 
in the spiritual world in India no attempt at saying 
u So be it ’’ has never been made. Remember the later 
part of the Buddhistic age when the Tantric Kapahkas 
were spreading the processes of rites for killing others, driving others 
distracted, subduing others and so on. There was a great fuss about the 
alleviating and curing bodily and mental diseases by means of various 
propitiatory ceremonies and about exorcizing evil spirits like ghosts and 
ghouls At that time you could not be recognized even as a religious man 
till you could show some superhuman miraculous power produced by your 
austerities and feign the power of controlling the destinies of your disciples 
m such a way that they might have the enj'oyment of worldly pleasures 

1 “ Antahsinjna bhavantjete sukhaduhkha-samanwitah " Even insentient things 
life trees and stones have consciousness. The experiencing of pain and pleasure is also 
there n them — Manu 


the Kapalikas’ 
preaching religion 
for selfish enjoy- 
ments during the 
later part of the 
Buddhistic age It 
is impossible for 
Yoga and Bbogato 
co-exist 
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up 


pic's fear at die 
extraordinary re- 
nunciation of the 
Master and his 
preaching thereof 


Without any obstacle. For once at that time the religious world eird.d 
its loins to preach to the worldly people that the truths hidden i 

Z’JT 1 m ,he d ™ « “Sx 

and darkness co-exist » Consequently, the Kapahkas forgot Yoga m a short 

nr:, r t0 Plane 0f Bh0ga and SecretIy pTeached « *. name 
of re Ifi on that liberates one from bondage, desires for extensive enjoyments 

which bind one tighter to the world of matter The truly religious people 
of the country then understood once more that the two. Yoga and Bhoga 
were contradictory to each other and could by no means co-exist m one and 
the same receptacle When they understood it, they were again in favour 
of the path of knowledge preached by the seers and began to realize that 
knowledge in practical life 

Where is the opportunity for us to concur with the worldly people 
15. Worldly pco- m t ' le ‘ r opinions and say “So be it” For, we have 
begun to tell the story of the Master — one who is not 
of this world, m whose mind the idea of renunciation 
was so deep-rooted that his hand would become con- 
tracted and insensible at the touch of a metal even during 
deep sleep, that his respiration stopped and he felt a 
terrible pam. He was one on whom flashed the knowledge of images of the 
divine Mother Herself the moment his eyes fell on any female figure— the 
knowledge which no amount of efforts and temptations 1 on the part of 
many persons could remove He was one who was so grievously pained 
and so terribly angry at the suggestion of Mathur’s making a gift of a 
property worth several thousand rupees that he ran hither and thither with 
a stick m his hand to beat Mathur who was supremely devoted to him He 
was one who got excited while he was afterwards describing the pam he 
felt at a similar proposal of Lakshmmarayan Marwan, and said, 11 1 felt as 
if my head was being sawn through > ” And he was one in whose mind no 
objects of worldly enjoyments such as sights, tastes, etc , could ever bring 
the dark blot of attachment and produce the slightest break m his experi- 
ence of the supet-sensuous bliss of ecstasy We knew long ago, O man 
ever eager to enjoy the pleasures of the world, that we would have to put 
up with much abuse and reproach when we chose to tell you the story of 
this extraordinary Master That is not all. We knew also that you 
would not hesitate to slander this godly character, if any simple-hearted 
among your sons and grandsons, friends and relatives, would be actually 
attracted by our words towards that wonderful character and try to 
renounce the world and worldly enjoyments Bui : when once , we have 
set our hand to this undertaking, we are not able to desist from 
nor are we able to hide the truth even partially We have to narr 
w bat we know. There is, otherwise, no peace , some one as it were, 

Ht 8 31, HI 6 15, IV 1 29— Tr 
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•us to speak out Let us therefore narrate, as far as we know, the story 
of this extraordinary god-man. Accept as much of this story as you can 
digest, and “ omit the head and tail.” Or if you like, you may throw the 
book away, thinking that a few cock-and-bull stories have been narrated 
in it by a hemp-smoker, and everyday run to sip honey from new flowers 
of worldly objects. Afterwards when you fait into the terrible whirlpool 
of the world and ever arrive at a state owing to bad luck — or would you 
like to caE it good luck ’—wherein you find “ the honey of worldly objects 
and the flowers of lust ” etc., have become stale and insipid, read the life- 
story of this extraordinary person ; you wiE then find solace yourself and 
appreciate the worth of our Master too. 

In the course of his description of that wonderful behaviour of 
16 How Ramlala Ramlala, the Master said, “On some days the holy 
•remained peima- ‘.father’ would cook food and offer it to Ramlala but 
nentiy with the could not find him Wounded at heart, he would then 

;r, ' : ’ run up here (to the Master’s room) and find him playing 

in the room. With his feeling of love wounded, he would then scold him, 
I took so much trouble to cook food for you and am searching you hither 
.and thither, and free from care and forgetful of everything, you are here ! 
That has ever been your way. You do as you fancy. Ydu have no kindness 
•or affection. You left behind your father and went to the forest , your 
poor father died of weeping but sail you did not return to show yourself to 
>htm ’ With these and other similar words he used to drag Ramlala to his 
place and feed him Time passed m that way. The Sadhu was here for a 
tong time, for Ramlala did not hke to leave this place (i e , me) and go away 
He also could not leave behind Ramlala whom he had loved so long ” 

"Dissolved m tears, the ‘father’ then came one day and said, 

Ramlala has shown himself to me in the way I wanted to have his vision 

and has thus quenched the thirst of my life. Moreover, he said he would 

not go from here; he does not hke to leave you behind here and go away. 

My mmd is now free from sorrow and pam He lives happily with you 

and plays and sports ; I feel beside myself with bliss to see it. I am now in 

such a state that I feel happy at his happiness. Therefore, I can now leave 

him with you and go elsewhere Thinking he is happy with you, I will be 

happy Saying so and giving Ramlala to me he bade good-bye Ramlala 
has been here since then" “uegoouDye Kamlala 

We understood that the holy man had the taste of love free from 
17 The "father" slightest tinge of selfishness by virtue of the divine 
company of the Master and was convinced that on 

FV-f ' “ - * ~"srs 


experienced self- 
less love m the 
di\me company of 
the Master 
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on that assurance alone, the “father" could leave behind Ramlala who 
was as dear to him as his life. 

The Master said, “ On another occasion there came a Sadhti who bad 
absolute faith m the name of God. He also belonged to 

18 The faith of t [ le £ amawa t denomination. He had nothing with him 

< ^ 1C name except a water-pot and a book. The book was very dear 
‘ to him He used to worship it daily with flowers and 

opened and read it now and then When I became acquainted with him, 
one day I persuaded him to lend me the book. When I opened it, I found 
that the only thing written m it with red ink m big letters, was 1 Aum 
Ramah ’. He said, ‘ What is the use of reading a large number of 
books ? For, it is from the one divine Lord, that the Vedas and Puraras- 
have come out; He and His name are non-separate. Therefore, what 
is contained m the four Vedas, the eighteen Puranas and all the 
other scriptures, is there in any one of His names That is why His 
name is my only companion 1 Such was the Sadhu’s faith in the name 

o£ God f *' 

Thus did the Master tell us of a great many Sadhus and sang for us, 
. , from time to time, the devotional songs he had learnt 

19 c evotiona them. Take for example the songs 

You have not, O mind, recognized my Ranfa, what then 

have you recognized 7 

And what have you known 7 , 

One, who tastes the bliss (derived from taking tb 
name of) Rama, is a true Sadhu. 

But what is he, who tastes the pleasures of worldly 

A tuTJon is he, who delivers the family (from Maya's 


songs and couplets 
of the holy men of 
the Ratnawat com- 
munity 


And. 


grip) 

But what are other sons worth 

Worship Ramachandra, the consort of Sita, the 

Tt ““r » oi sx. . — - - <*“ 

face and long eyes, , , ^ f ro v,ns 

His nose and forehead beautiful with boyisi 

and a mark of saffron 0 f the morn- 

And sandal-paste, giving the appearance o 

mg, sun. K kce 0 f pearls sinning 

His dazzling ear-rings, his , nEC ,„^ chcsr , 

like stars and dangling on his broad chest. 
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Like the Ganga coming out, piercing the peak of the 
mountain, green with flora. 

This hero of the dynasty of the Raghus, is there 
walking with his friends on the bank of the Sarayu ; 

Tulsidas is beside himself with joy gazing and feasting 
on this beauty and craves for the dust of those 
lotus feet 


A third: 


He really lives in the world who worships Rama, 

He really lives m the world who adores Him. 

And the fourth 

There is no one, except Rama, who can save me. . 

We have forgotten the other stanzas of these two sweet songs. 

Some times he recited for us the couplets he had learnt from those 
Sadhus He said, “ Sadhus always teach that one should protect oneself 
■against the dangers, of committing a theft, being in women’s company and 
telling a he ” Saying so, he would forthwith ask us to listen to what was 
said m Tulsidas s couplet • 

Tulsidas stands security, if God be not realized by truthfulness, 
obedience and lack of covetousness regarding others’ wealth. Tulsidas is 
a liar, if Gqd be not realized by truthfulness, obedience and looking upon 
others ’ wives as mothers ’ 

Do you know what obedience is 7 It is humility. When the right 
humility comes, egoism is destroyed and God is realized It is alsom 
Kavir Das's song : 

Service, worship and humility will make one easily realize the Lord 
•of the Raghus Be steadfast, O brother, joyfully." 

On another occasion, the Master said, “ At one time a desire arose 
in my mind that I should supply the aspirants of all com- 
munities with all the necessaries of Sadhana They would 
get all those things, become free from anxiety and practise 
Sadhana for the realization of God , and I would see it 
and be happy. I consulted Mathur about it. He said. 
Where is the difficulty, father ? I’ll arrange everything 
just now. Give whatever you like to anyone.’ Over 
and above the already existing arrangement about sup- 
plying uncooked nee, pulses, flour, etc., to each Sadhu, 
m , acc °rding to his liking, from the store of the temple' 

Mathur made provision for water-pots, Kamandalus, blankets, seats and even 
m oxmants, such as hemp and hemp-leaves for those who would take them, 
and wine «c , for the Tantnc worshippers Many Tantric aspirants used to 
«me at that time and hold Chakras, the holy circles I used to supply them 
PCekd gm£er and onion - P«ched nee and pulses which were necessary 


29 A desire in 
the Master's muid 
-to supply all the 

■necessaries of Sa- 
■dhana to the spiri- 
tual aspirants of 
•all denominations 
The story of Raj- 
ltumar (Achala- 
nanda) 
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co. r «,d but 

, could not take it. As one who sat with them had to take consecrated 
wme, I put a mark of it on my forehead, smelt it. or, at most, sprinkled it 
with my fingers into my mouth and poured it into their drinking cups As 

Tr 'L l dtank SOm£ applled the,r ™ nds ' 1 f°un id, to the thought of 
e Goddess , became absorbed m counting beads or meditation on Her, while 
others, far from calling on the divine Mother, drank too much greedily and at 
last became drunk. One day they behaved too improperly, when I stopped 
giving them wine etc . any more. But I always saw Rajkumar 1 sit for Japa 
and abstain from applying his mind to anything else as soon as he took it. 
But afterwards he had, it seemed, some inclination for name and fame It 


was quite natural, for he had his wife and children and on account of wants 
at home he had to pay a little attention to the acquisition of money. In any 
case, he used to take wine, only because it was helpful to his Sadhana. He, 
I saw, never took it greedily nor behaved improperly." 

Many thoughts are cropping up in our minds in connection with 
the Master’s inability to take wine. Mapy were the 
occasions on which we actualiy saw that mentioning the 
words “hemp,” “wine", etc., in the course of conversa- 
tion, he became filled with divine inebriation and even 
entered into Samadhi Many a time we saw the wonder- 
ful Master enter into Samadhi uttering the name 
of that part of the female body, at the very name of 
which, our roguish minds, proud of culture, ate filled 

with the idea of vile enjoyment, or, knowing that such 

ideas were sure to arise m their minds, those of us, who 
consider themselves refined, call it obscene, shut their 
ears against it or protect themselves by flying to a distance Again, as soon 
as he got down from the plane of Samadhi and regained a little normal 
consciousness, we heard him saying m this connection, “ Mother, Thou bast 
indeed assumed the forms of the fifty lettets 1 Those letters of Thine 
constitute also the obscene and indecent words The 6a, kha ’ of Thy 
Veda and Vedanta, and those of obscene and indecent words, surety are 
not different. The obscene and indecent words as well as the Veda an 


21 The Master 
was switched to 
spiritual emotion 
and inebriation at 
the very mention 
of the word “hemp” 
or *' wine *\ and en- 
tered into Samadhi 
at the utterance of 
what are regarded 
as obscene words 
or songs 


» He used to live now and again at KaJ.ghal end .known 
Achalananda He left behind a few d l!C , pies and grand-disciples His body was 
by bis disciples with great poop in a village near Kal.ghat. 

* V,ftv 15 the number of lettets in the Sanskrit alphabet 

•S and Kbb are the first two letters of the —nr senes of the **>* 
alphabet — Tr. 
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Vedanta ate verily Thyself.” Saying so, he entered into Samadhi once 
more. Alas, who will understand, far less explain, what an indescribable 
wonderful Light beyond the grasp of our minds and intellects there was in 
the eyes of that extraordinary god-man, that used to illumine all the things, 
good and bad, of the world < Who will have those eyes to get the vision of 
the world, which he enjoyed’ Be attentive, O reader, cherish these words 
carefully m yout heart with awe and reverence and think how deep and 
incomprehensible was the mental purity of that wonderful Master 1 

Ramprasad, on whom the grace of the universal Mother was bes- 
towed, sang : 

“I don’t drink wine but nectar, crying, 'Victory to Kali ’, which 
makes my mind God-intoxtcated Wine-bibbers regard me as drunk with 
wine . . Before we saw the Master, we could not even conceive that 


without taking intoxicants, a man by virtue of divine Bliss alone could be 
in such a drunken state. We remember it very well, a time in our life 
when we considered the author of a book to be superstitious and foolish 
in which he described Sri Chaitanya as losing his normal consciousness at 
the utterance of the Lord’s name, Han. During that period there flowed 


a current of unbelief and doubt of this nature regarding everything m the 
minds of all the young men of the city. And immediately afterwards we 
happened to meet this extraordinary Master. Not only did we meet him 
but observed him at all times, day and night, and with the eyes of sceptics’. 
We saw his unrestrained dance and constant loss of normal consciousness 
in the bliss of Kirtan (singing aloud the songs of the Lord’s name and divine 
sports! ; his losing consciousness of the outside world in pain at the touch 
of a com or any metal; his deep inebriation at the mention of intoxicants 

by their association with the inebriation of divine bliss. And what did we 

S2 °* at the menUon of the Lord ' 3 nam e or those of His incarnations * 
Why’ The utterance of the word that rouses the basest animal passion m 
ordinary men, by its association with tbe female organ of generation, sent 
im mto divine immaculate supersensuous ecstasy, bnnging before his mind 
the womb of the blissful Mother of the universe from which worlds are 
created every moment. Are we still to tell you, reader, what qualities of 

Il ld h Wary d32zIed ° Ur eyes for ever m a way that led us 

to adore him m our hearts as a divine incarnation ? US 

Many a time the Master came with his devotees to the Simla 
22. Examples o£ house of bls great devotee, the late Ram- 

th,s Datta and great bliss together with the 

(.) at the house 0 £ e * otees Enjoying for some time the bliss arising from 

Ramchandra Datta jlfang on God. one day, he started for Dakshineswar 

could not come to the front of the house One hat! T Car »ages 

* Madhu Roy's lane ^ C ° ^ 0ne 3 triage 
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on the mam road a little to the east or to the west of the j 

-r. A D =Lr sxiis rH“* 

devotees followed to, Boe the Mae.ee „s J? 

bh.s so „„eh that he eoold „o. * tho.e few sfeps 

h.m tn d rr s “ tW0 Sldes caugllt hold of hls ^dsand helped 

h”e H 7w ro w 7h I Were j SOme P e °P le st ^dmg at the bend of the 
rt H ° W COu d they understand the state of the Master’ They were 

?ihThe ng r SdVeS ' l° h ; h ° W dead ' drUnk the matl has become 
Thongh the words were spoken low, we could hear them and could not but 

smile ana said to ourselves, “ Indeed f ” 

One day m the day-time, the Master asked our supremely revered 
(u) second cx~~ H oly Mother to prepare a few rolls of betel leaf, brush 
ample In the pre- his bedding and sweep clean the room, and went to the 
MothefatDafb'- Kah tem P Ie to P a y his obeisance to the Mother of the 
neswar 5 1 universe - She had quickly finished almost all those things 

when the Master returned from the temple, as if m a 
completely drunken state , his eyes were red, steps hopelessly unsteady and 
his words indistinct and inarticulate He entered the room and came 
staggering up to the Holy Mother. The Holy Mother was then attentively 
doing the household work and could not at all know that the faster had 
come to her m that mood. The Master, like one drunk, then pushed her 
person and said to her, “ Ah, have I drunk wine 7 ” She looked back and 
was astonished to see the Master in that state She said, “ No, no , why 
should you drink wme ’ ” 

The Master : “ Why do I stagger then ’ Why can I not speak ’ Am 
I drunk’” 

The Holy Mother • “ No, no , why should you drink wme ’ You have 
drunk the nectar of Mother Kali's love ” 

The Master . “ You are right ” Saying so he expressed joy 
Since the devotees of Calcutta came to the Master and had his grace, 
M the third ex- the Master would go once or twice a week to the 
ample At Kasi- house of one or other of the devotees If any body could 
pur on seeing a not come to him at the fixed time and if he could not get 
drunkard the news of his welfare from anyone else, the merciful 


Master would personally go to see him Again, his mind sometimes became 
restless and he would go to Calcutta to see some one if the latter did not come 
to Dakshmeswar at fixed times But his auspicious visits, it was invariably 
seen, were for the good of those devotees He had not the slightest self- 
interest. Bern Saha had some good hackney-carriages at Baranagar As the 
Master came very often to Calcutta, it was arranged with him that be 
should send a carnage to Dakshmeswar on the Master’s order <= 
should not raise any objection however late at night the carnage mig 
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return from Calcutta. Of course, he should get extra hire at the fixed rate 
for the extra time. This carnage hire was paid successively by Mathur 
Babu, Mam Sen of Pamhati, Sambhu Malhck and Jaygopai Sen of Smduri- 
•apati, Calcutta. But the devotees to whose house he went, paid the carriage 
hire for that day if they were m a position to do so. 

One day the Master was to go to Jadu Mallick’s house at Calcutta to 
•see his mother who had great devotion for him, for he had no news about 
the family for a long time. The Master had finished his meal and a carriage 
arrived when our friend, A. came by boat from Calcutta to pay him a 
visit. As soon as the Master saw A., he made enqmnes regarding his 
■welfare and said, “ It is very nice that you have come. I am going to Jadu 
Mallick’s house today. I shall get down at your house on my way and see 
■G. He could not come here for a considerable time on account of pressure 
of work. Come, let us go together.” A , who was then newly acquainted 
with the Master, agreed He had seen him only on a few occasions in a 
few places He, therefore, had not known well that the extraordinary 
Master had ecstasy, at any place and at anytime, when he saw even those 
things or persons that we call contemptible or detestable or unworthy of 
touch or look. 

Now the Master got into the carriage. The boy-devotee, Latu, 
now known ,as Adbhutananda, took with him the Master’s bag, towel and 
•other necessary articles and followed the Master into the carriage. Our 
friend A. also got into the carriage. The Master sat on one side of the 
•carriage and Latu and A. on the other The carriage started, gradually 
went beyond Baranagar bazar and was passing by the Mati lake. Nothing 
particular happened on the way. The Master saw this or that on his 
way and was asking Latu or A, about it like a boy; or he raised 
this topic or that and was going on merrily as in the ordinary normal 
condition. 


. , T ! tere was sometlu ng like an ordinary bazar to the south of the 
Mati hke. And farther south there were a wine ‘shop, a dispensary, a 
w stables and some tiled houses forming a warehouse for rice for sale To 
t le south of this place the broad road to the well-known temple of Sri 
■Sarvamangala and Chitreswan led to the bank of the Ganga One had to 
keep that road to the right to go to Calcutta. 

, n , Jr me dr “ nbar ? s were then sittln g M the grog shop, drinking wine 
and were noisily making merry. Some of them were singing joyfully • and 
aome dancing with gesticulates And the owner of the shoo, tvmg 

at the dow TIT h t 1 W,De t0 them W3S ,tand “* absent-mindedly 

td Now the M ? - ^ 3 ^ mark of vermilion on his fore- 

otkeJr I Camage passm S before the shop The 

t , t0 kn ° W tbe Mascer ’ f “. when he saw him he 

raised his hands and saluted him. ne 
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The noise attracted the Master’s attention to the shop, and b 
happened to see the drunkards expressing their joy noisily As soon as ts 
saw their merry-making due to the drinking of wine (Karana), the memory 
of the blissful nature of the universal Cause arose in his mind through 
association. It was not the memory alone, but its direct experience also 
followed and he was completely filled with inebriation and his words 
became indistinct. That was not all. He brought out suddenly a parte' 
his person and his right leg out of the carriage, placed his foot on the foot- 
board and stood there Like one drunk, he expressed joy at this, moung 
his hands, and making gesticulations of his body cried out loudly. "Very 
nice, fine enjoyment, bravo, bravo 1 ” 

A said, “ We had no previous indication that the Master would 
suddenly be in that state He was talking like one in the normal state 
But no sooner had he seen the drunkards than he was in that condition 
I was benumbed with fear. In a great hurry I stretched my arms ruth a 
view to dragging his body into the carnage and making him sit, when Latu 
interfered and said, ‘Nothing need be done, he will control himself and 
will not fall down’ I therefore remained quiet, but my heart went on 
throbbing violently for some time. I thought, ' How very wrong it was for 
me to drive in the same carnage with this mad Master I I’ll never do so 
again’ All these events, of course, took much less time tq happen than 
• to describe. The carnage left that shop behind and the Master sat quiet 
withm it and happening to see the temple of Sri Sarvamangala. said, There 
is Sarvatnangala She is an awakened deity- Salute Her Saying so. v 
himself saluted the Devi when we also did so in imitation of him from 
that distance. Then, I looked at the Master and saw him ® 
a normal state smiling gently. But the throbbing of my heart did > 
come to an end for a long time, thinking he might have fallen ana 

“ When afterwards the carriage came and stood at the gate of the 
house, he said to me/ Is G in 7 Please go and see « ’ I went and came b ^ 
to say 1 no ’ He then said. * Well ' I cannot see G ; I thought o A 
Mm to give today’s extra carriage hire But I am now acquamted w.th 
Will vou give a rupee ’ Jadu Maliick, you know, is a miserly • 

should not create any f^re I return. Jadu will pay rupees iwoand 
however late it may be before I ret , f }mc ;{ } „ u p% 

annas four, and these lemani - ^ 0 , era "h 
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23 The Sadhus 
of all denomina- 
tions that came to 
Dakshmeswar got 
help from the Mas- 
ter in t e I i g i o u s 
matters 


Such a “ drunken ” state came daily at any time on the Master. 
Alas, how few examples can we record and tell the reader ! 

Thus on many occasions the Master narrated, not only to us but to 
many other people, the stories of many monks and 
aspirants that came to the Kali temple at Dakshmeswar. 
There are many people living even now who can 
bear testimony to it. We were then studying m the 
St. Xavier’s college It remained closed on two days a 
week, Thursday and Sunday. As there was a crowd of 
devotees with the Master on Saturdays and Sundays, 
we used to go to him on Thursdays also which gave us the opportunity 
of hearing of various events of his life from his own lips From the 
description of all these events, we could clearly understand that, besides 
the Bhairavi Brahmam, Swami Tota Pun, the Muslim Govinda, the 
monk who came providentially to Dakshmeswar' to save the body 
of the Master by forcibly feeding him during his stay in the highest 
Nirvikalpa plane continuously for six months and one or two others, 
each one of the monks and aspirants of various denominations, that 
had visited Dakshmeswar before we went there, had come to have new 
spirit infused into his religious life with the help of the light of the 
Master’s extraordinary divine life. Having thus reached the acme of their 
Me, they got the opportunity of showing the true aspirants of their 
denominations, thirsting for spirituality, how to realize God along their 
own path Each of them came only to learn and. having perfected his 
knowledge, went away to his own place. Although the Bhairavi Brabmani, 
Tota Puri and some others, were very fortunate in coming and helping 
the Master in his spiritual life, they too were blessed to realize, on 
the strength of the divine life and power of the Master, those hidden 
spiritual truths which they were unable to experience in their own lives in> 
spite of their hfe-long Sadhanas 

It does not take one long to understand another truth when one 
24 Whenever studies the order of the coming of those Sadhus and 
Sadhakas to the Master at Dakshmeswar. And because 
it will be convenient to study the order in which they 
came, we have m this chapter tried to tell the reader 
the narratives of the Master in his own language as far as 
possible and in their proper order and sequence, exactly as 
we heard them from him We heard from the Master him- 
„ , that: . whenever he engaged himself m the disciplne and 

worship of particular aspects of God and real, zed them, the true aspirants 
of those communities, devoted to those aspects of the deity, began to pour 

f ° r S ° me tlmei ^ da * s and were passed with them 


the Master realized 
perfection m the 
Sadhana of a parti- 
cular religious 
doctrine or faith, 
the Sadhus of that 
denomination 
would come to him 
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-in the discussion of those divine aspects. As soon as he attained perfection 
in the worship of the Mantra of Rama, the monks of the Ramawat deno- 
ruination started coming to him in large numbers No sooner had he been 
■established m each of the devotional moods of Santa, Dasya, etc , spoken of 
in the Vaishnava books of Bengal, than devotees practising those moods 
■streamed in The then eminent Tantnc aspirants of this part of the country 
•came to him, when he had completed the discipline, prescribed in the sixty- 
four Tantras, with the help of the Bhairavi Brahmam Hardly had he 
perfected himself in and attained immediate experience of Brahman, 
according to the non-dual doctrine, when the good Sadhakas of the 
Paramahamsa denomination came to him in large numbers 

Even a boy will not take long to understand that there is a hidden 
meaning in the fact that the aspirants of different 
denominations came thus to have the divine company of 
the Master At the auspicious advent of the incar- 
nation of the age, it always happened thus in the world 
in the past and will happen so m future Accord- 
ing to a mysterious law of the spiritual world, these 
incarnations are born in every age m order to avert 
the decline of religion or to brighten up the almost ex- 
tinguished light of spirituality But, when wq study their 
lives we find that there is more or less a difference in the 
manifestation of power in them, and it becomes clear that some of them came 
to remove the want of a particular part of a country, or of a few particular 
communities, while others came to remove the lack of spirituality m 
whole world But, all of them, it is everywhere :seen. prom 
own doctrines and the knowledge discovered by them, and kept > J 

authenticity of the spiritual teachings of the preceding sages, teachers 

—d of destrojing ,b™. 

docrnne, .»d f»d» That tow of d* 

relation .»»««• *>*■*« '"be™. S «« d» 

vision tvbicb i, blmdad to attachment o 

ptemous religious doc...... belt •*>«««. d 

add the next required gem to it in me us 

spmtuahty and quietly pass away. , b d of tbe blsto ty of some 

- - 

promulgated the truths experienced by * 

. intact the rehgious doctrines preached y J ' 

of teachers Again, Mohammad came a few centtn ^ 

° £ Z and preached his own doctrine without destr 

carnations, xae 

1 Gita7 7 


25 The mani- 
festation of power 
in all the incarna- 
.tions of God is not 
.seen to be the same 
Tor, some of them 
came to impart re- 
Jigion to a parti- 
cular people and 
some to all human- 
ity 


26 The compan- 
ion of the manifest- 
ation 
power 
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27 The reason 
why the Sadhus 
and Sadhakas of 
all denominations 
came to the Master 


founders of Hindu, doctrines promulgated by Jesus. This does not prove that 
Jewish, Christian doctrines preached by the Jewish teachers or by Jesus- 
and Muslim reh- Me lmper f ec (. m other words, this does not prove that by 

gions on the one , , 

handandthatofthe following those doctrines one cannot realize those aspects 
Master on the other of God which they realized. That can surely be done. 

Again, by following the doctrine preached by Mohammad, 
one can also realize that aspect of God which Mohammad did. This is the 
law everywhere in the spiritual world. It must be understood that the 
same law applies to the religious doctrines of India too. You will realize 
any particular aspect of God by rightly following that particular doctrine, 
preached for that purpose by the Vedic Rishis or the great teachers, the 
authors of the Tantras and the Puranas The Master engaged himself m the 
disciplines according to the doctrines of all denominations one after another, 
realized this grand truth just mentioned and communicated it to us. 

“ When the flower blossoms, bees come ” The Master told us many 
a time that it was the law m the spiritual world also It 
is according to this law that as soon as an incarnation of 
God gets illumination or realizes the truth of the spirit- 
ual world, those thirsting for religion are attracted to him 
m order to know and learn it. The reason why the 
aspirants of *11 denominations came to the Master, group after group, and not 
those of one denomination only, is that, having trod all denominational 
paths and having realized all the aspects of God realizable through them, he 
could give specific information about each of them. But all of these 
aspirants did not achieve perfection m the practice of their own doctrines 
nor could they recognize the Master as the “ incarnation of the age" It 
was the best of them only who could do so. But each of them made progress- 
along Ins own path by virtue of the divine company of the Master and was. 
perfectly ^convinced that he would certainly realize God at the right time if 
he went on his own path It is superfluous to add that the decline m 
religion arises through the loss of faith m one’s own path, which makes it 
impossible for the aspirant to realize spirituality in his own life. 

There is wide-spread talk nowadays that the Master learnt the 
methods of Sadhana leading to God-realization from those 
monks, engaged himself in too severe austerities and went 
mad at one time, that his brain became deranged and 
there came on him a permanent physical disease of losing: 
normal consciousness under the influence of excessive 
emotion of any kind. My God I We are such a herd of 
learned fools ! The race of the Rishis of India showed m 

and the Puranas ThaHhe T ^ Dsthtou 8 hthe Ved a s 


28 It is not true 
that the spiritual 
propensity m the 
Master got awak- 
ened by virtue of 
his company with 
the Sadhus who 
came to Dakshmes- 
war 
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mind They left behind for us the full explanation of the scriptures relating 
to Samadhi, which does not exist among any other people anywhere And 
all the great souls who have till now been regarded m the world as incarna- 
tions of God and been receiving the reverence of human hearts m all 
countries experienced, in their own lives, this loss of consciousness and 
explained to us again and again that it was inevitable m spiritual progress 
But, in spite of all this, if we still speak or listen to and believe those hollow 
words, God help us f O reader, if you think it is desirable, you may hear 
those meaningless words credulously ; may you and those who say so 
prosper! But kindly allow us the liberty of lying at the feet of this 
wonderful, God-intoxicated man. And try once mote to understand it well, 
before you decide it one way or the other. See that the state described by 
the ancient author of the Upanishad, 1 does not come on you • 

“Just as, one blind man guided by another, meets with disaster, so, 
people, devoid of discrimination, who consider themselves to be intelligent 
and well versed in the scriptures, live in ignorance and pass through vanous 


transmigrations." 

It is not a new thing that the Master’s Bhavasamadhi is called a 
disease. Many persons educated in the Western way said so, even while 
the Master was living But as time passed on, the “insane" talks and 
predictions of that divinely inebriated man came true more and more, and 

the more bis extraordinary ideas were eagerly sought and accepted by the 

people all over the world, the more did that statement lose its force. It 
met with the same fate as a handful of dust thrown at the moon And 

fully discovering that all such statements were erroneous, people came to 
the certain conclusion that the Master’s words were true and preserved their 
tranquillity of mind. It will happen so now also, for truth cannot be kept 
covered any more than fire, by a piece of cloth It is therefore not necessOT 
to US to make any effort to expound it further We would quote a word 
or two of the Master himself on this topic and pass on to another 

Our revered friend Sn Sivanath SasW. who was one of the teach 

of the General Brahmo Samaj, said to some of us dutms 
the life-time of the Master, that the Masters Bhava- 
samadh. was a disease (hysteria or epileptic fits) produced 
by nervous disorder and simultaneously express d £ 
opinion that be became unconscious at the 
ordinary people suffering fr<5m that d.sease This re ^^ 
gradually reached the Masters ear Much 
- - Lanath used to visit the Master from time to time. 

sJffiHKSSSSs® 

* Katha Upamshad, 1, 2, 5 


29 The loss of 
normal conscious- 
ness during the 
Master’s Samadhi 
was not a disease 

The conversation 
between the Master 
and Sivanath is a 
proof of it 
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30 The reason 
-why the Master 
behaved like a mad 
man during the 
time of his Sadhana 


remained all right, although you apply your minds night and day to 
insentient things like brick, wood, earth, money, etc , and I, who think night 
and day on Him whose consciousness makes the whole universe conscious, 
become unconscious 1 Where have you borrowed your intellect from ? ’ 
Sivanath remained silent. 

The Master used the words " divine madness”, “madness of know- 
ledge ", etc , to us every day and freely said to all that a 
powerful storm of divine love raged in his life for 
twelve years. He used to say, “ Ah, just as, when dust is 
raised by a storm, all things look alike and trees like the 
mango, jackfruit, etc , cannot be seen, far less distinguished 
from one another, even so a state came on me which did not allow me to 
know good from bad, praise from blame, cleanliness from uncleanlmess I 
There was one thought, one idea only, viz , how to realize Him This was 
what occupied the mind every moment People said, 1 He has become 
mad ’ " 

Some of the learned aspirants that came to the Master at Daksbines- 
war in those days were, owing to their excessive devotion, 
initiated m Mantras and even in Sannyasa by him before 
they left Pandit Narayan Sastri was one of them We 
were told by the Master himself that the Pandit lived 
with his teachers like the orthodox Brahmacharins of 
ancient days, and studied various Sastras continuously 
for twenty-five years. He had always a strong desire to 
have equal knowledge of and mastery over all the six Darsanas and lived 
with different teachers at Kasi and other places m the north-western 
part of the country and had the complete mastery of five of them But 
if lie did not finish his study of the Nyaya philosophy with the well-known 
teachers of Nyaya at Navadwip in Bengal, he could not have complete 
mastery over that system and so could not he regarded as one of the 
eminent scholars of Nyaya He, therefore, had come to this part of the 
country about eight years before he visited the Master at Dalcshineswar. 

e lived for seven years at Navadwip and finished his studies in the 
Nyaya Philosophy He was ready to go home Perhaps be entertained 

aeat c f “ W ° uW be able t0 these P^ts of the country over 

® " S ° 16 Came i t0 see Calcutta and visited Dakshtneswar situated 
r that city, when he had the privilege of meeting the Master. 

SaStrl had been kn ° wn as a scholar in the country even before he 
32 The aatece- t0 Ben ® al t0 stud y Nyaya Hearing the name of 

dents ot Sn Sastn »>stn at one time, the Maharaja of Jaipur, we were 
told by the Master himself, had a desire of aDnmr. tin o 
3S , blS C0Utt -P an dit, and respectfully invited him with the promise of £ 
high salary. But Sn Sastn’s thirst for knowledge had not yet been quenched; 


31 Some of the 
Sadhakas that came 
t o Dalcshineswar 
were initiated* by 
the Master As for 
example Sn Naia- 
yan Sastn 
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S°M S ah° f rem“m e e d e uaSd° V So ^ 

to^ e pZLZi al C^Z Sn Sastn ’ w ^w-*£2f 

Narayan Sastn was not like ordinary scholars Detachment fr 
33 He finished the world was gradually growing , n his heart 

ZtZndZlZ ° fthe S ^ P . tUres He could cfeadj 
meeting the Master v , f no one C0U W have real mastery of the 

Vedanta and other scriptures by a mere 

rnnTT' T J eref ° te ’ EVen before he finished his studies, there arose ,nh!s 
mind from time to time the idea, “I am afraid, I am not acquiring right 
knowledge m this way Til pract.se Sadhana for some time and t^ 
realize what the scriptures say " But he suppressed the desire of engjmg 
himself in Sadhana and applied his mind again to his studies, lest he should 
lose both, by thus giving up half-brushed a subject which he had been 
trying to master. Now, as he acquired a thorough knowledge of the sir 
philosophical systems, that long-cherished desire of his was fulfilled He 
now wanted to return home He had already decided m his mmd that he 
would do what was considered proper on his going back home At this 
auspicious moment of his life he met the Master and, as soon as he saw 
him, he felt drawn towards him, rather m a mysterious way * 

We have already said that, at the Dakshmeswar Kali temple, there 
were good arrangements for the hoarding and lodging of guests. Fakirs, 
Sadhus, Sannyasms, Pandits and so on. No wonder therefore that he 
was respectfully allowed to live there as long as he liked , for, besides 
being a Brahmin Brahmachann, belonging to a distant part of the land, he 
was a good scholar. It was a beautiful place providing food and other 
necessaries and affording the company of such a god-man ! Sri Sastri made 
up his mmd to spend some time there before going away And what else 
could he do 1 The more intimately he mixed with the Master, the more 
did a certain feeling of love for him grow m his heart and the more 
intensely did a desire to know him deeper and deeper prevail in him The 
Master too expressed his joy on getting the simple-hearted, magnanimous 
Sastn for a companion and spent much time with him in conversation 
about God 

Sastnji had read about the seven planes spoken of in the Vedanta 
34 Saetnji’s re- He knew from his study of the scriptures that, as soon as 
solve, owing to the mmd ascended to higher and higher planes of consci- 
the divine company ousness, there came wonderful experiences and visions 


of the Master followed at last by the Nir vikalpa Samadhi And it u as 

m that state that man got merged in the immediate experience of (he 
reality of Brahman, the indivisible Existence-Knowledge-Bhss Itself, and 

that the delusion of the world clinging to him for ages without beginning. 
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vanished altogether He saw that the Master had the immediate knowledge 
of what Sastri]i merely read about m the books and got by heart. He found 
that he himself merely uttered the words Samadhi, immediate knowledge, 
etc., while the Master was actually experiencing what they meant, at any 
time during day and night in course of his conversation about God. Sastryi 
thought, ” Ah, how wonderful ' Where else shall I have such a person to 
teach and explain the hidden meanings of the Sastras ? This opportunity 
must not be missed. The means of immediate knowledge of Brahman must 
be obtained from him at any cost. Life is uncertain indeed. Who knows 
when this body will come to an end? Shall I die before attaining right 
knowledge? That cannot he. At least one sincere effort to realize God 
must be made. Let home and all that go for the present.” 

As days passed on, detachment and eagerness to know Truth grew 

35 Sasmji felt more and mole m Sastnji as a result of the divine 

detachment company of the Master. The desires such as, “ I shaE 

startle all by my scholarship ”, “ I shall become a 
Mahamahopadhyaya *, and acquire name, position, fame, etc., more than 
others ”, appeared to be contemptible aims of life to be shunned and avoided 
by all means ; and they gradually vanished altogether from his mind. Sastrijt 
lived with the Master like a disciple in a mood of true humility, listened 
attentively^ to his nectar-like words and thought, “ The mind must not be 
applied any more to anything else , there is no knowing when the body 
will meet with its end ; now, when there is yet time, effort must be made to 
realize God” He reflected on the Master, "Ah, how free from anxiety 
ic lives, knowing what one should know and understand m life t Even 
death has been conquered by him, it can no longer hold before him the 
horrible shadow of the ‘ night of destruction ’. Well, the author of the 
Upanishad 1 says that all the wishes of such great souls become fulfilled and 
that if one can truly obtain their grace, one’s desire of experiencing the 
world again and again vanishes and one attains the knowledge of Brahman. 

, then should I not importune him for this grace ? Why should I not 
take refuge in him?" Sastnji went on pondering this way and lived with 
the Master at Dakshmeswar. But, he could not, all on a sudden, make any 

f St ^ ShOUW conslder h ™ to be unfit and refuse to take 
him under his shelter. Time rolled on thus. 

The following event proves that detachment from the world was* 

36 Sastnji was becoming intense in Sastnji’s mind day after day. Michael 

2r« 

-ir .■ “ - zzszzxz 

. „ thc safest amongst the great scholars 
- Aluiufafia Upamshad in 1 10 and III 2 I 

35 
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became £ W ml? *“ b ~ the tS!C( 

a little after While he has till! SpEi * T** Madhusudan and himself went 
reason why he gave up his own ^ Narayan Sastr * as!ce d him the 
said Michael 

whether, reluTta nTto -lTZ *“ t0 d ° 50 Wa cannot say 

question in that manner BntV"™ T t0 3 Stranger> he re P lled to the 
present that he ^ualt 1° *“ ^ ™ d tbe " h ™ 

«. by way of joke or sarcasm to h.deVttnth aS hTmself ” Be datlfit 

“ml Z aDn ° yed WlA hlD t0 ^at answer Head 

What to give up one s own rehgion for the sake of maintaining oneself in 
this ephemeral world - What a mean consideration r Die one n,™ 
day you should rather have died" He thought, “And yet people 
im a great man and read his hooks with appreciation t” A great 

orrence came upon Sastnji s mind and he desisted from speaking any 
more to him 

Madhusudan then expressed a desire to listen to some religious 

37 The converse, instruction from the Master The Master said to us, " My 

m ° Uth WaS pKSSed as rt were fa y someone, and I was not 
IC ae allowed to speak anything.” Hnday and some others say 
that that mood of the Master left him a little afterwards, and he moved 
Madhusudan s mmd by singing m his sweet voice a few songs of Ramprasad, 
Kamalakanta and other eminent Sadhakas, and taught him thereby that 
devotion to God was the only essential thing in the world. 

Even after Michael had bidden good-bye, Sri Sastn discussed and 

38 Sastnji wrote denounce 6 Michael's playing the renegade and wrote with 

his own opinion on a P Iece of charcoal in big letters on the wall of the 
the wall verandah to the east of the door leading to the Master’s 

room that to give up one’s own religion under the stress 
of one’s monetary needs was a very mean act. Sri Sastri’s opinion on this 
matter, written on the wall in distinct big Bengali characters, attracted our 
notice and produced curiosity in us One day we made an inquiry and 


^came to know everything As Sri Sastn had lived in this part of the countiy 
for a long time, he had learnt Bengali very well 

Now comes the last thing known m Sn Sastri’s life. One day he 
39 Sastnji was happened to meet the Master in a secluded place, took 
initiated in Sannya- that opportunity to express the desire of fus heart 
«a and practised and insisted tenaciously that he should be initiated 
austerities m Sannyasa The Master agreed on account of Ms 

eagerness and initiated him on an auspicious day After that Sastrip 
left the Kali temple. He expressed to the Master the desire of >ts 
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ieart that he would make a strenuous effort to realize Brahman 
t Vasishthasratna, till his aim was fulfilled Dissolved in tears, he 
isked for the Master's blessings, worshipped his feet and left Dakshineswar 
ehmd for ever. No certain news of Narayan Sastri was received after 
:his , some say that he lived at Vasishthasrama practising severe austerities, 
vhich resulted in a physical disease due to which he died. 

Again, the Master felt a desire to see all the monks, aspirants and 

40 It was natural devotees of all communities when he heard of their stay 

with the Master to in the neighbourhood. When he felt that desire, he 
jay visits to monks used to go unasked to them and spend some time m talks 
md aspirants about God. At that time no consideration such as 

“ Would people think ill or well of it ", “ Would the Sadhakas unknown to 
me be pleased or displeased with my visit " or “ Would I myself be properly 
:espected ”, would ever cross his mind. He would go somehow or other to 
he aspirants and would not rest till he had formed a correct idea regardmg 
heir spiritual attitudes, their progress towards the goal and other relevant 
matters The Master also behaved very often m the same way, when he 
leard of scholars learned in the scriptures, who were also aspirants. He paid 
similar visits to Pandit Padmalochan, Dayananda Saraswati and many others 
and narrated stories about their hves to us now and then. We are now 
going to tell She reader about Padmalochan first of alL 

The study of the Vedanta was very rare m Bengal before the advent 

41 The reason °f the Master. Although Acharya Sankara had defeated 
why the N y a y a the Tantrics of this province in theological polemics many - 
p^iosophy entered centune s ago, he could scarcely establish his own doctrine 

among the people m general Consequently, the Tantras 
accepted as true the radical principle of non-duahsm spoken of m the 

edanta, introduced a little of it into their own process of meditation and 

And CT th ed rf P T t 0ther ceremomes am ? ngst the pubhc as before. 
And the Pandits of Bengal devoted the whole energy of tbeir fertile 

T T Yu 6 StU n ? ° f the Nyaya P h:los °P h y. created the Navya Nyaya neo- 
svlem W° Ug / b ° Ut “ €XtCa ° rdlnary revoIut ion in the realm of that 
and hum lid *° *“* ^ P«>ple of Bengal were defeated 

made an effort, to surpass all m that same field. 

Although the study of the Vedanta was so scarce m a 

42 Padmalochan, nursery of Tantra and Bengal, the 

«L« Cdan “ C Y'thTvef t° ^ d tUdr ° f ^ ^ “ncksions 
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At meanness of nature, the Master sometimes quoted to 

. , . , ™ the Pandits remarks on the subject For the extra 

ordinary, truthful Master always remembered whatever he heard Wy 
one expressive of the liberal doctrine after his heart and, while quota* it in 
the course of conversation, he mentioned the name of the person from 
whom he had heard it first. 

Once upon a time, the Master said, there arose a great controversy 

44 Who IS groat- amon 8 st the scholars of the court as to who was greater, 
cr of the two, Siva ^ Iva or Vishnu Padmalochan was not present there, 
ot Vishnu ■> The scholars who were present grew noisy m then 

disputation, some supporting one and some supporting 
the other, according to their own knowledge of the scriptures, or perhaps 
according to their own temperamental preference. Thus a quarrel went on 
between the two parties, the Saivas and the Vaishnavas No solution of the 
problem could be found. Therefore, the principal court-pandit was sum- 
moned to decide the question. Pandit Padmalochan arrived at the assembly. 
And when he heard the question, he said, “ None of my forefathers up to 
the fourteenth generation saw either Siva or Vishnu How can I, therefore, 
say who is superior and who is inferior 7 But if you want to know what the 
scriptures say, it has to be said that the Saiva scriptures call Siva greater 
and thq Vaishnava ones, Vishnu So, one's own chosen Ideal is greater than 
all other deities,” With this remark, the Pandit quoted as proofs verses 
indicating that both were greater than all other deities and concluded that 
both were equally great This conclusion of the Pandit brought the quarrel 
to an end and everybody thanked him We get a definite proof of his 
genius in this outspokenness and frank and unpretentious knowledge of the 
scriptures and get the clue to his great name and fame 

It was not because he travelled far into the great wood of multitudi- 
nous words that the Pandit became so famous. Acquainted 

45 The Pandits ^ their daily life with the repeated manifestations of his 

Jove of Go noble qualities of liberality, non-attachment, good con- 

duct practice of austerities, steadfast devotion to his chosen Ideal etc, 
npoole came to the conclusion that be was an unusually great Sadhaka a 
Zt of M ?te «*»» « of mo .Atabn, ■»! p-fc-a » 
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THE MOOD OF THE SPIRITUAL TEACHER 


-God is rare indeed in the world. So, people are attracted towards a person 
in whom both these are found It was therefore no wonder that, when 
the Master heard of him, he had a desire to see that good soul who had 
been adorning the court of Burdwan for a long time and was approaching 
his old age. 

Whenever there was any desire in the Master’s mind, he, like a boy, 
46 The nature became anxious to fulfil it immediately. The Master’s 
of the Master's mind acquired that trait, perhaps because he had taught 
wind, the Pandit his mind since his childhood, “ Life is ephemeral, do quickly 
.came to Calcutta ^hat j^s t0 be done anc j performed every action 
with intense eagerness Again, a little thinking brings out the fact that the 
mind becomes endowed with that disposition as the result of practising 
one-pointedness and steadfastness. Anyway, seeing the Master eager, 
Mathuranath was thinking of sending him to Burdwan when the news 
came that, as Pandit Padmalochan had been ill for a long time, he had been 
brought to a garden near Anyadaha, on the bank of the Ganga for a change 
of climate and that, owing to the pure fresh air of the place, he had 
improved a little Hriday was sent to know whether the news was true 
-or not 


He returned and confirmed the news. The Pandit had heard of the 
Master and, was very eager to see him. He showed great respect to Hnday 
knowing that he was a relative of the Master. A day was then fixed. The 
Master started to see the Pandit; Hnday accompanied him. 

Hriday says that the Master and Padmalochan were pleased to see 
47 The Pandit each other when they met for the first time. The Master 
■saw the Master for could find him to be a Sadhaka, of a liberal nature, amiable 
and well versed in the Sastras The Pandit also had the 
conviction that the Master was a great soul and was in an extraordinary 
-state of spirituality. He could not refrain from shedding tears to hear the 
name of the divine Mother sung by the Master in his sweet voice. The 
Pandit became speechless on seeing the Master lose normal consciousness 
m ecstasy over and over again and hearing what experiences he had in that 
state. The Pandit, well versed in the scriptures, tried, we can clearly under- 
stand, to compare the spiritual states of the Master with those recorded m 

^rr T ab0 CerCam th3t ’ in «. adiffi- 

fmdmfth d f an<1 C0U H n0t C °“ e t0 any certain delusion. For, not 
could nofnerf^r eXPemncES of the Master recorded in the Sastras.be 
could not perfectly ascertain whether what were written in the Sastras or 

«»££££ 

•spiritual mattJs tith ZlT^f med t0 amve at ^re conclusions m all 
experienced a sortofresd / P sanptu ^ al knowledge and keen intellect, 
in hght restlessness m the midst of joy, like a spot of darkness 
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diroug , spintual practtces He came to know that it was only because the 
s2 C /;" dltS C , h0 . sen “ eaI - was Phased with him on account oi his 
*? f“ n ' llm a b °™< ** he became invincible in innumerable 
meetings of scholars and could keep secure his superiority. Padmalocbanhad 
always with him a towel and a spouted-pot filled with water. It was a 
favourite habit with him to take them m his hand, walk a few steps hither 
and thither, come back and wash his mouth and sprinkle his head with that 
water before he went forward to solve any problem. Nobody had ever any 
curiosity to inquire into the reason for this queer habit of his, and nobody 
ever thought that it had a hidden purpose. , The Pandit never disclosed it 
to anybody , not even to Ins wife, that he used to do so according to the 
advice of his chosen Ideal and that, when he did so, intelligence, scriptural 
knowledge and presence of mind were completely awakened in him through 
divine grace and made him invincible to others. The Devi a ci vised him 
privately in his heart of hearts to do so. From that time he followed that 
advice perfectly for a long time and experienced its result without the 
knowledge of others. 

The Master said that he could know this by the grace of the divine 
Mother. And one day, finding an opportunity be con- 
cealed the Pandit’s towel and spouted-pot. Padmalocban. 
could not engage himself m the solution of the problem 
under discussion in the absence of those things and was 
busy searching for them When, afterwards, he came to know that the 
Master had concealed them, his astonishment knew no bounds , when, again, 
he understood that the Master had come to know everything before he had 
done so, the Pandit could not help reciting hymns to and singing praises of 
the Master as his own chosen Ideal The Pandit came to regard him as an 
incarnation of God from that time and was devoted to him accordingly 
The Master said, “ Though Padmalocban was so great a scholar, he had so 
much faith in and devotion to ‘ here ’ (me) < He said, ‘ When I shall come 
round, I’ll convene a meeting of all the scholars and tell them all that you 
are an incarnation of God I’ll see who can refute my word.’ Mathur, at one 


49 The Master 
could know the 
miraculous power 
of the Pandit 
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time, for another reason, -was going to convene a meeting of all the scholars at 
Dakshmeswar. Padmalochan, an unavancious Brahmin, -who was of a virtuous 
orthodox disposition, would never accept a gift from a Sudra. Thinking that 
he would not come to the meeting, Mathur asked me to request him to be 
present there. At the request of Mathur, I asked the Pandit affectionately, 
‘ Will you not come to Dakshmeswar ? ’ He said, 1 1 may go to a sweeper’s 
house with you and take my food there. Is it too much that I should go to 
a meeting in the house of a person of the caste of fishermen 7 ’ ” 

But the Pandit was not to come to the meeting convened by Mathur 
50 The Pandit Babu. Before the meeting could be called, his physical 
passed away in illness increased. He bade good-bye to the Master with 
Kasi, the abode of tears in his eyes and went to Kasi. It is said he passed 

the universal Lord away there shotdy a{ter . 

When, long afterwards, the Calcutta devotees of the Master took 
refuge at his holy feet and in their exuberance of devotion, some of them 
were calling him publicly an incarnation, the Master came to know of it and 
sent them word not to do so He got the news a few days later that they 
had not desisted from doing so. Annoyed at this, he said to us, “ One is a 
doctor and another is the manager of a theatre ; they come here and call me 
an incarnation! They think they extol me by calling me such But what 
do they understand of what is called an incarnation? Long before they 
came here and called me an incarnation, many persons like Padmalochan, 
who spent their whole lives in the study of these things— some well versed 
in the six philosophical systems, some m three- came here and called me an 
incarnation. To be called an incarnation has become comtemptible to me. 
What will they add to me by calling me such ? ” 


Besides Padmalochan, the Master met some other famous scholars 
from time to time. He told us now and again, m the course of conversa- 
tion the special noble qualities he saw m them. It will not be out of place 
briefly to narrate the stones here of a few such scholars. 

Once Swami Dayananda Saraswati, the founder of the Arya Samaj, 
51 The Master Cami : t0 Bengal on a tour and lived -for sometime in a 
on Dayananda gentleman s garden in the village called Sinthi in Barana- 
gar, situated to the north of Calcutta. Although he was 

doLr a dT" Tu g °° d SCh ° lar ’ h£ dld not then preach hls 

doctnne and found his organization. On hearing of him, one day the 

on n ““V T “ P3y hlm a Vlslt Ia course of a conversation 
on Dnyananda the Master said to us on one occasion, "I went to see 

i m m the garden of Sinthi, I found that he had acquired a little power • 
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The Master said about Pandit Jayanarayan, “Although a great 


52 Pandit Jaya- 
narayan 


scholar, he was free from pride He had foreknowledge 
of the time of his death and said that he would go to 
Kasi and pass away there. And so it happened ’’ 


The Master mentioned many times the great devotion to Sn Rama- 


53 Krishna- 
kisorc, the devotee 
of Sri Rama 


cliandra of Krishnakisore Bhattacharya of Anyadaha 
He used to visit bis house The highly devoted wife 
of Krishnakisore also had much devotion for the Master, 
The Master said that Krishnakisore had great devotion 


even to the Mantra, “ mara ” as a great one, imparted by the Risk, let 
alone his devotion to the name, “ Rama " For, that word as a Mantra was, 
it is written in the Purana, imparted by the Rishi Narada toValmiki, 
then a notorious highwayman And as the result of its repeated utterance 
with devotion, the extraordinary divine play of Sn Ramachandra was 
manifested in Valmiki’s mind and this made him the poet and author 
of the Ramayana. Krishnakisore met with much grief and misers in the 
world. Two of his grown-up sons died. The effect of the grief ueto 
the death of one’s son, the Master said, was so great that, even Knshna- 
kisore, although a great devotee, could not control himself and was over- 


whelmed with grief. . , , i , 

Besides the Sadhakas mentioned above, the Master saw Maha 

Devendranath Tagore, Pandit Iswarchandra Vidyasagar and "then 
spoke to us occasionally of the Maharshi's liberal devotion and Iswar 
Chandra’s attachment to the Yoga of action 



CHAPTER III 


PILGRIMAGE OF THE MASTER AS THE GURU 
AND HIS COMPANY WITH THE HOLY MEN 


Know that all beings, that are great, prosperous and powerful, have 
■for their origin a part of My power — Gita 10. 41 

IT is not m the power of man to record everything about the divine play of 
-the Master (as the spiritual teacher established m Bhavamukha) enacted 
with so many people in so many places and in so many ways We have 
already made a present of a little of it to the reader. It was also in 
-accordance with the same mood that he went on pilgrimages We shall 
now try to narrate them to the reader 

As far as we saw, no action of the Master was aimless or useless If 
we study even the very ordinary daily actions of his life, 
not to speak of the special events, they are found to be 
full of profound meaning. Again, in the modern age we 
have not seen a single life in the spiritual world so full of 
unusual occurrences Man cannot attain the complete 
experience of any one of the innumerable aspects of God 
by the practice of lifelong efforts and austerities, let alone his 
realizing Him and having visions of Him m various aspects, his direct 
perception, by dint of Sadhana of all kinds of religious doctrines as true 
and his helping the aspirants in following all those doctrines and m going 
forward along their own paths Far from having any peer in the spiritual 
world, he stands out as one really unheard of Each of the great souls of 
the ancient ages, the seers, the teachers and the divine incarnations resorted 
to the means of a particular spiritual mood, realized God thereby and pro- 
-daimed that to be the only path, leading to the vision of God They had 
•not the opportunity of knowing that God might be known through various 
other moods also Or, they themselves might have realized that truth 
more or less but they did not publicly declare it, thinking that such 
preaching might undermine the firm faith and devotion of the people to 
their chosen Ideals and thereby thwart or harm their realization of 

Io‘ dielS M rrf WhatC 'T T y b£ the m0tive - hlStory bears te^imony 
to the fact that they preached as the Guru, narrow religious doctrines onlv. 


1 In comparison 
-with the lives of 
other spiritual 
teachers, the 
Master’s was novel 
-and wonderful 

even 
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of all communities, 
who came to 
Dakshineswar and 
who came m con- 
tact with him dur- 
ing his pilgrimage 


help from him before they left. Besides, at the request 
of Mathur Babu and the devout Jagadamba Dasi, his 
wife, the Master went on a pilgrimage up to Vrmdavan. 
There is no lack of monks and devotees m places of 
pilgrimage like Kasi and Vrmdavan Therefore, it is not 
merely a guess-work of ours, but we bad some indication 
of the fact from the Master himself, that eminent Sadhakas of those holy 
places met him and became blessed through the help of his power as the 
Guru. It is necessary to record here a little of what he said 

The Master said, "A piece has to move through all the squares 
6 Passing through before it reaches 'home'. When one experiences all 
the states from that of sweepers to'that of emperors, and 
is really convinced of their worthlessness, one can be in 
the state of a real Paramahamsa, a true knower of 
Brahman ” This is true so far as the realization of the 
ultimate knowledge by a particular aspirant himself is 
concerned But, as regards what one should belike, if 
one were to become a real teacher of humanity, he used 
to say, " One can commit suicide with a nail-parer , but 
one requires a shield and a sword m order to kill another (to conquer an 
•enemy) ” If one is to become a true spiritual teacher, one had to pass 
through all kinds of experiences and become endowed with more power than 
the generality of people. The Master said to us again and again, 

degree of power only that an incarnation of God, on the one hand, an a 
perfected man and Jiva, on the other, differ” Do you not see that, in the 
-practical world of politics, geniuses like Bismark and Gladstone have to keep 
an eye on the past and present history and, events of th eir county and 
develop foresight far more powerful than ordinary people » And it is beca 
they do so, that they can understand what prevailing ideas and movements 
would develop m a particular way and have a baneful m{henc ° h 
on the generality of the people of then country fifty years « h 
So they set free counter forces which prevent those ideas from bee 
powerful in course of time and bringing misery “ *%,%%% 
must be understood that the case is the 
Incarnations, the true teachers, have to set afoot, befo , 


\anous states, high 
and low, in his life 
and having various 
cxpnences, the 
Master had an 
extraordinary 
power of spiritual 
teaching manifest- 
ed m him 




acners, uave w - , 

careful study and correct grasp and understand I* 
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Othcis Do you not see, with how many kinds of states the Master bad 
to be acquainted ’ Born in a poor cottage, he suffered intense poverty 
during his childhood, was appointed a priest in the Kali temple passe 
through the mean condition of serving another during his youth and, 
absorbed m a search for God, met with harsh treatment from his relatives- ^ 
and became an object of pity and contempt for the worldly people who 
regarded him as mad, during the period of his Sadhana. Again, he ex- 
perienced the respect worthy of a king when Mathur Babu entertained the 
greatest possible reverence for him and showed the mtensest devotion to- 
him, and he had the supreme splendour worthy of the gods when the 
aspirants of various denominations poured out their hearts love and- 
devotion at his lotus feet, knowing him to be an incarnation of God. Thus- 
expenencmg all these and numerous other states, he had to stand the test 
of remaining perfectly unperturbed under all those circumstances Just" 
as, on the one hand, his undivided divine love engaged him intensely m 
practising extraordinary austerities and opened his super-sensuous, subtle- 
Eogic vision, so, on the other, his acquaintance with all those worldly states- 
enabled him rightly to grasp and understand the mental attitudes of people 
under all circumstances in the gross external world, gave him bis skill in 
dealing with them, and made him sympathize with all kinds of misery and- 
happiness. For, it was through all these internal and external states that' 
the Master’s power as the teacher was seen to blossom and manifest itself- 
more and more every day. 

There is no doubt that similar results were produced m the life of- 
the Master by his pilgrimages It was necessary for the 
Master, the spiritual teacher of the age, to be acquainted 
with the spiritual condition of the generality of the- 
people of the country. This need was, no doubt, met to 
a great extent through the pilgrimage he undertook with 
Mathur For, the Master's eye of wisdom, which could 
always penetrate into all the veils of Maya and have a 
direct vision m the inward world of the One indivisible Existence-Know- 
ledge-Bliss without a second, the quintessence of all, made him in the every- 
day life of the external world, an expert m grasping the mental attitudes of 
people from a few casual words of theirs and in understanding the state of 
the country and society by the observation of a few events It must, of 
course, be understood that we say this with respect to the Master's normal 


7 What the 
Master learnt dur- 
ing his pilgrimage 
Both natures, the 
dmne and the 
human, were there 
in him 
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state of consciousness. But, when he ascended to higher planes through 
the power of Yoga and with the help of drane vision saw and understood 
the individual, social and regional conditions and fully ascertained the 
means by which their present plight might come to an end, he was beyond 
the necessity of knowing anything m the manner of ordinary people, who 
do so by observing things with the gross eye and comparing it with other 
things. It was then not at all necessary for him to ascertain the truth about 
things m this manner. We saw the Master, the god-man, ascertain the 
truths about all things with the help of both the ordinary outward eye and 
the extraordinary Yogic vision Therefore, if we cannot make the reader 
acquainted with the perfect manifestation m him of both the divine and 
human aspects, a partial picture only of that dtvme character will be 
imprinted m the reader's mind. This is why we are making an effort to 
study the life of this god-man in both those aspects 

Seen from the scriptural angle of vision, there is another reason why 
the Master went on a pilgrimage. The persons who 
have realized the goal of life by the attainment of the 
vision of God go, say the scriptures, to holy places of 
pilgrimage and enhance their quality of holiness As 
they come and reside in those places with eager hearts to 
have special visions of God, they leave behind them 
new manifestations of special aspects of God or enhance and illumine 
the previous manifestations already m existence there So, when otto 
come there, they experience easily a little at least of those aspects of Gad 
This scriptural evidence is with regard to ordinary perfected souls how 
much more powerful would be the influence of the incarnations of God 
like the Master? The Master explained to us on many occasions m 
simple language what has been said before about holy places He sa . 
“Snow for certain, my children, that there is God's man, estanon whet 
people have practised for a long tune austerities, Japa, meditation, 
abstraction of mind, prayer and worship m order to have His v,s,on J f 
Noughts of God have become solidified there, so to speak, on account ot 

the, /devotion; this 

to age to these holy P , e_ *-t, pre 1S a special manifestation 

called on Him with all their heart S^th ^ woywtee> fife 

° £ G ° d ZhZl Sy^-sibfe m wells, pools, ponds or lake, though ,t 

Wa !Iad mother Places also if one after „ visits to 

A|3in ' * JSrfJ endowed with a 

said. “ Just as cows eat their fill, oeco 


8 What the Sas- 
teas say about the 
reason why divine 
persons like the 
Master go on pil- 
grimage 


can 1 


9 The Master's , He saK J t “Just as 
tl f- anxiety and then, testing in one 


place, chew the 
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•visits temples and cu <3, s0 after one has visited temples and places of 
holy places pilgrimage, one should sit in a secluded place, think on 

and merge oneself m those pure thoughts of God that rose m the mind 
while one was m those places , one should not apply one’s mind to sights, 
tastes and other worldly objects, immediately after visiting them Those 
thoughts of God do not, in that case, produce permanent results in 
the mind" 

On one occasion, some of us accompanied the Master to Kalighat, 
to pay out obeisance to the Mother of the universe It is superfluous to 
say that the special divine manifestation of the Pithasthana 1 and the living 
manifestation of the universal Mother, m the mind and body of the Master, 
combined to produce an extraordinary joy in the hearts of the devotees. 
On their way back, one of us had to go to his father-in-law’s place m 
response to a special request and to spend that night there. On the morrow, 
when he came to the Master, he asked him where he had passed the 
previous night And hearing that he had had to pass the night m the house 
of his father-in-law, he said, " Ah, what is that ? You saw Mother and came 
back ; what a great difference between ' chewing the cud ’ of the vision and 
thoughts of Her, which you ought to have done, and passing the night like 
worldly people m your father-m-law’s house instead I One should chew the 
cud, m other words, continue to cherish the thoughts that arise in one’s 
mmd in temples and holy places of pilgrimages. How can those divine 
thoughts stay in the mmd otherwise 7 ’’ 


Again, the Master said to us on many occasions that one could not 
10 A devotional derive much benefit from visiting places of pilgrimage 


w r 

mood most be pro- and other holy places without devoutly cherishing from 
duccd in the mmd beforehand holy thoughts m the mind. When he was 

holyplaces lmng ’ many different tunes expressed our desire 

„ „ , , . t0 , fi0 011 a Pdgnmage, when he said to us affectionately 

One, who has it here de.m the heart) has it there; one who has it 
not here, has it not there either’” He said further, "The devotional 
moods, when they exist ,n one’s mind, get accentuated through association 
P ? aC£S of Pdgrimage , but what special benefit will one derive there if 
one has not got those moods m one’s mmd 7 Often it is said that so-and-so’s 
son has fled to East, or some other holy place, shortly after, he writes 

Yoga, unable bcar^atsjwoi^agams" f ab ' up Her body m 

on travelling with the dead body danghng from His left .if who thereupon went 
else, Vishnu, in order to relieve "Siva ie£t sho , u ^ er ' forgetting everything 

the dead body of Sat, to pieces, whmhTel mfn n-,# 0 ^ con , dltI ™' W behmd Hm 
thus especially sanctified by on* orotherp.eee dCLf 0 ' 5 oIndla These spots, 
Pithasthanas — Tr piece o£ Her body, are known and revered as 

the wSfiSg. °n« upon a time 
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home that he somehow secured a job there and has sent some money. 
Again, many go to live m places of pilgrimage but start shops, business, etc, 
there When I went with Mathur to the north-western parts of India, I 
found that what was here was there also The same mango trees, tamarind 
trees, clusters of bamboos, were there as here I saw all that and said to 
Hndu, 'What, O Hndu, have I then come to see here’ Whatever is 
there, is here. The only difference is that the power of digestion of the 
people of these parts seems to be greater than that of the people there, 
when one sees the ordure in the fields here ’ ” 1 

The devotees, we said before, brought the Master for the treatment 
of his throat-disease to a hired house at first at Shyam- 
pukur in Calcutta and afterwards to a garden house at 
Kasipur, a little to the north of that city Accompanied 
by two of his co-disciples, Swann Vivekananda went 
away to Buddhagaya without the knowledge of anybody 
a few days after the Master came to the Kasipur 
garden. At that time the study of the extraordinary life 
of Lord Buddha and conversation of his detachment from the world, his 
renunciation and austerity, were going on night and day amongst us On 
the wall of the small room on the southern side of the ground floor of the 
garden house, which we always used, was written the verse from the 
Lahtavistara, indicative of the firm resolve of Buddha. “I slt 

continuously on the same seat and practise meditation and steady abstrac- 
tion of mind till truth is realized , let the body be destroyed in the attempt, 
,f a is to be so” Day and night flashing before our eyes these swords 

always reminded us that we also would have to sacrifice our lives for th 

realization of God. who is of the nature of Truth We also must follow 

thC ^Ihasane sushyatu me sanram twagasthimamsam pralnyancha yatu, 
Aprapya bodhim bahukalpadurlabham, na.vasanat 

* Lahtaustara 
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Swami Brahmananda told the Master of it The Master heard it and said 
to him, “ Why are you anxious 7 Where can he go 7 How long can he be 
away 7 You will see he will come back very soon.” Afterwards he said 
smiling, “ Although you take journeys even to all the four corners of the 
world, you will find nothing (no true spirituality) anywhere Whatever is 
there, is also here (showing his own body).” The word " here ”, it seems, 
was used by the Master in two senses firstly, that the manifestation of 
religion and spirituality did not, at that time, exist anywhere else m such an 
especial manner as m himself , and secondly, that God existed within every 
one — if love for and devotion to Him withm one could not be awakened, 
there was no benefit derived from travelling to various places outside. Two 
or more meanings are thus met with in many of the Master’s words. Why 
speak of the Master alone 7 It is the same case with all the incarnations of 
God born in the world from age to age , and human beings in general accept 
one or two of those meanings according to their individual liking.or past 
impressions The person to whom the Master addressed the aforesaid 
words took them in the former meaning and, firmly convinced that the 
manifestation of spirituality was nowhere to be found m the same degree 
as it was m the Master, stayed with him with his mind free from 
anxiety Swami Vivekananda also actually came back to Kasipur m a. 
few days 


At one time, a little before the passing away of the Master, a 
12 "One -aho supicrae!y devout woman devotee expressed to the 
has It here, has it Master her desire of going to Vrmdavan andpractis- 
there also " austerities and other religious exercises for some 


time. The Master, with a movement of his hand, said 
to her, Ah ' Why should you go ? What can you do there 7 One who has 
it here, has it there and one who has it not here, has it not there either.”' 
The woman devotee could not accept those words of the Master on 
account of the attraction of her heart for that place and bade good-bye to- 
him But, she, we were told by her, could not derive much benefit from 

^? r 7 ge ° n t 1 hat , occaslon ' BeHdw. ^e lost the opportunity of being 
tuth the Master m his last days, since he passed away shortly after she went 
away on the pilgrimage 


Many a time we were told by the Master, the embodiment of all 

13 The thought spmtual moods, that his journeys to the holy places 

m the Bind of the were undertaken with special mental attitudes He used 

!7' c - h tal \ cd t0 say < " I bought, I would find every one in Kasi merged 
Master as to v-hat in Samadh, j , w.asi merged 

lie Mould find m , * m „ the Ration of Siva all the twenty-four 

places of pilftf image , ’ an a m Vnndavan beside themselves with 

»«. r . jts : ns-jsj 

““t”” ” pi ' “ 4 ° f ,h * el s: 
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everything like a five-year-old boy. We have learnt to view all 
persons and tilings with a suspicious eye from our childhood, how 
can that kind of simple faith arise m our crooked minds’ We look 
upon a man as a foolish, half-witted person, when we see hnn believing 
anything straightaway It was from the Master that we heard for the 
first time, '* My children, people become simple-minded and liberal as 
the result of many austerities and Sadhana , if one is not simple-minded, 
one cannot realize God. It is to these men of simple faith that He 
manifests His real nature ” Again, lest anyone should think that one 
must be a simpleton to have sincere faith, he said, “ You should become 
a devotee; but why should you be foolish on that account’" "Always”, 
continued he, “discriminate in your mind between what is real and 
what is unreal, and what is eternal and what is transitory And 
then give up what is transitory and fix your mind on the thing 


instruction to 
Swann Yogananda 
" You should be a 
devotee, but why 
should you be 
foolish on that 
account ’ 


eternal." , 

Unable to harmonize these two statements, many of us were scolded 

by him now and again. Swami Yogananda had not then 
14 The Master's renounced t jj e W orld He required an iron pan for his 
house and went to Barabazar to buy one He reminded 
the shopkeeper of the evil consequences of irreligiousness 
and said, “ Look here , take the just price and give me a 
good thing, see that It has no cracks or holes’ The 
shopkeeper, in his turn, said, “Rest assured, sir, III ot 

course do that ", and chose for him a pan and gave it to 

He believed m the words of the shopkeeper and brought it without 
1 « BU, .h„ he e.m. 

give the shopkeeper t e pn are some articles of which 

it should, before you receive it Agai , quantity 

,t „ =« <« »»», .”»»* -■ «« 

*eh”c o“"«.e“-th b» —JeAl 

Vious topic. ld b the Master, more than a Iakh ° 

M “ h “ .» “» rf travelling » 

B *-< •“ r , h» a.». » «**■ >» «** 

worldly attachment sou 
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. to Brahmin Pandits Afterwards, one day he invited 

2 £ te" them together with their families, fed them their fill and 
complained, “Why gave each one of them as farewell present a piece of 
hast Thou brought doth and a rupee. Again, when he came back to that 
■me here. Mother pj ace a {(- er visiting Vnndavan, he played one day the part 
of the “wishfulfilhng tree” at the injunction of the Master and gave to 
everybody whatever necessary articles he asked for— metal pots, cloth, 
blankets, sandals, etc. When the Master saw quarrels, tumults and even 
-fighting amongst the Brahmins on the very first day on which cooked food 
was distributed, he was extremely annoyed. He was seized with despair 
when he saw people attached to lust and gold m Varanasi as well as in other 
-places Dissolved m tears, he said to the divine Mother, “ Why have you 
brought me here. Mother’ 1 was happier at Dakshmeswai." 

Although the Master was thus pained to see worldly attachment 
even amongst the people living ra holy places, he had 
16 The Master’s extraor j, nar y visions and other experiences there, and 
wwa of golden was f lrtn [y convinced of the glory of Siva and the great- 
ness of Kasi From the time when he entered Varanasi 
by boat, the Master saw, with his spiritual eye, that the city of Siva was 
actually made of gold — there was actually nothing made of earth and stone 
there. It was indeed the manifestation, m the present, of the invalu- 
able golden mass of spiritual emotions of the hearts of holy devotees, 
■deposited stratum after stratum and solidified through ages, so to speak, 
into this city. That effulgent form, the embodiment of spiritual emotions, 
is its eternal nature And what is seen outside is its shadow only. 

It does not take much effort to understand, on the whole, the 


meaning of the phrase “the golden Varanasi”, with the 

regarded ^made help ° f ° Ur gt0SS vlslon t0 ° Who wl11 not admit that. 

of gold from very ancient times, all the parts of India combined 

to pour out incessant showers of gold to construct that 
wonderful city of Siva, when he sees in Kasi innumerable temples and big 
buildings, more than two miles on the bank of the Ganga paved with stone, 
numberless bathing-ghats with wide flights of steps, countless metalled 
roads bedecked with gates, innumerable aqueducts, oblong or circular 
reservoirs of water, such as ponds, wells, etc., monasteries, gardenbouses, 
and, above all, many a place where there is the free distribution of food 
for the maintenance of Brahmin students, Sadhus and the poor’ Who 
will not feet astounded to think that the heart-felt devotion of about three 
hundred million people of India has contributed for such a long time 
uniformly to bring about that external manifestation of the beautiful city ’ 
■Who will not be charmed to see the irresistible force of this mighty current 
of spiritual feelings and will not lose himself m an attempt to discover its 
origin’ And who will not be wonderstruck and say with his head bent and 
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heart melting with devotion, “ This indeed is an incomparable creation. It 
is surely not man-made It has actually been brought into existence by 
the infinite compassion of the divine Lord, the refuge of the humble and 
the deliverer of the afflicted ” And His Sakti Herself, in the form of 
Sri Annapurna, is for ever presiding here to nourish both the bodies of tie 
Jivas, their gross bodies (formed by the assimilation of food) and the vital 
force, by the free distribution of food to them, and their subtle bodies, 
consisting of mind, intellect and bliss, by fully charging them with the 
power of spirituality, quickly bringing liberation to them, in other words, 
giving them the knowledge of their oneness with the divine Lord of the 
universe. It is, therefore, no wonder that, as soon as the Master, ever 
abiding in Bhavamukba, came here, be saw that celestial, golden current of 
spiritual emotions pervading the city of Siva and realized as golden that 
city, the solidified manifestation, so to speak, of that current. 

All luminous things, without exception, are, in the eyes of the 
Hindus, pure, made of Sattva Guna AH things derive 
their manifestation from light, which is, therefore, pure in> 
our eyes. We can understand this from the Sastias, 
which prescribe the placing of the Jyot-praaipa, the 
sacrificial lamp, near the deities, and forbid the puffing 
out of lights before them and so on It is perhaps owmg to this principle 
that we have been enjoined to look upon bright things like gold etc, as pure, 

and forbidden to wear gold ornaments about the lower part of the person- 

Seemg that Varanasi was golden, the boy-like Master was at first ponied 

to think that gold would be soiled if he were to answer nature s calls them 

We heard from the Master himself that Mathur arranged a P^ u ' n t ° 
the Master across the small stream, Asi, to answer calls o ^ 

When afterwards that mood of his came to an end, he had no 

3117 “we were told by the Master of another especial vi^n of bs >n Kasi 
Many people take a trip on the Ganga by bo ^ 

five holy places, Mamkarmka and the other : A ^ 

pamed by the Master, Mathur took a “£, rnlka 

main burmng-ghat of Kasi is situated near 

they die m Kasi When Mathur’s boat came to the 

„ „„ „ b« « of «*. =- 

„«e bool burnt J “ tad „ en , „f ,p,r,O.I »»*“ 

m that direction. faster. ^ ^ ^ ^ ^ o{ his body stood 

was comp 


18 Tlie Mastet 
felt that Kasi was 
golden and was 
therefore, afraid to 
make it dirty 


19 The Master's 
vision at Mamkar- 
mka that Jivas are 
liberated as soon as 
they die in Kasi 


direction, the Master, tne — — ~ ^ faody ; 
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-neat But it was not necessary for be was seen to be standing calm 
'ZZe, absolutely motionless; and a wonderful light =and smfle 
his face and made that place pure and effulgent, as it were. Hud y 
and Matbur, stood carefully beside tbe Master The crew stood at 

a distance and viewed the strange mood of the Master with an artomsbed 

eye When, some time afterwards, that divine mood of the Master 
came to an end. all got down into Manikarmka. bathed, made gifts and 
performed other ceremonies that were to be performed there before they 

went elsewhere by boat. , 

The Master then described his wonderful vision to Mat ur 
■others. He said. ” I saw a tall, white person with tawny matted hair 
walking with solemn steps to each pyre m the burning-ghat, raising 
carefully every Jiva and imparting into his ear the Mantra of supreme 
Brahman. On the other side of the pyre, the all-powerful Mahakah 
was untying all the knots of bondage, gross, subtle and causal of the Jiva 
'produced by past impressions and sending him to the indivisible Sphere 
by opening with Her own hands the door to liberation. Thus did Visva- 
;natha, the divine Lord of the universe, endow him in an instant with tbe 
infinite Bliss of experiencing non-duality, which ordinarily results from 
the practice of Yoga and austerity for many cycles. Thus did He fulfil 
the perfection of the Jiva’s life " 

The Pandits, well versed in the scriptures, who were with Matbur, 
heard of the aforesaid vision and said to the Master, “It is written in 
general m the Kasihhanda, that if a Jiva died here, the Lord of the 
universe granted him Nirvana, the state of infinite Bliss; but it is not 
•written in detail how He granted it. From your vision it is clear how it 
is accomplished. Your visions and experiences have gone beyond even 
what is recorded in the scriptures.” 

While he was staying m Kasi, the Master went to pay visits to the 
famous holy men there. He was much pleased to see 
saw TniUn'l Trailanga Swami, who was one of them He spoke many 
Swami things about the Swami occasionally He said, " I saw 

that the universal Lord Himself was using his body as a 
vehicle for His manifestation Kasi was illumined by his stay there He 
■was in an exalted state of Knowledge. There was no body-consciousness 
in him , sand there became so hot in the sun that no one could set foot on 
it But he lay comfortably on it I cooked rice porridge, took it with me 
to him and fed him with it He did not speak then, as he had taken a vow 
to remain silent. I asked him by a sign whether God was one or more 
In reply he hinted that, when one was in Samadhi, one knew Him as one ; 
•otherwise, as long as there was the knowledge of diversity, such as I, 
you. the Jiva, the universe, etc , He was many. Pointing at him I said to 
Hndu, ‘ This is what is called the true state of a Paramahamsa.' ” 



dhi to see the im- 
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After a short stay at Kasi, the Master went to Vrmdavan with 
21 The Master Mathur Babu. He, it is said, was m a wonderful Bhava- 
was in Bhavasama- samadbi to see the image of Vankevehari— he lost him- 

self and ran to embrace Him When he saw cowherd 
boys returning from pastures and crossing the Yamuna 
with herds of cattle at sunset, he became filled with 
spiritual emotion, inasmuch as, among them, Be had the 
vision of the cowherd Krishna, dark-blue like a newly formed cloud and 
bedecked with the feathers of a peacock's tail on his head The Master 
visited Nidhuvan, Govardhan and a few other places of Vraja He liked 
these places more than Vnndavan. Having various visions of Sri Krishna 
and Sri Radha, the supreme lady of Vraja, he felt intense divine love in 
those places Matbur, it is said, sent him by a palanquin to go and see 
places such as Govardhan On one side of the palanquin he spread a piece 
of cloth on which he piled m stacks —rupees, half-rupees, quarter-rupees, 
two-anna-pieces, etc., so that the Master might give them away to the 
poor and to the places of worship But the Master became so much Idled 
with spiritual love and affection while he was going to those places, that 
he could not take them in his hand to give them away Having no alter- 
native left, he pulled one end of the piece of doth and scattered the® 
amongst the poor people of those places 

In those places of Vraja, the Master saw many a world-renouncng 
Sadhaka sitting within Kupas 1 with tbeir backs to the 
22 The Master's doo[S an( j mmerse d in Japa and meditation by wlthdraw- 
intensc love for inf , t ^ eiv eyes from outward things The Masters min 
Vra,a was much attracted by the natural and other beauties ot 

Vraja, adorned with fruits and flowers, the small hillock, Govar 
and peacocks, free from fear, roaming everywhere m the forest. ^ 
men engaged u> austerity who spent their days in incessant [Jre and 
and the inhabitants of Vraja, whose behaviour was sro! ' see 

respectful. Besides, at Nidhuvan, the Master was 
Gangatnata, the perfected lover of God, an aged lady g 
enjoyed her company so much that he thought he would not: 
and go anywhere else, but spend the rest of his life there. Qverwheta cJ 
Gangatnata was then about sixty years old Seeing b tl> 

. with spiritual love m her constant * « f 

23. Gangamataof ^ Kmhna for a very long time, the i*» 

""desire to that place regarded her as Radha's P™^ lc °J on or 
"" Heie- L .h». who h,d ^ 

turned to Calcutta ot jj er an d come down on earth t 
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when he asked love As soon as she saw him, she, we heard from the 
himself, who would Master himself, could recognize the signs of Mahabhava, 
serve his old mother g reat Jn00 4 i manifested in the Master’s body like 

those in Radhika's She, therefore, called him Dulali, the darling friend, 
thinking Radhika had incarnated Herself as the Master and come 
down on earth Gangamata considered herself blessed in having the 
privilege of meeting “ the darling friend ” without seeking him and 
thought that her long heart-felt service and love had borne fruit 
that day. The Master also forgot everything else when he met her and, 
as one long familar with her, lived in her hermitage for some time. 
They were so much charmed with each other’s affection that Mathur 
and the others, we were told, were afraid lest he should refuse to return to 
Dakshmeswar with them We can well infer how anxious Mathur, who was 
so very obedient to the Master, became, on account of that thought. But 
the filial love of the Master towards his mother became victorious after all, 
and conquered his resolve of remaining at Vraja The Master said to us m 
this connection, I forgot everything when I went to Vraja I thought 
I would no more return here. But, a few days later, I remembered my 
mother. I thought she would be in difficulty— who would look after her 
and serve her in that old age ’ That thought arose in the mind and made it 
impossible for me to live there." 

The more we, think the more do the words and actions of this extra- 
24 A wonderful ordinary person appear wonderful indeed, and the more 
amazed we aTe to see the unprecedented harmony in him 
of apparently contradictory qualities. Do you not see 
that, although he offered everything, body, mind, etc , at 
the lotus feet of the universal Mother he could not offer 
truthfulness to Her Although he gave up worldly 
relation with all persons, he could not forget his affection 
thB . „ and duty to his mother. And although he never retained 

the slightest tinge of carnal relationship with his wife, he never forgot 
ways to maintain, in the mood of the Guru, a loving relationship with her. 

actioisTwh? y a r e ik e T PkS tbat "" ^ glVe " 0f extraordinary 
actions Who are the teachers, or incarnations of God of past ages in 

whose lives so many contradictions meet ,n such sweet harmony MVho 

n Z hfm af a 5 "' 3 else , One Z 

spiritual* s ° G ° d ’ ^ C3n ° ne fmd a » the 

heard from the Ma^erhl if ? “ ° Be ? HlS aged “<*her, we 
life at Dakshme sw u„d “ h ^ VT M ** kst few years <* >« 
hand all kmds of service to W anf f ^ , performed ™th his own 

h« adorable mo W “ ° f * ldconsldered <™^lf Messed. Again, when 

was seen to shed such nrnf * *’ aS the Master ’ s ** and he 

shed such profuse tears in sorrow as very few in the world 


harmony m the 
Master's life of 
ideas and of quali- 
ties contrary to one 
another Although 
a Sannyasm, the 
Master served his 
mother 
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are seen to do. But, although he was so much grieved at the death of his 
mother, the Master never for a moment forgot that he was a Sannyasm 
He had the obsequies and funeral ceremonies of his mother performed by 
his nephew Ramlal, as he, being a Sannyasm, was precluded by the scriptural 
injunctions from performing them and he himself sat in a secluded place 
and paid off, as far as possible, his debt to his mother by weeping for her. 
The Master said to us about this on many occasions " In the world, 0 
children, the parents are worthy of supreme veneration ; they should be 
served, according to one's power, as long as they live and after their death 
their funeral ceremonies should be performed according to one’s means. 
One, who is poor, and has no resources to perform them with, should go 
to the forest, remember the parents and weep , it is in this way alone that 
the debt due to them is paid off. It ts only for the sake of God that one 
may disobey one’s parents ; one does not incur any blemish thereby. 
Prahlada, though forbidden by his father, did not give up taking the name 
of Krishna ; and Dhruva, though forbidden by his mother, went to the 
forest to practise austerities; and they did not incur any blemish on that 
account.” We felt blessed to see the wonderful manifestation of the 
Master’s power as the spiritual teacher of people through his filial devotion 


to his mother m this way. 

The Master bade good-bye to Gangamata with difficulty and returned 
25 The Master to Kasi with Mathur. He lived there a few days when, 
refused to go to on the occasion of the Dipavali, the new moon mg t 
Gaya, the abode of 0 f illumination, he saw the golden image of Sri Anna- 
Gadadhar, knowing purana and was beside himself with love and devotion 
that he would be Mathur had a deslre t0 pay a visit to Gaya from fei. 

and h^vf to part But the Master dissented and Mathur gave up that 
with his body The desire When the Master’s father had coraetoG^. 
reason fot this the abode of Gadadhar, he, we were told by tbe 

1 , It u,a rnme to know m a dream that Gadadhar would be 

bornm L family. And that was why 

separate from Hun, and ^ tbe 0ne who . ,n past ages 

the firm conviction of th , rnnranda and others, had 

had incarnated Himself as Rama, Krishna, ® there arose 

Z. down to tbe w«H » b» - “fd b» «"« 

>n ta , we ob.« r ei » end «»* - 

Th ' M ““ “ d ’ ‘ 
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to those places, he would enter into such a profound absorption that his 
mind would not come down from there back to the sphere of mortals. 
The Master expressed a similar feeling, on another occasion, at the proposal 
■of his going to Pun, otherwise called Nilachala, where the divine sport of 
Gauranga had ended It was not a feeling regarding himself alone. When 
he knew through Yogic vision, that any one of the devotees was a part or a 
■manifestation of a particular deity, he expressed that kind of feeling 
regarding him also at the proposal of his going to the particular place of 
the divine play of that deity and forbade his going there It is difficult 
to explain to the reader that feeling of the Master. It is not reasonable 
to call it “ fear ”, for, even those ordinary persons who experience ecstasy 
m their lives recognize how at death the soul merely leaves the body and 
become, thereupon, free from fear, knowing death to be a particular 

- transition like any one of the physical transitions from one stage to another 
such as childhood, youth, etc So, it is no wonder that the incarnations of 

1 God, able to enter into profound ecstasy at will, conquer death and become 
absolutely fearless. Neither can we call it an eagerness to live or to have 
; the body saved, such as people m general have. For, it is for the purpose 
; of havm S seIflsh pleasure or enjoyment that the generality of people express 
that eagerness This explanation cannot be applicable to those from 
. whose mind selfishness has for ever been washed off. How then can 
‘ explain the aforesaid feeling of the Master ’ Words are our instruments ; 
that is, they are there to express the ideas that rise in our minds. 
Where is the power in those words to express the very exalted divine 

- ideas m the minds of great souls like the Master ’ We have therefore 
•O reader, no alternative but to give up the idea of argumentation, to listen 
with faith to the exact words in which the Master described them and try 

' 3S ^ T j° SSlble WIth the he!p of the imagination, to pamt pictures of those 
•, exalted ideas in our minds 


, The Master 5 saKi - and there many examples of it in the scriptures. 

' 26 It is the law that a mamfestatlon ansin § from a place, thing or person 

that the effect would mer 6 e mt0 that wherefrom it originated when it 
merges m the cause happened to come very near it. The Jivas owe their 
' neht . , ° r j gm or manifestation to Brahman, when they acquire 

t" kn0WlEdfi f and a PP™ch It, they merge into It The limited minds 
■ m other Torde a i° ther ,ndlv,duals hav2 originated from the infinite Mind, 
any one 7 J’ « "* ?"**«”* of tba * Mind. If the httle mind of 
noble qualities and m ZZ' COmpasslon - ^-attachment and other 
it mcrges into It TZZ* Mmd ’ that ls ‘ b ~ similar, 

■come out of the ’ T ‘ S tbe Z m the gross wor!d also - T he earth has 
it "the sunt d ""I' lnt ° Wh : Ch WlU “mmediately merge if .t approaches 

i d J betl n £r* iOICe ° r ZZ * “ USt - £ undo! 

’ hlnd that oonviction of the Master, there is a particular 
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27 The law of 
Karina cannot 
solve the mystery 
of the life of an 
incarnation The 
reason therefor 


feeling unknown to us And, if there actually exists a Thing or a Person 
called Sri Gadadhar, and if the mind and body of the Master had, for 
some reason or other, originated or manifested itself from Him, what njt 
there irrational in the faith that, attracted towards each other 01 
account of love, they would unite again when the approach was clae 
enough 7 

No inference or reasoning is necessary to explain that the lues of 
incarnations are not like those of ordinary men Seans 
in them the manifestation of unthinkable, unimaginable 
power, men’s heads are bent down in reverence to them; 
they offer their heart-felt worship and take refuge m 
them The philosophers of India, like the great Rtshi 
Kapila and other geniuses, made the utmost effort to 
pierce the mystery of the lives of those extraordinary, powerful personages 
Trying to ascertain what led to such a vastly greater manifestation of power 
in them than m ordinary people, they saw at the very outset that the law of 
Karma, common to all, was quite inappropriate to solve the mystery. For, it 
is in search of their own selfish pleasures that ordinary people perforin good 
and bad actions But, when the actions of those other persons are studied, 
that motive is seen to have been absolutely lacking The desire to rcmoie 
the misery of others produced in them an irresistible effort therefor and 
at the altar of that desire they completely sacrificed all their own enjoj- 
ment and pleasures Again, it was also seen that the quest for honour for 
name and fame in the world, never nourished the root of that desire, or, 
it was always their habit to give up m all respects the desire » attain 
higher worlds and worldly honour, which they shunned as they wouiu 
the droppings of crows Do you not see that the two 

Narayana, spent ages m practising austerity in the hcrm.tagc of 

in order to ascertain the means to do good to humanity 7 ^ f* 
Ud even S,». Jeer to hi. •« h. hfc » *“ * *£ 

be happy. Krishna performed each action of his with 

establishing truth and religion Buddha renounced he . ^ 

king so that he might deliver men from the pain aris 6 * j orl 
old age. death, etc Jesus gave up bis Me on the cross^ J* ^ ^ 
of Heaven might come down on this worl 6 ^ Ifsc |f, unfit 

the reel, of k« »( the F.tta ” *- 

prevail over hatred, jea ousy an c ' , j p | )[S power, in crrh |r 

Mohammad toot up the .word S.nlara apphe<l «« P ^ 

“ men tta. me p»« b ‘ J 

And. knowing that • I- !T“ o»„“d^ «o,W *-»' 
tb e name h]S bfc to the preaching 


the name of Hari 
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nations from child- 
hood They be- 
long, according to 
the Sankbya philo- 
sophy, to the class 
of persons “merged 
lit Prakrm ” 


impelled them to perform all those actions, what pleasure attracted them 
to undergo such sufferings 7 

The signs spoken of in the scriptures and admitted to be produced m 
28 Conclusions t * le bodies of persons liberated-m-hfe, owing to extra- 
drawn by Indian ordinary feelings experienced by them, were, the philoso- 
pbilosophers when phers found, clearly manifested in the lives of incarnations 
they saw the signs too They were, therefore, forced to regard them as 

o£ liberated persons belonging t0 a new c ; ass- Kapila, the author of the 
manifested in incar- , , , , , , , 

nations from child- oankhya, said that they had in their minds a kind of very 

generous desire to do good to humanity Therefore, 
though already liberated through the power of austerity 
practised in their past lives, they did not dwell m the 
state of Nirvana, infinite Bliss They merged m Praknti ; 
in other words, they spent the period of a cycle, knowing 
that all the powers of Praknti were theirs. And, there- 
fore, that one among that class who knew himself possessed of such powers 
in any particular cycle, appeared to the people in general to be Isvara during 
that period For, any one who knew all the powers of Praknti as his, 
would be able to apply or withdraw those powers at will. Just as we can 
use all the powers of Praknti that exist m our limited bodies and minds 
only because we know them as ours, so can they use all its powers at will 
inasmuch as they know them as belonging to themselves Although Kapila 
does not admit the existence of an eternal Isvara, he has admitted the 
existence of all-powerful persons, each of whom exists for a cycle, and called 
them Praknti-lmas, i e., persons, merged m Praknti. 

Again, the authors of the Vedanta admit the eternal existence of the 
only Person called Isvara and accepts that He exists 
manifested as the Jivas and the universe. They are, there- 
fore, of the opinion that those extraordinary, powerful 
persons are born of especial parts of Isvara, who is by 
nature eternally pure, eternally awakened and eternally 
free. That is not all , but each of those persons is born, 
as the world's needs demand, for a particular purpose 
conducive to the good of humanity As he comes down 
on earth possessed of the necessary powers to accom- 
plish h,s mission, he is called m the Vedanta an " Adht- 

of the " Adhikara V*" 00 entrusted ™ th a and possessed 

or a part of it only, the authors of vl ! u * ° f ^ C ° UnWy 

.. — . c 


29 The Vedanta 
calls these persons 
the Adhikankas or 
persons authorized 
And according to 
it, there are, in this 
class of persons, 
two dmsions, the 
incarnations of God 
and the eternally 
free Isvatakotis 
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with less authority. With this opinion of the authors of the Vedanta as 
the basis, the authors of the Puranas afterwards come forward in their 
cffoi t to ascertain, with the help of imagination, how large a part of God 
each one of the incarnations was, and made a little too much of their 
business of calculation • the author of the Bhagavata wrote such verses as, 
"These arc one-sittccnth or smaller parts of the all-pervading One, but 
Krishna is the divine Lord Himself” 

Wc have already tried to explain to the reader 1 that the Power 
of the Guru is that of God Himself Finding the Jiva, who has fallen into 
the delusion produced by ignorance, to be unable to overcome it by his 
personal efforts. He Himself becomes, on account of His infinite mercy, 
eager to deliver lum from it The compassionate eagerness of God and 
efforts born thereof arc what arc called Sri Guru and his Gurubhava or 
Pov.cr of spiritual teaching That Power, the Guru, has been manifesting 
Itself now and again to us in the forms of especial human beings from tame 
immemorial, so that the people m general might grasp and understand It. 
It is these persons tiiat arc being worshipped by the world as the incar- 
nations of God It is, therefore, clear that these persons, the incarnations 


and actions arc also 
different from 
those of others end! 
arc so astonishing 


of God, arc the true Gurus of humanity. 

Therefore, the bodies and the minds of Adhikanka persons are seen 
„ . . to be made of such stuff as enables them to hold and 

and tnmd'sof Adln- retain the divine love and devotion and to mam est 
Ur, l a, are made of the powers of higher planes, quite naturally and without 
material-, different any sense of elation. The Jiva becomes egoistic and is 
from those of ordi- Reside himself with joy when be gets a little o spin iw 

narj people This , cr an d rcs pect from people But the Adbran 
15 why tlic.r des.res ^ do not ggt at all unset t)ed or have their power ot 

and actions arc also , destroyed or become egoistic, even if they 

different from discriminauui u j Tiva never likes 

those Of others and get those powers a thousandfo.d The J { bemg 

arc so astonishing t0 return to the world for any reason w a e • 
to os free from all kinds of bondage, he can ^^owatmm 

in Samadhi. the knowledge of the ^ ho w they 

persons feel this bliss, t t ere wises God the J,va has 

can share it with ot that realization that the 

-no duty whatever left But tt is o y j pose for which 

Adhikanka persons grasp an no “ , . Therefore, the law regarding 
rbe, mere born and W” — <“ 

Adhikanka persons is that, until : ! & » the »“■ 

rninel, the, are bom ' b “» J “ « g f“„ rf ,h, bodg » » <>»« 
*in 3 22-28 
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>en a tremendous difference between the will to live of the incarnations 
and’ that of the Jivas Moreover, the Adhikanka , persons know when 
it is that their mission has been executed and delightfully give up _their 
bodies m Samadhi without remaining for a second more m the world. A 
Jiva cannot even know when the duties of his life come to an end let 
alone the power of giving up his body at will in Samadhi. Rather, he feels 
that many desires remain unfulfilled in this l.feofhis. There are similar 
differences between them m all other respects also Therefore we shall 
be falling into a great error if we try to judge the purpose and actions of 
the lives of incarnations by our own standard. 

The aforesaid views of the scriptures must be understood a little by 
the reader if he wants at all to understand the sayings of the Master, The 
body will cease to live if I go to Gaya ", " An eternal Samadhi will result if 
I visit Pun”, and so on. That is why we have discussed the subject here 
very briefly. The reader will have also understood from the above discussion 
that no mood of the Master is without scriptural authority 

The Master, we said before, refused to go to Gaya with Mathur. 
Therefore, no one could visit that holy place during that trip. All returned 
to Calcutta via Vaidyanath It was at Vaidyanath that, seeing the poverty 
of the people of a certain neighbouring village, the Master, when the party 
was going towards Kasi, was filled with compassion and Mathur, in ac- 
cordance with his wish, fed them to their fill one day, and gave each of 
them a piece of cloth We have mentioned the incident m detail in 
another place.' 

Besides visiting the places of pilgrimage like Kasi, Vrmdavan, etc , 
the Master at one time went to Navadwip, the birth- 
place of Chaitanya, the great lord. Mathur Babu took 
the Master with him there also From what the Master 
told us on one occasion about Gauranga, it is clear that all truths do not 
always remain revealed even to the minds of incarnations of God. But, 
whatever truth of the spiritual world they want to know and understand, 
comes very easily within the range of their mind and intellect. 

Many among us were then sceptical about Gauranga being an 
32 The previous incarnation of God, so much so, that the word “ Vaish- 
nava ", meant for us hut the low class people. They also 
questioned the Master about it in order to remove their 
doubt. In reply, the Master said to them, " I also had 
that attitude formerly ; I thought, * How could Chaitanya 
be an incarnation as there was not the slightest mention 
of it in the Bhagavata and other Puranas ? The shaven- 
headed Vaishnavas have set him up to be an incarnation." 
I could never believe that. I went to Navadwip with Mathur. I thought 
* nr 7 3S 


31 The Master 
visited Navadwip 


opinion of the 
Master about 
Clmtanja. the 
great lord, and the 
change of that 
opinion after 
having his vision 
at Navadwip 
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that if he -were an incarnation, there must linger there a little at least 
■of the manifestation; I shall understand it when I see it In order to 
•detect even a little manifestation (of divinity) I took walks hither and 
thither — to the house of the senior Gosain, to that of the junior Gosain 
and so on ; but I saw nothing particular anywhere , everywhere I found 
a wooden figure standing with its arms raised upward J I felt dejected to 
see it I regretted my going there Af terwards, I was going to step into 
the boat for my return trip when I saw a wonderful vision . Two beautiful 
boys of tender age, — I never saw such beauty , they had the complexion of 
molten gold- each having an orb of light round his head, raising their hands 
and looking at me, were running towards me through the sky. And I cried 
out immediately, ' There they come, there they come.’ Scarcely had I 
uttered these words before they came and entered here (his own body) , 
I lost normal consciousness and fell down. 1 would have fallen into the 
water but for Hridu who was beside me and caught hold of me I was 
shown many such things convincing me of their really being incarnations, 
the manifestations of the divine power " The Master said many such 
things. One day he told us of his vision 1 of Gauranga’s Sankirtanin 
the streets of the town. We have mentioned it elsewhere in this book 


Repetition is unnecessary. 

Besides going to the holy places named above, the Master once 

to T^alna with Mathur Babu Many villages of Bengal 
33 The Master the Ganga have become places of pilgrimage because 

went to Kalna q{ the tQUC h Q f t he feet of Gauranga, the great lord 

Kalna is one of them. Again, every visitor wathout e» ” 
that the glorious acts, like the setting up of one hundred and < s gbt Sw 
w the family of the prince of Burdwan, have made Kalna a p 
1 mno Li splendour But, the Master had a different purpose a 
t to Sr rL — ™ » ~ Bhagavaa Da, d- «** 

Vaishnava “father ", the well-known Sadhu of that ph.ce y 

_ , rw the respected Vaishnava father was tnen ^ 

r - f Bl ““ srr jsl. - *. - —5 

of Bengal. Bo* Us 1M* * Mb”” ** P”'”'*’ “ 

bis Me on account of Ms st mediaaon , etc But although he 

-rjsr. 

t H App 26 
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community of that place had much of spiritual life infused into them on 
account of his company. Many of the Vaishnava holy men of renunciation 
got the opportunity of shaping their own lives after his bright example and 
according to his instruction Whoever, it is said, came to pay a visit to the 
4 ’ father ” at that time, felt in his heart of hearts the accumulated influence 
of his long practice of austerity, purity, devotion and renunciation, and en- 
joyed an extraordinary bhss before he returned. The people there took all 
his opinions on Sri Chaitanya’s religion of love to be infallible and engaged 
themselves m carrying them into practice. Therefore, the perfected ‘ father ’ 
did not then keep himself engaged in his own Sadhana only, but spent much 
time in discussing and making practical what would conduce to the welfare 
of the Vaishnava community, what would lead the Vaishnavas who had 
chosen renunciation to the right practice of it and make them blessed, and 
what would make the worldly people m general take refuge m the religion 
of love preached by Sri Chaitanya and make them attain Peace. People 
used to bring to the notice of the “ father ", whatever happened m any part of 
the Vaishnava community, such as the good or bad conduct of Sadhus m any 
place. He heard and reflected on them and gave instruction as to what 
should be done. There is always an invisible firm bond in the realm of 
renunciation, austerity and love ; people obeyed the words of the " father ” 
most submissively and would of themselves hasten to act accordingly. 
Although he had no spies, the keen eye of the perfected " father ” fell on 
everything done everywhere m the Vaishnava community ; and every 
person of that community felt his influence While, on the one hand, the 
ardour of those of simple faith increased day by day under that protecting 
vision and influence, the insincere, on the other hand, felt a sort of unknown 
fear and, shrinking into themselves, tried to change their own nature. 

Important religious movements, as we have mentioned, were going 
35 Religious on ln many parts of the modern India when, under the 
movements in intense urge of divine love, the Master engaged himself 
India during the in severe austerities for twelve years for the realiza- 
penod ofthcMas- tion of God and a wonderful power as the spiritual 
teacuer was beginning to be manifested in him. The 
movements of the Han-sabhas and the Brahmo Samaj in Calcutta and 
various places near it, the propagation of the “ Vedic religion ” by Swami 
Dayananda in the Punjab and the north-western part of India which 
has become famous later as the Arya Samaj, the movements of the pure 
Vedanta, of the Kartabhaja and the Radbasyami sects in Bengal and 
that of Narayana Swami in Gucarat— all these religious movements were 
found and carried on shortly before and after that time. It is not our 
intention to discuss here in detail these movements and doctrines We 
■shall describe to the reader only one event about the Master m a Hari-sabha 
situated at Kalutola in Calcutta. 
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One day the Master was invited u 

* - Master »«C . 

went to the Han- J andlt Vaishnavacharan, whom wa have “ 

sabha at Kalutola fore, was engaged ,n reading and expla uZZTS 

« ut .. ao » 

himself Be that as it may, the reading was n the Masfer 

m listening to it when the Master arrfved there Tb^M ^ 
the audience and was listening to the readmg h M Sat m ° m 

The members of that Han-sabha regarded themselves as having 

37 The reading . ° y * aken refu 2 e at Sri Chaitanya's holy feet, 
of the Bhagavata in nd| ln order t0 remember constantly this fact, they 
that Sabha spread a seat and, assuming the presence of the' great 

„ lordod lf : camed on bef ore it worship, reading and all 
the other activities of the Sabha That seat was called “the seat of 5n 
Chaitanya All devoutly made salutations to him ,n front of thatseat 
They never allowed anybody to sit on it. The reading was being done 
in front of that seat, decorated with garlands of flowers etc, that day 
as on all other days The reader was reading devoutly, thinking that 
he was doing it for the great lord and the listeners rejoiced to think 
that they were sitting m his divine Presence and were blessed with 
drinking the nectar of Hari s words The joy and the devotional mood of 
the reader and the listeners became, it is superfluous to say, intensified a 
hundredfold on the arrival of the Master. 

The Master lost himself listening to the nectar-like words of the 
38 The M t Bhagavata He ran towards the seat of Sn Chaitanya, 

.... stood on it and entered into so profound a Samadhi that 

occupied the seat i i i 

of Sn Chaitanya ” not even tfae suggest movement of the vital force wa* 
observable in him Seeing that extraordinary loving 
smile on his effulgent face and the upward pointing of his finger m his 
uplifted hand, as m the images of Sri Chaitanya, eminent devotees felt in 
their heart of hearts that the Master in Bbavamukba had become completely 
identified with the great lord— that, having ascended to a higher plane 
of consciousness, viz , that of Bhavamukba, he was not then at all conscious 
of the great distance of time, place and other things which, in gross eyes. 


separated his bodily and mental existence from those of Sri Chaitanya 
The reader forgot to read and was motionless, looking at him , although 
unable to grasp and understand the Bhavasamadhi of the Master, the 
listeners also became overwhelmed with an indescribable, extraordinary 
awe and astonishment and remained calm and charmed Nobody could 
then say anything, good or bad Experiencing an indescribable bliss for 
the time being, all felt that they were carried away, so to speak, by t ic 
powerful current of the Master’s spiritual mood to an indefinable rca a, 
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They did not at first know what to do, but later, impelled by that indescrib- 
able feeling, they raised a chorus of the loud shout of ' Han and began 
singing His name. When discussing 1 the nature of Samadhi, we have 
already said that the mind depended, for coming down from Samadhi and 
becoming conscious of the external world, on that particular name of God 

by which it realised an infinite divine mass of ideas at the time of entering- 
We daily observed this over and over again in the Master While he heard 
the name of Han sung, the Master became a little conscious of his own 
body. Filled with love and devotion, he then mixed with those who were 
singing in a chorus and sometimes danced charmingly in an unrestrained* 
way and sometimes remained motionless in ecstasy on account of the excess- 
of spiritual emotion. The zeal of all present increased a hundredfold owing 
to that behaviour of the Master They became inebriated and began singing: 
Kirtan Who was then to judge whether it was right or wrong for the 
Master to occupy the seat of Sn Cbaitanya’ After singing the noble 
qualities of Sn Hari and of “ the great lord " accompanied by unrestrained, 
dancing for a long time, all cried out “Victory to the divine Lord ” and 
brought that divine sport to a close for that day. The Master returned to 
Daksbmeswar shortly afterwards. 

Although people’s natural tendency to pick holes m others became- 
39 A commotion benumbed for some time when they reached a plane of 
over it arose in the higher spiritual emotion through the divine influence 
Vaishnava com- 0 f the Master’s singing of the name of Hari and unres- 
mvmity trained dancing, all of them resumed their normal 

fault-finding attitude, like the mouse of the fable Punarmushika, when the 
Master came away from that place. That is indeed the defect of all the 
religions that neglect knowledge and teach the aspirants for God-realization 
to depend on devotion alone. Though the travellers on the paths of those 
religions reach very easily high blissful states of spiritual moods for some 
time through singing the name of Sri Han and other such devotional 
exercises, they come down the next moment to correspondingly low states- 
of consciousness They are not much to blame for it -. for, it is the nature 
of the body and mind, the evolutes of Prakriti, to lapse into lassitude: 
after stimulation It is the law of nature that depressions follow crests- 
or ridges and lassitude follows stimulation. Now, during the depression 
after that high current of spiritual mood, the members of the Han-sabha 
also came under the influence of their own previous nature and im- 
pressions and busied themselves in criticizing the Master’s action. One 
party vindicated the Master’s occupying the seat of Sn Cbaitanya in 
Bhavamukba and the other party engaged themselves in making strong: 
protests There nas a great quarrel between the parties. But they arrived, 
at no conclusion. 

> III 7 6 
37 



40 Bhagavan 
Das became an- 
noyed to hear of 
the occupation of 
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Chaitanya” 
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in A T V T r0VerSy SPrMd graduaUy h ° m mmth t0 everywhere 
m the Vaishnava community. Bhagavan Das also heard of J That 

was, however, not the only thing that mattered, but, apprehensive £ 
feigning divine emotion, selfish and cunning hypocrites, desirous of name’ 
and fame, should similarly occupy that seat, some of the members of 
the Han-sabha went to him to ascertain how it might be prevented 
an future. 

The perfected father”, who had taken refuge at the feet of Sn 
Chaitanya, was very much annoyed on hearing of the 
occupation of the seat of his own chosen Ideal by 
the unknown Ramakrishna, and blinded by anger, he 
did not hesitate to call him names and even to describe 
him as a hypocrite. The annoyance and anger of the 
“ father ”, we can easily understand, now doubled to see 
the members of the Han-sabha and he scolded them saying that they were 
culpable m having allowed that improper action to be done in their presence. 
When, afterwards, his anger abated, the "father " determined what arrange- 
ment should be made in order that none might behave similarly m future. 
But, be who was the occasion of all that commotion could not know 
much of it. 

A few days after that event had taken place, Sn Ramaknshna, of his 

41 The Master own accord, went to Kalna with Mathur Babu and 

-wenttothehcima- Hnday. When the boat reached the Ghat very early 
age o £ Bhagavan m the morning, Mathur became busy with arrangements 
Das for board and lodging Sri Ramaknshna, in the meantime, 

went out with Hriday to see the town and, ascertaining the “father's" 
address from people, approached his hermitage. 

When he was to go to the presence of an unknown person, it very 
often happened that the childlike Master at first felt an 

42 Hnday (old ln describable fear, shyness, etc. We observed that mood 
of his many a time That was the case also when he was 
going to see the " father Asking Hriday to go ahead, 

he covered almost his whole 1 body from head to foot with a piece of cloth 
and followed him to the hermitage Gradually Hriday went up to the 
"father”, saluted him and said, “My maternal uncle loses himself m the 
name of God He has been experiencing that state for a long time He 

•Ras come to pay a visit to you " , 

Hnday says that, as soon as he approached him, he became acquaint 
„ ,,, . „ with a power of the “ father" born of his Sadhana For, 
43 ‘ The f l the before he had spoken the aforesaid words after saluting 
fht “father”. L heard him say, “ Some a «■* -J 
Bedhu it seems, has come to the hermitage Saying thus 

■words, the “ father ", looked around But, as he did not see any one else. 


told 

the “ father ” about 
the Master 
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except Hnday coming, he applied his mind to the topic he had been dis- 
cussing "with those before him. A particular Vaishnava Sadhu had done 
something wrong What was to be done about him was the discussion 
then going on. The “ father " was much annoyed at that improper action 
•of the Sadhu and was scolding him, saying that he would snatch away his 
string of beads and expel him from the community and so on. Just at that 
moment Sri Ramakrishna came there, saluted the “ father” and sat humbly • 
beside the persons assembled there His face was not clearly seen by 
any one as the whole of his body was covered with a piece of cloth As soon 
as he came and sat down, Hnday spoke to the “ father ” his introductory 
words mentioned above. At the words of Hnday the “ father ’’ suspended 
the talk he was engaged in, returned the saluation of the Master and 
Hnday and made enquiries about them. 

Seemg that the “ father ” was counting his beads at intervals during 
. . _ , his conversation with Hnday, the latter said, “ Sir, why 

Das's egoosm of do you ccmnt your beads even now ? You have become 
■teaching people perfect, you have no necessity for that. Vile do not 
know whether Hnday put that question to the “ father " 
-according to the intention of the Master or of his own accord But it 
seems that he did so on his own For, always engaged in the Master’s 
service and mixing with many people, high and low, in the company of the 
Master, Hnday had developed to a great extent presence of mind and the 
power of raising topics suitable to the time and circumstances. The “ father ” 
nt fast expressed humility at that question of Hriday and afterwards said. 
Even though I personally do not require these things, they are very neces- 
sary for me in order to educate people. They will otherwise go astray bv 
imitating me.” 

Always depending entirely like a boy on the universal Mother in all 
respects, the Master had reliance upon Her, so easy 
natural and inward, that he felt a great pain to see or 
hear any person doing or intending to do anything 
under the impulse of egoism, let alone himself doing 
anything that way. Therefore, besides using the word 
,,, as t ^ Je servant of God on rare occasions he 

■cou never use that word in any other mood, as we do. Anyone who 
saw the Master even for a short time was charmed and astonished to 
see that trait of his, or to see his great annoyance at such apparently harmless 

used J b? any ° ne ehe ' as m nid ° such ^ action ■■ 

such' annoyance X *** ** had COmmitted Provoke 

such annoyance. Now, as soon as he came to Bhagavan Das the Master 

war im first of all say that he would snatch away the string of beads 

rota some one and expel him from the community. Again, a little after that. 

t. h„ «, h, m glra np ^ h, btofto £ 


45 The Master 
* n Bhavasamadhi 
protested against 
•the annoyance and 
-egotism of the 
" father *’ 
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putting on of Tilaka, that he might the better teach people. When the 
father said again and again, I'll expel him ", “ I’ll teach people » "II 
not given up putting on Tilaka ", etc., the simple-hearted Master could nit 
suppress his annoyance as we do, following the ways of the so-called 

cultured people. He suddenly stood up and said to the “father”, “What. 

you are so egotistic even now? Will you teach people? Will 'you expel 
’ 1,im? W,tI y° u acce P t « reject things’ Who are you to teach people? 
Will you teach them if He to whom the world belongs, does not do that?" 
The covering of the Master’s body had then fallen ; the cloth he was 
wearing had become loose and had fallen from the loins and his face was 
illumined with an extraordinary divine effulgence He was beside himself 
and was, it seemed, unconscious of what and to whom he was speaking 
Again, hardly had he said those few words when he was motionless and 
speechless in Samadhi on account of the excess of spiritual emotion 

Everybody had been showing respect for and devotion totheper- 
•16 The "father” fected “ father " till then ; no one till then had been bold 
accepted the truth enough to protest against his words or point out bis 
of the Master's defects He was at first astonished to see that action 
words of the Master But unlike ordinary people who, under 

such circumstances, become angry and determine to avenge themselves, 
the “father" had not that feeling in his mind. The sincerity bom of Tapes 
came to his help and made him understand the truth of the words of Sn 
Ramaknsbna. He felt that there was no other doer in the world than God, 
that however much a man might think in his egotism that he was doing 
everything, he was actually a slave of circumstances and could do only 
as much as he had been given to do and understand , and that although 
worldly people might do whatever they liked, a devotee should not forget 
this truth even for a moment, lest he should go astray. Thus the powerful 
words of the Master opened the " father’s ” inward vision to a great extent, 
showed him his faults and made him humble and modest Again, seeing 
that extraordinary manifestation of the spiritual mood m the person of Sn. 

Ramaknshna, the "father” became convinced that he was not an ordinary 

person^ ^ very easI l y in fer that there flowed an extraordinary current of 
wonderful bliss, during their conversation on the divine 
Lord. During that talk the Master was experiencing. 
Bhavasamadbi and enjoying unbounded bhss at short 
intervals , and the “ father ” was charmed to see that there 
was always manifested m the person of Sn Ramaknshna 
that great mood, m the study and understanding of which 
nennuusc through the scriptures be spent so much of bis time. 

, . j reference for Sn Ramaknshna became profound- 


47 The loving 
conversation be- 
tween the Master 
and Bhagavan Das 
Mathut’s service to 
the Sadhus of the 
hermitage 
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of Dakshmeswar who, under the influence of a spiritual mood, had lost 
himself and occupied the seat of Sri Chaitanya at the Hari-sabha of 
JKalutola, there was no limit to his sorrow and repentance. He thought, 
Is it not this person whom I called names for nothing ! ” He saluted 
Sri Ramakrishna with humility and asked his pardon for it. Thus came to 
an end the play of love on the part of the Master and the “ father " that 
■day. Sri Ramakrishna came to Mathur with Hriday a little later, described 
to him that event from beginning to end and highly praised the exalted 
•spiritual state of the " father ”. Hearing all that, Mathur went to pay a 
visit to the father ” and made arrangements for the service of the images 
of the hermitage and a special festival for one day. 



CHAPTER IV 


AS THE SPIRITUAL TEACHER— CONCLUDED 

Although unbom and changeless by nature and Lord of all beings, 
I am, by subjugating my Prakriti, bom through Maya Whenever, 
O descendant of Bharata, religion declines and irrekgion prevails I assume 
a body. 

I am born in every age for the protection of the good, the destruction 
of the wicked and the establishment of religion —Gita 4 6-7-8 


THE Vedas and other Sastras say that the knowers of Brahman become 

1 The Vedas a U-knowmg Unlike in ordinary men, no false thought 
call a knower of ever arlses in their minds Whenever they want to know 
Brahman all-know- and understand anything, it becomes immediately clear 
rug. We dispute to their inward vision, in other words, they can under- 
about it without stand the truth about it. When we heard those words, 

understanding the w£ toofc ^ position of th e opponent and raised many 

pas-age false arguments against the scriptures without under 

standing the import of what they said. We said. If that were true, why 
were the knowers of Brahman of the past ages of India so ignorant o t e 
physical sciences ? What knower of Brahman of India said that Hy ogen 
and Oxygen combined to produce water 7 Why did they not tell us nt 
news from America, a continent which one required six months to leac * 
could be received in not more than four or five hours in this country wi 
the help of electricity? Or, why could they not know that man can y 
like birds in the air with the help of machines ’ ” 

When we came to the Master we were told that, if w ' 

understand those words of the scriptures in that w J. 

2 The Master would glve us no meaning at all But, they* 

plained how those , we shouId g lve them the meaning 


* — th W ould give us no hkmiumb ~ , „„ om(! 

Plained how those as ^ * we sh ouId give them *• 

words were true hv the sctiotures The Mast® 

Press one gram of they were meant to «*P«»W A o{ one or two 

rice from the cook- explained that statemen "When nee is bang 

rug-pot and you e7 . am ples from rustic life , He Sald ’™ lt and press 
know If all ate boM jn , pot , if you take one gramfrom * ^ a „ 

boded soft it between jour have not surely pressed 

the grains in it are boiled soft or no 
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all the grams one by one, How do you then understand it? Just as this is 
understood, so, by examining one or two thmgs of the world, it is under- 
stood, whether the whole universe is eternal or transitory, real or unreal. 
A man is born, lives for some time and then dies ; a cow also does so , a tree 
too behaves in the same way , by examining things in this way you come 
to the conclusion that whatever has name and form follows this law. The 
earth, the sun, the moon, etc , have names and forms , they, therefore, are 
of the same nature You come thus to know that the whole of the universe 
is similar. You then know the nature of all the things of the world. Is that 
not so ’ Thus, as soon as you know that the world is truly transitory and 
unreal, you will cease to love it , you will give it up from your mind and 
will be free from desires. You will have the realization of God, the cause 
of the universe, the very moment you dismiss it. Is he anything less than 
all-knowing, who realizes God this way ’ ” 

When the Master spoke those words, we felt, “ This is indeed true ; 

the man who knows this, is all-knowing in a way. To 
see the origin of a particular thing, its middle and end is 
indeed what we call knowledge of that thing. So, to 
know or understand the universe m this way must be 
called knowledge of it. Again, it is equally true of the 
knowledge of all the particular things m the universe. 
Therefore, such knowledge of the universe must be 
regarded as that of all the things in it. So, the person 
who has that knowledge may really be called all-knowing. What the 
scriptures have said is, therefore, quite true.” 

We could then find a sort of meaning in the scriptural passage, ” All 
4 It .5 also true the resolves of a knower of Brahman come true, are 
fulfilled." We realized as a matter of daily experience 
that the knowledge of a thing was acquired by an inquiry 
about it with our concentrated power of thinking. It 
was, therefore, no wonder that whenever a knower of 
Brahman, who had completely mastered and controlled 

? de t inquiry with ^ the *«— oS 

flesh and bones'" “““ated mind in order to know anything, he could 
, Ve 7 easJy acquure the knowledge of that thing But 
there IS something else to be considered on this subject : whether he who 
has been perfectly convinced of the transitoriness of the whole of the unlT™ 

God tl hV UCCCed 1’ ? r ° Ugh l0VE ’ ^ ha ^ an “ 

SL „ Td,l ' T“' “ d ,h ' 

means, arise in his mind !w u- , th ° Se IeSoIves can - by no 
bo constructed b,” “ F™ L 7 “ d « enrol, 

7 From the dlvme «“Pany of the Master, it became 


3 To know a 
thing together with 
its origin and end 
is to know all about 
it It is the same 
with the world on 
the realization of 
God 


that a knower of 
Brahman has all his 
resolves fulfilled 
Its meaning in the 
light ofthcMastcr’s 
life ** I could not 
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tion of another 
-event in the Mas*. 
tez's life m order 
to explain this sub- 
ject. 44 The mind 
is in a high plane 
I cannot bung it 
down ” 


4rnm T? „ _ n ° means make the mind turn away 

bZes TZ Tt t BhSS and bnnS ,£ t0 tha ca « e of ** and 
bones. I always looked upon the body as a trifling and contemptible 

■object and offered the mmd for ever at the lotus feet of the Mother of the 
thTbody?^ ^ ^ CWdten ’ wl£hdtaw k fro” Her and bring it back to 

It will be easy for the reader to understand the subject if we 
The desenp. mention another event here. One day the Master came 
to Balaram Basu’s house at Baghbazar. It was about 
ten m the morning. It was settled beforehand that 
the Master should go there that day. Some young 
devotees, Narendranath and others, therefore, came 
there to have the privilege of meeting him. They were 
having various talks, sometimes with the Master and 
sometimes among themselves In connection with a talk 
on the faculty of seeing extremely small things, there arose a discussion on 
the microscope. Hearing that tiny things, invisible to the gross eye, could be 
seen through it, that a very tmy hair, seen through it, looked like a stick, 
and that every hair on the body looked as hollow as a stem of a papaya 
leaf and so on, the Master expressed a boyish eagerness to see a thing or 
two through that instrument The devotees, therefore, thought that they 
would borrow it from some one and show it to the Master that afternoon 
On inquiry it was known that Swarm Premananda’s brother 
Dr. Vipinvebari Ghosh, our esteemed fnend, who had passed with honours 
his medical examination shortly before, got a microscope as a prize from the 
Medical College, Calcutta. A man was sent to him to fetch that instrument 
so that it might be shown to the Master Informed of it, the Doctor came 
with the instrument a few hours later, at about four m the afternoon He 
set it properly and asked the Master to look through it. 

The Master got up, went forward, but returned without looking 
through the microscope When we asked for the reason, he said, T he 


IIUUU5U kilo ■ | 1 I' 

mmd is now in such a high plane that I can by no means bring itdow- 

We waited a long time to see if the Master’s mmd would come down 

„ nn account did It come down that day from that high spiritual p 

X “u »« - *«** *• »™** » •“ «:z 

avail »o alternative left, Vipm Babe showed thoae thiols » 
and went away with the instrument. 
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6, The Master 
saw all persons and 
things in two dif- 
ferent ways, from 
two different planes 
of consciousness „ 
the plane of non- 
dual consciousness 
-and that of the or- 
dinary one The 
first is the plane of 
su petsensuous 
vision and the 
second of the sen- 
suous 


The higher the plane of consciousness to which the Master’s mind 
soared by giving up body-consciousness etc , the more 
extraordinary and celestial were the visions attained m 
those planes. And, completely separated from the body, 
when he ascended the highest plane of non-dual consci- 
ousness, his heart-beats and the functioning of the senses 
stopped for some time and the body lay like a corpse , all 
the modifications of his mmd, such as thought, imagina- 
tion, etc., came to a stand-still and he dwelt m absolute 
Existence-Knowledge-Bliss. Again, gradually coming 
down from that highest plane to lower and lower ones, 
the Master, like all other people, had in his mmd once 
more the idea “ this body is mine ”, and only then he saw 
with his eyes, heard with his ears, touched with his 
tactile sense, thought with his mmd and so on. 

An eminent philosopher ' of the West had a little indication of the 

7 Ordinary men ^ uman mlnd ascending to, and descending from, the 
i see everything m p[a ne of ecstas y and expressed that opinion that the 

the second way consciousness within the human body does not always 
remain m the same state. This view, it is superfluous to 
.-say, is reasonable and approved by the seers of ancient India. But, as 
the ordinary man has not ascended to that highest non-dual plane of con- 
sciousness for an infinitely long time, he has altogether forgotten it and has 
acquired the farm opinion that knowledge can be had only through the 
senses. Free from anxiety, he has, therefore, been living m the sea of the 
world casting his anchor there, so to say. The Adhikanka persons, the 

• rvi ° f th ? T° rd \ kn0Wn aS the mcarna tions of God, like the Master- 
the Vedas and the other Sastras teach us-are born from time to time 

in order to destroy this delusion by behaving m their own hves m a 
contrary way. 

Anyway, it is now clear that m the eyes of the Master the things 

8 The example and persons of the world did not, as is the case with 
■of the Master's two u ®* aiw3yS seem to be those things and persons only, but 
kmds Of vision that he always saw them as they looked when seen from 

fnm , , hl ® her and higher planes of consciousness. It was there- 

Tore, impossible for him to have, like us tho a 1 

■attitude with respect to any i^ct of it JST A T T°* " ““*» l 

man, a cow and a mountain were mrtoprl - „ 1 saw c b*t a 

at the same time he saw that the , f ’ 3 3nd 3 mountam 5 but 

cause of the universe was gleaming X 3 XIS tence-Knowledge-Bhss, the 
■RCphWaMoEml^c 8 ™ ^ them ’ The 0nl * d ^ence 

Consciousness ever moves along a graded plane - 



words on this sub- 
ject and his vision 
—Mother peeps 
through different 
sheaths Mother 
has become the 
prostitute, Remaru, 
too 
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was that its manifestation was more evident m certain ,, 

evident a others owing to their thmner or tiaekTZ^tT^ 
the man cow or mountain. We. therefore, heard the Muter say 

9 Tfi 38 A « P i 8ntS * man> C0W ' *»«• water-are sbeatbof 

Ji e ^ aSt “ 5 different kinds. They axe like pillow-cases. Have™ 

not seen them? Some are made of coarse cotton doth 
dyed red, some of chintz and others of other lands of 
doth; some are quadrangular, others are circular The 
universe is just so Again, just as the same thing, namely, 
cotton, is stuffed into all these pillow-cases, so, that one 
indivisible Existence-Knowledge-Bhss dwells within all 
the sheaths— man, cow, grass, water, mountain, etc My 
children, for me it is actually as if Mother has covered Herself with 
wrappers of various kinds, assumed various forms and is peeping from 
within them all I was in a state in which rhe universe seemed like that. 
Noticing that state of mine, people could not understand it and came to 
console and soothe me. Ramlal's mother and others began to weep , when 
I looked at them I saw that the Mother (showing the Kali temple) it 
was who had come and appeared so, dressed m various forms I saw that 
queer guise and rolled with laughter, saying ‘ Thou bast nicely dressed 
up Thyself » ’ One day I was sitting and meditating on Mother in the 
Kali temple ; I could by no means bring the Mother's form to my mind 
What did I see then 9 She looked like the prostitute, Ramam, who used 
to come to bathe m the river, and peeped from near the jar of worship 
I saw it, laughed and said, * Thou hast the desire 0 Mother, of becoming 
Ramam today. That is very good. Accept the worship today in this 
form.' Acting thus. She made it clear that a prostitute also is She, there 
is nothing else except She On another occasion I was driving along 
Mechhobazar road, when I saw that She dressed Herself, beautifully and 
with ornaments, braided hair and a small round mark in the middle of 
Her forehead, stood on the verandah — smoking tobacco from a hookah 
set in a socket and was enticing people in the form of a prostitute In 
astonishment, I said, ‘ Art Thou here, O Mother, in this form 9 Saym# 
so, I saluted Her." We have completely forgotten to see things an 
persons thus from higher planes of consciousness. How can we, therefore, 
understand those experiences of the Master 9 

Again, when the Master remained m the normal plane of bo r 
consciousness like ourselves, his intellect and power o 
10 The Master's observatl0n couId detect many things and dive deeper 
senses mind and ^ ^ masmuch as even then he had not an iota of 

teener than lose the desire for enjoyment and pleasure. The o jcc^ 

•A jar filled witn water and covered with .green twigs along withfcn«. 
a fruit, is invariably placed m from of an image -Tr 
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' of ordinary persons which satisfy the particular strong desire of each of us- 
Non-attachment to £ 0I attaining pleasure and enjoyment appear m bright 
, enjoyment and co i ours b e f oie 0 ur eyes at all times and m every action 
pleasure is the q{ drinking, sitting, etc Our minds, there- 

msT heween'the fore, neglect the things and persons unfavourable to that 
actions of minds desire and get attracted to a great extent towards the 
; attached and un- things mentioned above. We have, therefore, no oppor— 

- attached tumty of knowing the nature of the things and persons so- 

neglected We thus spend the whole of our lives m making or 
attempting to make certain things and persons our own This is why 
people in general are seen to differ so greatly among themselves in 

- the power of acquiring knowledge Though all of us have the same- 
.. senses can we equally apply them to all objects and acquire equal 
.. knowledge? Therefore, those of us who have less selfishness and less- 
. desire for enjoyment than others can more easily acquire the knowledge 
^ of everything. 

It will not be out of place to give here one or two examples to show 
how strong the power of observation in the Master was, 

11 Examples of even w j len was dwelling in the normal plane of con- 
-• the keenness of the , . . , , , 

Master's mind sciousness. It is impossible to exaggerate how great aft 

indication of his keen power of observation was noticed 
’* in the illustrations, metaphors, etc., generally used by him m explaining 
intricate spiritual truths The Master used to reveal a glowing picture 
with the help of each of these and the hearer would understand that the 
solution of that intricate problem was possible. 

Take for example the discussion on the intricate Sankhya philosophy 
' 12 ^ H[S casy that was going on Speaking to us of the origination of 

' explanation of the the universe from Purusha and Praknti, the Master said, 
'• Sankhya phdoso- “ Purusha, it (Sankhya) says, is a non-doer, he does 


11. Examples of 
the keenness of the 
Master's mind 


' phy,— 1 “the master nothing, it is Praknti that does everything, Purusha 

, and mistress of a l 00 ks on all the doings of Praknti as a witness , Prakrit! 

house, where a a ] so canno t; do anything independently.” The audience 
marriage is being _ J 

' celebrated" were indeed sapient scholars— clerks, or accountants 

1 m offices, or, at most, doctors, pleaders, deputy magis- 

trates, and boys of schools and colleges ! Therefore, when they heard 
the Master say those words, they stared at one another’s faces. Observing 
them, the Master continued, “Do you not remember a marriage house ? 
Sitting and smoking tobacco from a hookah, the master has given orders 
and the mistress, obedient to them, is running hither and thither with 
patches of turmeric colour m her Sari, supervising everything to see 
whether this has been finished, whether that has been started and so on r 
welcoming all the lady guests, children and others and coming up to her 
husband from time to time to say to him with the movement of her 
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head and hands, ‘ This has been done this way, that, that way, this 
will have to be done, that will not be done.' The Master smokes 
and listens and gives hxs assent to everything, saying 1 yes, yes ’ to 
whatever she says. It is just like that ” All laughed to hear the 
Master’s words and could also understand the exposition of the Sankhya 
philosophy. 

Afterwards, perhaps, comes up the topic of the Vedanta, “ Brahman 
13 (2) Brahman an ^ & s Power, Purusha and Prakriti, are mdentical, that 
and Maya are one, is, they are not two separate entities but one and 
the same snake, the same thing appearing now as Purusha, now as 
motionless and m Prakriti " Seeing that we could not understand it. the 
;motl0,1 Master said, “Do you know how that is’ Take for 

example a snake, now in motion, now at rest. When it is lying motion- 
less, it is compared to Purusha, — Prakriti is then united with Purusha 
.and has become one with It. And when the snake is m motion, Prakriti 
is, as it were, separated from Purusha and is working ’’ All understood 
from that picture what was meant and thought, “ Ah 1 Why could we not 


•understand this simple thing 7 " 

On still another occasion, perhaps, there is raised the question, “ Is 
14 (3) isvara is Isvara bound by Maya like ourselves, inasmuch as Maya 

not b o’inTby is His Power and exists- m Him ? '' The Master heard it 
Maya, a snake has and said, “ No, my children, though Maya belongs to 
poison m its mouth Isvara and always exists in Him, He is never bound by 
but It does not die lfc Consider, whoever is bitten by a snake dies , poison 
is always there m the mouth of the snake ; the snake always takes its food, 
gulps m saliva with that mouth but does not itself die It is just like that ” 

All thought that it was possible indeed.' 

When the Master dwelt in the normal state of consciousness, the 
nature of anything, these examples show, could not escape bis keen observ- 
ation. Even external nature could not keep concealed from his eyes t e 
essential qualities of its changes, let alone human nature We are, of course, 
not speaking of those changes of external nature, which can be detec 


and understood only with the help of instruments. 

Another point to be noted m this connection is that those exceptio - 
„ _ M al changes or manifestations of the external nature 

15 The Master generally attract the notice of people were 

saw exceptional uu uu “ s J , , , . nbserv- 

chanses in nature first, as it were, to be the objects of the Master s ob 

and was convinced ation, when he remained m the norma p an 
that God changed sclousness The divine Mother placed at a time 
Hls law fore the Master the uncommon manifestations o • 

the exceptions to the general law, as if t0 ^^Xi" ongmto the will 
that all kinds of manifestations in the world the wheels 

cf God, in other words. He was the direct controller ot 


and was convinced 
that God changed 
His law 
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16 Told of the 
1 1 ghtn ing -con- 
ductor the Master 
related his expen- 
ence " lightning 
struck a hut beside 
a t h r e e-storeyed 
house ’* 


of the destinies of all things and persons m the world. From such events 
as the Master came across from his childhood, we get the clear mean- 
ing of his words, “ The lord of laws can at will alter them and make 

new one’s instead.” It will not be out of place here to mention a few 

such events 

We were charmed to read in our college days a little of the dis- 
coveries of modern physics regarding the power of 
electricity. In our boyish liveliness, one day we raised 

that topic in the presence of the Master and were 

speaking various things to one another. Observing the 
repeated utterance of the word electricity, the Master 
expressed curiosity like a boy and asked, “ Well, what 
are you talking about ’ What is the meaning of ‘ elec- 
tictic ’ ? ” We laughed to hear the Master’s pronuncia- 
tion of that English word, like that of a boy. Afterwards we told him the 
general laws of electricity We also told him of the utility of the light- 
ning-conductor,— that its height should be a little greater than that of the 
house, inasmuch as the highest point is struck by lightning, and so on. The 
Master listened attentively to all our words and said, “ But, I saw a small 
shed beside a three-storeyed house, and the wretched power of the light- 
ning, instead of striking the latter, struck the former. What have you got 
to say to that? Can all these things be conformably explained, my children ? 
The law exists by the will of the universal Mother and gets reversed again 
by Her will " We tried to explain to the Master the natural laws but, like- 
Mathur Babu, could not find a suitable reply on that occasion We told, 
the Master that the lightning was attracted towards the three-storeyed 
house but it struck the shed because its course was suddenly deflected by 
an unknown cause. We continued to say that, although one or two excep- 
tions were seen, lightning struck the highest points in thousands of other 
places, and so on. But the Master never accepted the statement that the 
events of nature took place according to inviolable laws. He said, “ Let us 
take for granted that lightning behaves in thousands of places in the way- 

you say, but, as there are a few exceptions, the law, it is clear, loses its- 
uniformity ” 

There were, the botanists have recorded, exceptions to the produc- 
17 He saw a tion of white or red flowers in the case of plants that 
white china-rose generally produce either of them only. But they are 

!iirr se “r d ,0 »»— * » » exaggeration to say that an 

. , ordinary man has never seen them Look at an event- 

of the Master s life. At the very tame of the controversy between the 
Master and Mathur Babu on the proposition that laws of nature are not 
invariable but are changed by the will of God, an exception came to the- 
notice of the Master and -was shown to Mathur Babu. 



592 


SRI RAMAKRISHNA THE GREAT MASTER 


many people for trade and business purposes The princes of Vishnuput 
were once very religious and powerful and great patrons of learning The 
town was formerly famous for the cultivation of music. The princely 
family became the followers of the Vaishnava cult, shortly after the passing 
away of Rupa, Sanatana and the other companions of Sri Chaitanya The- 
lmage of Sri Madanamohan, installed at Baghbazar, Calcutta, belonged 
23 Sti Madana- formerly to the princes of this place Once upon a time, 
mohan and Mnn- Gokul Chandra Mitra, it is said, lent a large sum of 
ma 3 rl money to the prince of that place. He became charmec 

on seeing that image When the time for the repayment of the debt came, 
he, instead of receiving the money back, asked of them the image and got it. 

Besides Sri Madanamohan, there was a very ancient image named 
Mnnmayi installed by the princes The goddess Mrmmayi, it was said, was 
a living presence, was very much “ awakened as they called her At one 
time, when the house of the princes fell on evil times, that image was 
broken by a mad woman. The family, therefore, installed a new image 


in its stead 

After visiting all other temples, the Master was going to pay his 
obeisance to Mnnmayi. At one place on his way, he was m ecstasy and 
saw Mrinmayx's face only. When he went to the temple and saw the- 
newly installed image, he found that it was not similar to the image 
seen in his ecstasy. He could not at all understand the reason for the 
disparity. On inquiry, it was afterwards known that the new image was 
really dissimilar to the old one. While making the new image, the potter 
actually formed the face in a different fashion m order to display his skill. 
The broken head of the old image was carefully kept by a Brahmin in bis 
own house. Shortly after this event, that devout Brahmin had another 
image made to bear that bead, and installed it m a beautiful spot near the 
pond, Lalbandh, and began to perform its daily worship and ot er 


It is good to mention here a few examples of the Master s power o 
detecting the aims and attitudes of people approach- 
ing him. We have already mentioned that the Master 
loved the revered Swami Brahmananda as if he were his 
own son One day the Swami was standing on the 
northern side of the long verandah to the east of the- 
Master’s room and talking with him on various subjects 

He saw a coach drawn by a pair of horses coming towards them from the 

direction of the gate of the garden. It was a phaeton and a few gentleme 
ttm , m lt No sooner had he seen it, than he could know that it 

belonged to a well known rich man of Calcutta Many people from 

h she was a living d* ^ ^ "* 

various ways and helping them in their difficulties Ti 


24 The Master's 
power of detecting 
the mental a 1 1 1 - 
tudes and aims of 
people The first 
example 
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Calcutta then used to come to see the Master He was, therefore, not 
astonished to think that they had also come for that purpose. 

But as soon as the Master’s eyes fell on the phaeton, he shrank with 
fear, went extremely hurriedly out of their sight into his own room and sat 
down there. Surprised to see that attitude of the Master, Swami Brahma- 
nanda too followed him into the room Scarcely had the Master seen him 
when he said, “ Go, go. If they want to come here tell them I cannot see 
them now.” So charged by the Master, he came out again In the mean- 
time the new-comers approached him and asked, “ Does not a Sadhu live 
here ? ” Swami Brahmananda mentioned the name of the Master and said, 
“ Yes, he lives here ; why do you want to see him 7 ” One of them said, 
“ One of our relatives is seriously ill , he can by no means be brought 
round , the Sadhu might kindly give some medicine , that is why we have 
come ” Swami Brahmananda said, “ You have been misinformed , he never 
gives any medicine to anyone , you may have heard of Brahmachan 
Durgananda ; he indeed is there in the hut at the Panchavati. You will 
meet him there.” 

When the new-comers had gone away, the Master said to Swami 
Brahmananda, “ I saw such a great power of Tamas in them that I could not 
look at them, let alone talk to them I fled out of fear.” We found the 
Master thus daily understanding from a higher plane of consciousness the 
high or low manifestation of power in every place, thing and person. 
We came to believe m his words finding, on repeated inquiry, that such 
qualities, good or bad, as the Master mentioned, really existed in them. 
We propose to mention here a few more such examples and then tell the 
reader what he experienced from the normal plane of consciousness in those 
places of pilgrimage. 

The liberal-minded Swami Vivekananda used to feel pain from his 

25 The second c hddhood on account of others’ misery He, therefore, 

example of this always encouraged all his friends and relatives to do 

Swami Viveka- whatever he had benefited m any way from doing Or, 

nanda and his he would ask his own benefactor to be similarly bene- 

fellow pupils who volent t0 hls friends. That was the Swami’s habit 

came to a -s 1 - wlt j 1 re g ar d to education, religion and all other matters, 
neswat , 

We get an indication of the above-mentioned fact from 
his actions. As soon as he reached his youth, he organized meetings and 
associations m various places for prayer, meditation, etc., with his fellow 
pupils on fixed days During his college life, no sooner had he become 
acquainted with Maharshi Devendranath and the devout Kesav, the leaders 
of the Brahmo Samaj, than he took many of them to those personages. 

Since the Swami had the sacred privilege of meeting the Master and. 
became acquainted with his extraordinary detachment, renunciation and love 

of God, it became, as it were, a religious vow in his life to take his friends. 

3S 
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and fellow pupils and introduce them to him Because we say so, let no one 
think that the intelligent Swami brought to the Master anyone and every- 
one, if he was attracted towards him during a short acquaintance only. He 
used to take to Dakshineswar only those whom, as the result of a long acquain- 
tance, he knew to be possessed of good character and devoted to religion 

The Swami thus took many of his friends to the Master then. But 
26 “ One cannot we were told, from time to time, by both the Master and 
become what one the Swami, that the divine insight of the Master pene- 
wishes to, even by trated to their inner nature and arrived at different 
making efforts’ conclusions The Swami said, "When I found that the 
Master did not bestow that kind of grace on them which he had done 
on me by accepting me and instructing me in spiritual matters, I used to ask 
him importunately to bestow it on them On account of boyish flippancy I 
was ready on many occasions to argue with him. I said, ‘Why sir? 
God is indeed never so partial as to bestow His grace on some and 
not on others Why should you then not accept them as you have done- 
me’ Is it not certain that one can attain spirituality and realize God 
if one wills and makes efforts, ]ust as one can become a learned scholar 
if he puts forth an effort 7 ’ The Master replied, * What can I do, my child ? 
Mother shows me that there is the beastly mental attitude of a bullm 
them ; they cannot realize spirituality in this life , what can I do 7 And 
"what is it you say ? Can anyone become m this life, what one wishes to, 
by mere will and effort 7 ' But, who lent an ear to the Master’s words 
then 7 I said, ‘ What do you say, sir 7 Can’t one become what one wishes to, 
if one wills and makes efforts 7 Surely one can I cannot believe what you 
say about it ’ At that also the Master said the same thing, 1 Whether you 
believe it or not. Mother shows me that.’ I never accepted then what he 
said But, the more time passed on, the more did I understand from ex- 
perience that what the Master said was right and what I thought was wrong.” 
The Swami said that it was by testing and appraising him thus that 
he could gradually believe m all the words of the Master 
It will not be out of place to narrate here another event 
as told by the Swami to show that he tested every action 
and behaviour of the Master. Having heard from the 
Swami about Pandit Sasadhar Tarkachudamani, the 
Master went to see him on the day of the Car festival of 
1885 He gave the Pandit various instructions such as, “ Those persons only 
who have got power direct from the Mother of the universe can truly 
become preachers of religion, the grandiloquence of other so-called 
preachers is m vain ", and so on and then asked for a glass of water to 
drink We do not know whether the Master was thirsty and wanted water 
or he had some other purpose For, he told us on another occasion 
that harm came on a householder, if a Sadhu or a Sannyasm, i guest or a 


27 The third ex- 
ample in connec- 
tion with the Mas- 
ter’s drinking water 
during his visit to 
Pandit Sasadhar 
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Fakir went to his house but returned without taking anything; when, 
therefore, he went to any house, he asked for something and ate it before 
he returned, even if the householder did not of his own accord offer any- 
thing or forgot to do so. 

Anyway, as soon as the Master asked for water, a person, with Tilaka, 
strings of beads and other emblems of religion on his body, respectfully 
brought a glass of water and gave it to the Master But when the Master 
was about to drink it, he could not do so. Another man, who was beside 
him, saw it and threw away the water in the glass. Filling it then with 
water again, he brought the glass to the Master. The Master drank a 
Tittle of it and bade good-bye to the Pandit for that day. Everyone thought 
that something had fallen into the water brought at first and that was why 
the Master had not drunk it. 

The Swami said that he was sitting very near the Master then. 
He, therefore, saw clearly that there was neither a mote nor a bit of straw 
-or any dirt in the water, yet the Master had refused to drink it. On 
inquiring into the cause of it, the Swami thought the glass of water was 
perhaps polluted by the "contactual impurity”. For, he had heard the 
Master say that his hand did not proceed, contracted after going a little 
•forward, to take any kind of food or dnnk brought by those m whom 
wordly-mmdedness was viciously prevalent, who dishonestly earned money 
by cheating, robbery or doing harm to others in any other way and who 
externally assumed the guise of religion so that it might be of help to th»m 
in satisfying their lust and greed. He was also heard to say that he could 
know those things immediately. 


The Swami said that as soon as that thought arose in his mind, he 
made a firm resolve to ascertain the truth of that matter and though 
requested by the Master himself to come with him on that occasion, the 
Swami helped him to the carriage, expressed his inability to come with him 
.and said that an urgent piece of business detained him there As the Swami 
was already acquainted with the younger brother of the man with the 
-emblems of religion on his person, he called him to a secluded place when 
the Master had left and began to put questions to him about the character 
of to elder brother. Questioned thus, he hesitated at first, but afterwards 
said, How can I speak of the bad character of my elder brother” and so 
-on The Swami said, I could understand the truth from that Later on 
questioned another person of that household who was acquainted with me 

X mT ^ u7 eVCrythi , n ? Freed from do “bt then, I wondered hotv 
the master could know people’s minds 11 

If we want to know how, when dwelling m the normal plane of con- 
28 The nature of sciousness, the Master detected and understood the 
tile Master’s men- internal good and bad qualities of all things we 

£al C ° nSUtua0n fet o£ aU ^demand his mental constitution and then 
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The standard by know the constant standard by which he judged every- 
-which he judged all t hmg an( j arrived at certain conclusions about them. We 

things and persons , , , 

and ascertained have glven the reader an indication of it m many places 
their worth tills book. It will, therefore, suffice to make here only 

a brief mention of it As the Master’s mind was not 
attached to any worldly thing, it became, we have seen, immediately united 
with, or separated from, anything he wanted to accept or reject. When- 
separated from anything it never again cast a look behind even once 
during his life. Again, the Master's extraordinary steadfastness, wonderful 
power of discrimination and perfect close attention, gave him full control 
over his mind and kept it steady for any length of time on any object. 
They did not allow it for a moment to think of or imagine anything else 
As soon as one part of it was ready to accept or reject anything, another 
part of it asked instantly, “ Why are you going to do so ? ” If it got a reason- 
able answer to this question, it said, “ It is very good. Do it by all means.” 
And the- moment that conclusion was reached, the other part of the mind 
said at once, “ Then stick to it firmly , you must never act contrary to it — 
whether you are eating ‘or relaxing, whether it be your waking state or the 
dreaming one ” All the parts of his mind then accepted that thing 
unanimously and acted accordingly. Steadfastness stood guard over and 
carefully scrutinized its behaviour regarding it So, even if by mistake he 
ever proceeded to act against the decision, the Master clearly felt as if some- 
one from within had tied down his senses and did not allow him to act that 
way. We shall understand the above-mentioned words when we study the- 
Master's lifelong behaviour towards all things and persons 

Observe how the boy Gadadhar, had gone to sphool for barely a few 
29 An example days w ^ en be said at once, “ I don’t want that ‘ art ’ 

0 f lt _"i don’t which teaches one ‘ to bundle rice and plantain ’. I won’t 
want a learning learn it" Thinking his younger brother was going astray. 


that results m * the 
bundling of rice 
and plantain’ ” 


the Master’s elder brother Ramkumar made an attempt 
to persuade him to acquire learning under his direct 
supervision in his own Chatushpathi m Calcutta. But he 


could not change the Master’s opinion, formed during his childhood,. 


regarding a bread-winning education He was not unaware that even by 
opemng a Chatushpathi and teaching pupils according to his capacity, he 
could not maintain his family. He thought it was far better on the part of 


his elder brother, though a Pandit of virtuous conduct, to be appointed 


priest in Rani Rasmani’s temple, than earn money by flattering the rich, and 
this led to his approval of his brother's action. 

As soon as he sat for meditation during his Sadhana, he felt all the 
joints of his body becoming lacked up with rapping 
^le— hiT feeling sounds, as if some one from withm tightened them up in 
a^if so^one order to keep him sitting for a long time in the same-- 
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, , ... cross-legged posture m which he was sitting. And until 

tightened up all the , , , , , ,, 

joints of his body unlocked them, the Master could not, even if he 
as soon as he sat tried, turn, move or otherwise use the joints of the 
for meditation and hands, legs, neck, waist and other parts of bis body at 
his vision of a per- w ill Or, he saw a person with a trident in hand, sitting 
son with a tndent t, eslc j e jj lm anc j sa ymg, “ If you think on anything except 

in nand ^ . 

God, 1 11 pierce your chest with this trident,’ 1 
Asked during the time of worship to look upon himself as identified 
with the Mother of the universe, his mind began to do so , although he was 
.going to offer china-roses and Vilva leaves at Her lotus feet, some one, as 
-it were, caused his hands to turn and pulled them toward his own head 

Again, as soon as he was initiated in Sannyasa, his mind continued 
31 Third exam- £o see the one non-dual Brahman m all beings Although 
•pie— going to offer he went to offer oblations of water to his forefathers 
flowers at the lotus (Tarpana), as he was wont to do, his hands became 
sa^M^o't'h ^ mver " stlff ’ he could n ot take the water to be offered m the 
pin^a "hereon his boIlow of hls 3 omed palms He was thus perforce re- 
•own head, and mm ded that Vedic actions had been renounced by him, 
going to offer obla- as he had taken Sannyasa. 


cons of water to Many such examples can be given to prove how 

the forefathers easy and natural the detachment, discrimination, con- 
do r Una E *° centratlon and steadfastness of his mind were As 
these experiences of the Master were exactly what 
•were recorded in the scriptures, it was proved that what was written m 

32 The spiritual t ^ le sc ™P tures was true The revered Swami Vivekananda 
experiences of the sald ’ That is the reason why the Master came this 
unlettered Master time to play the part of an unlettered person He 
■demonstrated the remained illiterate, because he wanted to demonstrate 

rv~nd ^ thE ™ aI -corded - the Vedas and the 

other Sastras Vedantas of the Hindus and in the religious books of 

other peoples, were all true and that man can actually 
realize those states by travelling along the paths indicated therein 

While one studies the natural bent of the Master’s mmd. it becomes 

33 The goal of cIear t0 one that to attain the Nirvikalpa plane of con- 
human life is the sciousness and realize the non-dual Being is the ultimate 
■attornment 0 f the experience in human life. Again, the Master sai d about 

TeTg'e Tnthats::; ** . Sp,ntnal - that plane, •' All jackals howl 

"All jackals howl “ ^ Sa . m! ; ^ ay there." He meant to say that just 
in the same way” 311 ]ackaIs howI m the same way, so, each of those 
With Sn Chai- 7 10 attame d the Nirvikalpa plane, has said the same 
tanya, devotion thing about God, the cause of the universe, as viewed 

Tafe'lfnY 115 * 1 H ^ ^ Ab ° Ut Sn Chaitanya, the incarnation 
an elephant of Love, the Master said, “Just as the tusks of an 
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which ntc seen and 
the non-dual know- 
ledge, like the in- 
ner teeth, which 
are not seen Ap- 
proach to non-dual 
knowledge was the 
standard b> which 
the Master judged 
the high or low 
stntc of n man or a 
society 


able to oneself and 
those Allowable to 
others 


elephant seen from outside are for killing his enemies and 
the inner ones not so seen are for the purpose of chewing 
his food, so, in the case of the great lord, dualism was an 
outward attitude, and non-duahsm an inward one ” It is 
therefore superfluous to say that non-dual knowledge, 
which is always of a uniform nature, was the standard by 
which the Master judged everything To the degree that 
any ideas, actions or ceremonies helped forward indi- 
viduals (or societies, which are aggregates of individuals) 
towards that plane, to that degree did the Master regard 
those ideas etc., as higher than others. 

Again, when we study the Master's visions born of his spiritual 
31 Visions know- moods, we find a distinction, viz , some are knowable to 
himself alone and some to others also Some of those 
visions of the Master were thoughts of the Master's mind 
confined within his own body, solidified and embodied, 
so to speak, by steadfast and constant practice and manifested to him in 
those forms and it was he only who could see them Some others were 
seen by him as he passed through higher and higher planes and was 
on the verge of tjie Nirvikalpa plane or when he was abiding m Bhava- 
mukha The contents of the visions of the latter kind, although unknown 
to others at that time, were for him quite objectively existent and he 
would predict their coming true in course of time and all actually saw 
tliem later as facts and events. In order to realize that the former 
class of visions were true, one had to be endowed like him with faith, 
reverence, steadfastness, etc , or, one had to ascend to that plane in which 
the Master had those visions. But m order to realize the latter class as 
true one required no faith, no Sadhana— one had to believe them as the 
results compelled one to do so 

From what we have said before about the nature of the Master's 
mind and what we have said just now about it, we can 
understand that such a mind could not remain idle even, 
in the normal state of consciousness For, it could not 
feel satisfied till it had studied the nature and behaviour 
of those things and persons it came in contact with even 
for a moment and arrived at reliable conclusions about 
them In his childhood it discerned that scholars studied the scriptures for 
the purpose of earning money, which led him to refrain from learning the 
" art ” that taught him “ the bundling of rice and plantain ", as he derisively 
called it. As he advanced m age his mind 
various people m various places, and arrived 
about them. Those conclusions will be the 
cussion now. 


35 The Master's 
mind could not rest 
till it arrived at 
reliable conclusions 
about the states of 
things and persons 


came m contact with 
at various conclusions 
subjects of our dis- 
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36 What the 
Master saw in the 
normal plane of 
consciousness — the 
ill-will between 


It is superfluous to say that the ill-will between the Saktas and the 
Vaishnavas of Bengal, which came into existence at the 
time of the passing away of Sri Chaitanya, continued 
unbroken Although a few rare Sadhakas hke Ramprasad 
and others realized with the help of their Sadhana, the 
, oneness of Kali and Krishna and preached that the 

the Saktas and the was wron g and uncalled-for, it is clear from the 

censorious gloating which accompanied the mutual 
condemnation of the deities of both sides, that the generality of the people 
instead of paying heed to their words have allowed themselves to be carried 
away by hatred It is needless to say that the Master was acquainted with 
that fact from his childhood. Again, applying himself to the disciplines 
prescribed m the scriptures of both the communities and attaining perfection 
in both, he realized both the paths to be equally true He then clearly 
understood that the cause of the mutual hatred between the Saktas and the 
Vaishnavas was the vanity and egotism born of lack of spirituality. 

The Master’s father, a worshipper of Sri Ramachandra, providen- 
tially got the stone emblem called Raghuvir and in- 
stalled it in his house Although the Master was thus 
born in a Vaishnava family, it was evident that from 
childhood he had equal love towards both Siva - and 
Vishnu His neighbours say even now that he dressed 
himself as Siva at one time during his childhood, and 
remained in ecstasy for a few hours m that mood and they show the 
particular spot where that event took place as proof of this fact. Another 
event may be mentioned here At one time the Master had every one of 
his household initiated m the Mantras of both Vishnu and Sakti. The 
Master, we infer, acted in this manner only to remove that hatred from 
their minds 

It is now well known that Asoka the Great, the “ man of Dharma ”, 
made up his mmd to spread religion and learning for the 
good of humanity He established hospitals for man 
and beast m various places of India for the treatment 
of their physical ailments and made medicinal plants, 
creepers, etc, easily available to the public, by having 
them cultivated and collected Moreover he sent, through 
Buddhist monks, to foreign countries medicines and 
medicinal herbs and made them available there. It is 
perhaps from that time that Sadhus began to collect and preserve medicines. 
Again, that custom became more prevalent during the Tantric age. Seeing 
tie spiritual degradation of Sadhus on account of that custom, the authors 
of the Samhitas m the following age raised a great objection against it. 
But that custom has not died even now in the conservative India During 


37 To remove 
that hatred from 
his own household 
he got them all 
initiated in the 
Mantra of Sakti 


38 The origin of 
the custom of 
Sadhus prescribing 
and administering 
medicine, which 
led gradually to 
their spiritual de- 
gradation 
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his stay at Dakshtneswar and travels to holy places, the Master saw many 
monks falling a prey to worldly enjoyments for ever. Thus the Master was 
convinced of the lack of spirituality amongst the monks too For, he said 
to us time and again, “ Never believe Sadhus who prescribe and administer 
medicine, who practise exorcism, who receive money and who adorn their 
bodies with the outward marks of religion (such as Tilaka, wearing wooden 
sandals, etc ,) rather excessively and pose themselves as big Sadhus, the 
marks serving as their signboard l ." 

Let no one think from what has been said that, seeing the hypocritical 

39 The Master's and fallen monks, the Master, like the people of the 
opinion on Sadhus West, was of opinion that all the monastic communities 
who merely put on should be abolished. For, we heard the Master say on 
the religious garb t h ls subject from time to time, “ An ordinary Vatragi 
m religious garb living on alms, compared with a householder of good 
character, must be regarded as higher than the other, for though he does 
not practise Yoga or other religious exercises if he possesses a good character 
and lives his whole life on Bhiksha, he has in this life gone much farther 
ahead on the path of renunciation than an ordinary householder” The 
aforesaid words of the Master are amongst the many instances illustrating 
the fact that to him renunciation of everything for the sake of God was the 
measure of man’s conduct and character 

We have already given many examples of the fact that steadfast 

40 The lives of Sadhus belonging to any community whatever, following 

-true Sadhus breathe either the path of devotion or of knowledge, were much 
life into the honoured by the Master The lamp of the Sanatana 
Sastras Dharma, the eternal religion of India, has been kept 

burning by the realizations of these- great souls The authority of the 
Vedas and other scriptures as repositories of spiritual truths is demonstrated 
by those among them who have reached the acme of their lives by the 
realisation of God and are freed from all bondages of Maya. For, the 
Vaiseshikas and all other philosophers of this country have unanimously 
said that the Vedas are revealed to the Aptas (those who have attained 
the truth) only. It was, therefore, no wonder that the Master, possessed 
of a profound inner vision, could know that fact and honoured them 


accordingly. , , , , 

Although the Master viewed with an exceedingly loving eye the 
Sadhus going forward along their own paths with steadfast 
41 The Master devotion and enjoyed their company greatly, he mvari- 
noticed narrowness a y y founc j m t h em lack of one thing, which pained him 
even m true Sadhus on geveral occaslons H e saw that they could not 


mix uniformly with all communities with equal love, though it was so easy 
for him. He noticed this narrowness even amongst the advanced aspirants, 
> This word was one of those which the Master spoke in English -Tr 
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42 The Master 
had an experience 
of this lack of spi- 
rituality in places 
of pilgrimage 
What a great dif- 
ference between 
our experience and 
that of the Master 


the Sannyasins treading the path of non-duality, not to speak of those 
travelling on the path of devotion Long before they attained the liberal 
.sameness of the non-dual plane they learnt uniformly to hate the people'' 
going on all other' paths, as inferior m spiritual fitness, or, at best, to view 
them with condescension The liberal-minded Master, it is needless 
to say, was much grieved to see that kind of mutual hatred among 
people going forward to the same goal and he clearly saw that the 
-said illiberahty or exclusiveness was produced by the lack of true 
spirituality 

When he was staying at the Kali temple at Dakshmeswar, the 
Master got daily proof of exclusiveness and lack of 
spirituality among both classes of men, householders 
and monks When he travelled to holy places and 
temples, he found that these evils were not less, but in fact 
more virulent there The quarrel amongst the Brahmins 
when they received gifts from Mathur, the Tantnc 
Sadhakas’ improper conduct at Kasi due to excessive 
drinking after performing the divine Mother's nominal 
worship, to witness which they had invited the Master , 
the strenuous exertion for name and fame of the Dandis (the Swamis 
carrying staves as their insignia) and at Vrmdavan the Vaishnava fathers* 
lives, spent m the company of women under the pretext of practising 
Sadhana,— all these and many more were the facts that revealed themselves 
an their true colours to the keen insight of the Master and helped him in 
understanding the actual state of society and the country. A mere observ- 
ation of these events could not, of course, have helped him very much m 
this respect, had he not in himself had the realization of the very profound 
non-dual truth As he had already realized that truth, the idea of the 
■ultimate aim of individual and social life was firmly fixed m the Master’s 
mind It was, therefore, easy for him to sound and understand all things 
■by testing them by that truth And this study and experience, during 
’j S .j 8y , m thc normaI P' iane consciousness, of the daily events of 
m lvidual and social life, helped him m ascertaining the value of all 
things, inasmuch as he knew without doubt the goal to which true 
progress, civilization, morality, education, love of God, steadfast adherence 
to customs, Yoga, Karma and other impelling forces were taking man or 
would lead him when they reached their fully developed state Con- 
■sider how could he understand how far a particular Sadhu had advanced 
if he had not the knowledge of true holiness ? How could the very truthful 
Mastetencouragepeopks 0 firmly to go on pilgrimage and worship 
•God with forms if he had not known without doubt that spirituality 
had been consolidated, so to speak, and deposited in holy places and 
images of deities? Or, how could he understand that exclusiveness in all 
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the various religions was wrong, if he had not known the direction 
they were taking and the goal they would ultimately lead to ? We also 
daily see Sadhus, holy places, images of deities, hear the endless tumult 
produced by the discussion of various religious and scriptural doctrines, 
sometimes think one doctrine to be right and sometimes another, tempted 
by our delight in wrangles and intellectual gymnastics Again, trying to 
ascertain the goal of humanity by the study and observance of the daily 
events of the work-a-day world, we sometimes take one thing to be 
the goal, sometimes another, and failing to arrive at any definite con- 
clusion, go on oscillating and vacillating and as it happens not unoften, 
turn atheists ultimately and regard worldly enjoyments as the real goal 
of life. What important help do we derive from this kind of experience 
of ours, from such ever-changing and never-abiding conclusions of ours 7 
We are not confident that our crude minds can understand even m a 
hundred lives, without the help of great souls, the teachers of the world, 
what the Master could, by virtue of the aforesaid wonderful constitution 
and nature of his mind, detect and understand at the very first sight. 
We infer from every action and behaviour of the Master what a gulf 
of difference there is between his mind and ours, though as minds they 
appear to be similar. Devotional scriptures, therefore, have pointed 
out that the mind of an incarnation of God is made of an altogether different 
material — of pure Sattva-guna (that illumines and gives knowledge) un- 
touched by Rajas and Tamas 

Observing thus from both the divine and the ordinary planes of con- 
43 The Master sciousness, the Master came to know m an especial way, 
came to know of from his contact with people at Dakshmeswar and during 
his own liberal his visits to holy places, the present lack of spirituality 
doctrine ln t } ie C0U ntry and the prevailing exclusiveness m 

religious faiths and denominations He dived deeper and found out that 
although all religious doctrines were equally true and although they make- 
men of various natures reach ultimately the same goal through various 
paths, the previous teachers were either ignorant of this truth or inten- 
tionally refrained from preaching it, considering the places, times and 
persons to be unsuitable Moreover, it dawned on him that this attitude 
of his, which was free from the slightest touclrof exclusiveness or hatred, 
was an entirely novel thing in the world It originated with him and he 


was to give it to the world. r 

Many of us have now come to understand that the highest liberal 
doctrine, viz , “ all faiths are true , as many faiths, so 
44 The Master many paths ”, which has charmed the world, first emanated 

understood that he fron j the Master’s mouth Some may raise an objection 
was the first m the at j east a p art]a l manifestation of that liberal 

principle was seen in some of the Rishis and religious- 
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are true— as many teachers of the past But when one looks a little below 
faiths, so many sur £ aC e, it becomes clear to one that those teachers- 
paths culled certain portions of each of those faiths with 

the help of their intelligence and then dished up a sort of harmony among, 
what they regarded essential m them Unlike other teachers of the past, 
the Master excluded nothing from any faith. He practised with equal 
enthusiasm all of them m his own life, reached the goal as indicated by those 
faiths and realized that profound truth It is however not our intention 
here to discuss this subject m detail. The only thing that we want to tell 
the reader here is that we get the proof of the existence in the Master’s 
life of this liberal principle from his childhood. But, until he returned 
from his visits to holy places, the Master was not able to understand with 
certainty that it was he alone who had experienced that liberalism in the 
spiritual world and that although the past seers, teachers and incarnations- 
of God preached m society how to reach the goal through particular paths, 
none of them, up till then, had preached that the same goal could be 
reached through all the different paths Although, at the time of his 
Sadhana, he offered with all his heart all his desires at the lotus feet of the 
divine Mother, and resolved never to return to the realm of Maya, and 
dwelt incessantly in the plane of the non-dual consciousness. She did not 
allow him to do so, but retained his body even after this, through various 
inconceivable means All that, the Master knew, was for this one purpose 
—the purpose of removing llhberahsm and exclusiveness from the world 
as far as possible He knew, moreover, that the world too was thirsting for 
this extremely beneficial truth We shall make here an attempt to tell the 
reader how we arrived at the aforesaid conclusion. 

That the realization of religion was dependent on practice, not on 
45 The Master words, was the belief of the Master from his childhood. 
Again, he was feeling from time to time during his. 
Sadhana, and very often after he had reahzed perfection, 
that the powers earned by long practice could be actually 
imparted to others or passed on to them We have already 
indicated this faith here and there m many places 1 
On many occasions in his life till then, the Master 
also got the proof that the divine Mother, by Her 
grace, had exceedingly accumulated that power in him and that, maW 
him sometimes completely lose himself, She had used that power 
as the instrument with which to bestow Her grace on particular 
persons like Mathur and others. Consequently the Master had, till 
then, only the faith that the universal Mother would bestow Her grace 
on some fortunate persons through his body and mind as instruments 
He could not understand how or when She would bestow that grace o£ 

1 TO. 6 and 7 


realized that the 
divine Mother had 
endowed him with 
extraordinary 
power in order that 
religion might be 
imparted to the 
world 
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Hers, nor did the Master's mind, unhesitatingly dependent as it was on 
Her, like that of a child on its mother, make any effort to understand it. 
But never, in a dream even, did it cross Ins mind that religion should be 
imparted to all India and the world should be flooded with a strong current 
of spirituality. But now the Master began to feel in his heart of hearts that 
the divine Mother, through his body and mind, had already started Her 
divine sport of imparting religion. But what was to be his means, though 
he felt thus ? What could he do if the universal Mother did not allow him 
to know what She would make him do, where She would take him and 
along what path 7 For. lie actually became the child of the divine Mother 
for ever, knowing only, “ Mother is mine, I am Mother's." No desire 
whatever, o\ccpt Mother’s, arose m his mind One desire only, however, 
arose in Ins mind from time to time— the desire that he should know the 
Mother in various forms and through various paths But the Mother 
Herself had before that time made it very clear to him that it was She 
who had raised that desire m his mind. Therefore, when this new ex- 
perience now occurred, the child of the divine Mother cheerfully remained 
dependent on Her and Her alone and She continued to play with him 
as before 

We can clearly understand from his desire to spend the rest of his 

46 The Master 3t ^ rin< * avan ,n ^ lc h°ly company of Gangamata. 

•did not ns is the filing his nund with divine love, that when he realised 
ease with us as- the aforesaid truths during his visits to holy places, the 
•untie the position Master did not assume the position of a spiritual teacher, 
•of the spiritual lik c most of us, under the influence of egotism We 
teacher under the canno t grasp or understand even a fraction of the 
tism CnCC ° f CB °" Master's lifelong attitude, “ Mother does Her own 
work Who am I to work for the world and teach 
humanity 7 ” But it was this very attitude that made him the wonderful 
instrument of the divine Mother’s work It was this very attitude that 
made it possible for him to remain in Bhavamukba incessantly and it was 
this very attitude that led to the wonderful manifestation of the mood 
of the Guru m lus mind, which embodied itself, so to say, m his person 
So long the Master used to lose himself when that Power welled up in 
•him and could detect and understand what happened through the instru- 
mentality of his body and mind only after the work had been accomplished 
But now his body and mind got accustomed to contain and manifest that 
Power without a break , it became easy and natural with him and he was 
.always established in spite of himself in the position of the true spiritual 
teacher Before that time the normal state of the Master’s mind was 
that of an humble aspirant or of a child , he then remained much longer 
m that mood and the manifestations of the Power as the Guru in him were 
iew and far between. But now it was just the opposite, he remained 
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much longer m the mood of the Guru and the manifestation of the humble 
attitude of an aspirant or of a child was correspondingly brief. 

It was absolutely impossible for the mind of the Master to assume 
the position of the spiritual teacher under the influence 
of egoism. Time and again we got the proof of it in 
the boyish “ quarrels ” of the Master m Bhavamukha with 
the divine Mother Attracted by the manifestation of 
spirituality in the Master, big crowds gathered at 
Dakshmeswar, like swarms of bees attracted by the 
perfume of full-blown hundred-petalled lotuses. Then, one day, we went 
and saw the Master in Bhavamukha speaking with the divine Mother. 


47 The proof 
thereof — the 
Master m Bhava- 
m u k h a quarrelled 
with the Mother 
of the universe 


He said, “ What art Thou doing 7 Shouldst Thou bring crowds of people 
like that 7 I find no time to bathe and have my meal.” (The Master 
was then suffering from the pain m his throat) He said with 
reference to his body, “It is nothing but a broken drum If it is 
played on so much it will get perforated any day. What wilt Thou 
do then 7 


On another occasion we were sitting beside him at Dakshmeswar. 
an T., J Xt was tfae month of October of the year 1884 The 
example of it news of the ll,n «s of Pratap Hazra’s mother had 
come and the Master persuaded him to go home to serve 
his mother We were present on both the occasions. News came today 
that Pratap had gone to Vaidyanath instead of going home The Master 
felt a little annoyed at that news After we had had a short talk on 


this and that, the Master asked us to sing a song and was in ecstasy 
a little afterwards On this occasion also the Master m ecstasy began, 
like a boy, to quarrel with the Mother of the universe. He said, " Why 
dost Thou bring such worthless wayward people here 7 (After a little 
silence) I cannot do so much Let there be at most one-fourth or so 
of a seer of water to one seet of milk , but now it is not so ; there are five 
seers of water to one seer of milk , my eyes are burning with smoke as 
I continue pushing the fuel into the fire If Thou Iikest, go and give 
personally; I cannot do so much pushing of fuel into the fire , don’t bring, 
such people any more ” Overwhelmed with awe and astonishment, we sat- 
still thinking whom the Master referred to, while speaking thus, and how 
unfortunate that person was There daily arose such quarrels between 
the Mother and the Master, which showed that the Master asked the 
Mother every day to take back from him the position of the teacher, which 
he regarded as totally worthless, though others yearned for it, on account- 
of the attendant honour 


Thus did the universal Mother, the divme Will, in Her inscrutable 
49 The Master’s 5 %, make the Master have extraordinary, unprecedented 
realisation "Being experiences throughout his life She created in him. 
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an cxocutiv c officer such an abundance of highly liberal, spiritual ideas as She 
■of the divine J lad ncvcr donc bcfore ln an other g reat teacher. Along 

I shall has c to go wlt “ t l,s * act ' She showed him how much spiritual power 
to impose pence She had accumulated m him as a blessing to humanity and 
■wherever troubles how wonderful an instrument She had made of him for 
an™" imparting that power to others. The Master was amazed 

to see an utter lack of spirituality in the world outside 
and through Her grace an accumulation of extraordinary power within 
for the removal of that want He could not fail to understand that in this 
■age the Mother had once more taken the field for killing the indomitable 
Raktabija, the delusion produced by ignorance, that the people of the 
world would again be blessed to witness the sport of the Mother’s welled- 
•up compassion, and in joy and gratitude would not find words to smg 
hallelujah to Her. the arbiter of innumerable universes, and possessor of 
infinite auspicious qualities Just as excess of heat generates clouds, 
waning is followed by waxing and prosperity comes on the trail of adversity, 
so, the long accumulated heart-felt want of the multitudinous people is 
followed by the incarnation of the divine Mother's infinite compassion in 
the. person of the Guru, living and moving with men The Mother 
of the universe made this clear to the Master out of Her grace She 
showed him again that such sport of Hers had been previously played 
with the Master many a time m many an age and would be played 
many a time over again in future He was to have no liberation, 
as ordinary people have He was “ an executive officer who would 
have to rush to bring order wherever in the vast empire of the 
divine Mother, there was a breach of peace” From these words of 
the Master, it is clear that he realized all this at this time and not 
before it. 

Ever since he understood the fact that, for the good of 
humanity, the divine Mother Herself had, out of Her 
50 The Master's grace, produced in his mind the liberal faith, “ as many 
faiths so many paths,” the discerning mind of the 
Master applied itself to making inquiries about another 
•matter His mind then became anxious to know who the blessed 
persons were that would accept this new, liberal doctrine direct from 
-the Mother Herself dwelling m the Master and mould their own lives 
accordingly and receiving power from Her, be singled out to be Her 
playmates m this novel sport of the modern age, m propagating this 
doctrine that would bring bliss to many We said at the time of discussing 
the loving relation between Mathur and the Master that he had seen his 
-devotees in visions 1 On account of the inscrutable play of the universal 
Mother, their faces, seen before, now assumed bright living forms in the 
1 III 7 33. 


-mind was eager to 
-meet his de* otccs 
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Master’s mind, so long absolutely unattached to all worldly things That 
•extraordinary Sannyasm’s mind now spent the days, he told us on many 
occasions afterwards, m variously pondering over how many they might be, 
whether now or how much later Mother would bring them there, which of 
them would perform some especial work of the Mother, whether Mother 
would make them renounce the world like him or keep them as householders, 
whether even one of the new-comers 'could have a complete and proper 
understanding of that play of the dzvme Mother, or whether they would 
have a partial understanding of it only, before they left, inasmuch as a few 
persons only in the world could so far understand a little of that extraordi- 
nary play of Hers. He said, " I then felt an indescribable yearning to see 
you all ; the soul was being wrung like a piece of wet towel, so to say, and 
I felt restless with pam I felt like weeping But I could not do so, lest that 
•should create a scene; I controlled myself somehow. But when the day 
came to an end and night approached and Aratnka music began m the 
Mother s and Vishnu’s temples I could no longer control myself thinking, 
* more day has passed away and you have not come.’ I got on the roof 
-of the ’ mansion ’, called you aloud, * O my children, where are you ’ Come ’, 
-and cried loudly I felt I might go mad. Then, after long waiting, you 
at last started coming, one by one, it was then that I felt consoled. 
And as I had seen you all before, I could recognize you as you came, one 
after another When Purna 1 came. Mother said, ‘ With his, the coming of 
those of whom you have had vision, is complete. No more will anyone of 
this class come.’ Mother showed you all to me and said, 1 All these are 
your devotees of the inner circle.’ ’’ Wonderful is the vision and wonderful 
is its fulfilment. How little of this can we understand < We have quoted 
the Masters own words to show that nothing has been invented by 
anyone here 


While he was thus gathering together the persons fit to realize and 
51 The Master's accept his own liberal doctrine, the Master had another 
conviction of which he personally told us now and again. 
He said, “ All those who are living their final lives m the 
world will come here , and all those who have, even once, 
truly called on God cannot but come here ” It is very 
difficult to say what different thoughts arose in the 
minds of the many people who heard it. Some came to 
the conclusion that it was absolutely unreasonable. Some 

, , , . tho “ ght * was on, y incoherent talk, an aberration of his 

faith and devotion Some again found in it the proof of his egoism or a 
erangement of his brain Others thought, though they could not under- 
stand it, that it must be true inasmuch as the Master had said so and 
regarded reasoning and argumentation about it as harmful to faith and 

1 The name Purna literally means complete — ’ Xr 


con viction- all 
those who arc liv- 
ing their last lives 
m the world will 
come 11 here” , those 
who even once 
have truly calfed on 
God cannot but 
come " here ” 
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would not set their critical spirit to work Others again thought they 
would understand it only if the Master ever made it clear to them ; they, 
therefore, would neither firmly believe nor disbelieve it and remained 
unmoved on hearing anyone speaking either for or against it. But it will 
not take long to understand the meaning of these words of the Master, if 
\\ e have succeeded m making it clear to the reader that the divine Mother 
made him realize Her own liberal doctrine and established him m the 
position of a teacher in a manner easy, natural and destitute of the slightest 
touch of egoism. That is, however, not all If the reader looks a little 
below the surface, he will have realized that these very words are the 
proof that the Master attained that high spiritual state in an easy and 
natural way. 

When the Master, the child of the divine Mother, looked into his 


52 This convic- 
tion of the Mnstcr 
arose on account 
of his absolute de- 
pendence on the 
divine Mother 

and astounded. 


body and mind, it never for a moment occurred to him, 
completely devoted as he was to Her, that the accumu- 
lation of that extraordinary spiritual power and the 
ability to impart it were the results of his own effort- 
In them he saw nothing but the sport of the universal 
Mother, playing an inscrutable play, and was astonished 
Ah, what a great sport the Mother, expert m making the 


impossible possible, has made preparations for, having assumed that com- 
bination of body and mind of his, that unlettered personality ' Ah, Her 


present play has surpassed a hundred, nay a thousand times. Her previous 
sports— making the dumb eloquent, the lame nimble enough to cross the 
mountain which have charmed the people and led them to sing Her glory 1 
By tWs play of the Mother, the Vedas, the Bible, the Puranas, the Koran 
and all other religious scriptures, have been proved to be true , religion has 
been established, and the crying need of the world, which no one could 
satisfy m the past ages, has once for all been satisfied 1 Bravo T Mother, 
bravo 1 O sportive Power of Brahman There arose such thoughts in the 
Master’s mind on account of that vision The Master's mind took that 
vision to be absolutely true on account of its absolute faith m Mother s 
words, Her infinite grace and inscrutable power. He put questions to Her 
as to what the scope of that play was, who would assist in it and m what 
kinds of hearts the seed of that power would be sowed, and in answer to 
these questions he got the vision of the devotees of the inner circle and the 
conviction that those who were living their last lives and those who had' 
called on God sincerely even once in order to realize Him were the P«=ons 
fit to accept that extraordinary, liberal, novel doctrine of the Master. That 
conclusion, it is clear, came as the result of his absolute dependence on t e 
Mother of the universe. The boy depending entirely on the Mother could 

not arrive at any other conclusion than that , and because of this, he ever 
remained absolutely untouched by egoism. 
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In the sentences, “ Those who are living their final lives shall come 
here," and “ Those who have even once called sincerely 
53 The meaning on q 0£ j cannot but come here”, if the word “ here " is 

the Master” $ ° ta ben to mean “ to the Mother’s novel, liberal doctrine ”, 
it will not be unreasonable and nobody will have any 
objection But as soon as this meaning is accepted, another question is 
bound to crop up ; will they of themselves accept the divine Mother’s 
liberal doctrine of “ As many faiths, so many paths ”, or will it be with the 
help of him through whose instrumentality She promulgated for the first 
time that doctrine in the world "> The answer to this question, according to 
our understanding, should be determined by observing the result of the 
right realization of this doctrine in the heart of the questioner or anybody 
else And until that realization comes silence is the best answer. But if 
the reader asks what our conception is, it has to be said that simultaneously 
with the right realization of that doctrine you will also attain the vision 

of him whom the divine Mother has, for the first time, brought to the 

world as the embodiment of that doctrine, and you will of' your own 
accord pour your heart-felt love and reverence to his form, which ip 
“free from pride and delusion” The Master will not ask for it and 
no one else either will ask you You will of your own accord offer 
it out of love for the Mother It is needless to say anything more on 
this subject. 

The authors of the Tantras have said again and again that when 
the mood of the Guru becomes normal and natural 
in any person or, m other words, his personality 

assumes a concentrated form of it by the will of the 

divine Mother, his actions, deportment, behaviour and 
manifestation of selfless compassion to others, take 
wonderful forms beyond the grasp of the human intelli- 
gence Such manifestation of it is called m the Tantras 
the divine state. Those scriptures also say that the 
teaching, initiation, etc , of others by those persons who 
are inspired by that mood are accomplished m unimaginable ways beyond 
the prescriptions of the scriptures They can, out of compassion, awaken 
the power of spirituality in any one and put him instantly in ecstasy at 
their mere will or by touch or partially awakening that power mhim 
can so ordain that it will be completely kindled m this life and make 
him feel blessed by realizing true spirituality. In a slightly intensified state 
of the spiritual mood, the teacher, say the Tantras, is able to impart 
Sakti initiation to the disciple and in its highly intensified state he can 
impart the Sambhavi initiation. Ordinary teachers are enjoined by the 
Tantras to impart Mantn or Manavi initiation. As regards Sakti and 
Sambhavi initiation, the Rudrayamala, the Shadanwaya Mahmatna, the 


54 The concen- 
trated state of the 
mood of the Guru 
is what it> called 
the Divya-bhava, 
the divine state, 
in the Tantras 
How the Gurus 
established m the 
divine state initiate 
their disciples 
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Vayawya Samhita, the Sarada, the Vtswasara and other Tantras have 
all said the same tiling. We quote here the verses from the Vayaviya 
Samlnta 

Sambhavi chaiva Sakti cha Mantri chaiva Sivagame 
Dikshopadisyate tredha Sivena paramatmana. 
Guroralokamatrena sparsat sambhashanadapi 
Sadyah samjna bhavejjantor dikslia sa Sambhavi mata. 
Sakti jnanavati diksha shishyadeham pravisati 
Guruna jnanamargena knyate jnanachakshusha 
Mantri kriyavati diksha kumbhamandalapurvika.’ 

That is, Siva, the supreme Self, has taught in the Agama scripture, 
n , , three kinds of initiation, namely, the Sambhavi, the Sakti 

of divine know- an “ the Mantri The Sambhavi initiation produces 
ledge by the disci- knowledge in the Jiva as soon as he sees, touches and 
pic as soon as lie salutes the Guru. In the Sakti initiation the Guru, with 


sees, touches and 
salutes the Guru is 
called the Sambha- 
vi initiation And 
the realization of 
that knowledge by 


the help of this divine knowledge, makes his own power 
enter the disciple and awakens spirituality in his heart. 
The Mantri initiation consists of uttering the Mantra 
into the ear of the disciple after drawing a diagram, 
installing a jar, and performing the worship of the deity 


the disciple on ac- and so on 


count of the power 
of the Guru enter- 
ing his body i s 
known as Sakti 


The Rudrayamah says that the Sakti and Sambhavi 
initiations produce immediate liberation 
Sakti cha Sambhavi chanya sadyomuktividhayim 


initiation .... 

Siddhaye swasaktimalokya taya kevalaya sisoh 
Nirupayam krita diksha Sakteyi parikirtita 
Abhisandhim vinacharya sishyayorubhayorapi 
Deshikanugrahenaiva Sivata vyaktikarim. 

That is, the generating of the divine knowledge m the disciple by 
perfected souls with the help of their spiritual power alone, without 
adopting any external means, is called the Sakti initiation. In the Sam- 
bhavi initiation, there exists no previous desire in the mind either of the 
teacher or of the disciple to impart initiation or receive it As soon as 
they see each other, the teacher suddenly has compassion roused in his 
heart and he feels a desire to bestow his grace on the disciple And that 
alone produces the knowledge of the non-dual Reality m the disciple, who 
thereby accepts discipleship 


The Tantra, Purascharanollasa, says that, m that kind of initiation. 


56, In that kind 
of initiation there 
is no need of 
discrimination 


there is no need of discrimination between the proper 
and improper times prescribed by the Sastras 
Dikshayam chanchalapangi na kalaniyamah kvachit 
Sadgurordarsanadeva suryaparve cha sarvada. 
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•between proper and Sishyamahuy a guruna knpaya y adi diy ate 
improper time Tatra lagnadikam kinchit na vicharyam kadachana. 

That is O Parvati of restless eyes, there is no need to discriminate between 
■proper and improper time, for being initiated by Gurus endowed with the 
Leroic and the divine mood. If any one has the privilege of meeting the 
■Guru possessing the knowledge of Brahman, when the latter mercifully 
invites him to be initiated by him, he should receive it without paying any 
heed to auspicious or inauspicious moments etc 

The Sastras have averred that such is the case with even ordinary 
spiritual teachers endowed with the divine mood , so 
is^he^best^of all how can we prescribe the method of teaching others 
•spiritual teachers and imparting the power of spirituality to them out of 
•endowed with the selfless compassion on the part of this divine Master, 
•divine mood The w ]j 0 was ln a ]j res p ec ts an instrument in the hands of 
reason thereof t ^ e umver sal Mother for that purpose’ For, it was 
not an ordinary play of the divine mood spoken of m the Tantras, that 
the universal Mother residing in the Master's body and mind was 
then playing out of Her grace But it was also for the good of all 

Tiumamty, since She was then manifesting through him that great 
liberal doctrine, “As many faiths, so many paths”, which had not been 
practised or realized so far by any spiritual teacher possessed of divine 
mood Therefore we say that henceforward a new chapter opened in the 
Master’s life 

The reader devoted to the Master will look askance at us perhaps 
on hearing these words of ours and say, “ How unreason- 
able 1 If you regard the Master as an incarnation of 
*God, you cannot say that the said idea or the mani- 
festation of that power was absent m him at any time.” 
We reply Brother, we say so on the very evidence of 
the Master’s words. When they assume human bodies, 
even incarnations of God do not have all kinds of divine moods or powers 
always manifested m them , whenever any mood or power becomes neces- 
sary, it comes When the Master’s body was reduced to a mere skeleton 
on account of the long struggle with the disease at Kasipur garden, the 
Master noticed his mental attitude and the manifestation of power in him 
and said to us 

" What the Mother shows to me is that such a power has come into 
it (his body) that I need not even touch people any more. I’ll ask you to 
touch them and they will get awakened by your touch alone. If the Mother 
brings it (his body) round this 'time, so many people will come that you 
will not be able to push back the crowd from the door. You will have to 
undergo such a physical strain that you will have to take medicine to cure 
the pain in your bodies ’’ 


58 All the powers 
^are not always 
manifested in the 
incarnations 
of God The proof 
thereof 
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From these words spoken by the Master himself, it is clear that he- 
was then feeling within himself the manifestation of a power which he had 
never felt before. Many such examples of this may be given. 

The Master could not free himself from anxiety by only calling for 
59 The Master t ^ le devotees eagerly in the aforesaid manner under the 
met Kcsav Clian- impulse of the divine mood. But the Mother spoke to 
dra, tlic great dc- lus heart of hearts, assuring him that almost all his devo- 
votcc His own tees could know of his stay at Dakshmeswar, if that news 
devotees came teac l lec j a certain place, namely the garden of Belghana, 
shortly after and the divine Mother took him there and introduced 

him to Sri Kesav Chandra Sen. Shortly after this event, the devotees, 
Vivekananda, Brahmananda and others, who had been seen by the Master 
m ecstasy before, and who were especially fit to be blessed by his 
grace, began to come one after another If the Master makes us tell 
the reader the story of his play with them in the divine mood, we shall do 
so on some other occasion. We shall now place before the reader, as an 
example, a picture of the manner in which, under the influence of that 
extraordinary divine mood, he spent a few days with his devotees during 
the Car festival in the year 1885, and bring to a close this part of the; 
book. 







CHAPTER V 


SRI RAMAKRISHNA IN THE COMPANY OF 
DEVOTEES FOR NINE DAYS; THE 
NAVAYATRA IN A.D. 1885 

He soon becomes righteous and attains eternal peace Proclaim, 
•O son of Kunti, that my devotee is never destroyed Gita 9 31 

IF one wants to understand a little of the wonderful character of Sri 
Ramaknshna established in Bhavamukha, one should see him m the 
-company of his devotees A little of his play in that mood will be com- 
prehended when one knows and deeply understands how and in what 
different moods he used daily to stand and sit, speak and talk, joke and 
laugh and experience ecstasy m the company of his devotees of various 
natures We shall present the reader here with the story of such play of 
the Master for a few days with the devotees 

Even very trifling acts and efforts of this extraordinary soul were 
1 The harmony not, so far as we know, aimless or useless. It is extremely 
•of the divine and rare to find such an extraordinary harmony of divine 
human natures tn and human natures m any one else. We, on our part, 
the Master have not met such another, during our travel m many 

places of the world for the last twenty-five years. “ One does not understand 
. -the value of teeth as long as they are there ", runs the Bengali proverb ; 
at has exactly been so with many of us with regard to the Master When 
the devotees had brought him for the treatment of his throat-disease to 
Shyampukur in Calcutta for some time, one day Sri Vijayknshna Goswami 
•came to see him and said to us the following words. 

While meditating in his own room with closed doors during his 
> , r , , stay at Dacca a few days previously, Vijay had had 

•Goswami's vision the VIS!on of ori Ramaknshna and, m order to know 
whether it was a fancy of his brain, tested it by con- 
tinually pressing for a long time the body and the limbs of the form that 
■was before him with his own hands He mentioned this fact openly to the 
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Master and us that day. “I have travelled”, said Sri Vijay, “ m various 
parts of the country, on hills and mountains, and seen many great holy 
souls, but I have never met such a one (showing the Master) anywhere 
else I have seen somewhere two annas, somewhere one anna, somewhere 
one pie and somewhere half a pie of the power that I see fully manifested 
here ; I have not seen even four annas anywhere ” “ What does he say ? ’" 
said the Master to us smiling. “ The other day ”, said Vijay to the Master, 
“ I saw you at Dacca m such a way that I’ll not believe you if you say 
' no ’ It is only because you are so easily available that you have created 
so much confusion Dakshineswar is very near to Calcutta , we can come 
and pay a visit to you whenever we like There is again no trouble in 
coming here— there are enough boats and carnages We are unable to 
understand you only because you are thus so easily available near home. If 
you had been sitting on the peak of a mountain and one had to meet yon 
after walking a long distance without food and climbing the high altitude 
by clambering up the roots of trees, one would have understood your 
worth ; but now, because such a one exists near home, we think that better 
ones are there in remote places, a great way off. This is why we run 
hither and thither to experience endless troubles.” 

It is truly so. The compassionate Master received as his own almost 
3 What the de- those who came to him and did not part company with, 
votees felt at the them even if they tried to do so. He endowed them with 
Master’s extra- eternal peace by withering and burning up now with a. 
ordinary behaviour heavy hand, now with a gentle smile, the impressions 
witj t-iir. accumulated m their past lives and by casting them anew 

into new forms after his unprecedented ambrosial pattern There will 
remain no doubt about it, if devotees tell plainly the stories of their own 
lives Overwhelmed with worldly sufferings and out of wounded feelings — 
because, though he had taken refuge m the divine Lord so long ago, he 
had not realized Him and the Master also bad not done anything for him — 
Narendranath secretly made himself ready to renounce the world, when the 
Master, it is seen, did not allow him to do so. But knowing his intention 
through his divine power, he persuaded him to come to Dakshineswar with 
him that day and touching his person afterwards, sang in a spiritual mood, 
“ I am afraid to speak and also not to speak , I am afraid, lest I should lose 
you, O Rai.” And instead of allowing him to renounce the world and go 
away, he kept him with him consoling him in various ways. Although he 
had the aim of his life fulfilled by the Master’s accepting his “ power of 
Attorney", Girish retained the force of his past impression and was 
unable to shake off his fear and anxiety on that account. Then we see 
the Master, again, granting him freedom from fear with these words, Is it 
a water-snake, O wretch, that has caught you’ You have been caught by 
a venomous snake— you have to die, even if you flee into your hole Have 
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you not noticed that, caught by water-snakes, frogs croak a thousand times 
before they die , and some of them are able to free themselves and flee ; 
but, when caught by cobras and black-snakes, they have not to croak more 
than three times, the struggle being over by that time , if, however, a rare 
one flees by chance, it dies even after it has re-entered its hole. Know, 
the same is the case here.” But who then understood the meaning and 
the purpose of those words and actions of the Master 7 Every one thought, 
perhaps, that persons like him existed everywhere. Just as the Master was 
humouring everybody’s whim and was going about, unasked, from door to 
door with his free gift of boons and freedom from fear m his bands, so, 
everybody thought that there were persons in plenty of this nature to be 
met with everywhere. Sheltered by the compassionate Master’s affectionate 
wing, how strong the devotees felt, how insistent they were on the 
satisfaction of their childish whims and how easily they felt wounded! 
Almost all felt that the practice of religion was a very easy thing. It was 
quite certain that they could realize any mood or vision whatever in the 
spiritual realm at any time they liked. There was nothing more necessary 
than to ask the Master importunately for it with a little eagerness— the 
Master would easily make us attain it immediately by his touch or words 
or will only I 


Baburam, afterwards known as Swami Premananda, had the desire 
4 Swami Prema- to * wve ecstass He went to the Master and said to 
nanda asked the him importunately weeping, “ Do secure it for me.” The 
Master impottu- Master consoled him and said, "Yes, I’ll ask Mother; 
nately htBlava. does anything happen by my will, my child ? ” But he 

“ anJeS and scarcel y e ear to what the Master said. Baburam 
vision repeated the same words, Do secure it for me." A few 

days after he made that importunate prayer, Baburam 
had to go to Antpur, his native village, on some business. It was the year 
1884. In the meantime, the Master was anxiously wondering how 
Baburam was to have his ecstasy He said to this person and that person, 
Baburam wept much and asked for ecstasy before he left— what will 
appen 7 If he does not have it, he will have no regard for the words of 
this place (meaning himself)” He then said to the divine Mother, 
Please ordam, Mother, that Baburam may have a little Bhava or other 
spiritual experience” The Mother replied, "He will not have Bhava. 
He will have knowledge” He was again anxious when he heard those 
words of the universal Mother. He went the length of saying to some of 
us with deep concern, I told Mother what Baburam asked for , but She 
stud He will have no Bhava, he will have knowledge.’ Anyway, let 
h m have at least that, so that he may have peace ; that is all; I was much 
worried for him. He wept bitterly before he left” Ah, bow anxious he 
felt in order that Baburam might have some kind of spiritual experience. 
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Again, while expressing that anxiety, how the Master repeated the words, 
“ If that does not come to pass, he will have no regard for the words of 
-this place”, as if the Master’s life and all depended on Baburam’s regard 
or disregard J 

He said now and then with reference to the boy-devotees, “ Well, 

5 The Master can you tell me why I feel so very anxious for all 

explained why he these and think about what one has realised and 

felt anxious for the another has not and so on 7 They are mere ‘ school- 

evo ees e n boys ’ , 1 they are penniless, they have not the means 
Hazra asked him 

not to be anxious of otfenn S me a piceworth of sugarplum Why do I 
for them he had a still feel so very anxious for them 7 If anyone does not 
vision and replied visit this place even for two days, my heart immediately 
to him accordingly feels extremely restless to see him and have news of 
him. Why is it so 7 ” The boy, so asked, perhaps answered, “ I do not 
know, sir, why it happens , but, it is surely for their good that you feel 
like that ” 

The Master said, “ The reason is this , these are all pure of heart. 
Lust and gold have not yet touched them If they apply their minds to 
God, they, will be able to realize Him Mine is the nature of a hemp- 
smoker. A hemp-smoker does not find satisfaction in smoking hemp all 
alone , it is necessary for him to hand over the bowl to another when he 
enjoys the intoxication, so is it with me. Although it is so with regard to 
all the boys, I don’t feel so much for anyone as I do for Naren If he should 
be late by two days, my heart would feel the pam of being wrung like a 
towel Thinking what others would say, I went aside under the tamarisk 
trees 1 and wept loudly Hazra 5 said (at one time), ‘ What is this strange 
nature of yours 7 You are in the state of a Paramahamsa , why do you 
worry yourself over, why has Narendra not come, what will happen to 
Bhavanath 7 and so on, instead of remaining identified with the divine Lord 
by applying your mind to Him in Samadln 7 ' Then I thought he was right 
and that I must not do so again. When afterwards I was coming back 
from under the tamarisk trees, I was shown (by Mother) a vivid picture of 
Calcutta, as if the city was present before me and all the people were 
night and day immersed in lust and gold and were suffering miserably 
When I saw it, compassion welled up m my heart I thought, ‘ Were I to 
suffer a million times greater misery for the good of these people, most 
gladly will I do that ' I returned and said to Hazra, ‘ I choose to think of 
them , what is that to you, wretch 7 ’ 


> This he spoke in English 

* The tarmarisk trees m the north of Rani Rasmani s Kali temple 
garden was set apart for answering calls of nature etc , no bodj went 
purpose 


a Pratap Chandra Hazra 


As that pirf of the 
there for anj other 



6 Swann Vive- 
kananda asked the 
Master not to do 
so The Master’s 
vision and reply 


7 The Master 
honoured persons 
of respectability 
■and good qualities 
its reason 
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“ Naien said at one time, ‘ Why do you think so much of Narendar 1 7 
If you do so excessively, you will have to become like 
Narendar. King Bharata continually thought of a deer 
and had to be born a deer.’ I have, you know, much 
faith in Naren’s words I was afraid to hear it. I 
reported it to Mother She said, ‘ He is a mere boy , why 
do you give ear to his words 7 You see Narayana m him , therefore you feel 
•attracted towards him ’ I was much relieved to hear it. I came and said 
to Naren, ' I don't take your words seriously , Mother has said that I feel 
attracted towards you because I see Narayana m you. I’ll not even look at 
your face, wretch, the day I shall not feel His presence in you ’ ” So each 
action of the wonderful Master was strange to us but had a meaning ; and 
he used to explain it to us lest we should think otherwise and be harmed. 

We saw the Master always value the good qualities of all persons 
and pay due respect to men of honour. He said, “ The 
divine Lord is displeased if due respect is not paid to men 
of honour. It is by His power that they have nsen to 
rank and position , it is He who has made them such. 
When they are dishonoured. He is slighted." Therefore, 
whenever he heard of a man of special good qualities residing anywhere, we 
found the Master eager to see him somehow or other. If he came to the 
Master, well and good ; otherwise, he would himself go to him uninvited, 
meet, salute and converse with him , then thus satisfied, he would return. 
He heard of the especial good qualities of Padmalochan, the court-pandit 
■of the prince of Burdwan, Pandit Isvarchandra Vidyasagar, Mahesh, the 
famous Vma-player of Kasi, Gangamata of Vrindavan, who was inspired with 
the spiritual mood of a friend of God, Kesav Sen, the eminent devotee and 
innumerable others, whose names might be mentioned He sought each of 
them out and himself went to their doors to see them. 

- -It is, of course, no wonder that the Master went unasked to anyone’s 
- 8-, T° -what door. There never arose in the Master’s mind such 
length the Master egotistic ideas as “ I am so great a man ”, “ I shall lower 
self from ego!™”’ mySelf m f^atum of others if I thus go to any and 
, - , , e '’ ery man " “ 1 WiU respect”, and so on and so 

or, . tor, he had altogether burnt up pride and egoism to ashes for ever, 
e carried on his head the leaf-plates, out of which the poor people had 
taken their food, threw them outside the temple, and washed clean the place. 
At one time he partook of even the leavings of those people, regarding them 
•as Narayana Himself Again, he washed and cleaned with his hair 1 the 
place where the temple servants answered the calls of nature and prayed 

1 The Master used to pronounce the word Narendra like that 
hair S«w lo^ < andgot^aamS > o^a«ounto?Se t acaimulanon of dust 
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earnestly to the divine Mother, “ Mother, see that I may never entertain the- 
idea that I am superior to them." Therefore, rve are not at all surprised to- 
see that extraordinary lack of egoism m him, though we cry out " wonderful ”, 
when we see others surrendering their egoism even to the smallest degree,, 
for, the Master was not indeed a person of this world like ourselves 

Throwing the end of the front fold of his lower garment on his 
9 The events shoulder, the Master was once walking in the garden of 
concerning Dr the Kali temple. A gentleman thought he was an ordinary 
Kailas and Trai- gardener and said to him, “ Hallo, just pluck those flowers 
lokya Babu are ex- for me." The Master did not utter a word, did what he- 
amples of the Mas- was t 0 ld and slipped away from that place Once the late- 
ter s lack of egoism •j' ra ,i 0 ] C y a Babu, son of Mathur Babu, became annoyed 
with Hnday, the nephew of the Master, and ordered him to leave the- 
temple In his rage, he gave an indication to others that the Master also 
need not stay at the temple any longer, As soon as this reached the 
Master’s ears, he placed his towel on his shoulder smiling and was im- 


mediately ready to leave the place. He had gone almost to the gate when, 
afraid that evil might befall him, Trailokya Babu came up to him and 
requested him to come back saying, “ I did not mean that you should leave f 
why are you going away ’ " The Master also came back smiling as before, 
entered his room and sat down, as if nothing had happened. 

Many such examples can be given We do not 1 feel so much- 
astonished at such actions of the Master, though we 
10 Worldly peo- app j au( j g rea tly a man of the world whose conduct 

pie behave in a t j resembles this For, we have once for all un 

contrary way ■' . , , , 

alterably settled m our minds— whether we say it in so 

many words or not— that, if we want to live m the world, we must look 
to our own interests, elbow out the weak to clear our own path, proclaim- 
unabashedly our own glory and conceal as far as possible our own 
weaknesses from others We think that one will be condemned to become 
absolutely useless and good for nothing, if one is sincere and depends 
wholly on or believes in God or man And it is a thousand pities that the 
case is the same with politics, social etiquette, individual morals, inter- 
national policies, and so on Even those who have not eaten your Dead sea. 


fruit repent, let alone those who have eaten it 

It was the year 1885 That was a time when the Master had 
become very well known Attracted wonderfully towards- 
11 ReIlg '°"® hlmj many new-comers came daily to Dakshmeswar then, 
tbJ'oZ 5 of the and had the privilege of seeing him and feeling blessed 
Master’s birth Everybody, old and young, in Calcutta, had then hear 
Their causes _ t £ e name 0 f the " Paramahamsa of Dakshmeswar ” and 
many had seen him also And flooding the minds of the generality of the 

people of Calcutta, a rehgious current was incessantly flowing, of course, 
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little below tbe surface. The city of Calcutta was then filled with a Han- 
sabha here, 1 a Brahmo Samaj there, singing of God’s names here, an expound- 
ing of religious doctrines there and so on and so forth The Master knew 
well the cause, though others did not He spoke about it now and then to- 
us as well as to other devotees of both sexes A woman devotee tells us- 
that one day the Master said to her m this connection, “ Hallo t Know that 
the many Hari-sabhas and the other religious institutions that you see are 
due to this (referring to his own person). Did they formerly exist ? Every- 
thing had been lifeless, but since this (referring to his person again) came, 
all these have come to life again and a current of religion is now flowing just 
a little below the surface ” On another occasion the Master said to us, 
“ Did the young Bengal, that you see, care for devotion and such other 
things 7 They did not even know how to salute with their heads bent. I 
went on saluting them with my head bent and then they gradually learnt 
how to bow down their heads in salutation I went to Kesav’s house to see 
him I saw him sitting in a chair. I saluted him with my head bent. At 
that, he just gave a nod in return At the time of my leaving later on, I 
saluted him with my head completely touching the ground He then folded 
his hands and once touched his head with them. The more the intercourse 
between us increased, the more he listened to talks and the more I saluted 
him with my head bent, the more did he begin to bow down his head in 
salutation. Did they otherwise know devotion and such other things or had 
they any regard for them ? ” 


12 


When the Brahmo Samaj, called the New Dispensation, had the; 
Pandit Sasa- company of the Master and big congregations were- 


dhar came to Cal- 
cutta at that time 
His exposition of 
religion 


gathering there, Pandit Sasadhar came to Calcutta for 
the purpose of giving expositions of the Hindu religion, 
and trying to explain tbe daily religious duties of the. 
Hindus from the standpoint of Western science. The 
saying,^ As many sages, so many opinions ” is always true in all matters The 
Pandit s scientific exposition of religion was not an exception to it. But, m 
spite of that there was no lack of an audience. There were great crowds of- 
clerks and others returning from office and of the students of schools and 
colleges The Albert Hall, where he used to explain orthodox Hinduism, 
was packed with people Every one was calm and eager to hear at 
least a little of the extraordinary exposition of religion by the Pandit. We 
remember that one day we also stood in that way for some time and heard a. 
few words. On one occasion we too thrust in our heads with difficulty and 
had the privilege of seeing somehow the elderly Pandit’s beautiful face 

adorned with a black beard, and a part of his breast bedecked with ochre 

o oured Rudraksha-beads The exposition of religion by Pandit Sasadhar 
was the one talk everywhere in Calcutta 
•IV 4 
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Words travel by ears, as they say It was, therefore, not long before 
the news of the great soul of Dakshmeswar reached the 

13 The Master's 


desire to see Sasa- 
dhar 


14 The desire 
-that arose m the 
pure mind of the 
Master was always 
fulfilled 


Pandit and that of the accomplishments of the Pandit 
reached the Master Some of the devotees came to the 
Master and stated, “ He is a great scholar and also speaks 
well The other day he explained the couplet on Han consisting of 
thirty-two letters, to mean the Devi. All heard and cried 'Bravo'" 
The Master heard this and said, “Is that so 7 I feel like hearing it 
-once " Saying so, the Master expressed to the devotees a desire to see 
-the Pandit 

When any desire arose in the pure mind of the Master, it could not 
but be fulfilled somehow or other. Some unseen power 
cleared the path to its fulfilment by removing all the 
obstacles to it. It is true, we heard before, that con- 
stantly entertaining sacred and pure ideas in the mind 
and being always truthful in body, mind and speech, man 
-reaches a state where he can in no way have any kind of false idea m his 
mind even if he makes an effort , whatever desire arises in his mind then 
(becomes fulfilled in due course , but we could never lead ourselves to 
■believe that it would even be possible with a mortal man We came gradually 
to believe m it on seeing the desires of the Master’s mind being ful- 
-fllled over and over again m unexpected ways But, m spite of that fact, 
-did we have perfect faith m him during the lifetime of the Master 7 He 
said, “ I saw within Kesav and Vijay flames of knowledge flickering like_ 
those of lamps but m Naren I saw the very sun of knowledge " “ Kesav”, 
-continued he, " has stirred up the world with one power , Naren has 
eighteen such powers m him.” Those words were not the expression of 
the mere thoughts of his mind , they were his experiences m ecstasy But 
did we even then have perfect faith in them 7 Sometimes, we thought. It 
may be true, he sees people’s hearts, when he says so, there is some 
mystery hidden m it" Again, sometimes we wondered, “What a great 
difference is there between the world-renowned Kesav Chandra Sen, the 
eloquent devotee, and a mere school-boy like Narendra >— Can what the 
Master has said about them be true 7 ” When we had such doubts about 
the facts of the Master’s experiences, how can we say that there arose no 
-doubt m our minds about the fulfilment of his desires which he expressed 
-as simply as we do, “ I have this desire ? 

tf C * * 

of Sri Jagannath's Rathayatra (chariot progress), arrived 
a few dajs after the Master had had a talk about 
Pandit Sasadhar It is called “Navajatra on account 
of the Chariot festival continuing for nine days Many 

, Yam = trip 


The time 

15 The places 
tv here the blas- 
ter went on the 

, Na\a=mnc 
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occasion of the things about the Master during the Navayatra of 1885 
Navayatra of the now arlse m our memory. In deference to the etiquette 
year 1885 0 f res p on[ Iing to an invitation, he -went to the house of 

Ishan Chandra Mukhopadhyaya of Thanthania, on the morning of the 
day of the forward trip of the chariot in that year and went from there 
to see Pandit Sasadhar m the afternoon The Master participated m the 
Chariot festival after sunset at Balaram Babu’s Baghbazar house, where he 
spent the night On the morrow, he came back to Dakshmeswar with a few 
devotees m a boat. Shortly afterwards Pandit Sasadhar came to a certain 
place at Alambazar, otherwise called north-Baranagar, to lecture on religion 
and from there came to the Kali temple at Dakshmeswar to pay a visit 
to the Master Afterwards, on the morning of the day of the return trip 
of the chariot, the Master came again to the Baghbazar house of Balaram 
and stayed there delightedly with the devotees for that night and the 
following day and night He returned by boat to Dakshmeswar on the 
morning of the third day with Gopala’s mother and some other devotees- 
On the day of the return chariot trip, Pandit Sasadhar came to Balaram 
Babu’s house to see the Master and, dissolved in tears, prayed to him with 
folded hands, “My heart has dried up by discussing philosophy, please- 
endow me with a drop of devotion." The Master entered into ecstasy- 
and touched the Pandit’s heart that day. It will not be out of place here 
to give m detail an account of the events of that time. 

In the morning, when the chariot started, the Master, it was 
16 About Ishan mentloned before, came to Ishan Babu’s house at Than- 
Babu thama m Calcutta With him were Yogen, Hazra and 

a few other devotees Rarely does one meet with a 
devotee, kind and hberal like Ishan, having so great a faith m God. His- 
three or four sons were all educated The third son, Satish, was a fellow- 
pupil of Narendra. As Satish was a great expert on the Pakhoaj, the sweet 
voice of Narendra was very often heard from that house Speaking of the 
kindness of Ishan Babu, one day Swami Vivekananda said to us, “ It was by 
no means less than that of Pandit Vidyasagar." The Swami saw with his- 
own eyes Ishan Babu give on many occasions the whole of his own meal of 
rice and other preparations (there ' being no other ready food at home) to- 
beggars, and go practically without food The Swami also said that he saw 
Ishan Babu shedding tears many a time at others’ sufferings, the removal of- 
which, he found, was beyond his power. Ishan was not only kind but 
equally devoted to Japa Many of us knew that he practised Japa from 
sunrise to sunset regularly at Dakshmeswar. He was very dear to and a 
favourite with the Master. After finishing his Japa one day, Ishan came 
we remember to offer his salutation at the feet of the Master, who in ecstasy 
placed his holy foot on Ishan’s head When afterwards he regained normal 
consciousness, he said emphatically to Ishan, *’ O Brahmin, dive, dive deep ” 
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(that is ‘ be absorbed in the name of God instead of practising Japa 
superficially’). His Japa and morning worship at that time continued till 
four in the afternoon, when he took a light meal He spent his time till 
sunset in talking with others or in listening to devotional songs, and then 
sat for his evening Japa for several hours His sons took upon themselves 
the responsibility of looking after his worldly affairs The Master blessed 
Ishan’s house now and then with his holy presence Ishan also during his 
stay in Calcutta came to see him at Dakshineswar very often or went to the 
sacred temples or places of pilgrimage and spent his time in practising 
austerities. 

On the day of the Chariot festival this year, 1885, the Master 
came to Ishan’s house and had a talk on religion with some scholars 
•of Bhatpara. Swami Vivekananda said that Pandit Sasadhar was staying in 
the' neighbourhood On hearing that, the Master went to see him that day. 
The Swami had come to know that the Pandit was in Calcutta, for he was 
already acquainted with those at whose respectful invitation the Pandit had 
come to lecture on religion and frequented their College Street house 
Again, as the Swami was convinced that the Pandit’s figurative exposition 
of religion was full of errors, he came a little more frequently to that house 
with a view to reason it out to the Pandit Swami Brahmananda says that 
he (Swami Vivekananda) knew many things about the Pandit and told 
them to the Master, who, at his request, went with him to see the Pandit, 
and gave him much valuable instruction on that occasion The Master 
told the Pandit during his very first visit to him that if one.makes an 
attempt to preach religion without having the “ badge ", the power of 
authority, from the Mother of the universe, it becomes fruitless and 
increases one’s pride and egoism and sometimes leads one to rum. It was, 
it is nedless to say, as the result of these glowing, powerful words, that 
the Pandit gave up preaching a little later and went to Kamakhyapitha 


to practise austentes. 

The Master took leave of the Pandit that day and went with 
17 Swami Yoga- Yogen to Balaram Babu’s house at Baghbazar in the 
nanda's devotion evening. Yogen was then so much devoted to established 
to established rites rites and practices that he did not take even water in 
and practices anybody's house. He, therefore, took light refresh- 

ments at home before he came with the Master, who on his part also never 
requested him to take food anywhere , for. Yogen’s devotion to established 
rites and practices was not unknown to him He knew also that Yogen 
used to take fruits, milk, sweets, etc, in Balaram’s house, because 
Balaram Babu, Yogen found, had love and devotion to God and reverence 
for the Master Therefore, a little after his arrival, the Master said to 
Balaram and the others, "He (Yogen) has not taken anything today please 
£ lve him something to eat ” Balaram Babu took him lovingly to the inner 
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apartment and gave him a light meal We mention it here as one of the 
•examples of how great was the Master’s observation of the mental and 
physical conditions of the devotees although he was often absorbed in 
ecstasy 

There flowed a ceaseless current of bliss in the company of the 
Master during the Chariot festival at Balaram Babu’s house Immediately 
-after sunset, the holy image of Jagannath was adorned with garlands, 
sandal-paste, etc and brought out from the shrine m the inner apart- 
ment It was placed on the small chariot, already bedeched with cloth 
•and flags and was worshipped again. Sri Fakir, who belonged to Balaram 
Babu’s priestly family and was a devotee of the Master, performed this 
■worship 

When studying at school, Fakir, who devoutly conformed to 
religious practices, lived under the care of Balaram Babu and looked after 
the study of the latter’s only son Ramakrishna. He had great devotion 
to the Master from the day he first saw him The Master loved to 
hear hymns etc, recited by him. One day he taught Fakir how to 
recite properly the hymn to Kali by Acharya Sankara. At sunset on 
that occasiofi, the Master took him to the northern verandah of 
the room in which he stayed, touched him m ecstasy and asked him 
to meditate As a result, Fakir had wonderful visions and other 
experiences. 


The chariot now began to be drawn forward to the accompaniment 

18 The Chariot 0f Sanklrtan ’ the sln S ln g ° f God’s glory. The Master 

festival at Balaram hl “ self took hold of the r0 P e attached to the chanot 

Babu’s house and P ulled for a short time. Afterwards, he danced 

beautifully to the music. Charmed with that dance and 

the exciting roar arising out of spiritual emotion born of Sankirtan, all lost 
themselves in the love of God Dancing, singing, and pulling the chariot 
■a went for a long time round and round, along the verandah of the 
outer apartment on the first floor, overlooking the courtyard below. 
With salutations, the Kirtan was then brought to a close with the uttering 
1 separately taking the names of Jagannath, Govmda. 

Radharam, Chaitanya and the devotees of his inner circle and others 
The holy image of Jagannath was then brought down from the chariot 
and installed for seven days m a different place, a small room on the 
second floor over the flight of steps It was as if Jagannath had made 
a chariot-journey to a different place and he would have a return- 
journey to his own place again after seven days After Jagannath had 
been installed in the place mentioned before, an offering of food was 
made and Prasada was given first to the Master and then to others 
The Master and Yogen passed that night at the house of Balaram Babu.’ 
Many of the other devotees went home. 
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At eight or nine on the morrow a boat was engaged , the Master 

19 The women would g0 back t0 Dakshmeswar When the boat came, 

devotees’ devotion -hipster went to the inner apartment and pain his 

to the Master obeisance to Sri Jagannath. He received the salutations 

of the family of the devotees and was coming towards 
the outer apartment, when women devotees followed him to the end of the 
roof in front of the kitchen situated on the eastern side of the inner 
apartment, from where they went back with sad hearts , for, which is the- 
mmd that would like to part with . that wonderful living god ? Taking a 
few steps forward from there, and then going up three or four steps, one 
found a door beyond which was the verandah on the first floor, overlooking - 
the courtyard below Though all other women devotees returned from the 
end of that roof, one of them forgot hegself, as it were, and followed him to 
the said verandah, as if she was not at all conscious of the presence of 
unknown people there. 

After the the Master had taken leave of the women devotees, he, in 

20 The Master s P lf itual mood, walked along with such indrawn mind 
that he did not at all know that the ladies followed him 
to a certain distance and then returned and that one of 
them was even then following him that way. Those 
only who with their own eyes have seen the Master 
walking m'that manner will be able to understand it r 

it is difficult to explain it to others As the result of practising mental 
concentration for twelve years, nay for the whole of his life, the Master’s 
mind and intellect became so very one-pointed that they remained exactly 
where they were placed or exactly in whatever action they were employed r 
they did not at all digress in any other direction. Again, his body and 
senses were so much under control that they expressed to the utmost the 
emotion present m the mind for the time being , they could not play pranks- 
with him. It is very difficult to explain this, for, when we look at our own 
minds, we find that they' are the battle-grounds of contending thoughts r 
and that, led by habits, our bodies and senses run after the powerful 
impulses m spite of our best efforts to curb them So very different are the 
constitutions of the Master's mind and ours 1 

Many more events can be mentioned here as examples of this The 
Master started from his own room at Dakshmeswar to 
pay his obeisance to Mother Kali He came to the 
eastern verandah of his room, got down the steps to 
the courtyard of the temple and went straight towards 
the Kali temple The temple of Radha-Govmda was 
on the way to that temple , while going to the Kali temple, he might, 
if he so chose, first enter the temple of Radha-Govmda, pay his obeisance 
to the holy image and then go to the temple of Mother Kali , but he could 


walked along with 
indrawn mind and 
a woman devotee, 
who forgot herself, 
followed him 


21 A few more 
examples of the 
Master’s walking 
along with indrawn 
mind Its reason 
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never do that He went direct to the temple of Kali and made his obeisance 
there He would go to the temple of Radha-Govmda only on his way back. 
We thought in those days that the Master did so because he loved Mother 
Kali more. „ One day, the Master himself said, “ Hallo, can you tell me 
why it is so ? When I intend to go to the temple of Mother Kali, I have 
to go there absolutely direct It becomes impossible for me to go there 
after taking a stroll this side or that side or after going to the temple of 
Radha-Govmda and making my obeisances there. Someone, as it were, 
drags me by my feet and takes me direct to the temple of Mother Kali and 
does not allow me to bend even a little this way or that I can go wherever 
1 hke after I see Mother Kali Can you tell me why it is so ’ ” We con- 
fessed our ignorance, but thought to ourselves, “ Is it possible ? He can first 
pay his obeisance to Radha-Govmda if he likes and then go to the Kali 
temple But it is so perhaps because his desire to see Mother Kali is more 
powerful.” But, we could not all at once speak it out openly. The Master 
himself sometimes answered the questions thus, “ Do you see 7 I have to do 
a thing just whenever I have a mind to do it ; the slightest delay can’t be 
brooked ” Who knew then that a one-pointed mind had to be in that state 
and behave that way 7 Who knew that the Master’s mind had long become 
absolutely one-pointed, leaving no loop-hole anywhere , all cross-currents 
of thoughts and sentiments had long been stopped and there remained only 
one master-current there ? Again, he sometimes said, “ Look here ; when I 
am in the Nirvikalpa state of consciousness, nothing remains — neither ‘ I ’ 
nor ‘ you ’, neither seeing nor hearing, neither speaking nor keeping mum ; 
even when I come down two or three steps from there, I have so much of 
divine intoxication that I cannot turn my attention to a multitude of 
persons or things If I sit down to take my meal at that time and I am 
given a meal of fifty dishes, my hand would not go towards them all , it will 
take food to the mouth from one spot only of one plate Such states come, 
when rice, pulses, vegetables, rice-porridge— all must be mixed together 
and then taken ” We were astounded to hear of the state two or three 
steps below that absolute sameness He continued, “ Another state comes 
on me when I cannot touch any one. If any one of these (pointing to the 
devotees) touch me, I have to cry out m pain ” Who amongst us could 
then understand the mystery of it, that such an overwhelming amount 
of pure Sattva-guna was then there in the Master’s mind that he could not 
bear the touch of the shghtest impurity. He also added, “ Such a state, 
again, sometimes comes on me during ecstasy that I can then touch him 
(Baburam) only If he catches hold 1 of me then, I don’t feel pain. If he 
feeds me I can eat." 

1 As the Master had no body-consciousness during ecstasy, his limbs (the hands, 
head, neck, etc ,) became bent and sometimes the whole body inclined on one side and was 
about to fall. The devotees who happened then to be beside him caught hold of those limbs 
and slowly set them in their proper positions and continued to hold him lest he should fall 
40 
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Walking along with mind absoibed, the Master came to the verandah 
of the outer apartment, where the chariot was drawn, 

22 The Master ant j happened suddenly to look behind, to see that 

devotee to come to woman devotee following him that way As soon as he 
Dakshmeswar saw * lcr > l ,c stood and saluted her again and again, saying, 

“Blissful Mother", “Blissful Mother”. The devotee 
also placed her head on the Master’s feet and saluted him m return. When 
she did so, the Master looked at her face and said, “ Why not come, 
O mother, why not come with me’ ” He uttered the words m such a way 
and the devotee also felt such an attraction that without considering 
whether it was right or wrong, she (who was then about thirty years old 
and had never before gone from one place to another except m a palanquin), 
followed the Master to Daksluncswar. Before she started, she delayed just 
long enough to run to the inner apartment and say to Balaram Babu’s 
wife, “ I am going with the Master to Dakshmeswar ” Hearing that the 
aforesaid devotee was thus going to Dakshmeswar, another woman devotee 
also gave up all work and started with her Asking the woman devotee 
to follow him, the Master m that spiritual mood went straight to the boat 
with Sri Yogen, the junior Maien and other boy-devotees and sat down 
there The two women devotees also ran to the boat and sat down on the 
plank-flooring outside the covering of the boat The boat started 

While going, the woman devotee said to the Master, “ I feel a desire 
to call on Him much and to apply my whole mind to Him, but the mmd by 
no means obeys the reins What should I do ? ” 

The Master (affectionately) “ Why not surrender yourself to Him ? 

„„ „ , , One should live in the world like a leaf before the wind — 

23 On the boat 

the Master replied a leaf thrown out after food has been eaten out of it, cast- 
to the woman de- off to be blown by the wind whithersoever it likes Do you 
votec’s question , know how it is 7 The cast-off leaf lies at a neglected corner ; 
“ ® c llke a cast-off lt f j les as the wind carries it It is just like that One should 
leaf before the depend on Him and live one’s life — the mmd should move 
" J as the wind of divine consciousness moves it That’s all ” 

While this talk was going on, the boat reached the temple-ghat As 
soon as the Master got down from the boat, he went to the house of Kali 1 
The women devotees went to the Holy Mother at the Nahavat * on the 


•down They uttered into his eats the names of those deities, whose contemplation had 
produced that state of the Master , for example, Kali, Kali , Rama, Rama, Asm Aum or Aum 
Tat Sat and so on This process being continued for some time, he would slowly regain 
normal consciousness He felt great pain if any other name, except that by the contem- 
plation of which he was inspired and absorbed, was uttered into lus ears 

‘The Master called the Kali temple the house of Kali and the Radha-Govmda 


temple that of Vishnu 

s The Holy Mother went to bed in the room on the ground floor of the Nahavat and 
cundrv articles there Cooking etc , were done in the verandah m front of that room 
She went to the room upstairs sometimes rn the day-time and, if the number of women 
devotees from Calcutta was large, provided them sleeping accommodation there 
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lorthern side of the temple compound. They saluted her and then started 
-for the temple to pay their obeisance to Kali the Mother. In the meantime 
-the Master came with his boy-devotees to the temple of Kali and offered 
■salutations to Her. He then came, sat down m the music hall m ecstasy 
.and began to sing in his sweet voice 

“ O Mother, O enchantrees of Siva, Thou hast deluded the world. 
Thou entertamest Thyself by playing on the Vina at the great lotus in the 
basic centre, near the sacral plexus 

O Thou Great Mantra, who movest m the three scales in the form of 
the three Gunas, striking the three cords Sushumna etc , of the musical 
instrument, the body 

0 Mother, Thou art of the form of the mode Bhairava in the basic 
■centre, Snraga m the six-petalled lotus at the Swadhishthana centre, 
Mallara m the Manipura, Vasanta (m the Anahata) illumining the heart 

Hindola in the Visuddha and Karnataka in the Ajna, O Thou, who 
•art manifest as the thrice seven notes under the stress of pitch, tempo, 
rhythm and diatonic note 

Sri Nandakumar 1 says ‘ The supreme Truth cannot be ascertained ’ 
For, the empirical reality, the triple Gunas, have veiled the vision of the 
Jiva, blinded alternately by pains and pleasures ” 

The Master sat in the northern part of the music hall m front of the 
24 The Master Mother and was thus singing the song. The devotees, 
- reached Dakshmes- some sitting, some standing, were charmed to listen 
-war and was in Bha- to the song. In the course of singing, the Master 

VESQISCllll T n c « . 

devotees got evi- went mt0 ecstas y and stood up suddenly. The singing 
deuce that his st0 PP e d- An extraordinary smile on his lips filled 
divine body should 'h ( ' place with bliss The devotees were looking motion- 
not be touched by less on the holy person of the Master When he saw 
one with a sore m that the Master’s body inclined a little, junior Naren was 
ones body going to hold it straight, lest he should fall down But 

no sooner had he touched him than the Master screamed out m terrible 
pam. Finding that his touch was not then liked by the Master, he stood 
aloof, when Ramlal, the Master’s nephew, heard the scream from within 
the temple, came out quickly and caught hold of the Master’s person. The 
Master remained m that state for some time and after listening to the names 
of God came back to normal consciousness But he was not able to stand 
m the natural way, as if he was dead drunk His legs were trembling 
very much 

In that condition he crawled down the steps on the northern side 
of the music hall to the courtyard of the temple and began to speak hke 
a hoy, I shall not fall down, Mother, what do you say?" Seeing the 
Master then, one actually thought that he was a child of three or four 

1 The composer of the song — Tr 
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yews. Gazing at the Mother as he spoke those words and keeping his eves 
fixed on Hers, he was confidently getting down the steps Shall we see 

elsewhere such an attitude of wonderful reliance on God even m smalt 
matters ’ 

He crossed the courtyard, came to his room, went to the western 
25 The vision of verandah and sat down there He was still in ecstasv 
,h. M po.« That mood mould not W ten No, S 

'»™t.d Whan „ „,«J. 
he lost normal consciousness Remaining m that condi- 
tion for some time he began to say in that state of Bhava to the devotees 
who were with him, “Have you seen the snake’ It gives me a lot of 
trouble Again, as if forgetting the devotees immediately, he addressed 
the snake-like coiled Power (for it is needless to say that the Master saw 
Her just then in ecstasy) and said, “ Go now. I will smoke and wash my 
mouth, my teeth have not been cleaned" Now speaking thus with 
the devotees, and now with the figure seen m ecstasy, the Master came back 
to normal consciousness like ordinary people 


When the Master remained m the normal state of consciousness, he 
26 The Master -was used t0 be anxlous for the devotees, he sent some one 
anxious to think Holy Mother to know whether there were any 

what the devotees vegetables etc , m the house She sent word in reply 
who came would that there was nothing and the Master became again con- 
have for their meal cern ed, considering who would go to the market then How 

devotees for shop- ld ttle men and women devotees who had come 
ping from Calcutta be fed if some vegetables etc , were not 

brought from the market ’ After some reflection he asked 
the two women devotees. Can you go to make purchases m the 
market’” They said “Yes” and went to the market and purchased and 
brought some greens, potatoes and two large brinjals The Holy Mother 
cooked all these. From the temple also there came, as usual, a large 
plateful of Prasada. When the Master had finished taking his food, 
the devotees took Prasada Afterwards, the reason why the Master 
had felt so much pam when junior Naren held him during his ecstasy 
was ascertained It was found on inquiry that on his left temple he 
(junior Naren) had a small tumour which was gradually becoming bigger 
Doctors applied medicine to produce a sore there, lest it should prove 
painful It is true, we had heard before, that one should not touch the form 
of a deity, if one has a sore in one’s body , but whoever thought that the 
saying would thus prove true before our very eyes ’ He undoubtedly suffered 
pam, but it was beyond our power to understand the divine power withnr 
the Master, which impelled him suddenly to behave so even when he- 
was absorbed m a spiritual mood and bereft of normal consciousness It 
was known to us how high an opinion the Master expressed about junior 
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Naren’s purity of character. In his normal state of consciousness the 
Master touched Naren as he did all others, in spite of that sore in his body, 
allowed him to 'touch his feet and sat and stood with him. So, how could 
Naren know that, at the tame of ecstasy, the Master would not be 
able to bear his touch because he had a sore in his body ? He, therefore, 
■did not touch the Master during ecstasy till the said sore was healed 

No one felt how the whole of the day slipped away in the company 
of the Master in the course of various religious conversations. Afterwards, 
at the approach of dusk, the men devotees started home The two women 
devotees also took leave of the Master and the Holy Mother and walked 
hack to Calcutta 

5 * * s 


Two or three days had elapsed since the events spoken of above had 
27 The Master taken place Pandit Sasadhar was to come to see the 
who had a boyish Master at the Dakshmeswar Kali temple that afternoon 
hkeTb SOt 211314 ^ aster ’ w ^° bad a boyish nature, got afraid on many 
b 7 occasions like a hoy whenever he heard that any 

famous person would come to see him. He thought that he could not 
even read and write , moreover, there was no knowing when ecstasy 
would come upon him ; and when he lost the consciousness of his 
body, his cloth, the only garment he had on, might drop off Under 
-such circumstances what would the new-comer think and say? What, 
we thought, did it matter to him what the new-comer might say or 
think 7 He had himself taught many people again and again, “ People are 
nothing but worms , nothmg spiritual will be attained as long as shame, 
hatred and fear abide" Did he then hunger for name and fame’ But 
whenever we tried to test him, we found that the above-mentioned 
attitude of his was very like that of a boy, who shrank through fear and 
s yness from seeing a stranger; but as soon as there grew up a little 
amuiarity, he freely indulged in various kinds of jolly pranks with him, 
such as nding on his back and shoulder, pulling him by the hair and 
" °“- , e , Master ' s atl «ude also was similar. He could not have 
talked with Maharaja Yatindramoban and the famous Krishnadas Pal 

anchfa ^ ^ ^ ^ hc had the sllghtest desire ln his mind for name 


Again, the Master, it was sometimes seen, was afraid 
tiought that the person who came to him might be harmed, 
true that it would not at all matter to the Master whether the 
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could appreciate lus conduct and manners or not ; but if, unable to under- 
stand them, he slandered the Master, he -was sure to meet with evil. 
Knowing this, he felt afraid That was why, when Ginsh at one time 
spoke various harsh words about him m his presence with resentment and 
wounded feeling of love, the Master said, 11 Look here, let him speak of 
me whatever he likes , has he not abstained from speaking ill of my 
Mother ’ " 

There was no limit whatever to the Master’s fear when he heard that 
2S Pandit Safa- Sasadhar would come to see him. He said to Yogen, 
dhar saw the junior Naren and several others, “Please be present 
Master for rhe then (when the Pandit comes)." What the Master 
second time meant was this • He was an illiterate man , he might not 

be able to speak rightly with the Pandit. So we all should be present and 
speak with the Pandit and save the Master himself from lapses Ah, how 
difficult it is to explain to others his childlike fear. But when Sasadhar 
actually arrived, the Master became, as it were, a different person He was- 
m a state resembling partial normal consciousness; while one looked at 
him with steadfast eyes his lips were seen slightly quivering with a smile. 
He then addressed the Pandit and said affectionately, “ You are a Pandit r 
please say something ” 

Sasadhar- “Sir, my heart has dried up because of my study of 
philosophy. So, I have come to sou in order to have a little of 
the sap of devotion Therefore, please say something yourself and let 
me listen ” 

The Master (affectionately) “ What shall I say ? No one can say 
what Existence-Knowledge-Bhss Absolute is This is why He at first became 
half-male and lialf-female Why so’ Because He wanted to show that 
both Purusha and Prakriti were He. He then came down another step 
from there and became the separate Purusha and the separate Prakriti ” 

As he spoke thus about the hidden truths of spirituality, he became 
excited and stood up and addressing Sasadhar, said 

“ Until the mind is joined to the Existence-Knowledge-Bliss, 
both prayer to God and worldly duties continue. When, afterwards, the 
mind merges in Him, there is no necessity for attending to one’s duties. 
Take, for example, the line of the song ' My Nitai is a mad elephant sung 
in Kirtan. When the song commences, the words are sung with correct 
enunciation, tone, time, measure, tempo and rhythm. It is sung, as it 
should be, with attention to all these things. Afterwards, as the mind merges 
a little in the emotion produced by the song, the words, ‘ mad elephant , 

* mad elephant ' only are sung. As the mind enters more deeply into the 
emotion, ‘elephant*, ’elephant’ only is sung Again, when it goes deeper 
stall, the singer, m trying to utter the word ‘ elephant ’ (Hati) can utter only 
the syllable * Ha ' (and remains with his mouth agape) ’’ 
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Speaking thus, no sooner had the Master uttered the syllable 1 Ha ’ 
than he became himself completely speechless and motionless and remained 
m that state for about fifteen minutes, bereft of consciousness, with his face 
bright and serene At the end of the ecstasy, he addressed Sasadhar again 
and spoke affectionately 

The Master : “ O Pandit, I have seen you through and through 1 , you 
are good After finishing cooking etc , and feeding all, a housewife places 
her towel on her shoulder and goes to the pond to bathe and wash her 
clothes and does not return to the kitchen , so, you also will finish telling 
others of Him and will go, never to come back ” 

Hearing these words of the Master, Sasadhar said, “ It is all through 
your grace " and took the dust of his feet again and again He heard the 
Master’s words quite astonished, and his heart melted into tears, as he had 
thought so long that he could not realize God 

We shall now narrate the incident as descubed by the Master 
29 This incident to a great friend of ours when the latter came to 
as descubed by the him on the day following Sasadhar’s visit to Dakshi- 
Mastei himself to neswar ' 

a devotee The Master (affectionately) • “ Don’t you see that 

there is nothing of the kind (literacy) here ’—(I am) a man without 
education etc I was much afraid when I heard that the Pandit would 
come here. You see, I have no consciousness of even my cloth 7 I 
shrank into myself for fear that I might say something which might 
not be proper I said to Mother, * I don’t know the scriptures and philo- 
sophies , I know Thyself - only, Mother ; please protect me Thyself.’ 
Then I said to some one 1 Be present then and to some other the 
same thing, I shall feel somewhat confident when I shall see you 
with me’ Even when the Pandit came and sat down, fear continued. 
I sat silent, went on looking at him and listening to his words Just 
then I saw the Pandit s inner nature. Mother showed me that the 
study of the scriptures etc , was of no avail ; if there were no detachment 
and discrimination, these things were of no use Something crept immedi- 
ately afterwards towards the head, and fear vanished in no time I became 
completely overwhelmed , the face turned upwards and I felt a flow of 
words gushing out of my mouth The more the words came out, the more 
were words pushed forward and supplied, as it were, by some one from 
within. It was as if a man was measuring paddy in that part of the country 
(Kamarpukur) , one person counts the measures calbng out— one, two and 
so on, while another sits behind him and pushes forward the paddy and 
supplies him with heaps of it But I did not know at all what I said. When 
a little consciousness returned, what I saw was that be (the Pandit) was 
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■weeping ; he -was completely changed A state like this comes nowand 
then ; owing to fear, I was going again and again towards the tamarisk trees 
(on account of urges for easing myself) ; it came also on the day when Kesav 
sent word that he would bring with him an Englishman (the missionary 
Cook on a tour to India) and take me in a steamer for a trip in the Ganga 
"When, however, they had come and I got into the steamer, I was in a state 
like this and there was a ceaseless flow of words Afterwards they (showing 
us) said, ‘ You imparted much instruction.’ But I knew nothing, my child ” 
we understand such wonderful states of the wonderful 
Master? We are simply astounded and speechless and 
know not what we should say. Dwelling in his body and 
mind, a marvellous Power sported in these unprecedented 
ways, brought any one whom It liked to Dakshmeswar 
with a wonderful attraction and gave him strength to 
ascend to higher planes of spirituality One cannot under- 
stand all this though one witnesses it But one can know 
from the results that these wonderful events did really happen Beyond that 
none can know anything Ah, on how many occasions did we see with our 
own eyes malicious men coming to the Master with mimical intentions and 
the Master touching them in a state of ecstasy ; when, overwhelmed with 
the influence of that power, they acquired a new life, with their internal 
nature radically changed, and were blessed ! Jesus gave new life to that 
unhappy woman, Mary, by a mere touch. Sri Chaitanya in ecstasy 
climbed on to the shoulders of some person, whereupon his heretical 
feelings of doubt and disbelief were destroyed and he acquired devotion to 
God. We had read of such events in the lives of incarnations and used to 
think that the fanaticism of generations of disciples conspired with the 
mean desire of adding to the number of their followers to give currency to 
such misleading lies which had acted as a stumbling block on the path to the 
proper realization of truth in the spiritual world. It was, we found, admitted 
in the book called the Bhakti-dmtanya-chandrika, published by the New 
Dispensation, that Sri Chaitanya used to lose normal consciousness at the 
name of Hari and we remember how we took the author to be soft-headed 
Ah, how pitiably narrow we were at that time, and how pitiable would have 
been our condition had we not had the good fortune to see the Master f 
Having bad the blessing of meeting the Master, we are now in a position, 
as they say, “ to detect wrong thatching though we do not know how to 
thatch ourselves”! Now we are at least saved from accepting anything 
and everything as religion, be it from our own wretched doubting minds 
w ithin or from charlatans without. Knowing now that devotion, faith, etc , 
can be directly imparted to one, like ordinary things, we have hope instilled 
into our hearts and we are confident of attaining immortality, being blessed 
with a drop of the grace of the Master who is an ocean of grace 


How can 

30 Man gains 
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CHAPTER VI 


SRI RAMAKRISHNA IN THE COMPANY OF DEVOTEES : 
THE STORY OF GOPALA’S MOTHER ’—FIRST PART 


I worship Sri Krishna, the milk-woman’s son in the form of the 
cowherd, black like a newly formed cloud, having eyes like blue lotuses and 
blue curly hair tied up (on the head) along with the glittering feathers of a 
peacock tail. 

i s- t » 

I worship the bee drinking the honey of the lotus of the milk- 
maids’ face — Hymn to Gopala. 

I make firm that faith of devotees with which they seek to worship 
any Form whatever (of mine) —Gita 7. 21 

And whoso shall receive one such little child in my name re- 
ceiveth me Matthew XVIII— 6 


WE cannot accurately say when Gopala’s mother met the Master for 
the first time. But it is certain that when we saw her first with the 
Master at Dakshmeswar in the month of March or April m 1885, 
she had been visiting the Master for about six months and the extra- 
ordinary sport of the divine Lord as Gopala, i e , the cowherd boy of 
Vnndavan, had also been going on with her. On that occasion Gopala’s 
mother, we remember distinctly, sat facing southeast (that is facing the 
Master) near the large jar containing the water of the Ganga m the north- 
west corner of the Master’s room Though she was about sixty years old, 
one could not guess it, for in the face of the old lady there shone the 
joy and happiness of a girl When we were introduced to her, she said. 
Are you G— 's son ? You are ours indeed * G— ’s son has become a devotee ! 
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This time Gopala -will not make a single exception ; he will attract all, 
one by one That's very good. I had previously been related to you 
m a worldly sense; now I am related in another, closer manner" 
And so on 

It was the month of December of 1884 The sky was as clear 
1 Gopala’s as possible Again, there was, we remember, a little 
mother saw the touch of cold, quite crisp, from the beginning of the 
Master for the first month of November that year. It was perhaps m that 
season of Hemanta \ neither very hot nor very cold, 
that Gopala’s mother had the blessing of meeting the Master for the first 
time. They came by boat to see the Master fiom the temple garden on 
the bank of the Ganga at Kamarhati, belonging to Govmda Chandra Datta 
of Pataldanga. We say ** they ” because Gopala’s mother did not come 
alone on that occasion ; the widow of the said owner of the garden and a 
distant relation of hers, named Kamini, came with Gopala’s mother The 
name of Sri Ramakrishna was then known to many m Calcutta So, 
they also were eager to see that extraordinary devotee ever since they 
had heard of him The special service of the holy image had to be per- 
formed in the month of Kartik (November) Therefore, Govmda Babu’s 
wife, the mistress of the house, as she was called, lived at Kamarhati this 
time every year and looked after the said service personally Again, 
Dakshineswar was only two or three miles from Kamarhati , so, it was 
very convenient to come from there to Dakshineswar. The mistress of 
Kamarhati and Gopala’s mother took that opportunity and came to the 
Kali temple of Ram Rasmani at Dakshineswar 

That day the Master respectfully made them sit in bis own room 
and gave them much instruction about devotion, sang devotional songs for 
them and bade good-bye to them, asking them to come again While they 
were taking leave, the mistress invited the Master to grace her temple at 
Kamarhati The Master also agreed to go some day at his convenience- 
He highly praised the mistress and Gopala’s mother that day. He said, 

“ Ah, how beautiful is the expression of their faces and eyes 1 They are- 
as it were, floating on the current of the love of God , their eyes are full of 
the intense love of God Even the Tilaka on the nose is beautiful ” That 
is to say, the feeling of devotion within was, as it were, bubbling out 
through their diess, deportment, etc , and there was no attempt at display 

Govmda Chandra Datta of Pataldanga was a broker to a famous- 


European house m Calcutta He became very rich on 
2 Govmda Chan- account 0 f h IS efficiency and perseverance But owing 
dra Datta of Patal- ^ an 0 f paralysis, he became unfit for service 

^ an ® a Prior to this, his only son had died and he followed the 

son. Among those who survived him were his two daughters Bhuta and 
1 Two months in between autumn and winter — Tr 
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Naran 1 and their children But as he had considerable property the latter 
part of his life had been spent in religious discussions and virtuous 
activities Virtuous acts such as arrangements for discourses on the 
Ramayana and the Mahabharata m his house, installation of the holy 
images of Radha and Krishna with great pomp in the Kamarhati garden 
recital of the whole of the Bhagavata and other Sastras, a ceremonial 
gift of valuables of the weight of himself and his wife to the Brahmins, 
the poor and others, had all been performed by him before he passed 
away Besides, there was no lack of festivals, or, as they would calL 
it, no cessation of “ thirteen festivals in twelve months ", in connection, 
with the worship of Radha-Knshna m the Kamarhati garden and Prasada 
was distributed unstintedly to guests and others, the poor and the 
indigent 

After the death of Govinda Babu, his virtuous wife also conducted: 

for a long time the service of the holy images with the 
3 His wife, a de- same sort 0 f pomp . Afterwards, the greater part of the 

property was lost for various reasons. Therefore, in. 
order that there might not be any falling off in tbe service of the holy 
images, Govinda Babu's wife herself lived there and engaged herself m. 
lookmg after it The mistress belonged to the old school of thought and life 
and underwent much grief and suffering in her life. So her very bones, 
as it were, felt that there was peace in the practice of religion only. 
But the cursed worldly entanglement was not to be easily shaken off. She 
had to take care of her daughters, sons-m-law, society, position, honour 
etc But she observed with the strictest rigidity the vow of Brahmacharya. 
from the day her husband died She used to sleep on the floor, bathe 
at the three junctures of the day, take food once only in twenty-four 
hours, and spent her time in practising the vows of gifts, fasts, Japa, medi- 
tation, and other religious observances, and above all in the service of the 
holy images 

The family of Govinda Babu’s priests lived very near the Kamarhatt 
4 Thu family of temple Nilamadhav Bandyopadhyaya, the priest, was- 
her priest Aghora- a respectable person Gopala’s mother, previously 
mam. a child- named Aghoramani Devi, was his sister. As she had 
wldow become a widow in her childhood, she had been a member 

of her father’s family all her life Aghoramani began to spend her time m. 
the service of the images in the temple ever since she became very intimate 
with Govinda Babu’s wife, the mistress, as she was called As her love for 
God increased, she had a strong desire to live m the temple itself on the 
Ganga. So, she took the permission of the mistress and began to live in 
one of the rooms m the women’s apartment. She visited her father’s 
family once or twice a day , that was all 

1 Yaj.icswari and Narayam 
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Aghoramam loved to practise strict penance and Brahmacharya 
like the mistress There was, therefore, much similarity of thoughts and 
•feelings between them. The mistress, a rich lady possessing much property, 
had outwardly to take notice of her honour, social position, etc. But 
as Aghoramam had none of them, she was comparatively free Again, as 
■there was not a single child bom to her, there was nothing to bother her 
What she possessed was perhaps a sum of six or seven hundred rupees, the 
sale proceeds of her ornaments etc. That also was deposited with the 
•mistress in government security papers Aghoramam used to live on the 
interest of this money and when m great want, she drew from the capital 
-as little as possible. Of course, the mistress also helped her and her brother 
in all matters 

Being a child-widow, Aghoramani never knew the happiness of the 

5 Aghoramam’s company of a husband Women say, “ The child-widows, 

-devotion to the are extremely meticulous (about the observances of estab- 
estabhshed rites lished rites and ceremonies), so much so, that they wash 
■and practices even salt before using it ! " Aghoramani too was such a 

■one when she grew up. One day, we know, she cooked rice and was serving 
it from the cooking pot on the plate of Sri Ramakrishna, when somehow or 
other the tmy stick with which rice is stirred in the pot, was touched by him 
-Aghoramam did not eat the remaining Tice in the pot and threw even the stick 
into the Ganga This happened when she had just begun visiting the Master. 

There were two or three hearths in the music room (Nahavat) at 
Dakshineswar It was late on many occasions before the offering of cooked 
nee and other services to Kali the Mother were completed ; sometimes it 
■would be half past one. When the Master was unwell — and he had 
alimentary troubles etc , almost daily — the supremely revered Holy Mother 
•cooked for him a little rice and soup at an early hour Dal and Chapati 
were also prepared over these hearths for those devotees who spent 
their nights now and then with the Master The Holy Mother cooked 
food over those hearths for those ladies also who came from Calcutta and 
■other places to see the Master and spent with her in that Nahavat the 
whole day and sometimes the night also On the day when Aghoramani or 
■“ the Brahmam of Kamarhati ", as the Master called her in the beginning, 
came to visit him, the Holy Mother had to purify the hearth thnee with cow- 
dung, Ganga water, etc , before the Brahmam would condescend to put her 
cooking pot over it. So great was her observance of purity and cleanliness r 

The Brahmam of Kamarhati, again, was very sensitive from her 

6 she lived in childhood. She could not at all put up with any un- 
•Govmda Babu’s charitable remark by anybody, let alone her supplicating 
temple and prac- to anybody for pecuniary help. Besides, as soon as 

used penances sjjg saw anybody doing anything wrong, she felt no hesi- 

tation in telling him of it to his very face. So, she could not get on well 
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■with any one. The room, given her by the mistress to live m, was situated 
m the extreme south of the garden. One could have a good view of the 
Ganga through the three southern windows of the room which had two 
doors in the north and the west. The Brahmani sat in that room, observed 
the Ganga flow by, and performed Japa night and day. She thus spent 
thirty years m that room m weal and woe before she met Sri Ramaktishna 
for the first time. 

The Brahmani’s father's family were perhaps Sakta (l e , worshippers- 
of God as the Mother of the universe). We do not know what the faith 
of her father-in-law’s family was But she was herself a follower of Vishnu 
and was initiated by her Guru m the Mantra of Gopala, God in the form of 
the child Krishna. Her close relation with the mistress also perhaps was 
responsible for it , for, the Guru family of Govinda Babu were the Goswamis 
of Malpara who were worshippers of Krishna, and one or two of them very 
often lived at Kamarhati since the temple had been built there. But it is- 
difficult to decide how Aghoramani had such unswerving motherly love- 
for God and how she had the desire of worshipping Him as her son in the 
form of Gopala, though she, being a child-widow, had no experience- 
whatever in this life of how a mother felt for her child. Many will say, 
“ 1,1 was due «> her previous birth and past impressions." Anyway her 
devotion was a fact. 


7 Different ex- 
ptessions arfd 
manifestations o f 
spirituality m the 
women of East and 
West 


Whenever there arises an urge for religion in the women of En gland 
or America as a result of suffering in the world or for- 
some other reason, it gets manifested through gifts, doing 
good to others or the service of the poor, and the suffer- 
ing humanity It becomes their only aim to do good to 
people day and night The reverse is the case in our 
country. Here this piety gets manifested through the- 
observance of strict continence, the practice of austerities, the observance 
of established rites and ceremonies, counting beads, etc., which, at last be- 
coming the end and aim of their lives, lead them on to ever greater 
inwardness and renunciation of the world. The idea that the realization 
of God is the end and aim of human life and that therein lies real abiding 
peace has surcharged the atmosphere of India and has entered the very 
marrow of men and women here Therefore, the life in solitude together 
with the practice of austerities on the part of the Brahmam of Kamfrhati 

f " ,te wie ° f 
* * * 

The Brahmani of Kamarhati felt great attraction for Sri Rama- 
knshna, since the day she had first met him. But why it was so and how 
far-reaching it was to be, she bad no idea. She felt J m 

attraction for him hut her conception of him did not go beyond whatll- 
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said then, “ He is a very good man, a real monk and devotee I will come 
to bun again as soon as I get time." The mistress also felt similarly, but 
it is doubtful if she came again, lest society should speak ill of her Besides, 
she had to spend much time at her Pataldanga house on account of her 
daughters and sons-in-law Dakshmeswar was far from there and if she 
were to come, she had to inform all and make necessary arrangements. 
So there was not much possibility of her coming to Dakshmeswar again 

The Brahmani had no such difficulty Therefore, a few days after 
her first visit, as soon as a desire to come to the Master 

S Aghoramam arose ltl w hile she was performing Japa, she suddenly 
met the Master a _ , , , , , . 

second time came to Dakshmeswar with two or three pice worth ot 

Sandesh of inferior quality No sooner had the Master 
seen her than he cried out saying, “ Oh, you have come > Give me what you 
have brought for me." Gopala’s mother says, “ I shrank within myself at 


having to bring out that bad Sandesh, seeing that so many people brought 
so many good things and fed him Besides, imagine, scarcely had I arrived 
when he wanted to eat that worthless stuff! " As she could not say 
anything out of fear and shame, she brought out that Sandesh and 
gave it to him The Master also ate it with great pleasure and said while 
eating it, “ Why do you spend money and bring Sandesh 7 Prepare and keep 
cocoanut balls and bring one or two when you come. Or bring whatever 
you cook with your own hand, be it Chachcban of the creepers and 
leaves of bottle-gourd or the curry prepared with legume of drum-sticks 
mixed with potato, brmjals and balls of the paste of pulses. I feel a great 
desire to eat things cooked by you." Gopala’s mother says, “ There was 
no talk of religion and pious topics, but only of eating. I thought, ‘ I have 
come to see a strange Sadhu who talks of eating and eating only, I 


am a poor indigent person, how can I feed him so much? Leave him 
alone I won't come again.’ But as soon I crossed the door frame of 
the gate of the Dakshmeswar garden, he was, as it were, pulling me from 
behind. I could proceed no farther. I consoled my mind m various ways 
and dragged it back, so to say, to Kamarhati Just! a few days after, the 
Brahmani walked three miles with Chachchan in her band to see 
Paramahamsa Deva. As soon as she came, the Master asked for it as before, 
ate it and expressed joy saying, “ Ah, how beautifully cooked ! It is, as it 
were, nectar, the very nectar ” Gopala’s mother’s eyes were filled with tears 
to see that joy of the Master She thought as she was a poor, indigent 
woman, the Master was praising that ordinary stuff of hers. 

In this way her visits to Dakshmeswar became more and more 
frequent for two or three months Thenceforward, she used to bring 
whatever of the dishes cooked by her was found tasty, all the way from 
Kamarhati to Dakshmeswar The Master also ate it with rehsb. Again He 

asked her to bring some ordmary thing, such as a preparation or Sushm herb 
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•or Chachchari of bindweed and so on Troubled with the request “ Bring 
this, bring that ” and the frequent repetition of “ I want to eat this, I want 
to eat that ”, Gopala’s mother would think now and then, “ Gopala, is this 
the result of my meditation on you? You have brought me to a Sadhu who 
wants only to eat I’ll never come any more ” But there, that irresistible 
attraction again t “ When and how soon shall I go again t " 

In the meantime Sri Ramakrishna came once to Govinda Babu’s 
garden at Kamarhati and expressed great joy to see the 

9 The Ester 

•came to Govinda servIce etc < the holy images there. On that occasion 
.Babu’s garden . he sang songs before the images there He then took 
food and returned to Dakshmeswar Seeing his wonder- 
ful ecstasy at the time of singing, the mistress and others were greatly 
charmed But it is very difficult to say whether the venerable Goswamis 
•did not feel a little jealousy and hatred lest they should lose their influence. 
We are told that this was what actually happened 

* * * * 

It was a long standing practice with the Brahmam of Kamarhati, 
to rise at two in the morning, finish answering calls of nature and sit down 
for Japa at three. She finished performing Japa by eight or nine, when 
■she bathed, paid a visit to the holy images and joined in the service of the 
temple according to her capacity Afterwards, when the food offering to 
the holy images was over, she engaged herself m cooking her own food 
at twelve noon As soon as she had taken a little rest after her meal, 
she sat for Japa again She witnessed the evening Arati, spent much 
•of the night in Japa, and took a little milk before going to bed for a 
few hours The humour of wind was prevalent m her constitution by 
nature , so, she had only a little sleep Sometimes she had palpitation of 
heart and an indescribable uneasy sensation. When the Master was told 
of it, he said, That humour of wind of yours is due to your meditation on 
Hari , if that be cured what will be the support of your life ’ Please eat 
some thing whenever you feel like that ’’ 

It was 1884 The winter was over and the pleasant spring, abounding 
in flowers, arrived Full of leaves, flowers and songs, 
the earth was experiencing an awakening, a sort of 
madness and hilarity was there m the air In that joy 
and inebriation of nature there was no difference of good 
and bad, which was observable in the propensities of 

« * h “ ~««™ of , bl 

;! ’ * m common Prance we say, the virtuous are awake to 

difference ° f nature and the VICI0US < to the vile That is the 

During this time of the year, one morning at three, the Brahmam of 
* fa Japa. I, p , fa« h aj, , he bt „ n , 0 


10 The state of 
Aghoramani when 
-she had the vision 
of the divine form 
of Gopala 
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before offering the result of the Japa to her chosen Ideal, when she saw 
that Sn Ramakrishna was sitting near her to the left and the palm of his 
right hand looked half clenched She saw him now as live and distinct 
as she usually saw him at Dakshmeswar. She thought, “What is this’ 
How and whence has he come here at such an hour ’ ” Gopala’s mother 
says, ‘ I was looking at him with astonishment and thinking thus while 
Gopala (as she called Sn Ramakrishna) sat and smiled Then, with a 
beating heart, as soon as I caught hold of Gopala’s (Sn Ramakrishna’ s) left 
hand with mine, that figure vanished into the void and a ten-month-old 
real Gopala, as though of flesh and blood as big as that (indicating the size 
with her hands) came out of that figure. And Oh, the beauty of it I 
Crawling, with one of his hands raised, he looked at my face and said to 
me, ‘ Mother, give me butter ’ I was overwhelmed with that experience. 
That was a strange affair I cried out loudly and that was not an ordinary 
cry. There were no people in the house , they would have otherw.se 
assembled there. I wept and said, ‘ My child. I am a miserable, indigent 
woman What should I feed you with ’ Where shall I get butter and 
milk, my child’’ But did that stange Gopala give ear to that’ It only 
went on saying, * Give me something to eat ’ What could I do ’ I got up 
weeping, took down a dry ball of cocoanut from a hanging rope-loop and, 
placing it on its hand, said, ‘ Gopala, my child, though I give you this 
worthless thing to eat, don’t you give me such food to eat ’ 

“ Then as regards Japa ’ How could I perform that ’ Gopala came, sat 
11 In that state on my lap and snatched away the rosary He rode on my 
she came to the shoulder and crawled all round the room As soon as 
Master at Dakshi- it was dawn I reached Dakshmeswar, running like one 
nc5wat mad , Gopala climbed on my lap and rested his head on 

my shoulder. I caught hold of him on my breast with one hand on Ins 
buttocks and the other on his back and covered the whole journey. 
The two purple feet of Gopala, I saw clearly, were dangling on my 
breast ” 

Inebriated with an intense love of God on account of the attainment 
of the vision of her own chosen Ideal, Aghoramam came walking from the 
Karaarhati garden to the Master at Dakshmeswar early m the morning, 
when another woman devotee known to us was also present there We 
shall now tell the reader what we heard from her. She says 

“I was then sweeping and cleaning the Master’s room It was 
morning, about 7 or 7-30, when I heard some one outside crying, ‘ Gopala, 
Gopala \ and coming towards the Master’s room The voice was a known 
one and it began gradually to come nearer. I looked and found it was 
Gopala’s mother. She was not properly dressed and looked like one mad 
with the two eyes gone up to the forehead, as it were, sweeping the ground 
with the skirt of the cloth she was wearing— as if she took notice of 
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nothing She entered the Master’s room m that state through the eastern 
door. The Master was then sitting on his small bedstead within 

the room. , 

“ Seeing Gopala’s mother in that condition I was completely surprised 
when the Master entered into ecstasy on seeing her. Gopala’s mother 
in the meantime came and sat down near him and like a boy* the Master 
went and sat on her lap Both her eyes were then shedding tears copiously ; 
and she fed the Master with her own hand with the cream, butter and 
thickened milk she had brought with her I was flabbergasted to see it ; 
for, I never before saw the Master m Bhava touch any woman, though 
I heard that the Brahmani, the Master's Guru, assumed sometimes the 
attitude of Yasoda and the Master in the attitude of Gopala sat on her lap. 
I was, however, completely astounded to see that state of Gopala’s mother 
and the Master’s mood A little later, that mood of the Master came to 
an end and he got up and sat on his bedstead. But that mental attitude 
of Gopal’s mother would not come to an end. Beside herself with joy. 
she stood up and walked dancing round the whole room, saying like one 
mad, * Brahma dances, Vishnu dances ’ and so on. The Master saw it. 
smiled and said to me, ’ Just see, she is completely filled with Bliss ; her 
mind has now gone to the sphere of Gopala ’ Gopala’s mother had indeed 
such visions while in Bhava and she became a different person, as it 
were. On another occasion, at the time of taking her meal, she swelled 
with spiritual emotions and thinking that we were so many Gopalas, fed 
us with nee with her own hand. As I had not married my daughter to 
a person of a family equal m rank with ours, she hated me a little in her 
mind Ah, how much humility she expressed for that reason on that 
occasion! She said, ‘Did I know before that you have so much faith and 
devotion m you 7 Gopala can touch almost none at the time of Bhava and 
today he sat while in Bhava on your back ! Are you an ordinary person ? ’ ’” 
The Master in fact was suddenly in Bhava to see Gopala’s mother that 
day and at first sat on the back of that lady and afterwards on the lap 
of Gopala’s mother for sometime. 

She arrived at Dakshmeswar that day in that state and said many 
things to Sri Ramakrishna, shedding profuse tears m the exuberance of 
Bhava She said, “There is Gopala here on my lap, there it enters into your 
body (Sri Ramakrishna’s) . . there it comes out again. Come, my child, 
come to the lap of your miserable mother ’’, and so on She saw the 
restless Gopala sometimes vanishing into the person of the Master and 
sometimes again coming to her in the bright form of a boy. There was no 
end to his childish play and pranks She was drowned in that surge of 
emotion ; she forgot all her austere rules and regulations , all her regard for 
the established rites and ceremonies was washed away Who can control 
himself v\hen submerged m the tidal waves of Bhava 7 

41 
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From today Aghoramam became “ Gopala’s Mother ” in the teal sense 
]2 The Master °* term, and the Master began to call her by that 
praised that state, name. Sri Ramakrishna expressed great joy to see that 
describing it as extraordinary state of Gopala’s mother He passed his 
hard to attain He hand over her heart in order to pacify her He fed her 
P “ 11 "' “ c ' with whatever good things were available there Even 

while eating, the Brahmani, under the influence of Bhava, said, “ Gopala, 
my child, your miserable mother" has spent her time in this life in great 
misery ; she earned a miserable living by selling sacred thread spun by her 
with the help of a spindle Is this why you are taking so much care of her 
today 7 ” and so on. 

The Master made her stay for the whole day with him She took her 
bath and food there. He pacified her a little and sent her to Kamarhati 
a little before sunset Gopala, seen m Bhava, was on her lap and accom- 
panied her as before on her way back to Kamarhati. When she returned 
home, Gopala 's mother sat for Japa according to her previous habit But 
could she perform it? For, He, the very object for whose sake she prayed, 
counted beads, and passed days and nights m meditation, was before her, 
playing, frolicking, importuning At last the Brahmani got up and lay on 
her bedstead with Gopala beside her. The Brahmani had for her bed 
anything whatever she could get ; she had not got even a pillow to rest her 
bead on. But she bad no peace even though she lay, for Gopala was 
grumbhng. Having no other course left open, the Brahmani placed 
Gopala’s bead on her left arm and making him be near her bosom, consoled 
him thus, “ My child, sleep this way tonight , as soon as it is morning. I’ll 
go to Calcutta and ask Bhuta (the eldest daughter of the mistress) to make 
for you a soft pillow with cotton cleared of seeds ”, and so on 

We have already said that Gopala’s mother cooked her food with her 
own hand and feedmg Gopala mentally, used to take Prasada herself The 
following day she went to the garden to collect dry wood to cook early and 
feed Gopala m person She saw Gopala also coming with her, collecting 
wood and pihng it m the kitchen. Thus did mother and son collect wood 
and then the cooking began. At the time of cooking also, the naughty 
Gopala began to see everything, sometimes sitting beside her and sometimes 
riding on her back. It said many things and importuned her for many 
things. The Brahmani now pacified with sweet words, now scolded it 

Gopala’s mother came to Dakshmeswar once a few days after the 
aforesaid event had happened — She saw the Master and went to the 
Nahavat, where the Holy Mother lived, and sat for Japa Finishing the 
usual number of Japa and making salutation, she was going to get up when 
she found that the Master had come there from the Panchavati When 
the Master saw Gopala’s mother, he said, “ Why do you perform so much 
Japa now 7 You have achieved much (of visions etc ) indeed.” 
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Gopala’s 

13 The Master 
•said to Gopala’s 
mother “ You have 
attained every- 
thing ” 


mother “Shall I not perform Japa? Have I attained 

everything?” w 

The Master . “ Yes, you have attained everything. 

Gopala’s mother . “ Everything ? ” 

The Master “Yes, everything.” 

Gopala’s mother. ‘‘What do you say? Have I 


attained everything’” 

The Master - “Yes, everything Performance of Japa, practising 
penance, etc , for yourself have been finished. But you may do these things, 
if you like, for this body (showing himself), so that it may keep well ” 

Gopala’s mother. “Then whatever I’ll do from now on, is yours, 
yours, yours ” 

Mentioning this event, Gopala’s mother said to us now and then, 
’’ Hearing these words of Gopala that day, I threw into the Ganga every- 
thing, the rosary, the rosary-bag, etc. I then performed Japa on the fingers 
for the good of Gopala. Long afterwards, I began to use a rosary. I 
thought, ‘ Must I not do something ’ What shall I be doing all the twenty- 
four hours ’ ’ I, therefore, count the beads for Gopala’s good.” 

From now on, Gopala’s mother’s Japa, penance, etc., came to an end. 
Visits to Sn Ramakrishna at Dakshmeswar at short intervals became more 
frequent. The established practices and rehgious rites also which she had 
observed so long m respect of her food etc , were washed away gradually 
“by that wave of Bhava. Gopala occupied her mind and heart completely 
and there was no limit to the ways how he taught her. And how could she 
preserve intact that unswerving routine of hers ? For, Gopala wanted to eat 
at any time, and he thrust into his mother's mouth whatever he ate Could 
that be rejected 7 Moreover, he wept if that were rejected. Since she was 
incessantly floating on that extraordinary wave of Bhava, the Brahmam 
knew that it was the play of none else but Sri Ramakrishna, and that it was 
none but he, who was her “ Sn Krishna in the form of Gopala, black like a 
newly-formed cloud and having eyes like the petals of a blue lotus ”. She, 
therefore, cooked for him, fed him and had no hesitation m eating his 
Prasada 

Thus did the Brahmani of Kamarhati live continuously for two 
months with Sri Krishna m the form of Gopala, whom she placed now on 
her breast, now on her back. It'mdeed falls to the lot of rare, fortunate 
ones to enjoy such an unbroken spurt of Bhava for such a long period, 
and the realization and vision of pure Consciousness condensed and 
vivified into the divine name (Nama), divine abode (Dhama) and the 
divine Lord (Shyama) Motherly love for God is in itself rare m the 
world— the birth of such love is impossible so long as there is the slightest 
consciousness of the powers of God in one’s mind — how much more rare, 
it may be easily inferred, is the vision of the divine Lord through that 
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love condensed, as it were, with the help of unprecedented devotion There- 
is the saying, “ Kali is awake m Kaliyuga, Gopala is awake in Kahyuga " 
This is perhaps why the vivid and glowing realization of these two forms of- 
the divine Lord are sometimes met with even now 

Sri Ramaknshna said to Gopala’s mother, “ You have achieved much 
The body cannot continue m the Kaliyuga if such a state persists for a long 
time.” It was, it seems, the Master’s wish that the body, purified by Bhava, 
of this poor Brahmani, a bright example of motherly love for God, might live 
for some time more in this world for the good of humanity After the lapse 
of the two months mentioned above, the vision etc., experienced by Gopala’s- 
mother became a great deal rarer than before But she was having that 
vision as before whenever she sat quiet a little and meditated on Gopala 
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SRI RAMAKRISHNA IN THE COMPANY OF 
DEVOTEES. THE RETURN CHARIOT JOURNEY 
IN A. D. 1885 AND THE STORY OF GOPALA’S 
MOTHER— LAST PART 


To those of undivided minds who worship Me and always remain 
^united with Me, I bring and preserve all the things they require. 

— Gita 9 22 


THE Master came to Balaram Babu’s bouse at Baghbazar in Calcutta on 
1 The festival of the occasion of the Chariot festival some time after the 
the return Chanot- Brahmam of Kamarhati had had the vision of the divine 
journey at Balaram Lord in the form of Gopala. There was a crowd of 
Basu’s house devotees and, beside himself with joy, Balaram Babu was 

receiving and welcoming all duly. He was a devotee belonging to an 
ancient family of devotees, who had been devoted to God generation after 
generation, and not for one generation only. The Master’s grace bestowed 
-on him and his family was also unbounded. 

At one time, we were told by the Master himself, when he had a 
desire to see Sri Chaitanya’s Sankirtan through the 
streets of the town, he had a vision of it It was a 
wonderful affair. It was a boundless crowd and there 
were unrestrained love-inebriation and the maddening 
attraction of Sri Gauranga intoxicated with love of God, 
m the centre of that tidal wave of maddening love 
That limitless concourse of people began to proceed 
from the side of the Panchavati slowly forward in front of the Master’s 
room The Master said that in that procession Balaram Babu’s face, 
serenely bright with the light of devotion, was one of the few faces which 
he saw and which were imprinted for ever in his memory On the day 
-on which Balaram Babu came to the Dakshineswar Kali temple to see 
"the Master, as soon as the latter saw him he recognized him to be 
-that person. 


2 The Master’s 
desire to see the 
Sankirtan of Sn 
Chaitanya His 
vision of the same 
He saw Balaram 
Babu m that party 
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Balaram Babu had an estate at Kothar, Orissa , the service of God 

3 Balatam's scr- was earned on m the image of Shyamchand (Krishna) 

vice of God m many there He had a bower in Vrindavan, where the 
places The food worship of Syamasundara (the beautiful Krishna) was 
belonging to Bala- conducted. There was also the image of Jagannath 1 in 
ram was pure his Calcutta house and service was performed there 

“ The food ”, said Sri Ramakrishna, “ given by Balaram is pure They 
have been serving God, guests and Sadhus for generation after generation. 
His father has renounced everything and is living m the holy Vrindavan 
repeating the name of Hari I can take with pleasure the food given by 
Balaram , as soon as it is put into the mouth it goes down automatically, 
as it were.” Indeed, of the food of all the devotees, it was Balaram’s that, 
we have noticed, he took with the greatest pleasure. The Master had his- 
midday meal invariably at Balaram’s house whenever he came to Calcutta 
m the morning It is doubtful whether he ever took food in anyone else’s 
house except those of Brahmin devotees But it was a different matter if it 
was the Prasada of Narayana or of any other image of God 

There exists an indescribable, uncommon element m even the 

4 The Master’s ordinary activities, daily or occasional, of great souls, 
four suppliers of who are indeed few and far between Any one, who was 
necessities Bala- m the company of Sri Ramakrishna, even for a day r 
ram’s privilege as would specially comprehend the truth of this statement 
regards the Mas- j£ or ,] y we ana ]y Se the simple matter of the Master's 

v ... taking food given by Balaram, it will he quite clear 

At one time during his Sadhana, the Master prayed and said to the 
Mother, “ Mother, don’t make me a dry and austere monk , keep me 
above want.” The divine Mother also showed him that four suppliers oh 
provision for him had been sent to the world The Master used to say 
that, of these four, Mathur, the son-in-law of Rani Rasmani, was the first 
and Sambhu Maffick, the second Surendranath Mitra, whom the Master 
called Surendar and sometimes Suresh, was, he said, a “ half supplier ” We 
had not the good fortune to see with our eyes the service of Mathuranath 
and Sambhu Babu, for we came to the Master long after they had passed 
away But we have heard from the Master lnmself that it was a wonderful 
affair We do not remember the Master to have ever mentioned Balaram 
to be one of the suppliers of his provision But the privilege of his service 
which we have seen appeared to us to be very extraordinary. It was not 
inferior m any respect to that of the other suppliers, except that of Mathur 
Babu. We shall try to describe those things some other time Let us 
now say only this, namely, that Balaram Babu supplied all the food 
necessary for the Master— nee, candy, farina, sago, barley, vermicelli, tapioca, 
etc ’—from the day he first went to Dakshineswar to the day when the 

1 That image is now at Kothar 
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5 The 
always said,“ here ” 
and ‘ * of this place " 
instead of I and 
mine Its reason T 


Master passed beyond our gross vision And Surendra or Surest Mitra, as 
he was called, shortly after he had met the Master, used to make arrange- 
ments for the food and bedding for those devotees who spent nights with 
the Master at Dakshmeswar to serve him. 

Who can say what hidden relation these persons had with the 
Master 7 And who can explain why they had that high privilege vouchsafed 
to them 7 We have understood this much that they were rare, fortunate 
persons, especially marked by the Mother of the universe. They would not 
otherwise have been born with privilege of being helpers to the present 
Lila of Sri Ramaknshna Otherwise their faces would not have been so 
deeply imprinted in such a way in the ever-free, pure and awakened mind 
of Sri Ramaknshna as to enable him to recognize them as soon as he saw 
them He said. They belong to here (1 e„ to him) , they are born with 
this special privilege ” 

The Master used to say, “ They belong to here” instead of “ They 
Master are mme ”• For, not the slightest I-consciousness could 
find a place in Sri Ramaknshna’s pure mind. It was, 
therefore, very difficult for him to use the words I and 
mme Or, why say difficult 7 He could not at all use 
these two words. When it became absolutely necessary 
to utter them, he would say them m the sense of “I am the servant or 
the child of the Mother" And this also could only be said if the 
mind had this complete attitude beforehand. This is why. when in any 
case it was necessary to say “mme" in the course of conversation, the 
Master almost always pointed to his body and said “ of this place 
The devotees also could understand from it what he meant. For 
example, when he said “ such and such a person is not of this place ” 
it is not the attitude or idea of this place” and so on, we knew 

that he meant to say, he or she was not his ”, “ it was not his attitude 
or idea . 

Now we shall say something about the suppliers of the Master’s pro- 
6 How and how vls!0ns Tbe Master's first supplier, Mathuranath, was 
long the suppliers en S a Ssd in serving the Master for fourteen years from 
served the Master the time of his first auspicious advent to the Kali temple 
some tIme after tls Sadhana was at an end. The 

timelfm M h n u BabU ’ W and Served tbe Master from some 
otW d Mathu / ®* bu passed awa ? to some time before Kesav and 

B?bu V r r f ta WEnt t0 hlm Tbe “ balf ^pplier”, Suresh 
Babu, lived, served and took care of him and his Sannyasm devotees 

from six or seven years before the Master passed away to four or five 

the duMC^ormo^YpMc^oTthe^hdstefrifm^ 6 h t ve some ? mes U£ed 1 and mine in 
other tv o expressions — Tr a ' tcr though in the anginal, they were invariably the 
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years after that event. The Baranagar monastery (which was later 
converted into the Belur Math) was founded m 1886 in the old. dilapi- 
dated house of the Munsi Babus at Baranagar, at the eager request of this 
Suresh Babu and with lus money. There are one and a half suppliers yet to 
be accounted for; where are they ? The American lady Mrs Sara. C Bull, 
who helped Swami Vivekananda so much in establishing the Belur Math 
and Balaram Babu of whom we are speaking, — are they these one and a 
half ? Who will now decide the question m the absence (in gross forms) 
of Sri Ramaknshna and Vivekananda ? 


* * * 

Since Balaram Babu first went to Dakshineswar, he used to invite 
7. All the mem- Sri Ramaknshna to his house at the time of the Car 
bets of Balaram's festival every year. His house or rather his brother 
family are strung to R a i Hanvallabha Basu Bahadur's (who was a famous 
the same tune advocate of Cuttack, Orissa) was situated on Ram- 

kanta Basu’s street at Baghbazar. Balaram Basu used to live in his 
brother's house. The number of the house was 57. It cannot be ascer- 
tained how many times the house, 57 Ramkanta Basu’s street, was sancti- 
fied by the presence of the Master. Who will ascertain how many people 
have been blessed with the privilege of seeing him here 7 The Master some- 
times jokingly called the Dakshineswar temple, the fort of Kali the Mother 
It will not be an exaggeration to call this house Her second fort “ All the 
members of Balaram’s family ”, said the Master, “ are strung to the same 
tune." Every one of the house, from the master and the mistress to the little 
children, were the Master's devotees They did not take anything, even 
water, before performing the Japa of the name of the divine Lord They 
had equal regard for the pious works of worship, holy reading, service of 
monks, gifts for good causes, etc. It is seen m many families that while one 
or two of the members are religious, the others are of a different 
nature — foreign elements, so to say. But m this family it was different , all 
were of the same nature Rare, perhaps, are the families in the world who 
are selflessly religious ; rarer still are those m which all the members have 
love for the same ideal and help one another in realizing it That this 
family was, therefore, the Master’s second fort and that he enjoyed being 


there, were not matters for surprise 

We have already said that there was the service of Jagannath in this 
„ r , w, house , so a chariot used to be drawn at the time of the 
val i n Balaram’s Chariot festival But everything was an 
house, was an ex- the love of God and there was nothing of external pomp 
pression of love of and grandeur , noise, decoration of the house, mus , 
God without pomp t he J in an( J bustle of the rabble — there was not m 
and grandeur 0 £ a |[ these A small chariot used to be drawn in t e 

quadrangular verandah in the first floor of the outer apartment facing a 
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the four quarters and overlooking a square pourt below A party of Kirtan- 
■singers came. They sang Kirtan as the chariot was drawn And the 
Master and his devotees joined m the singing. But m what other place 
-will one have that bliss, that profusion of the love of God, that God- 
mtoxicated mood, and that sweet dance of the Master ? Pleased with the 
pure devotion of the Sattvika family, Jagannath Himself, the Lord of the 
universe, was manifested m the image on the chariot and m the body of 
Sri Ramakrishna In what other place would one meet with that wonderful 
sight ? Carried away by the current of pure devotion, even the hearts of 
godless men melted into tears, not to speak of those of devotees. After a 
few hours of such Kirtan, cooked food was offered to Jagannath and 
after the Master had had his meal, all others took Prasada. Afterwards, 
late m the night, that fair of bliss came to an end and every one, except a 
few, went home. The author had the taste of this bliss only once in his 
life. It was on that occasion that at the Master's request, Gopala’s 
mother was invited. We are speaking of the festival of the return Chariot- 
journey of the year 1885. The Master came to Balaram Babu’s 
house on that day, spent there two days and two nights and returned 
by boat to Dakshineswar on the third day at eight or nine in the 
morning. 


The Master came m the morning to this house He sat for some time 
an the outer apartment and then he was taken to the inner one for a little 
refreshment. Many men devotees assembled m the outer apartment, 
coming by twos or threes, and in the inner apartment also came all the 
women devotees of the Master from the neighbouring houses Many of 
the latter were Balaram Babu’s relatives or acquaintances. He used to 
send for them and had them brought to his house whenever the Master 
came there. And also whenever he used to go to Dakshineswar to pay 
a visit to Sn Ramakrishna, he had them brought to his house and took 
them there with him. Many women devotees— the lady Bhavim, Asim’s 
mother, Ganu's mother and grandmother, or again this man’s mother, that 
persons aunt, a third’s husband’s sister, a fourth’s neighbour and soon 
and so forth— all came today. 

We are unable to express what a sweet relation the Master, 
9 The wonderful devoid of the slightest tinge of desire, had with these 

W ° men deV0tees Ma "y them 
women devotees k faster even then as their chosen Ideal Every 

th . m in eh ° ne had f a * fo«h m him. Again, some fortunate among 
em knew this directly like Gopala’s mother through visions etc So 
they knew the Master as more than their own and did not feel any f ear 
o hesitation m his presence When they had prepared any nice food 
home, m the first instance they set apart a portion of it for the Master 
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before using it for the household and either sent it or themselves took it 
to him at Dakshineswar It cannot be calculated how many times these 
ladies walked to Dakshineswar and back home during the Master’s life- 
time. On some occasions they returned home after sunset, on others at 
10 p.m , on still others, later than midnight after the Kirtan and festival 
etc., were over at Dakshineswar The Master, like a boy, eagerly consulted 
some of them regarding the medicine for his stomach trouble. If any one 
smiled to see him do so, he said, “ What do you know’ She is the wife of 
a great doctor , she cannot but know a few medicines " About some one 
of them he said, “ She is a Gopi perfected by God’s grace ”, when he saw 
her intense love towards Him Ot some other he said, when he had tasted 
the food cooked by her, “She is a cook of Vaikuntha ; she has a perfect 
hand in cooking Sukta " and so on 

While he was taking refreshment, the Master spoke of the good 
. . „ fortune of Gopala’s mother to the lady devotees. “ That 

spoke of Gopala’s daughter of a Brahmin,” said he affectionately to them,, 
mother's vision to “ who comes from Kamarhati and who has motherly love 
the women devo- for God as Gopala, has had various visions She says 
tees and sent lor fj 0 pala stretches his hand to take food from her 

llcr The other day she came here love-intoxicated on account 

of experiencing many such things. When she was fed she became a little 
pacified. I asked her to stay for the night, but she did not She was 
equally inebriated on her way back The cloth on her person became 
loose and was being dragged along the ground , she had no consciousness 
of it I raised the cloth and passed my hand over her heart and head to 
calm her down a little, She has great devotion and — she is very good. 


Why don’t you send for her ’ ” 

As soon as this reached Balaram Babu’s ear, he sent a man to bring 

Gopala’s mother from Kamarhati for there was much time yet for coming r 

the Master would be staying there for that day and the morrow. 

- © * * 


* The Master finished taking refreshment and came back to the outer 
apartment and was having various talks with the devotees. 

Before long, the Master’s midday meal was finished. The devotees 
also took Prasada. He took a little rest before he sat in 
the hall in the outer apartment and conversed with the 
devotees on various topics When it was about to he 
dusk the Master was m ecstasy We all have seen t e 
metal image of the boy Gopala — it is in the posture 
of crawling, with this difference that its right hand is 
raised m the gesture of asking for some food and its 
face is turned upwards as if it is looking at the tace ° 
some one with wistful eyes expressing delight and wanting something e 


11 In the after- 
noon the Master 
became suddenly 
filled with the 
spirit of Gopala 
and Gopala’s 
mother arrived im- 
mediately after 
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Master’s body and limbs assumed exactly that posture under the influence 
of Bhava, except for the two eyes which remained m a half-shut, indrawn 
condition, not seeing anything outside. Immediately after the Master’s 
state of Bhava began, the carriage carrying Gopala’s mother arrived and 
stood at the gate of Balaram Babu’s house ; and Gopala’s mother came 
upstairs and saw the Master in the form of her chosen Ideal The devotees 
understood that it was the devotion of Gopala’s mother that had brought 
about the sudden infusion of the Gopak-spint into the Master. All those 
present there showed her great respect and reverence, thinking how very 
fortunate she was All said, “ Oh, the wonderful devotion ! The Master 


assumed the form of Gopala Himself on account of the urge of her devo- 
tion !” and so on. Gopala’s mother said, “ But I don’t like such a stiff and 
rigid posture like a log of wood under the influence of Bhava. My Gopala 
will laugh, play, walk and run Ah! What is this’ This stiff-as-wood 
posture ! I don t want to see such a Gopala ” On the day on which 
she first saw the Master thus lose normal consciousness m ecstasy, 
she really became overwhelmed with fear and said, as she pushed the 
Master s holy person, “ Why are you in such a condition, my 
child’’’ That happened when the Master went to Kamarhati for the 
first time. 


When we first went to the Master, he was nearly forty-nine years 
12 Whatever the °ld perhaps it was yet five or six months to his forty- 


Master did under ninth year Gopala’s mother also went to him at that 
** influence of time. Before we met the Master, our idea was that 

beautiful W en]oy the artless dancing and gestures of a 

son ctuId ’ but that Jt would be nothing hut ludicrous or dis- 

gusting to them when a grown up robust youth performed 
such, antics Swami Vivekananda used to say, ” Does one like a rhinoceros 
ancmg a dancmg-gtrl’s dance?" But, coming to the Master, we had to 
c ange our opinions Though he was advanced m age, the Master danced 
sang, made various gestures-and ah, how sweet they were r "We never 

when A ^ X’ " that a Scown-up robust youth looked so well 

hmts u B n Ut h ° W ™ ** Posture b,s body and 

Say at Bak ° f ** Infuslon °f *e spirit of Gopala into him 

S / U r ® abu S h ° USe ! We dld not understand why all these 
LS W* ’ We onlr felt that they were beautiful and noting 

X JthoTr T that ’ Whenever any mood came on him, it came 
fully without the admixture of any other mood with it, no touch of 

insmcenty or showing off. He was then completely inspired by absorbed 
S VSS S f “ tbat m00d ’ f therefore, could not at 

acting as a bovT^ ^ ** wX **“ he - a man °f advanced age, was 
® T . 7 ° 3 WOtnatl The strong waves of Bhava within burst out 
This was one of the few English words the Master himself employed. 
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and completely changed his body or made it assume a different form 
altogether. 

® * * * 

The Master had spent two delightful days and nights m the company 
13. The Master the devotees at the house of Balaram Babu Today 
came back to was the third day and he was to return to Dakshmeswar 
Dakshmcswnr at It was about eight or nine in the morning. A boat was 
the end of the re ady n t the Ghat. Gopala’s mother and another woman 
“ * devotee, it was settled, should go by that boat to 

Dakshmeswar with the Master, besides one or two boy-devotees, who 
had come with him for his service. Kali (Swami Abhedananda) was 
perhaps one of them 

Going to the inner apartment the Master bowed down to Jagannath, 
received the salutations of the devotee-family, went out and got into the 
boat. Gopala's mother and others also followed him there. Some members 
of Balaram's family presented Gopala's mother respectfully with clothes etc., 
and knowing that she was in want of a ladle, tongs for gripping hot cooking 
pots and some other articles, made presents of them to her, a bundle 
containing them was put in the boat. The boat started. 

While lie- was going by the boat, the Master noticed the bundle and 
knew on inquiry that it belonged to Gopala’s mother. As 
soon as the Master heard that it was the bundle con- 
taining the things given her by the devotee-family, his 
face assumed a serious attitude Instead of addressing 
Gopala’s mother, he began speaking on renunciation to 
the other woman devotee, mother Golap. “ One, who is 
a person of renunciation ", said he ”, realizes God 
One, who, after taking one’s food m people’s houses 
comes away empty-handed, sits leaning against the body of the divine 
Lord, that is, can exert force, so to say, on the Lord, because of his re- 
nunciation and dependence on Him ”, and so on The Master did not speak 
a single word with Gopala’s mother on the way that day and looked at the 
bundle now and again. Seeing that attitude of the Master. Gopala's mother 
thought, “ Let me throw the bundle into the water of the Ganga ” The 
Master used to joke, play and make merry with the devotees like a five- 
year-old boy but, when it was necessary, he could be very strict with them 
He could not put up with the slightest improper conduct on the part of any 
devotee Nothing, not even the smallest thing escaped his keen eye , as 
soon as anyone behaved improperly even in the slightest degree, his keen 
eye fell on him and the latter at once put forth his best efforts to correct 
himself The Master had not to make much effort either , for, if he but 
looked stern and refrained from speaking with one a while, one would feel 
restless and repent the fault committed A word or two of scolding from 


14 The Master 
was annoyed to see 
the bundle be- 
longing to Gopala's 
mother He was all 
love to the devo- 
tees, but was all 
discipline ns well 
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the Master's holy mouth were enough to set right those who had not 
corrected themselves even with this. The wonderful Master’s wonderful 
way of dealing with and his way of imparting instruction to each devotee 
were to occupy the heart of the devotee first by his divine selfless love and 1 
then explain, just in a few words, what was to be done. 

As soon as she reached Dakshmeswar, Gopala’s mother anxiously 
went to the Holy Mother at the Nahavat and said to her, 
mother^was pained daughter-in-law, Gopala has been angry to see this- 

by the Master's bundle , what is the remedy now ? I think I should not 
expression of an- take them with me but distribute them here ” 
noyance The Holy The supremely revered Holy Mother had bound- 

Mother consoled j css compassion. Seeing the old lady worried and pained 
she consoled her and said, “Let him say so, mother. 
There is no one to give you these things. What will you do under the 
circumstances ? Have you not brought these things only because you 
require them ? " 

In spite of what the Holy Mother told her, Gopala’s mother distri- 
buted out of those articles one piece of cloth and one or two other things. 
Then harried with fear, she cooked with her own hand one or two curries 
and went to feed the Master. The Master, who knew all people’s hearts, 
did not make any other remark when he saw her repentant. He then 
treated her as before, speaking with her smilingly. Gopala’s mother also 
was consoled, fed the Master and returned to Kamarhati m the evening. 

Since her first vision, Gopala’s mother, as we said before, had been- 
seeing the ideal form of Gopala for two months without a break But this 
did not continue so afterwards Let no one think on that account that, 
after that period, she had the vision of the form of Gopala very rarely, 
at long intervals. She saw Him daily time and again whenever her heart 
wanted to see Him Again, whenever anything had to be taught her, 
Gopala would suddenly appear before her and make her act accordingly by 
signs or words or by doing things Himself, thus showing her how to do 
them Merging in the Master’s holy person again and again, Gopala taught 
her that He and the Master were not different He taught her how He 
should be served, by asking her for things to eat and things to he on. 
Again, strolling together with some eminent devotees of Sri Ramaknshna 
or moving with them with especial intimacy, m the presence of His mother, 
He convinced her that He and they were not different — the devotee and the 
divine were one. Therefore, the hesitation she felt in eating things touched 
by them gradually vanished. 

Since she became firmly convinced that Sri Ramakrishna was her 
16 The nature of chosen Ideal, Gopala s mother did not very often have- 
the ms ions of the vision of the form of Gopala. Instead, she had the 
Gopala's mother vision of Sri Ramakrishna very frequently and through 
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after she was firmly his form, the divine Lord, who assumed the form of 
-convinced that the Gopala, taught her whatever was necessary Deprived 
Master was her 0 f the frequent visions of the form of Gopala, m the 
■chosen Ideal beginning, she went to Sri Ramaknshna and said weeping, 

“What have you done to me, Gopala? What fault have I committed? 
Why do I not have your vision (in the form of Gopala) as I used to have 
before ? " and so on Sri Ramaknshna replied, “ If, in the Kahyuga, one 
has such visions continuously, one’s body does not last It lasts twenty-one 
days only and then falls off like a dry leaf ” Gopala’s mother used always 
to be under the influence of divine inebriation of Bhava for two months 
after having the first vision of Gopala. She did everything— cooking, 
bathing, taking food, repeating continually God’s name, meditating on Him 
and the hke — on the strength of past habits and also as they had to be done. 
Owing to past habits her body managed somehow or other to go through 
them; that was all But she herself always remained highly intoxicated, 
as it were How long, therefore, could the body last in this way? It is a 
matter of surprise that it continued even for two months The influence 
of that intoxication diminished a great deal at the end of two months. But, 
as she could not see Gopala as before, there came on her an intense eager- 
ness to have the vision repeatedly. As a result of that, the humour of wind 
-prevailed in her constitution and she felt a great pam within her 
heart She, therefore, said to Sri Ramakrishna, “Owing to the pre- 
valence of the humour of wind, I feel as if my heart is being sawn 
through ” The Master consoled her and said affectionately, “ It is not 
your humour of wind but of Han (God). What will be the support of your 
life if it goes ? It is good that it abides Please take something whenever 
you feel too much pam.” So saying the Master fed her with various good 
things that day. 

Just as many of us, men and women, used to go to the Master, 


17 Maiwan de- 
votees came to the 
Master 


so many Marwari men and women also visited him from 
time to time They came in a good number of carriages 
to Dakshmeswar garden and, after bathing in the Ganga, 
collecting flowers and performing the worship of Siva 


and other deities, assembled under the Panchavati, where they dug a 
fire-place and made various preparations and offered them to the 
deity. They then gave at first a part of all those things to the Master 
and afterwards took Prasada themselves Many of them brought for 


the Master candy, grapes, almonds, guavas, raisins, pistachios, dry dates, 
betel leaves, pomegranates, etc , offered them and bowed down to him 
For, they were not hke most of us , all of them knew that one should not 
come empty-handed to the hermitages of holy men or the places of deities 
and, therefore, they would without fail bring something or other with 
them But Sri Ramakrishna did not himself take any of these things 
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18 The Master 
vould not accept 
and eat things 
.given to him with 
.a motive, nor did 
he give them to the 
devotees to eat 


given by the Marwaris, with tbe exception of one or two of them. He 
said, “ If they give one roll of betel, they jom with it sixteen desires — 1 may 
I win the law-suit in the court ‘ may I recover from my disease ’, ‘ may I 
make profit in my trade ’ and so on ” 

The Master himself did not eat these things nor did he give them 
to the devotees to eat But sometimes he would eat as 
sacred food a little of the cooked food which they 
had offered to the deity and then brought for him , and 
he would also give them to us to eat. The only person 
who was thought fit to take the candy, fruits, etc , given 
by them was Narendranath. Tbe Master said, “ He has 
tbe sword of knowledge ever unsheathed with him. He 
will not be harmed if he takes these things. His spiritual insight will 
remain unimpaired." The Master, therefore, sent these eatables to 
Narendranath's house through some one or other of the devotees who was 
available He sent them through his nephew, Ramlal, the priest of the Kali 
temple, on those days on which no one else was available ' One day, after 
his midday meal, we were told by brother Ramlal, the Master said to him, 
" Well, have you no business m Calcutta?” He spoke thus lest Ramlal 
should be annoyed to be sent too often with those things 

Ramlal " I have no business there at present. But if you ask me, 
I will of course go." 

Sn Ramakrishna . “ No, I was just asking ; you have not gone 
for a walk to Calcutta for a long time, you may have a desire 
to go Why don’t you go just once? If you go, please take the 
money; that is there in that tin box and take a carriage on share from 
Baranagar, you will otherwise fall ill on account of the suii And 
give Narendra these candy, almonds, etc, and bring me his news 

He has not come here for a long time. My mind is extremely eager to 
have his news " 

Brother Ramlal said, “Ah, what hesitation, lest I should get 
annoyed'” It is needless to say that brother Ramlal took those 
opportunities to come to Calcutta and add to the happiness of the 
•devotees 


There thus came today many Marwan devotees to Dakshmeswar. 
Much candy, fruits, etc, accumulated that day, as before, m the Master’s 
room, when Gopala’s mother and some other women devotees came 
unexpectedly to pay a visit to the Master. He saw Gopala’s mother and 
came and stood beside her. He then began to express his love like a child 
when it has met its mother, while passing his hand all over her body from 
mad to foot Pointing at Gopala’s mother’s body, he said to all, “ This 
case is filled with Han only , this body consists of Han alone.” Gopala’s 
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mother stood still, she was not at all shrinking, though the Master 
touched her feet. Afterwards the Master brought all the nice things that 
were there in lus room and fed the old lady with them Whenever 
Gopala’s mother went to Daksluneswar, the Master behaved similarly 
and fed her. One day she asked him, “ Why do you like so much to feed 
me, Gopala ? ” 

Sri Ramakrishna " For, you fed me so much m the past " 

Gopala’s mother “ In the past 7 When did I feed you ? ” 

Sri Ramakrishna : “ In a previous life." 

Passing the whole day at Daksluneswar, Gopala’s mother took leave 
of the Master before returning to Kamarhati, when the Master brought 
and gave her all the candy given by the Marwaris and asked her to take it 
with her. Gopala’s mother said, “ Why do you give me so much candy’" 

Sri Ramakrishna (affectionately touching the chin of Gopala's 
mother) “ You were at first molasses , you then became sugar and now you 
have become candy Now that you have become candy, eat candy and 
be happy," 

All were surprised when the Master gave to Gopala’s mother the 
J9 The Master can dy given by the Marwaris They felt that, by the 
gave Gopala’s grace of the Master, the mind of Gopala’s mother could 
mother the candy no more be tarnished What else could she do 7 Having 
given by the Mar- n0 0 tber course left open to her, she took all the candy ; 
warls Gopala would otherwise not cease importuning her. 

Besides, as long as the body lasted, one required everything, as Gopala's 
mother used sometimes to say to us, “ So long as the body lasts, all things 
— even cumin-seeds, fenugreek-seeds — are necessary— a very strange state 
indeed " 

*■»*■»** 

It was a long-standing habit with Gopala’s mother to come and tell 

the Master everything she experienced while practising 

20 No one j a p a an( j meditation He said, “ One should not tell any 
should be told of ‘ ' 

, . one else his or her visions. In that case visions cease 

one s visions 

to appear." So advised, one day Gopala's mother said to 
him, “ Why 7 Those are facts regarding vision of you, of no one else Should 
they not be told even you 7 " The Master replied, “ Though they are 
visions regarding this place, they should not be told me ” Gopala's mother 
said, “ Indeed ” She did not, except on very rare occasions, speak of her 
visions to any one since then. A sincere and simple soul as Gopala s 
mother was, she had an absolute faith m whatever Sri Ramakrishna said. 
And doubting souls like ourselves 7 The whole of our lives is spent 
m testing the truth of his words Therefore it did not fall to our 
lot to translate them into practise and be happy m the enjoyment of 
their results. 
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21 The Master 
introduced G op ala’s 
mother to Swami 
Vivekananda 


One day, at this tame, both Gopala’s mother and Narendranath 
were present at Dakshmeswar. Narendranath had 
even then a great inclination towards the Brahmo Samaj 
doctrine of a formless God. He had even then a great 
dishke for so-called idolatry, for deities, images, etc. 
But then he had by that time had this conviction that even if people had 
resort to idols, images, etc., they might reach m time the formless Divine 
residing m all beings The Master had a keen sense of humour On the 
one hand, there was the very learned, intelligent Narendranath endowed 
with all the good quahties, fond of discussions and devoted to the divine 
Lord, while, on the other, there was the poor, indigent Gopala’s mother, 
of simple faith, who hoped to have the grace and vision of God bestowed 
on her by resorting to His name only, who never had had any literary 
education whatever and never knew what discussions and argumentations 
were even for acquiring divine knowledge. The Master got them both 
together and brought about great fun. He asked Gopala’s mother to narrate 
to Narendra how she had first had the vision of the divine/Lord m the form 
of the boy Krishna and how He had been having His divine play with her 
since then. So asked, she said, “ Will that not be harmful, Gopala ? ” 
Afterwards, assured by the Master and dissolved m tears, she began to 
narrate, in a choked voice, from the beginning to the end the whole story 
of the sport with her of the divine Lord in the form of Gopala for two 
months since her first vision of Him. She narrated how Gopala was on her 
lap with his head on her shoulder and came all the way from Kamarhati 
to Dakshmeswar , how she distinctly saw his two purple feet dangling on 
her chest, how he entered the Master's body from time to time, came out 
again and then came to her , how he was grumbling when he did not get a 
pillow when going to bed , how he collected wood for cooking and how 
naughtily he behaved m order to get food. While narrating these events, 
the old lady was filled with emotions and began to visualize the divine Lord' 
m tlie form °* Gopala. Although Narendranath had an external covering 
of rigid argumentation and the hope to acquire divine knowledge through 
that, inwardly he was always full of intense love of God He could 
not refrain from shedding tears when he heard of the ecstasy, vision 

et f", oI .f £ °} d lady Again - as she was narrating the story, she artlessly 
asked Narendranath all along, “ My child, you are learned and in- 
telhgent, I am miserable and indigent; I know nothing, understand 
nothing; please say if these things regarding me are mere imagina- 
tions or realities. Narendranath also assured the old lady every time and 
said consoling her, No, mother, what you have seen are all true ’’ The 
reason why Gopala s mother questioned Narendranath about it so anxiously 

Is^bJfort PS She W3S n0t n ° W haVlnS ** V1S, ° n ° f G ° pala cont «™ously 

42 
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One day at this time the Master came to Gopala’s mother at Kamar- 
hati with Rafchal , it was about ten m the morning. For, Gopala’s mother 
had a great desire to cook nicely with her own hand and feed him once 
The old lady-was beside herself with joy to have the Master with her She 
.gave them for refreshment whatever she could procure. When they had 
finished taking it, she spread a bed comfortably in the Babus’ parlour, asked 
them to rest there and girding up her loins, went to cook She had 
procured various good things from others. She made various kinds of 
preparations and fed the Master to her full satisfaction at noon She 
then affectionately made a bed for him to rest on, by spreading a sheet 
of cloth washed clean over her own quilt m the southern room on the 
first floor of the ladies' apartment Rakhal also lay beside the Master. 
For, the Master looked upon Rakhal as his own child and treated him 
accordingly. 

The Master saw a strange thing there at that time. We venture to 
22 Invited by state it here only because it was heard from the Master 
Gopala’s mother l himself, otherwise we would have suppressed it. The 
the Master went to Master used to have only little sleep during the whole 
the Kamatliati of day and night He was, therefore, lying quiet. Rakhal 
fiarden and saw a f e II asleep by his side. The Master said, “ A bad smell 
ghost there r v as felt. Then I saw two figures in a comer of the 

room. Their appearance was hideous Out of their bellies, the entrails 
were hanging down and their faces, hands and feet were exactly like the 
human skeletons arranged in the Medical College, which I saw at some 
time They said to me humbly, 1 Why are you here 7 Please go away from 
this place , we feel much pained (perhaps to remember their own condition) 
to see you ’ On the one hand they were thus supplicating and, on the 
other, Rakhal was sleeping Seeing that they felt pained, I was going to 
get up and come away with my small bag and towel when Rakhal woke up 
and said, ' Where are you going ? ’ Saying, * I will tell you later on ’ and 
catching hold of his hand, I came downstairs, and taking leave of the old 
woman (she had just finished taking her food), I went and got into the 
boat I then said to Rakhal, ‘ There are two ghosts there The Mill of 
Kamarhati is situated near the garden They live in that room by smelling 
(for, with them smelling is eating) the bones etc, thrown away by the 
Europeans after they have taken their meal ’ I said nothing of it to tne 
old woman lest she should get afraid for she has always to live alone in 
that house.” 

■* * f * 


Mati Jhil, the lake in front of the garden of the late Matilal SiJ, the 
famous rich man of Calcutta, is situated on the road 
23 The Master the bank of the G anga straight up to 

r B Bazar 1*0*1 <■» bn*. Tbe 
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at the Kasipui house of Knshnagopal Ghosh, the son-in-law of Ram 
garden and said, Katyayam (the wife of Lala Babu), is situated acioss the 
■" G o p ala cats rQa( j tQ tbe east 0 f t he place, where the north part of 
through hei mouth” thls j a k e touc hes the road It was m this garden that 
Sri Ramakrishna stayed for eight months, from the middle of December^ 
1885 to the middle of August 1886, when he disappeared from the gross 
eyes of the devotees It is this garden, called by them "the Kasipur 
garden”, which, alas, produces great grief and delight m their minds! 
You may say, “ The Master was then in his sick-bed, why then do you 
speak of delight’ ” Though apparently it was a sick-bed, it cannot be 
expressed in words with what a wonderful bond of love the external 
manifestation of that disease in the divine person of the Master tied 
the devotees together; for, it led to the grouping of the devotees 
into different classes — devotees of the inner arid outer circles, monks 
.and householders, those of the path of knowledge and those of 
devotion — the differences becoming clearer. Again, it was there that 
-the firm basis of the conviction that all of them belonged to the 
same family, was established. Besides, who could ever have an idea of 
ithe number of persons who came there and became blessed by having an 
immediate knowledge of the light of spirituality’ It was there that 
Narendranath experienced the Nirvikalpa Samadhi as the result of his 
Sadhana. It was there that the twelve boy-devotees including Narendra 
•had ochre cloths from the holy hand of the Master. And it was here 
again, in the afternoon (from three to four pm) of the first day of 
January 1886, in the course of his last walk m the garden path, that the 
Master was m an extraordinary ecstatic state of mind to see the devotees 
and imparted direct spiritual power to them by touching the hearts of all 
with his holy hand and said, " What more shall I say to you ’ May you 
have spiritual awakening " As in Dakshmeswar here also, came every day 
crowds of people, men and women Here also the Holy Mother was daily 
engaged in the service of the Master preparing his food and doing other 
household work and Gopala’s mother and other lady devotees came to him 
and took part in the service of the Master and his devotees, some of them 
spending a night or two also before they returned. When, therefore, we 
think of the wonderful assemblage of the devotees at the Kasipur garden, it 
appears to us that the Mother of the universe produced the disease. in the 
holy body of the Master only ''for the fulfilment of a great unknown 
purpose It was here that, daily witnessing the Master’s divine sports 
—the coming of new devotees, the Master’s ever-blissful figure, the daily 
manifestation of his extraordinary powers— many devotees of long-standing 
thought that he only feigned his illness for the good of the people and he 
would discard the disease as soon as he liked and be m health again 
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During the days m the Kasipur garden the Master took only liquid 
food made of barley, vermicelli, fanna-porridge, etc. One day he expressed 
a desire to take thickened milk prepared by mixing with it the powder of 
zedoary, as was generally given to invited guests on special occasions in the 
houses of the Calcutta people Nobody raised any objection to it. For, 
'as it was possible for him to take barley, fanna-porridge, etc, they thought 
there was little chance of thickened milk aggravating the disease The 
doctors also did not raise any objection. It was, therefore, settled that 
Yogindra should go to Calcutta early on the morrow, purchase and bnng 
a little of such thickened milk from the market. 

Yogindra started at the appointed time. On his way he thought, 
" The thickened milk available m the market is adulterated with many 
other things along with the powder of zedoary; will it not increase the 
illness if he takes it ? ” All the devotees looked upon the Master as the 
life of their lives ; therefore, all had only one thought in their minds since 
he fell ill. It was certainly for that reason that such a thought arose in 
Yogin’s mind. He thought again, “ But I did not ask the Master about it 
before I left; therefore, will he not be annoyed if I were to have it prepared 
by some devotee and go back with it?” Thinking variously, Yogananda 
arrived at Balaram Babu’s house at Baghbazar, where when the devotees- 
asked the reason of his coming, he said everything All the devotees there 
said, “ Why market milk ? We ourselves will prepare it and give it to you But 
it cannot be taken there at this tame of the day, for it will require time to 
prepare it. So, please have your meal here now; m the meantime the milk 
will be got ready. Take it at three m the afternoon.” Yogin agreed, 
acted accordingly and came back to Kasipur at about four p.m with the 
home-made milk. 

Sri Ramakrishna had wanted to take the milk at noon and waited a 
long time for it , but at last he took his usual food. Afterwards, when 
Yogtn returned, the Master heard everything, became much annoyed and 
said to him, “ You were told to buy the milk from the market , I wished to 
take market-milk Why did you go to the devotees’ house and give them 
trouble over it? Besides, this milk is too thick and hard to digest, can tbis- 
be taken ? I'll not take it ” And in fact he did not touch it even He 
asked the Holy Mother to feed Gopala’s mother with the whole of it and 
said, " It is a thing given by the devotees ; Gopala is there in her heart ; her 
taking it will be the same as my doing so.” 

+ - ' ° 

When the Master passed beyond the ken of gross human eyes, 
24 G o ala’s there was no limit to the distraction of Gopala's mother 
mother "the She did not go anywhere outside Kamarhati for a long 
universe as the time She lived alone in her solitude. Afterwards, 
form of God w hen she had visions of the Master as before, that mood 
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of hers came to an end. We heard much of such visions of Gopala’s mother 
■even after the Master was out of sight. One of these visions was that, on 
one occasion, when she went to witness the Chariot festival at Mahesh, on 
the other side of the Ganga, her bliss overflowed all bounds when she had 
•the vision of Gopala m all beings. She said that at that time she saw that 
the chariot, Jagannatha Deva on the chariot and those who were drawing 
the chariot, that vast crowd of people— all were her Gopala. But he had 
assumed different forms ; that was all. Inebriated with affection and 
intense love at getting this direct indication of the universal form of the 
•divine, she lost normal consciousness. Once, personally describing it to a 
woman friend of hers, she said, "At that time I was not myself ; I danced 
and laughed— created a second Kurukshetra (ie., a battle scene).” 

Whenever she felt the least restlessness in her mind, she used to 

25 G o a 1 ’ comc s “ lce t ^ en t0 t ^ ie Sannyasin devotees of the Master 
-mother at the Bara- at **** Baranagar monastery and had peace whenever 
■nagar monastery s ' le came. Whenever she came to the monastery, the 

Sannyasm devotees asked her to offer cooked food to 
the Master and feed him. Gopala's mother also would be delighted, 
prepare one or two curries with her own hand and offer them to the 
Master When the monastery was removed to Alambazar, and afterwards 
to Nilambar Babu’s house on the other side of the Ganga, Gopala’s mother 
came to those places also, remained the whole day there and enjoyed bliss 
She spent the night also there on rare occasions 

When Sara (Mrs. Sara. C Bull), Jaya 1 (Miss J Macleod) and 

26 Gopala’s Nivedita came to India with Swami Vivekananda on his 

“^wonT* retUrn fr0m the West ’ one da y they went to Kamathati 

■ern women t0 see Gopala’s mother and were highly pleased with her 

talk and courtesy. Gopala s mother saw her Gopala residing in them too. 
She, we remember, touched their chins and kissed them affectionately. She 
then lovingly made them sit on her own bed and gave them parched rice, 
halls of cocoanut, etc , which were there m her room to eat and, asked 
by them, told them a little of her visions. The Western ladies also ate 
those things with delight and were charmed to listen to those words of hers 
They asked of her some parched nee m order to take it to America 
* » » » 


Hearing the wonderful story of the life of Gopala’s mother. Sister 
27 Gopala’s was 50 mu cb charmed that, when m 1904 

■mother at Sister GopaIa 5 mother became very ill and incapable of-doing 
Nivcdita’s house anything and was brought to Balaram Babu’s house 

. , “ Baghbazar, she expressed great eagerness to take her 

to her (Nivedita s) Baghbazar house at 17 Bosepara Lane and keep her 


with the™ mS.&on°*M ed by those names and was ™ry pleased 
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there. Gopala’s mother too agreed without the least hesitation, on account 
of Sister Nivedita’s eagerness, and went to her house For, Gopala, we 
said before, removed her idea of difference regarding everything We 
remember another event as an example of it One day at Dakshmeswar, 
Narendranath ate a cupful of goat’s meat offered to the Mother Kali and 
went out to wash his hand When the Master asked a woman devotee 
to clean that place, Gopala’s mother was standing there. The moment she 
heard that word of the Master she removed with her own hand those 
leavings, the bones etc., and cleaned that place. When the Master saw it, 
he became happy and said to the above-mentioned woman devotee, "Just 
see how liberal she is daily becoming,” 

Gopala's mother lived at Sister Nivedita’s residence since then Nive- 
28 The passing dita, the Swami’s spiritual daughter, served her as she 
away of Gopala's would her own mother The arrangement about her 
“other food was made m a Brahmin family hard by Gopala’s 

mother went there at meal time every day and took a little rice. At night 
some one of that family personally brought to her room a few Lucbis and 
some other preparations She lived for about two years in this manner 
and passed away m the waters of the Ganga When she was taken according 
to Hindu rites, during her last days to the bank of the Ganga, Nivedita 
decorated, with her own hand, her bed, covering it beautifully with flowers, 
garlands, sandal-paste, etc , and had a party of Kirtan-smgers brought and 
dissolved in tears she personally went with her, barefooted, to the bank of 
the Ganga Nivedita spent her nights there for the two days Gopala’s 
mother lived. Very early m the morning of the eighth of July 1906 , when 
the eastern sky was assuming wonderful beauty on account of die reddish 
hue of the rising sun, when a few dim stars in the blue sky were twinkling 
and looking down on the earth and when the Ganga, the daughter of the 
“ father of mountains ", was full with her high tide and flooding both the 
banks with white waves and flowing with a sweet, gentle murmur— Gopala s- 
mother’s body was gently and reverendy placed half immersed m those 
waves, her five vital airs united with the feet of the Divine and she attained 
the eternal abode of fearlessness 

As there were none of her relatives present, a Brahmin 
Brahmacbarin of the monastery at Belur performed her obsequies and 
observed the twelve-day-penod according to the injunctions of the 
scriptures 

"At the end of these twelve days, Sister Nivedita, with her heart 
29 The Story of pierced with grief, invited many ladies of the quarter 
Gopala’s mother known to Gopala’s mother to her own school building 
concluded and arranged for Kirtan, festivals, etc. 

Before she passed away, Gopala's mother left to the care of the Belur 
monastery the picture of Sri Ramaknsbna which she had been worshipping 
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so long, to be kept in the temple there. She also gave a sum of rupees two 
hundred at that time for the service of the Master. 

She considered herself to be a nun during the last ten or twelve 
years before she passed away and used always to put on ochre cloth 
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THE HUMAN ASPECT OF THE MASTER 1 


MANY people speak many tilings about the divine nature of Bhagavan 
1 The generality Sri Ramakrishna At the root of many people’s faith, 
of people have re- submission and reverence is found on inquiry, their 
vercncc for Sn admiration for his superhuman powers of Yoga. In 
Ramaknshna only reply to the question, “ Why do you respect him ? ” the 
because they heat person interrogated generally says that Sri Ramakrishna 
of his Yogic powers cou j ( j see events happening at great distances from the 
Dakshineswar temple on the Ganga , that he sometimes cured severe physi- 
cal diseases by his touch ; that he always had communication with gods 
and goddesses and that his words were so infallible that any word coming 
out of his mouth, though seemingly unlikely to correspond to facts, would 
change and control the events of external nature. For example, the speaker 
might continue, it may be said that even a person condemned to death by 
the court was saved from sure death and specially honoured instead, only 
because he bestowed a little of bis grace and blessing on him, or that a 
white flower was produced on a tree which invariably produced red flowers 
only ; and so on. 

Or, he might say that Sn Ramaknshna could know others’ thoughts , 
that his keen insight could fathom the thoughts, constitution and even the 
inclinations of the mind of every man by piercing the gross covenng of 
his body and that at the mere touch of his delicate hand, there appeared 
before the eyes of the devotees of even restless minds the forms of their 
chosen Ideals and they expenenced deep meditation , and in the case of some 
particularly fit persons, the gate to the Nirvikalpa Samadbi opened. 

Again, some would say, “We don’t know why we revere him. 
Ah, what a wonderful perfect ideal of knowledge and devotion we 
saw in him' We do not see it even in the ideal persons worshipped 
by the world, who are mentioned m such books as the Vedas and the 
Puranas, not to speak of living or known human beings To our eyes, 
compared with him, these seem to be of little splendour. We are unable 


I An article read by the author in a meeting convened at the Belur monastery on the 
occasion of the seventy-second birth anniversary of Sn Ramakrishna 
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to say whether it is a hallucination of our mind; but our eyes have 
become dazzled with that bright effulgence and our mmds merged 
for ever in his love , they do not turn back even if we try to convince 
them Knowledge, inference and reasoning have all been set at rest 
We can say only this : 

“ I am Thy servant birth after birth, O Sea of mercy , I don’t 
know Thy destination And mine’ I don’t know it either. And who 
wants to know it ? I have by Thy command done away with everything — 
enjoyment, salvation, devotion, Japa, Sadhana, etc. The only thing that 
remains is a desire to know Thee ; take me beyond that also, O Lord.” 1 

It is therefore clear that, if we leave out the cases of the few last 
mentioned persons, all other people have devotion to, faith m and reliance 
on him on account of his gross external powers or subtle mental powers 
only Men of gross intellect think that, if they revere him, their diseases 
•etc , will be cured or, at the time of their danger or difficulty, external 
events will be regulated m their favour. It does not take one long to 
see that this current of selfishness is flowing in their mmds though they 
•do not plainly admit it 

The people of the second class, who have a somewhat subtle 
intellect, revere him only because they will attain powers of clairvoyance 
etc., live in places like Goloka by being counted among his followers, the 
principal or the subordinate ones Or, if they are a little more advanced 
intellectually, they think they will attain Samadhi and become liberated 
from the bondage of birth, old age, etc. It is easily understood that their 
•own self-interest is at the root of this faith too. 

Although we have had many such examples of Sri Ramaknshna’s 
2 Though all this divine powers or although we have no doubt that devo- 
id true, our aim is tion offered to him even with the motive of fulfilling 
not to discuss this one’s own desired objects is productive of endless good, 
“otTf; 3 dls . cusslon on ttese sub Jects is not our atm. Our 
harmful to progress alm is ' ° n contrary, an attempt to draw a picture 
of his human traits. 

Devotion with a motive— devotion for removing any kind of want 
•of the devotees— prevents them ascending to the highest step of the 
nowledge of truth. Selfishness always produces fear, which again soon 
makes man weak The attainment of man’s self-interest increases egoism 
and, sometimes, idleness in his mind and veils his vision Therefore, he 
cannot see the real truth This is why Sri Ramakrishna used to keep a 
specia eye on the circle of his devotees so that the said defect might 
not creep into them. Whenever he came to know that any new 
mental powers, clairvoyance and the like, had been manifested in some 
o his disciples, as a result of their practice of meditation etc, he 

A quotation from a poem by Swann Vivekananda. 
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forbade them such practice for some time, lest egoism should arise in 
their minds and make them lose sight of the aim of God-realization We 
witnessed this many times We heard him say over and over again that to 
possess those powers was not the aim of human life But weak man does 
not proceed to do anything or revere any one without calculating his profit 
and loss and, instead of learning renunciation from the life of Sri Rama- 
krishna, who was a glowing picture of that quality, resorts to that great life 
for the fulfilment of his own enjoyment. He thinks that Sri Ramakrishna’s 
extraordinary austerities, his renunciation, his unusual love for truth, bis 
childlike simplicity, his reliance on God — all these were practised for the 
fulfilment of Ins (the devotee’s) enjoyment, as it were. Human weakness is 
the only reason for this attitude. Therefore, a discussion of the human 
traits of Sri Ramaknshna will be of great benefit to us. 

It is well known m all the religious books of all peoples that even a 
little of devotion, if practised rightly, makes the devotee 
3 Real devotion sltn j[ ar t0 the object of his worship. The oozing of 
will make the wor- y j from the hands and feet of the devotee whose 
the worshipped mind was absorbed in the figure of Jesus on the cross, 
the great burning sensation in the body of Sri Cbaitanya 
and his occasional corpse-like states due to his identification with the pain 
of separation from God felt by Snmati, the motionless posture of the 
Buddhist devotee for a very long time before the motionless figure of Buddha 
in meditation — all these and other similar events point to this fact We 
have seen with our own eyes also that the love towards a particular man 
has made the lover, slowly and without his knowledge, similar to the object 
of his love ; his external gestures, his deportment and the currents of his 
thoughts also have changed and become similar to those of the object of his 
love If the love and devotion to Sri Ramaknshna also do not daily make 
our life, at least a little, similar to bis, it should be understood that the said 
love and devotion are not worth their names 

There may arise the question, " Can then every one of us become a 
Paramahamsa Ramaknshna ’ Has it ever been seen m the world that one 
man has become completely similar to another ? ” Although they cannot be 
exactly similar, they, we reply, can surely be like things cast m the same 
mould. The lives of all the great souls m the spiritual world are each like 
a special mould Cast in those moulds the successive generations of their 
disciples have been preserving those different moulds till today Man’s 
power is small, a whole life’s effort is not enough for him to become 
like any one of those prototypes If, fortunately, any one is ever formed 
really similar to any one of the models, we caE him a perfect soul 
and revere him as such. All the physical and mental actions— speech, 
thought deportment, etc of a perfected man become similar to those 
of the great soul, the founder of the faith. The mind and body of the 
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former become fully developed instruments for containing, preserving and 
imparting to others that great power, the first manifestation of which m the 
latter had earlier astonished the world Different people have thus been 
preserving from time immemorial the spiritual powers transmitted by differ- 
ent great personalities 

The great souls that lead wonderful unprecedented lives in the realm 

, _ .of spirituality and thus leave new moulds behind are even 

4 The extraordi- v ' _ , 

naiy things we be- today worshipped by the world as incarnations ot God. 

come acquainted Incarnations discover new religious doctrines, new paths, 
with, by a study of They impart the power of spirituality to others by a 
the life of an meat- mere touch. Their energy is never directed to the 
natl0n glamour of lust and gold in this transitory world It 

becomes clear by a study of their lives that they are born to show us the 
path to God-realization To secure their own enjoyment or the attainment 
of their own liberation has never been the aim of their lives. But their 
sympathy with the sorrows of others and their love for them have urged 
them on to action and led to the discovery of the path leading to the removal 
of the sorrows and miseries of others. 

We were not let into the secret of the holy lives of the persons 
known as incarnations, such as Krishna, Buddha, Jesus, Sankara, Chaitanya 
and others till we had the blessing of seeing the divine form of Sri 
Ramaknshna We laboured under the misconception that the record 
of the uncommon events m their lives were later additions by disciples, 
with the ulterior motive of adding to their own number. And the incar- 
nations themselves, we inferred, were queer, imaginary beings beyond 
the ken of the civilized world Or, when it was at all conceded 
that God could assume forms and incarnate Himself, it could not be 
believed that human traits like those in us were present m those 
incarnations also. It could not be easily conceived that their bodies 
could be subject to diseases, that pain and pleasure were present m 
their minds and that a fight between God and Satan could ever have 
gone on m them as m us, ordinary mortals We have come to know 
this truth through the holy contact of Sri Ramaknshna. We have all 
read or heard of the wonderful harmony of divine and human traits 
in the persons of incarnations But, before we met Sri Ramakrishna, we 
thought that there could be no harmony, m any man, of childlike simplicity 
and austere manhood. Many say that it is only his simplicity like that of a 
five-year-old boy that attracts them. A helpless boy, ignorant of worldly 
ways, is an object of love on the part of all people, who are naturally 
prompt to protect him Such a feeling arose m the mmds of men to 
see Sri Ramakrishna, though he was advanced m age. They were thereby 
charmed and attracted towards him. This is no doubt true to a certain 
extent, but our idea is that it was not this trait alone that attracted 
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people in general. But as we see that the feelings of faith and devotion 
arose in the minds of the visitors simultaneously with love and delight, it 
seems that the mighty power within, veiled with a covering of childlike 
simplicities, delicate like a flower, was the cause of that attraction Des- 
cribing the superhuman character of Sri Ramachandra, the king of Ayodhya 
the famous poet 1 of India wrote ■ 

“Who can know the minds of superhuman souls, harder than 
adamant but softer than flowers ? ” 

The same remark applies to Sri Ramakrishna too. 

The childlike nature of Sn Ramakrishna is a novel thing Although 
fathomless faith, unbounded simplicity, and an infinite love of truth were 
always manifested in his mind, worldly-minded people saw m it nothing but 
foolishness and a lack of worldly wisdom. He had a deep faith in the words 
•of all people, specially of those who assume external emblems of religion. 
The ideas current in the country and his own village contributed a great 
■deal to the manifestation of that wonderful trait m him. 

A vast stretch of land extending over many square miles covered by 
5 The village of green paddy plants, lending the appearance of a green sea 
Kamaipukur, the or, in the absence of those plants, appearing in its true 
birth-place of Sn grey but presenting the same sweep of a sea , it is studded 
Bamaknshna overi as by groups of islands, by small cottages of 

peasants, neat and clean, and made of earth, under the shade of clusters of 
bamboos and trees like the banyan, date, mango, peepul, etc. Here and there 
are deep big tanks of blue waters like the Haldarpukur surrounded by rows 
■of tall palm trees, covered with deeper blue leaves and abounding in rosy 
lotuses with the humming bees around them. A few small but famous 
temples of stone or brick are there where deities like “ Old Siva ” are 
installed ; yonder lie the rums of the fort Mandaran , closer on the outskirts lie 
the ancient crematoria with the bones of the village forbears lying scatters 
here and there. Just beside them there are the pastures covered with green 
grass; farther stiU are the dense mango grove and the noted meandering 
streamlet and the ever crowded long public road from Burdwan to Pun, 
which encircles more than half of the village-that is Kamarpukur, the 


birth-place of Sri Ramakrishna. 

The Vaishnava religion, founded by Sn Chaitanya and his disciples, 
is prevalent there. The peasants sing the songs com- 
6 The wonderful pose[ j by the Vaishnava poets while working In the 
behaviour of the eyening w ben the day’s work is done, they drown 
boy Ramakrishna {atlgue the bliss derived from these songs 

A simple poetic faith lies at the root of this religion; for such faith 
fnd religion as of this village, situated far away from the rmigh wave* 
of the competitive struggle for existence, a boy’s heart is a very favourable 


1 Bhavabhuti 



IV. 


THE HUMAN ASPECT OF THE MASTER 


669 


field. But the childlike behaviour of the boy Ramakrishna was regarded as- 
wonderful m this respect too. Everybody was surprised to see the sublimity 
of his aim and his one-pointedness thereto, even if they failed to understand 
his extraordinary actions. Hearing from the mouths of the expounders of 
the Puranas that a man uttering the name of Rama becomes purified, this 
boy reflected, “Why then does the expounder himself require even now 
purification by ablution etc 7 ” Or, listening only once to a drama, he knew 
all the parts by heart and sometimes acted the drama with his friends in the 
mango grove. Seeing and hearing the wonderful acting and music, the way- 
farer, on his' way to another village, was charmed and forgot to continue his 
journey. The boy’s cleverness manifested itself m other ways too. in-, 
making images, m painting the pictures of deities, in mimicry, in music and 
Sankirtan, m getting by heart the Ramayana, the Mahabharata, the 
Bhagavata and other scriptures on hearing their recitals and in the deep 
apprehension of the beauty of Nature. He was, we have heard from him 
in ecstasy for the first time on seeing a flight of snow-white cranes against 
the background of deep black ram-bearing clouds. He was then six or 
seven years old 

To become absorbed m the mood that came to him, was the special 
characteristic of this boy’s mind. Pointing to the courtyard of the 
house of a merchant, the neighbours tell even now how the person who 
was to act as Siva in the “ Conversation between Siva and Parvati ”, became 
suddenly ill and was unable to act his part , how every one requested 
Ramakrishna to put on Siva’s dress and act the part; but how„ 
putting on that dress, he was so deeply absorbed in that mood that he lost 
all normal consciousness for a long time. The restlessness of mind proper 
to a boy, it is evident, did not touch him, though he was indeed a boy in 
age Whenever he was attracted by anything through his eyes or ears, 
its picture was so firmly imprinted m his mind that it was impossible for 
this boy to be at rest without mastering it wholly and expressing it in a 
novel form 


oming in contact with the external world, his senses developed 
7 His search for quick!y and had not to depend on books and pictures, 
truth The radical principle of his life was this, namely, “ I’ll 

t * understand truth, but only after having subjected it to 

close scrutiny. If it stands the test, I’ll reduce it to practice. And I’ll not 
look down upon anything of the world if it is not untrue." At the dawn of 
int iff’ Ramaknshna ’ who Possessed such a wonderful memory and 
na* U !^r S ® ent t0 a 5ch ° o1 for education; but that peculiar childlike 
nature of his did not come to an end. He thought, “ What purpose will it all 
rve this hard study, this sitting up late at night, this rumination of the 
glosses and commentaries 7 Will this help me in attaining the truth 7" 
Pointing to the teacher of the school, who was a finished product of that kind 
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of education, his mind said, "You also will become like him, clever at 
ascribing ingenious meanings to simple words , you also will manage some- 
how your worldly affairs like him with some money, received as farewell 
presents earned by flattering the rich and you also will read the truths 
recorded in the scriptures and teach them to others, but, ‘ like an ass carry- 
ing sandal wood will not be able to realise them in life.” His discriminat- 
ing intellect told him, ” There is no need for that bread-winning education, 
enabling one to ‘ bundle rice and plamtain Go rather for that supreme 
education which will enable you to realize the whole truth, the hidden 
mystery of human life ” Ramakrishna gave up going to school, and applied 
his mind to the worship of the blissful image of the Devi , but where was 
peace even m that ? Hts mind said, “ Is it true that She is the universal 
Mother, the embodiment of bliss or but a stone image 1 Is it true that She 
accepts leaves, flowers, fruits, roots, etc, offered to Her with devotion 7 
Is it true that a gracious glance of Hers, liberates man from all kinds of 
bondage and endows him with divine knowledge ? Or, is it a superstition 
of the human mind, augmented by fond imagination and tradition of ages 


that has produced this unreal shadowy figure? And has man thus been 
deceiving himself from time immemorial 7 ” His mind became extremely 
eager to solve that great problem and, side by side, the sprout of intense 
detachment grew slowly and imperceptibly in that simple mind. His marriage 
took place, but without solving that problem how was it possible for him 
to enjoy worldly pleasures? His mind always remained engrossed in 
attempting the solution of that problem in various ways ; and marriage, 
worldly affairs, worldly thoughts, earning money, enjoyment and even the 
extremely necessary eating, drinking, walking and sleeping were all reduced 
to a useless memory. The childlike nature of Sri Ramakrishna, which, 
became the object of ridicule for the worldly-wise at far off Kamarpukur, 
became much more developed in the Dakshmeswar temple and was regarded 
as insanity, more contemptible to that worldly wisdom But was there any 
incoherence and aimlessness m it ? " I’ll have the immediate knowledge of 
the Reality beyond the senses. I'll touch It and taste It in the fullest 
measure”— was not this the special characteristic of that insanity 7 That 


adamantine determination of the mmd, that unconquerable perseverance 

and that crystal-clear sincerity and that one-pomtedness of purpose which 
produced a novel beauty in the boy Ramakrishna at Kamarpukur, now 
constituted the insanity of Ramakrishna' What an unprecedented event' 

A violent storm went on raging unabated in his mmd for twelve 
long years Tossed violently by the waves of doubt and disbelief, the life s 
t boat of Sri Ramakrishna was perilously near sinking. But that heroic 
heart never gave way, was not frightened at the sure prospect of immediate 
.death It went forward along its own path with only one thing to suppor 
2d sustain Vthe love of the divine and faith m it. The clamour in the 
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-world produced by lust and gold and what people call good and bad, 
■merit and demerit, vice and virtue, were all left far below ; and the mighty 
waves of Bhava took him up above the petty squabbles of a humdrum 
life. This extraordinary surge of endless emotions and the practice of 
severe penances shattered Sri Ramakrishna’s strong body and mind but 
gave them new forms and new beauties It was thus that the fully develop- 
ed instrument for containing and imparting great truths, and the Maha- 
■bhava, the supreme love of God, were made ready. 

Will you, O man, be able to comprehend the story of this wonderful 
8 The result of heroism 7 In your gross eyes the weight and worth of a 
the search ToTtruth tbing are determined by bulk or quantity. How can 
you have an idea of that power which, discarding the 
slightest tinge of selfishness, uproots egoism so thoroughly as to render it 
impossible for the body and mind to be even engaged in any kind of selfish 


effort, however small 7 The hands of Sri Ramakrishna used to be stiff and 
benumbed on consciously or unconsciously touching any metal — to grab it 
was out of the question < He lost his way when he was coming along the 
path always familiar to him if he took, knowingly or unknowingly, even very 
trifling things like leaves, flowers, etc , without the permission of the owner, 
and had to turn back If he tied a knot, his respiration remained suspended 
till he untied it and the outgoing breath would not come out m spite of 
much effort His organ of generation would shrink, like the limbs of a 


tortoise, instantaneously if his body was touched by any lewd woman. 
Where will human eyes— accustomed to looking to self-interest only from 
birth— have the vision of those purest mental states, whose manifestations 
these physical changes were 7 Can even our wildest flight of imagination 
enter into the purest realm of those ideas 7 We have learnt from our birth 
how to hide our impure ideas within and show ourselves off as purity itself 
How many of us will entertain a scruple in concealing truth if we can 
become rich or famous by deceit 7 Take again, courage Although we may 
not be bold enough to give ten blows for one or to run up towards and seize 
a cannon vomittmg fire and to give up our life for the fulfilment of our own 
interests, we appreciate and feel proud to hear of such deeds But, can we 
appreciate and feel the glow of that courage by whose promptings Sri Rama- 
krishna renounced the en]oyments of the earth and heaven and risked 
even his mind and body for the sake of a thing beyond the senses, unknown 
and unfamiliar to the world 7 If you can, O heroic reader, you have 
attained the immortality held in veneration by ourselves and others 

No one had the power to understand how deep were the meanings of 
9 The deep his very trifling words and actions, unless they were 
meen.ng of the explained by himself. One day he explained to us why 

Sn^amaknshna * “ ° f 01 « or 

touched them as soon as his ecstasy came to a close, or 



SRI RAMAKRISHNA THE GREAT MASTER 


He said The minds of people in general roam in the nerve centres of the 
anus, of the organ of generation and of the navel only. A little purified 
that mind sometimes ascends to the centre in the heart and, having the 
vision of light or luminous figures, enjoys bliss. When the mind gets 
deeply habituated and sticks steadfastly to one ideal to the exclusion of all 

others it goes up to the centre m the throat and it becomes almost impos- 

sible for it to talk of any other thing except that ideal on which it dwells 
ever more. Even when the mind has ascended there, it may go down to 
the lower centres and altogether forget that devotedness. But if somehow 
or other, with the help of extremely exceptional one-pointedness, it can 
reach the centre between the eyebrows, it goes into Samadhi and enjoys a 
bliss, compared with which the enjoyment of the objects of senses in the 
lower centres seems to it to be contemptible ; all fear of falling from there 
vanishes for ever. There the light of the supreme Self with a little v eiling 
is manifested to it Although there remains just a little separation from 
It, a good knowledge of the non-dual, supreme Self is obtained as soon as 
the mind ascends there. The moment this centre is crossed, the knowledge 
of difference and non-difference vanishes altogether and the mmd is estab- 
lished in the perfect knowledge of non-duality. My mmd comes as fai; 
down as the centre in the throat and that too for your education. But it 
has somehow to be kept down by force even there. As it has remained 
for six months in the full knowledge of Oneness, it has a natural inclination, 
in that direction. If the mmd is not tied to trifling desires— I’ll do this. I will 
eat that ; I’ll see this person. I’ll go to that place, and so on— it becomes 
very difficult to bring it down. And, if it does not come down, everything— 
talking, walking, eating, keeping the body alive and the like — becomes 
impossible. This is why, at the very time of going into ecstasy, I entertain 
such trifling desires as 1 11 smoke, I’ll go to that place, etc. ’ , but even 
then, the mind comes down that much only, when those desires are 


mentioned again and again.’’ 

The author of the Panchadasi said, “A man does not like 
to change, after attaining Samadhi, the circumstances or environments 
m which be was before attaining it. For, all things or states, except the 
reality of Brahman, seem absolutely hollow to him ” Some indications to 
prove how the life of Sn Ramaknshna was lived before the aforesaid 
current of the love of God began to flow, were obtained in his ordinary day 
to day actions at Dakshineswar. We proceed to give a few of them here 
It was his habit to keep his body, clothes, beddings, etc, very 
10 The Master's clean. He himself loved to keep things m their proper 
daily habits— his places and taught others to do so; he felt annoyed 
likes and dislikes jf an yone did otherwise. At the time of going to any 

place he enquired whether his towel, the small bag, etc , had all been taken 
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without any omission and also at the time of returning from there, he 
reminded the disciple who was with him, lest he should forget to take 
everything with him. He used to be anxious to do a thing at the exact 
time when he had said he would do it. He did not receive a thing from the 
hand of anyone else except the person from whom, he said, he would take 
it, lest he should be guilty of falsehood. Even if such insistence produced 
any amount of inconvenience for a long time, he would put up with it. 
When he saw anyone using a torn piece of cloth, umbrella, foot-wear, etc , 
Sri Ramaknshna gave him instruction to buy a new one if he was able to 
do so, and if not, he himself would sometimes buy one for him. He used 
to say, 11 Fortune frowns at a man who uses such things and he loses grace ” 
Words indicative of pride or egoism would never come out from his holy 
mouth. When he had to speak of his own idea or opinion, he pointed at 
his own body and used the words, “ the idea of this place ”, “ the opinion 
of this place ", and the like. He used to observe minutely the conformation 
of all the features and limbs of the disciple’s body, such as, the eyes, the 
face, the hands and the feet, as well as his actions, his deportment, eating, 
drinking, walking and sleeping, — he could by so doing accurately ascertain 
the course of his mental faculties, the degree of his development and the 
like, so that we never found him wrong on such matters, in our very 
intimate dealings with him. 


Many say that each of those who went to Sri Ramaknshna thought 
that Sri Ramaknshna loved him more than he did all others. The 
deep sympathy that he had with the weal and woe of each one's life was, 
it seems to us. the only cause of it. Although sympathy and love are two 
different things, the external charactenstics of the latter are not very 
different from those of the former. It is, therefore, not impossible that 
sympathy was taken for love. It was an innate charactenstic of Sri Rama- 
knshna s mind to become absorbed in each thing at the time of thinking 
of it Owing to this, he could exactly know the state of each disciple’s 
mmd and could rightly prescribe whatever was necessary for the improve- 
ment of that state In the course of describing Sri Ramaknshna’s childlike 
nature we have tried to show how fully he learnt from his childhood the use 
of his eyes and other senses It was this education which stood him m 
good stead m moulding human characters. He had a special eye on his 
disciples so that they might also learn the use of their senses regarding 
everything everywhere. He daily taught them to have recourse to reason 
before performing any action We heard him say again and again that it 
was reason alone which would reveal the merits and demerits of things and 
make the mind go forward towards true renunciation. He bad never any 
hking for a person of a narrow intellect or of one devoid of it. Every one 
heard him say. You should be a devotee, it is true, but why should you 
therefore, be a fool?" Or. “ Don’t be one-idea’d ; that is not the attitude 
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of this place, the attitude of this place is, ‘I’ll eat (fish) m different 
preparations as soup, pungent, sour and so on’” It was “one-sided” 
intellect that he called a dull and drab attitude. “ How monotonous i" were 
his words of scolding to the disciple who could not feel delight m any but a 
particular aspect of the divine Lord He used these words of scolding in 
such a way that the disciple had to hide his face for shame It was un- 
doubtedly under the impulse of this liberal, universal idea that he became 
engaged m practising all the modes of Sadhana of all faiths and was able to 
discover the grand truth, “ As many faiths, so many paths ” 

The flower blossomed Mad to taste the honey, the bees from this 
country and abroad came flying from all quarters The 
full-blown lotus, its heart perfectly uncovered by the 
touch of the sun s rays, was equally generous and did not 
spare its store to make them fully contented Has the 
world ever before had the taste of the immortal honey 

of spirituality which Sri Ramakrishna gave it Sri 

Ramakrishna, who was altogether innocent of Western education and 
whose life was built on the pattern of the eternal religion of India, regarded 
by moderners as superstition’ Has the world ever before witnessed 
the play .of that great power of spirituality which Sri Ramakrishna 
accumulated and imparted to his disciples, and under the forceful 
impulse of which the people, m spite of the light of modern science, 
are realizing that religion is an object of immediate knowledge, some- 
thing living and moving that can be experienced , and are perceiving 
that an under-current of a universal, eternal and unchangeable religion 
has been flowing in the hearts of all the different religions and is 
vivifying them all ? Have the words of hope and assurance been ever 
before proclaimed to the world, that man, travelling from truth to truth, 
like the wind from flower to flower, is slowly and gradually proceeding 
towards an immutable non-dual Truth and will some day realize without 
fail that endless and boundless Truth beyond mind and speech ’ The “ one- 
sided attitude of the religious world, which the teachers of religion like 
Krishna, Buddha, Sankara, Ramanuja, Chaitanya and others of India and 
Jesus, Mohammad and others of countries abroad could not remove, was 
completely destroyed m his own life by that illiterate Brahmin boy 
who succeeded in establishing a true harmony between the apparently 
contradictory doctrines of various religions and thus achieved a grand 
impossible feat Has any one ever seen such a picture ’ Is it possible to 
ascertain the place of this god-man m the spiritual world ? We dare not. 
We can say this much, that the lifeless India has become much purified and 
awakened by the touch of his feet ; that it is destined to occupy a place of 
glory amongst the nations of the world , that hope and blessing will emanate 
from it to the world around , that it has raised man above gods and has 
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made him worthy of being worshipped by them for the privilege of his in- 
vestment with a human body ; and that the world has witnessed m Swami 
Vivekananda only the beginning of the display of the wonderful Power 
■which has been awakened by Sri Ramakrishna. 




PART V 

SRI RAMAKRISHNA THE GREAT MASTER 

THE MASTER IN THE DIVINE MOOD AND NARENDRANATH 




PREFACE 


IN this Fifth Part of Sn Ramaknshna The Great Master which is now 
published, the events of the Master’s life, from the time when he first 
became acquainted with the Brahmo devotees to the time when he came 
to Calcutta for treatment of his throat disease and stayed at Shyampukur,' 
have been recorded, as far as possible During this time the Master was 
fully established in the divine mood and all his actions and behaviour 
were prompted by this mood. Again, this part of his life was united for 
ever with Narendra’s (Swann Vivekananda’s) life in such a sweet relation- 
ship that, when we go to study this part of the Master’s life, the story of 
Narendra’s life presents itself simultaneously. The present part of the 
book has accordingly been called “ The Master in the Divine Mood and 
Narendranath 

We could not imagine, when we began to write the play of the dmne 
Mother as Sn Ramahnshna, that we could ever proceed so far. Consider- 
ing all things we are convinced that it has been rendered possible by his 
inconceivable grace only. Bowing down, therefore, at his lotus feet again 
and again, we humbly place this Part before the reader. 

AUTHOR 

Second day of the bright fortnight, 

Phalgun 20, B.E. 1325 (A.D. 1919) 


1 To which has been added the last chapter dealing with the events at Kasipur, which 
first appeared in the Bengali monthly Udbodhar. os articles — Tr 




A BRIEF RETROSPECT 


1 Ascertaining 
the period in the 
Master’s life, when 
he had especial 
manifestation of 
-the divine mood 


THE Master, we have said before, brought his Sadhana to a close by 
performing the worship of Shodast, the divine Mother, 
in A.D 1873. It will not, therefore, be improper to say 
that from now on he performed all the actions of his 
life under the impulse of the divine mood. The Master 
was then thirty-eight years old. So, that mood continued 
through his life for a little more than twelve 1 years. 
At this time, all his actions assumed an extraordinary novel character 
by the will of the universal Mother. Under the impulse of that will, he 
applied his mind to establish religion among those persons who had a 
modern Western education It is therefore clear that, at the end of the 
full twelve years’ practice of penances, the Master spent six years m 
getting acquainted with his own power and the spiritual state of the people 
m general. Thereafter he was seen engaged with unrivalled energy in 
the task of re-establishing the eternal religion and arresting the decline of 
religion that came on India under the strong impulse of Western ideas and 
ideals — which preached that this world was all in all. He retired from this 
world after bringing to a close the said task. Now we proceed to record, 
-according to our capacity, how he accomplished this divine task. 

The reader might think, from what we said before, that the Master 
remained in the mood of a spiritual aspirant till his 
thirty-ninth year It is not so We tried to explain 
before, m the Third Part of the book, that all those 
who have received the reverence and adoration of 
the world as Gurus, prophets or founders of religions, 
for leading humanity to the realization of spiritual 
truths, were seen to have manifested those qualities 
even from their childhood. In the Master’s case too we find the 
expression of these in all the stages of his life, including his childhood. 
We have seen that under the impulse of these, he did many things during 
the time of his Sadhana in his youth And since the completion of his 
■Sadhana at the age of thirty-two, we find him doing almost everything with 
1 The Master passed away in the fifty-first year of his life 


2 Why wc hold 
the last twelve 
years of his life to 
be the period of 
-the especial mani- 
festation of this 
mood 
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tlieir help when he went on pilgrimage with Mathur , all his deeds during 
this time and afterwards were undertaken under the same inspiration. So, 
the reason why we date the manifestation of his divine mood and his- 
application of himself to the establishment of religion from A D 1875 is 
that, since then his divine mood was m one continuous flow and the mission 
of lus life was clearly and definitely undertaken , we find him firmly 
taking his stand against Western materialism and the culture and civiliz- 
ation based on material science. For, it had entered India and made 
the men and women of the country assume an outlook on life which was 
contrary to that of the eternal religion and was daily weaning them from 
it.' So he applied himself whole-heartedly to the introduction of true 
religion among these English-educated people, so that through his- 
guidance the lives of the people in general might be blessed with the 
light divine. 

It is needless to say that there arose an especial need for doing so- 
1 . The national character of India and the eternal religion, 

3 , T !' e j t seems would have been completely destroyed had not, 

the divine mood by the will of God, the Master s life, established m the 
has freed India divine mood and possessed of extraordinary spintual. 


from the evil ef- 
fects of the onrush 
of Western culture 
and civilization 


power, stood against it A little thinking shows us that 
just as the Master’s practice of all religions and his- 
unique achievements therein, leading to the discovery of- 
the grand truth, “ As many faiths so many paths ”, have 


brought blessings on all peoples of all countries for all time to come, even, 
so, the simple fact of his spending the twelve long years of his ideal divine 
life before those who were being earned away by the storm of Western 
ideas and ideals, served as a beacon light to them and made them return 


to their eternal religion, which was thus re-established The flood-gate- 
was closed and India was saved from a terrible catastrophe Thus the 
twin purposes of his life were clearly borne in on us. Firstly, he broughtr 
all the extant religions of the world into lme with the eternal religion of- 
India and demonstrated that all of them were perfectly true and that 
they were many and various only because the tastes and tendencies of 
groups of people were many and various And secondly, he saved the 
soul of India, its eternal peace and goodwill, from being caught m the 
whirlpool of Western materialism based on self-aggrandizement and break- 
neck competition Western education was introduced into India in 1836- 
and the Master was born in that very year. One, therefore, is simply 
astonished to see the simultaneous birth by the dispensation of Providence,, 
of the two movements, namely, the blast of the Western system of 
education which was designed to sweep India from off her culture an 
cfXSok and the counterblast by which the evils of that system 
would be rendered innocuous, leaving the atmosphere free and clear- 
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in which the merits of the new system might be detached and 
then incorporated with India’s own distinctive culture, much to her 
advantage. > 

The fullest realization of the divine mood, the finale of the spiritual 
4 Whendoes drama, is very rarely seen m human life. When the 
the divine mood Jiva, tightly bound by the fetters of his actions, gets 
come into play ra liberated by the grace of God, he gets but a famt taste of 
human life th 1S mood. For, when the control of the internal and 

external senses of a man becomes as easy and natural as his breathing ; when, 
losing its identity in the love of the supreme Self, his little I-consciousness 
merges for ever in the indivisible ocean of Existence-Knowledge-Bliss- 
Absolute , when, melted in the Nirvikalpa Samadhi, his mind and intellect 
get rid of all kinds of dross and assume Sattvika forms ; and' when the senes 
of desires in his mind, scorched to ashes by the fire of the divine' knowledge^ 
tan no longer give rise to new impressions and fruits of actions— it is then 
and then only that the sweet play of the divine mood starts m him and his 
life is blessed beyond measure. It is very rarely that one has the oppor- 
tunity of meeting a person blessed with the full manifestation of the divine 
mood and enjoying an unbreakable peace and contentment. Moreover, the 
actions of such a man, not proceeding from any sense of want, and hence 
appearing to be purposeless, remain for ever incomprehensible to ordinary 
minds and intellects Therefore it is, that none but a man who is himself 
established in the divine mood can really understand the true nature of the 
said mood. It is never possible for minds and intellects like ours to com- 
prehend the slightest significance of those extraordinary actions that are 
performed under the influence of that mood, unless and until we approach 
them with profound faith and reverence. 

The full manifestation of the divine mood is seen in divine 
incarnations only. The religious history of the world 
bears witness to it. This is why the character of an 
incarnation seems to us to be mysterious for ever. It is 
possible to paint a partial picture with the help of 
imagination of the state of the knowledge of Brahman 
beyond Maya. But it is beyond our power to under- 
stand even a little of the ends and purposes of the 
deeds and actions of the persons who ever dwell easily and naturally in. 
that mood or explain why they are sometimes seen labouring as hard as- 
muted beings like ourselves adopting definite means to definite ends, and 
y , a * tlmcs - Ilke Sods possessed of boundless powers, they do 

wonder ul thmgs miraculously The why of th.s remains a mystery. When 

Itu hlf 1 ' try t0 | athom thelr mysterious doings, our imagination is- 
stupefied, not to speak of our reason It is therefore superfluous to add that 
is not possible to set forth the actions of Sri Ramaknshna’s life at this- 


5 The uncom- 
mon manifestation 
of this mood in 
divine incarnations 
makes their char- 
acter so inscrutable 
and mysterious 
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time in a manner satisfactory to normal reason We shall, therefore, 
narrate approximately only his acts of this time and the conclusions 
we drew as to their purposes, long afterwards, when the acts bore fruits. 
We generally base our estimate of a cause on that of its effects As an 
•effect is great, so must its cause also be great. So, when we ponder over 
the extraordinary nature of his acts of this period, we cannot fail 
to be convinced of the extraordinary play and manifestation of the divine 
mood m and through his body and mind. 

Although all the acts of Sri Ramaknshna, now ever abiding in the 
6 The seven divine njood, were performed for the sole purpose of 
mam divisions of establishing religion, yet they can be definitely classed 
the Master’s into seven broad divisions : Firstly moulding in an extra- 
• a ct 5 performed ordinary way the religious life of his immaculate, virtuous 

under the influ- W1 f e< he converted her into a great power-house of 
ence of this mood s pj n tuality. Secondly, he met all those who followed 
higher ideals in their lives and were regarded at that time as leaders in 
religion in the great city of Calcutta and tried to make their religious lives 
perfect by the aid of his spiritual power in all respects. Thirdly, he 
quenched the spiritual thirst of all people of all communities, who came to 
Dakshmeswar during this time Fourthly, when he saw the especially 
marked aspirants after spirituality, about whom he had had previous 
■visions, coming to him, he classified them according to their capabilities and 
-applied himself to the moulding of their religious lives. Fifthly, he initiated 
some of them into the vow of renouncing their all for the realization of 
■God, and thus founded a brotherhood for propagating his own novel and 
liberal doctrines to the world. Sixthly, he came again and again to the 
houses of his own devotees living m Calcutta and awakened the religious 
spirit in the lives of their families and their neighbours, with the help of 
■holy conversation, Kirtan, etc And seventhly, be bound his own devotees 
•fast with the tie of an extraordinary love and brought about such a 
wonderful cordial relation among them that all of them became extremely 
attached to one another and came to possess one soul, as it were, so 
that they were gradually and naturally converted into a liberal 
religious body. 

We have told the reader, m the last portion of tbe Second Part, 
bow the Master took up the first of the above-mentioned seven kinds 
of actions in 1874. We have also discussed, in the Appendix to 
that Part, how he took up the second kind of activity when he 
•went to see Acharya Kesavchandra, the leader of the Brahmo Saraaj 
of India m 1875 Again, we have given the reader a little indication 
of the third, fourth, and sixth classes of his actions in Chapters V, VI 
and VII of the Fourth Part. We, therefore, propose to study here how and 
■when he took up the remaining ones. 



CHAPTER I— SECTION 1 


THE INFLUENCE OF THE MASTER ON THE 
BRAHMO SAMAJ 

THE general public of Calcutta could know of the Master only when he 
1 The love and met Kesavchandra, the leader of “ the Brahmo Samaf 
regard of Kesav and of India We have said before that Kesav, who appre- 
oiher Brahmos for ciated merit wherever it was found, was much attracted 
the Master towards the Master from the day he saw him first. 

Although he was inspired with Western ideas and ideals, his heart was- 
filled with a real love of God and it was impossible for him to enjoy the 
nectar of devotion all by himself. As he was getting more and more light 
on the path of his life’s journey from the Master’s illuminating words and 
contacts, he freely told the public about it and invited them enthusiastically 
to come and share with him the ]oy and bliss of his holy company. 
It is therefore seen that all the English and Bengali newspapers of that 
society, such as Sulabha Samachara, Sunday Mirror , Theistic Quarterly- 
Review, etc , were full of discussions about the pure character, words of- 
wisdom and the liberal religious tenets of the Master. Kesav and other 
Brahmo leaders were seen to repeat on many occasions the Master's- 
words from the altar as they addressed the congregations at the end of 
their lectures and prayers. Again, whenever they had leisure, they went 
to Daksbmeswar with a few members of their inner circle, sometimes- 
with the whole party, and spent some time m holy conversation with 
the Master. 

Feeling delighted with the thirst for spiritual illumination and love 
2 The lovmg of God of these Brahmo leaders, the Master spared no 
relation of the efforts to encourage them to dive deep into the sea of 
Master with the Sadhana and be blessed with the pearl of the immediate 
knowledge of God. So great was his joy m the singing 
and conversation on God with them that he did not mind going uninvited 
very often to Kesav’s house for the purpose Thus a close and intimate 
relation grew up between the Master and many persons of that society, 
who were true seekers of truth. He also went sometimes to the houses 



€86 


SRI RAMAKRISHNA THE GREAT MASTER 

of the Brahmos other than Kesav and added to their happiness For 
example, he often visited, especially during celebrations, the houses of 
Mammohan Malhck of Sindunapati, Jayagopal Sen of Mathaghasa Lane, 
Vemmadhav Pal of Sinn in Baranagar, Kasiswar Mitra of Nandanbagan 
and other persons, all followers of the Brahmo faith On some occasions 
it so happened that, seeing the Master suddenly enter the temple while 
he was giving instruction from the altar, Kesav came down from it even 
before finishing the sermon, received him cordially and brought to a 
close the prayer of the day, listening to his words and enjoying the bliss 
of Kirtan with him. 

It is with the people of one’s own community only that one can 
3 The reason mix freely end enjoy bliss without any reserve. It was 
•why the Brahmos not, therefore, a matter of surprise that, seeing him 
regarded him as a mixing and enjoying bliss with them in that way, they 
follower of their came to the conclusion that the Master was a man 
falth of their own religious mood and persuasion On finding 

that the Master joined with them and enjoyed their company m the same 
manner, all the communities, the Saktas, the Vaishnavas and others 
amongst the Hindus, felt similarly on many occasions For. who could 
then have understood that the Master could behave so naturally with all 
sects and faiths only because he was ever dwelling in Bbavamukha ’ But 
the people of the Brahmo Samaj had not the slightest doubt that, when 
he joined them in their prayers, he merged in thought and Kirtan of the 
formless Brahman with attributes, enjoyed a far greater bliss than they did 
and truly had the direct realization of an extraordinary Light, while they 
saw but darkness They also understood that unless they could offer 
their all to God and become absorbed in Him, even as he did, the taste 
of that kind of joy and vision would remain a far-off cry for them. 

Seeing the love of truth, the disposition to renunciation and the 
, _ * thirst for spirituality and other good qualities of the 

advanced the members of the Brahmo Samaj of India, the Master 
Brahmo aspirants tried to help them forward on their own chosen path of 
along the path of religion He always looked upon those who loved God, — 
Sadhana to whatever community they belonged — as very closely 

xelated to him and helped them unstintedly so that they might attain per- 
fection by proceeding along their own paths. Again, the Master always 
said that all the true devotees of God were a class by themselves and never 
hesitated to eat and drink with them It is therefore superfluous to say 
that he would look with affection upon Kesav and the members of his 
congregation, such as Vijaykrishna Goswami, Pratapchandra Majumdar, 
Chiranjiv Sarma, Sivanath Sastri, Amntalal Bose and others, that he 
would be ready to help them spiritually and would never hesitate to eat 
and drink with them It did not take him long to understand that, under 
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the influence of Western education, they were being carried far away from 
the religious ideal of the nation and were regarding social reform as the 
-acme of their practice of religion He, therefore, tried to make them 
accept the realization of God as the ideal of their lives even if their society 
failed to follow them to that extent. As the result of that, Kesav and his 
party went forward very far on the path shown by him. The custom of 
■addressing God by the sweet name of Mother and worshipping Him as 
Mother were introduced into the Samaj , the Master’s ideas and ideals 
entered into the music, literature, etc , of that society and filled it with 
sweetness That was not all The leaders of that Samaj could know 
•through the Master’s life that there was much to learn from and think 
•about those ideals and practices of the Hindu religion, from which the 
Samaj had seceded, cutting itself off under the impression that they were 
erroneous and superstitious. 

The Master realized from the beginning that, imbued with Western 
Why did the ldeas ’ Kesav and his companions would not rightly 
Master ask the understand all his ideas and instructions and whatever 
Brahmos to take they could understand would not all be to their taste, 
his words as far as Remembering it at the time of giving them instruction, 

practicable to^ them ^ f ld to them ’ " 1 have sald whatever came mto my 
head, you may accept them minus their ‘ head and tail 
Again, it did not take him long to know that with many members of the 
Brahmo Samaj, social reform and the satisfaction of the desire for enjoy- 
ment came to he the aims of life This he expressed also m jest on many 
occasions He said : 


“ I went to Kesav’s place and witnessed them prayer. After dilating 

6 The Master “ pon , the powers of the Divine for a long time, the priest 
-taught through sald ’ us now meditate on Him.’ I wondered how 
jokes lon g they would meditate. But, ah, scarcely Bad they 

shut their eyes for two minutes before it was finished I 
Gan one realize Him by meditating thus ? I looked at the faces of them all 
when they were meditating Afterwards I said to Kesav, ‘ I have seen 
many of you meditate, but do you know what thought came to my mind ? 
Troops of monkeys .sometimes sit quiet, under the tamarisk trees at 
Dakshineswar, as if they were perfect gentlemen, wholly innocent. But 
they were not such; they sat and thought of those roofs of householders 
where there were gourds, pumpkins, etc., or of those gardens where 
there were plantains and egg fruits. And in a short time, they 
would jump off to the garden with a yell, pluck them and fill up their 

laughed*” th&t WBy/ The y heard this and 


The Master would thus teach us also through jokes. One day 5wami 
Vivekananda, we remember, was singing devotional songs before him.' The 
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Swami then used to visit often the Brahmo Samaj, practise meditation' 
and offer prayers twice daily, once in the morning and once m the evening. 
He began to sing with devotion and concentration of mind, the song on 
Brahman viz, “Concentrate your mind on that One stainless Purusha" 
There is one line m that song — “ Worship Him always, strive always to 
realize Him.” In order to imprint these words in the Swami’s mind the 
Master said suddenly, “ No, no ; say rather ‘ worship and pray to Him twice 
a day Why should you repeat m vam what you will not do m practice 1 " 
All laughed loudly ; the Swami too looked small 

On another occasion the Master said to Kesav and other Brahmos 
7 The Master re 8 ar< ^ In § worship, “ Why do you describe His powers so 
taught the Brahmos muc h ? Does the child sit before his father and think 
that God could not how many houses, how many horses, how many cows 
he made one's own how many gardens, etc , his father has ? Or is he simply 
when one was charmed to think how dear his father is to him, how 
conscious of His g reat j 1!s j ove f or b lnj Js ? The father feeds and clothes 
the child ; what of that ? We are, after all, His children , 
So, what is there to make much of if He does all that ? Instead of thinking 
thus, a real devotee makes Him his own by love , importunes, nay,, 
demands that his prayers be fulfilled, that He may reveal Himself to him 
If one thinks so much of His powers, one cannot think that He is one's 
nearest and dearest and consequently cannot press one’s demands on Him. 
The thought of His greatness creates a distance between Him and the 
devotee. Think of Him as your very own It is then only that you will 
realize Him ” 

Besides learning the absolute necessity of striving hard to realize 
God and of sacrificing everything for His sake, Kesav 

ont set a an{ j ot jj er Brahmos got something else from the Master, 
limit to the Lord s . 

nature" They had learnt from the Western missionaries and 

English books that God could never have form It was,, 
therefore, according to them a great sm to believe that His Presence 
could be felt in images having forms and to worship and offer prayers to- 
Him there. The Master’s remarks, such as, “ Just as formless water gets 
condensed into ice having a form on account of cold, so formless Existence- 
Knowledge-Bliss Absolute, condensed on account of devotion, assumes 
forms ” ; “ Just as a man is reminded of a real custard apple when he sees 
one made of cork, so, having recourse to an image having form, one attains 
the immediate knowledge of the real nature of God ”, made an impression 
on their minds and they came to realize that there was much to say and 
think about what they had called “idolatry" and so long considered un- 
reasonable and contemptible. Moreover, there is little doubt that they 
viewed the worship of God with forms m a new light on the day the Master 
proved to Kesav and other Brahmos that Brahman and the great universe. 
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which was the manifestation of Its power, were non-different, like fire and 
its burning power. They understood clearly on that occasion that it was 
but a partial description of the real nature of Brahman when they spoke of 
It as being without form but with attributes. They were convinced that the 
error that is made when God is described as having forms only, is equally 
committed when He is described as having attributes only and no forms, 
for, as manifested, He is the universe having forms ; as formless Brahman 
with attributes, He is the controller of the universe ; and as One beyond 
all attributes. He is the eternal substratum of the manifestation, underlying 
all names and forms, all persons and things such as God, Jiva and the 
universe. Kesav and others were astonished that day to find such deep 
meaning in the ordinary saying of the Master, “ One should not fix a limit 
to the nature of God — He is with forms, He is without forms (and with 
attributes). Who can know and say what else He is besides ? ” 

During a little more than three years since Kesav met the Master 
for the first time in 1875, the Brahmo Samaj of India under his able leader- 
ship was increasingly disabused of its former infatuation with Western 
ideas and ideals and assumed a new form, and their love for spiritual 
practices attracted the attention of the general pubhc. Afterwards, on 
March 6, 1878, Kesav gave away his daughter m marriage to the prince 
of Coochbihar. As the age of his daughter was a httle less than what 
had been fixed by the Samaj as the lowest marriageable age for girls, 
this marriage evoked a good deal of criticism m that society ; and carried 
away by their zeal for social reforms in imitation of the West, the leaders 
split it m two, called the Brahmo Samaj of India and the General Brahmo 
Samaj. But the influence of the Master on the Brahmo Samaj did not 
come to an end on account of that event. He went on loving both the parties 
equally and the seekers after truth m both came to him as before and 
received spiritual help. 

After this schism, Kesav, the leader of the Brahmo Samaj of India, 
9 Kesav-s par- made rapld P ro S ress the path of Sadhana and his 
tial acceptance of s P ln tual life now became very deep by the grace of 
the truth discover- the Master Convinced that the offering of oblations, 
cd by the Master: bathing in consecrated water, shaving the head clean, 
the foundation and putting on ochre cloth and other symbolic acts help the 
propagation of the human mind to ascend to subtler and higher strata of 
atlon spiritual realm, he more or less adopted them alL 

Having developed a burning faith in the eternal existence 
of Gauranga, Jesus and other great souls m luminous spiritual bodies as 
the living embodiments of different spiritual moods, serving as the perennial 
springs of inspiration for those moods, he applied himself from time to 
time in deep meditation on them, so that he might realize properly their 
spiritual characteristics. Kesav, it is superfluous to say, engaged himself 
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in the practices mentioned above, because be heard that the Master, while 
he had been practising any particular faith, had put on the emblems peculiar 
to its followers. With the help of the above-mentioned practices he tried 
to understand the Master’s newly discovered truth, “ As many faiths, so 
many paths ", which resulted, within two years of the Coochbihar marriage, 
in the founding of the New Dispensation, from the pulpit of which he 
preached the idea, as far as he had grasped it, to the general public We 
are unable to express how devoted he was to the Master and how much 
faith he had in him as he knew him to be the embodiment of the said New 
Dispensation. Many of us saw him come to the Master at Dakshineswar 
and take the dust of his feet uttering again and again the words, “ Victory 
to the Dispensation ", “ Victory to the Dispensation Who can say how 
deep his spiritual life would have become, had he not passed away so 
soon, just about four years after he had started preaching the new 
dispensation ? 

The Master looked upon Kesav as so intimately related to him that, 
10. To what ex- having heard once of his illness, he promised to the 
tent the Master Mother of the universe, the votive offering of green 
considered Kesav cocoanut and sugar, should Kesav recover He went 
to be his own to see Kesav during his illness and, finding him very 

weak, could not refrain from shedding tears He said to him, “ The 
gardener sometimes not only prunes the branches of the plant of the 
Basra rose, but takes out even its roots from under the ground and exposes 
them to the sun and dew, so that the plant may produce big flowers. 
The Gardener has brought about this state of your body for that 
purpose " Hearing of his passing away at the end of his last illness 
in 1884, the Master became overwhelmed with grief, did not talk with 
anyone and lay quiet m his bed for three days He said afterwards, 

*' When I heard of Kesav’s death, I felt as if one of my limbs was 
paralysed.” All the men and women of Kesav's family were greatly 
devoted to the Master They sometimes took him to Kamal Kutir 1 
and at other times came to him at Dakshineswar in order to listen to 
spiritual instruction from his holy mouth To spend a day enjoying the 
holy conversation of the Master and singing Kirtan with him during the 
Magha ! celebrations, came to be regarded as an indispensable item by 
the Brahmos of the New Dispensation, as long as Kesav lived. More- 
over, Kesav used to come with his whole congregation on board a 
steamer to Dakshineswar now and then and pick up the Master, 
and then the entire congregation would lose itself in the bliss of 
Kirtan and holy conversation as the steamer glided leisurely on 

the Ganga. 

» The name o£ Kesav's house — Tr 

i xhe mon th of Magha Corresponding to January-February -Tr 
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After the separation of the two parties over the Coochbihar 
, , marriage. Viiavkrishna Goswami and Sivanath Sastri 

11 Vijaykrishna ° r a 

'Goswatm changed became the Acharyas of the General Brahtno Samaj. 
his faith under the Vijay was very dear to Kesav on account of his truths 
influence of the fulness and love for Sadhana. Vijaykrishna ’s eagerness 
Master and left the f or Sadhana, like that of Acharya Kesav, increased to 
Brahmo Samaj a g rea (: extent after the former had had the privilege 
of meeting the Master. As he was going forward on that path, he attained 
various new spiritual visions in a short time and acquired a faith in 
the manifestation of God with forms When Vijay first came to Calcutta 
■for study m the Sanskrit College, before he joined the Brahmo Samaj, 
Ins body was adorned with a long tuft of hair on the head, the sacred 
thread and various kinds of amulets Vijay gave up all these m one day 
out of respect for truth and joined the Brahmo Samaj. He boycotted 
Kesav, who was like his Guru, out of the same respect for truth after the 
■Coochbihar marriage Again, out of respect for the same truth he found it 


impossible to conceal his faith in God having forms and was obliged to 
•separate himself from the Brahmo Samaj. As he lost the means of his 
livelihood on account of this, he had to undergo much suffering for some 
time for want of money But he was not at all depressed On many 
■occasions Vijay clearly told us that he had received spiritual help from 
the Master and that sometimes he got his vision m a mysterious way. But 
we do not know whether he loved and respected him as a subsidiary Guru 
or in some other manner for we heard from him that in the Akasaganga hill 
m Gaya, a monk mercifully made him suddenly enter into ecstasy with the 
help of his Yogic power and became his Guru But there is no doubt that 
Vijay had a very high opinion of the Master We have written elsewhere 1 
m this book, what we heard about it from Vijay himself. 

The spiritual life of Vijay became deeper and deeper as days passed, 
12 How far SmCe he se P arated himself from the Brahmo Samaj. 
Vijay advanced m People were charmed to see his joyous, unrestrained 
Sadhana since then dance an d frequent ecstasy under the influence of 


mspiration during Kirtan We were told thus by the 
Master of his high spiritual condition • " Vijay has reached the room just 
adjacent to the innermost chamber, the acme of spiritual realization and is 
knocking at its door ” Vijay initiated many people m Mantras after he 

V* n .! d ®P‘ ntual de Pth. He passed away at Pun, about fourteen years 
after the Master had given up his body. 

It was observed that after the Coochbihar marriage, a strong ill- 
13 The story of feeling arose between the two Brahmo parties, the 
the f.ght of Siva Samaj of India and the General Samaj The two 
R “ VCd PMtles were not a ven on speaking terms with each other. 
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the mi sun dei- But we have mentioned before that persons of both 
sanding ^ between par(:2es having a love for Sadhana used to come to- 
‘ JJ '‘ Dakshmeswar as usual One day during this period, both 
Kesav and Vijay came to the Master suddenly with the members of their 
inner circles. Of course, this happened because each party was ignorant of 
the other party's coming there A sense of embarrassment was written- 
on the faces of all as they remembered their previous quarrel. Seeing the 
same sense of embarrassment even m Kesav and Vijay that day, the Master 
said to them in order to make up their quarrel : 

“Look here, once upon a time there arose a quarrel between- 
Siva and Rama and there took place a great fight between them. It is well 
known that Siva's Guru is Rama and Rama’s Guru is Siva. Therefore, lt 
was not long before their quarrel was made up after the fight But there 
could never again be a union between the ghosts, the disciples of Siva, 
and the monkeys, the disciples of Rama The fight between the ghosts- 
and the monkeys went on for ever. (Then addressing Kesav and Vijay 
he continued) Whatever was to happen has happened You should, 
no more have ill-feeling between you; let it remain among the ghosts- 
and monkeys.” Kesav and Vijay were after this on speaking terms with 


each other. 

When Vijay left the General Brahmo Samaj because of his own 
direct spiritual experiences, those also who had absolute 
Sivanath C abstain- falth l n him, left that Samaj, which consequently was 
ed from going to much shorn of its glory. It was Acharya Sivanath Sastri 
Dakshmeswar lest alone that became the leader of that party then and. 
the Brahmo Samaj save d the Samaj He had, before that time, come several 
should collapse tir nps t0 t ij e Master and had great love and respect for 


him The Master also was very affectionate towards Sivanath. But 
Sivanath was m a great difficulty after Vijay had left the Samaj He now 
stopped visiting the Master as before, thinking that Vijay’s religious 
opinion had been changed under the influence of the Master’s instruction, 
and that was why Vijay had left the Samaj Swami Vivekananda had 
joined the General Samaj a little before that time and had become a. 
great favourite of Sivanath and other Brahmos But although be joined 
the General Samaj, the Swami used from time to time to go to Kesav 
and the Master at Dakshmeswar. The Swami said, " Questioned at that 
time about the reason why he had discontinued going to the Master. 
Acharya Sivanath said, ’If I go there frequently all the others of the 
Brahmo Samaj will do so in imitation of me and, as a result, the Sam j- 

collapse’” The Swami said further that under that impression 

advised him at that time to abstain from going to Dakshmeswar 

” f • - Th” —w ««- «• *. —to °f ■>» 

«,knU and to brain ha, m dar.ng.d on account of to undarjoin* no- 
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much physical hardship " We have mentioned elsewhere 1 what the Master 
■said when he was told about this. 

Be that as it may, owing to the influence of the Master, the love for 

15 Acharya Sadhana entered into the Samaj and all the seekers after 

Fratapchandra on truth m both the New Dispensation and the General 
<he influence of the Samaj tried to mould their lives so as to have the im- 
flLhlly nT the medlate knowledge of God. At one time Pratapchandra 
‘ 11 J “ n " 1 Majumdar came to Dakshmeswar and shared the company 

•of the Master, when we asked him about the nature and about the degree 
■of the development of the spiritual ideas of the Samaj He replied, “ Did 
we understand what religion was before we saw him ? We merely played 
-the bully. We have understood what a real religious life is after seeing 
him ” Acharya Chiranjiv Sarma (Trailokya Nath Sannyal) was present there 
■with Pratap on that occasion. 

Although the influence of the Master on the New Dispensation was 

16 The influence evident, it was by no means negligible on the General 
-of the Master on Samaj, as long as Vijaykrishna was the Acharya there. 

mo Sam" 6 ™ 1 Brah " But Wten VlJay and many ° tIler seekers after spirituality 
had left it, the said influence decreased there and it 
■simultaneously lost spirituality and engaged itself m social reforms, patriotic 
•actions, etc. Although there was a definite decrease, the said influence was 
not altogether absent ; the proof of it is found in the practice of Yoga, the 
study of the Vedanta and the pursuit of spirituality on the part of some 
members of the General Samaj. Some of them, we have also come to 
know, follow the Vedic doctrine practised by the higher stratum of the 
Kartabhaja community and try to cure physical diseases with the help of 
meditation etc. 

Chiranjiv Sarma, the Acharya of the New Dispensation, has done a 

17 The influence ® reat deal towards tlie development of the Brahmo music, 
■of the Master on ® ut - 11 has been found on inquiry that he composed 
the Brahmo music those songs that awaken high thoughts and emotions, 

, when he became acquainted with the various kinds of 
the Masters visions, ecstasies and Samadhis. We quote below the first 
sines of a few such songs * : 

1 Thy formless beauty, O Mother, flashes in dense darkness 

2 The deep sea of Samadhi, endless, boundless. 

3 Ah the full moon of divine Love has risen in the firmament of 

Consciousness i 

4 Th i:z::Lf : Bhss o£ w in the — ° f *■ - * 

1 IV 2 

■Dispensation rcai ^ ct w ‘» f ‘id the stanzas m the Bengali book of psalms of the New 
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18 The Master 
declared the 
Brahmo religion to 
be a path to the 
realization of God 


5 Give me divine inebriations, O Mother. 

It is beyond doubt that the fine poet Chiranpv Sarnia has placed alE 
the people of Bengal and all the Sadhakas of the country under a debt of 
gratitude by composing these songs There is no doubt, however, that 
only by seeing the ecstasy of the Master was he able to write those songs. 
Achatya Chiranjiv had a sweet voice We saw the Master on many 
occasions go into ecstasy while he was listening to his music. 

Thus the Brahmo Sama] became inspired by the extraordinary 
spiritual influence of the Master at that time Although 
the Master said that the worship of the formless aspect 
of God preached in the Samaj was that of the unripe 
type ', we heard from his mouth now and again, that an 
aspirant would succeed in realizing God if he worshipped 
that aspect of His with a genuine faith. He never forgot to say, I bow 
down to the modern knowers of Brahman ” and to make salutations to the 
circle of Brahmos when he bowed down to God and His devotees 
of all denominations at the end of Kirtans. It is clear from this that he 
actually believed the Brahmo religion to be one of the world faiths or 
paths leading to the realization of God, preached according to His will But 
he had a great desire and took great pains to see that the circle of 
Brahmos should free themselves from the Western influence, and firmly 
follow the true path of spirituality He told them repeatedly to beware o 
the danger of making social reforms and philanthropic activities the on y 
aim of human life, however praiseworthy and indispensable they might be 

m the ordinary social life, and of regarding devotional exercises for Go - 

reahzation as useless It was the Brahmo Sama] which discussed t e 
extraordinary spiritual life of the Master and thereby attracted the mm 
of the general public of Calcutta to Dakshineswar Every one, who sat at 
the feet of the Master and was blessed with the attainment of sp* 1 ^ 03 
power and peace, is under an eternal debt m this respect to both t e ew 
Dispensation and the General Brahmo Sama] The present writer, again, 
owes a greater debt to both of them, for, it was these two societies ttn 
placed high ideals before him and helped him in moulding his spiritual 1 
at the beginning of his youth Filled with reverence and gratefulness i . 
therefore, bow down again and again to the Sama], and its t ree , 
namely, Brahman, the Brahmo Sama] and the circle of Brahmos, know. ft 
them as one » their real nature We are going to make a P«senttotte 
reader of two especial pictures we had the opportunity of wx n ^ 

our own eyes, of the Master’s enjoyment of bliss in the comp y 

circle of Brahmos. 


■ TTT n 



CHAPTER I— SECTION 2 

THE BRAHMO FESTIVAL IN MANIMOHAN 
MALLICK’S HOUSE 


IT was, we clearly remember, the season of Hemanta. 1 Delighted with her 

1 Ascertaining bath in the rains and putting on the toilette of autumn, 

tlie date of the Nature, which had been previously scorched by the 
event summer heat, just started feeling the first touch of 

the cold season and drew her flowing garments a little closer to her 
tender, cool body The Hemanta was almost over. We are describing the 
event of a day of this period. The date of the event we are going to 
describe here has fortunately been ascertained in the following way. An 
esteemed friend of ours, a great devotee ’ of the Master, was present at the 
scene of the occurrence on that occasion and marked the day, as was 
his habit, on the margin of the almanac with a few words mentioning 
the fact. We have come to know from there that the event took place 
on Monday, November 26, 1883. 

We were then studying in the St Xavier’s college, Calcutta, and had 

2 Our acquaint- had the privilege of meeting the Master only twice or 

ance with Vaikun- thrice. As the college was closed on that day, we * 
thanath Sannyal settled that we should go to the Master m the evening. 

When we were going by boat to Dakshineswar, we remember, we were told 
that, like us, another passenger was going to the Master Talking with him, 
we came to know that his name was Vaikunthanath Sannyal and that he 
also had met the Master only recently We remember also that when a 
passenger in the boat heard the name of the Master from us and used words 
of ridicule regarding him, Vaikunthanath's scornful retort silenced the man. 
It was about two or half past two in the afternoon when we reached our 
destination 

1 From the middle of October to the middle of December — Tr 

a Bahrain Basu of Baghbarar 

* Varada Sundar Pal of Connlla and Han Prasanna Chattopadhyaya (Swami 
Vijnanananda) of Bclgliaria in the distnet of 24 Parganas x 
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As soon as we entered the Master’s room and bowed down at his 
feet, he said, “ Ah, you have come today 1 We could not have met you, had 
you come a little later I am going to Calcutta today ; a carriage has been 
sent for There is a festival there, a festival of the Brahmos It is, how- 
ever, good that we have met. Please sit down What a disappointment it 
would have been had you had to return without meeting me I ” 

We sat on a mat spread on the floor of the room and asked the 
3. We became ac- Master afterwards, “ May we not be admitted where you 
quamted with are going’” The Master said, “Why not? You can 
Baburam for the freely go there if you like. It is the house of Mam 
first time Malkck of Smduriapati.” Seeing a young man entenng 

the room, not very slender, fair and wearing a red cloth, the Master said, 
“ Hallo t Please tell them the number of Mam Malhck’s house " The 
young man humbly said, “ 81, Chitpore Road, Smduriapati Seeing the 
the gentle behaviour and the calm nature of the young man, we thought he 
must have been the son of a Brahmin officer of the temple But when a 
couple of months afterwards, we saw him coming out of the university 
examination hall, we talked with him and found that our impression was 
totally wrong. We then came to know that his name was Baburam and his 
home was in the village of Antpur, near Tarakeswar. He was living m a 
hired house at Combuliatola, Calcutta, and went and stayed with the Master 
now and then. It is needless to say that he is now well known as Swann 
Premananda in the Sri Ramakrisbna Order. 

The carriage arrived m a short time. Asking Baburam to take his 
towel, clothes, the small bag of spices, etc., and bowing down to the Mother, 
the Master entered the carnage. Baburam took those things and sat on 
the other side of the carnage. That day another person also went with 
the Master to Calcutta. On inquiry we found that bis name was Pratap- 
chandra Hazra 

Fortunately a passenger boat was available as soon as the Master 
started. We took the boat and alighted at Barabazar in Calcutta Think- 
ing that the festival would take place at sunset, we waited in the house of 
a friend. Vaikunthanath, our new acquaintance, went somewhere else on 
business assuring us that he would meet us at the proper time at the place 


of the festival , 

We found out Mam Babu’s house and it was about four when we 

reached there When we inquired about the Master, a man showed us the 
way to the parlour upstairs Reaching there, we found that the room was 
beautifully decorated with leaves and flowers for the festival ^ a tew 
devotees were talking with one another On inquiry, we were told tba 
r ^Jnraver music etc , were finished and prayer, Kirtan. etc., would 

Tbe Master bed b... - — 

apartment at the request of the lady devotees. 
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When we came to know that it would be some time before the prayer 

4 The extraordi- would begin, we went out. Afterwards, at dusk we 

-naty Sankirtan m came back to the place. Scarcely had we reached the 
Mam Mallick's toad in front of the house when sweet music and the 
faouso loud sounds of Mndanga greeted our ears Knowing 

■that the Kirtan had begun, we hastened to the parlour. But what we saw 
there beggars description. There were crowds of people inside and outside 
the hall. So many people stood before every door and on the western 
roof that it was absolutely impossible to push through the crowd into the 
room. All were craning their necks and looking into the hall with calm 
■eyes full of devotion They were not at all conscious as to who was or 
■was not beside them Knowing that it was impossible to enter the room 
■through the front door, we went round, crossed the western roof and 
■were near a northern door of the parlour. As the crowd here was 
somewhat thm, we thrust our head somehow into the room and saw : 

A wonderful scene ! High waves of heavenly bliss were surging 

5 The extraordi t ^ lere ln strong currents. All were lost altogether m the 

■naryr dMcToTthe surfie of the Kirtan, and laughed, wept and danced 
Master an d. unable to control themselves, many were falling 

now and then violently on the ground — swirled by 
emotion they behaved like a ttoop of lunatics. The Master was dancing 
in the centre of that God-intoxicated assemblage, now going forward 
with rapid steps, now going backward m a similar way to the cadence 
of the music Thus wherever he was going forward m any direction, 
•idie people there, as if enchanted, made room for his free movement. 
An extraordinary divine light was playing on his smiling face all the 
■while. A wonderful blending of extraordinary tenderness, sweetness 
-and leonine strength was visible in every limb of the Master’s body. 
That superb dance f In it there was no ostentation, no jumping or 
hopping; no unnatural gestures of the limbs, no acrobatics; nor was 
there to be noticed any absence of control. There were m it, the natural 
■posture and movement of each limb as a gushing overflow of grace, bliss 
an sweetness surging from within, the like of which may be noticed in a 
arge fish, long confined in a mud puddle, when it is suddenly let loose in 
a vast sheet of water— swimming in all directions, now slowly, now rapidly, 
and expressing its joy m diverse ways. It appeared as if the dance was the 
dynamic bodily expression of the surge of Bliss, the Reality of Brahman, he 
was experiencing within. Thus dancing, sometimes he lost his normal 
consciousness sometimes his cloth would slip, which others would fasten 
irmly round hii waist Again, sometimes seeing someone losing normal 
consciousness on account of the infusion of spiritual emotions, he touched 
his breast and brought him back to consciousness. It seemed that descend- 
ing on him, a divine bright stream of Bliss was spreading on all sides and 
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enabling true devotees to see God face to face It enabled those of 
lukewarm disposition to intensify then fervour, idle minds to go forward 
with enthusiasm to the realm of spirituality and those extremely attached 
to the world to become fully free from that attachment for the time being. 
The surge of his divine emotion caught others and overpowered them 
And, illumined by his purity, their mmds ascended to an unknown high 
spiritual level. That Vijayknshna Goswami, the Acharya of the General 
Brahmo Samaj, went now and then into a trance and lost conscious- 
ness needs no mention ; many other Brahmo devotees also were in the 
same condition Besides, the sweet-voiced Chiranjiv Sarma, as he was 
singmg to the accompaniment of a one-stringed musical instrument the 
song, “Dance, O children of the Blissful Mother, round and round”, 
became absorbed in the idea and lost himself in the Self. When a period 
of more than two hours was thus spent m enjoying the bliss of Kirtan, 
the song, " Who has brought down to the world the name of Han, so 
sweet ? 1 ” was sung and the waves of emotions, produced by that extra- 
ordinary Kirtan gradually subsided, and then salutations were made to all 
the teachers of devotion and religious communities. 

When all sat down at the end of the Kirtan, the Master, we 
remember, requested Acharya Nagendra Nath Chattopadhyaya to sing, 
“ Drink the wine of the name of Hari, the essence of all beings, 0 my 
mind, and be inebriated ”, and he complied at once Filled with fervour, 
he sang it sweetly, repeating it twice or thrice, which again gladdened the 
hearts of all 

Afterwards, the Master began giving various instructions to all present 
in the course of the exposition of the theme that the Jiva would surely 
attain supreme Peace, if he could but withdraw his mind from sights, 
tastes and other worldly objects and offer it to the Lord The women 
devotees also, who were sitting m the eastern part of the parlour behind 
the screen, put various questions to him on spiritual matters and enjoyed 
the illuminating replies Thus, while the Master was engaged m solving 
the problems, he burst into the singing of a few songs in praise of the divine 
Mother composed by Ramprasad, Kamalakanta and other devout Sadhakas, 
to create a deep impression about that subject on the minds of all present. 
Of all the songs he sang, we distinctly remember the following five 


1 We give below the song as far as we remember it 

Who has brought down the name o£ Hari so sweet? 

Nitai or Gaur or Advaita of Santipur has brought it. 

Drink the wine of the name of Han. the essence of all beings O my mind, and £ 
, T . frinrel roll on the ground and weep repeatedly uttering Hari (saying pic 

inebriated (Once) roll °£ ®roun ,^ m0 ' of H nr, IoudIy Raisc both your arms 

fmd a again and ogam and distribute gratis the name of Han (going 

and dance utter g Allow \ ourselves to be pleasantly carried away, day after day, b> . 
ft 0 ” ^Han-stove S»*d£££e of Hat,, soar 10 the acme of your I./c and (mtos, cared 
the BUss^f Clod's love) destroy all mean desires 
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1 The black bee of my mind is fully engrossed m sucking the honey 

of the blue-lotus of Shyama’s feet 

2 The kite of my mind was flying high in the sky of Shyama’s feet. 

3 All this is the play of the mad woman. (The Mother of the 

universe) 

4 What is the fault of the poor mind , why do you falsely hold 

him guilty ? 

5 I grieve, O Mother, only because theft was committed m my 

house while I was wide awake, and Thou Mother, wast keeping 
watch over me. 


While the Master was thus singing the Mother’s name, Vijay went 
6 T h e Master to another room and engaged himself with a few devotees 
cut jokes with m reading out and explaining to them the Ramayana by 
Vijay Goswami Tulsidas Seeing that the time for the evening prayer 
was nearly up, he came back to the parlour to bow down to the Master 
before he began the prayer As soon as he saw Vijay, the Master said 
jokingly, “ Vijay feels great delight m Sankirtan nowadays. But I am 
seized with fear when he dances, for, the whole roof may crash. (All 
laughed ) Yes, such an event actually took place m our part of the 
country People build second storeys of houses there with wood and 
mud only A Goswami went to the house of one of his disciples and 
began singing Kirtan on the first floor. As soon as the atmosphere 
was created and the Kirtan became quite enjoyable, dancing began. 
Now, the Goswami was a little fat like you (looking towards Vijay). 
After he had danced for some time the roof gave way, and the GoswamL 
descended plump to the ground floor 1 This is why I am afraid that 
your dancing might produce such an effect.” (All laughed) Seeing 
that Vijay had put on ochre cloth, the Master now said, “ He has- 
nowadays become a great lover of the ochre colour also People 
dye in ochre their lower and upper garments only, but Vijay has- 
co oured his cloth, wrapper, shirt, including even the pair of his 
canvas shoes. That is good; a state comes when one wishes to do so; 
one does not then like to put on any dress that is not ochre-coloured 
Ochre is indeed the mark of renunciation, it, therefore, reminds the 
aspirant that he has undertaken the vow of renouncing everything for 

. r . eahzat !° n of God ” Vl J a y n ow bowed down to the Master and 
the Master blessed him with a gracious mind, saying, “ Peace, perfect peacer 
be on you 

When the Master was singing the Mother’s name, another 
7 The Master's event happened, which clearly proved how keen his- 
™J 0t h,S dC ‘ P° wer of observing outward things was, even though 
he always remained m a state of inwardness. When 
he was singing, he happened to look at Baburam’s face and knew 
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■that he was feeling very hungry and thirsty As he knew that he would 
not take anything before he himself had partaken of it, he had some 
sweets and a glass of water brought, saying that he wanted to take them 
He himself took a particle of the sweets and gave the greater part to 
'Baburam and the rest to the devotees present who took it as Prasada 

Some time after, Vijay bowed down to the Master and came down- 
stairs for the evening prayer, when the Master was taken to the inner 
■apartment for his evening meal By then it was past nine In the mean- 
-time we came downstairs to join Vijay ’s prayer We saw that the 
Brahmo devotees had assembled in the courtyard for prayer and Acharya 
Vijay was seated at the altar m the verandah to the north. The entire 
•congregation, following the Acharya, was singing m chorus the Vedic 
passages, 11 Truth, Knowledge, Infinity Brahman ", in remembrance of the 
glory of Brahman, preliminary to starting the prayer. The prayer now 
commenced and went on for some time when the Master came to the 
place and taking his seat along with others, joined the prayer. He sat 
•quiet for about ten or fifteen minutes when he bowed down on the ground. 
Seeing that it was past ten then, he asked that a carriage should be sent 
•for, as he would return to Dakshmeswar. He then put on his shirt, stock- 
ings, and cap covering the ears, lest he should catch cold, walked out of 

the place of the meeting with a slow step accompanied by Baburam 

and others and got into the carnage. Acharya Vijay was addressing 
the circle of the Brahmos from the altar at this time and giving 

the usual instruction to them, when we also left the meeting and 

■started home. 

On that occasion, we learnt how the Master enjoyed bliss in the 
company of the Brahmo devotees We do not know 
whether Mam Babu was a fully initiated Brahmo. But 
we know perfectly well that all his family, men and 


8 Mam Mai- 
lick's was a family 
of devotees 


women, were then followers of the Brahmo religion and 
offered daily prayers etc , according to the prescribed order of that Saroaj 
There was a lady of this family who could not concentrate her mind 
during her prayers — knowing which, the Master' asked her affection- 
ately, “Please tell me, whom you happen to remember at that time 
■Coming to know that the lady was bringing up her brother’s child and 
her mind always remembered him during the prayer, the Master advised 
ier to serve that child as the very form of the boy Krishna Putting 
Plus instruction into practice, the lady attained Bhavasamadhi m a short 
time We have mentioned this elsewhere 1 We saw the Master on 
-another occasion, enjoying divine bliss in the company of a few Brahmo 
■devotees in another place. This will form the subject matter of the 
•next Section. 

> in, i. 



CHAPTER I— SECTION 3 


THE MASTER IN JAYAGOPAL SEN’S HOUSE 


IT was not only we who were beside ourselves with joy and saw wonderful 
new light m the spiritual world when we observed the Master’s ecstasy 
and his enjoyment of bliss during the Kirtan in the house of Mammohan 
of Smdunapati, but our esteemed friend Varada Sundar felt similarly 
and kept on inquiring when and where the Master would come again 
to confer that kind of bliss, It was not long before his efforts were 
successful; for, two days later, on Wednesday morning, November 28, 
as soon as we met him he blurted out, “ Sri Ramakrishna will come to- 
Kamal Kutir to see Kesav Babu this afternoon and go to Jayagopal Sen’s 
house at the Mathaghasa quarter later at dusk. Will you go to see him ? ’" 
It was known to us that Kesav was then very ill. Therefore, thinking 
that the presence at Kamal Kutir of strangers like us might possibly be a- 
cause of annoyance, we decided to go at dusk to Jayagopal’s house to 
see the Master. 


We took Mathaghasa to be a part of Barabazar and went there- 


1 Jayagopal 
Sen’s house 


first , then enquiring of people and pressing on and on, 
we reached Jayagopal’s house at last when the sun had 


already gone down. Today, as on the previous occasion 


at Manimohan’s house, there was a shower of ram m the afternoon For, 
we remember distinctly that we made our way through mud on the road 
and reached our destination, Jayagopal Babu’s house, like that of Mam- 
mohan, was facing west and we remember to have entered the house 


turning eastward. As we passed the gate we saw a man and asked him if- 
the Master had come. He received us cordially and asked us to proceed 
to the first floor by the southern flight of steps and enter the spacious- 
parlour to the east extending north and south. Entering that hall we saw 
that it was neat and clean and well furnished: there was on the floor 
a large mattress qovered with a white cotton sheet serving as the common 
seat for all and the Master was sitting on one part of it surrounded by 
a few Brahmo devotees We remember that the two Acharyas of the 
New Dispensation, Chiranjiv Sarma and Amntala! Basu were among them ’ 
Besides Jayagopal, the owner of the house, his brother, two or three 
friends of his living hard by and one or two devotees of the Master 
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who came with him, were present there. We remember also to have seen 
there the young devotee named the junior Gopal whom the Master used 
to call Hutko. 1 Thus seeing only about a dozen men with the Master 
on that occasion, we felt that that day’s gathering was not meant for the 
public and to come theie as we had done was not quite right for us We 
therefore decided that we would steal away from that place a little before 
all were called to take their food. 

As soon as we entered the house, we bowed down at the holy feet 
of the Master. " How have you come here ’ " asked he We replied, 
41 We had news that you would come here today ; so we have come to see 
you.” It seemed that he was pleased with that answer and asked us to 
sit down. We sat down and, freed from anxiety, noticed others and 
listened to his illuminating talk. 

Although we had had the good fortune of first meeting the Master 
only very recently, we felt an extraordinary attraction 
2, The Master s £ or j 1]s am k rQSla [ rvords from the very first day of our 
method of teaching . . , , . , 

meeting. Of course, we did not then understand the 

reason for it , we find now how unique the method of his teaching was 
In it there was no parade of scholarship, logic-chopping, nor festooning of 
fine phrases; neither was there in it any attempt to cause a small idea 
look big with turgid words , nor, like die writers of philosophical aphorisms, 
an effort to express the deepest thoughts in the fewest possible words 
making them unintelligible We cannot say whether the Master, who 
was the living embodiment of the ideas he expressed, paid any atten- 
tion at all to the language he used But, whoever has heard him speak 
even once has noticed how he held before them picture after picture 
drawn from the materials of daily occurrence, from the things and events 
the audience were familiar with, in order to imprint these ideas on their 
minds The listeners also became fully freed from doubts and perfectly 
satisfied with the truth of his words, as if they saw them enacted before 
their very eyes Going on to inquire how those pictures came imme- 
diately to his mind, we consider as the cause his extraordinary memory, 
his wonderful comprehension, his keen power of observation or his un- 
common presence of mind But the Master always said that the divine 
Mother's grace was the only cause of it He used to say, “ Mother sits m 
the heart of him who depends entirely on Her and makes him say what- 
ever he has to say by showing it to him through unmistakable signs 
Mother always keeps his mind filled with a mass of knowledge which She 
continues supplying from Her never-failmg store of wisdom, whenever it 
appears to run short. Thus it is that it never gets exhausted however 
much he may spend from it" Going to explain this fact one day 

mentioned the following event. 

1 Literally, one who comes all on a sudden and disappears similarly — Tr 
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There is a Government magazine to the north of the Kali temple 
-at Daksbmeswar. Some Sikh soldiers lived there for keeping watch over 
it. All of them were very much devoted to the Master and sometimes they 
would take him to their lodgings and had various religious doubts cleared by 
him The Master said, “ One day they put the question, ‘ How should a 
man live in the world so that he may realize God ’ ’ And what I immediately 
saw was a picture of a husking machine before my eyes. Paddy was being 
husked and one person was very carefully pushing the paddy into the hole 
where the husking pedal was falling. As soon as I saw it I knew that 
Mother was explaining to me that one should live m the world as cautiously 
-as that. Just as the person who sits near the hole and pushes up the paddy 
is always careful that the pedal should not fall on his hand, so, a man 
•eagaged in worldly activities should always beware that he does not get 
entangled in them, conscious that the worldly affairs were not his It is 
only then that he can escape bondage without being hurt and destroyed. 
As soon as I saw the picture of the husking machine. Mother produced 
-this idea m my mind and it was this that I told them They also became 
highly pleased to hear it. Such pictures come before me when I talk 
to people." 

Another peculiar characteristic that was observed m the Master’s 
3 Another pecu- method of teaching was that he never confused the mind 


hat characteristic of his hearer by speaking unnecessary words. He 
of his method of discerned aright the subject and the aim of the inquirer’s 
question and answered it in a few homely sentences, 
giving the conclusion and by way of illustrations drawing pictures before 
him m the aforesaid manner We call this the especial characteristic of 
his method of teaching “ the statement of the conclusion ” , for, he used to 


state as answer only that which he knew as true in tus heart of hearts He 
would not say in so many words that no other solution of that problem was 
possible Nevertheless that impression would be firmly created m the mind 
of the heater, because of his deep-seated conviction and the stress he used 
to lay on the expressions If, on account of past education and impressions, 
any hearer brought forward contrary reasons and arguments and would not 
accept his conclusions, which he knew by Sadbana as true, he would wind 
up the topic saying, “ I have said whatever came to my mmd , take as much 
or as little of it as you like (or, literally translated, accept it minus 
the head and tad)." Thus he would never harm or destroy the spiritual 
attitude of the hearer by interfering with his liberty. Did he think that 
the hearer could not accept the true solution of the subject under discussion, 
till he had reached a higher mental state by the wdl of God ? It seems so. 

Again, he did not stop there but reinforced his talk with singing 
songs composed by well-known Sadhakas and sometimes quoted examples 
drom the scriptures. That used to remove the doubts of the enquirer who. 



704 


SRI RAMAKRISHNA THE GREAT MASTER 


firmly convinced of the trtuh of the solution, would readily engage himself 
in guiding his life accordingly. 

It is necessary to say one word more here. The Master told us 
4 The Master’s again and again that the aspirant arrives at the non-dual 
annoyance at the knowledge by realizing his identity with the object of his 
flow of words not worship at his journey’s end, whether he treads the path 
backed by reahra- 0 f devotion or of knowledge. As proofs of this may be 
tlon quoted his sayings, such as, "Pure devotion and pure 

knowledge are the same (thing) ", 11 There (in the ultimate state) all 
j'ackals howl alike (all men of knowledge speak of the same realization) ”, 
and so on. Thus although he was of opinion that Advaita knowledge was 
the ultimate truth, he always taught the general public, with its hankering 
for worldly objects, the truth of qualified monism, and not unoften, 
of the love of God after the manner of a dualist. He used to be greatly 
annoyed at persons who, having no high spiritual experience, nor even love 
for God, would, nevertheless, bandy arguments in favour of non-dualism or 
qualified non-dualism. He did not hesitate often to condemn such actions 
of theirs with very harsh words. One day, the Master asked our friend, 
Vaikunthanath Sannyal, whether he had read the Panchadasi and some 
such books Getting a negative reply, tbe Master said with a sense of 
relief, “ Good that you have not. Some boys read those books and. 
giving themselves airs, come here , they will not practise anything , they 
simply come to argue. That is a torment to me ” * 

The reason that led us to quote the aforesaid words is that, at the 
house of Jayagopal, that day, a certain person put the question to the 
Master, “ How should we live in the world to receive the grace of God 7 
The Master taught him the doctrine of qualified monism, punctuating the 
topic with a few songs on the universal Mother. We give below the 


substance of what he said. 

As long as man looks upon the world as “ mine ” and acts according y» 
5 The Master he becomes entangled in it, though he knows it to be 
taught how to transitory He meets with suffering and can find no 
realize God m W ay out, even if he wants to flee it Saying so. the 
worldly U£c Master immediately sang, "So great is the Maya of 


Mahamaya that it has kept the whole world under a great delusion , even 
Brahma and Vishnu are under that delusion, let alone the Jiva not knowing 
it as such i " and so on. One, therefore, should associate this transitory 
world mentally with the divine Lord and perform every action according y 
—one must hold fast His Lotus feet with one hand and go on working with 
the other and always remember that all the persons and things of the wor 
are His, not one’s own. If a man can do so. he will not have to suffer froffl 
worldly attachment. There will then arise the idea that whatever he d 
is the Lord’s and his mmd will go forward towards Him. In ord 
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imprint it firmly in the mind of the enquirer, the Master sang, “ O my 
mind, you do not know how to till (the soil of life) " and so on. The song 
finished, he continued, “ If one lives his life m the world by having recourse 
to God m that manner, one will gradually feel that all the persons and 
things of the world are His parts The aspirant then will serve his parents 
as the Parents of the universe (Brahman and His Power), see the manifest- 
ation of the boy Gopala and of the Mother of the universe in his sons and 
daughters and, knowing all others to be the parts of Narayana, will behave 
towards them with respect and devotion A person who lives m the world 
in that spiritual mood is an ideal man in the world and the fear of death is 
rooted out from his mind Such persons are rare indeed, but not altogether 
wanting” Afterwards, pointing out the means to reach that ideal, the 
Master said, “ One should have recourse to one’s discriminating intellect 
and thereafter perform all actions , one should go away now and again from 
the noise of the world and, engaging oneself in spiritual practices in a quiet 
place, should try to realize God ” It is m that manner only that one can 
bring into practice the said ideal m one's life 1 Pointing out that means, 
the Master sang the famous song of Ramprasad, “ O mind, come let us go 
for a walk , you will get for the mere picking up the four fruits ! under the 
wish-fulfilling tree. Kali ” Again, when he used the expression “ discriminat- 
ing intellect ”, he would explain what was meant by it He said that with 
the help of that intellect the aspirant knows God as the One eternal Sub- 
stance, underlying the fleeting appearances, the totality of sights, tastes, etc , 
which is the world, and renounces it But when he has known God, that 
very intellect teaches him that the One, who is the Absolute, has m His 
play as the many, assumed myriads of forms as the individual things and 
persons of the universe , and the aspirant is blessed at last with the realiz- 
ation that God is both absolute and relative. 

Then Acharya Chiranjiv began to sing with the help of his one- 
6 The bhss of strin S eti instrument, “ Make me inebriated, O Mother ”, 
Sankirtan a11 singing it in chorus after him When the Kirtan thus 

began, the Master was m ecstasy and stood up. All 
the others also then stood round him and began to dance and sing 
Finishing this song, Chiranpv commenced singing, “Ah, the full moon 
of divine Love has risen in the firmament of Consciousness!” Dancing 
for a long time to the accompaniment of the song, they brought to 
a close that day's Kirtan by bowing down to God and to His devotees 
AH of them took the dust of the Master’s feet and sat down. He 
danced sweetly on this occasion also, but he did not have here 
that kind of deep ecstasy lasting for a long time, which we saw at 


1 We are indebted to the esteemed author of the Gospel of Sn Ramaknshm for a part 
of tnc substance of that da> s conversation p 


1 NamcH , Dharraa, Arthi, Kama and Mohsha 
excellence, as well as liberation — Tr 


i c , moral, economical and aesthetic 


45 
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Manimohan's place The Kirtan over, the Master sat down and said to 
Chiranjiv, “ When I heard that song 1 of yours for the first time, I saw 
rising such a living, large full moon, ever so big, and would enter into 
ecstasy as soon as it was sung ever afterwards.” 

Jayagopal and Chiranjiv were then talking with each other about 
Kasav’s illness. The Master, we remember, told some one on that occasion 
that Rakhal was then unwell. We do not know whether Jayagopal was a 
formally initiated Brahmo or not ; but there is no doubt that he had great 
respect and reverence for Kesavchandra, the Brahmo leader, and love for 
the members of the Brahmo circle. Kesav sometimes went to Jayagopal’s 
garden at Belgharia near Calcutta with his entire party and spent some 
time in spiritual practices. It was on one such occasion that he met the 
Master for the first time there, which led to the deepening of spirituality in 
Kesav’s life, culminating in the blossoming of the flower of the New 
Dispensation. Jayagopal also entertained great respect for the Master ever 
since that day. He enjoyed great bliss in religious conversation, sometimes 
by coming to the Master at Dakshineswar and sometimes by inviting him to 
his own house. For some time, Jayagopal, we were told, paid a great part 
of the expenses of the Master’s carnage-hire for going to Calcutta. All the 
members of his family also had much respect for him. 

When, afterwards, we noticed that the night was well advanced, we 
took leave of the Master on that occasion and started home. 


1 Ah, the full moon of divine Love has risen m the firmament of Consciousness 
(Victory to the merciful One) 

Behold the sea of the divine Love swollen high , Oh. the bliss of it I 

Ah, the devotees like stars, glitter round Han, the playful One and friend of the 
devotees 

Opening the door of heaven, the vernal breeze of the New Dispensation blows and 
raises waves of bliss 

The sweet smell of the nectar of divine Love spreads rapidly around and makes the 
Yogis inebriated with the bliss of holy contemplation 

In the shoreless sea of the world is dancing the lotus of the Dispensation, on which 
sits gracefully the blissful Mother 

The bees, the devotees, overwhelmed with spintual emotions, drink the nectar of 
that lotus 

Lo T There is the Mother’s gracious, world-charming face so pleasing to the devotees 
minds And merged in love, holy men in companies dance and sing at trie rice . 

Oh the beauty of it I Life has become cool and refreshed on seeing all this Holding 
' the feet of all, Premadas beseeches every one to sing victory to Mother, 



CHAPTER II 


THE BEGINNING OF THE ARRIVAL OF THE 
MASTER’S DEVOTEES, PREVIOUSLY SEEN IN VISIONS 

WE have already told the reader how the Brahmo leaders like Acharya 
1 The Master Kesavchandra, Vijaykrishna, Pratapchandra, Sivanath, 
also learnt some- Chiranjiv, Amntalal, Gauragovmda and others were 
thing from the greatly benefited by coming m contact with the Master 
Brahmo Samaj and observing m him the glorious ideals of devotion to 
one’s faith and the total renunciation of one’s all for the realization of 
God Now, the question arises, “ Did the Master, already possessing the 
immediate knowledge of Brahman and established in Bhavamukha, learn 
anything from his contact with Kesav and other Brahmos ? " Many of the 
devotees of Sri Ramaknshna will not at all hesitate to say “ no ” to this in 
reply But the law of “ give and take ” is seen always to exist everywhere 
m the world Even when we go to teach a very ignorant and fickle boy, 
we in turn learn many things, such as the mode of teaching best suited to 
an intellect hke his, the degree to which the past impressions of such minds 
help or hinder the understanding of the subject, the process of removing 
the hindrances, and so on and so forth. It is therefore not reasonable to 
say that the Master learnt nothing when he came in contact with the 
Brahmo Samaj established on the basis of Western ideas and ideals Our 
impression, therefore, is quite different. We say, the Master himself learnt 
much when he tried to impart to the Brahmo society and church his own 
knowledge and spiritual experiences obtained through his extraordinary 
Sadhana It is therefore proper to discuss a little of the things he learnt 
as the result of that contact. 

Before he came in contact with the Brahmos, the Master was living 
2 He came to hts kfe far from the influence of the Western ideas and 

mflucnc<> W 0 ^ the ^ 7’ V ^ ^ he 

Western ideas and 1 peopIe ’ came t0 hlm U P to that time, making 
ideals had changed efforts to guide their lives after the ancient ideals of 
the outlook on life Performing actions that are beneficial to society as 
Of the people of well as to themselves or of realizing immortality 
Indla through total renunciation of all possessions and desires 

which was the eternal, immutable ideal of India. Although he saw 
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Mathuranath, educated in the Western manner, possessing a natur 
different from that of others, he had no opportunity to study and under- 
stand that the life of every one of this country, so educated, was thus 
coloured with an ideal that was contradictory to the ancient one. For 
the nature of Mathuranath changed in a short time on account of his holy 
company So, there was no occasion for him to study the new situation 
Coming in contact with the Brahmos, however, he saw that, although 
they were making efforts to realize God, they had deviated from the 
ancient national ideal of renunciation His mind, therefore, engager 
itself in finding out its cause It was thus that he became ac- 
quainted for the first time with the mass of exotic ideas entering into 
the lives of the people of India because of Western education and 
training 

The Master, it seems, thought at first that, when Kesav and other 
3 They would Hmlimos became acquainted with the living religious 
not accept the lc ^ eas realized directly by him, they would unreservedly 
direct experiences accept them in a short time But days followed one 
Of the seers of another and he found that, in spite of their ™™m g 
India, Without in close contact with him, they could not get nd of the 
wTh P th?teaiL” mfluence of Western education and place perfect faith 
of Western scholars * n ^ Is direct spiritual experiences So he came to under- 
stand that the Western ideas had struck their roots deep 
into the nature of young Indians, that the thinkers and scholars of the West 
had come to occupy the place of their Gurus and would continue to occupy 
it for a long time to come and that without comparing the direct spiritual 
experiences of the ancient seers of India with the ideas of those scholars, 
the Indian disciples of the latter would never accept them as true and 
beneficial. This was why, immediately after giving instruction to them, 
the Master used to say, I have said whatever came to my mind , you 
accept what portions suit you or, in his own phraseology, "minus the 
head and tail It is needless to say that whatever ideas and experiences 
of the Master they accepted, they did so only because be gave them 
absolute freedom to pick and choose. 

But the Master, the consolidated incarnation of the ideas and 
4 Knowing that . lc * eals of the seers of this country, was not at all moved 
It happened by the by this attitude of theirs, for he had felt in his heart 
will of the Mother, of hearts that the will of the universal Mother was the 
the Master remain- only cause of all kinds of events taking place m the 
ed unperturbed wor jd an d that no event could ever influence a person 
who was possessed of Her command and was habituated to guiding him- 
self under all circumstances accordingly. Maya, the divine Power, 
capable of making the impossible possible, revealed to him Her own real 
pature, explained it to him and endowed him for ever with an inviolable, 



V 2 THE ARRIVAL OF THE MASTER'S DEVOTEES 


709 


unchangeable Peace The Master, therefore, perfectly comprehended that 
it was only owing to the divine Mother’s will that Western ideas and 
ideals had entered India and that by Her will alone had the Brahmos 
and other educated communities become mere toys m their hands So, 
how could he be annoyed at that weakness of theirs or withhold from 
them his infinite love and affection 1 ? He, therefore, remained free from 
anxiety and thought, “ Let them accept as much of the immediate know- 
ledge of the seers as is possible for them , the Mother of the universe 
will bring forward m future such persons as will fully accept that 
knowledge ” 

Again, although he found that the Brahmos could not accept every- 
5 What the sal d, did not give them a partial picture of 

Master did when h ls spiritual experiences He always told them without 
he found the Brah- reserve all the hidden truths of the spiritual world, 


mos unable to ac- viz , “ The blessed vision of God will never be had unless 
cept the knowledge one renounces one’s all for Him ”, " All the faiths are 
entirety™" *" ( true ) paths (to the realization of God)”, “ At the end 
of each path, the worshipper becomes identified with 
the worshipped ”, “ To see that one’s words agree fully with one’s thoughts 
is the most important Sadbana”, “ The path leading to Him is to discriminate 
the real from the unreal, to be free from all desires, and to perform all 
worldly duties with full faith in and reliance on God ”, and so on and so 
forth He explained to Kesav and some others that it was never possible 
,to be completely unattached to the body and experience higher truths of 
the spiritual world unless continence was practised with body, mmd and 
speech, as a result of which they made efforts to observe it When, 
however, he found that they were unable to grasp his words even after 
• repeated explanations, he came to the conclusion that, once the past 
impressions became deep-rooted, it was almost impossible to make one 
imbibe new ideas , that the effort was as futile as to teach a parrot to repeat 
Radbaknshna ' when once the ring of colour had appeared round its neck, 
e understood that those persons in whom the desire to enjoy the world 
had taken deep root, whether due to the influence of Western materialism 
or not, will never be able to accept the eternal ideas of renunciation 
preached by this country, far less to carry them out into practice This is 
why he burst into an earnest prayer, " Bring here, Mother, Your all- 
renouncing devotees, with whom I am to have the joy of talking about Thee 
without any reserve ” Therefore, it will not he unreasonable for us to say 
t int as a result of this observation the conviction grew in him that 
it was only the minds of boys, unspoiled by deep-seated impressions, 
that would fully grasp and accept his ideas and ideals without 

m them" atld 8 ° b0W ' y {orward to reallze the truths contained 
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the people of Cal- 
cutta were attract- 
ed towards the 
Master through the 
Brahmos Ram and 
Manomoban came 
and took refuge in 
the Master 


Anyway, it did not take the general public of Calcutta long to 

6 The minds of observe how far the Brahmo leaders accepted the 
Master’s new spiritual ideas and what changes were 
brought about in them Again, when Kesav and other 
persons began to publish in the Brahmo periodicals some 
account of the extraordinary nature of his spiritual views 
and his ambrosial words, the people of Calcutta were 
much attracted towards him and began to pour m to 
Dakshineswar to have the blessed privilege of meeting 

him. It is in this way that the Master’s marked devotees came gradual- 
ly to the Kali temple there The two householder devotees of the 
Master, Ramchandra Datta and Manomohan Mitra, we were told, 
read about him in the periodical conducted by Kesav and came to him 
at about the end of 1879, about four years after the Master’s first 
meeting with Kesav Ramchandra Datta has himself told us through 
some details in lus book Sri Sri Ramahnshna Paramahamsa Deber Jivan 
Vnttanta , what a great revolution gradually took place in their lives on 
account of their good fortune m coming m contact with him. We need not 
repeat them here. It will be enough to say here that, although unable 
to accept fully the Master's ideal of the total renunciation of lust 
and gold for the realization of God, they covered a pretty long distance 
on the path of renunciation under the influence of their devotion to and 
faith m him The intensity of the devotion and faith of a householder 
devotee can, to a great extent, be ascertained by noticing his unstinted ex- 
penditure of hard-earned money in a good cause Putting the Master 
at first in the place of his Guru and then m that of his chosen Ideal, 
Ramchandra invited him and his devotees again and again to his house 
at the Simla quarter of Calcutta and spent money so unstintedly during , 
festivals on those occasions that one could fathom easily the depth of 
his faith and devotion. The Master said about him from time to time, 

“ You now see Ram so splendidly generous. But his miserliness when he 
first came beggars description. I asked him to bring some cardamom, and 
one day he brought a pice worth of it, placed it before me and bowed down 
Guess from it what a great change has come over Ram’s nature ’’ 

It cannot be expressed m words how blessed Ram and Manomohan 
felt themselves to be when the Master’s grace fell 

7 A wonderful on t h eln t and they were accepted and given eternal 

v 16 .on of theMas. ^ ^ feet> ^ ^ belng dlspelle d from them 

ter a a came ^ ever. It was beyond their wildest dream that 
such a refuge could be ever found m the world' So was it a matter 
of surprise that they should now try to make their relatives and 
friends seek the same refuge? They brought gradually their own 
families and other relatives to the Master’s lotus feet at Dakshineswa 
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within a year of their first meeting with him. It was thus that the all- 
renouncing devotees, the eternal playmates of the Master in his Lila, began 
coming to him one by one from the last quarter of B.E. 1287 or A.D 1881. 
Of these, Swami Brahmananda, well known m the Order of Sn Ramaknshna, 
was the first to come to the Master. In his premonastic days, his name 
was Rakhalchandra. He had married Manomohan’s sister and it was from 
this family that he first heard the name of the Master and came to him 
shortly after his marriage. Sri Ramakrishna said, “ Before Rakhal came, 
I had seen in a vision that the Mother of the universe suddenly had 
brought a boy and, placing him on my lap, said, ‘ He is your son.* I started 
in terror to hear it and said, ‘ How is that ? How can I have a son 7 ’ She 
smiled and explained, * He is not a son in the ordinary, worldly sense of the 
term, but your all-renouncing spiritual son.’ Thus assured, I was consoled. 
Rakhal came immediately after I had had the vision and I recognized him 
at once as the boy.” 

On another occasion, the Master said to us about Sn Rakhal, “ In 

„ , , those days Rakhal had the nature of a child of three or 

6 The boyish , 

nature of Rakhal tour ’ s0 t0 sa *’ looked upon me exactly as his 

mother. He would come running at short intervals and 
joyfully sit on my lap without any hesitation. He would not move a step 
from here, let alone going home. I was importunate and induced him to go 
home now and then lest his father should disallow his coming here. His 
father was a Zammdar, immensely rich, but equally miserly He tried at 
first in various ways to prevent his son from coming. Later when he found 
that many rich and learned men visited this place, he did not object to his 
son s coming here. On some occasions he came here only to meet his son. 
For the sake of Rakhal, I was all attention to him and he was very 
pleased. 


'But never was any objection raised against his coming here by his 
9. Rakhal's wife fa ther-iri-law's family. For, Manomohan’s mother, wife 
and sister all used to visit this place very often. One 
day, shortly after Rakhal had started coming here, Manomohan’s mother 
came with his girl-wife ; I was anxious lest his wife should stand in the way 
of bs devotion to God and had her brought to me. I observed her physical 

no clll rf d f ° Dt mmutely and became convinced that here was 
as she did U ^ aUSplCI0US aspect of the divine Sakti 

r a£ £lon of Go W r Tb neVe r r ° n ** path t0 her ^band’s 

fS to the Hni M r/ T Pl f S£d and Sent word t0 the Nahavat 

‘ “ “ TOnt d “ *"*•«**»* 


daughter- m-law tft of ’ dT shcl^s'scmc^scnts 8 V n led fcce o£ u her ncwIy arriVed 
veil genth , she sees her face and kisses her.— Tr. * ’ gCneraUy mone y. then, removing the 
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“ It is impossible to describe what the childlike rapture that over- 
came Rakhal was like, whenever he was m my company ; 
10 How Rakhal | je simp ]y j ost l llrnse .lf. Every one who saw him then was 

boyishness ° Se wondei-stiuck Inspired with spmtual fervour, I also 

used to feed him with thickened milk and butter and 
played with him to cheer him On many occasions I lifted him to my 
shoulders. Even that did not produce an iota of hesitation in his mind. 
But then and there I said, fJShould he grow up and live in the company of 
his wife, this childlike nature of his will vanish ’ 

“ I also scolded him when he did something wrong. One day he was 
very hungry and took butter, the Prasada brought from 
1 ?, f aster the Kah temple, with his own hand and ate it. I said, 

How greedy 1 You took with your own hand and 
ate the butter, instead of controlling greed, which you ougbl to have 
learnt from here 1 ’ He shrank into himself from fear and never did 
so again. 

“ Rakhal then had a child’s jealousy too It was quite unbearable for 

12 Jealousy m him, if I loved anyone but him He would feel wounded 

Rakbal’s mind and at heart At that I felt greatly perturbed lest he should 
the Master’s mis- lumself harm by being jealous of those whom Mother 
8‘ vln ® would bring here 

“ Three years after he came here Rakhal fell ill and went to Vrm- 
davan with Balaram. I had a vision a little before that, 

13 Rakhal went as Mother was going to remove him from here At 

to Vnndavan j-Jj ls j eagerly prayed, ‘ Mother, he (Rakhal) is a mere boy, 

quite ignorant; this is why he sometimes feels piqued If, for the sake of 
Thy work T}iou removest him from here for some time, keep him in 
a good place and in a blissful mood’ He went to Vnndavan shortly 

afterwards. , , , - 

" I cannot express how very anxious I was when I was told 

14 The Master’s Rakhal was ill at Vnndavan For, Mother had shown me 

apprehension on before that Rakhal was m truth a * cowherd boy ° 
hearing of Rakhal’s Vraja If one goes to the place where one came from, to 
illness assume a body, one very often remembeis ones past 

life and gives up the body This was why I was afraid that he might 
pass away at Vnndavan So I eagerly prayed to Mother and S 
comforted me with an assurance Mother has thus s' 10 ''’ 11 
many things about Rakhal Many of those things I am foibidden 0 

« VIS 

express 

iwith whom the Lord, in H,s as Sn Krishna, had played m His 

J The word Rakhal means a cowherd —Tr 

C 1 , M t , jhd not say all the things mentioned above at one and t e same 

tune, S armngKm eh herefor the sake of convenience. 


Rakhal’s mind and 
the Master’s mis- 
giving 


13 Rakhal went 
to Vnndavan 
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There are no limits to the things said on various occasions by the 
Master about this first boy-devotee of his Whatever 
Rakhanater 11 * 2 showed the Master about him has proved true 

to the letter He became classed with the Sadhakas 
noted for their gravity and serenity as he advanced in age and 
renounced his all for the realization of God , the boy has now come to 
occupy the highest position in the Order of Sri Ramaknshna Spared till 
now by the will of the Master, Swami Biahmananda is doing immense good 
to humanity' Thinking, therefore, that more things about him should 
not be said now, we stop here 1 

Swami Vivekananda came to the Master three or four months 
after Swami Brahmananda had come to Dakshmeswar for the first 
time We shall now address ourselves to the narration of the incidents 
connected with his life 


1 Swann Brahmananda passed away in 1922— Tr 

bu t haring becn°rcmmd t ^d t b 1 v ' Sw-ai^ d p ° ™^™ L th t l" g !F lorc ° £ Swum Brahmananda ; 
incidents of lus past life and some other semi if Master s words of warning, that 
desisted from doing so Hence mTny t0 he 



CHAPTER III 

NARENDRA’S ANTECEDENTS AND HIS FIRST 
VISIT TO DAKSHINESWAR 


1 A discussion 
on the mental state 
of the Master abid- 
ing in the divine 
mood 


THE Vedas and other scriptures say that a knower of Brahman becomes 
all-knowing This saying of the scriptures is proved to be 
wholly true when we notice the present behaviour of 
the Master firmly established m the knowledge of 
Brahman. For, not only did he now become directly 
acquainted with both the Absolute and its relative 
aspect, with Brahman and Its power Maya and rising far above all doubts 
and impurities was abiding in a state of everlasting bliss ; but, ever feeling 
his oneness with the universal Mother in Bhavamukha, he could understand 
any hidden mystery of the realm of Maya any moment he wished to know. 
Maya could no more conceal her nature from his mind’s eye, possessed 
of subtle vision And it was naturally so ; for, both Bhavamukha and the 
universal Mind of Isvara, the Lord of Maya, in which the ideation of the 
universe remains sometimes manifested and sometimes unmanifested, are 
one and the same thing ; all the ideas arising in the universal Mind appear 
clearly before one who has crossed the limit of his little I-nessandhas 
become identified with the universal I The Master could know the 
events of all the previous births of his devotees before they had come to 
him, only because he had reached that state. He could know the particular 
Lila of the universal Mind for the manifestation of which he had 
assumed his present body. He also knew that some very high class 
Sadhakas were born by the will of God to participate in that sport. He 
further understood who among those would help him more or less in t e 
manifestation of that play and who would simply enjoy the benefit 
arising out of it and attain the acme of their lives Knowing that 
the time of their coming was near at hand, he was waiting for them 
with great eagerness How could one be regarded except as an all- 
knowing one, who lived within the realm of Maya and knew all He 

secrets ? 
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and Narendranath 
met for the first 
time at Surendra’s 
house 


When one thinks of the first meeting of Swami Vivekananda with 
The Master t ^ le Master, one comes to understand how eagerly the 
Master, established in the divine state, waited for his 
marked devotees, as he saw the time of their arrival 
drawing near. Swami Brahmananda said that Surendra- 
nath Mitra of Simla in Calcutta came to Dakshmeswar 
at almost the same time with him. Surendra was much attracted towards 
the Master after his very first visit. Drawn closer and closer to him 
within a short time, he took him home and celebrated a joyous festival. 
No good singer being available for the occasion, Surendra affectionately 
invited Narendra, the son of Viswanath Datta, his neighbour, to join the 
festival and treat the audience, specially the Master, to devotional songs. 
The first meeting of the Master and Vivekananda, the chief playmate 
in his divine sport, came to pass that way It was probably the month 
of November 1881 Narendra, then eighteen years old, was preparing 
for the F A. examination of the Calcutta University 

Swami Brahmananda said that they clearly felt that the Master was 
3 The Master very much attracted towards Narendra as soon as he 
invited Narendra- saw him that day, for, he first called Surendra and 

Dakshmeswar' tben Ramchandra t0 him, collected all possible parti- 

J i, ‘ 5 ' - '‘ r culars about the youthful singer of sweet voice and 

asked them to take him once to Dakshmeswar Again, when, the singing 
was over, he himself came to the young man and, studying carefully his 
physiognomy, spoke a word or two to him and invited him to come soon to 
Dakshmeswar some day 

The F A examination of the Calcutta University was over a few 
weeks after the said event At the request of a'respect- 
able gentleman of the city, Narendra’s father was 
arranging to give his son in marriage to the former’s 
daughter. As the bride was somewhat dark in com- 
p exion, her father agreed to give a dowry of rupees ten thousand 1 But 
as arendra objected strongly, the marriage could not take place Ram- 
chandra, a close relative of Narendranath’s father, had been brought up in 
their house and was .then a physician in Calcutta When he came to know 
t Narendra had declined the marriage for the sake of pursuing spiritual 
en lg itenment, he said to him, “ If you have a real desire to realize God, 
then come to the Master at Dakshmeswar instead of visiting the Brahrao 
iamaj and other places" One day at this time, Surendra too invited 
lm to accompany him to Dakshmeswar m his carriage Narendra 

DakXnetwaf ^ tW ° “ lh “* fn£nds accom P a ™ed Surendra to 
to conscnt C t 0 r thIs ^rr°ag^ arendra hcIlded by Ramchanara «ied their best to persuade him 


4 Narendra re- 
fused to get mar- 
ried His first visit 
to Dakshmeswar 
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The Mastei told us briefly in the course of the conversation what 
thoughts came to his mind when he saw Narendra on that occasion 
He said : 

“ Naren entered this room on the first day through the western 
5 Wliat t h e door ( facln £ tfae Ganga) I noticed that he took no care 
Master thought of of Ills body ; the halr of bis Ilead and bis dress were not 
Narendra at a H trim ; like others, he had no desire at all for 

any external object , he was, as it were, unattached to 
anything His eyes indicated that a major part of his mind was perforce 
drawn ever inward When I saw all these, I wondered, ‘ Is it ever possible 
that such a great spiritual aspirant possessing a superabundance of Sattva, 
should live m Calcutta, the home of worldly people 7 ’ 

“ There was a mattress spread on the floor , I asked him to sit down. 
He sat down near the jar of Ganga water A few acquaintances of his also 
came with him that day I felt that their nature was just like that of 
ordinary worldly people and was quite opposite to his. Their attention 
was directed to enjoyment only 

“ On inquiry, I came to know that he had learnt two or three 
Bengali songs only. I asked him to sing them. He began singing the 
Brahmo song, " O mind, come, let us go home.” 1 * * 4 As if in meditation, he 
sang it with the whole of his mind and heart. When I heard it, I could 
not control myself and was in ecstasy 

“Afterwards, when he left, there was such an eagerness in the 
heart, all the twenty-four hours of the day to see him, 
that it cannot be expressed m words I felt such pain 
from time to time that it seemed as if some one was 
wringing my heart like a wet towel Unable to control 
myself, I then went running to the tamarisk trees m the north of the 
garden, where people do not generally go, and wept loudly saying, '0 
my child, come, I cannot do without seeing you ’ It is only after weeping 
a little thus that I could control myself This happened continually 
for six months. My mind sometimes felt uneasy for some of the other 


6 The Master’s 
eagerness to see 
Narendra 


1 O mind, come, jet us go home Why do you travel in the foreign land of the world 
in a foreigner’s garb ? 

The five elements and objects of the senses are all mimical to you , none of thdnf 
are your own Deluded with the love of others, you have forgotten the One who is 
your own 

O my mind, go on the path of truth Light the lamp of love, have it always with you 
and go forward Take carefully with you the secret provision of devotion 

Greed, delusion, etc , the dacoits rob the traveller of everything This is why I say, 

4 0 mind, let the two, the control of internal organs and that of the external ones, 
keep watch ’ 

When you are tired, stay in the rest-house of holy company and, when you lose you 
way, ask it of those, who stay there 

If -sou find any cause of fear on your way, appeal to the king with all your mig 
The king wields great power there before whom death quails in terror 
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boys too who came here. But it can be said that that was nothing com- 
pared to my feelings in Naren’s case " 

We came to know afterwards from a reliable source that the Master 
concealed much of the extraordinary emotions that arose m his mind when 
he saw Narendra for the first time at Dakshmeswar and spoke to us of 
it with reserve In the course of conversation regarding that occasion, 
one day Narendranath said to us 

“I finished singing Immediately afterwards the Master suddenly 

7 What Naren- stood up and taking me by the hand, led me to the 
dra said of the northern verandah It was winter, so to protect the 
Master's talk and room against the north wind the open spaces between 
behaviour on that tine pillars of the verandah were covered by mat screens 

“ Therefore, when one entered the verandah and closed 

the doot of the room, one could not see any person withm or without the 
room As soon as he entered the veiandah the Master closed the door 
of the room I thought he might perhaps give me some instruction in 
private But what he said and did was beyond imagination He suddenly 
caught hold of my hand and shed profuse tears of joy Addressing me 
affectionately like one already familiar, he said, * Is it proper that you 
should come so late 7 Should you not have once thought how I was waiting 
for you 7 Hearing continually the idle talk of worldly people, my ears are 
about to be scorched Not having any one to whom to communicate my 
innermost feelings, I am about to burst ’ And so he went on raving and 
weeping The next moment he stood before me with folded palms and, 
showing me the regard due to a god, went on saying, ‘I know, my 
lord, you are that ancient Rishi Nara, a part of Narayana, who has 
( incarnated himself this time, to remove the miseries and sufferings of 
humanity 

“ 1 was absolutely nonplussed and thought, ‘ Whom have I come 

8 Narendra pro- f° ’ H ® IS ’ 1 SEe ' COmpleteI y Insana - why should 

miscd to come ot “ erwIse speak m this strain to me who am really 
again the son of Viswanath Datta 7 ’ However, I kept silen t 

and the -wonderful madman went on speaking whatever 
he liked The next moment he asked me to wait there and entered the 
room and bringing some butter, candy and Sandesh, began to feed me 
with his own hand He never gave ear to my reDeated requests to give 
me these so that I might partake of them with my companions, saying, 

They will take them later You take these yourself ' Saying so he fed 
me with all the sweets before he could rest content He then caught hold 
o my hand and said, ‘ Promise, you will soon come to me again and all 
alone Unable to evade that earnest request of his I had to say. 'I will’ 
and then I entered the room with him and sat down beside my 
companions. 3 



9 Narendra’s 
impression of the 
Master during his 
first visit, he was 
a monomaniac but 
one who had indeed 
renounced his all 
for the sake of God 
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“ 1 went on . observing him closely and could find no trace of madness 
in his deportment, conversation or behaviour towards 
others Impressed by his fine talk and ecstasy, I thought 
that he was truly a man of renunciation who had given 

up his all for God and practised personally what he 

said God can be seen and spoken with, just as I am 
seeing you and speaking with you; but who wants to 
do so? People grieve and shed potfuls of tears at the 
death of their wives and sons and behave m the same 

way for the sake of money or property , but who does so because he 

cannot realize God ? If any one is really equally anxious to see Him 

and calls on Him, He certainly reveals Himself to him.’ When I heard 
these words of his, the impression grew on me that it was not mere 
poetry or imagination couched in fine figures of speech that he was 
expressing like other preachers of religion, but that he was speaking 
that of which he had an immediate knowledge which he had actually 
got by really renouncing everything and calling on God with all 
his mind. Trying to harmonize these words with his behaviour towards 
me a little while previously, I remembered the examples of the mono- 
maniacs mentioned by Abercrombie and other English philosophers and 
came to the sure conclusion that he belonged to that class. Although 
I came to that conclusion, I could not forget the greatness of his 
wonderful renunciation for God. Speechless, I thought, ‘ Well, he may be 
mad, but it is indeed a rare soul who alone m the world could undertake 
such renunciation Yes, mad, but how pure ! and what renunciation ' He 
is truly worthy of respect, worship and reverence of the human heart ’ 
Thinking thus, I bowed down at his feet, took leave of him and returned to 
Calcutta that day.” 

As the reader will naturally have the curiosity to know the antece- 
dents of one the sight of whom roused such extraordinary emotions in the 
Master’s mind, we shall now relate them briefly 

Narendra did not then spend his time in the acquisition of know- 
ledge or m learning music only, but engaged himself in 
10 Practiee^of Q b servln g perfect continence and m practising severe 
religion at a austerity under the impulsion of a religious temper. A 
strict vegetarian, he spent his nights lying on the Dare 
ground or on a bed consisting of one blanket only His mother's mother 
had a rented house near his ancestral one He generally lived m a room 
on the first floor over the outer apartment of that house ever since he 
aoneared for the Entrance examination When it was inconvenient to stay 
there for some reason or other, he hired a room near that house, lived 
senarately away from his relatives and family and engaged himself m 
accomplishing his object, viz. the realization of God His Iarge-hearte 
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father and other members of the family knew that he was living separately 
only because he found it rather inconvenient to study at home on account 
of various kinds of distractions and disorders arising from too many persons 
living together there 

Narendra was then frequenting the Brahmo Samaj and becoming a 
lL He used to believer in the existence of the formless Brahman with 
visit the Brahmo attributes, spent much time in meditation on Him. He 
Samz) could not remain satisfied, like other people, by simply 

becoming convinced of the existence of the formless Brahman with the help 
of inference and reasoning. Led by the spiritual tendencies of his past lives, 
his heart was incessantly telling him that if God really exists, He will never 
keep His own nature concealed from an eagerly seeking human heart, that 
He certainly has laid down the means to realize Him and that life will 
become a burden and a drudgery if it is not a quest for the realization of 
God. He, we distinctly remember, said to us once • 

As soon as I went to bed, two ideas appeared before me every 
night smce I had reached my youth One vision presented 

LL ihetwowan- , , 

derful ideas of me as a person ot endless wealth and property, mnumer- 

Narendra able servants and dependants, high rank and dignity, great 

pomp and power, and I thought that I was seated at the 
head of those who were called big men in the world. I felt I certainly had 
that power in me. Again, the next moment, I felt as if I had renounced 
everything of the world and, putting on a loin cloth, eating whatever was 
available without effort and spending nights under trees and depending on 
God's will only, I was leading my life. I felt I could live the life of KwH y 
and Mums if I would. These two pictures, according to which I could 
mould my life in two different ways, thus arose in my mind. But the latter 
■would gnp the mind m the end. I thought that it was m this way alone 
that man could attain real bliss and that I would follow this path and not 
the other Brooding on the happiness of such a life, my mind would then 
merge in the contemplation of God and I would fall asleep. It is a matter 
of astonishment that it happened so every night, for a long time.” 

Even at that young age Narendra found out, without any external 
13 Narendra’s fc ^ at me ^ lta t' on was the best method for the realm- 
natural inclination ation of God. This bespeaks the greatness of his past 
for meditation impressions When he was about four or five years old, 
be used to buy in the market small images of Sita-Rama, 
Siva and other gods and goddesses, brought them home and adorning them 
with ornaments of flowers, sat motionless before them with his eyes shut 
m imitation of meditation and sometimes would look to see if, in the mean- 
time, his matted hair, hanging from his head, had entered the earth like 
the aerial roots of some trees. For, he had heard from the old ladies of 
the household that Munis and Rishis sat in meditation for such a long time 
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that their matted hair became long, came down and entered the earth that 
way His revered mother said that one day he entered a secluded part of the 
house with a boy named Han, a neighbour, without the knowledge of the 
household and sat thus for so long a time m imitation of meditation, that 
the whole household ran about thinking that the boy had wandered away 
from home and lost his way Afterwards, seeing that part of the house 
barred from within, someone broke into it and saw that he was then sitting 
motionless It was no doubt a childish imagination, but it clearly shows 
what wonderful impressions he was born with. Anyway, no one of his 
relatives knew that he used to practise meditation every day at the time we 
are speaking of. For, he barred his room and sat for meditation after all the 
household had gone to bed He would sometimes be so much absorbed m 
it that the whole night would pass away before he came back to normal 


consciousness 

Narendra's tendency to meditation was greatly enhanced on account 
14 The growth °f an event that took place about this time One day 
of that inclination, he went with his friends to see the revered Acharya 
on the advice of Maharshi Devendranath of the Adi Brahmo Samaj On 
Maharshi Deven- that occasion the Maharshi lovingly made the young men 
' 1,!: u 1 sit near him, gave much good instruction and requested 

them to practise meditation on God every day Addressing Narendra he 
said that day, “ The characteristics of a Yogi are manifested in you; if you 
practise meditation, you will soon experience the results recorded in the 
Yoga scriptures” Narendra had had reverence for the Maharshi even 
before for his pure character Therefore, there is no doubt that, on 
his advice, he applied his mud to the practice of meditation with greater 
zeal than before 

The signs of a many-sided genius were perceptible m Narendra from' 


15 The many- 
sided genius of 
Narendra 


his childhood He got by heart all the aphorisms of the 
Sanskrit grammar named Mugdhabodha Placing him on 
his lap every evening, an old relative of his taught him 
the names of lus forefathers, hymns to gods and god- 


desses and the aphorisms of the said grammar At the age of six he was 
able to learn by heart the whole of the Ramayana done to music If it 
was sung anywhere in that quarter, he was sure to be present there. 
One day at a' certain place near by, a singer of that epic, while singing a 


part of the musical composition, could not recall a certain passage. 
Narendra immediately repeated that portion for him and got a kind 
reception and some sweets from him At that time while he was listening 
to the reading of the Ramayana, Narendra looked round to see 
whether according to Hanuman’s promise, he, the great hero an 
servant of Ramachandra, was present His strong memory was mani- 
fest lik? that of a Srutidhara — he retained whatever he had hearu 
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but once ; and once set in his memory, it was there ever afterwards. This was 
why his method of learning his lessons from his childhood was not like that 
of other boys When he was admitted into the school, a tutor was engaged 
for him to help him in learning his daily lessons. Narendra said, “ When 
he came to our house, I brought my English and Bengali books to him 
and showing to him which books and which parts of them were to be learnt 
that day, I lay or sat freely The teacher repeated twice or thrice the 
spelling, pronunciation, meaning, etc , of the words of those portions of the 
books as if he was himself learning his own lesson and went away. That 
was sufficient for me to learn them ” When he grew up, he used to begin 
to master the text books only two or three months before the examination. 
At other times he spent his time in reading other books of his choice. 
Thus, before appearing for the Entrance examination, he had read practi- 
cally all the important books m English and Bengali literature and many 
books on history But, as a result of adopting this method he sometimes 
had to labour hard immediately before his examinations One day he said 


to us in connection with what we' narrated before, “ I found just two or 
three days before the Entrance examination that the pages of Euclid had not 
been turned over at all I then sat up the whole night to study it ; I mastered 
all the four books on the subject in twenty-four hours and appeared at the 
examination It is needless to say that he could do so only because he 
had a robust body and an extraordinary memory by the will of God. 

When it is said that Narendra spent his time m reading books other 
16 Narendra’s tban his teXt books ' let no ° ne think that he read novels 
inclination for anc * p * ays on fr and wasted his time. At certain parti- 


study cular times a great inclination to study books on parti- 

cular subjects arose m his mind. He then mastered 
all the books on that subject he could collect. For example, m 1879, 
the year of his Entrance examination, he felt an urge for reading the 
important available books on Indian history and read Marshman, Elphm- 
stone, etc : during his study for the F A examination, he mastered one 
by one all the available books on Logic in English, such as Whitley, Jevons, 
Mill , and when he was reading for the B A examination he had a great 
esire to study the histories of England and other European countries, both 
ancient and modern, and books of Western philosophy. Similar was his 
passion for other branches of learning. 

As the result of the reading of a vast number of books, Narendra’s 
17 Narendra’s P ° Wer of rapld readln g wa s developed to an extraordi- 
capacitj for quiet nary de 6 ree from the time of his appearing for the 
reading Entrance examination. He said, “Since then, when I 

.v „ . Took up a book, I did not find it necessary to plod 

g 6 , 1 Jne by lme m order understand the author. I could 
grasp the point by reading the first and the last lines of a paragraph 
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18 Narendra's 
argumentation 


Gradually that power became developed and it was not necessary to read 
the paras also m the aforesaid way. I read the first and the last lines some- 
times of each page and the content was known. Again, when the author 
was explaining a particular point of view with arguments m any part of 
his book, I could understand his whole chain of reasoning by merely 
reading the beginning of his arguments " 

At that time Narendra became very fond of argumentation as the 
result of much study and deep thinking But he never 
indulged m sophistry He always used to support only 
that which he knew to be true in his heart of hearts 
But, if any one expressed before him an idea or opinion contrary to what 
he knew as true, he could never listen to it passively. He would bring to 
bear upon the topic a formidable array of arguments and silence the 
opponent in no time. It was only rare persons who did not bend their 
heads before his reasoning It goes without saying that his defeated 
opponents did not view him with a friendly eye Hearing but a few words 
of the opponent, he could understand the trend of the arguments in 
support of his position and he would be ready with his reply beforehand 
Asked how he could find such fine arguments ever ready to defeat his 
opponent, he once said, “ How many new thoughts are there m the world ’ 
If those few thoughts are known together with the reasons for and against 
them, no necessity for further thinking ever arises and the man is always 
ready with the replies For, whatever reason the opponent might adduce 
in favour of his position, it cannot but be one or the other of those few. 
Rare indeed are persons who can give to the world new ideas and thoughts 
on any sublet ” 

Born with a keen intellect, an extraordinary memory and the power 
of deep thinking, Narendra could master everything m a very short time, 
and hence had no lack of leisure for recreation and sports and games as 
well as for enjoying the pleasure of the company of his friends Seeing 
him thus spending much time in mirth and merriment people thought be 
did not attend to his studies at all Trying to imitate him in these matters 
many boys actually spoiled their career as students 

Narendra had as great a love for the practice of all kinds of physical 
exercises as for the acquisition of knowledge. When 
19 Narendra’s jje was a child, his father bought a pony for him As a 
love for physical resu j t< b ecame a good horseman as he grew’ older 
excrcise learnt almost all those arts— gymnastics, wrestling, 

boxing, stick and sword play, exercises with clubs, swimming, etc. that 
improved bis bodily strength and gave him skill and agility, ^ those d j 
p „i „mn ? titions were held in these arts and the successful persons 
werT rewarded in the Hindu Fair established by Navagopal M.tra Naren ra 
was sometimes seen amongst these competitors 
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From his childhood Nature equipped him with indomitable courage 
and love for his friends These two qualities helped 
20 His courage jjun ver y much by making him the foremost in all the 
■fnends° Ve ^ 6 r0U P s be entered and a leader m his student-life 
and afterwards One day, when be was but eight, he 
went with his friends to Metaaburuz to the south of Calcutta to see the 
Zoological garden of Wazid Ah, the former Nawab of Lucknow. The 
boys raised subscriptions from among themselves and hired a boat at the 
Chandpal-ghat for their trips to and fro. On their way back, one of them 
became sick and vomited in the boat. The Muslim boatman became very 
angry and when the boat reached the Chandpal-ghat, told them that he 
would not allow any one of them to get down, if they did not clean the boat. 
The boys asked him to have it cleaned by some one and were ready to pay 
for the labour ; but he did not agree Then there arose an altercation and 
gradually there was going to be a free fight between the two parties All 
-the boatmen that were there came together and were ready to beat the 
boys The latter did not know what they should do. Narendra was the 
youngest of them all. In the confusion that arose on account of the alter- 
cation with the boatmen, he gave them the slip and got down from the boat. 
Seeing how very young he was the boatmen did not prevent him from 
-doing so. When he stood on the bank be saw that the affair was gradually 
growing to be serious. When he was considering how he could save his 
friends, he saw two Enghsh soldiers going for a walk. Narendra walked 
up to them at a brisk pace, saluted them and caught hold of their hands. 
Although his knowledge of Enghsh was quite rudimentary, he somehow 
explained the affair to them in a few words and signs as he went on pulling 
them towards the place of occurrence. The two soldiers, charmed 
with the behaviour of this young boy of pleasing looks, took kindly to 
him. They came with quick steps to where the boat was, understood 
the situation, and raising the canes in their hands, commanded the boatmen 
to let go the hoys Seeing that they were white soldiers of the army 
the boatmen moved away to their own boats Narendra’s friends 
heaved a sigh of relief. The soldiers were pleased with Narendra’s free 
end fearless behaviour and invited him to go to the theatre with them. 

arendra, however, declined the invitation with thanks and bade them 
good-bye 

There are other events also of his boyhood which prove his great 
2L How cleverly courage. It will not be out of place to mention one 
he secured permis- or two here Narendra was ten or twelve, when Edward 

ST. V n. then the Pnnce of Wale, waited India. A gigantic 

r,i „ , man '° f ' War of the Brmsl1 Navy, the Syrapis, came to 

Calcutta at that time and many people of Calcutta were granted permits 
o go on board to see the inside of that ship. Desirous of seeing it 
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along with lus friends, the boy Narendranath went to the office at 
Chowrmghee with an application for getting a permit , but he saw that thl 

fn s3L l “I ™ ^ ° ne 6SCept V6ry res P ect abIe people to go 
' Sta " dln f close by and tr ^ to invent some means to see the English 
of hcer, he began to observe those who returned with permits from £ 

„ l SaW " hat f , tllem W6nt t0 3 ^randah on the second floor 

kLi 1 I 1 '" 6 t! ’° Ugbt that “ was Perhaps the place where the 

English officer was receiving applications and issuing permits. Searching 

some other passage leading to that place, he found that m one corner on- 
the side of the house there was a narrow flight of iron stairs for the use 
of the servants of the English officer, leading to the room behind the said- 
verandah. Knowing full well that there was a great probability of his 
being ill-treated if any one happened to see him, he took his courage in, 
both hands and went up to the second floor by that flight of stairs 
Entering the verandah through the officer’s room, he saw that applicants- 
were crowding round him and he was incessantly signing permits with his 
head bent over a table He stood behind all of them and getting the permit 
at the right time, saluted the officer and came out of the office by the front- 
staircase like all others 

At that time, there was a club on the Cornwallis street for the- 

22 Danger at the T*™ P^ SIcal exerc.se to the boys of 

tune of firing a i>lmla In Calcutta It was Navagopal Mitra, the founder- 
trapeze m the club Hindu Fair, who had established it As it was 

very near Narendra s house, he went there every day 
with his friends and practised physical exercise As they had been, 
acquainted with Navagopal Babu, a neighbour, for some time previously, 
he put them in charge of the management of the club One day, the 
boys failed, in spite of great efforts, to erect a heavy wooden frame for . 
a trapeze. A crowd assembled on the toad to see the boys do it, but 
no one was ready to help them Seeing a stout English sailor standing 
in the crowd, Narendra requested him to help them He agreed gladly 
and joined the boys The boys then began to pull up the head of tbe 
frame by means of a rope and the sailor was helping them m making its 
two legs enter slowly into the sockets. The work was going on well when 
the rope gave way and the wooden frame fell again on tbe ground And 
one of its legs suddenly went up and struck the sailor in the head. He 
fell unconscious Seeing the sailor unconscious and his wound bleeding 
profusely, every one concluded that he was dead and, afraid of the 
Police, fled howsoever they could Narendra and one or two of his close 
friends only stayed on there and applied their minds to invent some means 
to bring the sailor to life He tore a part of his own cloth, soaked it m 
water, bandaged the wound and went on sprinkling water m the sailor’s face 
and fanning lum When he regained consciousness, he was carried into the 
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school building, the Training Academy building, close by. Word was 
then sent to Navagopal Babu to come soon with a doctor. The doctor 
.came, examined the sailor and said, “The wound is not serious he 
wiU require a week’s nursing to come round ” He recovered within that 
period, thanks to Narendra’s nursing and good arrangement for medi- 
cine, diet, etc. Raising a httle subscription from a few respectable gentle- 
>men of that quarter, Narendra gave the sailor some provision for his 
journey and bade him good-bye We have heard of many other events 
indicative of Narendra’s coolness m the face of dangers during his 
boyhood 

Narendra was truthful from his boyhood When he reached his 
youth that zeal for telling the truth increased a bundred- 

23 Narendra’s He sald( j never terrified children by speaking 

devotion to truth q{ hobgoblms as j was afrald o{ utte rmg a falsehood and 

scolded all whom I saw doing it As the result of English education and 
my frequenting the Brahmo Samaj, the devotion to verbal expression of 
truth increased so much then.” 

Narendra was always in smiles because he was born with a robust 

24 His fond- frame, a keen intellect, a wonderful memory and a 

-ness for the enjoy- pure heart. He engaged himself in all kinds of gymnast- 
ment of harmless lcs -with an abandon; learnt dancing and music, both 
pleasures vocal and instrumental, without any hesitation, and 

joined his friends in all sorts of mirth and merriment with a gusto— hut 
all this only so long as they did not overstep the limits of morality. Unable 
to understand the cause of that cheerfulness of his, superficial observers 
very often counted it a defect of his character But the spirited Narendra 
took no notice of people's praise or blame. His proud head and heart 

, never condescended to disprove their false calumniation 

All his life it was natural with Narendra to be kind to the poor. 
In his childhood, whenever a beggar came to the house, he gave him 
whatever he wanted, even valuable clothes, utensils, etc. The family 
scolded him when they came to know of it and would take the articles back 
-from the beggars on paying them money. When this had happened a few 
times, one day his mother confined the boy m a room on the first floor of 
the house. At that time a beggar came and prayed loudly for alms and 
Narendra threw down to him through a window a few pieces of his 
mother’s precious clothes 

His mother used to say, “Narendra had a great foible even from his 
childhood If he was angry at any time for any reason, 
he lost himself altogether and would shatter furniture etc., 
to pieces and scatter them in all directions. I prayed 
to Visvanatha at Kasi for a son and vowed Him offerings if one should 
be born, and He perhaps sent me one of His demons Otherwise why 


25 

■anger 


Naiendra’s 
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should he behave like a demon when angry »" She, however, discovered a 
wonderful remedy for that anger of the child When she found that he 
could by no means be quietened, she remembered Visvanatha and 
poured one or two jarfuls of water over his head, and the wonder of it 
was that the boy s anger would at once vanish. Shortly after he had met 
the Master at Dakshmcswar, one day Narendranath said to us, " I might 
not have gained anything else by tins practice of religion , but it is certain 
that I have gained control over my terrible anger by His grace Formerly 
i used to lose all control over myself in rage and was seized with repent- 
ance afterwards But now if anyone does me a great harm or even beats 
me severely, I don't become so very angry ” 

Rarely are people seen m the world with equally well-developed 

26 The equal heads and hearts Those who have these surely make 

development of a mark in society Again, those who manifest their 

andTcltt' 8 IlC ° d ° Wn umqueness ln the spiritual world are seen to 

possess a finely developed power of imagination also 
from their childhood This becomes clear when we study Narendra's 
life. The reader will easily understand, if one or two examples 
are given 

At one time Narendra’s father stayed for some time at Raipur 

27 Nnrcndra was in Central India on some business Knowing that lie 

absorbed m medi- would have to live there for a long time, he had 

tation on his way his family brought to that place shortly afterwards The 
to Raipur charge of taking them was entrusted to Narendra He 

was then fourteen or fifteen only. This place was not then connected 
by railway. So one had to travel by bullock cart for more than a 
fortnight through dense forests full of beasts of prey Although he had 
to suffer many physical hardships, he did not feel it at all on account . 
of the wonderful beauty of the forest regions which he enjoyed His 
heart was altogether charmed when he was directly acquainted for the 
first time with the boundless power and endless love of Him who had 
adorned the earth with such incomparable robes and ornaments He said, 

" What I saw and felt when going through the forest lias for ever remained 
firmly imprinted on my memory, particularly a certain event of one day We 
had to travel by the foot of the Vindhya mountains of high peaks on that 
day The peaks of the ranges on both sides of the road rose very high in 
the sky , bending under the weight of fruits and flowers, various kinds of 


trees and creepers produced wonderful beauty on the sides of the moun- 
tains , birds of various colours flying from arbour to arbour or down on the 
ground m search of food, filled the quarters with sweet notes I saw all 
these and felt an extraordinary peace in my mind The slowly moving 
bullock carts arrived at a place where two mountain peaks coming forward 
as in love, locked themselves up m an embrace over the narrow forest path. 
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Observing carefully below the meeting points I saw that there was a very 
big cleft from the crest to the foot of the mountain on one side of the path, 
and filling that cleft, there was hanging in it an enormous honey-comb, the 
result of the bees’ labour for ages Filled with wonder, as I was pondering 
over the beginning and the end of that kingdom of bees, my mind became 
so much absorbed in the thought of the infinite power of God, the con- 
troller of the three worlds, that I completely lost my consciousness of the 
external world for some time. I do not remember how long I was lying m 
the bullock cart in that condition When I regained normal consciousness, 
I found that we had crossed that place and come far away As I was alone 
m the cart, no one could know anything about it" It was perhaps 
the first time when, with the help of a strong power of imagination, 
he entered the closed region of deep meditation and was completely 
merged in it 


28 The Sannya- 
sin giandfather of 
Naiendra 


We shall give here a brief account of Narendra’s forefathers and 
bring the present chapter to a close The Datta family 

of Simla, divided into many branches, was one of the 

ancient families of Calcutta This family was the fore- 
most amongst the middle class Kayasthas m wealth, 
social position, and learning Narendra’s great-grandfather, Rammohan 
Datta, an advocate, earned enough money, maintained a large family 

and was held in esteem by his friends and particularly by his neigh- 

bours at Gaurmohan Mukherjee's Lane in Simla where, in his own house, 
he spent the full length of his life Durgacharan, his son, inherited 
enormous wealth from his father, developed dispassion for the world at an 
early age and embraced the life of an itinerant monk Durgacharan, 
it is said, was devoted to monks and holy men from his boyhood. Thar 
inclination of his kept him engaged in the study of the scriptures from his 
youth and made him a good scholar in a short time. Though married, 
Durgacharan had no attachment to the world He used to spend much tame 
m the company of holy men m his own garden. Swami Vivekananda said 
that his grandfather Durgacharan left his family for ever shortly after 
egettmg a child, as the scriptures enjoin Though he left his family 
and went away, Durgacharan twice met his wife and relatives by the 

Ti u Provldence Hls son Viswanath was then two or three years 
old. His wife and relatives came to Kasi perhaps m search of him and 
s aye there for some time As railways had not been constructed then, 
peop e of respectable families used to come by boat to Kasi, the abode 
, ,' le “ mvers f Lord Durgacharan’s wife accompanied the party The 
c nld Viswanath fell into the waters of the Ganga at one place on her way 
His mother saw it first and immediately jumped into the water The 
unconscious mother was lifted into the boat with great effort, when 
she vas seen to have firmly clasped the arm of her young child It 
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was thus that the unbounded love of the mother saved the life of 
the child. 

In Kasi, Durgacharan's wife went daily to visit Lord Visvesvara 
One day, when the road was slippery on account of a shower, she slipped 
and fell m front of the holy temple A casual passer-by, a monk, saw this 
and went up to her with a rapid step and lifting her carefully, made her 
sit on the step of the door of the temple and was examining whether she 
was hurt in any part of her body But the moment the two pairs of 
eyes met, Durgacharan and his wife recognized each other And the 
monk Durgacharan, without looking at her for a second time, disappeared 
from there. 

It is a convention that a monk should vi sit his birth-place which 
according to the scriptures is “superior even to heaven”, twelve years 
after he embraced the life of an itinerant monk Durgacharan, there- 
fore, came once to Calcutta after twelve years and stayed m the 
house of a former friend of his whom he requested earnestly to see 
that the news of his coming did not reach his relatives His friend, a 
worldly man, disregarded the request of Durgacharan and communicated 
the news secretly to his relatives They came m a party and took 
Durgacharan home almost by force He went home, it is true, but 
without speaking with any one, sat silent and motionless like a log of 
wood in a corner of the house with his eyes shut. It is said that he sat there 
three days and three nights continuously without changing his seat His 
relatives were afraid that he might fast unto death and kept the door of the 
room open as before It was seen on the morrow that the monk Durga- 
charan had disappeared unnoticed 

Acquiring great learning m Persian and English, Viswanath, the son 
of Durgacharan, became an attorney of the Calcutta 
29 Viswanath. Court He was generous and loving to bis friends 

Narendra s fat cr although he earned a good deal, he could leave nothing 
behind. It was perhaps a quality which he inherited from his father that 
he could not be economical Viswanath’s nature differed greatly mdee 
from that of an ordinary man of the world in many respects For examp e, 
thoughts of the morrow never disturbed him , he helped people without any 
discrimination whether they were deserving or not, he was extreme y 
affectionate to his relatives and yet he could remain free from anxiety 
without having any news of them for a long time when he was living away 


from them. 

Viswanath 
30 Viswanath’s 
love of music 

and could sing 


was intelligent and of ready understanding He a 
great love for music and other fine arts warm 
Vivekananda said that his father had a sweet voice 
beautifully Nidhu Babu’s Tappa 1 without learning 


1 A kind of light music 
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music systematically Contrary to the general impression of the age, 
he regarded music as a harmless pastime and made his eldest son 
Narendranath learn it with the same care and attention as he was 
prosecuting his studies His wife Bhuvaneswari too could perfectly 
master devotional songs with their tune, cadence, etc , which she 
had heard sung but once by the Vaishnava beggars and the beggars of 
the night 

Viswanath had a great love for reading the Bible and lyrics of 


31 Viswanath’ s 
Muslim manners 
and customs 


the Persian poet Hafez. A chapter or two from the 
Holy Bible dealing with the life of the sweet and 
glorious Jesus were among his daily readings He some- 


times read to his wife, sons, and others a little of these 


and of the love lyrics of Hafez He admired and adopted some 
Muslim manners and customs while he lived for some time m places like 
Lucknow, Lahore, etc , and they stuck to him for life. It is perhaps 
•due to this that the custom of taking Pollau daily was introduced into 
his family 


Viswanath was as grave and serious as he was witty and humorous 
32 Viswnnath's ^ any one kls sons 01 daughters did anything wrong, 
love for merriment ke did not scold them severely but made it known to his 
or her friends in such a way that he or she was ashamed 
and never did it again The reader will understand it from an event we 
are going to mention here as an example One day his eldest son, 
Narendra, had an altercation with his mother over a certain matter 
and spoke to her one or two harsh words Instead of scolding him at all 
for it, Viswanath wrote with a piece of charcoal m big letters on the 
door of the room m which Narendra received bis companions that 
, Naren Babu had used such and such words towards his mother Whenever 
Narendra and his friends were about to enter that room their eyes fell 
on those words ; and Narendra looked small for a long time because of his 
own misbehaviour 


Viswanath maintained a large family including distant relatives. 
33 Viswanath’s He was prodigal in supplying them with food etc Living 
sencrositj on kis bounty, some of his distant relatives led idle lives 

r , , , , wble SOme othels went further and relieved the tedium 

WhIn\ ' Ve ! ^ ”1 r6C0UrSe t0 stron § dnnks and other intoxicants 

, , , he grew up > Narendra very often complained that his father 

t0 3 ^ t0Ward5 th0S£ 1— Viswanath 
gravely replied, It is not now, my boy, that you can imagine how 

« you T y r" I'"' JS When y ° U C0IBe t0 understand 

.you will view with a forgiving eye these miserable souls who 

a life" ^ t0 Snatch a momentary relief from this too bitter 
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34 Viswanath's 
death 


35 Narendra’s 
mother 


Viswanath had many sons and daughters All of them were endowed 
■with innumerable good qualities. But most of the 
daughters died young Narendranath was very dear 
to his parents as he was born after the birth of 
three or four of his sisters His father died suddenly of heart-failure, 
when he was preparing for the B A examination m the winter of 
1883 This sudden death of the over-generous Viswanath left the family 
penniless 

We heard much of the greatness of Narendra's mother Sn Bbuva- 
neswari She combined in herself great physical beauty 
and devotion to deities Her cleverness and intelligence 
were shown to advantage by her able management of the 
very big family of her husband, placed solely on her shoulders She managed 
it so easily and efficiently that it gave her enough time for knitting and 
other artistic accomplishments Her education was extremely limited, 
not going beyond the reading of the Ramayana, the Mahabhorata and some 
other religious books , but she learnt orally many things from her husband, 
sons, and others, so well that m conversation she was taken to be highly 
educated. Her memory and the power of retention were indeed great. 
She could repeat a thing when she had heard it only once and remembered 
very old sayings and events as if they had happened the day before Fallen 
on bad days after her husband's death, she was put on her mettle and 
showed wonderful patience, calmness, frugality and adaptability to sudden 
change of circumstances The person who spent a thousand rupees monthly 
to manage her household affairs, had now only thirty rupees a month to 
maintain herself and her sons and daughters with But she was never for 
a day seen to be dejected She managed every affair of her family with 
that meagre income m such a way that those who saw it took her monthly 
expenditure to be much higher One shudders indeed to think of the 
terrible condition into which Bhuvaneswan fell at the sudden death or 
her husband There was no certain income with which to meet the needs 
of her family , and yet she had to maintain her old mother, sons and 
daughters brought up m opulence, and meet the expenses for the education 
of her children Her relatives who had been enabled to earn a decent livmg- 
by her husband’s generosity and influence, now found an opportunity to 
their liking and, far from helping her, were even determined to deprive hero 
her just possessions Her eldest son Narendranath, possessed of many goo 
qualities, failed to find a job in spite of his best efforts m various ways , an 
losing all attraction for the world, he was getting ready to 

n „. naturally feels respect and reverence for Sri Bhuvanes 

j*. — » » ’•r'T.rtr.r.” 

,w tprnble condition When we discuss the close relat 
Narendranath with the Master, we shall have to revert again to 
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topic of the straitened circumstances of the family during this period. 
Therefore, instead of giving a further detailed description of it here, 
let us now tell the reader of his coming to Dakshmeswar for the 
second time 



CHAPTER IV 


NARENDRA’S SECOND AND THIRD VISITS 
TO THE MASTER 


1, The reason 
■why Narendratook 
n long while to visit 
the Master for the 
second time, even 
though he took him 
to be a real lover of 
•God 


WHEN persons who truly depend on their own exertion and have formed 
fixed aspirations find greatness m others, they admit it 
freely and feel a wonderful joy m their hearts Again, 
if they find that greatness manifested in any one to an 
extraordinary degree, their minds constantly dwell on 
the thought of it, and the more they do so the more are 
they ravished and dazed in admiration This goes on for 
some time. But that does not deflect them from their 
own path or make them imitate such a person — their 
lives are not coloured by the acts and thoughts of the other person except 
through long association, companionship and the sweet bond of love. 
Narendra was in that state when he first met the Master at Dakshineswar 
Although attracted by the Master’s extraordinary renunciation and the 
absolute agreement between his thoughts and words, Narendra’s heart 
did not consent to accept him as the ideal of life. Recollections of the 
Master’s wonderful character and behaviour, no doubt, arose again and 
again in his mind for some time after his return from Dakshineswar , yet, 
he felt no urgency in fulfilling his promise of going to him a second time, 
and applied his mind to doing what he considered his own duty. His 
impression for which his Western education was responsible,— that the 
Master was a monomaniac— was undoubtedly a great factor m postponing 
his visit indefinitely Again, besides practising meditation and study m 
the college, Narendra was then engaged daily m systematically learning 
music and taking physical exercise Moreover, m imitation of the 
Btahmo Samaj, he was then forming associations for prayer and dis- 
cussion in different parts of Calcutta for the mental and spiritual improve- 
ment of his friends Was it. therefore, a matter of surprise that ns 

+Vin „ght ot going to Dakshineswar remained suppressed for a month 
thought ot going hdd back by b]s sense of dalIy dunes. Ins 

inciting him to go alone to Dakshineswar 


Although he was thus 


memory and truthfulness were 



2 Narendracame 
for the second time 
and had by the 
power of the Mas- 
ter, a wonderful 
direct perception 
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to fulfil his promise as soon as he could find time. So, we find Narendra 
one day wending his way alone to Dakshmeswar for the second time about 
a month after his first visit We give the reader here that day s events as 
described to us later on by himself 

•• j ha< i no idea that the Dakshmeswar Kali temple was so far irom 
Calcutta, for I went there only once and that by 
carriage I used to visit Dasarathi Sannyal, Satkan 
Lahin and other friends at Baranagar and thought that 
Rasmam’s garden must be somewhere near their houses. 
But the journey seemed to be never ending, however far 
I proceeded. Anyway, enquiring of many people, I 
reached D akshmes war at last and went direct to the Master’s room I saw 
him sitting alone, merged m himself, on the small bedstead placed near the 
bigger one There was no one with him. No sooner had he seen me than 
he ca lied me joyfully to him and made me sit on one end of the bedstead. 

I sat down but found him in a strange mood. He spoke indistinctly some- 
thing to himself, looked steadfastly at me and was slowly coming towards 
me I thought another scene of lunacy was going to be enacted. Scarcely 
had I thought so when he came to me and placed his right foot on my body, 
and immediately I had a wonderful experience I saw with my eyes open 
that all the things of the room together with the walls were rapidly 
whirling and receding into an unknown region and my I-ness together 
with the whole universe was, as it were, going to vanish m the all- 
devouring great void I was then overwhelmed with a terrible fear; 

I had known that the destruction of I-ness was death and that death 
was before me, very near at hand. Unable to control myself, I cried' 
out loudly and said, ‘Ah! What is it you have done to me? I have 
my parents, you know.’ Giving out a hoarse laugh to hear those words of 
mine and touching my breast with his hand, he said, 1 Let it then cease 
now , it need not be done all at once , it will come to pass in course of 
time ’ I was amazed to see that extraordinary experience of mine vanish as- 
quickly as it had come when he touched me in that manner and said those 
words I came to the normal state and saw things inside and outside the 
room standing still as before. 

“ Although it has taken so much time to describe the event, it- 
actually happened in a much shorter time It produced 
a great revolution in my mind I was puzzled and went 
on thinking what it was that had happened I have seen 
indeed that the experience came and vanished suddenly 
by the power of this wonderful person. I had read in 
books about mesmerism and hypnotism. I was led to 
wonder if it was anything like these But my heart- 
refused to admit it For, persons of great will-power spread their 


v 3 Narendra’s en- 
deavour to find out 
the cause of that 
perception and not 
to be overwhelmed 
in that way in 
future 
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influence on weak minds only and bring about such conditions; but, lam 
by no means such ; rather I have been till now feeling proud of being very 
intelligent and possessed of great strength of mind I have not indeed been 
charmed and become a puppet in his hands, unlike ordinary people, who 
arc reduced to that state when they are in the company of persons 
possessed of extraordinary qualities Rather I came to the certain con- 
clusion since I saw him first, that he was a monomaniac Why should 
I then have been suddenly in that state 7 I pondered over it but could 
conclude nothing , there it remained in my heart an unsolved problem of 
great import. I remembered the words of the great poet, * There are more 
things in heaven and earth, than arc dreamt of in your philosophy.’ I 
thought that this might be one such , I reflected and came to the conclusion 
that the truth about it could not he ascertained I was, however, determined 
to be on my guard so that this wonderful madman might not in future bring 
about such a change in my mind by spreading his influence and gaming 
mastery over it 

" I continued thinking— how could I consider that person to be mad 
who could shatter to pieces the structure of a ramd like 
mine, possessed of a strong power of will, and filled with 
firm impressions, who could refashion it after his own 
pattern like a ball of clay 7 But how could I regard the 
manner m which he addressed me and the words he 
spoke aside to me during my first visit to him as otherwise than the ravings 
of a madman 7 Therefore, just as I could not find out the cause of the 
aforesaid experience, even so, I could not come to any certain conclusion 
about this person, pure and simple-hearted like a child From my boyhood 
I could not rest satisfied without coming to a conclusion with the 
help of observation and investigation, reason and argumentation about ‘ 
each person and thing I came m contact with That nature of mine 
received a severe shock that day, creating an anguish in my heart. 
As a result of this, there arose a firmer determination in my mind 
understand thoroughly the nature and power of that wonderful 


4 Narcndrn 
thought variously 
of the Master and 
resolved to under- 
stand lum properly 


to 
tierson 


My time passed that day m various thoughts and resolutions But 
„ the Master appeared to be a different person altogether 

The Master _ . - « i 


5 

behaved towards 
Narcndra like one 
long familiar with 
him 


after that event and began to feed me lovingly and 
behave m all matters like one long familiar with me His 
behaviour resembled that of people conducting them- 
selves towards their dear friends or relatives when they 
meet after a long separation He fed me, talked to me, loved me and cut 
,okes with me as best he could-and he still remained unsatisfied, as if a) 
tfese S fat short of what he wanted to do That love and behaviour of 
his also caused not a little anxiety m me. Seeing the shades of eveni 
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falling, I took leave of him for that day Pained to the core of his heart, he 
extracted a promise from me, as on the previous occasion, that I would 
return to him at the earliest and then allowed me to go home. And 
I left Dakshineswar musing on what had happened and how to solve the 
problem ” 

We do not know how long after his second visit Narendra came 
again to the Master But seeing that a strong desire arose 

arenrs m i) ls mm( J t0 know and understand him after he had be- 
third visit 

come acquainted with that wonderful power of his, we 
think the delay was not long That eagerness must have brought him to 
the lotus feet of the Master at the earliest possible opportunity. But it 
might have been at the end of a week during which period he had to 
attend college When there once arose an inquiry about anything m his 
mind, Narendra paid no attention to his food, dress or leisure and found no 
rest in his mind till he could solve it It is therefore understandable 
that his mind would have been m a similar condition m the effort to 
•comprehend the Master Again, it does not take one long to understand 
that he made his mind very firm and cautious before he came to the 
Master for the third time, lest it should be made to undergo a change as 
on the previous occasion But what happened was inconceivable We 
give the reader here what we heard from both the Master and 
Narendranath 

On that occasion the Master asked him to accompany him for a walk 
7 Naiendta lost t0 J a du Mallick’s garden hard by, probably because there 
normal conscious- was a crowd at the Kali temple at that time. Maybe, 

TV* t0UCh there was some other reason Jadunath himself and 

ecstasy ” hls mother had great respect and reverence for the 

Master They had given orders to the chief officer of 
their garden that, even if they were absent, the parlour facing the Ganga 
s ou d be opened for the Master to sit in whenever he came for a walk 
t lere The Master walked with Narendra for some time in the garden 
n the bank of the Ganga that day. Talking with Narendra, he came to 
iat parlour, sat down there and entered into ecstasy shortly afterwards, 
arendra sat near at hand and was calmly observing that state of the 
Master’ when the latter suddenly approached and touched him as before 
Although he exercised great caution because of his previous experience, 
arendra became completely overwhelmed at that powerful touch He 
ost consciousness completely that day, not partially as had happened 

timpkfi PreV1 ° U , S 0ccasIon , r When he re g alne d consciousness after sorae- 
' , Saw that the Master was passing his hand on his chest and, on 
seeing him come to the normal state, smiled gently and sweetly. 

Narendra did not tell us anything of the nature of the experience 
m had after he had lost his consciousness We thought he did not 
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express jt to us because it was a secret But we realized later from 
what the Master told us one day m course of his conversation on this 
event, that it was natural for Narendra not to have known it. The 
Master said : 

“When Nnrcndia had lost his normal consciousness I asked him 
8 The Master that day many questions, such as who he was, where 
put mnn\ questions he came fiom, why he came (was born), how long 
to N itcudin m thnt ] 1C would be here (in this world) and so on and so 
n,atc forth. Entering into the depth of his being, he gave 

proper answers to all these questions. These answers of his confirmed 
v, hat I thought and saw and knew m my visions about him. It is forbidden 
to say all those things But I have known from all these that on 
the day when he will know who he is, he will no more remain- 
m this world ; he will, with a strong power of will, immediately 
give up lus body through Yoga Narendra is a great soul perfect m 
meditation " 

Once again, later, the Master told us a little of the visions he had 
had about Narendra We narrate them here for the convenience of 
the reader. For, when we learned of those visions from the Master, we 
understood that lie had had them before Narendra came to Daksbineswar. 


The Master said • 

“ One day I saw that, through Saraadhi, my mind was going up by a 
luminous path. Going beyond the gross world studded 
9 The Master s WJt j 1 t j )e sunj t ] lc moon an d stars, it entered first of alt 

•'bout'^Narcndra into the subtle world of ideas The more it began 

to ascend to higher and higher strata of that realm, the 
more did I see beautiful ideal forms of deities existing on both sides of 
the path It came gradually to the last extremity of that region I saw ' 
a fence made of light there separating the realm of the divisible from that 
of the indivisible Leaping over that fence, the mind entered by degrees 
the realm of the indivisible J saw that there was no more any person or 
thing there having a form As if afraid to enter there, even the gods and 
goddesses possessing heavenly bodies exercised their authority over realms 
far below. But the very next moment I saw seven wise Rishis having 
bodies consisting of divine Light only, seated there in Samadhi I felt that, 
m virtue and knowledge, love and renunciation, they had excelled even tb 
gods and goddesses, not to speak of human beings Astonished, w 
nondermg over their greatness when I saw before me that a part of 
’hoi” n LTJ, »f »f .h. “ Abode " of d* ***** 

slightest tinge of difference, became solidified and converted into the f 
si g est lM Coraln g down to one of those Rishis, and throwing Its- 
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made great efforts to wake him. up from Samadhi. The Rishi woke up 
at the delicate and loving touch and looked on at that wonderful Child with 
half-shut eyes, free from winking. Seeing the state of his bright face, 
full of delight, I thought that the Child was the treasure of his heart- 
their familiarity was of eternity. The extraordinary divine Child then 
expressed infinite joy and said to him, ‘I am going, you must come 
with me’ The Rishi said nothing at that request but his loving eyes 
expressed his hearty assent Afterwards, looking on the Child with loving 
eyes for some time, he entered again into Samadhi. Astonished, I then saw 
that, converted into the form of bright light, a part of the mind and body 
of that Rishi came down to the earth along the reverse path. Hardly had 
I seen Narendra for the first time when I knew that he was that Rishi.” 1 

Narendra must have been astounded when that change in his mental 
state was produced for the second time by the influence 
conviction about of the Master s wonderful power. He felt in his heart 
the Master— as the of hearts how unavailing the power of his mind and 
result of his won- intellect was compared with that insuperable divine 
derful direct p 0wer His former impression about the Master, that he 
experience was a monomaniac, was changed But it cannot be said 

that he understood the meaning and purpose of what the Master said to 
him m seclusion when he was at his lotus feet for the first time at Dakshi- 
neswar The Master, he felt, was an extraordinary great soul possessed of 
divine power , he could turn at will the mind of a man like him to a higher 
direction, and with it he understood that, as his will was completely 
identified with that of the divine Lord, that kind of desire did not arise in 
his mind in respect of all , and it was not a little piece of good fortune 
for him to have the grace of such a sublime soul without asking for it 
, Narendra was compelled to come to the aforesaid conclusion and to 
11 The conse- change many of his former conceptions m the wake of it. 
quent change of He had formerly a great objection to accept as Guru or 
Narehdra's con- spiritual guide one who possessed small powers and vision 
cepaon of the Guru anc j was w eak like himself and to engage himself in carry- 
ing out indiscriminately whatever he said It is needless to say that that 
attitude was confirmed when he joined the Brahmo Samaj As the result 
of the events of those two days, that conception of his was severely shaken. 
He understood that such souls, though rare, are actually born in the world — 
souls, whose extraordinary love, purity, penance and renunciation far surpass 
the conception of God existing in the little minds and intellects of ordinary 
men Therefore, if they are accepted as Gurus, ordinary men will be 


1 The Master described this vision to us in his extraordinary simple language It is 
impossible for us to reproduce perfectly that language Having no other course left open 
to us, we have kept his language as far as la> m our power, and expressed it briefly here 
Asking him about the Child of his vision, one day we came to know that the Master 
himself assumed the form of that Child, 

47 
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greatly benefited Consequently he was,ready to accept the Master as the 
Guru ; but he could not go so far as to accept indiscriminately whatever 
he said 

The idea that God could not be realized without renunciation 

12 Nateadta prevailed m Narendra’s mind from his boyhood. It was 
grew in rcnuncia- due to his impressions from previous births This 
tion and detach- accounts for the fact that although he became a regular 
ment m the com- member of the Brahmo Samaj, he was never inclined to 
pany of the Master j 0 j n t jj elr mee ti n gs and associations for the reform of the 
institution of marriage This idea of renunciation, latent m him, now 
grew wonderfully, as he had the blessed privilege of meeting the all- 
renouncing Master and of being acquainted with his extraordinary powers 

But one thing became the greatest concern of Narendra’s thought 

13 Narendra rc- ft° m now on On coming in contact with such great 
solved not to powerful souls, the human mind, he thought, generally 
accept anything believes in every word they say without weighing it pro- 
said by the Master per ] y or at all ; and he must save himself from that There- 
without testing it f or6i although he was now cherishing great respect and 
reverence for the Master on account of the events of the two days men- 
tioned above, he was nevertheless determined never to accept anything 
regarding bis visions and experiences without personally having an im- 
mediate knowledge of them, or subjecting them to a most rigorous test of 
reason, even if it led him to incur the displeasure of the Master Therefore, 
just as, on the one hand, he was solicitous of keeping his mind always ready 
to receive the unknown truths of the spiritual world, so, on the other hand, 
he engaged himself, since then, in putting to a severe test the Master's 


wonderful behaviour and visions 

It was evident to the keen intellect of Narendra that only by • 
accepting the Master as an incarnation of God, could his 

14 Narendra’s stran g e WO rds during their first meeting, because of which 

conduct since then ^ ^ a d considered him a monomaniac, yield a consistent 

meaning. But .how could his truth-seeking and rational mind accept the 
fact all on a sudden ? So he decided that if ever God gave him the power 
of understanding those things he would discuss them. Thus relegating the 
problem to a dark corner of his mind, he now devoted himself to learning 
from and discussing with the Master how to realize God and be blessed 

A powerful mind feels a strong resistance from within when, at t e 
time of accepting a new truth, it has to change its former 

15 The then coimc tions Narendra was now in that predicament 

mental state of yjjough acquainted with the Master’s wonderful power, 

Narendra he cou id not completely accept him, and though feeling 

attracted, he tried to stand aloof from him. We shall see later how matters 
stood as the result of such an effort of his, 



CHAPTER V 


THE MASTER’S SELFLESS LOVE AND 
NARENDRANATH 


1 The extraordi- 
nary experiences of 
Narendra in his 
early life 

(1) He saw a light 
before falling 
asleep 


NARENDRANATH, we said, was born with wonderful good impressions. 

This fact accounts for a number of unusual experiences he 
used to have even before he visited the Master. We 
narrate here a few of them as examples Narendra said, 
“ I used to see all my life a wonderful point of light 
between my eyebrows as soon as I shut my eyes m order 
to go to sleep and I used to observe attentively its various 
changes In order that it might be convenient to see it, 
I used to he on my bed m the way people bow down touching the ground 
with their foreheads The extraordinary point used to change its colours 
and increasing m size, become gradually converted into the form of a ball 
and bursting at last cover my body from head to foot with white liquid 
light As soon as that happened, I lost consciousness and fell asleep. 
I beheved that all people went to sleep that way I was long under 
that impression When I grew up and began to practise meditation, that 
1 point of light used to come before me, first of all, as soon as I closed my 
eyes and concentrated my mmd on it In those days I daily practised 
meditation with a few friends according to the instruction of Maharshi 
Devendranath We talked among ourselves about the nature of visions 
and experiences each of us had. At that time I came to know from what 
they said that they never had the vision of such light and that none of 
them went to sleep m that way 

Again, since my childhood, it happened sometimes that when I 
saw a thing, place or person, I had the impression that 
I was very familiar with it or him , I thought I had seen 
it or him somewhere before I tried to recollect but 
failed But that could never convince me that I had 
not seen them before This happened very often Per- 
haps I was m the company of friends in some place 
and there was a discussion on a certain subject ; at that 
time someone made a remark and immediately I remembered, ‘ Ah ! I have 


(2) Sometimes, 
coming to a certain 
place or in contact 
*ith some thing or 
person, he used to 
feel he had already 
Knov, n them 
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2 Narcndra's 
direct experience 
o£ the Master’s 
divine powers His 
rcfJections on and 
wonder at them 


had talks on this subject with them m this house long before and 
this person made the same remark at that time also.’ I tried to recollect, 
but could not make out when and where I had talked thus with them 
When I came to know of the doctrine of rebirth, I thought I might 
perhaps have been acquainted with those places and persons during a 
previous life and that a partial recollection of them sometimes came to my 
mind in that manner I was afterwards convinced that such a conclusion on 
the subject was not reasonable. Now 1 it appears to me that before I was 
born I somehow, as on a cinematographic film, saw those persons with 
whom I was to be familiar in this life and a memory of these arose m my 
mind from time to time after I was born ” 

Hearing of the pure life and of the ecstasy of the Master from 
many people ' Narendranath came to see him. He 
nevet imagined even in a dream that when he saw him, 
he would undergo any mental change or wonderful 
experience But such he did undergo The experi- 
ences he had had before seemed to be commonplace 
and trifling compared with those extraordinary ones 
he had on the two days of his second and third visits to the Master. 
His uncommon intelligence had to accept defeat when he tried to fathom 
the depth of the Master’s personality— the knotty problem eluded solution. 
For, he could find riot an iota of reason to doubt that it was through the 
inscrutable divine power of the Master that he had had those wonderful 
experiences. And the more he mused on it, the greater grew his 
amazement. 

One is simply flabbergasted when one thinks of the wonderfu 
3 How great was experience Narendra had during his second visit to 
Narendra-s fitness the Master. Such an experience, accordimng to the. 
for spirituality scriptures, occurs in the life of mediocrities as the 

result of long practice of penance and renunciation, and when it 

behaviour towards the students J . h - t I n the course of a discussion on 

Mr Hastie came to teach literature ' m rnt 0 a trance when he (the 

the poems of W ° rd ^'' 0 ; th V^ “ NatuIe As the Students did not understand what a 
poet) experienced the be u^ f and at last sald , ..That state .. produced by 

trance was, be explained it to tne p p y culaJ . object A person fit fot such a 

purity of mmd and its concentration o P > rf Daks bineswar attain that 

state is rarely seen I have seen , t lf you g0 and see once that state of 

state among contemporan { the f, IEt time from Mr Hastie. Narend* s ® ht 

"1S-S:£L Again, as he frequented tbe Btahmo Sama,. 

have heard of him there also. 
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appears somehow, the man is beside himself with joy to feel t 
manifestation of God in the Guru and entirely surrenders himself to 
him It is no small surprise that Narendra did not do so , and it is dear 
from this how great his fitness was for the spiritual world He did not 
altogether lose himself only because he ranked very high in regard to 
spiritual fitness. And it was because of this uncommon fitness of his that 
he could restrain himself so wonderfully What was more, he had engaged 
himself for a very long time in testing the extraordinary character 
and behaviour of the Master and m ascertaining their causes But, 
although he could check himself and did not completely surrender 
to the Master, it is an undeniable fact that he was greatly attracted 
towards him 

The Master on his part felt a strong attraction for Narendra 
from the day they met Possessed of the immediate 

4 How far the jj now i e( jg e 0 f Brahman, the high-minded Guru became 

Master was attract- ,1 t 

ed to Narendra restless owing to an anxious eagerness to pour all the 

realizations of his spiritual life into the mind of the 
very worthy disciple as soon as he met him. That profound eagerness 
cannot be measured That unmotivated restlessness, free from the slightest 
tinge of selfishness, occurs in fulfilment of the divine will m the minds 
of the Gurus who are perfectly poised and contented m the Self 
alone It is under such inspiration that the great souls, the teachers 
of the world, the moment they see perfectly fit disciples, make them 
reach the safe haven of the knowledge of Brahman, and the shackles 
of desires of those disciples fall off, life's goal is attained and perfection 
reached 1 

There is no doubt that the Master felt strongly inclined to induct 

5 The Master's Narendra at once mro ecstasy, thus making him a 
attempt to give knower of Brahman on the very first day he came 
Narendra the alone to Dakshineswar For when, three or four years 
knowledge of after this event, Narendra surrendered completely to 

veiy first day ** the ^ aster an< * was a g aln and again praying to him to 
grant him Nirvikalpa Samadhi, the Master would allude 


5 The Master's 
attempt to give 
Narendra the 


Brahman on the 
very first day 


to this event and say jestingly to him in our presence, " Why, did you not 
then say that you had your parents to serve ? ” “ Look here ”, said he, at 
other times, " a man died and became a ghost. He lived alone for a long 
time and sorely felt the need of a companion. He ran in search of one 
wherever he heard that a man had met with an accident and died, for on 
such occasions men turned into ghosts But the dead man, he would 
invariably find much to his chagrin, would be saved from turning into a 
ghost either by the touch of the water of the Ganga or by some other 
punfying agency. So he had to return every time quite disconsolate and 

1 It is known in the scriptures as the Sambhavi initiation IV. 4 



between N a t e n - 
dra's wonderful ex- 
pcncnces of the 
first and the second 
day 
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was forced to live a lonely life. The poor fellow's want of a companion 
was never satisfied. I am also exactly in that position. I thought, when 
saw you. Tins time perhaps I shall have a companion ’ But you too 
said that you ' had your parents So I could not have a companion" 

, s wouM thc Master mention that day’s event and very often jest 
with Narendra. 

Noting the terrible fear gripping Narendra’s mind when he was at 
6 Thc difference P° ln t °f attaining Samadhi, the Master ceased making 
further efforts But it raised doubts in the Master’s 
mind. He doubted the truth of the visions and experi- 
ences he had had about Narendra some time previously. 
This is, we guess, the reason why he overwhelmed him 
with his power when Narendra came to Dakshineswar 
for the third time and knew from him many secrets of his life. His 
anxiety was removed only when he found Narendra’s answers to 
his questions telly exactly with his own visions This proves that 
Narendra did not have the same kind of ecstasy at Dakshineswar on both 
the days. 

After the test the Master was free from anxiety in a way , but some 
apprehension was still lurking in his mind. For, Narendra, 
the Master saw, had in him m full measure eighteen 
qualities or manifestations of power, the possession of one 
or two of which enables a man to acquire extraordinary 
fame and influence in the world. It would lead to an undesirable contrary 
result, he thought, if Narendra failed to direct them properly into the 
spiritual channel by realizing the ultimate truth about God, man and 
the world If that happened, Narendra would found a new sect or 
religion and be famous in the world like other spiritual leaders or' 
prophets. But m that case, it would not be possible for him first to 
realize himself and then to disseminate the grand catholic truth of the 
spiritual world, the realization and propagation of which were the crying 
needs of the modern age, and the world would thus he deprived of its 
greatest blessing Therefore, there arose then a great ardent desire m 
the Master’s heart that Narendra should follow him in all respects and, 
like him, have the immediate knowledge of the grand spiritual truths ready 
to reveal'themselves ‘The Master used to say, Just as water-weeds are 
seen to grow in pools, small ponds, etc , where there is no current of water, 
so, sects confined within narrow circles arise whenever in the spiritual 
world man remains contented with partial truths, regarding them as the 
whole ” One is surprised to think m how many ways the Master tried to 

make Narendra a fit recipient of the perfect truth Lest, possessed of extra- 
ordinary intelligence and mental qualities as he was, he should go astray 
and form a sect of his own. 


7, The Master's 
apprehension about 
Narendra 



8 The reason of 
the Master's extra- 
ordinary attraction 
for Natendra 
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Tbs strange strong attracts of the Master for Narendra which 
he had from their very first meeting, did not abate 
and assume a natural state till he was convinced 
that there was no more possibility of Narendra going 
astray m the manner mentioned above A little 
reflection on this phenomenon clearly shows that 
some of its causes were rooted m the Masters extraordinary visions 
about Narendra and the rest in the fear lest, coming under the 
influence of the modern age, he should willingly take upon him- 
self some such bondage as the desire for a wife, wealth or 
fame, and fail even partially to fulfil the ultimate aim of his 
great life 

As a result of the Master's long period of penance and renunciation, 
his limited individual consciousness disappeared and he 
9. This attraction became ete rnally identified m consciousness with the 

and inevitable 4 " 1 * Cause of the universe and felt the Lord s act of doing 
good to humanity as bs own He came to know 
through the power of tbs knowledge that it was the will of the 
benign all-pervading Person that the very great work of removing 
the causes of the decline of religion in the modern age should be 
accomplished with his body and mind as instruments. And it was 
through the power of the same knowledge that he knew that 
Natendra was not born to secure some puny httle selfish end of his 
own, but, out of intense love for God, he had come down on earth to 
help him in the work of doing good to humanity Is it, therefore, 
surprising that he should regard the selfless, eternally free Narendra 
as supremely his own and be strongly attracted towards him ? 
Strange though it might appear to superficial observers, to penetrating 
eyes tbs attraction of the Master for Narendra was quite natural and 
inevitable. 

It is beyond our power to give an indication of how intensely the 
10 The Master’s Master regarded Narendranath as his own and how 
love for Narendra deeply he loved him from the day he met bm first The 
was not of the reasons that prompt worldly people to regard others as 
worldly type their own and bestow their love on them were conspicu- 

ous by their absence m tbs case But it never fell to our lot to see any- 
where else even an iota of the joy or anxiety felt by the Master owing to 
lus union with or separation from Narendra We had never before an 
idea that man could love man so selflessly. When we saw the Master’s 
wonderful love for Narendra, we were convinced that the world was 
sure to witness the day when man would realize the manifestation 
of God in man and feel blessed by pouring out truly selfless love 
on bm 
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Swatm Premananda came for the first time to the Master shortly 

11 Swami Pie- after ^ arenci ra ^ad come to be with him For some 
mananda's testi- reason Narendra could not come to Dakshineswar for 
mony to that love about a week or so Premananda was simply charmed 

to see the Master s agonizing pain of separation from 
Narendra and used to describe it to us on many occasions 

He said, “ Swami Brahmananda and I went to the Hatkhola-ghat to 

12 Swann Pre- ta ^ c a ^ oat there, when I saw Ramdayal Babu there 

mananda came for Knowing that he was also going to Dakshineswar, we got 
the first time to into a boat together, and it was almost dusk when we 
Dakshineswar and reached Ram Rasmam’s Kali temple We came to the 
found the Master’s Master’s room and were told that he had gone to the 
rendra temple to pay obeisance to the Mother of the universe 

Asking us to stay there, Swami Brahmananda went 
towards the temple to bring him I saw him holding the Master very 
carefully and coming with him, saying, ‘ Steps, go up here, down here, etc * 
I had already heard that the Master used to become overwhelmed with 
emotions and lose normal consciousness Therefore, I knew that he was 
in ecstasy when I saw him thus coming, reeling like a drunken man 
Entering the room in that state, he sat on the small bedstead Coming 
shortly afterwards to the normal state, he asked me a few questions about 
myself and my relations and began to examine the features of my face, 
hands, feet, etc He held m his hand for some time my forearm from the 
elbow to the fingers to feel its weight and then said, ‘ Nice ’ He alone 
knew what he understood by that Then he asked Ramdayal Babu about 
Narendra’s health Hearing that he was all right, the Master said, 

' It is long since he came here I should very much like to see him Please 
ask him to come once ’ 

“ A few hours were delightfully spent in religious talks We took 

„ our meal at 10 p m and lay down m the verandah to the 

13 What Frema- 

nanda thought east of the Master s room and to the north of the court- 
wben he saw the yard. Beds were arranged for the Master and Swami 
terrible anxiety of Brahmananda m the room Scarcely had an hour passed, 
the Master for the w j len he came out from his room with his cloth under 
whole night his arm-pit to our bedside and, addressing Ramdayal 


Babu, said affectionately, ‘Are you sleeping’’ Both of us sat up 
hurriedly on our beds and said, ' No, sir’ The Master said, 1 Look here, as 
I have not seen Narendra for a long time, I feel as if my whole soul is being 
forcibly wrung like a wet towel , please ask him to come once and see me 
He is a person of pure Sattva, he is Narayana Himself, I cannot have 
oeace of mind if I don’t see him now and then’ Ramdayal Babu ha 
been frequenting Dakshineswar for some time past The boyish nature o 
S ST1 not. .Wore, »nW» » ta l" 1 
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behaviour of the Master, he knew that he was in ecstasy. He tried to 
console him saying that he would see Narendra as soon as it was morning 
and ask him to come, and similar other things But that mood of the 
Master was not at all alleviated that night Knowing that we were having 
no rest, he would retire to his room now and then for some time But the 
next moment he would forget this and come to us again and begin to 
speak of Narendra’s good qualities, expressing pathetically the terrible 
anguish of his mind on account of Narendra’s long absence Seeing that 
terrible pang of separation of his, I was astonished and thought, ow 
wonderful is his love’ And how hard-hearted that person must be for 
whom his longing is so devastating and behaviour so pathetic ’ The night 
passed that way In the morning we went to the temple and paid our 
obeisance to the divine Mother. Then bowing down at the feet of the 


Master, we took leave of him and returned to Calcutta. 

At one time m the year 1883, a friend 1 of ours came to 
14, What Vai- Dakshmeswar and saw the Master extremely anxious, 
kunthanath said of because Narendranatb had not come for a long time 
the Master’s love He says, 4 ‘ The Master’s mind became full of Narendra, 
for Narendra as lt were . spo ke 0 f nothing else but Narendra’s good 

qualities ‘ Look here, 1 said he addressing me, ‘ Narendra is a man of pure 
Sattva , he, I have seen, is one of the four 2 belonging to the “ Abode 
of the Indivisible 11 and one of the “ Seven Rishis " 2 There is no limit to his 
good qualities 1 Saying so, the Master became much worried and was 
shedding incessant tears like a mother separated from her child. After 
wards, seeing that he was by no means able to control himself and con- 
sidering what we should think of that behaviour of his, he went with a 
rapid step to the verandah to the north of his room Weeping bitterly for 
some time he, we heard, sobbed out these words with a choked voice . 
*Ah T I cannot do without seeing him i 1 Controlling himself a little after 
some time, he came into the room and sat down beside us, saying pathetic- 
ally and sorrowfully, 1 1 wept so much, but Narendra did not come , the 
longing to see him has produced a terrible anguish as if my heart was 
being wrung , but he does not at all realize the intensity of the attraction 
I feel for him/ Saying so he became worried again and went out of the 
room. Returning to the room a little later, he said. What will they think 
to see that I, a man of such advanced age, am weeping and panting so much 
for him ? You are amongst the people who are my own , I don t feel 
ashamed m your presence But, what will others think when they see it ? 
But I can by no means control myself ’ We were speechless to see the 
Master’s love for Narendra We thought Narendra must be a godlike 


1 Vrukunthanath Sannyal 

* Sanaka, Sanandana, Sanatana and Sanatkumara — Tr 

* Sana, Sanatkumara, Sanat-sujata, Sanaka, Sanandana, Sanatana and ICapila Tr 
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person. Why otherwise was the Master so much attracted towards him ? 
We then said consoling him, ‘Ah, it is very wrong of him, sir , he knows 
you feel so much pain on account of his absence and still he does not 
come.' Shortly after this event, one day he introduced me to Narendra 
I saw that the Master was as delighted when united with Narendra as he was 
worried when separated from him. We went later to Dakshineswar on 
the Master's birthday The devotees that day adorned him beautifully 
— dressed him up m new attire, flower-garlands, sandal-paste, etc. Kirtan 
was being sung in the verandah to the east of his room, near the garden 
Surrounded by the devotees, the Master listened to it, now entering into 
ecstasy, now making the Kirtan interesting by interposing extempore 
a line or two But he could not enjoy the bliss fully on account of the 
absence of Narendra. He looked around from time to time and said to us, 
‘ Narendra, I see, has not come.' At about noon Narendra came and bowed 
down to his feet in the assembly of the devotees. As soon as the Master 
saw him, he jumped up, sat on his shoulders and went into ecstasy 
Afterwards coming to the normal state, he engaged himself m con- 
versing with and feeding him. He listened to the Kirtan no more 
that day.” 

One is surprised to think of the love that is rarely to be found 
even amongst the gods, of which Narendra was the 
15 Although an r ent when he came t0 t h e Master One clearly 

the Master’s love, understands how strong his love for truth was, when 
Narendra remained one finds that m spite of that unusual ceaseless shower 
unmoved, this de- 0 f selfless love, he remained firm and unmoved an 


monstrates his un- went f orW ard to test the Master at every step so 
common fitness for that he m ight attain the wholly unalloyed truth Sur- 
spintuality pnsing as it was, the other side, viz, the Master’s 

magnanimity and absence of egoism, was no less amazing. When one 
finds that, instead of feeling wounded on account of that unbecoming 
mood of Narendra's, he submitted himself gladly to be so tested in order 
that the disciple might have the satisfaction of realizing spiritual truths 
thoroughly investigated by himself, one’s surprise simply transcends all 
limits Thus the more we study the relation of the Master with 
Narendra, the more are we charmed to see the eagerness, on the par 
of the one, to accept all things only after testing them and, on th 
of the other, to bring home high spiritual truths to the d.sciple by 
submitting to the tests We shall then understand how a true Gu 
teaches a highly qualified disciple by keeping intac t hls s ^ ^ ence 
and how at last he occupies for ever a place of high regard and reveren 

m the heart of the disciple. 



CHAPTER VI— SECTION 1 


THE EXTRAORDINARY RELATION BETWEEN THE 
MASTER AND NARENDRANATH 

NARENDRANATH had the privilege of enjoying the holy company of the 

1 How long Master for five years The reader might take us to mean 
Narendra had the that he spent those years continuously at the holy feet 
Master s holy 0 f the Master at Dakshmeswar. It was not so Like 

?r p ‘ ‘ all the other devotees of Calcutta, he also used to come 

from home and pay visits to the Master during those years But he, it is 
certain, visited Dakshmeswar at short intervals, as he became an especial 
object of the infinite love of the Master from the very beginning It 
gradually came to be regarded an essential duty of Narendra to go there 
once or twice a week and, when there was leisure, to spend two, three or 
more days there It is not as if there was no deviation from this rule at 
times But, greatly attracted to him from the beginning, the Master did 
not allow him to break that rule to any great extent When Narendra 
could not come to Dakshmeswar for a week for any reason, the Master 
would be quite restless to see him and, sending him word, had him brought 
to him , or he himself would go to Calcutta and spend a few hours with 
him There were, as far as we know, no gaps m Narendra’s regular visits 
to Dakshmeswar for two years following his acquaintance with the Master 
But he was compelled to break that rule when the whole responsibility of 
managing his family affairs devolved on his shoulders at the sudden death 
of his father, soon after his appearing for the B A. examination, by the 
beginning of 1884 

When we try to analyse the Master's dealings with Narendra during 

2 Five kmds of those five years we find five mam divisions in them • — 

behaviour of the First, — since his first meeting with Narendra, the 

NareV 1 towar< ^ s Master had known with the help of his mward vision 
this period dUrlne ^lat 3 highly qualified person like Narendra was very 

rare in the spiritual world and that Narendra was born 
to render him great assistance in the work which the divine Mother had 
entrusted to him, viz., the work of renovating the Eternal Religion to serve 
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the needs of the modern times by clearing it of its age-long undesirable 
accretions 

Second, — he bound Narendra for all eternity with the cord of infinite 
faith and love 

Third,— he tested him in various ways and knew that his mward 
vision did not hear false witness to Narendra’s greatness and purpose 
m life 


Fourth, — he taught Narendra in various ways and moulded him m 
such a way that he might become a fit instrument to fulfil that great 
purpose of his life. 

Fifth, — when the disciple's education was complete, the Master 
instructed Narendra, now possessed of the immediate knowledge of 
Brahman, how to proceed with the work of establishing religion and at 
last confidently placed him in charge of this work as well as of the Order 
founded by himself 

The Master had had some wonderful visions about his greatness, 
3 The Master's we sal d, before Narendra came to Dakshmeswar It 
faith and love for was owing to the influence of those visions that he 
Narendra were regarded Narendra, ever since their acquaintance, with 
bom of his wonder- an eye 0 f ln fi n ite faith and love That current of faith 
ful visions and j Qve £ 0WC( j un i{ orm ly ln his heart throughout the 

Master’s Me and bound Narendra to him with a cord of love that knew 
no breaking It is on this solid foundation of faith and love that the 
entire structure of the Master’s teaching and sometimes the testing of 
Narendra was built. 

The question may be posed • “ Why did the Master test Narendra, 


though he knew his greatness and the purpose of his 
h m T a< ^ vent wlt h the help of his own Yogic visions ? ’’ The 

tested Narendra simple reason is that even god-men like the Master— 
not to speak of ordinary people — when they enter the 
realm of Maya and assume a body, have their visions more or less blurred 
and there arises a possibility of error regarding the things seen by them. 
This is why such tests sometimes become necessary Explaining this to 
us the Master said, “You cannot give a lasting shape to gold without 


mixing it with some baser metal ” Even so, bodies and minds like those 
of incarnations cannot be produced out of pure Sattva, which reveals 
knowledge, if a little of Rajas and Tamas is not mixed with it There was 
a wonderful manifestation of spiritual knowledge m the Master, who was 
having supernatural visions by the grace of the divine Mother, when he 
was undergoing Sadhana On many occasions he doubted the truth o 
those visions and could accept them fully only after testing them Was it 
therefore, surprising that he would now test the wonderful visions he na 
had about Narendra before accepting them as true ’ 
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It must be admitted that, of the five modes of the Master’s behaviour 
towards Narendra mentioned above, three of them, 
5 ^ookelT u^on name ^’ fatth blended with love, testing and teaching 
Narendra began simultaneously We have already given the reader 

a brief account of the first kind of the Master's behaviour 
towards Narendra, or the Master’s faith in and love for him. We shall 
have to say much more about it later. For, the Master’s life had never 
before been so intimately united with that of any one of the devotees who 
had taken refuge in him as with that of Narendra As soon as he met one 
of his great disciples, Lord Jesus said, “ I will build my spiritual temple on 
steady and immovable foundation of the life of this man of firm faith ” 
Urged by Providence, such a conviction arose in the Master’s mind 
too, the moment he met Narendra The Master had the vision that 
Narendra was his son, his friend, born to carry out his commands and 
that the lives of Narendra and himself, like those of a pair of lovers, 
were eternally tied together with an unbreakable cord of love But 
such love is an exalted spiritual love in which the lover gives complete 
freedom to the beloved, yet keeps the other as one’s own from age 
to age It is love m which each of the pair feels happy to give his 
all to the other wanting nothing in return. It is doubtful indeed whether 
the world has ever witnessed such an episode of selfless love enacted 
before, as we saw in the lives of the Master and Narendra We are 
quite conscious of our incapacity to explain clearly to the reader all the 
phases of this extraordinary love We shall, however, give an indication 
of it in the interests of truth and then discuss the Master’s behaviour 
towards Narendra m detail 


Just as Narendra saw the Master’s purity, renunciation and smgle- 
6 The erroneous minded devotion and became attracted to him since 
impression of the the first meeting, even so, the Master, it seems to us, 
ordinary people -was charmed to see his boundless self-confidence and 
a out Narendra l 0 ve Q £ an d m ade him his own from the first 

day they met If we leave aside the Master’s Yogic visions about 
Narendra’s greatness and glorious future and try to find out the cause of 
their wonderful mutual attraction, what we have said before becomes 
evident People in general, devoid of insight, regarded Narendra’s wonder- 
ful self-confidence as arrogance, his boundless vigour as insolence, and 
his austere love of truth as a feigning or as an example of undeveloped 
intellect It is doubtless that they came to that conclusion from his absolute 
indifference to people’s praise, his plain-speaking, his free and unhesitating 
behaviour regarding all matters and, above all, his disdain to conceal 
anything for fear of anybody One of his neighbours, we remember, said 
to us about Narendra before we had been acquainted with him, “ There 
is a boy m that house , I have never seen a more hopelessly spoiled one 


! 
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than he : having taken his B A, degree he has become extremely vain 
as if the vast world does not count at all for him; he starts singing 
audaciously in the presence of his father and other superiors, keeping 
time on kettle drums with his palm and distended fingers , he goes along 
smoking a cigar in the presence of the elders of the quarter , and so on 
m matters One day, shortly after this, we went to the Master; 
perhaps it was our second or third visit to him — and heard him narrating 
Narendra’s good qualities thus • 

Speaking with Ratan, the chief officer of the garden house of 
7 The author Jadunath Mallick, and pointing to us, the Master said, 
heard Narendta’s “ These boys are good This boy has passed one and a 
praise from the half examinations (I was preparing for the F A 
Master examination that year), he is polite and calm , but I have 

not seen another boy like Narendra— he is as efficient m music, vocal and 
instrumental, as in the acquisition of knowledge, in conversation as well 
as in religious matters He loses normal consciousness m meditation 
during whole nights My Narendra is a coin with no alloy whatsoever . 
ring it and you hear the truest sound. I see other boys somehow pass two 
or three examinations with the utmost straining There it ends, they are a 
spent-up force. But Narendra is not hke that , he does everything with 
the greatest ease , to pass an examination is but a trifle with him He goes 
to the Brahmo Samaj also and sings devotional songs there , but he is not 
like other Brahmos— he is a true knower of Brahman He sees light when 
he sits for meditation. Is it for nothing that I love Narendra so much 7 " 
We were charmed to hear those words and, desinng to be acquainted with 
Narendra, asked him, “ Sir, where does Narendra live 7 ” The Master 
replied, “Narendra is the son of Viswanath Datta of Simla, Calcutta.” 
Afterwards, when we returned to Calcutta and made inquiries, we came to 
know that the young man, so much praised by the Master, was the very 
person whom our friend, his neighbour, had calumniated so vehemently. 
Quite astonished, we thought how improper our judgments on others 
characters often turn out to be when we base them on the casual activities 


of those persons T 

It will not be out of place here to mention another incident 
8 The author’s connected with this topic. One day we had the good 
erroneous impres- fortune to meet Narendranath at the house of a friend, 
sion about Naren- a few months before we heard the Master describing his 
dra at his first good qualities in that manner That day we only saw 
meeting with him jjj m did not like to have a talk with him on 

account of an erroneous impression. But the words he spoke that day 
were so deeply imprinted on our memory that even after the lapse o 
decades it seems that we have heard them but yesterday. Betor 
EbSt® tte OT «n« s under M we b.„ri .h~ w* 
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should be narrated , otherwise one will fail to understand why we carried 
that wrong impression about Narendranath on that occasion 

The friend in whose house we saw him that day had hired a two- 
9 The author's storeyed building in front of Narendra’s dwelling house 
lust meeting with at Gaur Mohan Mukherjee’s Lane in the Simla quarter. 
Narendia at a w e had been fellow-pupils in the same school for four 
friend's house or f lve years Two years before our friend was to 

appear for the Entrance examination, he set out for England, but could not 
proceed farther than Bombay Failing in his ambition, he became the 
editor of a newspaper, wrote essays and poems m Bengali and rose to be 
an author of a few books He had been married a short time previously 
After that event we heard from many sources that he was living an 
indifferent moral life and that he did not hesitate to earn money by 
various dishonest means It was only for the purpose of ascertain- 
ing the truth of this that we went unexpectedly to his house 
that day 

Sending word through a servant, we were sitting m a room of the 
10 The outward outer apartment, when a young man entered the room 
behaviour of and lolling against a bolster began humming a Hindi 
Narendra at that son g in an absolutely nonchalant manner, which indicated 
tune his familiarity with the owner of the house The song, 

as far as we remember, related to Sri Krishna , for, the two words “ Kanai ” 
and “ flute ” distinctly fell on our ears We could not view the young man 
with a kind eye inasmuch as his song about the “ black one's flute ” and 
his familiarity with our unprincipled friend were associated in our minds 
with his dress which, though not smacking of up-to-date fashions, was 
clean, his hair which was well tended and his looks of absent-mindedness, 
, easily mistaken for coldness Seeing him behave unabashedly m that 
manner and smokmg tobacco afterwards, ignoring our presence al- 
together, we happened to receive the impression that he was a faithful 
follower of our unprincipled friend and that the latter had acquired 
his evil ways by mixing with such young men Anyway, we also did 
not try to get introduced to him as he assumed an attitude of great 
indifference and continued to be in his own mood even though he 
noticed us 

Our boyhood friend came out shortly after and speaking to us a word 
11 Narendia's or two only though we met each other after a long 
talk on literature interval, began delightfully to talk on various subjects 
With the friend with the young man Though we did not hke that 
indifference of his, we thought it was against etiquette to take leave 
suddenly and were listening to the conversation on English and Bengali 
literatures, which our friend, the litterateur, had with the young man 
Although, when they began the conversation, they were to a great extent 
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agreed as to the function of high class literature, namely, that it should 
correctly express human sentiments, there arose a difference of opinion 
between them regarding the question whether a composition expressing 
any and every kind of human sentiment should be called literature only 
because it correctly represents it Our friend, as far as we remember, 
took up the affirmative position, whereas the young man held the contrary 
opinion We refuted our friend's position and tried to convince him 
that no composition, simply by virtue of its expressing a sentiment, good 
or bad, correctly, could be classed as a piece of high class literature if it 
did not accord with good taste and establish a high ideal In support of 
his own position, the young man mentioned the books of the famous 
English and Bengali literary men beginning with Chaucer and showed, 
one by one, that all of them gained immortality because they adhered 
to this high principle. The young man said m conclusion, “Although 
man feels all kinds of good and bad sentiments, he has always been 
straining to express some particular ideal m his mind. It is only m the 
realization and manifestation of that particular ideal that all the difference 
between man and man exists Thinking that the enjoyment of sights, 
tastes, etc , is permanent and real, ordinary men make the realization 
of it the aim of their life They idealize what is apparently real 1 There 
is little dlffeience between those people and beasts High class literature 
can never be created by men of this type There is another class of men 
who, unable to remain satisfied with the realization of the pleasure of 
enjoying what is seemingly real, feel higher and higher ideals within and 
are anxious to mould all outward things after that pattern— they want 
to realize the ideal.’ It is this class of men only who create real liter- 
ature Again, those among them who have recourse to the highest 
ideal and try to realize it in life, have generally to stand outside worldly , 
life I have seen the Paramahamsa of Dakshmeswar alone to have realized 
that ideal in life. That is why I have reverence for him ” 

We were, of course, astonished with the scholarship of the young man 
„ . and his power of expressing those profound ideas , but 

be acquainted with we were disappointed to think that there was no agree- 
Natendra’s great- ment between his words and actions inasmuch as we 
ness through the found a close relation existing between him and our 
Master friend We then took leave of our friend We were 

charmed to hear from the Master the above-mentioned catalogue of 
Narendra’s good qualities a few months after this event and went to Ins 
house to he introduced to him. When we came to know that the young man 
seen by us before was the Master’s much-praised Narendranath our 

astonishment knew no limits 

i This sentence was spoken in English Tr 
) This sentence too was spoken in English — Tr. 
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Ordinary people, contented with walking along the beaten track, 

13 The Master happened very often to regard Narendra as arrogant and 

recognized Naren- insolent and of improper conduct, when they saw his 
dra from the begin- external behaviour ; but the Master never fell into that 
n,n 6 error. From the very start of their acquaintance, he 

could understand that Narendra's “ arrogance and insolence ” arose from 
his great self-confidence, which was the result of the extraordinary mental 
power hidden within him, that his absolutely free behaviour indicated 
nothing but the self-control natural to him and that his indifference to the 
respect shown by people arose from the self-satisfaction due to his pure 
character. He had the conviction that in future the extraordinary nature 
of Narendra would fully blossom like a lotus of a thousand petals and would 
be established m its own incomparable glory and greatness. Coming then 
into collision with the world, scorched by miseries, that arrogance and 
insolence of his would melt into infinite compassion, his extraordinary 
self-confidence would re-mstil hopes in the broken-hearted and his free 
behaviour, remaining within the bounds of control in all respects, would 
point out to others that self-control alone was the path to real Freedom. 

That is the reason why it is seen that the Master praised Narendra 

14 Knowing that exceedingly; yet he remained unsatisfied, as if he felt 
Narendra was a the inadequacy of one tongue for the purpose. Though 
highly lit person, he particularly knew that a weak mind, when it always 

the Master praised mee t s with public praise, develops egoism which brings 
him publicly , , , , 

rum to many, he waived that caution m respect of 

Narendranath. The reason of his doing so was that he was thoroughly 
convinced that Narendra’s heart and head dwelt in a region too high for 
that weakness The reader will comprehend it when we give here a few 
• examples of it. 

One day the noble-hearted Kesavchandra Sen, Vijaykrishna 

15 What the Goswami and other well-known Brahmo leaders as- 
Master said about sembled together and were seated with the Master, 
the inherent powers Young Narendra was also sitting there The Master 

went into ecstasy and looked at Kesav and Vijay with 
a gracious eye Afterwards, as soon as his eyes fell upon Narendra, 
a bright picture of his future life got immediately painted on the canvas 
of the Master's mmd and comparing the fully developed lives of Kesav 
and others with it, he looked very affectionately at Narendra After 
the meeting came to an end, he said, “ Kesav, I saw, has become world- 
famous on account of the abundance of one power, but Narendra has 
in him eighteen such powers in the fullest measure The hearts of 
Kesav and Vijay, I saw again, are brightened by a light of knowledge 
like the flame of a lamp ; but looking at Narendra I found that the very 
sun of knowledge had risen in his heart and removed from there 
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even the slightest tinge of Maya and delusion ” A weak-minded man 
devoid of inward vision would have been puffed up with pride and lost 
himself, had he been so praised by the Master himself But there arose 
a perfectly contrary result in Narendra’s mind His mmd, possessed of 
extraordinary inward vision, dived into itself and compared impartially 
its own condition then with the innumerable good qualities of Kesav 
and Vijay. Seeing himself unworthy of such praise, Narendra protested 
strongly against the Master’s remark saying, “ Sir, what are you saying i 
People will regard you as a madman when they hear it Ah, what a 
great difference exists between the world-famous Kesav and the noble- 
hearted Vijay on the one hand and a mediocre school-boy of no conse- 
quence like myself on the other 1 Please never make such comparisons 
again," The Master was pleased with him to hear that protest and said 
affectionately, “ What shall I do, my child ’ Do you think it was I who 
said so’ Mother showed me all that; that is why I said so, Mother 
has always shown me the truth and never an untruth ; that is why I 
spoke it out” 

It was not always that the Master could escape Narendra by merely 
16 Narendra’s saying that Mother had made him see this or say that 
protest against Doubting the truth of all such visions of the Master 
those words of the the bold, plain-speaking Narendra would very often say, 
Master “ who can say that Mother showed you these things and 

that they are not the fictions of your own brain ? If I had had such experi- 
ences, I would certainly have taken them as whims of my own bram 
Science and philosophy have proved beyond doubt that our eyes, ears and 
other organs of sense very often deceive us, especially when there is a 
desire m our mmd to see a particular object You are affectionate to me 
and want to see me great m everything , this is perhaps why such visions • 


appear to you ” . 

Saying thus, Narendra tried sometimes to explain to the Master wit a 
, the help of illustrations, the results of the researches 

, 17 N ° V T e ™it a s and investigations m Western physiology about visions 
power of argument- seen by certain classes of persons and to show how they 
ation the Master had been proved to be erroneous When the Masters 
ashed the Mother mmc j d we lt Jn higher planes of consciousness, he regarded 
of the universe t j, at b oy i S h attempt of Narendra as an indication of lus 

Z1 Narendra', keen .«»».»« 

ttu , scriDtures also that only true ideas and not false o 

STm The tr of highly truthful persons like Narendra , is there then 
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the possibility of error in my visions’ But I tested my visions before 
in various ways and found that Mother always showed me what were 
true and never what were untrue Moreover, I was assured again and 
again through words from Her holy mouth , why then does Narendra, 
to whom truth is his very life, say that my visions are fabrications of 
my whims? Why does his mind not accept them as true as soon as 
I tell him of them 7 ” 

Thus anxious, he would at last place the matter before the divine 
Mother and be free from anxiety on hearing from Herself the words 
of assurance, “ Why do you give ear to his words 7 He will accept 

in a short time all these things as true " The reader will understand 

what has been said above when we describe here an incident as an 
example 

The Brahmos had then become split into two parties on account of 
18 An example the difference of opinion regarding the Coochbihar 

The Master came marriage and the General Brahmo Samaj had been 

to the General founded a few years previously. Although Narendra 

!*e Narend"™ 1 t0 USe£ ^ to pay vlslts to ^ esav f rom time to time, he regu- 
?1 "‘ M larly attended the sittings of the said Samaj and used to 
sing devotional songs etc , during its Sunday prayers Narendra could not 
go to the Master at Dakshineswar for a week or two For days the Master 
awaited his coming, when, at last disappointed, he decided to go himself to 
Calcutta and see Narendra Afterwards he remembered that that day being 
Sunday, Narendra might go out to see someone and he might not be able 
to see him even if he should go to Calcutta. At last he came to the conclu- 


sion that he would surely meet him at the General Brahmo Samaj, where he 
would certainly come to sing devotional songs during the evening prayers 
It, no doubt, occurred to his mind that the sudden and unexpected visit of 
his might be considered a nuisance by the Brahmo devotees. “ But why 


so’ came the thought to him the next moment, "Although I went 
thus several times to Kesav’s Samaj, were they not invariably happy on that 


account 1 And did not Vijay, Sivanath and other leaders of the General 
Brahmo Samaj come often to Dakshineswar 7 ” Thus, at the time of 
decision, one important fact escaped the notice of the simple-hearted 
Master It did not strike him even for a moment that, observing the 
change in the religious opinions of Kesav and Vijay after they came in 
contact with him, Sivanath and many other Brahmos of the General 
Samaj gradually discontinued their visits to him It was quite natural for 
the Master not to have noticed it, for, during the whole of his life he 
had felt in his heart of hearts the truth that with the ascent of the 
human mind to higher planes of spiritual consciousness and to Lord’s grace, 
its previous religious ideas gradually undergo great changes So, how 
could the Master understand that the Brahmos, the lovers of and ardent 
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fighters for truth, would now take a different course and put a limit to 
spiritual experiences? 

It was dusk. The pure hearts of hundreds of Brahmo devotees 

swollen with emotions soared high wafted by the Mantras 

19. The result of ■< <j- rut j 3 Knowledge, Infinity Brahman ” etc and lost 
his coming there , , , , , , _ , _ 

themselves m the lotus feet of the divine Lord Prayer 
and meditation came gradually to an end when the Acharya addressed the 
circle of Brahmos from the altar and gave them instruction so that their 
spiritual love and devotion for God might increase At this time the 
Master entered the Brahmo temple in a state of partial conscious- 
ness and went forward towards the Acharya, seated on the altar. Many of 
those present had seen him before Therefore the news of his coming 
did not take long to circulate amongst the congregation Of those who 
had not seen him before, some stood up on the floor and some on the 
benches to see him. Thus there was noise and disorder in the assembly 
and the Acharya had to bring his sermon to a close. Narendra, who 
was seated m the circle of the devotional singers, understood the reason 
of the Master's unexpected visit there and came to him. But, having 
decided that he was the cause of bringing about the aforesaid difference of 
opinion amongst the Brahmos, such as Vijay and others, the Acharya on the 
altar and other eminent members of the Samaj remained that day very cold 
and indifferent to hun, abstaining from showing even the ordinary courtesy 
offered to a casual visitor. 

The Master, on his part, came to the altar without looking m any 
direction and happened to enter into ecstasy The 
20 They put out ea g erness 0 f the congregation to see that state of his 
the gas lights to lncrease< j t b e disorder and confusion, which showed no 
tea up t e crow Q £ abating ; when it was found that order could not ' 

be restored, all the gas lights of the Samaj were put out in order to break 
up the unruly assemblage, which, however, made the confusion worse con- 
founded, all rushing towards the door in the dark to come out 

When Narendra saw that no one of the Samaj cared to welcome the 
Master, he was stung to the quick He now anxiously 
busied himself in bringing the Master out from the temple 

m that darkness Soon after, when his ecstasy came to 
an end, he brought him out through the backdoor of the 
Samaj with great difficulty, got him into a carnage an 
escorted him to Daksluneswar Narendra said, “ It is impossible to describe 
the pain I felt to see the Master thus dl-treated on my account that day 
Ah bow much did I scold him for that action of his that day 1 But he - 
tan .1 .h. hunJistioo nor g™ «. to m, word, of 
supremely satisfied as he was by getting me by his side. 

» Taittmra Upcmshad, 2 1. 


21 Narendra 
took the Master 
out somehow and 
escorted h i ra to 
Dakshineswar 
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“ Seeing that the Master failed to pay any attention to himself out of 
N endra ^ ls l° ve ^ or me > I did not hesitate on occasions to speak 
scolded the Master very “ als ^ words to him I said, 1 King Bharata, we are 
for loving him so told in the Puranas, thought continually of a deer and 
much The dmne became one after his death. If that is true, you should 
Mother’s assurance beware of the consequences of your thinking much of me 
to the anxious ^ n( j jj e on y 0ur guard’ The Master, simple like a boy, 
became much perturbed to hear those words of mine and 
said, ‘ Right you are , ah, my child, what will happen if that be so ? For, 
I cannot do without seeing you ’ Sad and afraid, the Master went to 
refer the matter to the divine Mother. He returned shortly, beaming with 
delight and said, ‘ Away t rascal > I shall never again give ear to your words. 
Mother said, “ You regard him as Narayana Himself , this is why you love 
him The day you do not see Narayana m him, you will not even cast a 
glance at him.” That day the Master thus refused with one word all 
the objections that I had raised before against his extraordinary love 
for me " 



CHAPTER VI— SECTION 2 


THE EXTRAORDINARY RELATION BETWEEN 
THE MASTER AND NARENDRANATH 


X The Master's 
words about Na- 
rendra’s greatness 


THE Master’s keen insight readily detected from the beginning that 
Narendra’s pure ramd and heart were always actuated by 
high ideals, in whatever work they were seen engaged at 
any time This was why the daily behaviour of the 
Master with Narendra had a rare delicacy about it The 
Master, who himself observed many rules regarding eating, drinking, sleep- 
ing, walking, etc , as well as meditating, counting the beads, etc , in order to 
encourage his devotees to do likewise, lest their devotion should suffer, 
used to say unhesitatingly again and again in the presence of all, that no 
harm would befall Narendra if he did not observe those rules “ Narendra 
is eternally perfect ” ; “ He is perfect m meditation ” , “ The fire of know- 
ledge, ever ablaze in him, reduces to ashes all blemishes pertaining to food 1 , 
his mind, therefore, will not be tarnished or distracted even if he takes what- 
ever he likes at any place and from any person ” , “ He daily cuts to pieces 
Maya’s bondages with the sword of knowledge , Mahamaya, therefore, fails 
to bring him under Her control ” Ah, how profuse were the Master's 
expressions of praise for Narendra, which kept us mute with surprise ' 

The Marwari devotees came to pay their obeisance to the Master 
2 The Master and made presents to him of various articles of food, such 
gave Narendra the as, candy, nuts, almonds, various pistachios, etc The 
food brought by the Master himself took nothing of these, neither did he 
Marwan devotees g ]ve them to any one of the devotees that were there 
with him He said, “ They (the Marwans) do not know at all how to make 
gifts without a motive ; at the time of offering even a roll of betel to a holy 
man they attach to it prayers for the fulfilment of a large number of desires, 
this does a good deal of harm to one’s devotion when one takes food given 
, ... r u r, e rsons ” The question, therefore, arose what should be done with 

S. them^Tbe M.,.., s..d, " Go .„d g.v. d»m .0 N«odr, 

He will not he hurt if he takes them ” 

1 being 2 decreasing the lctharg>. 

energy amikeennessef the wind end the sense-organs -Tr 
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Narendra one day took his meal in a hotel and came and said to the 

3 Narendra’s Master, "Sir, today I have eaten in the hotel what all 
devotion would people call forbidden food” He knew that Narendra 
not be affected by s aid so, not because he wanted to get credit for his act, 
eating those things b ut m orc j et that the Master might be fore-warned, if, on 
the score of Narendra’s act, he had any objection to touch him or use the 
utensils like water-pots, cups, etc , that were there in his room Out came 
the reply from the Master, “ No blemish will touch you on that account , 
if anyone eats pork and beef but keeps his mind fixed on the divine Lord, 
it is like taking the sacred Havisbya , on the other hand, if anyone eats 
greens and vegetables but is immersed in worldly desires, it is not in any 
respect better than eating pork and beef I don’t consider it wrong on 
your part — this taking of forbidden food , but had any one of them 
(pointing to all others) come and told me so, I could not have even 
touched him ’’ 

It is almost impossible to explain exactly to the reader the love, 

4 Narendra made P ralse an d liberty m all matters that Narendra had from 
the Master since they met for the first time. It is 
doubtful whether a parallel to this behaviour in which 
the teacher leads a large-minded disciple with so much 
reverence for his internal powers, can be found anywhere 
m the whole spiritual history of the world. The Master 

could not remain satisfied without speaking out all his innermost thoughts 
to Narendra , he wished to consult him on all matters He made those 
persons who came to him argue against him and thus tested the strength 
of their faith and intellect He never requested him to accept anything 
as true without thoroughly testing it This behaviour of the Master, 
it is superfluous to say, increased hundredfold in a very short time 
Narendra’s devotion, reverence and self-confidence, his capacity for 
personal endeavour and love of truth. This infinite confidence and 
love of the Master surrounded Narendra on all sides like an impregnable 
wall and protected him from all kinds of temptations and mean conduct 
without his knowledge, thus indulging him in his natural love of unbounded 
freedom Narendra’s love for the Master grew so deep and intense that 
he surrendered himself to him for all eternity within a year of his first 
meeting him But did he then know how far the current of the Master’s 
selfless love carried him forward towards the goal of life 7 Perhaps not. 
Blissfully filled and contented as his heart was with a heavenly joy never 
fait before, Narendra was yet to know how unique and unattainable a 
thing it was — a thing coveted even by the gods For, with his inexperience 
of the extremely selfish and hard-hearted world, he had no object with 
nhich to compare this rare love. It will not be out of place here to give 
a * aw samples to make this clear to the reader 


progress on a c- 
count of the Mas- 
ter’s love for him 
and surrendered 
himself to him 
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Sn M., the author of The Gospel of Sn Ramabnsh.no, had the good 
5 Tic M t f° rtune meeting the Master at Dakshineswar in the 
made Sn M argue mont ^ March of the year 1882, a few months after 
with Narendra Narendra had come to him. He himself has recorded 
in that book how he had the opportunity of coming 
to the Master a few times at short intervals as he was then living at 
Baranagar and how a few ironical remarks of the Master removed his 
pride of learning and converted him for ever into a humble scholar 
Narendra said, “ One day at that time I spent a night with the Master 
at Dakshineswar I was sitting quiet for some time under the Panchavati, 
when the Master suddenly came there and catching hold of my hand, 
said smiling, ‘Your intellect and learning will be examined today 
You have passed two and a half examinations only , a teacher who 
has passed three and a half 1 has come today Come, let me see how 
you fare in conversation with him.’ Willy-nilly, I had to go with the 
Master. When I reached his room and was introduced to M , I began 
to talk with him on various subjects. Having thus engaged us m a talk 
the Master sat silent and went on listening to our words and observing 
us. Afterwards, when Sri M. took leave and went away, he said, What 
matters it, even if he has passed those examinations 7 The teacher is 
womanish in character— shy. He cannot talk with emphasis Thus 
pitting me against others, the Master enjoyed the fun.” 

Kedarnath Cbattopadhyaya was one of the lay devotees of the 
Master He, it seems, used to visit the Master for 
6 Kedarnath soffle ome before Narendra came to Dakshineswar As 

Ae' dev°o P t=f hyayil ’ he was employed at Dacca in East Bengal, he could 
not often come to the Master except during vacations, 

like that of the autumn worship of the Mother of the universe. Kedar 

was a devotee and Sadhaka and engaged himself in the practice of foe 
spiritual moods and attitudes described in the Vaishnava scriptures He 
shed tears-when he heard devotional songs etc The Master, therefore, 
praised him before all Seeing Kedar’s faith and devotion, many people 
of Dacca developed great respect and reverence for him. Many, again, 
tried to mould their spiritual lives according to his instructions When 
too many people began to come to the Master, he sometimes got ore 
of discussing religious topics with all; and we are told, one day, when t he 
« m ec»„. h. P»,.d to tht dmn. Motto "Motto t 
so much • -give a little power to Kedar, Ram, Ginsh and V j y . 

rny 80 » 1»» * >'«>•■ “ d *' “ “»■ ht ” ( “ " 

‘Narendra *L J^^nl^Msscra put these tests m 

that examination and was studying V 

““ TLw «*. 

krishna Goswazm 
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have their spiritual awakening m a word or two." But that was long 

Taking leave for some time, Kedar came to Calcutta and had the 
7 Kedat’s power opportunity of visiting the Master now and then Having 
Of reasoning He that Sadbaka and devotee by his side, the Master was 
was introduced to delighted and started talking with him on religious 
Narendra topics and introduced other devotees to him One day 

Narendra came to the Master during that period and saw Kedar with 
him. While he was singing devotional songs at the Master's request, 
Narendra observed Kedar entering into ecstasy Afterwards, the Master 
set Narendra to reason with Kedar Kedar was a good debater m 
his own way, and used sarcastic words now and then to point out the 
unreasonableness of the words of the opponent The words with which 
he silenced his opponent one day were much liked by the Master. If any 
one raised similar questions before him (the Master), he very often 
said that Kedar had given such a reply to such a question. That day the 
opponent raised the question, " If God is actually merciful, why has He 
created so much pain and misery, suppression and oppression 7 Why do 
thousands of people die of starvation during famines from time to time 7 
Kedar replied, “ I was unfortunately not invited by the Lord to attend the 
meeting in which He, in spite of His being merciful, decided to keep going 
pam and misery, tyranny and oppression in His creation How then, can 
I know the reason 7 " But Kedar had to be silenced today m the presence 


of all, by Narendra’s keen intellect 

The Master asked Narendra after Kedar left. Well, how did 
8 Asked by the you find him 7 Have you noticed his great devotion to 
Master, Narendra the Lord 7 He shed tears at once at the very mention of 
gave his own opm- the Lord’s name One whose eyes pour forth streams 
ion about Kedar of tears at the name 0 f Hari, is a person liberated m 

life, Kedar is splendid— isn’t he 7 ” The immaculate and vigorous 
Narendra hated from the bottom of his heart those persons who, 
having a male body, assumed a womanish attitude, be it for the sake of 
religion or for any other reason That a man should approach God and 
find relief in weeping instead of confirming his own determination 
and perseverance, always appeared to him to be an insult to his 
manliness Although entirely dependent on God, a man, he opined, 
should always remain a man and should surrender himself to Him 
like a man Therefore, unable to approve whole-heartedly those words 
of the Master, he said, “But, sir, how can I know it 7 You know 
people’s nature, it is for you to say it Otherwise, simply by seeing a 
man weeping and wailing, one can never know if he is good or bad If a 
man gazes at a point intensely for some time, the lachrymal ducts and 
glands are strained and tears flow Again, most of those who weep singing 
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or listening to songs describing Srimati’s separation from Sri Krishna, 
do so, there is no doubt, by remembering their own separation from their 
wives or by ideally placing themselves in that condition People like me, 
perfectly unacquainted with that condition, will not easily feel inclined 
like others to weep even when they listen to Mathur-kirtan *, noted for 
its pathos.” Thus, when asked, Narendra always gave his independent 
opinions fearlessly to the Master on matters he knew to be true The 
Master too was always pleased with this, 'and never displeased For, the 
Master who knew people's hearts, certainly felt that Narendra, to whom 
truth was life, had not on his conscience the slightest burden of a trifling 
fib, or, as the Master would himself put it, “ He had kept the inner chamber 
of his mind clear of dubious expressions ” 

Narendra had joined the Brahmo Sam a] shortly before he met 
the Master He had then signed the pledge of the 
Brahmo Samaj to the effect that he would believe m the 
only God who is one and formless, and worship, and 
meditate on Him alone But the idea of becoming a 
ritualistic Brahmo by adopting the social usages and 
customs prevalent in the Samaj, never crossed his 
mind Rakhal had been known to Narendra before 
and used to spend much time with him It was not a matter of 
surprise that, charmed with the loving behaviour of Narendra, Rakhal 
who possessed the soft gentle nature of a child reposed trust in him 
and was regulated in all matters by his strong will-power Therefore, 
advised by Narendra, he also signed that pledge of the Brahmo 
Samaj then Rakhal met the Master shortly afterwards, and, instructed 
by him, the dormant love for the worship of God with forms was 
once more awakened m Rakhal’s heart Narendra began visiting the 
Master a few months later and was highly pleased to see Rakhal 
there Rakhal, he found a few days afterwards, went with the Master 
to the temple and bowed down to the images of the deities The 
truthful Narendra was chagrined at that and, reminding Rakhal of his 
former pledge, reproved him thus "You have been guilty ofjdse 

have signed the pledge of the Brahmo 


9 Narendra 
scolded Rakhal for 
worshipping God 
with form Rakhal 
was afraid They 
were reconciled by 
the Master 


conduct inasmuch as you 


The 


Samaj 'and yet go to the temple and bow down to the deities 

gentle-natured Rakhal remained silent when his ^ ^ 

8 d =„d was afraid and hesitant to meet him since then Knowing 

d the reason why Rakhal behaved in that manner, the Master 
afterwards the reason w ^ wQrds and convincI „gly to Narendra and 


explained me - here don - t blame Rakhal any more: 

- b.kt now tab » God With fora . to, wb,« »n b. 

ure of Krishna to Mathura -It 
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10 The Master 
attempted to lead 
Narendra to the 
doctrine of non- 
dualism Naren- 
dra’ s protests 


do’ Can every one have the conception of the formless God from 
the very beginning 7 " Narendra also desisted from blaming Rakhal 
since then 

The Master understood that Narendra was a highly qualified person 
m the domain of spirituality and tried to infuse into 
him the belief in the truth of non-dualism from the very 
first day he met him He used to give him books 
like the Ashtavakra Samhita to read as soon as he came 
to Dakshmeswar. But books like these then appeared to 
be blasphemous and atheistic m the eyes of Narendra, 
engaged m the dualistic mode of worship of the formless Brahman with 
attributes As soon as he had read a little at the request of the Master, 
he blurted out, “ What is the difference between this and atheism 7 Should 
the created Jiva think of himself as the Creator 7 What can be more sinful 
than this 7 What ideas can be more unreasonable than saying, ‘ I am God, 
you are God, all things that are born and die are God.’ The brains of the 
Rishis and Munis, the authors of such books, must have been deranged , 
how otherwise, could they have written such things 7 ” The Master smiled 
to hear those words of the plain-speaking Narendra, but, instead of suddenly 
attacking his spiritual attitude, he said, “ You may not accept them now , 
but why do you condemn the Mums and Rishis because of that 7 And why 
do you put a limit to the nature of God 7 Go on calling on Him who is 
Truth itself, and then believe that to be His true nature in which He will 
reveal Himself to you ” But Narendra did not give ear to those words of 
the Master For, whatever was not established by reason then appeared 
to him to be untrue and it was his nature to stand against all kinds of 
untruth. He, therefore, did not hesitate to adduce reasons against the 
doctrine of non-dualism to many besides the Master and use even sarcastic 
words from time to time 

A person named Pratapchandra Hazra used to live in the garden at 
Dakshmeswar at that time Pratap’s worldly circum- 
stances were not now affluent as before Therefore, 
m spite of his attempts at spiritual attainments, a desire 
for money very often got the upper hand m his mind. But keeping it 
secret to himself he would speak of high selfless service to the Lord and 
try to gam praise thereby Calculation of loss and gam at every step 
became so natural to him that even at the time of practising religion he 
could not forgo it ; and the idea of attaining some miraculous power by 
Weans of Japa, austerities, etc , with which he could satisfy his desire for 
money, seemed sometimes to creep into his mind The Master knew that 
attitude of his nnnd from the very first day and advised him to call on God 
giving up all ulterior motives But the weak-mmded Hazra did not only not 
follow this advice, but, under the urge of pride, delusion and self-interest, 


11 Pratapchan- 
dra Hazra 
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preached, whenever he had leisure, to those who came to see the Master, 
that he too was not a lesser Sadhu But along with this, he seemed to have 
in his mind a httle real desire of becoming honest This was evident from 
the fact that although the Master knew of this conduct of his and although 
he sometimes scolded him sharply for it, he did not drive him away from 
there once for all But he warned some of us against mixing much with 
him, saying, " That fellow, Hazra, has a great calculating mind ; don’t give 
ear to him.” 

With other good and bad qualities, Hazra had a sceptical temper- 
12 Narendra ament Compared with other persons of similar education, 
was pleased with he was quite intelligent. Therefore, he could under- 
Hazra’s mtellec- stand a little of the discussion on the doctrines of the 
tual capacity Western agnostic philosophers earned on by English- 

educated persons like Narendra. The intelligent Narendra was, therefore, 
pleased with him and spent at his convenience an hour or two in con- 
versation with Hazra whenever he came to Dakshmeswar Hazra, 
of course, had to bend his head before Narendra’s keen intellect He 
listened with great attention to Narendra's words and sometimes pre- 
pared a smoke for him Seeing that attitude of Narendra towards 
Hazra, many of us said jokingly, “Mr Hazra is Narendra’s ‘ferend’ 
(friend).” 

The Master happened very often to go into ecstasy as soon 
as he saw Narendra come to Dakshineswar After- 
wards, when he regained partial consciousness, he 
quite joyfully used to have long spiritual talks with 
him At those times he tried through words and deeds 
to infuse high spiritual truths into his mind. Now and 
then he would feel hke hearing devotional songs but as soon as he heard 
the very sweet voice of Narendra, he would enter into ecstasy once 
more But Narendra’s songs would not stop on that account. He became 
absorbed and went on singing songs, one after another, for a few hours. 
When the Master regained partial consciousness, he sometimes requested 
Narendra to sing a particular song But he would not be fully satis ie 
till at last he had heard from Narendra the song, “ Thou art whatever 
there is” Afterwards some time was spent in talking about various 
hidden truths of the non-dual doctrine, such as the difference between 
Jiva and Isvara, the real nature of Jiva and Brahman and so on j 
so forth Thus there was a strong surge of bliss whenever Narendr 

came ^^^‘“^e^aster told Narendra many things indicating th« 
oneness of Jiva and Brahman of the non-dual philosophy 
14 Narendra Naren(Jra heard those words, undoubtedly with atten- 
rXlg^rJh tion, but could not comprehend them and went to Hazr 


13 How the 
Master behaved 
during Narendra’s 
visits to Dakshi- 
neswar 
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0 i non-dualism a t the end of the Master’s talk Smoking and discussing 

The Master touch- those things again with Hazra, he said, “ Can it ever be 
cd ^ are £ nd ” iri ‘ | ^ possible that the water-pot is God, the cup is God, what- 
mebriation ever we see an ^ °f us are God ? ” Hazra also joined 

Narendra in thus ridicuhng the idea and both of them 
burst into laughter The Master was till then m the state of partial 
consciousness. Hearing Narendra laugh, he came out of his room like 
a boy with his cloth m his arm-pit and, coming to them smiling, said 
affectionately, “ What are you both talking about ? ” He then touched 
Narendra and went mto ecstasy 

Narendra said to us afterwards, “ There was a complete revolution 
' 15 As a result, in the state of my mind in a moment at the wonderful 
Narendra had a touch of the Master I was aghast to see actually that 
wonderful experi- there was nothing in the whole universe except God. 
ence But I remained silent m spite of seeing it, wondering how 

long that state would last But that inebriation did not at all diminish that 
day. I returned home , it was all the same there , it seemed to me that all 
that I saw was He I sat for my meal when I saw that all — food, plate, the 
one who was serving as well as I myself — were nothing but He. I took 
a mouthful or two and sat quiet. My mother's affectionate words— 
‘Why do you sit quiet, why don’t you eat ? ’—brought me to consci- 
ousness and I began eating again Thus, I had that experience at the 
time of eating or drinking, sitting or lying, going to the college or taking 
a stroll I was always overwhelmed with a sort of indescribable intoxi- 
cation When I walked along the streets and saw a carriage coming 
along before me, I did not feel inclined, as at other times, to move away, 
lest it should collide with me For, I thought, ‘ I am also that and nothing 
but that ’ My hands and feet always remained insensible at that time 

1 felt no satisfaction whatever when I took my food It seemed to me 

as if someone else was eating the meal Sometimes I lay down while 
eating and got up in a short time to continue eating On some days 

I thus ate much more than the usual quantity of food. But that did 

not bring about any disease My mother was afraid and said, 'You, 

I find, are internally suffering from a terrible disease ’ Again she some- 

times said, ' He will live no more.’ When that overwhelming intoxica- 
tion diminished a little, the world appeared to me to be a dream Going 
for a walk on the bank of the Hedua tank, I knocked my head against 
the iron railings round it to see whether what I saw were dream-rails 
or actual ones On account of the insensibility of my hands and feet 
I was afraid that I might be going to have paralysis I could not escape 
that terrible intoxicating mood and overwhelming condition for some 
time. When I came to the normal state, I thought that that was the 
indication of non-dual knowledge. So what is written in the scriptures 
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the author’s con- 
versation with 
Narendra on one 


about it is by no means untrue. Since then I could never doubt the truth 
of non-duality. 

On another occasion we heard of another wonderful event also from 
16 The result of Narendra. He mentioned it to us m the winter of 
1884 when we had become very familiar with him But 
we infer that the event occurred at this time There- 
fore we narrate it to the reader here We remember 
occasion that we went to Narendra’s house at Gaur Moban 

Mukherjee’s Street in Simla, a little before midday on that occasion and 
were with him till eleven at night. Swarni Ramakrishnananda also was 
with us that day. The heavenly attraction that we felt for Narendra since 
we had first met one another, became multiplied a thousand times that day 
by the dispensation of Providence. The only opinion that we entertained 
about the Master before was that be was a perfected man, that is, a 
person who had known God. But today the words of Narendra about 
the Master penetrated into our hearts and shed a new light on our minds 
The extraordinary events, like those recorded in the biographies of great 
souls, the teachers of the world, such as the holy and glorious Jesus, 
Chaitanya and others, which we had read about and had been disbelieving 
so long, were, we understood that day, daily taking place m the Master’s 
life He granted devotion to those who had taken refuge m him, by a 
touch or by untying at will the knots of their past impressions He made 
them enter into ecstasy and realize divine Bliss. Or he changed the course 
of their lives into spiritual channels in such a way that the realization of 
God followed very soon and they were blessed for all eternity Narendra, 
we remember, took us for a walk at dusk that day to the banks of the 
Hedua tank while relating the divine experiences he had had m his life by 
the grace of the Master. Immersed in his self, he remained silent for some 
time and at last there burst out in a song sung in his charming voice the 
wonderful bliss of his heart 

“ Gora Ray distributes the wealth of love. 

Nitai Chand calls 1 come come ’ , 

Come, O you, who long to have it 
Jarfuls of love are being poured out, 

Yet it does not get exhausted 
Santipur is being flooded and 
Nadia is swept off. 

Nadia is swept off by the current of Gora’s love.” 

The song came to an end In a soliloquy, as it were. Narendra saw 
gently, “He is actually distributing love. Gora Kay 
17. Narendra bestowin g love, devotion, divine knowledge, liberation 
mentioned a won- ^ whatever else one may desire, on whomsoever * 
derful incident ^ ok tbe WO nderful power! (He sat silent ana 
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motionless for a while ) I was lying on my bed at night with the door of 
my room bolted from within, when he suddenly attracted me and took me 
—the one that lives within this body — to Dakshineswar Giving a great 
deal of instruction to me and talking on various subjects, he allowed me 
to return. He can do anything he likes , this Gora Ray of Dakshineswar 
can do anything ” 

The darkness of dusk had intensified into a jet-black night We 
18 Entering the could not see each other , nor was it necessary For, 
author's house the glowing mass of Narendra’s spiritual emotion had 
Narendra had a entered deep into our heart 'and produced such an 
unique experience intoxication in our mind that even its frame, the body, 

was actually reeling and the real world existing so long had, as it were, 
receded to a realm of dream Moreover, the truth that under the impulse 
of pure, unalloyed grace the infinite God appears to be finite as a human 
being, sets in motion the wheel of religion destroying the bondage of the 
past impressions of thousands of Jivas — the truth which, according to the 
majority of the people of the world, is but a fib of the imagination— then 
stood revealed to us m its living, blazing form How time slid away we 
did not know But suddenly we heard the clock strike nine I was 
reluctantly thinking of taking leave of Narendra, when he said, “ Come, 
let us go I'll accompany you for a short distance.” As we were going, 
similar interesting topics were started and we became soon absorbed m it 
It occurred to us when we reached home near Champatala, that it was 
foolish on our part to have let Narendra come so far Therefore, 
inviting him to the house, we asked him to take a little refreshment, which 
done, we accompanied him up to his house, and returned. I remember 
distinctly another incident of that day As soon as he entered our house, 
Narendra stood motionless saying, “ I feel I have seen this house before I 
find everything here is well known to me , all the rooms and the ways lead- 
ing to them are all fully known to me Oh, how strange and wonderful < ” 
The reader might remember that we described before in another place that 
Narendra had such experiences in Ins life from time to time and what he 
said about the cause of such phenomena So we do not repeat them here. 



CHAPTER VII 


THE MASTER'S METHOD OF TESTING AND 
NARENDRANATH 


WE have told the reader elsewhere that, finding uncommon characteristics 
m Karendra, the Master took him to be a person highly qualified for 
spiritual attainments and bound him down tilth his extraordinary selfless 
love, ever since he had met him first. He nevertheless, now and then, 
examined him, as he proceeded with educating him m spiritual matters 
It is necessary, therefore, to give here a short account of his modes and 
ways of testing Narendranatb. 

When the Brahmo Samaj was about to be split over the difference 
1 The Master’s of opinion regarding the "Coochbihar marriage”, the 
peculiar way of Master said to Kesav "You take anybody and everybody 

™ ,* E nStUre witbout examining him in order to add to the number of 
o peope your society _ Is it snrprisingi th ere £ 0re> thar j t 

dissolve? I do not accept anyone without examining him thoroughly.” 
Astonishing indeed are the various ways through which the Master used 
to examine the devotees who came to him, with or without their knowledge, 
before he accepted them. One wonders how and whence he who has 
passed himself off as an illiterate person acquired the mastery of those 
unseen and unheard of methods. Naturally the question crops up Was 
it the self-revelation in this life of the knowledge acquired in his previous 
lives ? Or was it the result of his acquiring super-sensuous vision and all- 
knowmgness by dint of his Sadhana like those of the seers of old, or, again, 
was it the manifestation of that knowledge due to his prerogative of being 
an incarnation of God, of which he told his devotees of the inner circle ? ” 
Although these queries naturally arise in our minds, we are not now going 
to press them for a solution We are merely concerned with gning as far 
as possible an accurate description of the senes of events, and leave it to 
the reader to come to his own conclusion regarding them 

The reader will comprehend the extraordinary nature of tbe ways 


2 The ordinary 
method of emu na- 
tion 


and means which the Master adopted to acquaint him- 
self with the nature of people when we mention a few 
incidents concerning this But before trying to under- 
stand them, he must know certain other things regarding 


those ways and means As soon as someone came to him, the Master, we 
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saw, looked at him m a peculiar way If his mind was at all attracted 
towards him when he did so, he talked to him on religion m a general 
way fend asked him to see him from time to time. As time passed and 
as the person repeated his visits to him, he engaged himself m coming 
to a sure conclusion regarding the dormant spiritual tendencies in him by 
observing minutely, without his knowledge, the form of the limbs of his 
body, his mental tendencies, the intensity of his desire for enjoyment, 
especially his attachment to lust and gold, as also how far his mind had 
been or was being attracted towards him. He gathered his data by 
observing how he talked, worked and behaved This observation was so 
keen and thorough that it took him but a few days to have a perfect 
knowledge of the character of that person Afterwards, if it were 
at all necessary to know anything deeply hidden in his mind, the Master 
knew it with the help of his subtle Yogic insight. One day he said to 
us regarding this, “ When, alone during the last hours of the night, I am 
engaged in thinking of your good, Mother reveals everything about you 
to me— how far each one of you has progressed, what blocks the further 
progress of any one to spirituality, and so on ” Let not the reader think 
from these words of the Master that his Yogic eyes opened during those 
hours only It is clear from his words spoken at other times, that he 
could. at will ascend to higher planes of consciousness and attain that 
vision at any time. Take for example his words, “ Just as one looking at 
a glass case, sees all the things within it, so, as soon as I look at a person, 
I see all — his thoughts, past impressions, etc ” 

This was the method which the Master generally adopted when 
he tried to acquaint himself with [the nature of the 
ordinary devotees From this, however, he deviated 
more or less in the case of especial devotees of the inner 
circle It was by the dispensation of Providence that 
he had his first meeting with them while he was in 
higher planes of consciousness. We have said elsewhere 
m this book, that the body and mind of the Master 
became, by the extraordinary power of his Sadhana, 
a wonderful instrument wherewith he could conserve spiritual powers 
in himself and know of their existence in others This was literally true. 
As soon as the Master saw a person with a particular spiritual mood 
m his mind, his own mind, we always noticed, under some divine impulse, 
would be coloured by that mood ; and no sooner had a person come to him 
having ascended to a particular plane in the spiritual realm, than his 
own mind would naturally ascend to that plane where the other’s was and 
reveal to him the ideas of his mind The reader will understand what we 
®can, if he recalls the Master’s experiences as previously mentioned, when 
Narendra visited him first 
49 


3 Whenever the 
Master for the first 
time met a person 
highly qualified for 
a particular spiri- 
tual mood, he 
would have ecstasy 
in that mood 
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It did not, however preclude him from applymg the ordinal, 
4 The four me- methods ' ® do P ted to know the character of the people 
thods of Ills testing general, to the case of his devotees of the unne 
people circle When he dwelt m the normal plane ofconsci- 

f ou s n «s, he observed the talk and behaviour of them as 

wel as of other devotees, not even excepting Narendra, not until then 
could he be free from anxiety The matter being so important, the reader 
must be made acquainted with it fully We can divide the ways and means 
adopted by the Master to examine his devotees into four mam divisions 
s we have already stated their broad principles, we may now explain them 
to the reader with the help of illustrations 

Firstly, the Master ascertained the strong past impressions of a new- 
corner by observing his physical characteristics 

In the process of our thoughts being transformed into actions, they 
5. (1) Ascertain- leave especial marks m particular parts of our brain and 
mg the mental im- body. Modern physiology and psychology have proved 

siognamy ^ P '' y 3 ^ reat dcid ^is ^ sct an d have confirmed our belief 
The Vedas and other scriptures, however, have been telling 
us this for a long time past The Vedas, the Smntis, the Puranas, the 
Darsanas and all other scriptures of the Hindus, have unanimously proclaimed 
that mind creates this body ” — with the current of a particular man’s 
thoughts moving constantly in a good or bad channel, his body changes 
and assumes forms helpful to the fulfilment of those thoughts Many 
proverbs are current amongst us regarding the ascertainment of the character 
of people by the observation of the formation of their bodies and limbs 
It has been regarded up till now to be absolutely necessary to examine the 
body as a whole and all its limbs, the form of the hands and feet etc , of the 
bride and the disciple at the time of marriage and initiation respectively 

It was, therefore, not surprising that the Master, a believer m all 
6 The wonder- the Sastras, should observe the form of the bodies and 
ful knowledge of limbs of his own disciples But he used occasionally to 
the Master m this say so many things m the course of conversation about 
j! it to us that we wondered whence he could get so much 

information about it We sometimes asked ourselves whether there was any 
big book on the subject coming down from ancient times, reading or bearing 
which he had come to know all these things But as we had not so far seen 
or heard of such a book, the idea had to be given up as having no basis So 
we went on listening to him with astonishment as he narrated how the 
formation of each limb and sense-organ of the body of men and women 
resembled a particular thing of our daily knowledge and what good and 
bad effects were produced by such formations Take, for example, the 
eyes of a person: speaking of it he would say that, in the case 
of some, they were like the petals of a lotus, in the case of others like 
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those of a bull and m the case of still others like those of Yogis 
■*' A person having his eyes like the petals of a lotus has good thoughts in 
him , one whose eyes are like those of a bull has lust predominant m him ; 
the Yogi's eyes have an upward look and are reddish and the eyes like 
those of gods are not very large but long, reaching very near the ears 
Those who are in the habit of looking through the corners of their eyes 
now and then at the time of conversation, are more intelligent than 
-ordinary people.” Or he would start the topic of the nature of the general 
■formation of people’s bodies and say, “ A person of devotion has a soft 
body by nature and the joints of his arms and legs are not thick-set (that 
is, can be easily turned round) , even if his body is thin, the bones, 
muscles, etc , m it are placed in such a way that the joints do not seem 
very angular ” In order to ascertain whether a person’s intelligence tends 
towards good or evil, the Master would hold his forearm (from the elbow 
to the fingers) m his own hand and ask him to hold it loose He would 
"then feel its weight. If it was felt lighter than that of people m general, 
he regarded him as a person of beneficent intelligence The Master, 
we mentioned before, thus caught hold of the forearm of Swami Pre- 
mananda and weighed it on the day of his first visit to Dakshineswar. 
But as he did not say why the Master did so, we also did not mention 
there the purpose for which it was done. Our conclusion, however, was 
borne out by an incident on another occasion We mention it below. 

When the Master was staying m the garden at Kasipur, one day, the 
7 Ascertaining author’s younger brother 5 came there to see him The 
the virtuous or Master was highly pleased to see him He made him sit 
vicious nature of beside him, made many kind enquiries and gave him 
the intellect of a various religious instructions When the author came 
of his forearm ^ * t ^ lere ' t ^ le Master asked him, “ Is the boy your brother ? ” 
When the author said “yes", he continued, “He is 
a nice boy, a little more intelligent than you. Let me see whether 
his intelligence tends towards good or evil” Saying so, he immediately 
held in his hand the said part of his right arm, weighed it and made 
the remark. ’’ beneficent intelligence ” Afterwards he asked the author 
-affectionately once more, “ Shall I attract him too ? (that is, shall I make 
his mmd turn away from worldly life towards God’) What do you 
say’ It will be good, Sir," replied the author, " please do so ” The 
Master thought a little and said, “ No , let me not do it , I have taken one, 
and if I take another now, your parents, especially your mother, will be 
much pained I have offended many Saktis 5 during my life, no more of 

1 Premonastic name— Baburam 

* Chiiruchandra Chakravarti 

pt«crxmgpUci S "'° rara Wh ° arC ^ crabodlmcn “ of the divine Mother’s creating and 
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m the daily natural 
actions of the body 
indicates the differ- 
ence in past im- 
pressions 


it now.” Saying so, the Master gave him religious instructions and som 
refreshments and bade him good-bye. 

The Master said that, like the formation of the limbs etc , sleep 

8 The difference ca ^ s nature and other ordinary physical actions o 
persons possessed of different past impressions differe 
widely Therefore, experienced people, he used to say 
found clues in these acts also for ascertaining thi 
characters of men; for example, he said, during sleep 
all did not breathe in the same way , a worldly man die 

it m one way and an all-renouncing one did it m a different way ; at the 
time of answering calls of nature, the former had hts stream of urine 
deflected to the left, while the latter to the right ; that the faeces of a Yogi 
were not touched by hogs, and so on 

The Master described to us an event pertaining to this A man 
named Hanuman Singh was appointed to guard the 

9 Hanuman £) a k s kineswar temple during Mathur Babu's time. Al- 

Smgh, the gate- he was one 0 f t h e seve ral gate-keepers, Hanuman 

kccpcr Singh enjoyed greater respect; for, not only was he a 

well-known wrestler but also a single-minded devout aspirant. Another 
wrestler came to Dakshineswar in order to defeat Hanuman Singh (who was 
a worshipper of Mahavira) and to take his place. Hanuman Singh saw his 
sturdy body, physical strength, etc, but he did not hesitate to accept the 
challenge. A day was fixed and persons like Mathur Babu were appointed, 
judges to decide which of them was superior. 

The wrestler, the new-comer, began to eat heaps of nutritious food 
and practise physical exercise for about a week before the day of wrestling 
On the contrary, Hanuman Singh took his bath in the morning, repeated- 
as usual the Mantra of his chosen Ideal during the whole of the day and 
took one meal a day in the evening Everyone thought that Hanuman ha 
got frightened and had given up hopes of success The Master loved him 
and therefore, asked him the day before the competition, “ You have not 
prepared your physique by practising bodily exercise and eating nutritious 
food -do you think you will succeed in the competition with the new 
man’" Hanuman bowed down to him with devotion and said, it 
certainly wm if your grace is bestowed on me, it is not by eating a eap 
of food that strength comes to the body, the food must be digested^ 
secretly saw the faeces of the other wrestler and found that h 
ing food beyond h.s power of digestion.” The Master said I that 

Hanuman Singh actually defeated that man in wrestling on the day 

““^Master said many things about the formanon of 

„ women’s bodies as well as those of men. Obset b 
JO Ascertaining specified some women as Vidya Saktis, 

whether a woman tnese, ue f 
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is a Vidya Sakti or 
an Avidya Sakti by 
observing ber 
-actions and the 
iormation of her 
limbs 


other words, as those helping men m their Godward 
progress, and others as Avidya Saktis, that is, those 
who drag men towards worldhness He said, “ The 
Vidya Saktis take a small quantity of food, require a 
little sleep and have naturally little attachment to the 
senses , their hearts are especially filled with joy to 
hear their husbands talk of God , they themselves talk of the Lord, and 
give their husbands a high spiritual impulse, always protecting them from 
mean inclinations and actions and assisting them in all matters, so that they 
may be blessed by realizing God at last The nature and actions of the 
Avidya Saktis, on the other hand, are of quite an opposite kind. They 
are seen to hanker after many physical comforts, such as food, sleep, etc , 
and their chief aim is to prevent their husbands from paying attention to 
anything except contributing to their own happiness; if their husbands 
speak to them about spiritual things, they become displeased and annoyed.” 
The Master sometimes said that the external form of that particular sense- 
organ, with the help of which women acquire the prerogative of mother- 
hood, indicates their mward attachment to sensual enjoyment. He also 
said that its forms varied Some of its forms indicated a very small amount 
of beastliness. Again, he said that those whose buttocks bulge out like 
the hind parts of black ants have that inclination to an inordinate degree. 

Thus, there is no limit to what the Master told us about ascertaining 
11 What the human character by physiognomical observations He 
Master said about regarded it as one of the means of knowing the character 
of people and he examined more or less Narendra 
and all other devotees with its help. On thus examining 
Narendra, he was pleased and said to him one day, " All the parts of 
your body have good characteristics. The only defect is, that you breathe 
a little heavily when asleep Yogis say that one breathing so heavily is 
short-lived ” 

Secondly and thirdly, the observation of mental states revealed by 
Ascertaining ordinary actions and of the attachment to lust and gold 
so revealed were regarded by the Master as the second 
and third means of knowing the nature of a particular 
person. The Master used to observe a new-comer 
silently for some time , then, when he had decided to 
take him into his circle, he would try to make him give 
up those defects by giving him various instructions and a 
gentle scolding, if necessary Again, along with his 
decision of choosing the man, he would settle whether 
he would mould his life as a monk or a lay disciple 
■and would impart instruction accordingly from the beginning. He, there- 
fore, asked every visitor if he was married, if the financial condition of the 


Narendra’s physical 
’Characteristics 


12 

natural tendencies 
■by (2) observing 
mental reactions 
xcvcaled m trifling 
activities and (3) 
V observing the 
degree of attach- 
ment to lust and 
gold revealed in 
those activities 
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13 The Master’s 
impression about 
boys 


family -was sufficient for providing plain living and if there was any near 
relation who could take up the responsibility of maintaining his family if he 
renounced the world 

The Master was always seen to have a great compassion for the 
students of schools and colleges He said, " Their minds 
have not yet been distracted by wife, children, fame, 
etc (If rightly educated! They could apply their whole 
mind to God ” He, therefore, made a great effort to 
impart spiritual ideas to them. He expressed that opinion with the 
help of various illustrations He said, “ The mind is like a bundle of 
grains of mustard seed , once scattered, it becomes almost impossible to- 
collect them together", “Once the coloured ring appears round the neck, 
it is very difficult to teach the parrot to pronounce ‘ Radbakrishna 
“ Footprints of cows on unburnt tiles can easily be effaced, but when the 
tiles are burnt, those marks cannot be obliterated ”, and so on He, 
therefore, put questions particularly to the students of schools and colleges, 
inexperienced in worldly life, gathered whether the natural tendency of 
their minds was towards worldly enjoyment or renunciation and if be 
thought them fit, guided them on the latter path 

The Master did not stop simply with making out the mental state 

14 He observed of a particular person by observing all his actions 

every action of the minutely , but he would investigate closely and see how 
devotees who came simple and truthful he was, how fat he translated into 
*° * iun action what he expressed in words, whether he performed 

every action with proper discrimination, how and how far he was convinced 
of the truth of what was taught and so on Here are a few examples 

A boy had been frequenting Daksbmeswar for a few days, when one 
day the Master asked him suddenly, “ Why don’t you get 

15 Examples married 7 ” “ Sir,” replied he, “ my mind has not yet 
come under my control , if I am married now, I shall get attached to my 
wife and that will destroy my power of discrimination between what » 
beneficial and what is not. If I can ever conquer lust, I shall get married 
The Master knew from this that, although there was attachment within, 
the mind of the boy had been attracted towards the pafh of renunciation 
and said smiling, “ There will be no necessity for marriage when you 

conquer lust." . 

Talking to a boy one day at Dakshmeswar on various topics, 
said, "Will you please tell me what it is I can by no means keep a P le “ 
of cloth always on my loms-it does not remain there , I don t 
know when it has fallen off, I, a man so advanced in age, go 
naked But, nevertheless. I don’t feel my nakedness 1 ^ 

consciousness at all of who saw me in that state Rowing tb 


no 

who see me 


feel shame, I now keep a cloth on my lap Can you! 
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(naked) like me m the presence of people?” He replied, " Sir, I am not 
sure, but I can put off my cloth if you ask me to ” He said, “ Just let me 
see , go round the courtyard of the temple with your cloth tied round 
your head like a turban ” The hoy said, “ I cannot do that but I can do 
so before you only ” The Master heard it and said, “ Many others also 
say so They say, ‘ We don’t feel shame in putting off the wearing-cloth 
in your presence hut feel it before others 

We remember another event in this connection. It was a night 
flooded with moonlight— the second or the third night 
th^Ganga* 1 black fortnight The flood-tide came to the 

Ganga shortly after we went to bed. The Master left 
his bed and ran to the embankment, calling everyone, “ Come you all to 
see the tide." He danced like a boy to see the calm white water of the 
river convert itself into high waves crested with foam, come hke one mad 
with a terrible force and upward surge and leap upon the embankment. 
We were drowsy when the Master called us We were a little late in 
following him for we had to get up and take care of our clothes Therefore, 
scarcely had we reached the embankment, when the tide passed away. 
Some of us saw a little of it while others, nothing at all The Master 
was so long happy by himself. When the tide went away he looked at 
us and said, "Well, how did you witness the tide’” Hearing that the 
tide went away when we were putting on our cloth, he said, “ Ah, fools, 
will the tide wait for you to put on your cloth ? Why did you not leave 
your cloth behind hke me ? ’’ 

In answer to the Master's questions such as, “Do you wish to 

_ , ,. marry’”, "Will you serve’”, some of us said, “ Sir, I 

17 One should 

know tnat the aim dont wls ^ t0 marry but I shall have to take service.” But 
of life is God-realiz- the answer seemed to the Master, who was a great lover 
ation and nothing of freedom, to be extremely unreasonable. He said, “ If 
else and should you will not marry and perform the duties of a family- 

only orientate ones marii w hy should you be a servant of another for hfe ? 

activities towards _ , , , , , 

that utter your whole heart and mind to God and worship 

Him. A man, once born m the world, cannot do any- 
thing greater than that If you find it quite impossible to lead a single life, 
marry , but know once for all that God-realization is the ultimate aim of 
hfe Tread the path of righteousness and live a householder’s hfe " This 

was his definite opinion on the matter. Therefore, he felt a severe blow 

at heart when he heard that any one of those whom he considered to be 
the best or moderate aspirants in the spiritual world, had married or was 
wasting his energy by taking service without any special reason for earning 
money like ordinary people, or by engaging himself in any other worldly 
occupation with a view to acquiring name and fame Hearing that one 1 

1 Swarm Niranjanananda 



18 Sincere faith 
in God and foolish- 
ness are two diffe- 
rent things One 
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mination between 


the real 
unreal 


and the 


776 SRI RAMAKRISHNA THE GREAT MASTER 

of his boy-devotees had taken service, one day the Master said to him 
You have taken service for maintaining your old mother, so I can put 
up with it Otherwise, I could not have looked at your face " When 
another boy-devotee’ married and came to see him at the Kasipur garden, 
he threw his arms round his neck, as one does when mourning the loss' 
of a son, and shed incessant tears, saying over and over again, “ May you 
not forget God and completely smk in the sea of the world " 

Under the impulse of new love for God, some devotees put a wrong 
interpretation on the saying, No one can progress in 
religion without faith ”, and started believing anything 
and any person. As soon as the keen eye of the Master 
fell on them, he understood their condition and warned 
them He, no doubt, advised people to tread the path of 
religion with faith alone as the guide But he, neverthe- 
less, advised them not to give up discrimination between 
what was desirable and what was not His opinion, we 
believe, was that one should proceed on the path of religion exercising 
discrimination, and one should not be ready to do any worldly action 
without deliberating whether it was desirable or otherwise One’ of 
those who had taken refuge m him, one day, after warning a shopkeeper of 
divine chastisement of all dishonest persons, purchased an iron pan from 
him When he came home he found that the pan given by the shopkeeper 
had a crack HI it. The Master came to know of it and scolded him saying, 

“ Should one be a fool because one has to be a devotee of God 7 Has the 
shopkeeper set up a shop to practise religion 7 And should piety be the 
reason for you to believe him and bring the pan without once examining it ? 
Never do so again If you want to buy articles, you should know their 
real price from a few shops, examine them thoroughly at the time of buying < 
them and you should not come away without taking the extra quantity 
of those articles, which it is usual to give the customer when the trans- 
action is over.” 

The tendency to mildness on the part of people of certain tempera- 
ments increases so much while they practise religion, 
that it becomes at last the cause of their bondage and 
sometimes leads them to stray away from religion It 
happens very often with men and women of tender 
nature Therefore the Master always taught such 
people to be stern and those of the opposite nature to be 
tender The heart of one ’ of us was too tender It is doubtful whether we 
even saw him being angry or using harsh words even when there was good 
reason for it Unable to see his mother shed tears, one day he suddenly 

« Younger Narendra 
« Swarai Yogananda 


19 The Master's 
teaching to persons 
of different tem- 
peraments regard- 
ing mildness and 
harshness 
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bound himself with the tie of matrimony though it was completely against 
his nature and though he had not the slightest desire for it. The protecting 
power and the words of assurance of the Master alone saved him on that 
occasion from the utter despair and terrible repentance his heart fell a victim 
to, owing to that action of his The Master kept a careful eye on him so 
that he might control his tendency to tenderness and mildness and do every 
action with due deliberation How the Master taught him with the help of 
trifling things will be clear when one or two incidents are mentioned here. 
One day a cockroach was seen m the case in which the Master’s clothes and 
other things were kept The Master said to him, “ Catch the cockroach, 
take it outside the room and kill it.” The said person caught it and went out 
but set it free instead of killing it As soon as he came back, the Master 
said, "Well, have you killed the cockroach’” Embarrassed, he said, ‘‘No, 
sir, I set it free ” The Master scolded him and said, “ Ah 1 1 told you to 
kill it and you set it free I Act exactly as I tell you ; otherwise, you will 
follow your own whim in serious matters in future and will have to 
repent ” 


While he was coming to Dakshmeswar m a boat, Yogin, when 

20 The M ter’ questioned by one of the passengers, said that he was 

instruction to ® om ® t0 t '^ le Master at Ram Rasmam’s Kali temple. 
Yogananda Hardly had he heard this when that man started calum- 

niating the Master thus • “ What else is that but a feign- 
ing ’ Ah i That’s a fine deceit perpetrated on the public 1 He eats good 
food, lies on cushions and turns the heads of the school-boys ” Yogm 
was touched to the quick to hear those words , he thought of giving the 
man a bit of his mind But under the influences of his mild nature, the 
next moment he thought, ‘ Many people without exerting themselves in the 
least to understand the Master have quite a wrong conception about him 
and speak ill of him. What can I do in the matter ? " Thinking so, he did 
•not make the slightest protest against what that man said and remained 
silent When he came to the Master, he related to him the event from 
beginning to end in the course of conversation Yogm was under the im- 
pression that the Master, fully devoid of egoism — who was never seen to be 
moved by praise or blame — would laugh it away when he heard about it. But 
the effect produced on the Master was very different Seeing that event m 
a different light, he remarked, ' Ah, he spoke ill of me without any reason 
and you came away, listening silently without doing anything ! Do you know 
what the scriptures say 7 One should cut off the bead of the man speaking 
ill of one s Guru or leave that place And you did not utter a single word 
■of protest against that calumny ! ” 

The reader will understand how the Master’s instructions varied 

21 A different according to the temperaments of the taught, when we 
instruction to mention here another such event Niranjan was, by 
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Niranjan under nature, of a harsh temperament While coming to 
similar circum- Dakshineswar m a boat one day, he heard the passengers 
spe|.k ill of the Master in the manner described above. 
He at first protested very strongly against it But as his protest did not 
make them desist, he became terribly angry and was ready to retaliate by 
sinking the boat Niranjan was very strong and stout and was an expert 
swimmer too All shrank with fear to see him getting purple with anger, 
begged his pardon and implored him to refrain from sinking the boat The 
Master came to know of it afterwards and scolded him, saying, “ Anger is 
a most dangerous and reprehensible sm. Should one be under its spell ? 
The anger of a good man is like a mark on water, which vanishes as soon as 
it is made. Mean-minded men speak many improper things If one is to 
quarrel over them, one has to spend one’s whole life that way Consider 
such men as no better than insects and be indifferent to their words Just 
think what a great wrong you were going to commit under the influence of 
anger. What offence did the helmsman and oarsmen give you for which 
you were ready to cause harm even to those poor people ? ” 

The Master gave such instruction to women devotees as well as to 
22 An example of men - He, we remember, warned a lady of mild tempera- 
the Master’s givmg ment in the following words “ Suppose you feel that a 
such instruction certain acquaintance of yours takes great trouble and 
to women devotees helps you in all matters, but, unable to control the 
a ' so infatuation for beauty, his weak mind begins pining for 

you ; should you in that case give a free rem to your kindness to him or be 
severe upon him, deal him hard kicks and live far away from him 7 So, take 
note that one cannot afford to be kind to anybody and everybody under all 
conditions There should be a limit to one’s kindness. One should take 
into consideration the time, place and person in bestowing ones 


kindness ” 

We remember another incident bearing on this topic Hansh was a 
strong young man He had a beautiful wife and a young 
23 The stray of j-j ls financial condition was good on the whole 

Har,sh He paid but a few visits to the Master at Dakshineswar, 

when his mind became filled with the great idea of renunciation Seeing 
bis straightforward nature, steadfastness and calm mood, the Master was 
pleased with him and became his protecting angel From that time, Hans 
began to spend most of his time at Dakshineswar m the Master s serw , 
continual meditation, Japa, etc Nothing-pressure from his ^ ' 

loving invitations from his father-in-law s family, or the bewailing of 
“could move him He took almost a vow of silence "*££**£ 
his path instead of taking notice of any remark from anybody 
view to drawing our attention 

Master sometimes said, “ Those who are men in the true sense 
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as for example, Harish, remain dead to all provocations and do not give 
rise to any reaction ” 

As Hansh had given up all his worldly affairs and engaged himself 
in Sadhana and the devotional exercises, one day word 

24 That is not came t jj at the members of his family, had become 
where one should , , , , , 

show kindness " much grieved and his wife, unable to bear his separation 

any longer, had become overwhelmed with sorrow and 
had almost given up food and drink Harish heard it but remained silent 
as before. With a view to knowing his mmd, the Master took him aside 
and said, “ Your wife is so much grieved. Why don’t you go home and let 
her see you once 7 In a way it may be said that there is no one 1 to look 
after her So, what is the harm if you are a little kind to her 7 ” Harish 
said humbly, “ Sir, this is not a case for showing kindness If I am to be 
kind here, it is possible that I may become overwhelmed with worldly 
attachment and forget the mam duty of hfe. Pray, don’t command me so ” 
The Master w as highly pleased with what he said and used to quote his- 
words to us from time to time and praise his detachment. 

Many examples can be given to show that the Master observed our 
ordinary daily actions and thus knew the good and bad 
qualities of our minds Seeing Niranjan take too much 
Ghee (clarified butter), he said, “ To take so much 
Ghee < Will you at last abduct people’s daughters and 
daughters-m-law 7 ” Once the Master became displeased 
with a person for some time because he slept too much. 
When another person, led by the strong desire to study the medical science, 
neglected to obey him, he said, “Far from giving up desires one after 
another, you are adding to them , how then can you expect to make 
spiritual progress ? " We have placed before the reader many examples of 
this nature from time to time in connection with other topics It is there- 
fore needless to multiply them here. 

Knowing with the help of the aforesaid methods the natural 
temperament of those who had taken refuge m him, the Master not only 
instructed them how to modify or rectify the defects, but tried again and 
again to find out how far the instructions were carried out. Besides, he 
was seen to adopt a particular means in order to ascertain the degree of 
the spiritual progress of certain persons. The means is this 

Fourthly, the Master made it a rule to observe whether the attitude 
26 Ascertaining 0 f devotion and reverence, under the impulse of which 
a particular person came to him for the first time, was 
daily increasing or not. With a view to knowing it, the 
Master sometimes asked how far a particular person 
understood a particular spiritual state or conduct of his. 


25 The Master 
observed the daily 
trifling actions of 
persons and gave 
instructions a c - 
cordingly 


the spiritual growth 
of a person by ob- 
sening how far he 
had accepted 
the Master as the 


1 Hansh's mother was not alive That was perhaps why the Master said so 
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28 Different de- 
votees gave diffe- 
rent answers to bis 
query, “What’s 
your idea about 
me ? ” 


Whoever has had the blessing of meeting the Master and receiving 
his grace knows that the Master, when alone or m the 
company of the select few, would suddenly put this 
question to a fortunate devotee, “ Well what’s your 
idea about me ? Who am I ? ” This question was put to 
a person who had been coming to him for some time at 
Dakshmeswar and had become a little closely related to- 
him Although this was generally so, it was not as if the Master never 
asked this question of anyone on his first visit or very shortly after He, 
we know, put that question immediately on their arrival to those devotees- 
of whom he had known long ago through his Yogic visions that they would 
come to him What a variety of answers he used to get from them cannot 
be described. “ You are a true Sadhu ", “ a true devotee of God,” “ a great 
soul ”, “ a perfected man ", “ an incarnation of Goo,” “ Sn Chaitanya him- 
self”, “Siva Himself”, “the divine Lord ”, — are a few specimens of them. 
Some Brahmos, who did not believe m an incarnation of God, said, “ You 
are a lover of God, equal to Krishna, Buddha, Jesus, Chaitanya and other 
foremost devotees” Again, asked thus, a person named Williams,' a 
Christian, expressed his opinion that the Master was “ Jesus himself, the 
Son of God, the embodiment of eternal Consciousness ” We cannot say- 
how far those persons understood him ; but they, m doing so, expressed 
their own ideas of the Master and of God at the same time. The Master 
for his part looked at those answers of theirs m the hght mentioned above 
and behaved towards thenf and gave them instructions according to the 
spiritual attitude of each. For, instead of destroying anybody’s spiritual 
attitude, the Master, an embodiment of all spiritual attitudes, helped every- 
one to develop his own mood and attitude to the highest degree, and ulti- 
mately realize the divine Lord whose real nature was Truth and who was- 
beyond time and space. But he was very particular to notice whether the 
man expressed his own idea or was prompted by another to do so. 

It may well be said that Puma 3 was a mere boy when he came to the 
Master. It seemed he was just a little over thirteen, 
then Sn Mahendra, the great devotee of the Master, 
was then appointed headmaster of the school at Shyam- 
bazar, established by the large-minded Vidyasagar He 
used to bring to the Master at Dakshmeswar those boys 
who by nature were found to possess love of God Thus 
he took to him, one after another, Tejchandra, Narayan, Hanpada, Vmod, 
(junior) Naren, Pramatha (Paltu), and other boys of the Baghbazar quarter 

' This person, we have known from a reliable source, came to the conclusion after 


29 The first ex- 
ample of this The 
devout Purnachan- 
dra and "the kid- 
napping teacher " 


* Purnachandra Ghosh 



782 


30 The Master 
Tvas pleased to see 
Puma ; he spoke of 
his high spiritual 
fitness 


SRI RAMAKRISHNA THE GREAT MASTER 

who took refuge in the Master Some of ns, therefore, called Mm in fun 
“ the kidnapping teacher Hearing it the blaster would say smiling, “It is 
the right appellation for him One day, while teaching she hoys of the 
third class of the school, his mind was attracted by the fine nature and 
sweet talk of Puma and shortly afterwards he made arrangements for 
introducing the boy to the Master, The arrangements were of course made 
secretly. For, Puma's guardians were men of a harsh temperament; soil 
they should know it, both teacher and pupil were sure to he insulted. Puma, 
therefore, came to school at the usual time and went to Dakshineswar in a 
hired carriage and, returning to the school before it was dosed for the day, 
he went home at the usual hour. 

The Master was highly pleased to see Puma that day and, giving him 
instruction and light refreshment with great affection, 
said at the time of his return, “ Come whenever it is con- 
venient for you ; come in a carriage ; there will he 
arrangements here about the payment of your carriage 
hire.” He said to us afterwards, “ Puma is a part of 
Narayana and a spiritual aspirant possessing a high degree 
of Sattva. In this respect, he may be said to occupy a place immediately 
below Naren. With the coming of Purna the circle of devotees of that 
class, whom I saw long ago in Yogic visions, coming here for the purpose of 
realizing God, is complete. Therefore, no one of that class will come here 
any more.” 

Purna had an extraordinary change in his mental state that day. The 
31. The Master's memory of his past relation with the Master was awakened 
lovmg behaviour and made him completely calm and indrawn. Incessant 
towards Purna tears of bliss streamed forth from his eyes. For fear of 
his guardians, he had to make a great effort to control himself before he 
went home that day. There appeared since then a very great eagerness in 
the Master’s mind to see Puma and feed him. He sent Mm various kinds of 
food whenever there was an opportunity. He instructed the man who rook 
them to Puma to hand them over to him secretly. For, if that —ere known 
in his household, there was a possibility of his being ill-treated. 

On many occasions we saw the Master shedding incessant tears 
owing to his eagerness to see Puma. Seeing us full of 
surprise owing to his behaviour, one day he said, * Ten 
are amazed to see me thus attracted towards Purna; 

I don’t know how you would have felt had you seen 
the longing that arose in my heart in the beginning 
to see Naren and how very restless I was on mat 
occasion.” Be that as it may, whenever he was eager to 
see Puma, the Master came to Calcutta at midday and 


32 The Master's 
eagerness to see 
Puma. At the time 
ox his second meet- 
ing -criih Puma he 
asked him the 
question. 


* Wnafs 


yoMT idea about 
me 7 Who am l 7 ’’ 


going to Balaram Basu’s house at Baghbazar or to the house of anyone 
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•else of that quarter, sent word and had him called from school. It was at 
one of such places that Puma had the privilege of seeing the Master for 
the second time and was completely merged m his self that day The 
Master fed him with his own hand on that occasion like an affectionate 
mother and asked him, “Well, what’s your idea about me ? Who am I ? ” 
Overwhelmed by an extraordinary impulse of the heart swelling with 
devotion, Purna replied, “ You are the divine Lord, God Himself ” 

The Master found no limit to his ]oy and astonishment that day when 
33 The Master he knew that the boy Purna could accept him as the 
-was pleased with highest spiritual ideal as soon as he saw him He 
the reply, his m- blessed the hoy with all his heart and gave him instruction 
struction to the boy about the secret of spiritual practice and initiated him 
with a potent sacred Mantra. Afterwards, returning to Daksbmeswar, he 
said to us again and again, “ Well, Purna is a mere hoy , his intellect has not 
developed, how has he understood it 7 Under the impulse of divine 
impressions some others also gave the same answer to that question. 
It is surely due to the impressions accumulated during previous lives 
that the picture of untarnished truth naturally appears to their pure 
Sattvika mind" 

Purna had to marry by the force of circumstances and hve a domes- 
tic life But all those who were closely related with 
<jf 3 puIa°wholived hlm unan ™° usl y bear witness to his extraordinary faith, 
id the world reliance on God, love of Sadhana. freedom from egoism 

and selflessness in all respects 

We shall give another example showing that the Master put that 
35 Second e x . question to the devotees who took refuge in him. The 
ample That ques- Master showed the picture of the great lord Sri 
, tion was put to Chaitanya m Samkirtan kept m his room to a person 
Xd 1 [ ^“ nthlnatl1, very well known to us, shortly after he came to Daksbi- 
an is reply neswar, and said, “ Do you see how all are filled with 

divine emotions ? ” 

That person “ Sir, they are all low-class fellows ” 

The Master “ How is it 7 Should one say so 7 ’’ 

That person : “ Yes sir , I belong to Nadia , I know these Vaishnavas 
are generally low-class fellows.” 

The Master • “ You belong to Nadia , then I make another salutation 1 
to you. Well, Ram and others call this (showing his own person) an 
incarnation Let me know what you think of it ” 

That person . “ Sir, have they used a word of such low import 7 ” 

The Master • “ How is that 7 They say * incarnation of God ’, and you 
say it is of low import ! ” 


„ , * was a ru!o w ith the Master to salute anyone as soon as he saw him He hid 

-aluted that person once before Hence the expression “ another salutation ’’ 
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That person “Yes sir, an incarnation is a part of God, to me it 
seems you are Siva Himself ” 

The Master : “ What do you say t ” 

That person . “ That thought comes to my mind , pray, what can 
I do 7 You have asked me to meditate on Siva , but I cannot succeed in it, 
though I try daily to do so. As soon as I sit down for meditation, your 
gracious face appears radiant before me I can by no means bring Siva by 
removing it, nor do I feel inclined to So, 1 meditate on you as Siva.” 

The Master (Affectionately smiling) “Oh, what a thing to say* 
But I know I am like a tiny hair of yours (Both laughed ) Be that as it may, 
I had much anxiety about you ; I am now freed of it today ” 

We do not know whether that person understood at that time why 
the Master spoke the last of the quoted words In such cases, it is known 
to us, our hearts swelled with joy to feel that the Master had become 
pleased and we had no desire left to try to understand those words of his. 
The Master, we feel, said those words to that person because he knew that 
he had accepted him as the highest spiritual ideal 

The Master tried his best that the devotees who had taken refuge in 
36 No one whose IlIm should observe minutely all his deportment and be- 
words and actmns haviour and knowingly accept him in that manner. For, 
do not agree should he said very often to us, “ Observe a holy man m the day- 
be believed time, observe him at night and then have faith m him 

The Master always encouraged us to observe whether a holy man practised 
what he taught others. He said that one should not believe a man whose 
thoughts, words and actions do not agree. We heard the Master sometimes 


tell a story m this connection ■ 

There was a man whose young son always suffered from indigestion. 
One day his father took him for treatment to a famous 
physician in a remote village The physician examined 
thetopic . the phy- the boy and diagnosed his disease. But, instead of pre- 
siaan and the boy scribing medicine for the patient, he asked bun to come 
patient a gam on the morrow. When the father went to him the 

next day with his son, the physician said to the boy, “Give up taking 
molasses and the disease will be cured ; there is no need to take medicine. 
Hearing these words, the father said. Sir, you might ave very we 
this yesterday , in that case, I need not have taken so much trouble to com 
Jr rndav " The physician replied, "Don’t you see 7 I had a few jarfuls 
S °< 1 “^here yesterday, you perhaps noticed it Had I forbidden the 

of molasses h 7 “ would have thought that the phys.c.an 

boy yesterday to take moms ^ ^ ^ mucb of molasses himself and 
before removing the jars of molasses. 
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39 First exam- 
ple The story of 
Swami Yogananda 


Encouraged by the teaching of the Master, all of us minutely 
observed all his deportment and behaviour. Some, 

38 7", e ,r°‘ eeS again, did not hesitate to test him. It was seen that he 

tested the Master f 

gladly put up with all the undue liberty we took with 
him, of course, in all sincerity for the increase of our faith and devotion. 
The following incident is a clear example of this. 

We have already told the reader certain things about Swami 
Yogananda. He was the hero of this story and we heard 
it from him afterwards. We shall first give a brief 
introductory description of Swami Yogananda before we 
begin to narrate the story The premonastic name of 
Yogananda was Yogmdranath Raychaudhun He was born in the well- 
known family of Savarna Chaudhuns His father Navinchandra was a 
rich zammdar at one time and the family had been living for generations 
in the village of Dakshineswar itself Yogindra’s home always resounded 
with the recital of the Mahabharata, the Ehagavata and other scriptures, 
worship, Kirtan and so on during his childhood and before that period. 
The Master said that he went to that house many times during the period 
of his Sadhana with a view to listening to the discourses on Han and 
was acquainted with some of the owners of the house But scarcely 
had Yogindra passed his early boyhood when they lost a greater part of their 
property owing to domestic quarrels and various other reasons and the 
Chaudburi family was fast approaching penury. 

Yogindra was calm, mild and possessed of a sweet nature from his 

40 The good ltn- childhood. He was born with extraordinary good quali- 
pressions of Yogm- ties As the child grew up to have a sort of knowledge 
d “ c “ ndh,slnMlI, ‘ about himself and the world, the thought always came 

to his mind that he was not of this world , this was not 
the place of his true residence , his real residence was in a certain distant 
group of stars and his familiar companions were still living there We 
never saw him becoming angry Swami Vivekananda said, “ If there is 
amongst us anyone who has conquered lust m all respects, it is Yogm " 
Although he was sometimes scolded by the Master because he believed 
all sorts of people naively, Yogindra was not foolish Though he was 
always seen quietly engaged m his own duties, the conclusions at which 
his active mind arrived by observing all actions of people proved invariably 
to be true. Therefore, he seemed to be a little proud of bis intelligence 

Being a resident of Daksbmeswar, he had the blessing of meeting 

41 The Master the Master when he had hardly reached his youth The 
said that Yogindra Master was highly pleased to see him when Yogindra 

devotee “ was lntr ° d ««d to him for the first time. He became 

convinced that Yogm was one of those who had been 

shown by the divine Mother long ago 'as destined to come to him for 
50 
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spiritual enlightenment ; nay, he came to know a little after, by the grace 
of the universal Mother, that he was one of those sis marked persons who 
were known as Isvarakotis. 

We have said elsewhere that Yogmdra married suddenly against his 


42 Yogindra 
married and repent- 
ed He shrank 


will on account of bis mother’s pathetic weeping He 
said, “ As soon as I married, the thought came to me 
that the hope of God-realization was now a mockery ; 


from coming to the why should I go to the Master whose very first teaching 


Master, who cle- was the renunciation of lust and gold ’ I have spoilt 


v e 1 1 y had him 
brought to bun and 
gave him assurance 


my life on account of the tenderness of my heart , it 
cannot be undone ; now, tbe sooner I die the better 
is it for me I used to visit the Master daily before ; 


but, after this event, I had altogether stopped going to him and been passing 
my days m utter despair and repentance. But the Master did not 
forsake me He sent word again and again, calling me to him, but 
when he saw that I did not go in spite of all that, he hit upon a 
peculiar device A certain person of the Kali temple gave me a few 
rupees to buy some article for bun before my marriage. There was a 
balance of a few annas left I sent him the article through a man and sent 
word through him that I would soon send him the balance Tbe Master 


knew of this and, feigning anger, one day sent a man to say to me on 
his behalf, 'What sort of a man are you ’ You have neither returned the 
balance, nor even sent word when you may return it to the person who 
gave you the money to buy his article > What you ought to have done is to 
submit an account of the money spent and to pay up the balance These 
words touched my pride , I was grievously wounded. I thought. The 
Master has taken me to be a cheat aftet I have kept his company for so 
long a time! Well, yes, I’ll go somehow today and put an end to the 
quarrel. I’ll never again turn my steps towards the Kali temple I was 
almost dead with despair, repentance, wounded pride, resentment, etc , when 
I betook myself to the Kali temple in the afternoon I saw from a distance 
that the Master was standing outside his room as if m ecstasy wi 
his cloth m his arm-pit As soon as he saw me, he came quickly ior- 
ward saying, ‘ You have married ; what of that? Marry a lakh of wives, no 
harm can touch you if you but have the grace of this place (meaning him- 
self) If you want to live a family life and realize God at the same time, on 
, -t p w e I’H m ake both her and you fit for that, andifyo 

t r Enounce wor idly Me and attain Him, I’ll make that too quite 
wa “,i° , • Thesc W ords of the Master in divine semi-consctous- 

possible for you. These™ £ heart and the former darkness of 
ness penetrated deep mto y ^ ^ ^ ^ tcars 

despair vanished mto thejo^^ ^ ^ q£ my ^ and entered 

Z room *1 me'. He did not give ear to what I was going to say about 
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■the above-mentioned account and the balance.” Yogindra was born 
with the mood of an all-renouncing religious mendicant. He married, 
but that mood of his did not at all undergo a change. He devoted his 
time ever increasingly to the service of the Master, now his only refuge. 
Yogin’s parents began to complain when they saw their son indifferent 
to worldly affairs and to the earning of money. He said, “ One day while 
mother was making that complaint, she remarked, 1 Why then have you 
married if you don’t like to apply your mind to the earning of money ? ’ 
I said, 1 1 told you again and again at the time that I would not marry : 
I consented at last to do so, only because I could not bear to see you 
weep.’ Highly incensed at these words, mother said, ‘ You don’t say so ! 
you married for my sake without a desire for it ! Who ever believes that 7 ’ 
Absolutely stunned at these words of hers, I thought, ‘ Ah, my Lord I She 
is the very person whose suffering I was unable to witness and for whose 
sake I was ready to forsake Thee 1 Away with it ! There is no one else m 
the world except the Master whose thoughts and words agree.’ An 
absolute abhorrence for the world has possessed my mind ever since. 
I have started spending nights also with the Master since then " 

Spending the whole day with the Master, one day Yogindra saw 
that all the devotees who were at Dakshineswar temple, 
spent tt°i gh ts at took leave bim l' ust before dusk and went home Yogin- 
Dafeshmeswar dta Save U P the idea of going home on that occasion, 
thinking that the Master might be m difficulty if he were 
in need of anything at night, when no one would he near him The Master 
too became highly pleased to see Yogin pass the night there. Absorbed 
in spiritual talks they did not notice that the night was fairly advanced , 
it was ten The Master then took some light refreshment When Yogindra 
, took bis meal, the Master asked him to sleep within the room and himself 
went to bed When it was past midnight, he had a desire to go out ; he 
looked at Yogin and found him quite asleep. Thinking that he would be 
troubled if he woke him up when he had just entered into deep sleep, he 
proceeded alone towards the Panchavati and then went to the group of 
the tamansk trees. 


45. Y o gindra 
suspected the Mas- 


Yogindra was noted all his life for his short hours of sleep His sleep 
came to an end shortly after the Master had left Seeing 
that the door of the room had been left open, he sat upon 
his bed and not finding the Master in his cot, wondered 
where he might have gone at the dead of mgbt. He 

saw his spouted and other water-pots in their proper places and. therefore, 

thought the Master might be strolling outside Yogindra came out, looked 

hh mind but Sa - A terrible suspicion then gripped 

J “ 1S , tha Mastet then to the Nahavat, where his wife 

Does he also den ? ln action what he professes in words ? ” 
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Yogmdra said, “ No sooner had that thought crossed my mmd than 
^ , I became simultaneously overwhelmed with suspicion, 
ogm in fear and various other feelings. I decided, however 
cruel and unbecoming it might be, truth must be found 
out. I then stood at a place near at hand and began watching the door 
of the Nahavat. Scarcely had I done so for a couple of minutes when 
I heard the clattering sounds of slippers coming from the side of the Pancha- 
vati Very soon the Master came up and stood before me and said 
affectionately, ‘ Ah, you are standing here, I see ’ I shrank within myself 
m shame and fear. ‘ Oh 1 I entertained such a terrible suspicion of his 
character.’ I stood there with my head hung down and could give no- 
reply to him. The Master understood everything from my face, but instead 
of taking offence, at once reassured me and said, * Well, it is all right. 
Observe a Sadhu in the day-time as well as at night and believe him then 
only.’ Saying so, he asked me to follow him and proceeded towards his 
room. I could sleep no more that night, thinking what a great offence 
I had committed under the impulse of a suspicious nature ” 

Swami Yogananda fully atoned for the above-mentioned offence 
by surrendering himself to the Guru in all respects and 
46. Yogmdra sur- ^ cJow[1 jj IS jjf e ln t |j C servlce , at first, of the Master 

the d Guru hlmSel *° and ' after ^ ls ( tlie Master's) passing away, of the Holy 
Mother. A Yogi like Yogmdra, having the experience 
of Samadhi, possessed of intense detachment and equally qualified' 
for devotion and divine Knowledge, is scarcely seen in the Ramaknshna 
Order of monks He passed away in the year 1899 to merge m the. 
Supreme Self. 

We mentioned before that the Master always observed minutely 
47 The Master’s every acuon of Narendra since he came to Dakshmeswar. 
opinion about Nat- Consequently, he knew that courage, valour, self-control, 
endia when he ob- l 0V e of religion, self-sacrifice for a good cause and other 
served his actions good qualities were the innate virtues of Narendra s 
heart So abundant were the good impressions in his mind that the 
perpetration of any kind of mean action, to which ordinary people are 
prone would, he knew, never be possible for him even if he were to fa 
into adverse circumstances and were greatly tempted And as to to 
devotion to truth’ Observing his austere devotion to truth, theMaste 
was so much struck by it that he believed every word of his and had t 

firm conviction that he would very soon reach such a state that t 

and truth only would come out of his mouth and an untruth would i 

hv mistake and that even the chance ideas crossing 
* T! r0 ve“o be true He, therefore, always encouraged him 
mU1 b fTtruA and sa'd, "6ne who clings to truth with body. 

Messed with the vision of God who is Truth Itself 
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A man who never deviates from truth for twelve years attains whatever 

116,16 We” remember here a funny event regarding the Master’s farm 
43 a funny m- faith m Narendra’s truthfulness. One day, m the 
■cident— Naiendra course of a conversation he was explaining that the 
mistook a house- na ture of a devotee is like that of a Chataka bird, 
hat for !I Chataka He sal( j ] •• j ust as a Chataka always looks to the 
clouds to quench its thirst and depends on them in all respects, even 
*o, a devotee depends on God alone to quench the thirst of his heart 
end remove all manner of wants ” Narendra was then sitting there He 
suddenly said, “ Sir, although it is generally believed that a Chataka drinks 
no water except rain-water, it is not true; it quenches its thirst with 
-waters of rivers and other reservoirs of water like all other birds I 
saw a Chataka bird drink such water.” The Master said, How is that ? 
Does a Chataka drink water like other birds’ Such a long-standmg 
conviction of mine is then proved to be false, I see As you have seen it, 

I can have no doubt about it.” The Master, who was possessed of a boy’s 
nature, did not rest satisfied by merely saymg so He thought that just 
as that conviction of his is proved to be false, so, his other convictions 
might also prove to be so Thinking so, he felt much dejected. One 
day, shortly afterwards, Narendra suddenly called the Master and said, 

41 There, there, just see sir, yonder Chataka is drinking water from the 
Ganga ” The Master came in a hurry to see it and said, “ Where is it ’ " 
Narendra showed a bird, which, the Master found, was a small house-bat, 
that was drinking water. He said smiling, “ It is a house-bat. O rascal, 
you took a house-bat for a Cbataka and caused me such great anxiety I 
•will no more believe in all that you say.” 

The mind of an ordinary man very often assumes m the presence 
of a lady an attitude of undue tenderness — an attitude 
not called for purely under the impulse of esteem, 
politeness, the experience of beauty and other noble 
emotions. That it is due to a kind of hidden impressions of the heart is 
the opinion of the scriptures. Very little of such impressions was observed 
in Narendra’s heart. The Master noticed it with joy and was firmly 
convinced that Narendra would never be deflected from the path of self- 
control by the attraction of a woman’s beauty. Comparing Narendra 
with one 1 who received great respect from us at one time on 
account of his frequent trances, the Master said to us one day, “ He 
loses himself in the care and affection for ladies But with Narendra 
it is quite different I observed minutely and found him in such 
cases saying, as it were, with his head turned about, ‘Why are 
they here’’” 

1 Nityagopal He assumed the name of Swami Jnanananda later in life 


49 Narendra' s 

self-control 
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The Master said on many occasions that, although there was art 
50 Narendia’s unusua ^ manifestation of Vedantic knowledge and sterner 
high quality ofde- qualities m Narendra’s mind, there was no dearth of 
votion was ascer- tenderness and devotion in it. He came to that con- 
tained by means of elusion by observing his mental states manifested through 
his physical chaiac- orc Ji nar y actions as well as his physical characteristics. 

Observing the loveliness of the features of Narendra’s 
face one day, be, we remember, said, “ Can persons of ‘ dry knowledge ’ 1 
have such eyes ? You have within you the womanly emotion of devotion 
as well as knowledge Those who have within them merely the sterner 
qualities do not have round their nipples the black marks like those pro- 
duced by a marking-nut. Arjuna, tbe great hero, did not have those 
marks ” 


The Master tested Narendra by other means known and unknown 
51. Narendra’s to us besides the four kinds of general means mentioned 
behaviour at the above. Of those means we shall now tell the reader 
Master’s indiffer- one 0 r two important ones only. The Master, we 
ence have said before, used to busy himself about Narendra 

■when the latter came to Dakshineswar. The moment he saw Narendra 
at a distance, his entire mind would run out of his body, as it were, 
with great speed and bound Mm with an embrace of love It is im- 
possible to say on how many occasions we saw the Master go into 
ecstasy saying, “There’s Na-. there’s Na-’\ Sail, there came a ome, 
even before very close intimacy developed, when Narendra came to 
the Master but the latter was supremely indifferent to Mm. Narendra 
came, bowed down to the Master, sat in front of him and waited long. 
The Master looked at him but once and sat wholly indifferent, without 
even inquiring about Ms welfare, let alone expressing Ms loving concern 
for him. Narendra thought that the Master was perhaps under M 
influence of spiritual emotions. Having waited long, he came out of 
room and began talking to Haara and smoking J ut t e 

Master was talking to others, Narendra came back to him But M 
Master did not speak a word to him and lay down on his bed 
wl Ms face turned in the opposite direction! The whole .day pass* » 
that manner and evening approached; stiU Narendra found no change 

Z Masters attitude So, he bowed down to him and returned to 
^Hardly had a week elapsed when 

neswar to and others and started 

spent the whole day m vanou * odd ra be .holly noa-c^r* 


drawing therefrom tne cwouao 
dumb creation and pooh-poohing 
God -Ti 
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home before dusk Narendra came for the third and the fourth time, 
without finding the slightest change in the attitude of the Master But, 
without feeling at all distressed or wounded on account of it, he continued 
paying his visits to the Master as usual. The Master sent from time to 
time someone to bring him news of Narendra’s welfare when the latter 
was staying at home but he continued to behave towards him m that 
manner for some time more, whenever he came to him. At the end 
of more than a month when the Master saw that Narendra did not 
desist from visiting Dakshmeswar, he had him called to him one day 
and asked, " Well, I do not speak even a single word to you , still you 
come. Why so ? ” Narendra said, “ Do I come here to hear you speak ? 
I love you , I wish to see you ; that is why I come ” Highly pleased with 
the reply, the Master said, “I was testing you to see whether you would 
cease coming if you did not get proper love and attention It is only a 
spiritual aspirant of your order who can put up with so much (neglect and 
indifference). Any one else would have left me long ago and would have 
never come here any more ” 


52 Narendra re- 
fused the offer of 
the great super- 
natural powers 
owing to his eager- 
ness for God-realiz- 
ation 


We shall mention one more event and bring the present topic to a 
close It will be well understood from it how intense 
the eagerness for the direct realization of God was m the 
heart of Narendra. One day the Master called him 
aside to Panchavati and said, “ As the result of practising 
austerities long, I have got all the supernatural powers, 
such as assuming the minute dimension of an atom, etc. 
But where is the occasion for a person like me, who 
cannot even keep his cloth properly round his waist, to make any use of 
them ? So, I am thinking of asking the Mother to transfer all these to you. 
For, She has told me that you will have to do much work for Her. If all 
these powers are imparted to you, you will be able to use them when 
necessary. What do you say ? ” Narendra had become acquainted with 
nn infinite manifestation of divine power m the Master since the day he 
first saw him at Dakshmeswar. He had, therefore, no reason to dis- 
believe these words of his. But the natural love of God m his heart 
did not prompt him to accept those powers without careful consideration. 
Narendra thought seriously and asked, “ Sir, will they help me m realizing 
°d? The Master said, “They might be of no help to you in that 
respect,^ but they will stand you in good stead when you engage yourself 
!“ s w °fk after realizing Him ” Hearing these words, Narendra said, 
•r, I have no need of these things Let me realize God first and then it 
^ be decided whether to accept them or not. If I obtain these wonderful 
Powers now, and, goaded by selfishness, forget the aim of life and happen 
,° n ; e * m Ptoper use of them, it will be wholly ruinous to me ” It is 
out power to say whether the Master was actually ready to 


beyond 
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impart such powers as assuming atomic dimension etc , to Narendra, 
or spoke like that only to test his mind But this much we know 
for certain, that he was highly pleased to see Narendra unwilling to 
accept them. 



CHAPTER VIII— SECTION 1 


NARENDRANATH’S SCHOOLING IN THE WORLD 
AND FROM THE MASTER 


CONTRASTING his own nature with that of Narendra, the Master 
1 The Master wou ^ speak to us from time to time, “ The person who 


spoke of the mam- 
festation of female 
nature in himself 
and of male nature 
in Narendra The 
meaning of this 


is in this (himself) has the nature of a woman manifested 
in him, while the person who is in Naren has in him 
the manifestation of the nature proper to a man ’’ It is 
difficult to ascertain what the Master exactly meant by 
these words But we get a reasonable meaning when 
we study the paths along which they proceeded, the 
principal means which they adopted in their search for God, the ultimate 
Truth For, the Master, it is observed, engaged himself in practising the 
various scriptural disciplines with full faith in them as soon as he was 
instructed by the Guru , while the behaviour of Narendra in such cases 
assumed quite a different nature Here Narendra, first of all, applied his 
intellect to ascertaining whether there was any possibility of error in the 
words of the scriptures and of the teacher and began to practise them only 
when he regarded them as standing the test of reason. Although possessed 
°f a firm faith in the existence of God owing to past impressions, Narendra 
is seen to have in his mind throughout his life the idea that all men, without 
exception, are under the influence of various errors and superstitions ; 
and that there is no reason why one should accept indiscriminately any 
word of any human being It is superfluous to add that thus to keep 
under control faith and devotion, irrespective of their origin and conse- 
quences, with the help of reason and intellect, and then to act in that 
hght m the spiritual as well as in other realms are regarded by all m the 
modern age as natural and proper to a man. 

Environment plays a great part m influencing and moulding human 

, life at all times and in all places It is, therefore, not at 
c « aren dra ’s 

■education from en- a “ surprising that its power and influence is seen m 
■vuonment. His free Narendra’s life Even before going to the Master, 
thinking, scepticism Narendra, by the exercise of his uncommon intellect. 
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and non-acceptance became well versed m English literature, European anc 
of tlic doctrine of i n( ban histones and Western logic and was thoroughly 
' ° imbued with Western ideas, whose radical principle of 

research and free-thinking entered into his very marrow as early as then. 
It was theiefore natural that he should doubt and, m many cases 
consider to be untrue, the words of the scriptures and shrink from accepting 
any particular man as the Guru m any sense except that he was an 
experienced teacher. 

The ideals of life of Narendra’s guardians and the condition of 
3 Society and the then Calcutta society contributed not a little to that 
lus father's life attitude of his His grand-father had a great faith in 
contributed to that the Hindu scriptures all his hfe and became a monk , hut 
education of lus Narendra’s father lost that faith in consequence of his 
Western education and free-thinking The poems of Hafiz, the Persian 
poet, and the words of Jesus recorded in the Bible, were regarded by him as 
the highest limit of spiritual ideas It is needless to say that he had to 
have recourse to these books to enjoy the bliss of spiritual thinking 


because he could not read the Gita and other Hindu Sastras on account 
of his ignorance of the Sanskrit language When one day he saw 
Narendra studying religion, he presented a copy of the Bible to him and 
said, " If there be anything called religion, it is m this.” Although he 
thus praised the Bible and the poems of Hafiz, his life was not spiritually 
moulded by the ideas contained m those books He does not seem to 
have even felt the need for spirituality , but he derived a sort of moment- 


ary pleasure in their company The ultimate aim of his life was to earn 
money, live a happy hfe himself and contribute to others’ happiness by 
helping them as far as possible One can see from this and a study of bis 
daily hfe what a lax faith he had in God, the Self, the next world etc 
Western materialism and the idea that this world was all m all produced 
m the minds of persons like Narendra’s father a terrible doubt about 
metaphysical entities and, in many cases, gave rise to atheism , t ey 
proved beyond doubt, so they thought, that there was nothing to learn fro 
our ancient Rishis and Sastras, which taught weakness and superstitions on y 
Consequently, devoid of the spiritual backbone and faith in religion, hr 
cherished one set of ideas inwardly and showed a different set 
thus becoming more and more selfish and hypocritical The Brahm 

Samaj, established by that great intellect Raja Rammohan Roy. n 

, country-wide tide of atheism and materialism , 


the prevailing current. 
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4 Narendra had 
no peace, as he 
could not know the 
truth in. spite of his 
knowledge of W e st- 
ern logic, sciences 
and philosophy 


Narendra became well acquainted with Western sciences and 
philosophy after the F. A examination m 1881 He 
had already mastered the doctrines of Mill and other 
Western logicians ; there arose now a great yearning m 
his heart to master Descartes's doctrine centring round 
“I, the doubter”, (Cogito ergo sum), Hume and Ben- 
tham’s atheism, Spinoza’s pantheism, Darwin’s doctrine 
of evolution, Comte and Spencer's positivism and agnosti- 
cism, and other Western philosophical doctrines, in order to ascertain what 
was indeed real. Hearing of the great fame of the German philosophers, 
he tried to get acquainted as far as possible with the doctrines of Kant, 
Fichte, Hegel, Schopenhauer and others Again, m order to know how 
the nerves and the brain are formed and how they function, he went 
from time to time to the Calcutta Medical College with his friends and 
applied his mind to die study of physiology and listened to the lectures 
on the subject Consequently, he had much knowledge of Western philo- 
sophy even before he passed the B A. Degree Examination in 1884. 
But the current of unrest flowed all the more swiftly m his mind inasmuch 
as that knowledge proved clearly the utter inadequacy of the human 
mind and intellect to define their own scope and to reveal a glimpse of 
the truth existing beyond the limit, far less to give us a clue to the discovery 
of a sure means to the reahzation of God, that absolute truth, and thereby 
to the enjoyment of eternal peace 

Narendra clearly understood with the aid of Western science and 
5 Narendra’s Philosophy that the reaction of the bram and the sense- 
organs to the external stimuli created every moment 
various changes in the human mind and thereby pro- 
duced m it the knowledge of pain and pleasure It was of 
these mental changes alone that man gamed any direct 
experience with the help of time, space, etc , but the real 
nature of the external world and the things m it, which 
Produced the aforesaid stimulation and changes in his mind, remained for 
ever unknown and unknowable to him. This fact was equally applicable to 
the internal world and the real nature of man himself. There also it was 
seen that although some unknown entity produced m the mmd the con- 
sciousness of ’ I " and various other ideas with the help of its own power, 
man c °nld not detect and comprehend it inasmuch as that entity itself 
remained beyond time and space Thus kept back by the impregnable wall 
of time and space, the human mind was absolutely helpless in whatever 
irection, inward or outward, it pursued the search after truth Narendra 
new that the instruments, called the five senses of knowledge and the 
nnnd and intellect with the help of which man had been attempting to 
nnveil the mystery of the universe, could not succeed in revealing its 


vacillation as to 
which method, the 
Eastern or the 
Western, was to be 
adopted for realiz- 
ing the truth 
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ultimate cause; that the sense perceptions, on the bases of which man 
proceeded to build his arguments and draw conclusions, were themselves 
full of errors and mistakes All the attempts of the Western savants to 
•ascertain the existence of a self apart from the body had been doomed to 
miserable failure. The ultimate conclusions of Western philosophy 
regarding the spiritual truth did not, therefore, appear to be reasonable to 
Narendra There also arose a serious doubt in his mind whether it was 
desirable, m imitation of the West, to found philosophy on the basis of the 
acceptance, as true and natural, of the sense perceptions of the ordinary 
people, who were ever attached to the enjoyments of sense pleasures, 
■or whether it was meet and proper to base it on the uncommon realizations 
of great souls of ideal character like Buddha and Jesus, according to 
the practice of the East, in spite of the fact that their experiences ran 
counter to those of the ordinary man. 

Although a greater part of the conclusions of Western philosophy 
regarding spirituality appeared to Narendra to be un- 

6 Narendra kept reasona hle, he greatly extolled Western discoveries in the 
his resolve of at- ... , , , . 

taming God, the material sciences and the Western method of analysis, 

ultimate truth, and and in his examination of the truths of psychology and 


accepted only the spirituality, he always took the help of those discoveries 
beneficial aspects an( j ana i yses He always tried since then to analyse 
of the Western un d et stand the extraordinary realizations of the 

approach Master's life with the help of these instruments and 

those things alone which stood the rigour of these tests, he accepted as 
true and fearlessly followed m practice Though a terrible restlessness for 
the realization of truth was gnawing at his heart, still it was against his 
nature to do anything umntelligently or to respect any one out of fear of 
him. If atheism were the inevitable result of the exercise of discrimination 
to the utmost of his power, he was ever ready to accept that. He wou 
not shrink from truth or the endeavour to solve life’s mystery even at the 
cost of his life, not to speak of the enjoyment of pleasures in the wor . 
Having, therefore, a steadfast eye to the pursuit of the ultimate truth, be 
now engaged himself m pursuing Western education and accepting j 
sounder parts He gave up the straight path of faith and devotion under 
influence, -though doubts oppressed and sometimes overwhelmed him. 
his extraordinary perseverance and intellectual powers prevai ed final ? 
and helped him to have the ultimate aim of his hfe fulfilled at last ■ 

, happened to think that Narendra accepted indiscriminate y 

St ShSL — w«» .**» w » 
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7 Narendia’s 
faith in the exist- 
ence of God was at 
this time protected 
by his Guru’s grace 
and his own won- 
derful visions 


One thing, however, is to be carefully noted, that Narendra had met 
the Master and had had a few extraordinary spiritual 
experiences before he came into contact with the Western 
education which produced the great revolution m his ideas. 
We have already told the reader of those experiences 
It is clear that they helped him very much m placing- 
firm faith in the existence of God Otherwise it is- 
difficult to ascertain where and how far he would have 
been carried away by the Western ideas and doctrines which proved 
that God, the cause of the universe, was unknown and unknowable. 
Although they would not have altogether destroyed his faith in the 
existence of God, on account of his strong previous good impressions, 
there was every chance of its being terribly shaken by the impact But 
that was not to be For, was his life not protected by Providence to 
accomplish a special work in the world? The Guru, the knower of 
Brahman, in whom he found a refuge by the grace of God, said to him 
over and over again, “ God always hears the plaintive prayer of man and 
He can be seen, heard and touched palpably, being more real than the 
fact of this conversation of ours I stake my credit on this ” He said to 
him on another occasion, “ If you cannot accept the form of God or the 
common well-known ideas about Him because they are the products of 
human thought, and at the same time you have faith in the existence of 
a God, the controller of the universe. He will certainly bestow His grace 
on you if you offer such a plaintive prayer as, ‘ O God, I don’t know 
Thy nature , please manifest Thyself to me as Thou really art.’ It is 
superfluous to say that these words of the Master assured him immensely 
and made him apply his mind to Sadhana with greater zeal than ever. 

Hamilton, the Western philosopher, has said at the end of his book 
8 Narendra's on philosophy that the human intellect gives a mere 
Sadhana indication of the existence of God, the Controller of 

this world, and there its function ends. It is not m its power to reveal the 
nature of God So, here philosophy ends , and “ where philosophy ends- 
there religion begins ” Narendra liked these words of Hamilton very much. 
He quoted it to us many times in the course of conversation. Narendra, 
however, did not give up the study of philosophy, though he applied his mind 
to Sadhana. He practically spent his time in music, meditation and study. 

Narendra adopted a new method of practising meditation from 
that time on. We have already said that in our 
meditation on the Lord, with or without forms, we 
can but think of Him anthropomorphically. Before 
he realized it, Narendranath used to apply bis mind 
during meditation to the thought of the formless Brahman with 
attributes as prescribed by the Brahmo Samaj But coming to the 


9 He adopted a 
new method o£ me- 
ditation and spent 
whole nights in it 
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conclusion that even this conception about the nature of God was 
anthropomorphic, he now gave up that kind of meditation also and prayed 
to the effect . “ O God make me fit to see Your real nature.” He then 
removed all kinds of thought from his mind and keeping it still and 
motionless like the flame of a lamp in a windless place, toed to remain 
id that state As the result of doing so for a short time, Narendra's 
mind, which had all along been restrained, used to merge m itself so deeply 
that even the consciousness of time and of his own body disappeared now 
and then He sat for meditation in his room when all the household 
had gone to bed and spent whole nights that way on many occasions 

As the result of that, one day Narendra had an extraordinary vision 
Later, he described it thus to us in the course of conversation : 

“ There flowed in my mind a current of serene bliss when I kept 


10 An extraordi- lt: stl ^> devoid of all objects. I felt under its impulse, 
nary vision during for a loDg time even after the end of the meditation, 
that meditation- a soit of intoxication So, I did not feel inclined 
the vision of Bud- leave the seat and get up immediately. One day 
dha when I was sitting in that condition at the end of 

the meditation, I saw the extraordinary figure of a monk appear suddenly, 
from where I did not know, and stand before me at a little distance 
■filling the room with a divine effulgence He was m ochre cloth with 
a Kamandalu m his hand. His face bore such a calm and serene expression 
of inwardness born of indifference to all things that I was amazed and 
felt much drawn towards him. He walked forward towards me with a 
slow step, with his eyes steadfastly fixed on me, as if he wanted to say 
something But I was seized with fear and could not keep quiet I got 
up from my seat, opened the door and walked out of the room with rapid 
step. The next moment I thought, 1 Why this foolish fear ’ ’ I made bold 

and went back into the room to hear the monk, who, alas, was no longer 
there I waited long m vam and felt dejected, repenting that I had been 

stupid enough to fly away without listening to him I have seen many 
monks, but never have I found such an extraordinary expression m any 
other face That face has been indelibly imprinted m my heart itm » 
bl . but ofteu * »»« » ■>»< ' “ "» *” d 

fortune of seeing Lord Buddha that day.” 



CHAPTER VIII— SECTION 2 


NARENDRANATH’S SCHOOLING IN THE WORLD 
AND FROM THE MASTER 

NARENDRA spent his time in seclusion, in study and practice of 
austerity and m frequenting Dakshineswar Planning 

1 Narendra as a jjjs future, Narendra’s father employed him at that time 

junior toNimai, , , . 

_ to learn the profession of an attorney as a junior to 

Charan Basu, an , „ , . 

attorney-at-law Nimai Charan Basu, the well-known attorney of Calcutta. 

With a view to making his son live a worldly hfe, 
Viswanath then began searching for a suitable bride But that hope of his 
was being delayed as Narendra had a great objection to marriage and the 
father himself could not find out a bride to his own liking 

The Master sometimes happened to go to Narendra’s study at 
Ramtanu Basu’s Lane and give him various instructions 

2 The Master re g art j ln g Sadhana, devotional exercises, etc. At that 

instructed Naren- 

dra to observe life- tlme he always encouraged him to observe continence 
long continence an d warned him against foolishly binding himself down to 
matrimony at the plaintive request of his parents The 
Master said to him, “ As the result of observing continuous continence for 
twelve years, man has his retentive nerve opened His intellect can then 
penetrate into the subtlest things and comprehend them , it is with the help 
of that intellect only that God can be realized , it is only to such a pure 
intellect that He reveals Himself.” 

At that time there arose an impression in the minds of the ladies of 

3 Every mem- t * le house that Narendra was unwilling to marry owing 
her of Narendra's to his close relation with the Master Narendra said, 
household was "One day when the Master came to my study and was 
afraid of his turning giving me the instruction to observe lifelong continence, 
i th's'dl^ m ° Vlng grandmother overheard everything and informed my 

parents accordingly They began making great efforts 
from that day on to marry me lest I should become a monk by moving 
with Sadhus But of what avail was all that 7 All their efforts against the 
strong will of the Master failed Even when everything was settled, the 



800 


SRI RAMAKRISHNA THE GREAT MASTER 


5 Narendra’s 
own words as to 
how he spent his 
time with the 
Master at Dakshi- 
neswar 


marriage negotiations broke off in a few cases on account of the difference 
of opinion between the two parties about trifling things.” 

Although Narendra’s frequent visits to the Master at Dakshmeswar 
were not to the liking of any one of his household, no one 
tinu^vmtm C the venture ^ t0 ma ^ e any remark about it to him For, 
Master as before Narendra, the dearest son of bis parents, paid no heed to 
the restraints set by any one on his conduct from his 
childhood and took the liberty of behaving as he liked m everything All 
the household knew that if they tried to prevent the keenly intelligent 
Narendra from doing anything in the manner we prevent a boy or a -weak- 
minded young man, it was probable that a contrary result would follow- 
Narendra, therefore, went on visiting the Master at Dakshmeswar as before 
The sweet memory of the days Narendra spent with the Master at 
Dakshmeswar during this period filled his mind with 
infinite joy throughout his life. He said, " It is difficult 
to explain to others how blissfully I spent my days with 
the Master. There is no limit to our astonishment when 
we think of how, through play, merriment and other 
ordinary daily activities, he gave us high exalted spiritual 
education and moulded our lives without our knowledge Just as a 
powerful wrestler, at the time of teaching a boy, keeps his skill m reserve 
and displaying a part only of his power, as suits the purpose of teaching 
the boy, produces self-confidence m him by defeating him sometimes- 
seemingly with great effort, and sometimes allowing himself to be defeated 
by him , so, on many occasions the Master assumed that attitude m 
dealing with us at that time He always saw * a whole sea m a drop of 
water as they say. Having had in ecstasy the immediate knowledge 
of the fully developed tree, laden with fruits and flowers, which the , 
seed of spirituality hidden m our hearts would assume m future, be 
would praise and encourage us in every way and at all times " 
observing very carefully each of our actions, he kept us under restraint y 
giving us instruction lest we should get entangled among desires an ai 
to reach the fruition of our lives But we could not know at all that he 
observed us so minutely and controlled us so effectively That was 
extraordinary skill which the Master displayed in teaching us and moulding 
our lives We felt that the mind, although getting a little concentrated 
at the time of meditation, could not dive deeper for want ofaptP 
object , we asked him what we should do, when he told us what he h hd« 
had done m similar circumstances and suggested various useful metl d 
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concentrate my mmd upon the sound of the whistle itself and I derived much 
benefit from that On another occasion I apprised him of my difficulty 
m forgetting the body and concentrating the mmd on the goal and sought 
his advice. He mentioned the words addressed to him by Sri Tota Pun 
at the time of his Sadbana of Vedantic Samadhi, and sharply pierced my 
forehead between the eyebrows with the tip of his nail, saying, ‘ Con- 
centrate your mind upon that pain ’ And actually I found that the pam 
produced by that cut could be kept uniformly m the mmd as long as I 
liked , and I completely forgot even the existence of all the other parts 
of the body, let alone the risk of the mind being distracted by them. The 
secluded Pancbavati, the place of the Master’s Sadhana, was very well 
suited for our meditation and other spiritual exercises Why speak of 
spiritual exercises alone ? We spent much time there m play and merriment 
also At those times the Master too joined us as far as possible and added 
to our happiness. There we ran about, climbed trees and sitting m the 
swing formed by the Madhavi creeper as strong as cable, swung freely and 
merrily ; and sometimes we picnicked, cooking our meals ourselves. Seeing 
that I cooked with my own hand on the first day of the picnic, the Master 
himself took that cooked rice and other preparations. I knew that he 
could not take cooked rice out of the hands of people other than Brahmins ; 
I was going to arrange for him the offered food of the temple But he 
prevented me from doing so and said, * Nothing will happen to me if I take 
food cooked by a person of pure Sattva, like you.’ I raised repeated 
objections, but he did take the rice cooked by me that day without 
paying attention to my remonstrances ” 

A devout person of pleasant looks named Bhavanath Chattopa- 


6 Bhavanath and 
Narendra’s fnends 
of Baranagar 

and simplicity 


dhyaya had come to the Master at Dakshmeswar some time 
previously, become acquainted with Narendra and con- 
tracted friendship with him. Bhavanath became dear 
to the Master on account of his faith, devotion, humility 
Seeing his tender nature like that of a woman and his 


uncommon love for Narendra, the Master sometimes said jokingly, “ You 


were perhaps the life-companion of Narendra m a previous birth ” 
Bhavanath lived at Baranagar and whenever there was an opportunity, 
took Narendra to his house and fed him. Satkan Lahiri, Bhavanath’s 
neighbour, was very well acquainted with Narendra ; and Dasarathi Sannyal 
was Narendra's class-mate and friend. Whenever Narendra was available, 
they spent days and nights with him. So, now and then, when on a visit to 
Dakshmeswar or sometimes when specially invited by them, Narendra used 
to spend a few hours or a day or two with these Baranagar friends of his 

A great change came in the course of events in the life of 
7. Ac Baranagar Narendra, early in the year 1884, some time before the 
Narendra heard the result of the BA. Examination was out His father 
51 
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news of the sudden Viswanath had had a nervous breakdown some time pre- 
death of his father viously on account of over-work One night at about 
10 p m he suddenly died of heart-failure. Invited by his Baranagar friends, 
Narendra had gone to them in the afternoon of that day and occupied him- 
self in singing devotional songs till about eleven at night He then lay in 
the same room after taking his meal with them and was talking on different 
topics His friend Hemali came at about 2am and broke that terrible 
news to him and started with him immediately for Calcutta 

Narendra returned home and performed the obsequies of his father 
8 A deplorable O' 1 making inquiries afterwards, he came to know that 
change m Naren- their worldly circumstances were extremely deplorable 
dra’s worldly cir- Instead of leaving some property, his father had left 
cumstances behind him only a debt, having spent more than what he 

had earned Their relatives had improved their worldly circumstances 
with the help of Narendra’s father and, now finding the opportunity, turned 
mimical and even plotted to eject the family from their home It might 
well be said that there was in fact no income for the family and yet five or 


six persons had somehow to be maintained Brought up thoroughly in 
comfort and happiness. Narendra did not know what he should do and was 
going from place to place m search of a job When an unfavourable period 
occurs in one’s life, even a hundred efforts on the part of one prove utterly 
futile. Narendra met with frustration everywhere. 

Three or four months elapsed, one after another, after the death 
of his father But the sky of Narendra’s life was as overcast with clouds 
as ever, with no trace of a silver lining anywhere Nor was there a distant 
gleam of hope of a bright future It is doubtful if he ever had to wade 
through such darkness again in his life Talking of this period, lie said 
sometimes to us : 

“ I went about hither and thither in search of a job even before tnc 
period of mourning was over Suffering from lack of 
food, I was going barefooted from office to office with an 
application for a job m my hand m the blazing midday 
sun. Sympathizing with me in my sorrow, some of my 
very intimate friends would be with me some days, but 
- on other days they could not be But I was dis- 

da 7 OE two ptevJOU J P contrary an d made a wty face at me and, 

r„ d j ssr— » j? rjrtL 1 - 

£."£! Hat ..r*" ~ - 1,to w 


9 Narendra's 
description of that 

condition— search 

for a job, contempt 
shown by his nch 

acquaintances 
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sole, I remember, was blistered Extremely fatigued, I bad to sit down m 
the shade of the Ochterloney Monument m the Maidan A friend or two 
were with me that day or met me there by chance. One of them, I re- 


member distinctly, sang by way of consoling me : 

' Here blows the wind, the breath of Brahman, His grace palpable . . 

“ When I heard the song I felt as if he was inflicting severe blows on 
■my head Remembering the sheer helpless condition of my mother and 
brothers, I burst out m resentment, despair and disappointment, ‘ Shut 
up Those who are in the lap of luxury and do not know what the pinch of 
hunger means and those whose nearest and dearest ones are not starvmg and 
Joing naked — to such people, in the midst of the fullest enjoyment of life, 
such fhghts of imagination appear sweet and pleasing I also had such days 
and felt similarly, but now, confronted with stern reality, all these senti- 
ments seem to be a terrible mockery ’ 

“Maybe, the friend was highly offended to hear those words of 

_ . mine But how could he understand what a severe 

10 Grinding po- . 

^ erty grinding poverty it was that had drawn those words out 

of my mouth ’ On leaving my bed m the morning and 
making secret enquiries I found on some days that there was no food 


sufficient for all the household and, as there was no money in my pocket, 
I went out telling mother, ‘ I have an invitation to lunch with a friend of 
mine ’ During those occasions, on some days I took very little food and on 
others went without any food at all, so that others might have their fill. 
I was too proud to speak out these things to any one m the family or out- 
side Rich friends took me to their houses or gardens now as before and 
requested me to add to their pleasure with music etc Unable to avoid 
them, I sometimes went with them and entertained them But I did not 
, feel inclined to express to them the feehng in my mini They too never 
made enquiries of their own accord A rare few of them asked me affec- 
tionately now and then, * Why do you look so dejected and weak today ? 
Please tell us that. One only came to know of my condition from others 
without my knowledge and, sending money to mother with anonymous 
letters from time to time, has put me under an eternal debt. 

Knowing of my poverty, some of those boyhood friends of mine, 
11 Temptation wbo had lost their character m youth and were earning 
by women some money by dishonest means, found now an oppor- 

tunity and tried to drag me into their company. Those 
among them, however, who had met with a sudden change of circumstances 
like me and adopted detestable means of earning their livelihood, actually 
felt, I found, pained for my sake, Mahamaya 1 too, did not lag behind 
She also found it a good opportunity to tempt me A wealthy woman had 
had an evil design on me for a long time Thinking that it was an 
1 The tempting aspect of the divine Mother — Tr. 
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12 His mother 
scolded him for re- 
peating the name 
of God 


opportune moment, she sent word proposing that I might accept her pro- 
perty with herself and put an end to rop poverty. She had to be rejected 
with bitter contempt and sternness. When another woman came to allure 
me in that way, I said to her, * Ah, my child, how innumerable are the 
deeds you perpetrated so long for the satisfaction of this worthless body of 
yours 1 Death is very near at hand , have you made any provision for that 
time ? Give up low-mmdedness and call on the divine Lord.’ 

" In spite of all my trials, my faith in the existence of God did not 
vanish so long for all that pain and misery, nor did 
I doubt that ‘ God is good '. I used to wake up from 
sleep m the morning, remember the Lord and leave my 
bed taking His name. Then with firm determination and 
hope I used to go from place to place m search of some 
means of earning money. I was leaving my bed as usual, calling on 
the Lord, when one day my mother heard my words from the adjacent 
room and suddenly said, ‘ Stop, lad , you have been constantly repeating 
the name of the divine Lord ever since your childhood— and your 
divine Lord has left nothing undone * ’ The words hurt me terribly. 
Cut to the quick, I pondered, ‘ Does God actually exist 7 If so, does He 
hear the plaintive prayer of man ? Why is there then no response to so 
much of prayer which I proffer to Him ? Whence is so much of evil m the 
creation of a benign Creator 7 Why is there so much of calamity m the 
kingdom of one who is all bliss ? Vidyasagar, pained at the suffering of 
others, asked himself at one time, if God were all goodness and all 
bliss, why do lakhs of people fall into the terrible jaws of famine and die 
for want of a morsel of rice. That query resounded m my ears with the 
reverberation of the bitterest mockery. My heart was pierced through by a 
feeling of wounded love , and doubt m the existence of God assailed me. 

“It was against my nature to do anything and conceal it from 
others. Never from my childhood could I conceal out 
13. Atheism due £ ear or f r0 ni any other motive, even the least shade 

to the wounded thought, let alone my actions Was it, therefore, 

surprising that I should now go aggressively forward to 


wounded 

feeling 

prove to the people that God did not exist and even if he did, there was 
no need to call on Him, for it was futile to do so. Consequently, 
a rumour soon spread that I became an atheist and was mixing win 
oeople of bad character, and did not shrink from drinking and even from 
frequenting the houses of ill-fame. Consequently, my heart, which h 
. too docile from childhood, became steeled all the more 
Jfoi Z fa calumny. Even ona.ked. I ... p»U,* teltal «* 
*Tn not Oriy tad I no objection to anybody’. d„»l«»™ « 
,„d fdl h forgetting hi. b.td lot in tbi, .mid of P» 

“ -U « b.ppy thereby, bn. that I .onld * 
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likewise the very day I was perfectly convinced of becoming happy for a 
moment like them by doing so and I would not retract my steps for fear 
of anybody. 

“ News travels from ear to ear It did not take long for those words 

14 All the devo- mme t0 S et variously distorted and reach the Master’s 

tees believed m ears at Daikshmeswar and those of his devotees m 
Naiendra’s fall, but Calcutta Some came to see me with a view to ascer- 
the Master remain- taming the real state I was m and they let me know by 
ed unmoved hints and suggestions that they were ready to believe 

something at least, if not all, of what they had heard. On knowing that 
they could regard me so low, I became terribly wounded at heart and proved 
that it was a great weakness to believe in God for fear of being punished. 
And quoting Hume, Mill, Bain, Comte and other Western philosophers, I 
started a fierce argumentation with them to prove that there was no 
evidence of the existence of God Consequently, they went away, as I 
came to know afterwards, far more convinced of my fall than ever before. 
I was happy to know that and I thought that the Master would hear of it 
from them and would perhaps believe it too The moment this thought 
•crossed my mind, my heart was filled with a tragic wounded feeling. I 
came to the conclusion that there was no harm if he did so, inasmuch as 
.people’s opinions, good and bad, were worth so little. Later, however, I 
was surprised to hear that the Master had heard of it all from them hut 
had not expressed himself either way at first; but when afterwards 
Bliavanath wept and said to him, ' Sir, it was beyond even our dream that 
such would be Narendra’s lot he excitedly said, ‘ Silence f you fellows ! 
He, Mother has told me, can never be such ; if you mention it again to 
me I’ll not be able to put up with your presence.’ 

But of what avail was it to indulge in atheism on account of pride 

15 Gnawing un- ant * e S° lstn ’ The extraordinary experiences that I had 

IC5t had from my childhood, more especially those I had 

had after my meeting the Master, arose m bright colours 
in my mind the next moment and I thought, ‘ God certainly exists and the 
means to realize Him also certainly exists ; otherwise what is life for, what 
is it worth 1 That path has to be searched out however great the pain and 
misery the search might entail ’ Time glided by and the mind wavered 
and doubted and peace receded farther than ever. My worldly wants 
showed no sign of abatement. 

The rainy season followed the summer. The same search for a job 

16 Narendra continued as before. One day, drenched in ram and having 
gamed peace on had no food for the whole day, I was returning home 
account of an cx- at night with tired legs and with my mind more weary 

or mary vision than the body , the exhaustion was so great that, unable 
to proceed a single step further, I lay like a log of wood on the open 
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verandah of a nearby house I cannot say whether I lost consciousness 
altogether for some time , but I remember that thoughts and pictures of 
various colours, one after another, arose and vanished of themselves in my 
mind I had no power to drive them away or to concentrate on one 
particular thought I suddenly felt as if within my mind many screens 
were raised one after another by some providential power and saw in the 
innermost recesses of my heart the solutions of the problems which so long 
had baffled my intellect and distracted my mind the problems such as 
‘ Why are there malign forces m the creation of the Benign ? Where is the 
harmony between the stern justice and the infinite mercy of God I was 
beside myself with joy. Afterwards, when I resumed my walk home, I 
found that there was not an iota of fatigue m my body and that my mind 
was filled with infinite strength and peace. The day was then about 
to break. 

“ I became absolutely indifferent to the praise or blame of the 
17 His resolve wor ^- And, firmly convinced that I was not born to 
to become a monk earn money, serve the family and spend time m worldly 
The Master's extra- enjoyment like people m general, I was secretly getting 
ordinary behaviour rc ady to renounce the world like my grandfather When 
with him at Dakshi- ^ j ay f or Parting on my itineracy was fixed, I heard 
“ c ' the news that the Master would come to a devotee’s 

house at Calcutta that day I thought it was very good , I would see the 
Guru before I renounced home for ever. As soon as I met the Master, 
he importunately said to me, ‘ You must come to Dakshmeswar with me 
today.' I offered various excuses, but he was inexorable. I had to drive 
with him There was not much talk xn the carnage After reaching 
Dakshmeswar I sat with others in his room for some time, when the Master 
entered into ecstasy In a moment he came suddenly to me and, taking my • 
hand in his, began singing as tears flowed • 

' I am afraid to speak 
And am equally afraid not to speak 
The doubt rises in my mind 
Lest I should lose you 


18 At the Mas- 
ter’s request He gave 
up his resolve of 
leaving home for 
good 


(Ah my Rai ', lest I should lose you)’ 

I long kept back the surge of the strong emotions of my mind but 
he Mas could no more check their force My breast too was 
esthe gave flooded with tears like that of the Master I was quite 
resolve oS sure that the Master knew everything Alt the others 
home for were astonished to see that behaviour of ours. Some 
asked the Master the reason for this after he came back 


*» . 

to the normal state when he smiled and answered, ‘It is something between 

1 There is a pun on the two words "ha™” when separate they mean " Ah fa. " 
(Radha) , and when not, they mean, lest I should lose Tr 
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ourselves ’ Afterwards, sending away all others, he called me to him at 
night and said, ‘ I know, you have come to the world for Mother’s work, 
you can never live a worldly life But remain in your family for my sake as 
long as I live ’ Saying so, the Master immediately began shedding tears 
again with his voice choked with emotion > 

“ I bade good-bye to the Master and returned home the next day. 
He thought And immediately, a hundred thoughts about the family 
occupied my mind I began going from place to place 
now as before and made various kinds of efforts I 
worked m the office of the attorney and translated a few 
books, as a result of which I earned a little money and 
the household was being managed somehow. But these 
were all temporary jobs , and in the absence of any per- 
manent work no smooth arrangement for the maintenance 
of mother and brothers could be made I remembered a 
little later that God would grant the Master’s prayers. 
I must make him pray for me so that the suffering of my 
mother and brothers for want of food and clothing might be removed , he 
would never refuse to do so for my sake I hurried to Dakshmeswar and 
asked persistently that he must pray to the Mother that the pecuniary 
difficulty of my mother and brothers might be removed The Master said 
to me affectionately, ‘ My child, I cannot say such words, you know. Why 
don't you yourself pray’ You don’t accept the Mother , that is why you 
suffer so much.’ I rephed, ’ I have no knowledge of the Mother , please 
pray to Mother yourself for my sake Pray you must , I will not leave you 
unless you do so ’ The Master said with affection, ’ I prayed to Mother 
many times indeed to remove your sufferings. But as you do not accept 
Mother, She does not grant the prayer Well, today is Tuesday, a day 
especially sacred to Mother Mother will, I say, grant you whatever you 
ask for Go to the temple to-night and bowing down to Her, pray for a 
boon My affectionate Mother is the Power of Brahman , She is pure 
Consciousness embodied She has given birth to the universe according 
to Her will , what can She not do which She wills ? 

‘‘A firm faith arose m my mind that all the sufferings would 
certainly come to an end as soon as I prayed to the 
Mother, inasmuch as the Master had said so. I waited 
for the night in great expectancy The night arrived 
at last Three hours of the night had elapsed when the 
Master asked me to go to the holy temple. As I was going, a sort of 
profound inebriation possessed me , I was reeling A firm conviction 
gripped me that I should actually see Mother and bear Her words I forgot 
all other things, and became completely merged in that thought alone. 
Coming into the temple, I saw that Mother was actually pure Consciousness, 


20 Narcndra had 
the vision o£ the 
divine Mother and 
forgot the universe 
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was actually living and was really the fountain-head of infinite love 
and beauty. My heart swelled with loving devotion, and, beside my- 
self with bliss, I made repeated salutations to Her, praying, ‘Mother, 
grant me discrimination, grant me detachment, grant me divine 
knowledge and devotion, ordain that I may always have unobstruct- 
ed vision of you.’ My heart was flooded with peace The whole 
universe completely disappeared and Mother alone remained filling 
my heart. 

“ No sooner ha,d I returned to the Master than he asked, ‘ Did you 


Th h pray to Mother for the removal of your worldly wants’’ 
went to the Kah Startled at his question, I said, ‘ No, sir , I forgot to do 
temple to pray for so So, what should I do now ’ * He said, ‘ Go quickly 
the removal of again and pray to Her’ I started for the temple once 
poverty and thrice raote and, coming to Mother's presence, became 
he behaved dif- mc b n ated again I forgot everything, bowed down to 


ferendy fj er repe atedly and prayed for the realization of divine 

knowledge and devotion before I came back The Master smiled and 
said, ‘ Well, did you tell Her this time ’ ’ I was startled again and said, 
‘No, sir-, hardly bad I seen Mother when I forgot everything on account 
of the influence of an indescribable divine Power and prayed for Knowledge 
and devotion only. What's to be done now?’ The Master said, ‘Silly 
boy, could you not; control yourself a little and make that prayer’ Go 
once more, if you can and tell Her those words Quick f I started a 
third time- but as soon as I entered the temple a formidable sense of 
shame occupied my heart I thought ‘ Wbat a trifling thing have I come 
to ask of Mother' It is, as the Master says, just like the folly of asking 
a king, having received his grace, for gourds and pumpkins. Ah how 

low is my intellect'’ Overpowered with shame and aversion I bowed down 

to Her over and over again saying, ‘ I don’t want anything else, Mother, 
do grant me divine knowledge and devotion only ’ When I came out rom 
the temple, it occurred to me that it was certainly the play of the Master 
otherwise how was it that I could not speak the words thought Uame W 
t Her as many as three times ’ Then I insisted that b 
Imsure for my mother and brothers freedom from lack of food and cloth.nj 

“ "ft » «*»«■> *> »«*« 
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22. Narendra got 
■faith in the worship 
o£ God in symbols 
and images Great 
was the joy of the 
Master at this 


V. 8 (2) 

What has been said above is, it is superfluous to say an important 
event in the life of Narendranath. The hidden meaning 
of the Motherhood of God and of His worship in 
symbols and images had not been comprehended by him 
so long Before this he had looked upon the images of 
the deities installed m the temples with contempt, never 

with love and respect. The whole mystery of such 

worship now became clear to his mind and made his spiritual life fuller 
and richer. The Master felt an unspeakable joy on account of that. 
The reader will understand this when we mention what a friend of ours 
saw and heard at Dakshmeswar when he came on the morrow. He said . 

“ I became acquainted with one Tarapada Ghosh, as he and I served 
23 What Vai- m the same office Narendranath was a great friend of 
Tarapada Therefore, I saw Narendra sometimes m 
that office Besides, one day Tarapada told me in the 
course of conversation that Paramahamsa Deva loved 
Still I did not try to get acquainted with Narendra One 
day at noon I came to Dakshmeswar and saw the Master sitting alone m his 
room and Narendra sleeping on one side, outside the room The Master s 
face was beaming with delight No sooner had I approached and bowed 
down to him than he pointed to Narendra and said, Look here ; that boy is 
very good , his name is Narendra , he had not accepted the divine Mother 
before, it was only last night that he did He was m straitened circum- 
stances I, therefore, advised him to ask Mother for money , he however 
could not ask Her for it ; he said he felt ashamed . Coming hack from the 
temple he asked me to teach him a song addressed to Mother I taught 
him the song/ " Mother, Thou art the saviour. He sang that song the 
whole night. So, he is sleeping now (Smiling with joy) Narendra has 
accepted Kali , it is very good ; is that not so ? ’ Seeing that he was happy 
like a child on account of that, I said, ‘ Yes, sir , it is very good ’ A little 
afterwards he smiled and said again, ' Narendra has accepted Mother ; it is 
very good ; what do you say 7 ' He thus expressed his joy, saying it over 
.and over again. 


kuntbanath said 
about the Master’s 
happiness over this 

Narendra dearly 


1 Vaikunthanath Sannyal 
3 Thou art the saviour, O Mother * 

Beyond the cause of all things. Thou art the substratum of all the three Gunas 
I know Thee, O Mother, O bestower of mercy on the poor. 

As the destroyer of irremovable misery in great distress 

Thou art m water. Thou art m land. Thou alone art m the primeval Cause, 

O Mother t 

With forms and without. 

Thou cxistcst in all hearts and m all eyes 
Thou art Sandhya", Thou art Gayatri*, 

Thou art the support of the universe, O Mother, 

Thou takest us— helpless ones— across the shoreless sea of the world. 

The dchghtcr of the heart of the eternally existing Siva 
* The sacred verses for the daily prajer of the Hindus — Tr 
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“Narendra came and sat beside the Master in the room at about 
24 An example four in the afternoon, when he awoke. It seemed that 
that the Master re- Narendra would now take leave of him and return to 
garded Narendra as Calcutta. But the Master entered into ecstasy as soon 
as ne saw him and touching Narendra s body with his, 
sat almost on lus lap, saying, ‘ What I see is that this (his body) I am 
and this (Narendra’s body) too, I am Truly I say, I see no difference 
Just as the water of the Ganga seems to be divided in two parts when a 
stick is placed on it, but actually there are no divisions , one whole mass 
of water exists , so it is here Do you understand it 7 What exists but 
Mother 7 What do you say 7 ’ Speaking thus he suddenly said, 1 I’ll 
smoke.’ I hurried to prepare a smoke for him and gave him the Hookah. 
Smoking a puff or two, he returned the Hookah and saying, ' I will smoke 
with the howl’, took it in his hands and began smoking. Smoking 
three or four puffs, he held it near Narendra’s mouth and said, ‘Just 
have a puff, a puff through my hands.' Narendra shrank, at which 
the Master said, * What ignorance ’ Are you and I different 7 This 
am I, that also am I.’ Saying so, he held both his hands again m front 
of Narendra’s mouth with a view to make him smoke Thus compelled, 
Narendra smoked two or three puffs with his mouth through the Master’s 
hands and then stopped Seeing him stop smoking, the Master himself was 
again going to smoke Narendra said hurriedly, * Sir, wash your hands and 
then smoke ’ But the Master paid no heed to the words He said, ‘ You 
wretch, you are awfully conscious of differences ’, and smoked with his 
bands that had been touched by Narendra’s bps and spoke many things in 
that ecstatic mood The Master regarded all things of which a portion 
had been given to any one else, as practically touched by the mouth, 1 e , 
polluted and could not take them. Seeing him act in that way towards 
Narendra today, I was aghast and thought how near to his heart 


Narendra was , 

“Our rallrs went on till it was 8 pm. when we saw the Master s 
25 V aikuntlia ecstasy come to an end Then we took leave of him and 
cam e to Calcutta walked back to Calcutta.” Afterwards on many 
with Narendra occasions we heard Narendra say. Ever since our first 

meeting, it was Master alone, and no one else, not even my own mother 

and brothers who always had uniform faith m me That faith and that Jove 
of his have bound me to him for ever It was the Master alone who knew 
how to love and he did love , while others of the world but feign love to 
the satisfaction of their self-interest ” 



CHAPTER IX 


THE CIRCLE OF DEVOTEES OF THE MASTER 
AND NARENDRANATH 

ALL those devotees of the Master mentioned before, whose coming to 

1 The marked Dakshineswar he had seen m his Yogic visions, arrived, 

devotees of tne there before the close of 1884 For, Purna came to him 
^faster came by m the beginning of 1885 After bestowing his grace on. 
1884 him, he said, “ With Puma’s coming is complete the 

advent of that class of devotees whom I saw in visions No one else of this 
class will come hereafter." 

Again, many of the above-mentioned class of devotees came to the- 

2 The Master's Master during the period between the middle of 1883 and 

behaviour with that of 1884 Narendra was then struggling against 
this class of devo- dire poverty to maintain his family , and Rakhal had 
rce ” gone to Vnndavan for some time. To the devotees- 

beside him the Master would say regarding the coming of someone of 
those devotees even before he came, “ One belonging to this place is 
coming today from this direction (pointing to a particular direction, north 
or south) ’ Or as soon as one came, he would receive him lovingly and say,. 
“ You are a person belonging to this place ” In the case of a few fortunate 
ones, he felt special attraction and became eager to see and feed them 
again and have a religious talk with them in seclusion He would observe the 
nature and past impressions of one and introduce him to another devotee 
who had come before and had similar impressions, so that the former might 
have the opportunity of spending his leisure in religious discussion with 
the latter. Again, he would visit the houses of some such devotees unasked 
and would please their guardians with good conversation so that they might 
not forbid their wards to visit him now and then, thus clearing their way to 
come to him. 

As soon as, or shortly after, such a devotee came, be called lum 
3 Inspired with aside and asked him to meditate and when he would touch 
the divine mood under the influence of divine inspiration certain parts- 
the Master touch- D f his body such as chest, tongue, etc. On account of 
cd, initiated or (-his divine touch, his mind would become indrawn 
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dealt otherwise and lose consciousness partially or wholly. And the 

With the devotees past accumu l a ted re ijg 10us impressions of his would 

-according to each , , , , , , 

one’s fitness become suddenly active and engage him deeply in the 

realisation of God Consequently, on account of that 
touch, someone would have the vision of a divine light or of the luminous 
figure of a god or goddess, another would be m deep meditation or feel 
a bliss never experienced before, a third would have the knots of his 
heart suddenly loosened and removed and experience an intense eagerness 
•for God-realization ; a fourth would be inspired with spiritual emotions 
and enter into Savikalpa Samadhi, and a rare one would get a foretaste 
of Nirvikalpa Samadhi There was no limit to the number of persons 
who came to him and thus had the vision of luminous figures We heard 
from the Master himself that Tarak one day thus experienced a great 
eagerness and lament welling up m his mmd, as a result of which all the 
.knots of his heart were loosened. Owing to that effectual touch, junior 
Naren entered into ecstasy during his meditation on the formless God. 
But the experience of a foretaste of the Nirvikalpa Samadhi on account 
of that touch was seen in the life of Narendranath alone Besides touching 
-the devotees in that way, the Master initiated some of them m Mantras. 
At the time of initiation he did not examine the horoscopes of the disciples 
-nor did he perform worship etc, like ordinary preceptors But observing 
with the help of his Yogic vision their impressions accumulated during 
-the past lives, he pointed out their Mantras saying. "This is your 
Mantra." We have heard from him that he bestowed his grace in that 
way on Ntranjan, Tejchandra, Vaikuntha and some others He did not 
initiate any one m a Sakta or a Vaisbnava Mantra merely because he was 
bom in a Sakta or a Vaishnava family After a careful scrutiny of the 
inner tendencies he would sometimes initiate a Sakti or Vishnu worshipper 
with a Vishnu or Sakti Mantra It is therefore evident that he observed 
every one’s tendency and prescribed everything accordingly 

It is recorded m the scriptures that great souls can, by their wilt 

or touch, impart spiritual power to others and turn the 
4 What the course of their minds to* higher channels Even the 
Master’s divine prostitutes, lecherous persons and other per- 

toucb proved petrators 0 f sinful actions have thus been changed by 

the influence of great souls, not to speak of those of the dlsclpl ' s ° f t '^ 
mner circles. The manifestation of that power is seen more or less in 
life of each of the great souls such as Krishna, Buddha, Jesus, Cbaitan^ 
i others who have all along been worshipped as incarnations ? 
an , . -,i 1S lt that it is so written m the scriptures 

world But o w f t ke extraordinary actions of the personages 

Having no dir ‘ * ««. the world totally lost its faith m 

t God is very often regarded nowadays as a proof 
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of mental weakness born of superstition, and even more so the faith m 
His incarnations It was very necessary m the modern age for an extra- 
ordinary person like the Master to be born in this world in order to remove 
that lack of faith from the minds of men in general and make them spiri- 
tual Seeing the manifestation of that power m him, we are now coming to- 
have faith in the similar powers of the great souls of the past. Although 
one may not accept the Master as an incarnation of God, one cannot, 
when one sees that power m him, deny that he was an extraordinary 
person belonging to the same class as Krishna, Buddha, Jesus, Chaitanya 
and other great souls belonged to 

Among those devotees whom the Master had known before they 

. , actually came there, were people of various ages, classes- 

5 The devotees , 

were under the un- and s P lntuaI m0 °ds, such as the young and the old,, 
pression that the householders and monks, worshippers of God with forms 
Master was a per- and without forms In spite of all these differences,, 
son of their own there was one common point observable in them all. 
Ter ■'s heh Ma5 ^ach one °* tk em had an unshakable faith m and smgle- 
with them aV ° Ur mmded devotion to his own path of Sadhana and the 
chosen Ideal and was ever ready to undergo any amount 
of sacrifice for the realization of God The Master tied one and all to him- 
self with the cord of his love and guarded everybody’s particular spiritual 
mood and behaved towards him in a way that made him think that he,, 
although an expert in all religious doctrines, had greater love for the path 
along which the devotee himself was proceeding There was no limit to the 
disciples’ love and devotion to the Master on account of that impression 
of theirs. Again, as soon as they transcended the narrow circles of 
sectarianism etc , one by one, and came to possess liberal views by virtue of 
his company and under the influence of his instruction and teaching, they 
were astonished and charmed to see the perfection of the same m him too 
We mention here, by way of an example, an ordinary event 

Balaram Basu of Baghbazar, was born m a Vaishnava family and 

6 Balaram Basu was himself a great follower of that faith. Living, 
—an example of hi the world, he was untouched by it, and though pos- 
understandmg the sessmg great wealth he never bad pride in his heart He 

Master better as use d to spend four or five hours in worship and religious 
lus catholicity grew , , , , 6 

W1<icr stu dy every morning and was so careful m observing the 

virtue of non-injury that he never hurt even insects, 
birds, etc., for any reason whatever. As soon as the Master saw him for 
the first time, he received him lovingly, as if be was already familiar with 
him. He said about him, “ He is a devotee of the inner circle of the great 
lord Sri Chaitanya, He belongs to this place (meaning himself). I wit- 
nessed in ecstasy how the great lord Chaitanya together with the revered 
souls, Advaita and Nityananda, brought about a flood of Hari’s name in 
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of Sanfarf 7 and T bnated “ nUmber ° f “ en ' women snd children by means 
of Sankirtan sung by a wonderful party, m which I saw him (Balaram) " 

Keeping the Master’s company, Balaram underwent wonderful 
7 How Balaram transformations as he went forward in the spiritual 
M e " He rea! “ T Ith a Iap!d Step Goin § beyond the hunt of 

Z H:s« externa l rt lP and 0ther kmdS ° f : titnahsuc devotion 
progress enjoined by the scriptures, he could, in a short time, hve 

in the world completely reliant on God and able to dis- 
cnmmate the Real from the unreal Offering his all-his own life, wife, 
son wealth, etc, at His lotus feet and living like a servant of His in His 
world, ever ready to carry out His commands, Balaram came to have 
only one aim in life, namely, to hve in the holy company of the Master as 
much as possible. He could not remain satisfied with himself enjoying the 
peace born of the grace of the Master, but busied himself with making 
suitable arrangements for his friends and relatives to come m contact 
with the Master and to enjoy the bliss derived therefrom. Many people 
thus felt blessed to have the Master as their refuge on account of Balaram’s 
eagerness 

Like his external worship, Balaram’s opinion about the observance 
8. Bahrain's °f f be virtue of non-injury also got changed m a short 
doubt whether to time Before that time, he never used to hurt even 
change his opinion mosquitoes etc, though they distracted his mind at the 

norTm^u C VlttUC ° f tlme of wor ship It would, he thought, destroy his 
,.cn n.ju.j piety altogether. Now, one day during this time, the 

thought crossed his mind suddenly that religion consisted in making the 
infinitely distracted mind concentrated on God, and not m always engaging 
oneself m saving the lives of mosquitoes, insects, birds, etc Therefore, if 
the mind could be helped to concentrate on Han for a short time by the 
killing of a few mosquitoes, that act should, far from being considered 
irreligious, be regarded as highly beneficial to man’s end m life Balaram 
said, “ The long standing eagerness of the mind to observe the virtue of 
non-injury got a rude shock at that thought , but the mind, assailed by 
doubts, found it difficult to be swayed by the new thought I, therefore, 
started for Dakshmeswar to consult the Master about it On my way I 


8. Balaram’s 
doubt whether to 
change his opinion 
about the virtue of 
non-mjury 


went on thinking over the matter, * Did I ever see him kill mosquitoes 
etc , like others 7 ’ I could not remember such an act , as far as I could 
see, he was more devoted to the observance of "the vow of non-injury 
than myself. 1 recollected that, when one day he saw a man treading a 
field, green with newly grown grass, he felt as if the man was stamping 
on his breast and became restless with pam — the Power and Conscious- 
ness giving vitality to the field of grass and pervading it through and 
through, appeared so clearly to him! The decision forced itself upon 
me that it was quite unnecessary to ask him the question and that it vas 



9 His doubt re- 
Tuoved by the Mas- 
t e r ’ s uncommon 
behaviour 
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my mind that was playing me false Let me, however, go and see him, the 
mind will then become purified, I thought 

“ I reached Dakshineswar and came to the door of the Master’s 
room But, before I entered it, I was astounded to see 
from a distance what he was doing I saw him bringing 
out bugs from his own bed and killing them ' As soon as 
I approached, and bowed down to him, he said, * There 
are many bugs breeding m the pillow. They bite me day and night, 
produce distraction of the mind and disturb sleep I am, therefore, killing 
them ' There was no need to ask a question My mind became free from 
•doubt on hearing his words and seeing his action But, astonished, I thought 
4 1 have been coming to him at all hours and without notice for the 
last two ot three years, I came in the day-time and returned at 
night , I came at dusk and took leave only when the night had advanced 
more than three hours I came and went thus three or four times every 
week But never did I happen to see him do such an act How 
could it be f The solution is this I was convinced that my spiritual mood 
would have suffered had I seen him do so before ; I would have lost faith m 
him The supremely compassionate Master, therefore, never acted thus m 
my presence ” 

Besides the devotees whom the Master had seen in visions before, 
10 The circle of many men and women came to Dakshineswar during this 
the Master’s dcvo- time to see him and have peace He received these also 
tees and the boy- affectionately and blessed them, some by instruction and 
devotees others by a touch in a state of divine inspiration. 

As time thus passed on, the Master’s circle of devotees grew wider with him 
for the centre of attraction He took greater care to mould the spiritual 
lives of the boys] and unmarried young men who were among them. 
He pointed out the reason for this on many occasions • “ The perfect realiza- 
tion of God can never be attained if one does not apply one’s whole mind 
to it The boys have with them their whole minds which have not 
become distracted by wife, sons, wealth, honour, fame and other 
worldly objects If they try now, they can offer their whole minds 
to God and be blessed with His vision That is why I have a greater 
zeal m guiding them on the path of spiritual realization. Whenever the 
Master found an opportunity, he took each of them to a secluded place and 
instructed him in the higher methods of spiritual realization, such as Yoga, 
meditation, etc , and advised him to practise perfect continence by not 
entering into matrimony He pointed out also to him his own Object of 
worship according to his fitness and taught him his own spiritual relation 
of Santa, Dasya or any other mood, which, when properly established 
between him and his chosen Ideal, would easily take him forward on the 
path of progress. 
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13. An example 
showing Naren- 
dra’s deep under- 
standing of the 
Master’s words, 
" To serve Jiva as 
Siva 


amongst the devo- previously seen in visions, he said, “ They are Isvarakotis, 
tces m other words, they have been born in this world to 

accomplish a particular work of the divine Lord.” Comparing Narendra 
with those few men, one day he said to us, “ Naren is a lotus of a thousand 
petals, while the other few are lotuses no doubt, but of ten, fifteen or at 
most twenty petals only.” He said on another occasion, “ So many men 
have come here ; but no one else like Naren has come.” It was also 
seen that no one could so correctly understand and express as Narendra 
did the import of the Master’s words and the extraordinary actions of 
his wonderful life. Hearing the Master’s words from Narendra even at 
that time, we were astomshed and led to think, “ Ah ! We also heard 
these words from the Master but could not understand that they 
had such deep meaning.” We mention here one such case as an 
example. 

Some time in 1884, a friend of ours came to Dakshmeswar and 
found the Master sitting in his room surrounded by the 
devotees. Narendra also was present there Various 
spiritual talks interspersed with merriments were going 
on There arose the topic of the Vatshnava religion in 
the course of the conversation and, explaining briefly the 
essence of that doctrine to all, the Master said, “ That 
doctrine teaches that one should always be careful to 
observe three things, namely, a taste for God’s name, kindness to all beings 
and the worship of Vaishnavas God is what the name is ; knowing the 
non-difference between the name and the possessor of the name, one 
should always take His name with love and devotion ; knowing the 
identity between the devotee and the Divine and between Krishna and the 
Vaishnava, one should always respect, worship and salute holy men, the 
devotees; and one should have the conviction m one’s heart that the 
whole universe belongs to Krishna ; therefore, compassion for all beings 
(is what one should practise).” No sooner had he uttered the words, 
compassion for all beings ”, than he suddenly went into ecstasy Regaining 
partial normal consciousness m a short time, he continued, “Talk of 
compassion for beings? Will you, an animal-cule, bestow compassion on 
beings? You wretch, who are you to bestow it ? No, no; not compassion 
to Jivas but service to them as Siva.” 

All went on listening to those words of the Master spoken in that 
14 Narendra ecstatic mood; but none could detect and understand 
their hidden import at that time It was Narendranatb 
alone who, coming out of the room at the end of the 
Master’s ecstasy said, “ Ah, what a wonderful light have 
I got today from the Master’s words ' In synthesising the 
Vcdantic knowledge, which was generally regarded as dry, austere and 


found a wonderful 
light m those words 
of the Master and 
explained it 
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even cruel, with sweet devotion to the Lord, what a new mellowed means 
of experiencing the Truth has he revealed today t In order to attain the 
non-dual knowledge, one, we have been told so long, should have to 
renounce the world and the company of men altogether and retire to the 
forest and mercilessly uproot and throw away love, devotion and other 
soft and tender emotions from the heart. Formerly when the aspirant 
tried to attain that knowledge m the old way, he regarded the whole 
universe and each person m it as obstacles to the path of religion 
and contracting, therefore, a hatred for them, be more often than not 
went astray. But from what the Master m ecstasy said today, it is 
gathered that the Vedanta of the forest can be brought to human 
habitation and that it can be applied m practice to the work-a-day 
world Let man do everything be is doing ; there is no harm m 
that, it is sufficient for him, first, to be fully convinced that it is 
God that exists, manifested before him as the universe and all the 
beings in it Those, with whom he comes in contact every moment 
of his life, whom he loves, respects and honours, and to whom his 
sympathy and kindness flow, are all His parts — are all He Himself 
If he can thus look upon all the persons of the world as Siva, how 
can there be an occasion for him to regard himself as superior to 
them or cherish anger and hatred for them or an arrogant attitude 
to them, yes, or to be even kind to them’ Thus serving thejivasas 
Siva, he will have his heart purified and be convinced m a short time 
that he himself is also a part of God, the eternally pure, awake and free, 


and bliss absolute. 

" We get a great light on the path of devotion too from those words 
of the Master Until he sees God m all beings, the aspirant has not the 
remotest chance of realizing true transcendental devotion. If the devout , 
aspirant serves the Jivas as Siva or Narayana, he, it is superfluous to say. 

will see God in all, attain true devotion and have the aim of his lit 
fulfilled in a short time. Those aspirants who adopt the path of action jir 
that of concentration for the realization of God, will also get much ligh 

from those words For, as embodied bemgs can never rest for a momen 

without doing work, it goes without saying that it is only the ^ rk ° f 
service of Jivas as Siva that should be performed and action done in A 
spirit will enable them to reach the Goal sooner than otherwis 
divine Lord ever grants me an opportunity. I’ll proclaim everywhere in 
tS ^wonderful tnd, I have h.atd today- I w.II praaoh 

T tori ** *“•* » “ h “ d ,i ” 

"” d,t T£“S»rfm,.y Master always entered *« 

z: 
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as we were, we could not then comprehend the implication of his words It 
was the supremely intelligent Narendranath who understood those divine 
■words as far as it was humanly possible and expressed from time to time 
.their sublime significance to our amazement. 



CHAPTER X 


THE FESTIVAL AT PANIHATI 


WE have said before, how Narendranath took refuge 'in the Master and 
1 Narendra ^ 10w t ^ lc Master blessed the family to be ever above 
became a teacher suffering for want of plain food and clothing Naren- 

dra s worldly circumstances changed gradually thence- 
forward ; and although they were not affluent, the family never again 
had to experience the sort of dire poverty they had done before. A 
branch of the Metropolitan School was opened at Champatala in 
Calcutta shortly after the event , and he was appointed the Headmaster 
there through the kindness of Pandit Isvara Chandra Vidyasagar. He 
worked as a teacher there for about three or four months, probably from 
the month of May of the year 1885 

Although the worldly circumstances of Narendra improved a little, 
he was harassed a great deal now on account of the 
enmity of his kinsmen. They found an opportunity 
and occupied the best houses and the best places of 
his ancestral property by hook or by crook He 
had therefore to leave that house for some time and 
live in his grandmother’s at Ramtanu Basu’s Lane And, 
in order to come by his just right he instituted a case m 
the High Court and got everything settled. Nimai Charan Basu an 
attorney and his father’s friend, helped him much in this case. Now 
that he had to spend much time m looking after the case and preparing 
for the impending B L. Examination, he had to resign his post of teacher- 
ship in three or four months’ time There was also a graver reason for it — 
the Master was now attacked with an inflammatory affection of the 
throat and as it increased gradually Narendra felt the necessity of himself 
being present and making arrangements about the Master’s nursing. 


2. The enmity of 
his ktnsmcn , the 
Master's inflamma- 
tory affection of 
the throat Narcn- 
dra's resignation 
from service 


treatment, etc. 

Seeing the Master suffer from the excessive heat of the year 1885, 
3 The Master the devotees requested him to use ice. Observing that 
fell in on account he felt relieved by taking ice, many of them when 
of taking too much coming to Dakshineswar, now began to bring it. He too 
ice liked to take it with sugared drinks and made merry 

like a boy. But there started a pam in his throat when he had used 
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5 The story o£ 
-the festival at 
Panihati 


it for a month or two. It was probably the month of April when he felt 
the pam for the first time. 

More than a month elapsed, and the pain did not abate; and 
4. The disease scarcely had the month of May come when the disease 
increased when he developed new symptoms. It increased when he spoke 

miked ranch or was much or went into ecstasy. It was at first diagnosed 

in Bhavasamadhr as inflammation of the pharynx due to cold and 
an ordinary plaster was prescribed. But finding it inefficacious after 
a few days’ use, a devotee called m Dr. Rakhal of Bowbazar who was 
known to be an expert in such diseases. The doctor diagnosed the 
disease and prescribed an unguent and medicine for applying inside and 
outside the throat. He asked us to see as far as possible that the 

Master did not talk much for some days and did not often go into 

ecstasy. 

The thirteenth day of the bright fortnight of the month of Jyaishtha 
was drawing near. An annual fair of the Vaishnava 
community is held on this day m the village of Panihati 
on the Ganga, a few miles north of Calcutta. The 
story of the burning renunciation and detachment of 
Raghunath Das Goswami, one of the companions of the great lord 
Chaitanya, is well known throughout Bengal. Leaving behind a very 
beautiful wife and immense riches, Raghunath, the only son of his father, 
came to Santipur to take refuge at the feet of Sn Chaitanya, who sent 
him back to await at home the ripening of the too incipient dispassion 
for worldly life. In implicit obedience to this command of the great lord, 
Raghunath returned home and keeping hidden in his heart the strong 
desire for renouncing the world, began helping his father and uncle in 
managing the property and other worldly matters Although he acted 
thus, he could not do without seeing the companions of Sn Chaitanya 
now and then. He used to visit them with the permission of his father, 
pass a few days in their holy company and return home. Days thus 
passed on Raghunath spent his time in the world, biding his time 
for renouncing it. In course of time Sn Gauranga was initiated into 
Sannyasa and lived at Puri. Placed in charge of the preaching of the 
Vaishnava religion, Nityananda made the village of Khardaha, situated 
-on the Ganga, the chief centre of his work and travelled far and wide to 
many places of Bengal singing and preaching the name of God and initiating 
many people into that faith. 

Once when Nityananda with his friends and disciples of the inner 
circle was staying and preaching at the village of Panihati, Raghunath 
came to see him and was s asked by him to feed him and the circle of 
devotees with flattened nee, curd, milk, sugar, plantain, etc , mixed into 
a paste and offered to the Deity. Raghunath gladly consented and gave 
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a sumptuous feast to the hundreds of people' who had come to see the- 
revered Nityananda on the bank of the Ganga on that occasion When 
Raghunath went to bow down to Nityananda and take leave of him at 
the end of the festival, the latter embraced him in a partial trance and 
said, “ The tune is now ripe , if you now renounce the world and go 
to the great lord at Puri, he will accept you and will place you under 
Sanatana Goswami for your training with a view to perfecting your 
spiritual life" Raghunath leaped in joy at that command of Nityananda; 
he paid a short visit to his house and renounced the world for ever and 
went to Pun. Raghunath left the place, but in commemoration of this 
event the Vaishna va devotees hold an annual fair an the village of Pamhatr 
on the Ganga, m the name of Gauranga and Nityananda with a view 
to having similar grace of the divine Lord This afterwards came to 
be known to the devotees as the Festival of the flattened rice at 


Panibari 

The Master had, we have mentioned elsewhere, joined that festival 
6 The Master many times before. But, owing to various reasons, he 
desired to go and had not done so for a few years since hxs devotees,, 
witness that fes- educated m the Western way, came to him. He expressed 
rival the desire of going and witnessing the festival this year 

together with his devotees and said to us, “ A fair of bliss— a veritable 
mart of the name of Han-assembles there on that day; you Young 
Bengal’ 1 have never seen such a thing. Let us go and witness it 
Although a party of devotees like Ramchandra and others became very 
happy at the proposal, some of them thought of the pam m his throat and 
tried to dissuade him In order to satisfy them he said, 1 11 take here a 
little food early and return after staying there an hour or two , that will 
not do much harm. The pam m the throat might increase if I have much 
of ecstasy, but I will be careful to keep it in check " All objections were- 
thrown to the winds at those words of his and the devotees began to 

arrange for his trip to Pamhati. , , 

It was the thirteenth day of the bright fortnight t oday the day rf 
^ the Pamhati festival About twenty-five devotees in 

7 The prepay 1 came ^ Dakshmcswa r at 9 a m Some came 

there on foot. A separate boat hired for 
seen tied at the Ghat A fee; .omen „oL 

ten very early in the rooming They wind the Holy 

“ d ’ “*» i- 

Mother &d not mig B 

» The two words were spoken m English 
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accompany the coming, I see ; let! her come if she likes ” When the 
P ar£ y words were thus reported to her, the Holy Mother said, 

“ Many people are going with him and there will also be a very big 
crowd , it will be too difficult for me to get down from the boat and 
witness the festival , I’ll not go.” The Holy Mother gave up the idea of 
going, fed the two or three women devotees who had decided to go and 
asked them to go m the same boat with the Master. 

Many people were seen to have assembled round the old pipal tree 
on the bank of the Ganga when the party reached 
9 What they Panihati at about 12 noon. The Vaishnava devotees 

saw on teaching the 

place of the festival were enjoying the bliss of Sankirtan m many places. 

But, although they did so, many of them did not seem to 
have actually lost themselves in the singing of the name of the divine 
Lord It was everywhere a sort of lifeless affair. Both before and after 
arriving at Pamhati, Narendranatb, Balaram, Girishchandra, Ramchandra, 
Mahendranath and other principal devotees earnestly and repeatedly 
requested the Master not to mix with any Kirtan party and get inebriated. 
For, if he did so, his ecstasy would be inevitable and the pain in his throat 
would increase thereby. 

The Master got down from the boat and went direct to the house of 
Mam Sen. Happy at his coming, all the household 

10 Mam Sens ^ Mam Babu bowed to him and took him to the 
house 

parlour and seated him there. It was a room well- 
furmshed in the English fashion with tables, chairs, sofas, carpets, 
etc. After only ten or fiften minutes’ rest there, he got up with 
all others to pay obeisance to the Lord, Sri Radhakanta, in the temple of 
that family 

The temple was situated very near the parlour. We came direct 
,, „ , through the side door to the music hall adjoining the 

11 rlis temple 

temple and were blessed to see the pair of images of 
Radha and Krishna The images were beautiful Gazing on the images for 
a while, the Master made salutations to them in a divine semi-conscious 
mood Coming five or six steps down from the music hall, one reaches 
the quadrangular temple courtyard with suites of rooms on all the four 
sides The gate is so situated that one sees the images as soon as one 
enters the temple When the Master was making salutations, a Kirtan 
party entered the courtyard through that gate and commenced singing It 
appeared that each party that came to the fair, started singing Kirtan in 
the temple courtyard first and then went to the bank of the Ganga and 
enjoyed the chanting of the Lord's name A tall, fat, middle-aged man of 
fair complexion with the sacred thread and a tuft of hair on his bead, his 
body adorned with sandal-paste, marks of the sacred wheel, etc , came to the 
courtyard then, counting beads m a small bag With an upper garment 
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border,' M “ '*** “ RaBy ’ S 49 ’’ doth -thout coloured 

of coins in a fold of that doth mmneZand bavlng a bul * b 

f/ , < , „ c,oth at tbe waist, he seemed at the very first sieht 

make a little money playing on the faith of others In order to excite *. 

f rtan Party and P robabi 5’ ^ show himself off to the new-comers as a great 
devotee he came and immediately joined the party and began to roar 
dance and gesticulate as if he were m trance 

The Master stood on one side of the temple after mating salutations 
12 The Master Sn ” “ g t0 see tbe Goswami feigning ecstasy and the 

danced during or deny disposition of his dress and ornaments, he said to 

Bhavasamadhi Narendra and other devotees beside him m a low voice, 
tbe hypocrisy ” There was seen a gentle smile 
on the lips of every one at that merry remark of his. And all were free 
from anxiety to think that he had kept himself under control without 
experiencing any spiritual emotion. But the next moment, before the 
devotees had any idea of the how and when of the matter, the Master, in 
the twinkling of an eye, had come down in one bound to the middle of the 
Kirtan party and went into ecstasy losing all consciousness. The devotees 
then hurried down from the music hall and stood round him. He some- 
times gained partial normal consciousness and danced with the stride of 
a lion ,- and sometimes lost outward awareness and stood still Dancing 
under the influence of spiritual emotions, he was now proceeding, now 
receding with a rapid step to the timing of the music He seemed like 
a fish swimming about in great delight in a sea of bliss Each movement 
of his limbs clearly indicated it ; but it is impossible to give expression 
to the wonderful manifestation of that fully natural and unrestrained 
power of bliss where beauty and tenderness had blended together in a 
sweet harmony We have witnessed many beautiful dances full of gesture 
by both male and female dancers but never have we seen a glimpse of 
that happy synthesis of power and beauty as we did in the unrestrained 
and yet perfectly balanced dance of the Master, when he lost himself 
in the divine moods of spiritual emotions Overflowing with the intense 
joy of divine feelings, when his body swayed to and fro in quick 
steps, one seriously wondered whether it was made of any solid, physi- 
cal substance at all One thought as if waves, mountains high, rose 
in a sea of bliss and were going forward carrying everything before 
them and would melt that very moment, liquid m liquid, and vanish 
out of people’s sight No one had to explain how great a difference 
there existed between , the genuine and the counterfeit The Kirtan 
party did not turn their eyes to the Goswami any more but sur- 
rounded the Master and sang with zeal and happiness multiplied a 

hundredfold 
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About half an hour elapsed this way when, seeing the Master in 
a somewhat normal consciousness, the devotees tried to 

13 On the way ta k e Jmj, a way from the midst of the Kirtan party. All 

to Raghava Pan- , ,, , , , , . 

dit's house should, it was decided, return to the boats after paying 

their obeisance to tbe pair of images and the Salagrama, 1 
which Pandit Raghava, a companion of the great lord Sri Chaitanya, daily 
worshipped in his house, which was situated a little more than a mile away 
■from that place The Master consented and started with the devotees 
from Mam Sen’s temple. But the Kirtan party did not desist from following 
him. They began coming behind, singing the name of God with great 
fervour The Master went forward a few steps only, when he stood 
motionless m ecstasy When he regained partial consciousness, the 
devotees requested him to walk on He took three or four steps and was 
in ecstasy once more. When this happened over and over again, the 
•devotees were compelled to proceed very slowly. 

We do not remember to have ever seen the divine effulgent beauty 

14 The wonder- which we saw that day m the person of the Master m 
ful beauty of the ecstasy. It is not in human power to describe that 
Master m Bhava- wonderful beauty of his divine person We never 

imagined before that such change could come on a 
man’s body in the twinkling of an eye under the influence of spiritual 
emotions His tall figure as seen by us daily, looked much taller and 
appeard to be as light as a body seen in a dream Getting brighter, the 
light dark colour of his body turned into a fair complexion Brightened 
by the divine mood and lit up by an incomparable smile coming out of his / 
slightly parted lips, his face beaming with glory, peace, bliss and compassion, 
spread a wonderful light, which illumined all sides Bewitched, as it were, 
by the sight, the vast congregation forgot all other things and followed him 
almost unknowingly The bright ochre colour of the silk he put on, 
became one with the lustre of his body and he was mistaken for a person 
Surrounded by flames of fire 

As soon as the Master came out of Mam Babu’s temple and 
reached the public road, the Kirtan party saw his 
divinely bright beauty, charming dance and repeated 
deep ecstasy and with their zeal worked up to a pitch, 
began singing . 

" Who takes the name of Hari on the bank of Ganga, the river 
divine ? 


15 The zeal and 
joy of the Kirtan 
party on seeing the 
Master 


It seems Nitai, the bestower of the divine love has come. 
Who takes the name of Han 
And sings victory to Radlia ? 

It seems Nitai, the bestower of the divine love has come, 
1 The round stonc-sj mbol of the Supreme — Tr. 
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16 All were at- 
tracted towards 
him 


Our Nitai, the giver of love has come. 

How our hearts can he soothed without him, 

Here comes our Nitai, the bestower of love ” 

When they were singing the last line, they pointed their fingers at 
the Master and danced with great delight repeating it 
over and over again, 11 Here is our bestower of love." That 
zeal of theirs attracted the attention of all who came 
to the festival and they began to pour m there Those 
who came and saw the Master once were charmed and joined the Kirtan 
in great enthusiasm or, amazed at the rise of indescribable divine emotion 
in their hearts, remained rooted to the ground for some time and then 
followed the Master silently looking on him with unwinking eyes The 
zeal of the people gradually seized all around and a few other Kirtan parties 
came and joined the one mentioned before Thus a vast congregation of 
people surrounded the Master in ecstasy and proceeded with a slow step 
towards the cottage of Pandit Raghava. 

The women devotees had a few platefuls of sweets offered to 
Sri Gauranga and Nityananda under the pipal tree on 
17 A plateful of ^ Ganga and were bringing them for the Master. A 
Prasada little before they arrived at the house of Pandit Raghava, 

an ugly, ill-formed Vaishnava m the garb of a religious mendicant came - 
nobody knew whence— snatched a plateful of Prasada from the hands of a 
woman devotee and, as if swelling with love and spiritual emotions, 
put a little of it into the mouth of the Master with his own hand. 
The Master had then been standing still under the influence of the 
ecstatic mood As soon as the man touched him. the whole of lus 
body winced and thus disturbed his ecstasy. He spat out the food 
and washed his mouth It did not take anybody long to know that 
Vaishnava to be a hypocrite Seeing that all were casting gances o 
annoyance and ridicule, the fellow slipped off. The Master then took 
Prasada from one of the devotees, ate a particle of it himself, and gave the 

rest to Aem ^ ^ ^ ^ about three hours, to walk a disMnccof one 
mile and reach Pandit Raghava s house. The Master 
took half an hour to go to the temple and touch ond pay 
his obeisance to the images and then take rest 
vast crowd of people that came with him. 
various taco™. Thu <luvor.ua hrouJ.hr h.» 

, r w the crowd had thinned But here also then- 

b „« Kno „, n8 rh. M..,u. W « » * 

came to p ^ of Konnapnr became eager to sec him am « 

festival, Navachaitany thc Master « as mtH 


18 Thc Master 
returned to thc 
boat and bestowed 
his grace on Nava- 
chaitanya 
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He fell at his feet and wept on account of the intensity of the emotions 
of his heart, praying, “ Please bestow grace on me.” The Master saw his 
eagerness and devotion and touched him m a divine mood. We do not 
know what extraordinary vision he had as the result of that touch, but 
his importunate weeping was turned into infinite delight in the twinkling of 
an eye. He danced unrestrainedly m the boat as if he had lost conscious- 
ness of the world He sang the Master’s glory m various hymns and 
bowed down to him over and over again. When some time elapsed 
that way, the Master passed his hand over Navachaitanya’s back and. 
soothed him by giving him various instructions. Although Navachaitanya 
had seen the Master many times before, he could not receive his grace 
earlier. He was blessed to receive it that day. He then placed his son m 
charge of his worldly affairs, lived in a cottage in his own village on the 
Ganga like a Vanaprasthm and spent the rest of his life in spiritual practices 
and m singing hymns glorifying the name of the Master. The old Nava- 
chaitanya used to have ecstasy during Sankirtan from now on and 
many loved and respected him on seeing his devotion and blissful figure. 
He was thus able by the grace of the Master to awaken the love of God la 
the hearts of many people during the last part of his life. 

When Navachaitanya bade good-bye, the Master said that the boat 
19 Amval at start Scarcely had we reached a little distance 

Dakshmeswar The when it was dusk and we came to the Kali temple at 
Master had a talk Dakshmeswar at about 8-30 p.m. Then the Master was 
with a devotee who seated m his room, and the devotees bowed to him and 

teiviiol hun° tak<! t0 °k * eave t0 return t0 Calcutta All were getting into 
the boat when one of them, a young man, remembered 
that he had forgotten his shoes and ran to the Master’s room to bring them. 
The Master asked him the reason of his coming back and said jokingly, 
"Fortunately you have remembered it before the starting of the boat, 
otherwise the whole of today's joy would have been spoilt on account of 
this event.” The young man smiled at those words, bowed down to him 
and was ready to leave when the Master asked him, “ How did you enjoy 
the day ? A fair of Han’s name, as it were, assembled there , is that not 
so 7 ” When the young man assented, he mentioned the names of those of 
his devotees who had trances at the place of festival and eulogized junior 
Naren, saying, “That black boy has been visiting this place for a short 
time and already he is having trance The other day his trance would not 
come to an end— he was devoid of normal consciousness for more than an 
hour. He says, ’ My mind merges m the formless aspect of God now-a-days.’ 
Junior Naren is a good boy , is that not so 7 Please go to his house some day 
and have a talk with him. Will you 7 ” The young man assented to all 
his words and said, “ But, sir, I like no one as much as I do senior Naren , I, 
therefore, do not feel inclined to go to junior Naren’s house.” The Master 
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scolded him for saying so continuing, “ You, brat, are so one-sided 1 It is the 
mean people who become one-sided. The divine Lord has a flower-basket 
containing various kinds of flowers— He has got various kinds of devotees. 
It is a sign of a low mind not to be able to mix with all and enjoy bliss , go 
■you must on one occasion to junior Naren , what do you say 7 Will you 7 ” 
Having no alternative left, he bowed his assent and bade good-bye to him 
This young man, it was afterwards known, went m a few days to have a 
conversation with junior Naren according to the Master’s advice and felt 
blessed in having the solution of what he said was a very complicated 
problem of his life The boat reached Calcutta that night at about 10 p m. 

The women devotees stayed with the Holy Mother that night 
Knowing that there would be great pomp at the Kali 
temple on the Snanayatra day, the anniversary of the 
installation of the Devi, they decided to return to Calcutta 
after witnessing that festival. While taking his meal at 
night, the Master said to one of them in the course of a 
talk about the Pamhati festival, “ So great was the 
crowd , besides, all were observing me on account of my ecstasy She 
(the Holy Mother) did well m not accompanying us Had people seen 
her with me, they would have said, The gander and the goose have 
come’ She is very intelligent” In order to give an example of the 
•extraordinary intelligence of the Holy Mother, he continued to say. 
■"When the Marwari devotee’ wanted to make a gift of rupees ten 
thousand to me, I felt as if my head was sawn through , I said to Mother, 

4 Hast Thou come to tempt me again even as late as now. Mother 7 In 
•order to test her mind I had her called to me at that time and said to her, 

4 Look here, he wants to give that sum Now that I cannot accept it. he, 
wants to transfer it to your name You may accept it What do you say 
As soon as she heard this, she said, ‘ How can I accept it 7 The money can 
never be accepted , if I accept it, it will be the same thing as your accept- 
ing it For, if I keep it with me, I cannot but but spend^it on your 
service and other necessities. 


20 While he was 
taking his meal at 
night, the Master 
.spoke with a wo- 
anan devotee about 
the Holy Mother 


it comes to the same thing, vis , your 


.acceptance People love and respect you for your renunciation ; the money, 
therefore, can by no means be accepted.’ I beaved a sigh of relief 

When the Master had taken his meal the women devotees 
I „ , t0 t h e Holy Mother at the Nahavat and told her what 

M -a .b- ■» 

the said devotee understand from the very way m which he sent m 

mmwmms. 

comically — Tr 

* His name was Lakshminarayan 
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in the morning regarding my going to Pamhati, that he did not heartily 
approve of it. He would have otherwise said, * Yes, certainly she may go ’ 
When he placed on me the responsibility of making the decision on the 
matter, and said, 1 Let her come, if she likes I decided it was advisable to 
give up the idea of going.” 

The Master had no sleep that night on accourft of the burning 
22 The Master’s sensatlon m bis body. It happened perhaps because 
mood was disturbed people of various kinds of character touched his divine 
on account of the person during the festival. For, when impure men of 
contact of many polluted minds touched his person and took the dust of 
people on the Sna- jjis f eet f or t ij e pur pose of becoming free from diseases 
wa^annoyed 31 " 3 ^ or some other motive, he, it was observed, very 
often suffered from that burning sensation The 
festival of Snanayatra took place on the day following the Pam- 
hati festival We could not be present at Dakshmeswar on that 

occasion Many men and women, we were told by the women devo- 
tees, came to see the Master that day. One of them, named A.’s mother, 
pressed him to help settle her property and thereby damped his bliss 
Seeing her sitting beside him at the time of his midday meal, he was 
annoyed and did not speak, nor could he take his food on that 


people on the Sna- 
nayatra day and he 
was annoyed 


occasion as usual. Afterwards, when another woman devotee, an 
acquaintance of ours, went to pour water into his hand for a wash, he 
said to her privately, "People come here with a view to having divine 
love and devotion; she wants the settlement of her property to be 
made here ! Look at that ! The woman has brought mangoes and sweets 
with a selfish motive m her mind , I could not put even a bit of 


it into my mouth. Today is the day of Snanayatra. Ah, how much 
of ecstasy I used to have on this day m other years! The inebriation 
produced by that ecstasy continued for two or three days. I could 
have nothing at all today. High moods could not come on account 
of the atmosphere here, and coming in contact with people of various 
states of mind ” As A ’s mother stayed that night at Dakshmeswar, the 
Master's annoyance did not abate even at night. He said to a woman 
devotee at the time of taking his night meal, “ Too much crowding 
of women here is not good Trailokya, the son of Mathur Babu, is 
here; how will he taken’ It is one thing if one or two women come 
here now and then and stay here a day or so ; but it is quite a different 
thing if a crowd is there I cannot put up with such a rush of women.” 
Thinking that they were the cause of the Master’s annoyance, the 
women devotees became much dejected on that occasion and returned 
to Calcutta as soon as it was morning. There was great pomp on the 
occasion of Snanayatra in the Kali temple on account of worship. Yatra, 
etc , but the devotees could not feel any joy that day for the said reason. 
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The reader will understand to a certain extent how keenly mindful the 
Master was of each daily affair and how he controlled and guided the 
devotees for their good, in spite of the fact that he constantly lived in high 
planes of consciousness. 



CHAPTER XI 


THE MASTER MOVED TO CALCUTTA 

THE pain m the throat of the Master increased after his taking part 
1 Visit to Pam- m the Panihati festival There were showers of ram 
hati increased the from time to time that day The doctors expostulated 
pam m the throat with the devotees that the disease increased because he 
The behaviour of spent a long time with his body and feet exposed to the 
the childlike Master rams They said that it would be a serious matter if such 
irregularity happened again Consequently, the devotees were determined 
to he careful in future. The boyish Master put the whole blame for 
the escapade of that day on the shoulder of Ramchandra Datta and a few 
other elderly devotees and said, “ Could I have gone to Pamhati if they had 
forbidden me a little more emphatically ’ ” Although he was not a pro- 
fessional doctor. Ram Babu had studied m the Campbell Medical School 
and taken a diploma in medicine As he was a lover of the Vaishnava 
faith, he had rather encouraged the Master to go to Pamhati He was, 
therefore, regarded as deserving the greater part of the blame on that 
account. One day a friend of ours came to Dakshmeswar at that time 
and found that the Master sat quiet on his small bedstead with an unguent 
on his throat He says, I saw in the Master's face the exact picture of 
that gloomy expression which a boy bears, when he is prevented by way 
of punishment from doing something and kept confined m one place I 
saluted him and asked what the matter was He showed me the plaster 
on his throat and said, ' Just see ; the pam has increased and the doctor has 
forbidden me to speak much’ ‘Ah sir,’ said I, ‘you, lam told, went to 
Pamhati the other day , this is perhaps why the pam has increased ’ He 
said like a boy with a wounded feeling of love, ‘ Yes. just see, there was 
water above, water below, ram m the sky and mud on the roads and 
Ram took me there and made me dance the whole day before we 
returned ! He has passed an examination and is a doctor , would I have 
gone there if he had forbidden strongly!’ I said, ‘Yes, sir. Ram is quite 
wrong Anyway, what's done is done -, please be careful for a few days 
and it will be cured ’ He was pleased to be told so and said, ‘ Can one 
however, do without speaking at all? Just see, what a great distance you’ 
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sore in lus throat 
and prohibition of 
the doctor, the 
Master now taught 
as before whoever 
came to him 


have come from ; and I should not speak a word with you , is it possible .- 
I said, I am full of joy only to see you ; you need not speak to me. I 
shall not feel worried , when you are cured we shall hear many things from 
you again,' But he did not lend an ear to these words of mine. He forgot 
the doctor’s prohibition, his own suffering and all other things and began 
talking with me as before." 

The month of Ashar passed. For more than a month he had been 
2 In spite of the undergoing treatment and the pam did not show any sign 
of abatement. Though he felt it less at other times, the 
pain increased during the full moon and new moon days- 
and the eleventh days of both the fortnights of the lunar 
month. It was absolutely impossible for him at that time- 
to swallow any kind of solid food or vegetable The 
Master, therefore, took on those days milk with a little 
rice or coarse flour of wheat boiled m milk only. Doctors examined him 
and diagnosed that he had contracted the clergyman’s throat; that is, 
his organ of speech had been too much exercised in giving religious 
instruction to people day and night, and his throat was about to develop a 
sore It is recorded in medical books that the clergy generally contract 
the disease. Doctors prescribed medicine, diet, etc , after diagnosing the 
disease. Although the Master completely followed the prescription, it was- 
violated in respect of two points. Unable to control himself on account 
of his deep love of God and infinite compassion for the people parched by 
the heat of worldly misery, he could not avoid entering into ecstasy nor 
could he cease talking to them. As soon as there arose a talk about 
God he now, as before, lost the consciousness of his body and entered 
into ’ecstasy, and when people, blinded by the darkness of ignorance and 
overwhelmed with grief and sorrow, came to him in search of the right 
path, eagerly hankering after peace, he would lose himself in compassion 

for them and would instruct and bless them. 

Many men who thirsted for religion came to the Master now. 

Besides the former devotees, new persons numbering, 
five or six were daily seen to knock at his door, thirsting 
for spirituality. It became a daily occurrence ever since 
Kesav had come to Dakshineswar m the year 1875. 
Therefore, for the past eleven years, the Master was 
often led away by his zeal for teaching the people 
Mahabhava w ho came athirst and was not able to ® ep 

the causes of the hours for dally bath, meals and rest Besides he had very 
disease little sleep owing to the impulsion of the Maha av 

* a... - izttL'Ezzr-* :: z 
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3. Too much 
labour in giving 
religious instruc- 
tion to too many 
people and sleep- 
lessness due to the 
Mahabhava were 



4 That he some- 
times felt physical 
exhaustion was re- 
vealed by the Mas- 
ter’s loving quarrels 
with the divine 
Mother during lus 
Bhavasamadhi 
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northern, and went out ; again, though sometimes lying quiet on his bed, 
he was fully awake He left his bed three or four times during the night 
and yet he rose daily as soon as it was 4am, waited for the light of the 
dawn, remembering, thinking on, and singing the glories of the divine Lord 
and, would wake us afterwards. Is it therefore surprising that his body 
should have got worn out on account of his sleeplessness at night and his 
excessive labour m giving religious instruction to many people during the day ? 

Although the Master did not tell any one that his body was getting 
too tired and exhausted, we had an inkling of it in his 
loving quarrels with the universal Mother but could not 
completely understand it. One of us went to Dakshi- 
neswar shortly before he fell ill and saw that, seated 
on his small bedstead m an ecstatic mood, he was 
addressing someone and saying, “ Thou bnngest all 
worthless people here One seer of milk adulterated 
with five seers of water ! My eyes are red and swollen 
and bones reduced to powder with pushing wet fuel into the fire and 
constant blowing through my mouth. I cannot do so much. If it is Thy 
pleasure, do it Thyself Bring good people here— those who will attain 
spiritual awakening with a word or two only ” On another occasion he 
said to the devotees who were with him, “ I was saying to Mother today, 
‘ Give a little power to these few— Vijay, Girish, Kedar. Ram and “ Master” 
(M , the author of the Gospel of Sri Ramahnshna), so that the’new people 
,may come here after their angularities have been somewhat rounded by 
them.’ ” Regarding the rendering of assistance in educating the people, he 
said to a woman devotee at one time, “ Pour water yourself and let me 
prepare mud." When he saw that at Dakshmeswar the crowd of people 
thirsting for religion were on the increase, the Master m ecstasy said to 
the divine Mother just a few days after he felt the pam in his throat, 
“Shouldst Thou bring so many people? Thou hast produced a veritable 
crowd , I don’t find time to bathe and take my meal It is only a drum, 
and with holes m it (meaning his own body), how long can it last if it is 
played on day and night 7 ’’ 

By the end of the year 1884 the general talk about the Master’s 
extraordinary doctrine, love, ecstasy and ambrosial 
words spread so much amongst the people of Calcutta, 
that they were daily pouring in to Dakshmeswar to have 
the privilege of seeing him ; and having come once, most 
of them repeated their visits over and over again But 
it is difficult to give an estimate of how many people 
came to him before the Master had the disease of the throat m the month 
of July 18S5 For, there was never an opportunity for all of them to 
come together at one place on the same day And it was good m a wav 
53 


5 It is impos- 
sible to ascertain 
how many people 
thirsting after re- 
ligion came to Dak- 
shines war 
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The inner circle of the devotees of the Master were already feeling a great 
joy over the swelling of the number of his devotees as they thought that 
their object of worship was becoming the object of worship of the whole 
country and that the most beloved of them was being loved by all. This 
joy of theirs should have been converted into fear and dejection ; for, had 
they not heard the Master repeat time and again, "Immediately, when 
many people will regard (me) as God and love and respect this (me), it 
(lus body) will disappear." 7 

The Master gave us from time to time many hints about the time 
6 The Master's of his passing away. But, blinded by his love, we did 
words about the not then pay heed to his words though we heard them 
time of his passing uttered somewhat explicitly ; nor could we comprehend 
away their import though we understood them literally. All 

then had but one idea in their minds, viz,, how all their friends and 
relatives could enjoy the peace through the Master’s grace which they 
themselves were doing. Therefore, the fear that he might pass away never 
crossed their minds. The Master said to the Holy Mother about it four or 
five years befo're he had the throat disease, “ When I shall take food out 
of anybody’s and everybody's hand, pass nights m Calcutta, and give a 
portion of my food to anyone else first and then take the rest myself, 
know that the time of my passing away is fast approaching The coarse oi 
events was actually turning out to be as predicted even some time before he 
contracted^ disease in his throat Invited to the houses of people m 
various places m Calcutta, the Master was now taking all kinds of food, 
except boiled rice, out of the hand of anybody and everybody. He 
accidentally spent nights also at Balaram Babu’s house now and then. As 
Narendra was ill of dyspepsia and did not come to the Master at Dakshi- 
neswar for many days, thinking that there could he no arrangement bout . 
his diet there, one day the Master bad him brought m the morning, ed 
him early with a part of the rice and soup cooked for him, and took the 
b y « Thp Holv Mother objected to this and expressed a desire 

“ When ,h. Master satd. " M, »„! « 

shrink from giving first a portion of the food to Naren^ 


- - , no(; cookagaln ” The Holy Mocner sum 

late”,° " Although the Master said so, I felt uneasy on remembering his 
words spoken long ago” exhausted on account of excessive 

" 1 :Z people, *. o. * — 
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8 The Master’s 
power of detecting 
the hidden ideas 
and the past im- 
pressions m the 
minds of people 


mood would evoke a response from the Master's mind throwing into the 
background all other moods of his for some time. He would then see 
with his divine vision how far that person had gone towards perfection 
and why he could go no farther , next he would remove all obstacles on 
his path and make him ascend to higher planes of consciousness. He, 
thus always served the Jivas as Siva till the last moment of his life and 
slaked the thirst of the divine desire of men, women and children acquired 
■during many lives and bathed them m the supreme Light of the abode of 
absolute fearlessness —a gift described by the scriptures as the highest. 

We always saw clearly a power m the Master of detecting the 
hidden ideas and the past impressions m the minds of 
people. This can be said to be a good proof of the fact 
that physical health or illness never touched his mind. 
But, although he knew completely the mystery of other 
people's minds, he never divulged it to any one with a 
view to showing off his extraordinary power. He let 
any one know only that fragment of his power which would do good to him 
-and point out a higher path to him, or, m the case of a fortunate few, make 
his faith m the Master himself firm and unshakable We give here an 
ordinary example of it for the benefit of the reader. 

Hearing that the pain m the Master’s throat had increased, one of 
9 An example our acquaintances, a lady, was about to go to see him 
in the month of August in the year 1885. Another 
lady of the locality came to know of it and said to her, “ There is nothing 
else in the house today to send to the Master through you ; will you please 
take with you a potful of milk ? " The former refused and said, “ There is 
no lack of good milk at Dakshmeswar and there is, I know, an arrangement 
to provide him with milk , moreover, it will be very inconvenient to carry it. 
Milk, therefore, need not be taken ” 

On reaching Dakshmeswar, she saw that it was not possible for the 
Master to take any diet except milk mixed with rice on account of the 
pam in his throat and that the Holy Mother was very anxious as the 
milk-woman could not, for some reason, give the daily quota of milk. She 
repented of her not bringing the milk from Calcutta and, inquiring whether 
milk was sold anywhere in the village, came to know that there was not far 
from the temple a woman of upper India, known as Mrs Pande, who had 
a cow and sold milk She went to her house and was told that all her 
milk had been sold except about three ounces, which she had boiled and 
had with her When she said that she required it very badly, the milk- 
woman sold it to her. When she came with the milk, the Master took 
his boiled rice with it that day. When the Master got up to wash his 
mouth after he had taken his food, she poured water into bis hand. 
Afterwards, calling her to a secluded place he said to her with affection, 
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I feci much pain in my throat; will you please utter the Mantra you- 
know to cure diseases and pass your hand once over the throat? ” Hearing 
these words, the lady was amazed for some time. She then passed her 
hand over the Master’s throat as desired by him, and then, coming to the 
Holy Mother, she said, How could he know that I knew the Mantra ? 
Knowing that it was a Mantra that made one especially succeed m 
accomplishing acts done with motives, I had learnt it long ago from a 
woman belonging to the Ghoshpara community. Realizing afterwards that 
the only aim of life was to call on God without any motive, I abandoned it, 
I have told everything of my life to the Master except my initiation in the 
Mantra of Kartabhaja sect, lest he should hate me for it. How could he 
know it ? Informed thus, the Holy Mother smiled and said affectionately. 
He can know everything, But he never hates anyone for doing anything 
sincerely with a good motive. You need not be afraid I also had been 
initiated in that Mantra before I came here and told him that he said, 

“ There has been no harm done in your being initiated m the Mantra , now 
offer it at the lotus feet of your chosen Ideal ” 

Some time passed, but the pain in the Master’s throat was seem 
10 The disease gradually to increase The devotees thought again and 
increased, the sore again but could come to no decision, when an event came 
in the throat bled, to pass suddenly and showed them clearly what they 


Consultation 
among the devo- 
tees about taking 
him to Calcutta 


should do. A lady of Baghbazar invited the devotees 
that day to supper at her house. She had a great desire 
to bring the Master but, knowing that he was ill, gave up 
that hope almost completely. Nevertheless, thinking 


that he might once take a drive somehow and come for some time, she 
requested a devotee to go to him at Dakshineswar. As that person did not 
return even when it was past 9pm, she made the guests sit for their meal 
without further delay, when he came and said that the pharynx of the 
Master bled that day and so he could not come Those present, Narendra, 
Ram, Grash, Devendra, Mahendra and others were very anxious and, as the 
result of their consultation they came to the conclusion that a house in 
Calcutta should be hired and the Master brought there immediately for 
treatment. Seeing Narendra dejected at the time of taking food, a young, 
man asked him the reason for it, to which he replied, “ He, with whom we 
are so happy, is perhaps going to pass away this time. I have known from 
reading medical books and questioning doctor friends that this kind of 
throat disease gradually develops into cancer Hearing of the bleeding 
today I suspect the disease to be that ; the medicine for this disease has not 

761 be witn C ,°next d morning, a few elderly devotees went to D^«neswar 
„ and requested the Master to move to Calcutta lor 

JL « M kn ” ,h ' M "“ ! 



•V. 11 


THE MASTER MOVED TO CALCUTTA 


837 


12 Well-known, 
physicians were 
called, who diagno- 
sed the Master’s 
disease A house 
was hired at 
Shyampukur 


for treatment and l 0 ve of Ganga, and so -when they found that the river 
stayed at Balaram was vlsl ble from the roof of a small house at Durga- 
Babu's house charan Mukherjee’s street in Baghbazar, the devotees hired 

it and brought him to Calcutta shortly afterwards But when the Master, 
who was habituated to living in the open atmosphere of the spacious 
garden of the Kali temple, entered that small house, he found it impossible 
for him to live there, and walked immediately to Balaram Basu’s house 
■on Ramakanta Basu street. Balaram received him lovingly and requested 
him to stay there until a suitable house was available He agreed to it. 

The search for a suitable house was going on. Thinking that it was 
not proper to waste time, the devotees m the meantime 
called the well-known physicians of Calcutta and 
secured their opinions about the Master’s disease. 
Gangaprasad, Gopimohan, Dwankanath, Navagopal and 
some others were called that day. They examined the 
Master and diagnosed that he had contracted the incur- 
able disease called Rohini, the inflammatory affection of 
the throat While he was leaving, Gangaprasad, questioned privately by a 
■devotee, said, " Rohini is what the Western doctors call cancer , although 
there is a treatment of the disease prescribed m the books, it has been 
ascertained to be incurable.” Seeing that no hope was held out by the 
physicians and knowing that too much drugging never agreed with the 
Master’s constitution, the devotees thought it desirable to have him 
treated according to homoeopathy In about a week, the parlour of 
Gokulchandra Bhattacharya, situated on the Shyampukur street, was hired 
for the Master to live in and he was placed for some time under the 
treatment of Dr. Mahendralal Satkar, the famous doctor of Calcutta 

The news of the Master’s coming to Calcutta spread from mouth 
13 a crowd of to mouth all over the city. Coming in batches to see 
people gathered in the Master, many known and unknown people made 
Balaram’s house to the house of Balaram ring with joy as on a festive 
sec the Master occasion Although he remained silent from time to 
time to conform to the doctor's advice and the plaintive prayers of the 
devotees, he talked to them on religion with such zeal and energy that 
rt seemed that he had come there for that purpose only, — that he had 
come for some time to the doors of those who could not go up to 
Daksluneswar, m order to give them the light of spirituality. Every day 
during that week from early morning to the time of his midday meal and 
from that time, with a rest of about two hours, to the time of taking his 
night meal and going to bed, he solved the complicated problems of the 
spiritual lives of many people, attracted many persons to the path of 
spirituality during discussions on various topics regarding God, and 
entering into deep realms of ecstasy when listening to music, devotional 
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songs, etc., filled to overflowing the hearts of many individuals thirsting 
after religion with a flood of peace and bliss. None of us had the good 
fortune to be present there at all times on all days. The owner of the 
house also had many a time to be busy elsewhere making various arrange- 
ments about the Master and the devotees It is therefore almost impossible 
to have a detailed description of that week. So, we shall stop with 
mentioning one event only to explain to the reader how the Master passed 
those few days in the house of Balaram. 

We were studying m the college then. So, we had leisure enough 
to see the Master once or twice a week. We thus 
B, 1 ] 4 ', A " camc t0 Bnlaram's house one afternoon and found the 

' hall on the first floor packed to capacity with people,, 
and Girish and Kahpada commenced singing with great zeal. 

“ O Nitai, hold me, 

Today my heart feels an unknown sensation, as it were " 

Entering the room with great difficulty, we saw the Master, who was in 
ecstasy, seated m the western extremity of the room facing the east. We saw 
his lips adorned with a wonderful smile of bliss and graciousness, his right 
leg raised and stretched, and one person who sat before him, held that leg of 
the Master very lovingly and carefully on his breast. That man had his 
eyes shut and cheeks and breast flooded with tears. All were motionless itt 
the room which was filled with a divine presence, but the song went on. 

•• Today my heart feels an unknown sensation, as it were 
Hold me, O Nitai 

I am now being carried away by the waves 
That rose in the river of love, 

As Nitai, distributes the name of Hari. 

(O Nitai) I have written the bond with my own hand, 

To which the ‘ eight friends '* are witnesses 

(Now) how can I pay off my debt to the creditor of love ? 

For all my accumulated wealth has run out 

And still the debt remains unpaid „ 

I am now going to be auctioned on account of that debt of love 
The song came to an end. The Master had partial consci- 
ousness some time later 

Sri Krishna £ “^kng'him utter that name thrice consecutively, the 
Chaitanya. Thus maKi g shortly afterwards and began 

Master regained that the name of that 

talking to Others. On inquiry ^ B pro{ess0 r of a college at 

person was Nityagopa o ne ^ s - Q { the Master’s illness, he had come to 
Dacca and that, hearing devotee as be was good looking. 


see 1 



CHAPTER XII- SECTION 1 


THE MASTER’S STAY AT SHYAMPUKUR 


of the Shyampukur 
house 


THE house now hired for the Master extended lengthwise from east to 
west and was situated on the north side of the Shyam- 
1 A description p u j. ur street , As soon as one entered the house one saw, 
on one’s left and right, a pavement and a narrow open 
verandah to sit m. Going a few steps forward, one 
found on one's right, a flight of steps leading to the first floor, and m 
front, the courtyard with two or three small rooms on its eastern side. 
Going upstairs by the staircase, one saw on one’s right a long room 
extending north and south, meant for visitors to sit in and, on one’s left, 
the corridor leading to the rooms extending east and west This corridor 
led first of all to the door of the hall, called the parlour. This was the 
room where the Master lived. To its north and south there were two 
verandahs, the northern one being broader and, to its west, were two small 
rooms, in one of which some of the devotees slept at night, while the other 
was given to the Holy Mother to live m at night. Besides, there was a 
narrow verandah to the west of the room intended for all to sit m ; the 
steps leading to the roof were situated to the east of the corridor to the 
Master's room and there was a covered terrace about four cubits long and 
equally broad near the door leading to the roof. The Holy Mother spent 
the whole day on that terrace and cooked there the necessary diet for the 
Master The Master came from Balaram’s to this house, some time m the 
last half of Bbadra, the beginning of the month of September, A D 1885, 
and spent there a little more than three months and moved to the garden 
house at Kasipur a day or two before the month of Agrahayan came 
to an end. 

In accordance with their previous decision, the devotees called in 
2. The Master ® r - Mahendralal Sarkar for the treatment of the Master, 
a few days after he had come to the Shyampukur house. 
During the lifetime of Mathur Babu, the doctor had 
come a few times to Dakshmeswar for the treatment of 
his family and was not altogether unknown to the 
But that was long ago , it was, therefore, possible for the famous 


was placed under 
the treatment 
of Dr Mahendralal 
Sarkar 

Master. 
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3 The consulta- 
tion about Ins diet 
and nursmgatnifilit 


doctor to have forgotten it and so the devotees called him without telling 
him the name of the patient whom he was going to visit But he recognized 
the Master as soon as he saw him and, examining hun and diagnosing the 
disease with great care, prescribed medicine and diet Afterwards he 
spent a little time in religious conversation with him and m talks about the 
Kali temple at Dakshmeswar before he bade good-bye to him that day On 
that occasion tiic doctor, so far as we remember, asked the devotees to 
inform him every morning about the Master's physical condition He 
accepted his usual fee at the time of his leaving when the devotees offered 
it to him. But coming on the morrow to visit the Master, he came to 
know m the course of conversation that the devotees had brought him to 
Calcutta and were meeting all expenses ; he was pleased to see their 
devotion to their Guru and declined to accept his fee any more He said, 
" I'll treat him without taking any fee and help you m your good action 
according to my capacity." 

The devotees could not be free from anxiety in spite of having the 
assistance of a highly experienced physician They were 
convinced in a few days that persons should be appointed 
to serve the Master day and night whenever necessary, 
and prepare his diet carefully Knowing that neither of 
those two wants could be removed merely by spending money, the 
devotees decided to bring the Holy Mother from Dakshmeswar to remove 
the second want and take the help of the boy-devotees to remove the 
first. But great obstacles lay ahead. For, they were at a loss to under- 
stand how the Holy Mother could live there alone, as there was no 
inner apartment for the ladies in the house Again, the guardians of the 
boy-devotees would be highly displeased if they were to come there daily 

and pass nights without sleep , 

Many of the devotees were in great doubt about the Holy Mother s 

. An fT-imnlo of coming there, they were rather justified in their doubt, 
the “Lul- for did they not know of her exceptional shyness and 
ncss of the Holy modesty ? Although she was staymg in theNahavat in 
Mother t h e north of the garden at Dakshmeswar and engage 
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■quickness and engaged herself in worship, Japa and meditation. On one 
occasion during a dark night, while she was going down the steps of the 
■Ghat under the Vakul tree m front of the Nahavat, she almost trod on a 
■crocodile which was lying on a step, but at the sound of her footsteps 
lumped into the water She never again went to the Ghat without taking 
a light with her. 

Not one of the devotees could imagine how the Holy Mother, who 

5 The proposal had been living in that small Nahavat room for so long a 

of bringing the time, remaining unseen by any one could give up all bash- 
Holy Mother to fulness, live the whole day m the midst of menfolk in that 
Shyampukur house Finding no alternative, they were compelled to 

talk to the Master on that matter. The Master reminded them of her 
nature as described above and said, “ Will she be able to stay here ? 
However, ask her and see whether, knowing all the circumstances, she 
likes to come here ; if she does, let her come ” A messenger was sent to 
the Holy Mother at Dakshmeswar. 

No one, the Master said, could attain peace or reach his desired 

6 TheHolyMo- Goal, if he could not adjust himself to changed circum- 
stances, to the changes of time, place and person; or 
who failed to act up to the principle as the Master 
himself put it : “ as the man so the treatment, as the time 
so the movement, as the place so the action ” Although 

she always kept herself surrounded by the impregnable screen of bashfulness 
and modesty, the supremely revered Holy Mother had that instruction from 
the Master and learnt to regulate her life accordingly. The reader will be 
able to understand clearly, from the description of her first visit 1 to Daksbi- 
neswar and from the event mentioned below, how easily and naturally she 
could, whenever necessity arose, free herself from all habits and past 
impressions and behave correctly without the least fear or hesitancy. 

In those days the Holy Mother had many a time to come on foot 

7 x . . „ from Jayramvati and Kamarpukur to Dakshmeswar for 

from Kdmacpukur want ot mone y an d cheap conveyance The wayfarers 
to Dakshmeswar who undertook journies that way had to proceed to 

Jahanabad (Arambag) and by crossing the ten-mile-long 
field of Telo-Bhelo come to Tarakeswar and thence, traversing similarly the 
field of Kaikola reach Vaidyavati, where they crossed the Ganga. At 
that time there were ambuscades of dacoits in those two vast fields. It is 
aaid even now, that many wayfarers lose their lives at their hands m the 
morning, at midday, and at dusk. Even today one meets with a very 
terrible image of Kali having a mouth with large projecting teeth, in the 
middle of the field about two miles irom the two small villages of Telo and 
Bkelo, situated almost side by side. She is known amongst the local people 
> 11.20 


■tilers’ power of act- 
mg according to 
time, place and 
person 
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8 The events that 
took place when 
the Holy Mother 
came on foot to 
Tarakeswar 


as the '* Kali of the dacoits ” of Telo-Bhelo. The dacoits, it is said, -worshipped 
Her and oroceeded to kill human beings and commit other cruel deeds f 
The travellers did not venture in those days to cross the two fields except 
in groups, thus protecting themselves from the hands of the dacoits. 

Once upon a time the Holy Mother was coming on foot from 
Kamarpukur to Dakshmeswar with the daughter and the 
youngest son of Rameswar, the Master’s elder brother, 
and some other men and women They reached 
Arambag and, thinking that there was yet sufficient time 
to cross the field of Telo-Bhelo before dusk, her com- 
panions expressed their unwillingness to stay and spend the night there 
Although very tired on account of the journey, she did not tell anybody of 
it and proceeded with them. But scarcely had they walked four miles 
before she felt herself unable to keep pace with her companions and was 
lagging behind. They waited a little for her, asked her to walk faster when 
she came up to them, and moved on again. When they came to the middle 
of the field, they found that she again lagged far behind the.others They 
waited there once more for her and said when she came up, “ The field 
cannot be crossed even within a quarter of the night at this pace and all 
will have to fall into the hands of dacoits.” Feeling that she had become 
the cause of inconvenience and apprehension to so many people, the Holy 
Mother forbade them to wait for her on the way saying, “ Go direct all of 

you to the next stage at Tarakeswar and rest there. I’ll try to meet you as 

soon as possible.” Seeing that it was sundown and relying on those words 
of hers, her companions walked away faster and were soon out of sight 
The Holy Mother then began to walk as quickly as she could But, 
on account of extreme physical exhaustion her pace 
9 In the dreary slackened and hardly had she reached the middle of the 
tract of Telo-Bhelo tract whgn darkness fell on earth. Extremely 

anxious she was thinking of what she should do, when she saw a tall, jet- 
black man with a staff on his shoulder coming forward with a rapid step 
towards her. It appeared that another person, seemingly a companion of 

T was coming a little behind him. Knowing that fleeing or crying was m 

vam, the Holy Mother stood still and was awaiting their coming with an 

^mm^came up to her in a few moments and asked her m a harsh 
tone, “ Who are you standing here at such a time 
10 The Bagdi a v i ew to pleasing him, the Holy Mot er ca e 

footpad and his him {ather and surr endered herself to him saying, 
wife "Father, my companions have left me behm 

— , lo f 
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if you will kindly take me up to that place.” Scarcely had those words 
been spoken before the other person came up, who, the Holy Mother saw, 
was not a man, but a woman, the wife of the man. She became highly 
assured to see that woman and, catching hold of her hand and addressing 
her as mother, said, “ Mother, I am your daughter Sarada, left behind by my 
companions, I was m great danger. You and father have happened fortu- 
nately to come * I don’t know what I would otherwise have done.” 

The hearts of the Bagdi 1 robber and his wife melted on account of 
the absolute reliance, the sweet words and the un- 
hesitating, simple-hearted behaviour of the Holy Mother- 
They forgot the social barrier and the caste they be- 
longed to, and actually looking upon her as their daughter 
solaced and comforted her. Afterwards, considering 
her physical fatigue, they took her to a small shop m the 
neighbouring village of Telo-Bhelo and arranged about her stay there for 
the night instead of allowing her to proceed on her way. The woman 
spread her own cloth etc.,' and prepared a bed for the Holy Mother and 
the man brought puffed rice and sweetened parched’ rice and gave them 
to her to eat. Thus with the care and love of parents they asked her 
to sleep, themselves guarding her for the whole night. They woke her m 
the morning and reached Tarakeswar with her m about an hour after 
sunrise and, taking shelter m a shop, asked her to rest. Then the woman 
addressed her husband and said, “ My daughter had nothing to eat last 
night. Gp and offer worship to Father Tarakeswar Siva, and bring fish and. 
vegetables from the market ; she must be fed well today.” 

When the man went to do all those things, the companions of the 
Holy Mother came there in search of her and felt joy to 
find that she had reached the place safely. The Holy 
Mother then introduced to them her father and mother 
who had given her shelter at night saying, ” I cannot say 
what I would have done last night if they had not come 
and saved me." Afterwards finishing worship and cooking 
and taking food, they rested a little at that place. When 
they were all ready to start for Vaidyavati, the Holy Mother expressed 
her infinite gratefulness to the man and the woman and begged for their 
permission to take leave of them The Holy Mother says, “ We became 
so much attached to one another in that one night that I was highly moved 
and shed incessant tears at the time of taking leave of them. At last 
I requested them to come to see me at Dakshineswar at their convenience 
and only when they promised to do so could I come away from them 


12 The Holy 
Mother after 
reaching Tatakes- 
war and at the time 
of bidding good- 
bye to the footpad 
and his wife 


1 A rather low caste people but generally noted for their physical strength and valour- 
Formcrly, they made very good soldiers Later, when the British stopped recruitment m 
Bengal, many of them turned dacoits — Tr 
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with great difficulty. When we left, they came with us to a great 
■distance and the woman plucked some peas from the neighbouring 
field, wept bitterly and tied them at the end of my cloth, saying 
plaintively, ‘Sarada, my child, please take these with the parched rice 
you will eat at night ’ They kept the promise they made to me. They 
•came to Dakshineswar a few times with some sweets He {the Master) 
also heard everything from me and pleased them by receiving them 
lovingly and behaving towards them like a son-m-law on those occa- 
sions. Although he is simple-hearted and has a good character now, 
it seems to me that my ‘ dacoit father * must have committed dacoity 
several times before ” 

As soon as she heard that the Master’s disease might increase if he 


13 How the Holy was not provided with diet prepared m strict accordance 
Mother ived m with the injunction of the doctor, the Holy Mother 
the Shyampukur came to the Shyampukur house without the least hesi- 
house tation and gladly took charge of preparing the diet with- 

— out at all considering her own inconvenience m staying there One is 


surprised to think how she underwent all kinds of physical inconvenience 
and did her duty staying m a house of one apartment only for three 
months among unknown men Although there was only one place for 
all to take bath m etc , no one knew when she finished all these things 
m the morning and went up to the terrace near the steps leading to the 
roof of the second floor before 3 am. She spent the whole day there, 
prepared diet etc , for the Master at proper times and then sent word 
downstairs through Swami Adbhutananda or the old Swann Advaitananda 
At that time people were asked to move away and she brought the diet down- 
stairs and fed the Master or we ourselves brought it down, according 

to convenience. At midday she took her food and rested there At 11 pm, 
when all were asleep, she came down from that place and slept till two 
m the morning in the room in the first floor allotted to her. F«tifying 

her heart with the hope of freeing the Master from the disease, she spent 

4ay after day m that way. She stayed there so silently and unobserv y 

that even many of those who visited the house every day could not know 

that she lived there and took upon herself the hardest and most importan 

Wk When^tte problem of preparing the diet was thus 

» - rr n~ - z 

votees devoted ' , Narendra himself took charge of it 

Wives to the Master at night Narendra n enc0 urag.ng 

- *"■ “‘.‘tS.S, <»»)! K.., S.a - • 

Master by his own “ J them „ that WO rk All of them were 

few other smart young me . * the highest ideal, namely, to live for 

firmly determined to live 
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the realization of God, and inspired by the blazing renunciation of the 
Master and his holy words and company, and out of their love and regard 
for him, they resolved to dedicate themselves to his service. Their guar- 
dians did not object to their coming to the Sbyampukur house and serving 
the Master till they understood their ultimate purpose But, as the 
Master’s illness increased, they altogether stopped going to college, studying 
and even going to their own houses to take food The guardians then 
became suspicious, and their suspicion yielded place to alarm and they 
started adopting various means, proper and improper, to dissuade the 
young men from their devoted service. The boy-devotees, it is super- 
fluous to say, could not have remained firm and unmoved but for 
Narendranath’s example, inspiration and encouragement. Although only 
four or five persons dedicated their lives and commenced the vow of 
service at the Shyampukur house, the number of those who undertook 
the vow multiplied almost four times at the time of its completion in the 
Kasipur garden. 



CHAPTER XII— SECTION 2 


THE MASTER’S STAY AT SHYAMPUKUR 


IT cannot be said that the devotees were free from anxiety after the 
1 The house- arrangement had been made for medicine, diet and 
holder devotees the twenty-four hour nursing, in the way mentioned 
took part m the above. For, they had the opinions of the famous 
service^of the Mas- physicians of Calcutta and clearly understood that, 
, ey , although the Master’s throat-disease was not altogether 

enced now and 

then extraordinary incurable, it was undoubtedly very difficult to cure and 
manifestation of it would take him a long time to be free from it It 
spirituality in the waS) therefore, the object of their thought now, how 
Master the expenses could be met for continuing the service 

till he finally recovered. It was naturally so For, of Balaram, Surendra, 
Ramcbandra, Girisbchandra, Mahendranath and others, who brought the 
Master to Calcutta and took charge of bis treatment, no one was 
rich No one of them by himself alone had the means of taking the full 
responsibility for meeting the Master's expenses together with those of 
his attendants after defraying his own family expenses Urged by the 
current of the heavenly hope, light, bliss and peace that flowed m their 
hearts from the Master’s presence, they took up that work without any 
consideration whatever for the future. But it was quite unreasonable to 
expect that the said holy current would have only a flood-tide all along, and 
would know no ebb, when the thought of the future would disturb their 
peace and bliss. And as a matter of fact the current did not flow 
uniformly. But it is wonderful that as soon as such moments came, they 
experienced marvellous spiritual manifestations m the Master which made 
that anxiety vanish altogether and their hearts were again filled with new 
zeal and strength An experience of unrestrained Bliss carried them to 
a plane far beyond the reach of the intellect and they saw m a d.vmc 
hght that he. whom they accepted as the supreme guide on life s dreary 
path' was not only a super-human being, but also the support of the 
spiritual world, the supreme goal of all living be.ngs-the very Uod as 
man Narayana Himself-and that his birth, austerities, and other ordinary 
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■of humanity. Otherwise how could there be bodily illness in the supreme 
Person, all of whose resolves came true and who was beyond the miseries 
■due to birth and death, disease and dotage ? They were convinced that 
he was feigning illness and staying there m order that those who had not 
the leisure and opportunity to go up to Dakshmeswar to see him might 
do so and get the light of the spirit kindled m their hearts, that the 
disciples might get the privilege of serving him and thereby have the 
ideal of their hves fulfilled. He came therefore that the persons with the 
materialistic outlook resulting from Western education might be inspired to 
take the path of renunciation whereupon they would lead their lives m the 
higher light of metaphysics based on the direct experience of the Divinity 
as illustrated in the life of the Master and realize the utter futility of the 
life of enjoyment based on the knowledge of the natural sciences, on the 
strength of which they heretofore fondly considered themselves all-knowing 
and all-safe and made enjoyment the only goal of life. Why then, the 
disciples thought, should there be any apprehension of the scarcity of 
funds ? He who had given them the privilege of serving him will also give 
them the power to see through it. 

Let the reader not think that the above words are but an outburst 

2 The sacrifice emotlona * lsm on our P art We have to record these 

-of the householder words ' onl y because we actually saw the devotees day 
-devotees in and da ? out feeling and discussing these things by, 

virtue of the Master’s company. We have seen it with 
our own eyes many a time that, greatly perturbed lest there should be 
defects m the service of the Master for want of money, they assembled for 
consultation and returned as many times fully assured under the impulse of 
the aforesaid spiritual moods of their minds One of them said, '* The 
Master will make his own arrangements, and heaven is not going to 
fall if he does not , well, what anxiety is there as long as there is one 
brick upon another there (showing his own house)’ I’ll mortgage my 
house and defray the expenses of his service." Another said, “ I'll be 
able to manage the service just as I do at the time of the marriage 
or illness of my sons and daughters , there is no cause of apprehension 
as long as there are a few ornaments on the person of my wife." A third 
again, instead of giving expression to such a feeling, curtailed the expendi- 
ture of his household and met unstintedly the expenses of the Master’s 
service. It was under the influence of those moods alone that Surendra 
personally bore the entire house-rent and Balaram, Ram, Mahendra and 
Ginsh together, supplied whatever else was necessary for the Master and 
his attendants at that time. 

The divine bliss that the devotees thus felt in their hearts had its 

3 The disease support m the Master and helped very much now in 
served the purpose drawing the devotees together and binding them with 
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of knitting the dc- 
votees together 
into an Order 


4 Tile devotees* 
three conceptions 
about the Master 
—the incarnation 
of the age, the Guru 
and the superman 
or godman 


the cord of love. Although the Order of the devotees- 
of Sri Ramakrishna is said to have started at Dakshmes- 
war, it took form at Shyampukur and the Kasipur garden 
and grew so fast that many of the devotees were of opinion that one 
of the purposes served by the Master's disease was to bring about that 
development. 

As time passed on, we find that the loose talks and imaginations 
of the devotees about the purpose of the Master’s disease 
and the time of his recovery, took definite shape and 
divided them into several well-defined groups. The 
discussions on these points were strongly reinforced by 
the series of extraordinary events of the Master’s early 
life and brought the devotees to wonderful conclusions. 
One party thought and expressed openly to all that the 
physical disease of the Master, an incarnation of God, was simply a feigning 
and no reality. He had assumed it knowingly in order to accomplish some 
particular purpose and when that purpose should have been fulfilled he 
would again manifest himself to us as before. Girish, with his very great 
power of imagination, was the leader of that party. Another party were of 
opinion that the Mother of the universe, m complete compliance with 
whose infinite will the Master was accustomed to live and do all kinds of 
acts, kept him ill for some time, in order to fulfil a particular hidden desire 
of Her own, which would bring about the good of humanity. It could not 
be said whether even the Master himself was able to unravel that mystery. 
As soon as that purpose of Hers should be fulfilled, he would come round. 
Still another party expressed the view that birth, death, old age, disease, 
etc., were natural to the body ; all these would occur as long as the body 
lasted ; that was the explanation of the Master’s bodily disease So, what 
was the necessity for so much talk and speculation on it and of bringing in 
a supernatural, hidden cause ? They were not ready to accept any conclusion 
about the Master without analysing it by means of reasoning and inference, 
till they themselves had the immediate knowledge of it They would serve 
him at the risk of their lives to bring him round and do their best to cast 
their lives in the moulds of the high ideals of human life he had held 
before them and would engage themselves in religious exercises fo 
that purpose. It is superfluous to say that Narendranath. as the xe^ 
sentaL of the young disciples of the Master, expressed the last 

"I-' the Master’s disciples, having different temperaments, 

, thus held different opinions about him, giving ris 
5 . The devotees thus ^ ^ on one pomt they 

love for one an- dlffeie rf fflent _ they had the fullest faith 

IT,* - *• — - * 
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7 D r Sarkar’s 
attraction and be- 
haviour towards 
the Master One 
day’s talk 
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could live their lives according to his highly liberal teachings and could 
attain his grace by engaging themselves in his service with all their heart. 
This was why there was amongst them no lack of love for one another 
though one party believed him to be an incarnation of God, another the 
Guru or superman and a third a god-man. 

We are now going to mention a few events that we have witnessed 
6 Examples o f ourselves and that are corroborative of the various kinds 
of spiritual manifestations of the Master to the disciples 
Those events were seen also by the persons who could 
not be classed as disciples but who simply came to see 
him at that time 

was in charge of the treatment of the Master, 
Dr. Mahendralal Sarkar, we have said before, put his 
very heart into curing him. Coming to him consecutively 
for a few days to see how he was in the morning at 
midday and in the evening, the doctor would prescribe 
medicines etc , and having finished his duties as a 
physician, spend some time m religious conversation with him on those 
days. And as he repeated his visits, he was being slowly attracted by the 
liberal spiritual ideas of the Master and, whenever he had leisure, spent two 
or three hours in his company. One day, when the Master was about to 
express his gratefulness to him for spending such a great portion of his 
valuable time there, be hurriedly stopped him and said in his blunt way, 
“ Well, do you think 1 spend so much time for your sake only ? I have also 
a personal interest in it. I derive great joy in talking with you. Although 
I met you before, I did not find time to mix with and know you so inti- 
mately, busy as I was with many things I like you so much, you know, 
because of your love of truth. You cannot deviate a hair's breadth m your 
speech and actions from what you know as true ; they, I find elsewhere, 
say one thing and do another I cannot at all put up with that Don’t 
think I am flattering you. 1 am not a fellow of that sort. I am a graceless 
son of my father, as they say , I would speak out plainly even to him, if 
he should do anything wrong. That is why 1 have gamed notoriety for a 
sharp tongue.” 

The Master smiled and said, " Yes, I have heard it, but so 
far I have got no proof of it, though you have been coming here 
so long” 

The doctor replied smiling, “ That is a piece of luck for both of 
8 Whatever the u s. Otherwise, had anything appeared to be wrong, you 
doctor did was would have found that Mahendra Sarkar was not a soft 
prompted b 5 his person to keep mum. How ever, don’t think we have no 
lo\c of truth lo\e for truth. I have run hither and thither all my life 

only to establish what I knew to be true, that is why I have taken to 
54 
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Homoeopathy; that is why ‘The Association for the Cultivation of 
Science ’ has been founded , so also with all other works of mine ” 

Some of us, as far as we remember, hinted at that tune that, although 
the doctor had love for truth, he had love for the discovery of only relative 
truths (Apara Vidya), not leading direct to the realization of Brahman, but 
the Master had love all his life for supreme Knowledge (Para Vidya) 
leading to the immediate knowledge of Brahman. 

A little excited, the doctor said, “That is the very bee in your 
9. The attain- bonnet WhatareParaandAparawithregardtoknow- 
ment of Para Vidya ledge 7 What is higher or lower in connection with the 
with the help of revelation of truth ’ Again, even if you make an imaginary 
Apara Vidya distinction, it must be admitted that one will have to attain 

Para Vidya through the Apara. We can comprehend God, the primeval 
cause of the universe, more clearly through the truths we know directly 
from the study of the natural sciences ; I don’t take into consideration 
those fellows, the atheistic scientists I cannot even understand what they 
say ; they are blind though they have their eyes intact But, if anybody 
says that he has understood the whole of the endless and the beginmngless 
God, he is a liar and a cheat ; a lunatic asylum is his fit residence ’’ 

The Master smiled and said with a look of pleasure at the doctor, 
“ Right you are , those who ascribe a limit to God are 
low-minded , I cannot bear their words " 

Saying so, the Master asked one of us to smg the 
song of Ramprasad, the foremost of devotees. "Who 
knows how Kali is’ The six philosophies cannot see 
While he was listening to the song he explained at intervals its 
import to the doctor m a low voice When the singer 
sang, “ My heart rests satisfied but not the intellect ”, the 
Master stopped him saying, "Oh' It is all topsyturvy 
there ; it will be, ’ My intellect rests satisfied but not 
my heart ’ In trying to know God, the intellect easily 
understands that it is not for it to comprehend the endless and the 

1 Who knows. O my mini how Kali is’ 

■ - » - 
ThJa^^hs^fpronfa'^Kal! ,s the Self of one who is contented m 
She ‘"the favour, resides accord..* to Her sweet will in the hearts of alibis as 
Dq foutow howb.l is the Mother’s womb in wh.ch is contained the macrocosw. 
Xhe B ^“rte. the Destroyer) alone has known the truth about Kali 

at catching the moon 


10 To set a limit 
to our knowledge 

the Lord is a 
sign of a mean 
understanding 

Her.” 

11 The intellect 
gives up the search 
as impossible but 
the heart hankers 
after more 
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"beginningless God ; but the heart is reluctant to feel it ; it continues in 
its attempt to realize Him.” 

The doctor was charmed to hear it and said, “ That’s it That fellow, 
the intellect, is extremely mean ; meeting with a slight difficulty it asserts 
‘ It cannot be.’ But the heart does not approve it , and that is how all 
the discoveries have been made and many more will be.” 

Seeing that one or two young men were in a trance and lost normal 
12 The pulse of consciousness while they were listening to the song, 
a boy-devotee m the doctor came to them and examined their pulse, 
Bhavasamadhi was saying to the Master, “ It seems they have no conscious- 
-exammed ness external objects like those m a 'fainting fit.” 

Observing them to regain their previous normal consciousness when the 
Master passed his hand over their breasts and uttered the name of God 
into their ears in a low tone, he said to the Master once more, “ It seems 
to be all your play.” He smiled and said, “ It is not my play, but His will. 
Their minds have not yet become distracted by wife, son, money, name, 
fame, etc , and that is the reason why they become merged in the thought 
•of God as they listen to the glory of His name.” 

The previous topic was raised again and the doctor was told that, 
although he himself accepted God and did not ascribe a 
limit to him, some scientists have done away with God ; 
and yet others, while accepting His existence, proclaim 
at the top of their voice that He is what they say and 
-cannot do what they do not credit him with the power of doing. The 
doctor said, "Yes, that is mostly true; but is it knowledge? It is the 
heat generated by learning ; it is an indigestion of knowledge. They think 
that they have solved the whole mystery of the universe because they 
have been able to know a trifling few things of His creation. Those who 
have studied much and got much experience are free from that defect ; 
As for myself, I can never entertain such an idea ” 

“ You are right,” said the Master, “ with the acquisition of know- 
ledge there comes egoism . ‘ I am a scholar, what I have understood 
is the only truth, others’ opinions are wrong.’ Man labours under 
many bondages. The pride of learning is one of them. You are so 
learned but fortunately you have escaped that pride. That is due to 
His grace” 

" What I have known and understood ”, said the doctor, a little 
warmed up, ” seems to be very little, which may well be 
called, nothing, giving no occasion for being proud of it. 
So many things are there for one to learn that I think, 
rather actually see, that every man knows many things which I don’t know. 
I, therefore, don’t feel humiliated to learn anything from anybody. It 
appears to me that I may have many things to learn even from them 


13 The* 4 heat ’* 
-(pride) generated 
t>y learning 


14 The humility 
•of the doctor 
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15 “There is U * nend ’ as long as I live so long do I learn Pointing 
substance in him” f° tbe doctor then, the Master continued, “Do you see 

. ,. , , how free from Pride he is? He has certainly substance 

in him and hence such an attitude.” 

The doctor then bade good-bye. 

As the doctor’s faith in and love for him increased, the Master took 

16 The Master’s greater care to advance him spiritually. Besides, know- 
endeavour to ad- mg that cultured people like talking with the cultured, 
Vance the doctor the Master sent now and then choice persons like- 
s a pmLtw P Mahendranath, Ginshchandra and Narendranath from 

among his disciples to have talks with the learned doctor- 
When he had become acquainted with Girish, the doctor witnessed the 
Buddha-chanta staged on one occasion and extolled the play to the skies 
and also saw some other plays of his. Similarly, he was charmed with a 
talk with Narendra, and invited him to lunch one day. Again, when he 
came to know of Narendra’s proficiency in the art of music, he requested 
him to sing some devotional songs for him some day. A few days after- 
wards, when one afternoon the doctor came to see the Master, Narendra. 
sang such songs for him for two or three hours and kept his promise. 
The doctor was so pleased with the singing on the occasion that, before 
bidding good-bye, he blessed Narendra, embraced him and kissed binv 
saymg to the Master. “I am very happy to see a boy like him come 
to realize God ; he is a gem ; he will improve whatever he sets his hand, 
to.” Thereupon the Master looked at Narendra with evident pleasure 
and said, ” Gauranga, it is said, came down to Nadia at tbe loud calls- *• 
of Advaita ; this time everything indeed is for him alone ” Whenever 
thenceforward the doctor came to see tbe Master and Narendra happened 
to be present there, he would invariably listen to a few devotional songs 
sung by him. 

It was autumn, the time for the worship of Sri Durga in Bengal At 
, that time the illness of the Master varied from day to- 

17. An example of . , , , 

the doctor’s anxiety day, increasing on some days and decreasing on others, 
and behaviour The medicine was not producing the desired result. One- 
when medicine did day the doctor came and noticing that the disease was 
not produce the de- a gg rava ted, ventured a remark, ” There must have been 
sued effect sonle irregularity m diet, well, will you please tell roe 


what you ate today ? ” 

He had had his usual rice-gruel, soup and milk in the morning, and 
milk and liquid food like barley-water in the evening So he told him that. 
The doctor said, “No, I can’t take it ; there must have been some departure 
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-from the prescription. Well, tell me please what vegetables were used 
for the soup ” The Master replied, “ There were potatoes, green plantains, 
-eggfruits and also a piece or two of cauliflower.” 

“Ah!" exclaimed the doctor with a start, “you have taken 
•cauliflower ! Here, you see, is grave irregularity. Cauliflower is very 
hot and difficult to digest. How many pieces have you eaten 7 ” 

“ I did not eat a single piece," was the mild protest of the Master, 
■" but then, I saw, they were in the soup ” 

The doctor replied, "It is immaterial whether you have actually 
■eaten them or not ; but there was certainly the juice of cauliflower in the 
soup. Your digestion has, therefore, been impaired and the disease has 
increased today.” 

The Master said, "How is that? I have not taken cauliflower nor 
have I had disorder of the bowels ; it is difficult to accept that the disease 
has worsened because of a little juice of it m the soup.” 

The doctor continued, “ None of you have any idea as to how much 
18 An example harm can be done by some such slight alteration. Let 
«{ how much harm me tell you an event of my life ; you will understand 
■was done hy a the matter when you hear it. My power of digestion 
slight irregularity has always been bad ; I have suffered from dyspepsia 
rule atl ° ° from time to time. Therefore, I am very careful about 
my food and strictly observe dietetic rules. I take 
nothing brought from the market ; I have Ghee and oil made at home. 
Still, at one time I caught a bad cold and contracted bronchitis of a 
stubborn nature, which refused to be cured. It then crossed my mind that 
there was certainly something wrong regarding my food. I inquired but 
could not find out any defect m it. Afterwards, one day, it suddenly ram ? 
to my notice that the servant was feeding with a quantity of kidney-bean 
the cow whose milk I took. On inquiry I came to know that a few maunds 
■of that kidney-bean had been had from a certain place. As no one hked 
to eat it lest one should catch cold, it was given to the cow to eat for some 
days. The two events, viz , my catching cold and feeding the cow with 
kidney-beans coincided perfectly. I then stopped feeding the cow with 
that and true to my guess, the cold subsided. It took me a long time on 
that occasion to be completely cured and I had to spend about four or five 
thousand rupees on change of climate etc.” 

The Master smiled to hear it and said, ‘‘Oh dear! It is 
I see, like the case of the man who passed by a tamarind tree and 
caught cold!” 

All laughed Though that inference of the doctor seemed a little 
too far-fetched, nobody raised any question about it, as they saw his firm 
faith m it His prohibition was accepted and cauliflower was at once 
■discarded from the ingredients of the Master’s soup. 
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The Master’s love for him and hts simple sincere behaviour and 
19 The increase SDlt itual nature attracted the doctor towards him and a 
in the doctor's sort of reverence was slowly filling his heart His 
reverence lor the words and actions on one occasion clearly bear it out 
Master and his He was now regarding not only the Master but also his 
love for the devo- devotees with a loving eye and became convinced that 
they had not made of the Master a false idol. But it is 
not easy to say how he looked upon their profound faith m and great 
devotion to the Master It seems that it appeared to him to be a little 
excessive. Yet he could clearly understand that they did not adopt their 
attitude for show or for any selfish motive. He, therefore, seemed to have 
regarded it as something eluding his comprehension Although he mixed 
intimately with the devotees and his keen intellect was engaged in solving 
the problem, it remained still an enigma to him For, in spite of his being 
a believer m God, he was so deeply influenced by Western education that 
he was unable to understand how one could worship or pay reverence to 


a man as Guru or an incarnation of God when one actually saw in him an 
extraordinary manifestation of divine Power He was against this attitude 
only because he could not understand it The cause of this general 
antagonism of the educated modern to it is not far to seek Generations 
of disciples of those who are being worshipped in the world as incarnations 
of God. exaggerated certain things connected with their lives in such a way 
that they have made it impossible for others to believe these The 
disciples, no doubt, did so m their zeal to propagate the glory of their 
Masters But this false zeal has evoked antagonism One day the doctor 
said plainly before the Master m this connection, “I can understand 
love worship, etc , or whatever else you say regarding God, but a world, 
of confusion arises as soon as that infinite God is said to have come down 

as man. It is difficult to understand that He incarnated HimseK as the 
son of Yasoda,' the son of Mary, 8 the son of Sacbi °n Tbat hos 

of ‘sons’ have ruined the country" The Master J 

and said to us, " What does he say * It is, however, true that low-minded 
fanatics many a time wanted to make them appear so great and act m 
a W ay that those reactions are naturally produced in people s min 

Ginshchandra and Narendranath had from rime to time many con 
troversies w.th the doctor on the aforesai opinion of his 
20 The doctor's a f, out God's incarnations, as a result o 
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His surprise at the it But what could not be accomplished by reason was 
Master’s Bhava- done by the extraordinary love and sweetness of the 

samadhi at the time faster an£ j t h e wonderful spiritual manifestations 
of the annual wor- 
ship of Durga In him, which the doctor saw with his own eyes And 

that opinion of his gradually changed to a great extent. 
The sudden appearance in the Master of the extraordinary manifestation of 
Power that we witnessed,' during the annual worship of Durga at the 
juncture of the eighth and the ninth days of the bnght-fortmght of the lunar 
month of Aswm that year, gave the doctor also an opportunity to witness 
and examine it He was present there that day with another doctor friend 
of his and examined the heart-beats etc , of the Master with instruments. 
His doctor friend did not refrain even from poking his finger into the open 
eyes of the Master to see if they would wink. As a result of their exami- 
nation, they were amazed and had to admit that science could not throw 
any light so far on the state of Samadhi in which one appeared to be dead 
externally to all intents and purposes, as was the case with the Master ; 
that the Western psychologist, m calling this state unconsciousness and 
in expressing his contempt for it, had but revealed his ignorance and had 
proved his stubbornness by not accepting the existence of any world other 
than this, and that there existed many things m God’s creation, the mystery 
of which had not at all been explained by Western science and philosophy 
so far. Nor was there any likelihood of their ever being solved m future. 
As it has been mentioned elsewhere, it is needless to repeat here how 
factually true were the mental experiences of the Master on that occasion, 
when he externally appeared like one dead. 

The month of Aswm passed and that of Kartik and the day of the 

21 The disease worslup of Ka ^ [ were approaching , but no improvement 

aggravated In ttie Physical condition of the Master was seen. The 

good effect of the treatment produced at first was 
fast disappearing and there was apprehension lest the disease should 
assume a serious turn. But the bliss and the cheerfulness of the Master’s 
mind appeared to the devotees to increase rather than decrease. Although 
Dr. Sarkar visited him frequently now as before and changed medicines 
repeatedly, he did not get the expected result and considered the change of 
the season to be the cause ; and that condition, he thought, would pass as 
soon as the cold of winter increased a little. 

The devotees witnessed an extraordinary spiritual manifestation at the 

22 The dcscn - tIme ° f the annual worship of Kali also, as at the worship 
non rf the wonder- of Durga At one tlme Devendranath had a desire to 
tul Bhava5amndhi bring an image and worship Kali m it. Thinking that it 
ol the Master on would be a matter of great joy if he could carry that 
the occasion 0 £ the resolve into practice in the presence of the Master and 

J II 8. 



856 


SRI RAMAKRISHNA THE GREAT MASTER 


annual worship of his devotees, he made a proposal to perform that worship 
at the Shyampukur house. But the devotees thought 
that the Master’s body would get more exhausted on account of the zeal, 
excitement and noise at the time of the worship and tried to dissuade him 
These words of the devotees appeared to be reasonable to Devendra, who 
consequently gave up that idea. But on the day before the worship, the 
Master said all on a sudden to a few devotees, “ Collect all the ingredients 
for a brief worship ; Mother Kali must be worshipped tomorrow.” Happy 
to hear him say so, they began consulting others But as they had no 
other instruction from the Master regarding the preparation for the worship 
except the aforesaid words, all kinds of suggestions were offered. Unable to 
come to a decision regarding such important matters as whether the 
worship was to be performed with sixteen ingredients or five, whether 
cooked rice was to be offered or not, who was to officiate as priest, they 
decided at last to keep ready sandal-paste, flowers, incense, light 
and fruits, roots and sweets only, and wait for further instruction 
from the Master, which they might afterwards follow. But the Master 
gave them no more instruction even when the whole of that day and a 
half of the following day on which the worship was to take place had 
passed. 

It was sunset and it was 7 pm. Seeing that the Master did not 
suggest to them anything more regarding the worship 
23 The prepare- and was sltt:ln g qmet 0 „ his bed, they washed dean a 
turn for the wor- rf ^ floor tQ the east G f his bed, brought the 

thlp collected articles and placed them there While he was 

at Dakshmeswar the Master sometimes worshipped himself with sandal- 
paste. flowers and other ingredients. Some of the devotees had witnessed it 
At last they came to the conclusion that on that occasion also be would 
worship the universal Consciousness and Its Power m the symbol of his 
mind and body or perform the scriptural worship of the s * lf “ J 
the Mother of the universe. It was therefore no wonder that th y 
should place the ingredients of the worship near the Masters bed m the 
aforesaid manner. Seeing that, the Master did not m any way d.ssuade 

them from domg^s ^ gradua „ y brought Incense was burnt and 
lamps were lighted and the room became mummed and 
24 The Master yjgj wlt b fragrance Seeing that the Master w 

sit silent sitting quiet, the devotees sat beside him, someamo 

sitting q . a( . bim WJth a concentrated mind 

them awaited his comman Mother of the universe 

and some others meditated on the ^ w£re thirty 

The room was thus compee ^ ’ seemed to be vacant altogether. 
Somr^ptsed that way. but the Master even then sat . 
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without himself beginning to perform the worship or asking any one of us 
to do it. 

The elderly devotees, Mahendranath, Ramchandra, Devendranath, 
Girishchandra and others, as well as the young devotees, 
were present Of them all, Girishchandra, the Master 
sometimes said, had a super-abundance of faith 1 Many 
of them were now surprised to see the Master take that 
attitude regarding the worship. But Ginsh had a 
different sentiment surging m his heart. It struck 
him that the Master had no need to worship Kali for 
his own sake. If it was suggested that be had a desire to perform the 
worship under the impulse of selfless devotion, why was he sitting thus 
quiet without doing so ? It did not seem so Might it not be then that these 
preparations were meant for the devotees so that they might be blessed 
•by worshipping the Mother of the universe in the living image of the 
Master’s person’ It was certainly that. Thinking so, he was beside 
himself with joy and, suddenly taking the flowers and sandal-paste that 
•were lying there before all, offered handfuls of them, at the lotus feet 
of the Master uttering ” Victory to Mother At this all the hairs of 
the Master’s body stood on end and he entered into profound ecstasy. 
His face radiating effulgence, his lips adorned with a divine smile 
and both his hands assuming the attitude of granting boons and freedom 
from fear— all indicated the manifestation of the divine Mother in 
him. These events occurred m such a short time that many of the 
■devotees who were near Girisb, thought that he saw the Master in ecstasy 
first and then offered flowers etc , at his holy feet over and over again, and 
•to those who were a little farther away it seemed that the luminous image 
■of the Devi suddenly appeared before them in the body of the Master. 

It is superfluous to say, that there was no limit to the joy of the 
26 The devotees devotees. Each of them managed to take flowers 
and sandal-paste etc , from the tray, and uttering a Mantra 
according to his liking, worshipped the lotus feet of 
the Master and filled the room with the repeated sounds 
of ‘Jai’ (Victory) Some time passed this way when 
the ecstasy of the Master came to an end and be was in a state of 
partial consciousness The fruits, roots, sweets, etc , collected for the 
worship were then brought before him and were given him to eat He, 
on his part, took a little of all those things and blessed the devotees so 
that their knowledge and devotion might increase Afterwards they took 
lus Prasada and sang the glory of the Devi and the greatness of Her name 
till late hours m the night 

*'*Four or five annas more than the sixteen annas making a rupee ", as the Master 
used to put it 


■worshipped the 
Master m that 
state of Bhava- 
.samadhi 
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27. The devotees’ 
direct experience 
of especial spiritual 
manifestation of 
the Master at times 
other than those 
religious festivals 


The devotees experienced a joy they had never felt before at this 
especial worship of the divine Mother that year, the memory of which has 
remained fresh m their minds for ever And whenever sorrows and 
miseries came and they became dejected, that serene face of the Master, 
brightened with a divine smile and his hands promising boons and freedom 
from fear, appear before them and remind them that they are all under the 
protection of the Divine. 

It was not only on especial days of religious ceremonies that the 
devotees experienced the divine power and the divine 
nature of the Master during his stay at Shyampukur. 
They had the opportunity of seeing the manifestation 
of that nature burst forth at any time on any day, which 
strengthened their faith in him as a god-man. However, 
like the events mentioned above, events of a similar 
nature did not take place before all and sundry. It was 
given to a few devotees to bear witness to them, which gave rise to the 
above-mentioned result in their hearts. They, in their turn, communicated 
them to other devotees with similar results This will be clear to the reader 
when we mention here a few events as examples 

We mentioned elsewhere certain things about Balaram Some of 
28 Balarim'slovc ^relatives became ill-disposed towards him because he 
and reverence for and his family bad contracted love and reverence for tbe 
the Master resent- Master. They had sufficient reason to be so. Firstly, 
ed by his relatives t h e y j le ij re hgious doctrines that were too narrow and 
they were too much given to the observance of external rites and cere- 
monies, according to the training and education prevalent in the Vaishnava 
families in which they were born. They could not, therefore, comprehen 
the liberal doctrine of the Master, for he had the firm conviction that all 
churches and denominations (as means for realizing God) are true, and 
he was not putting on any kind of external emblem of religion. Nor 
did they feel the need for any exertion towards comprehension They, 
therefore regarded Bahrain's liberal tendencies, acquired through tbe 
Master’s grace and company, as lack of and deviation from religiousness 
Secondly, wealth, respect, noble birth and other kinds of worldly superiority 
very often develop in man a peculiar kind of pride and egoism 
was , matter of p„d. .ad «Io.y to tie. to he,. been tan. • «* 
of the late Knshnaram Basu of holy memory It is superfluous .to i W* 

thev felt wounded at heart when they heard that Balaram forgot tha g 

Of the farndy -ad wen, at any 

to the M...« * D.ksh.ne.wa, to lean, f*”" „d 

ifledt tee. “ eyTe.r.b«lte! detuned to d.ssa.de b» » * 
from it. 



V. 12 (2) THE MASTER’S STAY AT SHYAMPUKUR 859 

Pride is generally seen to have recourse to dishonest means when 
29 They tried to honesty proves unavailing. Some of the relatives of 
prevent Bala t am Balaram were m that state of mind. When they found 
from coming to the that neither the high praise of the single-minded devotion 
Master ant j g rea t love for the chosen Ideal of Bhagavan Das 

of Kalna, and other Vaishnava “fathers”, nor the repeated reminders of the 
greatness of the family could dissuade him from going to the Master, they 
assumed an attitude of hatred towards the Master and did not even 
hesitate to calumniate him sometimes It must of course be said that they 
received their reports about the Master at secondhand and regarded him as 
devoid of single-minded devotion to his chosen Ideal, heterodox in matters 
of food and drink and customs and usages and antagonistic to the use of 
marks on the forehead and other emblems of the V aishnava religion. Be 
that as it may, seeing that this did not produce any effect, they at last 
brought various distorted accounts of the Master and Balaram to the ears 
of his cousins Nimai Charan Basu and Harivallabh Basu. 

The noble quality of kindness and the spirit of renunciation and 
dispassion which were prevalent in Balaram convinced 
ofBalaram him that estates etc, could not be managed properly 

without occasional recourse to cruel means , so 
he left his estate and other property in the charge of Nimat Babu. 
Although what he got from him as the income of his property was not 
always sufficient, he managed somehow his worldly affairs with it. He 
was also not physically fit to look after those things At one period after 
reaching youth, he became so ill of dyspepsia that he had to give up taking 
rice for twelve years at a stretch and live on barley water and milk. He 
spent a great part of that period at Pun for regaining his health. He then 
passed his time m Japa, worship, holy company and paying daily obeisance 
to the image of the divine Lord and so on. He had thus opportunities for 
being well acquainted with whatever good or bad there was in the 
Vaishnava community Shortly after, he came to Calcutta on some business 
and met the Master. We have already given an indication of how his 
life changed day by day by virtue of his living m his holy company. 

Balaram had to come to Calcutta for a few weeks at the time of 
31 Bahrain came the marriage of his "Sldest daughter His peace of mind 
to Calcutta and during his full eleven years’ life at Pun was not other- 
luckiiy met the wise disturbed His cousin Hanvallabb Basu purchased 
MastcI the house at 57, Ramkanta Basu Street, shortly after 

that event. His father and cousins secretly consulted together and 
asked him to live in that house, lest Balaram should renounce the 
world on account of his intimate relation with the holy men at Puri, 
Deprived of the sacred company of holy men and the daily visits 
to the temple of Sn Jagannath, he felt dejected and came to live m 
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32 B a I a r a m's 
cousin Hanvallabh 
came to Calcutta 


Calcutta with a heavy heart. He seems to have intended at first to go 
back to Puri somehow or other after a short stay ; but he completely gave 
up that resolve when he met the Master and arranged to live permanently 
in Calcutta. Now he would feel much worried from time to time, lest 
Hanvallabh Babu should ask him to vacate that house or Nimai Babu 
should call him to Kothar to look after the estate and other property and 
thus deprive him of the holy company of the Master. 

Anxious thoughts sometimes foretell future events. This held good 
of Balaram now. His apprehension came true. At the 
secret instigation of his relatives, both his cousins sent 
him letters hinting that they were displeased with him. 
And the news that Hanvallabh Babu would soon come 
to Calcutta and stay with him for a few days with a view to settling 
-some important matters in consultation with him also reached him duly. 
Although the soul of Balaram was not distressed on that account, since he 
felt that he had done nothing wrong, nevertheless he was dejected lest the 
force of circumstances should take him away from the Master. After a 
great deal of anxious thought he at last came to the conclusion that 
he would not leave the Master behind during his illness and go else- 
where even though his cousins decided against him. Hanvallabh Babu 
came to Calcutta in the meantime Balaram made every arrange- 
ment to ensure that his cousin had no trouble or inconvenience 
-during his stay with him He then remained firm in his own resolve, 
and without fear or anxiety continued visiting the Master openy 

every day , „ , . . 

The face is the best mirror of the mind The Master understoo 
that there was a struggle going on in Bahrain's mind as 
soon as he saw his face when he came to him on the day 
Hanvallabh Basu came to Calcutta. The Master looke 
upon Balaram as very much his own ; sympathizing with 
his trouble, the Master called him aside and putting a 


33 The Master 
desired to see 
Hanvallabh out of 
.compassion for 
Balaram 


number of questions to him, came to. know everything about the situ anon 
and said at last, “What sort of man is he 7 Can you bring h 
day’” Balaram replied. "As a man he is very good, sir learned, mtelhgen, 
magnanimous and charitable, he gives a lot and ,a evoted sou, . : o * 
only defect is the one that the rich generally suffer from, namely he 
little too credulous. He has guessed something from others v ^ 
case He is displeased with me, only because come ^ h . d 

know if he would come here at my request. The Master said, 

^ Hanvaijabb Hc sa , d 
Girish came and agre g time when we ,ust stepped 

‘is-ssL*- - - -i— - *■ - 
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to Calcutta. Therefore it is not at all difficult for me to do it. I’ll go to- 
see him this very day.” 

Girish came next day with Hanvallabh Babu at about 5pm. 
,, „ , , , and introduced him to the Master saying, “ He is 

34 Gtrish brought _ 

Hanvallabh to the Hanvallabh Basu, my boyhood friend. He is the Govern- 
Master His ideas ment pleader at Cuttack. He has come to see you.” 
were changed com- The Master welcomed him lovingly, seated him close 
pletely by the Mas- t0 him and said, “I heard of you from many people 
tet s behaviour anc j had a desire to see you ; I had again a fear lest you 
should have a calculating intellect. (To Girish) But I now see it is not so. 
(Pointing at Harivallabh) He has the simplicity of a boy. (To Ginsh> 
Do you notice his eyes "> One can never have such eyes if one’s heart is not 
full of devotion (Touching Harivallabh suddenly) O yes 1 you seem to be 
very much my own; with you I don’t feel like keeping ‘my distance” 
Hanvallabh bowed down to the Master, took the dust of his feet and said, 
” That is your grace.” 

Girish said, “ It is natural that he should have devotion for the Lord, 
for, he is born m a family of noted devotees. People think so highly of the 
devotion of the late Knshnaram Basu that he is considered worthy of being, 
remembered every morning when they take the name of pious souls The 
fame of his piety has brought glory to this part of the country Who would 
have devotion if not they who are born m his family f ” 

There arose thus a discussion on the devotion to the divine Lord. 
The Master was speaking vanously to those present about the fact that 
the supreme achievement of human life was to have faith in God, devotion 
to Him and absolute dependence on the divine Lord, when he entered 
into ecstasy. When a little later he regained partial consciousness, 
he asked one of us to sing a devotional song and explaining in a 
low voice its import to Harivallabh was in deep ecstasy once more- 
When the song came to an end, it was seen that two or three 
young devotees also were in a trance. And, completely charmed 
with the Master’s words that touched everyone's heart, Harivallabh 
shed tears of love. He took leave of the Master on that occasion some time 
after it was dusk. 

While we were at Dakshmeswar, we very often saw the Master 
35 Why tic cleverly touch a new-comer in the course of conversa- 
Master touched tion when he began arguing against bis doctrine, or any 
persons in course one else who came in a mood of antagonism against him 
of conversation, its on accoun t of some reason or other, and saw that 
they accepted his words thenceforward. Of course, 
he behaved that way only with those he felt pleased to see. One day be 
told us the reason of it of his own accord. He said, “ Under the influence 
of egoism, the feeling that they are in no way inferior to anyone, people do 
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not easily like to accept others’ words As soon as they touch the Being 

who resides within it (his body), that tendency loses its force, that egoism 

cannot raise its head again on account of His divine power, even as a 
snake, touched with a particular herb at the time of raising its hood, bends 
its head low. That is why I cleverly touch their persons during talks 
with them.” 

The above-mentioned words of the Master came to our mind on 
seeing Harivallabh Babu take leave of him with reverence m his heart and 
in an attitude completely contrary to that he bad before The thought, 
it is needless to say, that Balaram was doing something wrong in visiting 
the Master was never again seen to cross the minds of his cousins 

As the physical condition of the Master grew worse during his stay 
36 Increase in at Shyampukur, the number of people coming to see 
the number of cfe- him and attain his grace increased daily Householder 
votees, the Master devotees like Harish Chandra Mustaphi and young 
pointed out to <] evotee5 jjkg Sarada Prasanna Mitra (who became after- 

tuem their paths ot - 

Sadhana The pos- wards well known m the order of the devotees of 
tures fit for the Sri Ramakrishna as Swami Tngunatita), Manindranath 
meditation on God Gupta and many others saw the Master here for the first 
with and without time. Again, although many like Swami Abhedananda 
forms had paid a visit or two to Dakshineswar, it was here 

that they got the opportunity of coming mto intimate connection with him. 
The Master observed their nature and past impressions and guided them ac- 
cordingly along the path of Sadhana where either pure devotion or devotion 
with discrimination between the Real and the unreal predominated. He 
never missed an opportunity to give them instruction m secluded places and 


urged them to go forward on those paths The Master, it is known to us, 
was one day teaching a young man various kinds of sitting and other bodily ' 
postures fit for the meditation on God with forms and on God without 
forms Sitting in the posture of Padmasana, placing on the palm of bis left 
hand the back of his right, taking both the hands in that posture to bis 
breast, shutting his eyes, he said, “ This is the best posture fit for all kinds 


of meditation, on God with forms ” And remaining seated in that posture 
of Padmasana, placing his right and left bands on his right and left knee 
respectively, bringing together the tips of the thumb and the forefinger 
of each hand keeping all other fingers straight and steadying bis eyes 
between the eyebrows, he said, "This'is the most commended posture for 
the meditations on God without forms ” Scarcely had the Master said those 
words when he entered into ecstasy and, bringing the mind forcibly down 
shortly afterwards to the plane of normal consciousness, said, “ No more 
can be shown; as soon as I sit in that posture, the mind becomes absorbed 
, „ = iri pcstasv • the vital airs within the body go upwards and the 

^TSe throat receives hurt; the doctor, therefore, has especially 
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•enjoined that there must not be any ecstasy ” The young man became 
very sorry and said, “Why did you demonstrate all those things? I did not 
want to see them." He replied, “That is true, but can I do without 
demonstrating or expounding a little to you ? ” The young man was surprised 
at those words to think of his infinite grace and the great inclination of his 


37, Many were 
attracted to the 
Master to see the 
sweetness and uni- 
queness of all his 
actions 


33 An example 
Upendra, a sub- 
judge 


mind to ecstasy. 

There was such a unique sweetness m all the actions of the Master 
that many new-comers were simply overwhelmed with 
them. We mention below an event as an example. We 
heard the event from Atulchandra Ghosh, the great poet 
Grishchandra’s younger brother, who had exceptional 
love for his friends, We shall try to record it m his own 
language as far as possible : 

Upendra 1 was an intimate friend of mine; he was a sub-judge 
living away from home. After my acquaintance with 
the Master I wrote to him, ’When you come next, I 
shall show you a wonderful object.’ He came during the 
Christmas holidays and reminded me of that I said, ' I 
thought of introducing you to Sri Ramaknshna Paramahamsa ; but he is 
now ill and staying at Shyampukur, doctors have forbidden him to talk ; 
you are a new-comer ; so, how can I take you there ? ’ That day passed. 
Another day, Upendra came to see my brother (Girishchandra) when there 
arose a talk about the Master. My brother said to him, * Why don’t you 
go with Atul some day and see the Master’’ Upendra said, ‘He has 
been telling me for the last six months that he would take me there ; but 
when I came here and reminded him of it, he said, it would not be 
possible now.’ I heard these words and said to my brother, * Even we are 
not always allowed to go in now; how can I take a new-comer?’ My 
brother said, ‘ Any way take him once ; that done, the Master will show 
himself to him and love him if he is lucky enough ' 

" Later, one afternoon I took Upendra there. The Master’s room 
39 Upendra came was P acked with an audience sitting on two long mats 
spread on the floor, reaching up to his bed and various 
kinds of useless talks were going on — talks on painting 
(for, the painter Annada Bagchi was there on that day), 
on melting gold ’ in the goldsmith’s shop and so on. We 
sat for a long time, but there was not a single word except 
words of that nature I thought. ‘ 1 have brought this new-comer here today 
and it is this very day that all kinds of useless talks are going on ! What an 


to Shyampukur, 
His experience at 
the Master's loving 
behaviour with 
him 


1 Utscndra Nath Ghosh, He was related to Bbupendra Nath Basu of 
Shyambarar 

’The Master sometimes told us an amusing story of the dexterity of goldsmiths m 
stealing gold and stiver. Atul Babu referred to that story here The story is this A man 
came to a goldsmith’s shop with a lew fnends m order to sell an ornament and saw an old 
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idea about the Master would he (Upendra) carry with him’’ I felt 
extremely diffident on thinking so. I was looking at him at intervals with 
apprehension. But, whenever I looked at him, I saw m his face an evident 
expression of pleasure as if he was enjoying those talks quite well I then 
asked him by a sign to leave, but he signed back to me to wait a little 
more. I gave him such hints twice or thrice when he rose and came up 
to me. I then asked him, * What were you listening to so long ’ What 
is there to listen to m these talks ? Do we call you simple without a 
reason ’ ’ We used to call him so because he had a tattooed mark on his 
forehead. He replied, 1 Oh ! no , it was nice to listen to. I only heard 
of universal love before ; but never saw it manifested in anyone I have 
experienced it today in him (che Master) when I saw him making merry on 
trifling topics like that with all atound But I must come once again , I 
have three questions to ask ’ 

“ I took Upendra with me the next morning. There was practically 
none with the Master then Only one or two attendants and Sri Malhck, my 
brother-in-law, were there I said to Upendra over and over again before we 


goldsmith who had his whole body decked out with marks of sacred coloured earth or 
sandal-paste, his head with a tuft of hair and lus neck with strings of beads He was sitting 
outsiders house and taking the name of Hari m a very profound mood. Hm three orfoar 
assistants put on similar marks and beads and engaged themselves m making various ki.ds 
ofiewels inside the house Seeing the Sattvika dress and ornaments of the old goldsmith 
ani hTs assistants, that man and his friends thought that they were rchgious people and th t 
“ey would not cheat them They then placed the jewel they come to sell, before the 
old goldsmith and requested him to ascertain its enact pnee ~°ted the 

lovingly and asked an assistant to prepare a smoke of tobacco for them He then te n «ic 

stress rsrs-Zi. 

meSd^oTd into the pot filled with water before him and appropriated it to themselves 


respectively; were „ religion the new-comers smoked tooacco 

with their devonon .°" d k St Tn« then had the melted gold weighed, took its price and 
suspecting any toui men 

’ZS&SSSSS&e 

met 


:o the Master vanous co^l^ lovmc devotee After fivtnjj 
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started, * Ask him personally what you have to ask ; you will then get 
answers to your satisfaction , don’t ask these questions through anybody 
else ’ But he was of a bashful nature , he happened to do exactly what I 
told him not to do , he put the questions through Mallick The Master 
gave answers which, I understood from the expression of Upendra's face, 
were not to his satisfaction I then said to him in whispers, ‘ It is bound to 
be so , did I not tell you again and again to ask him personally what you had 
to ask 7 Why don’t you put questions personally 7 Why have you engaged a 
pleader to hold a brief for you 7 ’ 

“ He took courage and put personally to the Master one question, 
40 God is both * Sir, has God f° rnls or has He not 7 And if both, how 
with forms and can two such contradictory natures be m Him at the 
without forms, just same time 7 ' The Master answered immediately, * He is 
like water and ice both with and without forms — like water and ice.’ 
Upendra had taken the science course at college , so, that example given by 
the Master was to his entire satisfaction He was pleased to get that 
answer which he understood with the help of his knowledge of science. He 
asked that one question and refrained from asking two others, bowed down 
to the Master and took leave of him. When we came out, I asked him, 
‘ Upendra, you said you had three questions ; why did you put only one and 
come away ' 7 He replied, ‘ Don't you understand ? All the three questions 
of mine have been solved by that one answer at once.' 

“ Brother Ram, 1 perhaps you remember, used to take an early meal 
j at home at that time and come very often to the Master 

noycd at brother wlt * 1 a sma ll bundle containing his office dress. He 
Ram’s words spent an hour or two there before he changed his dress 

and went to office When the Master was answering 
Upendra's question, he came suddenly to that room while he was putting 
on his office dress and heard those words of the Master As soon as 
we came out brother Ram ventured to say, 1 Brother Atul, bring him 
(Upendra) here , the Master's answer to his question will be too difficult 
for him to understand He will have to read this book 2 of mine m order 
to understand the Master’s words ' I was annoyed at those words and did 
not hesitate to say, ‘ Is it not a fact, brother Ram, that you have been 
coming to the Master for the last seven years, long before we saw him ? Ah I 
And you say he will not understand the truth from what the Master has said 
and will understand it through the perusal of your book’ What the Master 
could not make clear, your book will I What a queer idea > But if you want 
to give Upendra your book to read, you may do so , that is a different 
matter.’ Brother Ram became a little embarrassed and handed over the 
book to Upendra ” 

1 R'inichandra Datta 

’ TaUuspreianka by Ramchandra Datta. 
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CHAPTER XII— SECTION 3 

THE MASTER’S STAY AT SHYAMPUKUR 


WHILE he was staying at Shyampukur, one day the Master had a 
1 The Master w °nderful vision. He saw that his subtle body came 
saw the sore m his out of his gross body as it was strolling hither and 
body It was caused thither in the room, and he observed that its back was 
by his taking on covered with sores, especially where it joined the throat. 

ofothers' sms” Its won ^ ere ^ at t ^ le cause of such sores, when the divine 
result Mother of the universe explained to him that people 

had committed various evil deeds and had becoine, pure 
by touching him , the burden of their sms was thus transferred to him 
and consequently he had sores in his body. We had heard the Master 
say sometimes at Dakshmeswat that he was not afraid to be born lakhs 
of times to do good to living beings It was, therefore, no wonder that 
he should joyfully speak of it to us without being at all affected by that 
vision We were charmed to remember and discuss his infinite grace. 
But the devotees, especially the younger ones, took particular care to see 
that no new-comers should bow down to him and touch his feet till he 
regained his former health. And some of the devotees, again, thought 
of their unrestrained early lives and determined that they would not any 
more touch the holy person of the Master. But some rare persons like 
Narendra engaged themselves m the inquiry and research into the matter 
when they got this clue to the truth of the doctrine that one could 
voluntarily take upon oneself the results of actions done by another — a 
doctrine which is fundamental to the Christian, Vaishnava and some 
other faiths. 

Ginshchandra observed the attempt at preventing new-comers from 


2 The devotees visiting the Master and said, “ There’s no harm trying, 
laid down restnc- but it is not possible ; for, that is the very purpose of the 
tions with regard Master’s advent" Although perfect strangers could be 


to new-comers prevented, the new-comers known to the devotees, it 
was afterwards seen, could not be So, it was settled, that no one unknown 
to any devotee should be allowed to approach the Master And those 

who were known should be told beforehand not to bow down to him and 

touch his feet The violation of this rule too was allowed from time to time 
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when some perfect strangers were seen to have very great eagerness in 
the matter. 

There took place a funny incident with regard to that rule. While 

the Master was at Dakshmeswar, on one occasion he 

3 _ An actress saw went t0 WI tness a certain religious drama staged ra the 
the Master with the ” 

help of Kalipada theatre managed by Girishchandra and praised the actress 
who acted the hero's part That actress had the good 
fortune to worship the feet of the Master while he was in an ecstatic 
mood at the end of the play. Since then, she looked upon him as God 
Himself and adored him accordingly. She was seeking an opportunity of 
seeing him again. She became now very eager to see the Master once 
more when she heard of his serious illness As she was acquainted with 
Kalipada Ghosh, she entreated him importunately and placed her entire 
reliance on him in that respect. Kalipada was a follower of Girish in all 
matters and did not believe that the Master’s illness would increase if an 
evil-doer became repentant and touched his holy feet, as Kalipada was con- 
vinced that the Master was the Incarnation of the age He, therefore, had 
no fear or hesitation m taking that actress to the Master. He took counsel 
secretly and one day dressing her like an European gentleman, as “ young 
Bengal ” used to then, came with her at dusk to the Shyampukur house 
where the Master was staying He introduced her to us as a friend of his 
took her to the Master and told him who she really was. None of us was 
in the Master’s room at that time and Kalipada had, therefore, no obstacle 
to overcome. Knowing the actress had come m that dress to throw dust 
m our eyes, the Master, fond of merriment, laughed Pleased with her 
faith and devotion he praised her courage, strategy and reverence. He gave 
her a little spiritual instruction that she might have faith in and reliance on 
God and bade good-bye to her soon afterwards. She shed tears of joy and 
repentance, touched adoringly his holy feet with her head and went away 
with Kalipada. We came to know of this afterwards from the Master and, 
seeing that he was joking, smiling and expressing joy on account of the 
trick played on us, we could not be cross with Kalipada. 

Although the faith and devotion m the hearts of the devotees 
increased by leaps and bounds owing to the Master's 
company and the services they rendered to him, there 
arose now a possibility of their minds running along a path 
which was not only full of dangers but led m a direction 
^ _ opposite to that of spirituality. The temporary surgmgs 

of emotions now became dearer to them than austere renunciation and 
difficult self-control. The devotees could not understand that such 
sentimentalism, sweet as it was, could not impart to them the power of 
winning victories over lust, anger, and hosts of the other enemies of man, 
if it did not rise from the depth of renunciation and self-control. There 


4, The cause of 
"the increase of 
sentimentalism 
amongst the devo- 
tees 
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were several causes that produced this sentimentalism. The first of the- 
causes was the ordinary human trait of having recourse to easy paths- 
and objects. While man practises religion, he wants to conduct his life 
in such a way as will enable him to hold on both to God and to the world,, 
to enjoyment and to renunciation A few rare fortunate persons only 
regard them as of contrary natures, like light and darkness and do not fall 
into such errors They understand that those two cannot be harmonized 
without the risk of compromising the ideal of renouncing one’s all for God- 
realization. Those who want to achieve the impossible feat of keeping 
close to both the shores take out their life’s boat just a little away from this 
shore of the world, resolutely discard all thought of farther journey and he 


at anchor there for ever. The Master, therefore, tested variously everybody 
as soon as he came to him and ascertained whether he " lay thus at a safe- 
anchor ” or not. If he knew that he was doing so, he would reveal to him 
as little of the ideal of renunciation for the sake of God as he could accept.. 


This was the reason why his teachings differed with different persons 
according to their fitness; he gave different kinds of instruction to his 
devotees with families and to young disciples. That was the reason why, 
he said, while he gave instruction to people in general, that devotion as 
expounded by Narada and the singing of the name of Han were alone 
efficacious in the Kaliyuga The study of religion and the scriptures 
became so obsolete amongst the public at that time that it was doubtful 
whether one in a hundred understood the meaning of the phrase devotion 
as expounded by Narada ’’. People did not know that the renunciation 
of one’s all out of love for God also had been taught by Narada.. 
It was therefore no wonder that, prompted by their weak nature, the 
ignorant devotees of the Master would sometimes fall into the error 
of clinging to both the lives, the worldly and the spiritual, and 
of regarding the increase of sentimentalism as the acme of religious- 


^Again ^ another cause leading the devotees to that error probably 
Z M no. ... .h. very ta Urn » winch ,h. « «*» 

Item of the Master was established, for bis austere self-control and 
emotionalism Jong before we w£nt t0 bjm But the greatest 

penances ^ ^ when Ginshchandra gave his spiritual power 

of ,ts ca __ P Mastgr and< fuUy convinced t bat he was the incarnation 
of attorney 0 £ bls VOIce to one and all with grea 

of the age. was preaching P had ^ ^ regarding the 

10 y and enthusiasm Aftbougn ma > r( , vea hng it For the Master 

£«.« «» «< -»» “ <“ r 

had been warning them ople wou ld come to know him 

for his passing away when hchandra . s mind was made of 

as an incarnation of boa. 
a different stuff. 
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He could never in his hfe conceal any thought or action of his, good or 
bad He, therefore, could not obey that interdict of the Master. He 
-forgot the fact that his keen intelligence, his life full of various events and 
his heart surcharged with infinite zeal and faith, enabled him to understand 
-the unlimited influence of the Master's extraordinary power and helped 
him to surrender himself to him completely So he invited one and all 
quite indiscriminately to do what he himself had done. Neglecting, there- 
fore, the necessity of personal effort, devotional exercises, renunciation, 
austerity, etc , and uttering the cheap shibboleths, “ We have given him 
-the power of attorney", “We have surrendered ourselves to him ”, and so 
on, people came to regard the realization of God as easy of attainment. 
Ginshchandra’s infinite love for the Master could have prevented his 
.preaching it, had not his intelligence told him that He who had assumed a 
body to arrest the decline of rehgion prevalent for a long time and to set 
the wheel of religion moving anew, and who was undergoing voluntarily the 
miseries of birth, old age, etc , in order that the Jivas suffering from all 
the " three miseries " 1 might find a refuge m him, could not possibly pass 
-away before his desired work was completed He was. therefore, not to 
blame if he invited people to take refuge m the Master and to have peace 
•and divine bliss like himself. 

The intelligence of many elderly devotees like Ramchandra was 

5 Ramchandra then overpowered by the keen intelligence and argumenta- 
followed mGinsh's tion of Ginshchandra Ramchandra, we have said 
footsteps and before, was born in a Vaishnava family. It was there- 
tned to outdo him f ore n0 W onder that he should truly take the Master 
to be Sri Krishna and Sri Gauranga But he had observed a certain amount 
■of restraint regarding the matter before Ginsh preached his ideas about 

’ "the Master, which served like adding fuel to the fire of his zeal He 
did not, however, stop with merely preaching that the Master was an 
incarnation of God, but indulged in speculation as to the identities,, of 
particular devotees of the Master in his previous incarnations as Gau- 
ranga and Krishna And those, it is needless to add, who experienced 
■bodily changes and sometimes lost normal consciousness on account of 
temporary surges of sentimentalism occupied a high spiritual rank m his 
judgment. 

While the devotees allowed themselves to be earned off by the 

6 Vijayknshn cutrent sentimentalism, thanks to their firm conviction, 

-Goswarm „„ cd that the Master was the incarnation of the age, Vijay- 
the flame krishna Goswami came from Dacca to see the Master 

and declared before all without any reserve how, at the 
time of meditation in his room at Dacca, the Master had appeared there 

' Namely, due to the soul’s association with the body due to other creatures like 
■tigers, snakes, etc , and due to natural agencies, such as lightning, flood, etc.— Tr 
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physically before him and how Vijay touched 1 his body and limbs This 
“ d * h, « h ""<“*»”»« . w,ld fce. Five „ L of,h"Xj e * 
. “ changes and to lose pern.1 eonsci oosn.es 

.oon as they listened to devotional music etc They gave up the 
royal road of common sense and reason and domination between 
the Real and the unreal and were getting themselves habituated to the 
morbid attitude that anything might be brought about at any time by virtue 
o the divine power of the Master and were living on the tiptoe of such 
expectations. 

When this unhealthy sentimentalism was being regarded by the 
Narcndra’s e f. devotees as the acme of religious life, it could not escape 
the notice of the sharp-witted Narendranath, to whom 
the Master always gave the highest place amongst the 
devotees, that this kind of mmd was as good as 
useless compared with renunciation, self-control, single- 
minded devotion, etc , and that there was a possibility 
of great danger in future if it were given a free 
rein. Narendra tried to explain it to them and save 
The question may arise, why was the Master indifferent 
even though he saw the possibility of the devotees' going astray? 
It may be said m reply that he was not so ; but knowing that genuine 
emotion freed of all artificiality was one of the paths leading to the 
realization of God, he was seeking a favourable occasion to guide them’ 
on that path by observing who among those devotees were actually 
fit for it. For, we heard him say time and again, “Nothing comes about 
but at the proper time, however much we may wish for it , " “ Success 
has its own time;” “ Everything ( awaits the right time” Again, who 
knows that he was not observing Narendra m bis crusade against that 
error of the devotees and was waiting for the result of his efforts? 
Or, it may be that it was his intention to make Narendranath 
the instrument in the matter and have the corrective administered 
through him. 

Thinking that the circle of young devotees possessed of firm bodies 
an d determined minds could easily understand bis words,. 

8. Sentimental- . .i_ „ 

ism is of little Narendra adduced reasons and arguments against tins 
value, as It does not growing tide of sentimentalism He said, “The senti- 
produce a perma- men talism that does not produce a permanent change 
nent change in life m jj Uinan hfg but makes man eager to realize God at one 
moment but at the very next has little power to make him ^sistfrom 
seeking lust and gold has no depth and is. therefore, of little value m life. 
Though under its influence some might shed tears and experience horripd - 

tion Ld other bodily changes or even a temporary withdrawal of normal 

‘ IV. 5. 
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consciousness, it is, I am perfectly convinced, produced by nervous 
weakness. A man should by all means eat nutritious food and take the 
help of a physician if he cannot suppress it through the exercise of his 
will-power.” 

Narendra added, “There is much of artificiality m those bodily 

9 There is very changes and the absence of normal consciousness. As 
often artificiality our control over ourselves grows firmer, our real 
in tears, horapila- genuine sentiments go deeper. It is in the lives of very 
tion and other rare p erS ons that spiritual sentiments become so power- 
bodily changes f u j as t0 assume the form of tidal waves, overflowing 
even the firm dam of control, and manifest themselves as bodily changes 
and temporary cessation of normal consciousness. Foolish men cannot 
understand this and reverse the process , the depth of spiritual sentiments, 
they think, is attained as the result of those bodily changes and that 
loss of normal consciousness. They, therefore, make efforts that those 
effects might soon happen to them. That will and effort of theirs 
develop gradually into a habit and weaken their nerves increasingly 
as days pass on, so that in course of time those changes come on 
them at the slightest appearance of a sentiment. Consequently, they 
become insane or afflicted with a chronic malady by indulging freely m 
them. In trying to practise religion, eighty per cent of people turn cheats 
and about fifteen per cent mad; the remaining five only attain the 
immediate knowledge of the infinite Truth and are blessed. Hence 
beware " 

We could not at first take those words of Narendranath to be true. 

10 Narendra’s ® ut we had to do so when shortly afterwards it was 
■words earned revealed, by chance, that one devotee sat m seclusion, 
weight when the singing verses that gave rise to such sentiments, delibe- 
behaviour of cer- rately trying to induce corresponding bodily changes m 
tain devotees was himself ; that another had practised earlier that kind of 

charming dance which a particular devotee had been 
seen to perform at the time of the partial withdrawal of normal consci- 
ousness during trance and that a third person, soon after seeing the 
beautiful dance of the second person, started dancing similarly in 
trance. Again, observing that a devotee had trances more frequently 
than before, Narendra convinced him m private of his folly and requested 
him to practise the control of sentiments and eat comparatively nutritious 
food, and as the result of doing so for a fortnight, he acquired 
health and self-control to a great extent. When many saw these facts 
demonstrated before their very eyes, they bad to believe m Narendra’s 
words and no longer regarded themselves unfortunate because they did 
not have bodily changes and cessation of normal consciousness like the 
other devotees 
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when he scented the slightest 


H Narendra ar fluments only, but, 


.mho,,,,,, “ ’™ *« *lkt« 

“ de- d en >!» t.u y L. tile . presence ° f and the 


fun of it " qc j , 

mons ” and "women * * e felc embarrassed and humiliated. Again 
fends- h f would «« t le of man’s imitating the gestures’ 

no at .» ^ Nirendranath - the hon among men, could 

not at all put up with the idea that, because a man had come forward 

in/ raCt 'w T he Sh ° U!d glV£ UP h ‘ S V,rtl ' ty - se lf-«e«ion and his 
indomitable search after truth and should, instead, confine himself to 

imitating the gestures of women, to the singing of Vaishnava lyrics and to 
weeping„ He, therefore, seno-comically called those devotees “Siva’s 
demons' who took to the virile form of Sadhana and had devotion 
tempered by the discrimination between the Real and the unreal, meknam- 
ing those of the opposite nature the ” women friends " of the Lord 

Narendranath could not rest satisfied simply by effecting a breach m 
12 His efforts to ^e circle of sentimentalism with his reason and sarcasm. 

He was fully convinced of the fact that mere preaching 
did not produce its effect till a new mental attitude could 
be substituted in its place and made great efforts towards 
that He gathered together the young devotees during 
his leisure, sang together with them devotional songs that awakened in their 
hearts the idea of the transitonness of the world, renunciation and devotion 
to God, and thus- tried to keep burning in their hearts the flames of those 
sterling spiritual qualities Coming to see the Master, many returned 
shedding tears because there was roused in them strong detachment and 
love of God as the result of their listening to the songs, hymns, etc , sung by 
Narendra in his sweet voice — E g , 

“ O heart, do you hold this culture so dear to you 7 
Ultimately all that will return to dust! ” 


establish true re- 
nunciation and love 
fot God in place o£ 
sentimentalism 


“O Thou, the sea of nectar who art concentrated Bliss and 
Consciousness, life overflows with joy when we smg Thy name.” 
*■ * * • 

“ l am neither the mind, nor the intellect, ego or the mind-stuff, 

I am neither the ears and the tongue, nor the nose and the eyes. 

I am neither ether and earth, nor fire and air, 

I am Siva, Bliss and Consciousness absolute.” 
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13. 

Trill be similar to 
•that of the Master 
if one loves him 


Again, he would narrate the stones from the life of the Master 
One’s life regarding the Sadhana brought about by his profound 
love of God, or he sometimes revealed his glory m a way 
that amazed the disciples Or, at other times, he would 
quote passages from The Imitation of Christ and say, 
J ‘ The life of anybody who will truly love the Lord will be perfectly moulded 
in His pattern. Therefore, whether we truly love the Master or not 
will be best proved by this fact.” Moreover he reminded us of the 
Master’s saying, “First, tie the non-dual knowledge in the corner of 
your cloth and then do whatever you like." He then explained to us 
that all his emotionalism arose with that knowledge as its basis The 
-devotees must, therefore, make efforts to attain the said non-dual know- 
ledge first. 

Narendra encouraged them very often to examine new truths first 
14 Natendra's an< * £ ^ en acce P t them Hearing that one’s physical 
-endeavour to make ailments could be cured with the help of the concentra- 
the devotees cnn- tion of the mind, he, we remember, gathered us together 
accepting anc j engaged us in that practice in a room with its 
doors closed to remove the physical^ disease of the 
Master. Again, he always tried to see that the devotees kept themselves 
aloof from irrational observances. The event mentioned below may be 
cited as an example. 


cal in 
new truths 


Mahimacharan Chakravaru's house was situated opposite the place 
15 M a h i m where the southern part of the Man pond met 
Chakrav arti’s the Kasiput Road. He was adorned with many good 
hankering for qualities but he was ever eager to pass himself off as 
greater than he actually was He did not, it seems, even 
hesitate to have recourse to falsehood if that would fetch him . honour. 
This anxiety, that people should regard him as wealthy, learned, intelligent, 
religious, generous and possessed of all other good qualities, regulated 
-each action of his life and sometimes made him a laughing-stock too. 
Once Mahimacharan started a free school and called it ” The Educa- 
tional Section of the Institute of the Oriental Aryans” (Prachva-arj a- 
siksha-kanda-panshat). He called his only son by the name of “ The holy 
face of one having the moon on his head ” (Mrigankamauh-putatundi) ; 
he had a deer which he called Kapinjala after the name of that 
anchorite. For, did it become a scholar like him to call things or persons 
ty short, simple names ? He had a collection of vanous English and 
Sanskrit books. When we became acquainted with him, one day we 
went to his house with Narendranath and asked him, “ Have you, Sir, 
read all these books?" He humbly assented in reply. But Narendra 
brought out some of those books the next moment and, finding that their 
leaves had not even been cut, asked the reason for it. He replied, ” Do 
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rZrn lu b r i Pe ° P ! e t00k the b00kS after 1 had read £hem did not 

these t T’ aVS Iht thESe b00ks agam and placed them w.th 
these I don t allow anyone to take out books from here any more " But 

Narendra discovered in a short time that none of these books had their 
leaves cut. Narendra was, therefore, certain that he kept those books only 
with a view to passing himself off as a great scholar and adding to the 
beauty of the house. 

At the time when we became acquainted with him, Mahimacharan 
16 The tiger-skm introduced himself to us in the course of conversation 
of Mahima who as a spiritual aspirant on the path of knowledge. He 
posed himself as a US ed t o visit Dakshineswar many years before the 
man o nowledge <j evotees 0 f c a ] Cucta went to t ]j e Master, and on certain 
days of religious festival, placed a tiger-skm under the Panchavati, put on 
ochre-dyed clothes and Rudraksha beads, took his one-stringed musical 
instrument and sat for Sadhana with great pomp He hung the tiger-skm 
on a wall in a corner of the Master’s room when he returned home This 
was enough for the Master to understand the man For, asked one day 
whose that skin was, the Master said, “It has been kept here by Mahima 
Chakravatti Do you know why ’ People will see it and ask me whom it 
belongs to ; and when I mention his name, they will consider him to be 
a very big Sadhaka ” 

When there was a talk on initiation, Mahimacharan sometimes said, 

“ The name of my Guru is Agamacharya Damaru- 
vallabha.” Again, he said at other times that he had 
also been initiated like the Master, by Tota Puri, the 
itinerant Paramahamsa. “ I met him ”, said he, ” at a certain place 
when I went on a pilgrimage m the western part of the country and got 
initiated. He has asked the Master to live his life as a devotee and '■ 
instructed me to live in the world as a Sadhaka on the path of knowledge. 

It is superfluous to add that the truth of his words was known only to 
himself and to Him who knows all hearts 

The only Sadhana one saw him practise was the uttering of the 
Pranava with his voice in unison with the note of his 
one-stringed instrument, together with “shouting” a 
verse or two from books like the TJttara Gita at intervals 
He said that it was the discipline according to the eternal 
path of knowledge , no other discipline was necessary if one practised it- 
This itself would awaken the coiled power and one would see God. The 
holy image of Sri Annapurna was installed in Mahima Babu s house an 
it seems, the annual worship of Sri Jagaddhatn used to be performed 
It is inferred from these facts that he was born mji Sakta famw 


17. Mahima 
charan’s Guru 


18 The religious 
Sadhana of Mahi- 
xaacharan 


JfeMemed tThave followed the method of the Sakta Sadhana in « rtj 
hter part of his life For, while he drove m a small buggy, he was he- 
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19 Mahima- 
cliaxan at Shyam- 
pukur 


at intervals to cry out, “ Tara, That Thou art, Thou art That,” He 
had a small estate the income from which was sufficient to satisfy his 
worldly needs. 

Mabima Babu came to visit the Master on two or three occasions 
during the Master’s stay at Shyampukur On those 
occasions after enquiring about the welfare of the Master, 
he came and sat down in the room that was intended for 
all people, and practised Mantra in unison with his one- 
strmged instrument and, while he was doing it, talked at intervals on 
religious subjects to others. Charmed with his personal beauty enhanced 
by the ochre cloth he put on, his gigantic corporeal frame and the glamour 
of his words, many used to put spiritual questions to him. The Master also 
sometimes said to him, “ You are a scholar , please go and give them 
(all present) some instructions ” For, it was not unknown to the Master 
that Mahima had a great desire m his heart to have a few disciples and to 
spread his name. 

One day Mahima Babu came to Shyampukur when he spoke thus 
20 A deb a on many ^ un fi s an d tried to estabhsh that the method 
between Mahima of dlscl P llne adopted by him was the easiest and the 
and Narendra best, all ocher methods being low and tortuous. Narendra 

could not bear it when he saw the young devotees of 
the Master listening to this without a protest. He brought forward con- 
trary arguments and proved Mahima’s position to be untenable saying, 
' What is the proof that one will see God by uttering Mantras as you do, in 
unison with music of the one-stringed instrument 7 ” Mahima Babu replied, 
" Sound itself is Brahman. God cannot help revealing Himself in response 
to Mantras uttered in unison with musical notes Nothing more need be 
done ” Narendra retorted, “ Has God made such an agreement with you 
in writing 7 Or will He appear before you with stealthy tread like a 
snake charmed by Mantras and herbs, when you raise the pitch of 
your voice and utter mystical syllables like Hum Hum 7 ” It is need- 
less to say that Mahima Babu’s preaching did not prove the more 
interesting for Narendra’s arguments and he bade good-bye earlier 
that day. 


Narendranath also kept a watch over the devotees of the Master 
21 Narendra to see that they paid due respect to the true Sadha- 
taught equal regard kas of all religious communities. "Paying reverence 
for alt true Sadha- to the Sadhakas of one’s own community only and 
condemning all others, as people m general do, is ”, 
he said, "as good as showing disrespect to the Master's doctrine, ‘As 
many faiths, so many paths ’, and therefore, to the Master himself." 
We remember an event of this sort which happened during our stay at 
Shyampukur. 
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One day a Christian missionary named Prabhudayal Misra came to 
22 P bh d SEe faster. We could not at first know him to be a 
y Christian owing to his ochre cloth. When m the course 

Misra. the Chris- 
tian missionary °r conversa tion we came to know from him what he was, 
he was asked why he, a Christian, had put on ochre 
■cloth. He replied, “ I was born in a Brahmm family , should I give up the 
customs and practices that have come down to me from my forefathers 
only because I have the good fortune to put faith in sweet Jesus and accept 
him as my chosen Ideal 7 I believe m the Yoga scriptures, and with Jesus as 
my chosen Ideal, practise Yoga exercises daily I have, of course, no faith 
in distinctions recognized by the caste system but Si do believe that it is 
prejudicial to the practice of Yoga to take food out of the hand of anybody 
rind everybody So, I take Havishyanna 1 cooked by myself every day. 
Consequently, though a Christian, I have been obtaining the results, one 
after another, of Yogic practices, such as seeing light etc. The Yogis of 
India, the lovers of God, have been wearing ochre cloth from time 
immemorial , what dress other than this can be dearer to me 7 ” Narendra- 
nath put question after question and brought out all his dearest and inner- 
most ideas one by one and knowing him to be a Yogi and holy man, paid 
.great respect to him and asked us also to do likewise So, many of us 
touched his feet and bowed down to him. We took sweets etc , the Prasada 
of the Master, together, in one and the same place. He expressed his view 
about the Master and said that he regarded him as Jesus himself. 

Narendranath thus guided the devotees of the Master on the right 
path when the Master’s disease was daily worsening; 
Dr Sarkar became anxious on seeing that those medicines 
that had produced more or less good results before were 
no longer efficacious Coming to the conclusion that it 
was due to the closed, polluted atmosphere of the 
~-r-. Calcutta city, he advised that the Master should e 

7 . 

their utmost to : fmd out 1 1 ^ late GopaI Chandra 

monthly rent o rupe Katyaya m, situated on the eastern side of the 

Ghosh, the son-m-law ^ where the nort hern oart of the 

mam road leading d Surendra Nath Mitra of Simuha. 

Sk»r d >ki ssls* ’»»« « f *• M *“" p ””“ i " w 

the whole rent , regar dmg the house had been made, an 

When the STmanac and furniture, utensils, etc., 
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23 Further dete- 
xioration of the 
Master’s illness , 
the devotee 
brought him to the 
Kasipur garden 
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■were shifted from Shyampukur and other arrangements made At last 
the devotees brought the Master from Shyampukur to the garden house of 
Kasipur m the afternoon of the penultimate day of the month of Agraha- 
yan They felt great joy in their minds when they saw the Master joyous- 
over the seclusion and the open air of that place, adorned with trees full 
of fruits and flowers. 



CHAPTER Xm-SECTION 1 


THE MASTER IN THE GARDEN HOUSE OF KASIPUR 1 


THE Kasipur garden house is situated on the broad road that runs through 
the north of Calcutta and joins the Baghbazar quarter with Baranagar, three 
miles from the city. 

On both sides of that road from the north of Baghhazar bridge to the 
j K cross-roads, a little to the south of that garden, are seen 

the cottages of poor labourers and small shops full of arti- 
cles necessary for their daily lives. There are a few brickworks interspersed 
among them— a few jute milts, the iron factory of the Dost Company, 
the firm of Ralli Brothers Ltd., one or two gardens or dwelling houses and 
the police station and the Fire Brigade station situated to the south-west 
of the Kasipur cross-roads. And not far to the west of it stands the 
famous temple of Sri Sarvamangala Devi, as if to bear witness to the terrible 
differences m human condition between the poor and the rich Again, as 
the Sealdah railway station was improved and extended, many tin-roofed 
godowns etc., have now been built on the said road and have destroyed 
the little beauty it had a few years ago Although this ancient road 
is thus not pleasing to the eye of a poet or an artist, it has some 
value in the eye of the historian. For, Nawab Siraj*. it is said, 
advanced along this road and occupied the British fort of Govmdapur and 
a palace of the black-hearted traitor Nawab Mirzaffar once stood on this 
part of the road a little more than half a mile from Baghbazar This portion 

of the road from Baghbazar to the cross-roads of Kasipur is not beautifu ; 

but the part of it extending from there to the Baranagar bazar cannot be 
called unattractive Going a little further north from the said cross-road, 
midi the southern part of the Man pond and, opposite it on 
one wee beautiful residential home of our 

. Olth, ~i» “ C1 , lrav „ t ,. The 

,eU-k«o«n f»«”4 “ “ ”, s „, t „ ,h, B „J,„ 
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through it, which has robbed the house of all its former beauty Going 
a little further north from there, one sees on one’s left the northern side of 
the Mati pond and opposite it, on the eastern side of the road, the 
high wall and the iron gate of the Kasipur garden. A few beautiful 
garden houses on the bank of the Ganga were situated on the road lying 
to the west of the Mati pond. Of these again, the best and the most 
beautiful was Man Lai Sil’s garden, which now, on coming under the 
occupation of the Calcutta Electric Company, has been shorn of all its 
previous serene beauty, yielding place to the dm and bustle of industry. A 
broken residential house of the Basaks was situated on the Ganga to the 
north of this garden. As rows of tamarisk trees stood on both sides of 
•the path leading from the road to the broken house, a wonderful beauty 
and sound then always soothed the eyes and ears of visitors. While 
we were staying with the Master at the garden house of Kasipur, we very 
often went to the Sil’s garden for a bath m the Ganga, and as the Master 
liked Gulchi flowers, we plucked them from the big trees growing by the 
side of the Ghat and presented them to the Master. Very often, again, 
we went through the path adorned with those beautiful rows of tamarisk 
trees and, reaching the Basak's uninhabited garden house, sat down on the 
bank of the Ganga. A little to the north of this garden lay the spacious 
bathing Ghat belonging to the late Prananath Chaudhuri and to the north 
of it again stood the beautiful temple of Sri Gopala, belonging to Rani 
Katyayam, wife of the famous Lala Babu We sometimes went to that 
place too for taking bath m the Ganga and paying our obeisance to 
Sri Gopala The late Gopal Chandra Ghosh, son-in-law of Rani Katyayani, 
was the owner of the garden house of Kasipur. The devotees hired it 
from him at the monthly rent of rupees eighty only, at first for six months 
and then executed a bond for another three months Surendranath Mitra 
of Simla, Calcutta, a great devotee of the Master, signed the bond and paid 
the whole rent. 

The Kasipur garden was very beautiful, though not big. It had an 
Z The garden area of about fourteen bighas.’ That quadrangular piece 
house of Kasipur of land was a bttle longer from east to west than from 
north to south and was surrounded by high walls. A 
row of three or four rooms almost touching the middle of the northern 
compound-wall were meant for the kitchen and the stores. Facing those 
rooms and on the other side of the garden there was a two-storeyed 
residential house -, it had two rooms upstairs and four downstairs. Of the 
rooms on the ground floor, the one in the middle was a spacious hall To 
the north of it there were two small rooms side by side ; from the western 
one of these rooms a flight of wooden steps led to the first floor and the 
eastern one was allotted to the Holy Mother. The above-mentioned hall 

1 Roughly cqunaknt to 4s acres — Tr. 
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extending from east to west and the room to the south of it, which had a 
verandah to the east, were used by the devotees for sitting and sleeping in- 
Above the hall on the ground floor there was a square hall of equal 
dimensions, on the first floor It was here that the Master lived To the 
south of it there was a small portion of the terrace of the ground floor, 
surrounded by walls, but open above, here the Master sometimes 
strolled and sat And to the north of it there were the roof of the room 
through which the steps led upstairs and a small square room equal m size 
to and situated above the room fixed for the Holy Mother Here the 
Master used to take his bath etc. It was also used at night by one or 


two attendants 

On the eastern and western side of the residential part of the house 
were two flights of stairs leading to the hall on the ground floor, which was 
surrounded by a brick-built circular garden-path In the south-west 
corner of the garden and joined to its western wall there was a small 
room for the gate-keeper and to the north of it was the iron gate. A 
semi-circular garden-path broad enough for carriages went north-east and 
joined the circular road round the residential house There was a small 
pool to the west of the residential quarters. Opposite the western stairs 
leading to the hall and on the other side of the garden-path there was a 
flight of steps leading down to the said pool. In the north-east corner 
7 L V Jn .bore was . pond f„„, or »»» b«. *.» 4.»d 
pool having two or three one-storeyed rooms to the north-west of it. 

Besides there was a stable in the north-west corner of the garden, to t e 

^ h. above-™.., o.sd pool, .nd », oared »de by «d« ,b.« w« 
r d l„,d. brick-builc room, ta «be gardener. »<>' *« 

win Again spread at intervals among trees, there were lawns 

3 The Master ^ 1 ^ as to tall, strong body J 

«d»o.d .. . »« statoP. and 

* Mm HeTp"frriT„ .11 observing eyes to M ■:»« 

the pain arising from i . , j begun, of teaching and training 

up ta lo... » «-*«• *■ 
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various occasions • “ Before I pass away. I’ll cast the whole secret to the 
winds ; ” (that is. I'll divulge my nature as a god-man) ; “ When many 
come to know (my divine glory) and whisper about it, this case (his body) 
will cease to be, it will go to pieces by my Mother’s dispensation , ” *’ It 
will be ascertained at that time (during his illness) which amongst the 
devotees belong to the inner circle and which to the outer ”, and so on. 
It was here that we could understand the truth of his predictions about 
Narendranath and other devotees, such as, “ Mother has perforce brought 
you (Narendra) down to the world to do Her work; you cannot but 
follow ' me ; where else will you go ’ ” “ They all (the boy-devotees) are 
like the young ones of the Homa bird, that rises very high up m the air 
where it lays eggs, which start falling towards the earth with great acce- 
lerated speed One is afraid that they will all be shattered to pieces when 
they reach the ground ; but that does not happen. Out of the eggs are 
hatched young ones, which are fledged and, before touching the ground, 
they spread their wings and fly up again into the air to reach their parents, 
who wait for their coming up. Similarly, they (the boy-devotees) also will 
renounce the world and go forward towards God before they are chained 
to the world." Besides, it was here that he moulded the life of Narendra- 
nath and placed the circle of devotees, particularly the boy-devotees, in his 
charge and gave him detailed instructions how to guide them. It needs no 
mention, therefore, that the work the Master accomplished at Kasipur was 
fraught with the weightiest significance 

A very strong desire rises naturally in the minds of all, that the said 
4 The garden pl ace where the Master accomplished those grave and 
house carrying profound actions of his life, may be associated with the 


these memories 
should be acquired 
by the R a m a - 
knshna Mission 


Ramaknshna Mission to serve as a permanent memorial 
to those blessed deeds of the Master, so that generations 
of human beings might derive pure joy serene at the 
holy remembrance. 1 But alas, a very great obstacle 


to its fulfilment has arisen. The Railway Company, we are told, is trying 
to acquire it. It is, therefore, superfluous to say that this place of the 


Master's divine sport will soon assume a different form and be converted 


perhaps into jute godowns or some such ugly object. But, if that be the 
will of Providence, what can we, weak mortals, do? Let us, therefore, 
helplessly console ourselves with the thought : “ What exists in the mind 
of Providence, unavoidably comes true.” 


* That desire has been recently fulfilled — Tr. 
56 



CHAPTER XIII— SECTION 2 

THE VOW OF SERVICE AT KASIPUR 


THE Master, we have said before, came from Shyampukur to the Kasipur 
1 The Master's garden on the penultimate day of Agrahayan, inasmuch 
joy at the beauty as custom forbade making a journey to a new place in 

and spaciousness the month of Paush. The residential house m the 
o e gat en ouse g an J en was more S p aclous ant J more sec i uc J et J t J, an t {j e 

Shyampukur house, which was situated on a road filled throughout the 
waking hours with the din and noise of the people of the city. In what- 
ever direction one might cast one's look in this Kasipur house, one’s eyes 
were soothed with the green leaves of trees, the bright colours of flowers 
and the blue and dark-blue hues of the new and old grass in the lawns. 
Although the beauty of this garden, compared with the wonderful natural 
beauty of the Kali temple at Dakshineswar, was not worth mentioning, it 
appeared to the Master to be pleasant after a continuous stay of about 
four months at Calcutta. As soon as he entered the garden he felt 
the cheering effect of the open air. Joyously observing everything 
around, he slowly proceeded towards the main building. As he entered 
the spacious room on the first floor chosen for him, he was drawn out 
by the beauty around and came out to the southern side and taking his 
stand on the terrace of the first storey, enjoyed the beauty of the garden 
for some time. Thinking that she would not have to live here cribbed 
and cabined as in the Shyampukur house and yet would have the oppor- 
tunity of serving the Master, the Holy Mother too, it was evident, was 
very pleased. It is therefore superfluous to say that the joy of the 
attendants knew no bounds when both of them were so very pleased with 


the garden house 

A few days passed m removing inconveniences, big and small, 
that came to the notice of the attendants. Narendra- 
2 Both men an thought over them and easily came to understand 

money were neces^ ^ at more men anc J money would be required now than 

"cTthe Master ever, if those who had taken upon themselves volun- 
Narendra supplied tan l y the charge of the Master's service, were also to 
men, lay disciples j; ve a£ t }j at garden house situated far away from the 

the money doctors’ houses and chambers It was evident that unless 

all matters were thrashed out duly and steps taken from the beginning. 
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difficulties would naturally crop up in the way of their service to the 
Master. Balaram, Surendra, Ram, Girish, Mahendra and others, who had all 
along been thinking of the financial side of the matter, found out after 
due deliberation the ways and means of meeting the expenditure. But as 
•egards the question of men, Narendranath himself would have to think it 
out as before He would, therefore, have to spend the greater part of his 
lame at the Kasipur garden. If he did not show the way, many of the 
young devotees could not do so lest they should incur the displeasure 
of their guardians or their studies should suffer. For during the Master’s 
stay at Shyampukur, they used to go home to take their food and come 
back to engage themselves in his service, which would be impossible 
for them to do on account of the long distance between Kasipur and 
Calcutta. 

Narendra was preparing for his Law examination (B L.) that year. 

Although it was absolutely necessary for him to stay m 
Calcutta for his studies and for looking after the suit 
pending before the High Court regarding the partition of 
his ancestral property necessitated by the enmity of his 
kinsmen, he dismissed that idea completely from his mind 
in order to serve the Guru and decided that he should 
bring his law books to the Kasipur garden and read them 
at leisure, if at all possible Thus, we see that Narendranath’s desire to 
prepare for the Law examination and also to serve the Master was till 
then firm in his mind. For, having no alternative before him, he had 
decided that he should pass the Law examination and by a few years’ hard 
labour earn money sufficient for a not too happy maintenance of his mother 
and brothers and having made arrangements for them, he should retire from 
the world and devote himself entirely to the Sadhana of God. But, alas, 
many of us do make such good resolves , but how many succeed 7 Many of 
us calculate that we might allow ourselves to be carried so far by the 
currents of worldliness and then show how our inner strength by veering 
round and swimming against them on to the safe haven of righteousness, 
and start working accordingly. But how nvny of us can save ourselves 
from being caught in the whirlpool and succeed in reaching the shore ? 
Narendranath was the foremost of the first class spiritual aspirants, and 
received the infinite grace of the Master; what about this resolve of 
his 7 Is it also destined, by coming in collision with the world, to he 
similarly upset and destroyed, and assume a different form m future? 
Be patient', O reader, we shall soon see how and by what path 
the infallible power of the Master’s will made Narendranath reach 
the Goal 


3 Narendra’s 
nesolve to stay at 
the garden house 
to serve the Master 
and at leisure to 
prepare for the Law 
examination 


the stoo U -Tr C b °° k W ° S lcft unlmishod ** thc author wh ° not tell us the last part of 
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however, depended 
as ever, on the 
umvers.il Mother 
(done 


We have been so far speaking of what the devotees were doing for 
The Mu •■ter. the service of the Master. The question may now be 
asked conveniently, “ Did the Master now depend on 
the devotees for everything without thinking about him- 
self at all f Can we expect such indifference on the part 
of the Master who, we saw, at Dakshmeswar kept a keen 
eye on the small daily affairs of all concerned and on the worldly and 
spiritual conditions of each devotee on the one hand and was having at the 
same time continual immediate experiences of the truths beyond the Vedas- 
and the Vcdantas on the other ? " It has to be said m reply that he 
depended wholly and solely even now, as before, on the Mother of the 
universe and had his eyes steadfastly fixed on Her alone, from whom he 
expected all aid and that, whatever service, in amount and kind, he accepted 
from each devotee, he had known beforehand, was so ordained by the 
divine Mother Herself and for their own good The more we proceed 
to tell the scory of the Master’s life, the more shall we be acquainted with 
this important fact. 

Again, he used to undo the arrangements made by the devotees that 
were not to his liking, with their knowledge and some- 
times without it, when he knew they would feel pained 
thereby. He, for example, called Balaram to him at the 
time of Ins comtng to Calcutta for treatment and said, 

“ Look here, it is quire against my liking that the public 
should arrange my daily meals by subscription, for. I have never lived so 
If you ask how I was doing so at the Kali temple at Dakshmeswar inasmuch 
as the authorities of the temple were all living separately and were jointly 
carrying on the worship of the temple and therefore they might be said 
to maintain me by subscription , in reply it may be said that I had not to 
maintain myself by subscription, for. it had been arranged ever since the 

time of Rasmant that the monthly pay of rupees seven I used to get when 

I performed the worship should be given to me together w lt h the Prasada 
of the deities as long as I lived there It may. thereforebesaidthat 
I lived in a way on a pension ‘ there So, please pay personally the expen- 
f r mv food as long as I am outs.de Dakshmeswar for treatment 
Sus agmn when the ’ garden house at Kasipur was hired for htm. be came 
T , ’ ® ,* the monthly rent of that house was a big amount (viz, 

t0 kn ° rtl 1 and was wondering bow his devotees who had to maintain 
rupees eigh y) WJth some difficulty, could possibly bear the 

then big f ^ lheS ' d caUed t0 him Surendranatb, his devotee a superm- 

expense. He, at , , j 11 Look here, Surendra, they are all 

»> *• c “* -* t 

»“« ’ Tt “ ef "- p, ”“ p,r . 

catl ™ ^ j _ _, or J •< pencil ”, instead of pension 

\ The Master used the word P 


5 How the Mas- 
ter v. ould make 
necessary changes 
in the arrange- 
ments 
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•whole amount of the rent yourself.” Surendra folded his hands and gladly 
•agreed, saying, “ As you command.” One day he -was telling us that, 
owing to weakness, it would soon be difficult for him to go out for answer- 
ing the calls of nature. The young devotee Latu 1 felt pained to hear 
those words of the Master on that occasion , he made him as well as us 
■smile even in that state of sorrow when with folded hands he chimed in 
sweet broken Bengali, “Sir, here I am, your sweeper” Thus did the 
Master make things convenient for the devotees by introducing appro- 
priate re-arrangement of his service. 

Good arrangements about everything were being gradually made and 
6 Howthe circle t * le young devotees, more than the number strictly 
of his would-be- required for the service, came one after another 
monk devotees was Narendra kept them engaged in meditation, devotional 
formed and bow it exercises, studies, holy conversations, discussions on 
grew in love and scrl ptural topics, etc., in such a way that they did not 
feel how days slipped by, so absorbed were they in the 
5reat joy of all these. The pure, selfless love of the Master on the one 
ihand, and the wonderful spirit of the friendship of Narendra and his noble 
company on the other, united together to bind them in such a sweet and 
tender yet hard and unbreakable bond, that they actually began to consider 
■one another to be much more intimately related than the people of the 
same family, so much so, that if any one had unluckily to go home on some 
very urgent business on a certain day, he would invariably come back the 
same evening or the next morning Although not more than twelve * in 
number, all of them who remained there to the end of the Master’s mortal 
life and completed their vow of service by renouncing the world, loved 
their Guru as dearly as their lives and were wonderfully dexterous in all 
manner of work. 

One day the Master came downstairs, a few days after he had come 
, «... . to Kasipur, and strolled for a short time along the 

provcmont m the Sarden path round the house The devotees were happy 
Master's health to see it and hoped that he would soon be strong and 
regain his health if only he could do so every day. But be 
felt weak the following day, either on account of his catching a chill, owing to 


AHhW^f-uvf, known in the circle of the devotees by the name of Swarm 

SSfrW “ nat ‘ VC ° £ f he dism,:t of Chhapra Although he could under- 
SSK? like thcTanguage'ofa'boy 11065 Wh ™ h * !poke wh ’ ch "« 

i i t0 u Sn l t L r 'r V curiosity of the reader, the names of those twelve are given 

was d,e ords oS m ^ haI ’ ® ab r m ' N,ra , n * ln - Yogindra. Latu, Tarak, brother Gepal (who 
Tnocar,ne'l fi-.n n f VrT e5t 'u y°» n S devotees). Kali, Sasi. Sarat. and Hutko ( abruptly 
hard nres-mr- «mld s tay for a day or two only from time to time- owing to 

cTm br tSLc 0 {t dCnnSCd , 5th i Cr . Ha "?" ,a “”“ d Gan a g a^ar d3 p y racT?s d cdTapa b s aC at hoSe and 
cK-ra'TtL^ ° th “ s "* Mahuuacharan 
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the contact with the cold air outside or for some other reason, and could 
not take a stroll for some time to come. The chili of course passed away 
in two or three days, but his weakness continued. The doctors, therefore, 
prescribed for him the decoction of kid meat. When he took it that weak- 
ness decreased to a great extent in a few days and he felt healthier than 
before. His health seemed thus improved for about a fortnight since he 
came there One day Dr. Mahendralal also came at this time to see him 
and was glad to notice the change 

Tiic young attendants had to go to Calcutta every day to tell the 
doctor about the Master’s health and bring meat for his diet. Roth of these 
dunes were left at first in charge of one man. ' That gave rise to great 
incoinenicncc , so it was decided that thenceforth two persons should go to- 
Calcutta for those two urgent items of work. If there were any other 
necessity for going to Calcutta, a third man besides them would go. More- 
over. the young devotees began to do all the duties by turns, such as keeping 
clean the house, going daily to Baranagar to make purchases from the 
market, rendering personal service to the Master day and night, and so on. 
Narcndranath engaged himself in superintending every action of theirs and 
in doing whatever work came up suddenly by chance 

The Holy Mother, however, was in charge of preparing the Master’s 
diet as before. When any special food was prescribed 
for the Master, the details of the method of preparing it 
were leatnt from the doctor. And one or two devotees 
like brother Gopal with whom she did not observe purdah 
and spoke freely, would go and explain to her the method 
of cooking it. Besides preparing the diet, the Holy 
Mother personally used to carry food to the Master 
twice daily, once a little before midday and the secopd time shortly 
after sunset. She would be waiting in the room oil the Master finished 
to meal, when she took back the cups and plates Lakshm. Dev, the 
mece of the Master, was brought to Kasipur to help the 
in cooking and other work and keep her company. Over and above 
, t h ose women devotees who visited the Master often 

b n«war came hlreat intervals and stayed with the Holy Mother for 
? tt Sours and rarely for a day or two. Thus m a week everything was 

'"""'"The Toteholder devotees also were not free from anxiety atthat 
time. They gathered together either m Ram 

to decide the maximum service, P« s ™ 8 \°_ 


8 AH cooking 
was done by the 
Holy Mother aided 
by -unci Laltsltmt 
and sometimes by 
other lady devotees 
of Calcutta 


9 The lay dis- 
ciples met twice a 
month at Ram’s or 
Ginsh’s bouse to 
discuss financial 
matters 


house to --- it bploved Master. 

STew tot^y -Id not spare the S ame = r 
* o{ mon ey every month , hence they bad to mee 
once or twice a month to take decisions beforehan . 
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Most of the young devotees did not go home even for a short time 

„ . till everything began to move m an orderly manner. 

10 N arendra , , , . , , , , . , 

inspired the boy- Those who had unavoidably to go returned in a few 

devotees to give up hours and sent word home somehow, that they would 
desires and devote not be able to go home regularly and live there as usual 
themselves entirely ^ Master had regained his health. It needs no 
G th ^ realizat1011 mention that no guardians, when they came to know it, 
approved of this readily But what could they do ? 
The brains of the boys had been spoilt, as they put it. They thought 
that more harm than good might befall them, if they tried to interfere 
directly. So they allowed the boys to go their own ways, trying all the 
time to win them over slowly through indirect pressure and persuasion. 
When both the classes of the devotees, the householders and the Brahma- 
charms, joined heartily and with determination m the great vow of service 
to the Master and everything was going on smoothly like a machine, 
Narendranath was free from anxiety and, having the time to think about 
himself, made up his mind to go home soon for a day or two. He made 
it known to us all at night and went to bed , but he had no sleep. He 
got up in a short time. Seeing Gopal and one or two others of us awake, 
he said, ‘ Come, let us go and stroll in the garden and have a smoke.” 
He said, while walking, “The Master is suffering from a fell disease ; wh’o 
can say if he has not made up his mind to give up his body ? While there 
is time yet, let us make as much of spiritual progress as we can, by service, 
meditation, devotional exercises, etc , otherwise when he passes away, 
there will be no limit to our repentance. Postponing calhng on the Lord 
till desires are fulfilled ? This is exactly how our days are passing and we 
are getting more and more entangled in the net of desires. It is these 
desires only that lead to destruction and death. So let us give up desires ; 
yes, let’s give them all up ” 

The winter night of the month of Paush was drowsing in utter 
31. Theboy-de- silence The infinite blue above was looking steadfastly 
votees burnt de- at the earth with a hundred thousand starry eyes below, 
sires m the Dbum the ground under the garden trees was now dry on 
flrc account of the powerful rays of the sun and well cleaned 

and fit to sit on Narendra's mind inclined to dispassion and detachment 
and, accustomed to meditation, felt, as it were, within it that external 
silence and was merging m itself. Instead of walking any more he sat 
down under a tree. Shortly afterwards he saw a dry heap of grass and 
broken branches of trees and said, “ Set fire to it. Holy men light Dhunis 


\otees burnt de- 
sires xn the Dhurn 
fixe 


under trees at this time. Let us also light a Dhuni and bum up out desires 
within " A fire was lighted. We pulled along similar heaps of dry fuel 
bmg on all sides and offered them as oblations to that fire, thinking, all 
the while, that we were offering the desires of our minds as oblations and 
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felt a wonderful bliss. We felt as if all the worldly desires were burnt 
up and our minds became pure and serene and we were approaching God. 
We thought, ' Ah. why did wc not do so before ? It has given us so much 
bliss ! Wc then resolved to light such Dhunis whenever opportunities 
should occur. When two or three hours elapsed in that way and no 
more fuel could be found, wc extinguished the fire, returned to out places 
■and went to bed again. It was then past four in the morning Those who 
could not join us in lighting the Dhuni felt sorry when they woke up at 
day-break and heard of it. They were grieved at not being called. 
Narcndrannth said by way of consolation to them, "We did not do it 
according to plan and did not know that we would have so much joy. 
Wc shall gather together from now on and light a Dhuni whenever we 
find time Wc need nor worry on that account." 

Narcndrn went away to Calcutta in the morning as settled before, 
and returned to Kasipur in a day with a few law books in his hand 



CHAPTER XIII— SECTION 3 


THE MASTER’S SELF-REVELATION AND THE 
BESTOWAL OF FREEDOM FROM FEAR 


WE have already told the reader how one day the Master canoe out of 

1 The Master his room and walked in the garden for a short time, 
felt a little better Feeling weak on account of it, he did not venture to 
under Dr Rajen- d 0 so again for about a fortnight Although there was 
-dra s treatment no c t, ange 0 f treatment during that period, there was a 
change of the doctor. Rajendranath Datta, born m the family of the rich and 
famous Akrur Datta of Bowbazar, Calcutta, laboured hard and spent much 
money over a vast and deep study of Homoeopathy and its propagation m the 
city. The famous Dr Mahendralal Sarkar met him and became convinced 
of the efficacy and efficiency of Homoeopathy and adopted that method 
iti his profession. Rajendra Babu had heard from people of the illness of 
the Master. He knew that if he could cure him, the reputation of 
Homoeopathy would be established with many , so he selected a medicine 
after study and thought. He was acquainted with Atul, the younger 
brother of Gmsh. He, as far as we remember, met Atul somewhere at this 
tune and asked him about the Master’s illness He then expressed 
his intention of treating the Master and said, " Please tell Mahendra 
that I have selected a medicine after much thinking I hope to get good 
result with it I like to try it once if he is agreeable ” Atul reported this 
to the devotees and to Dr Mahendralal Sarkar and as no one had any 
objection to it, Rajendra Babu came to visit the Master in a few days, 
listened to the description of the disease from the beginning and ad- 
ministered Lycopodium C200). The Master derived much benefit from it 
for more than a fortnight The devotees thought he would perhaps soon 
become strong and healthy as before. 

Half of the month of Paush passed away and it was the first day of 

Z The Master's January 1886. As the Master felt somewhat well that 
self-revelation and day, he expressed a desire to come out of his room 

assings to his dis- and have a walk in the garden for sometime It was 
ciplcs 

a holiday and the householder devotees came one by one 
and in groups shortly after midday. Thus when the Master came downstairs 
at three in the afternoon, more than thirty people were engaged in 
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conversation in the garden under the trees, or inside the house As soon as 
they saw him, all got up out of reverence and bowed down to him. He 
came down to the garden path through the western door of the hall on the 
ground floor and was slowly proceeding southward to the gate when all 
followed him at a little distance When he came to the middle of the path 
leading to the gate, he saw Ginsh, Ram, Atul and a few others, sitting 
under the trees to the west of the path. They also saw him and saluted 
him from there and came joyfully to him. The Master addressed Ginsh 
all of a sudden before anybody had spoken a word and said, “ Ginsh, you, 
I find, say to one and all everywhere so many things about me (that I am an 
incarnation of God), what have you seen and understood (about me) 
that you do so ? ” Ginsh remained completely unmoved and, kneeling down 
on the ground near the Master’s feet, said m a choked voice with his hands 
folded and face upwards, “What more can I say of Him, whose 
greatness Vyasa and Valmiki could not find words to express’” The 
Master was charmed at this fervent utterance of the devoted Girish. 
and blessed all the devotees assembled there through their representa- 
tive, Ginsh . “ What more shall I say to you ’ May' you all be 
blessed with the spiritual awakening." Beside himself with love and. 
compassion for the devotees, hardly had he said those few words 
when he entered into Bhavasamadhi. Those words of profound bless- 
ing, untouched by the slightest tinge of selfishness, directly entered 
the devotees’ hearts where they raised high billows of bliss They 
forgot time and space, forgot the disease of the Master and forgot 
their previous determination not to touch him till he recovered, and were 
aware only that out of sympathy for them in their plight, an extraordinary 


divine Being, feeling excruciating pain at their misery and his heart over- 
flowing with compassion, had come down to them from heaven and called 
them affectionately to Him for giving protection, like a mother sheltering 
her children against all ills by covering them lovingly with the upper part of 
her San. They then became eager to bow down to him and take the dust 
of his feet and, filling the quarters with cries of “ Victory to Ramakrishna , 

began saluting him one after another. As they were thus bowing down to 
him the sea of the Master’s compassion transcended today all bounds and 
brought about a wonderful phenomenon. We had almost daily seen the 
Master at Dakshineswar losing himself m grace and compassion forcerram. 
devotees and blessing them by his extraordinarily potent touch a 

sr 
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spiritual destitution and incapability, they had not the slightest doubt that 
all alike, the sinner as well as the afflicted, would find a refuge at his feet, 
a touch of which dispelled all fear for ever. Unable to utter a single word 
owing to that wonderful occurrence, some were only looking steadfastly at 
him as if they were under the spell of a Mantra, some others called aloud to 
all withm the house to come and be blessed by receiving the Master’s grace 
and still others collected flowers and worshipped him with them, uttering 
Mantras. Soon the ecstasy of the Master came to an end and the devotees 
too were in the normal state of their consciousness Bringing thus to an 
end his walk in the garden that day, he went into the house and sat down 
in his room 

Some devotees like Ramcbandra have described the happening of that 

„ „ , , ,, day as the transformation hv the Master of himself into 

3 Did the Mas- , , . , , „ , , _ 

ter act as the wish- t “ e tvish-fulfillmg tree (Kalpataru) But, it is more reason- 

fulfiliiag tree ? able, it seems to us, to call it “ the self-revelation of the 
Master" or “the bestowal of freedom from fear on all 
devotees by revealing himself”. The Kalpataru, it is said, gives to all 
whatever good or bad they ask for. But the Master did not do so ; he 
made clear through that event the fact of his being a god-man and of his 
bestowal of protection against and freedom from fear on all, without the 
slightest discrimination. Be that as it may, of all the people that felt 
blessed by having his grace on that day, Haranchandra Das is worthy of 
being particularly mentioned. For, as soon as be bowed down to him, the 
Master m ecstasy placed his lotus feet on Haran's head It is only on a few 
occasions that we saw him bestow his grace in this way.' Ramlal Chatto- 
padhyaya was present there on that occasion and also received the Master’s 
grace. Asked about it, he said, “ I could formerly see a part only of the 
holy person of my chosen Ideal with my mind’s eye at the time of medita- 
tion when I saw the lotus feet, I could not see the face ; again perhaps 
I saw the person from the face to the waist, but could not see the holy feet 
and whatever I saw never seemed to be alive — but no sooner had the 
Master touched me that day than the form of my chosen Ideal appeared 
suddenly from head to foot in the lotus of my heart and moved and looked 
benign and effulgent.” 

We remember the names of nine or ten only of the persons who were 

4 Who were P tesent on *be spot during this day’s occurrence They 
present dunng this are ^ lns b- Atul, Ram, Navagopal, Haramohan, Vaikuntha, 
self-revelation Kishon (Ray), Haran, Ramlal and Akshay Mahendra- 

nath (the writer of the Gospel of Sn Ramaknshna ) 
perhaps was also present But it is a matter for wonder that none of the 


Danr of Bd l aglnta !l! " 3 a i° b ln the 0 f f '« of Messrs Findlay Mayor Coro- 

thekelli M T I " 15 ° f , h,s hc u J cd t0 celebrate an annual fcstivaf.n memo£cf 
me grace the Master bestoned on him on this occasion J 
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5, Vaikunthanath 
pestered the Mas- 
ter for having 
.spiritual experi- 
ences 


Sannyasi devotees of the Master was present there that day. Narendranath 
and many others of them had been engaged in Sadhana besides the Master’s 
service etc., m the previous night for long hours and. feeling tired, they 
were sleeping within the house. Although Latu and Sarat were awake and 
saw what was taking place from the roof of the first floor to the south 
of the Master's room, they refrained voluntarily from going there. For, 
as soon as the Master went downstairs to have a walk in the garden, they 
put his bedding etc , in the sun and were cleaning the room Thinking 
that it might cause inconvenience to the Master if they left their duty half- 
-finished, they did not feel inclined to go there 

We asked a few others including Vaikunthanath about their ex- 
periences on that day. We shall bring this subject to a 
close by recording what Vaikuntha has told us 
Vaikuntha met the Master at about the same time 
as we did. We have already mentioned something 
of how the Master gave him instructions, and moulded 
his life since then. The Master rendered his life full of bliss by initiating 
him m a Mantra Vaikuntha engaged himself m Sadhana since that 
time and was striving his best that he might have the vision of his chosen 
Ideal. Knowing that he could not succeed in his attempt without his 
grace, he was from time to time plaintively praying to him for it, especially 
when the Master became physically ill and came to Calcutta and then 
to Kasipur for treatment During this period also, twice or thrice, Vai- 
kuntha got the opportunity of humbly beseeching him for the fulfilment 
of his heart’s desire. The Master smiled graciously, solaced him, and 
said, “Why don’t you wait’ Let the disease of the body be cured a little 

and I shall do everything for you.” 

Vaikuntha was present on the spot of this day s occurrence. 
As soon as the Master had blessed two or three of the 
6 How he felt at devotees by his extraordinarily powerful touch, he came 
the touch df the h&{oTe hm)) bowet j down to him with devotion and said, 
"Sir, please bestow your grace on me” The Master 
But you have been given everything ’’ “ When you say”, said Vai- 


Master 


t you nave oeeu . . ,, , 

iuntha. " everything has been given, it is certain y so ^ J ched 

I can understand it more or less” Saying So be * ’ '“f ^ J Vaikuntha, 

* r r tbe 

* as the result ox it, a g . t [ ie Rouses, 

figure of the Master^ J* J^tevef IlsTl saw. I did not know how to 
trees, plants, men an on tbe roo f, I 

contain my delight within mys f J y be, come without 

called aloud saying, y0 ■ continued for some days 

delay.’ T^t mental atatude f and charme d with the 

throughout my waking state. 1 &eca 
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holy vision of the Master in all things. It continued to be so wherever 
I went, to office or elsewhere on any business. 

“ I could not attend to the work on band and it suffered I tried to 
7 Without due f° r g ec that vision for some time when I found that work 
preparation high was suffering, but failed. I then understood a little of 
spiritual ex pen- why Arjuna felt afraid to see the universal form of the 
ences cannot be divine Lord and prayed to Him to withdraw it. Re- 
retained membenng the statement of the scriptures that liberated 

souls always remain m the same elevated state, 1 could then but catch a 
glimpse of the extent of desirelessness the mind has to develop to have the 
capacity to remain in that high state. For, hardly had a few days passed, 
before I felt it difficult to live in the same mental attitude and the same 
vision. Sometimes it occurred to me, ‘ Am I going mad 7 ’ I then prayed to 
the Master again with fear, ‘ O lord, I am not able to contain this mental 
state; please ordain that it may come to end.’ I now think, ' Woe be to 
human weakness and stupidity ! Why did I pray so 7 Why did I not keep 
my faith firm m him 7 And why did I not wait patiently to see its ultimate 
developments ? I might at most have become mad or the body might have 
dropped off.” But as soon as I prayed in that manner, the said vision and 
mental state came to an end one day My firm conviction is that they- 
were removed by the same extraordinary being from whom I had got them. 
But he preserved compassionately a small part of it , perhaps because there 
arose no prayer in my mind for its complete removal. I felt blessed and 
amazed at the sudden appearance of this vision a few times daily —the vision 
of the gracious figure of the Master made effulgent by the divine Mood ’’ 
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A.D. Events 

1775 Birth of Eshudiram. 

1791 Birth of Chandra Devi. 

1799 Kshudiram of about twenty-five, married Chandra Devi of eight. 
1805 Ramkumar was born (so he was 31 years older than the Master). 
1810 Katyayam was born 

1815 Kshudiram came and settled at Kamarpukur at the age of forty. 
1821 Ramkumar and Katyayam were given in marriage. 

1824 Kshudiram started on a pilgrimage to Rameswaram. 

1826 Rameswar was born (so he was older than the Master by 10 years). 

1834 Katyayam was possessed by a ghost when she was twenty-four. 

1835 Kshudiram went to Banaras and Gaya at 60 

1836 The Master’s birth at the Brahma-muhurta of February 17. 

1840 Sarvamangala was born. 

1843 Kshudiram passed away at 68, when the Master was only 7. 

1848 Marriage of Rameswar and Sarvamangala 

1849 Ramkumar’s wife died at 36, giving birth to Akshay.- 

1850 Ramkumar opened the Sanskrit school at Jhamapukur in Calcutta 

1852 The Master came to Calcutta at 16 

1853 Birth of the Holy Mother, December 22 

1855 The consecration ceremony of the Kali temple at Dakshmeswar 

on May 31, the Snanayatra day — the image of Vishnu broke — 
the Master as the priest in the temple of Vishnu — the Rani 
purchased the Zammdan and made it a Trust property on 
August 29— Hridayram came to Dakshmeswar. 

1856 Death of Ramkumar — the Master as the priest of the Kali Temple 

— the first divine inebriation of the Master and the divine vision 

1857 Mathur was surprised at the Raganuga worship of the Master — the 

Master punished the Ram. 

1858 Haladhan became the priest of the Kali Temple — the Master left 

for Kamarpukur. 

1859 The Master married in May. 

1860 The Master went to Jayramvati for the second time and returned 

to Dakshmeswar — Mathur saw the Master as Siva and Kali — 
the Master in divine inebriation for the second time 
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The Rani put her signature to the Deed of Trust on February 18 
—she passed away the next day— the Brahmam arrived 
at Dakshmeswar. 

The Master's Tantra Sadhana. 

Completion of Tantra Sadhana— the Master’s mother arrived at 
Dakshmeswar to live on the Ganga 

Mathur's gift of a “mountain of food” — Padmalochan came to 
the Master. 

Tota Pun arrived and initiated the Master in Sannyasa— Haladhan 
retired from the office of the priest and Akshay stepped in— 
Vaishnavacharan came to the Master. 

Completion of the six months' stay of the Master m the non-dual 
state — he practised Islam. 

The Master went to Kamarpukur along with the Brahmam and 
Hnday— the Holy Mother came to Kamarpukur 

The Master returned to Dakshmeswar and went for a pilgrimage 
and returned— Hnday’s wife died— he worshipped Durga and 
married a second time. 


Mcshay married and died. 

rhe Master went to Kalna and Navadwip and met Bhagavandas 
Mathur died (July 16). 

rhe Holy Mother came to Dakshmeswar for the first time in March, 
rhe Master's Shodasi Puja (1872?)-the Holy Mother returned 
to Kamarpukur— Ram eswar passed away, 
rhe Holy Mother at Dakshmeswar for the second time 
Consecration of the Annapurna temple at Chanak-the Master 

metKesav. . 

rhe Holy Mother fell ill and came to her father s house-deatli 
of Chandra Devi— close loving relation with Kesav 
rhe Holy Mother's third visit to Dakshmeswar 
rhe Master's marked devotees started coming-Ram and Mano- 

moban came , « 

rhe Master and Narendranath met for the first time-death of 

Taeadamba Dasi— dismissal of Hriday. 
rhe Mast* visit to Pandit Vidyasagar-the Holy Mother came 

to Dakshmeswar again. 

rv.o author met the Master on November 26 , 

Death of Kesav-Gopala’s mother saw the Master for the irs 
, ° the coming of the marked devotees was over 
L J to the Pan.hati festival-removal to Shyampukur- 
removal on December 11, to Kasipur. 

The Master’s grace on January 1 (Kalpataru day). 
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667, 674, 781, 796, 798, 812, 813 
Buddhachanta 297, 852 

Buddba-Gaya 560 

Buddhism 34 

Buddhist or Buddhistic or Bauddha 
19, 221, 223, 226, 227, 507, 

508, 529, 599, 666 
Buddhist Moral 20, 175 

Burdwan 18, 20, 60, 126, 501, 549, 

574, 617, 668 


Campbell Medical School 831 

Catherine (St.) Z20 

Catholic 221 

Central Provinces 246, 726 

Chachchadi 638, 639 

Chaitanya Bhagavata 169, 187, 188 
Chattanya Charitampta 33, 187, 

1 88 

Chaitanya, S'r! Krtsluja 10, 17, 

33, 75, 100, 148, 169, 186, 

188, 189, 190, 223-228, 281, 

287, 315, 321, 331, 333, 395, 

396, 401, 411, 420, 426,427, 

497, 499, 506, 510, 535, 570, 

573, 575-578, 581, 591, 592, 
597, 599, 623, 632, 645, 666, 
667, 668, 674, 766, 781 ,783, 
812, 813, 821, 825,-838, 854 

Chaitanya Bangala “7 

Chaitra (month) ly > 


Chakra 
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. 363, 533 

(Meru) 363 

Chamara 206,211,439,446,447 

Champatala (Cal.) 767, S20 

Chanak 305 

Chapda (demi-god) 174 , 175 

Chandaia 213, 323, S18 

Cltaitdi 133, 205, 208, 484, 515 

ChandidSs (poet) 230 

Chandika 196 

C hand pal Ghat (Cal ) 723 

Chandra (disciple of Bbairavl) 467, 

468, 469, 471, 472 

Chandra (mam) 21, 24, 25, 27, 29, 
30-49, 51, 53-56,59-62,64-66, 

69, 131, 174, 177, 180 309 
Cbapati 483, 636 

Charuchandra Chakravarty 771 

Chgtaka (bird) 454, 789 

ChaJ.topadhyaya 444 

Chatujje tank 21 

Chgtujje Mamkratn 20, 21 

Chaturmasya 501, 502 

Chaturmukha (pill) 179 

Chatushpatln 117, 123,596 

Chaucer 752 

Chhapra 885 

Chhat&k 22 

Chhatu Babu 114 

China 12 

Cbiranjiv S'arma 686, 693, 694, 698, 

701, 705, 706, 707 
Chittagong 120 

Cbitpur Road (Cal ) 696 

Chitres'ivari 537 

Choivrmghee (Cal ) 724 

Christ 75, 220, 221, 296, 854, 873 
Christian 220, 221, 295, 332, 541/ 

781, 866, 876 

Christianity 15, 34, 402 

Christian Missionary 876 

Churni (sweets) 280 

Coccyx 158 

College Street 622 

Combuhatola (Cal.) 696 

Conulla 695 

Company (E. I. Com. — Govt of 
India) 195, 4/8 

Comte 795, 805 

Coochbehar marrnge 313, 314, 689, 

690, 691, 755, 768 
Cook (a Missionary) 632 

Cornwallis St. (Cal ) 

Cuttack 048, 561 
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D 

Divyabhava 

609 



Dol-yatra 

287, 444 

D&ccft 

613, 614, 760, 838, 869 

Dost Company 

874, 884 

Dakshtna Kali 

333 

Dravida 

509 

Dal' 

636 

Droljacharya 

398 

Dama 

242 

Duck-pond 

158 

Dana (Bhakti) 

230 

DulAl 

526 

Dandl 

601 

Dul all 

526, 567 

Dars'ana 

311, 366, 543, 770 

Durga, 50, 108, 276, 277, 374, 439, 

Darves'h 

259, 511. 512 

442, 446, 456,457, 

514, 852,855 


Das'aratha 215 

Das'aratlu (poet) 339 

Das'aratbi Sannyal 733, 801 

Dasya-bhakti ;i58, 237, 353, 354, 362 
Dasya-bhava 157, 206, 217, 218, 

221, 231, 372, 388, 540, 815 
Datta family (Simla) 727 

Dayananda (Saraswatl) 547, 551, 575 


De, S.K. 

Delhi 
Deoghar 
Dere 
DeS'ra 
Deva (-ta) 

DevakI 

Devamandal-ghat 


238 
514 
270, 271 
20, 21, 22, 25, 26, 31 
19, 60, 120 
194, 249, 295, 661 
426 

187, 465, 466 


Devendranath Basu 375 

Devendranath Mazumdar 836, 855, 

856, 857 

Devendranath Tagore (Maharshi) 

314, 552, 593, 720, 739 
Devi (goddess) 276, 277, 284, 291, 

292, 295, 306-309, 509, 514, ' 
515, 538, 550, 620, 670, 828, 857 
Devottar 182 

Dhama (Abode) 643 

DhanI Kamami 36, 37, 39, 40, 54, 

55, 109, 266, 403 
Dharrna 19, 57, 423, 599, 705 

Dharma chakra (wheel) 222 

Dharmadas Laha 43, 54, 55, 102, 

105, 266 

Dharmadas (Thakurdas, son of 
Mathur) 284 

Dharmapatra 122, 123 

Dhauti 342 

Dhrava 58, 568 

Dhnni B2, 475, 476, 478, 483, 487, 
n , 887, 888 

Digambar Mitra 111 , 119 

Dmajpur 120, 182 

Dinanath 280, 292 

Darwin 7g5 

DlpSvah - 568 


Durgft Puja 171 

Durgacharan. Datta 727, 728 

Durgacharan Datta’s wife 727, 728 

Durgacharan Mukherji St. 837 

Durgadas Pyne 64, 65 

Durgananda (Brahmacbarl) 593 

Durgaprasad Sen 180 

Durva (grass) 23, 32, 261 

Dvaita (Dualism) 388 

Dwarakes’war (river) 18 

Dwaraka (a holy place) 75 

DwankA (Mathur’s son) 282, 284 

Dwarikanath 837 


East or Eastern Bengal 760 

Eastern India 246 

Eden Garden (Cal.) 436 

Edward (Prince of Wales) 723 

Ekalavya 398 

Elpbinstone 721 

England 471, 637, 721, 751 

English 489, 495, 600. 616, 651, 
685, 721, 723, 725, 728, 740, 

751, 752, 764, 794, 823, 873 
English, the 115, 724 

Euclid 721 

Europe 555 

European 658, 721, 794, 867 


Fakir (Balaram’s priest) 623 

Fakir (Datta) 20 

Fakir (mendicant) 109, 259, 305, 

544, 595 

Fichte 795 

Findlay Mayor Company 891 

Francis (St.) 220 


Gadadhar 31, 36, 40-58, 61-69, 
103-109, 112, 174, 175, 177, 
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178, 243, 401, 402, 403, 429, 

t „ 568 > 570, 596 

Gadadhar (of Gaya) 31 ( 35 

Gajan or (Garjana) 19 , 105 

Galilee 402 

Gapes'll 197, 198, 513 

Ganga 14, 28, 115, 120, 121, 123, 
133, 137, 138, 144, 149, 167, 
183-188, 195, 201, 208, 243, 

246, 262, 263, 274, 276, 280, 

281, 287, 297, 306, 308, 310, 

312, 340, 345, 371, 389, 390, 

419, 428, 440, 465, 468, 487, 

499, 522-526, 533, 537, 549 

563, 564, 574, 632 637, 643, 

652, 654, 658, 661, 662, 664, 

690, 716, 727, 735, 741, 775, 

789, 810, ;1821, 822, 823, 825, 

826, 827,1 837, 840, 841, 878, 

879, 896 

GangSdhar (Akhandananda) 885 

Gangamata 272, 566, 567, 568, 

604, 617 

Gangan&rayan 276 

Gang&pras&d Sen 151, 179, 254, 

435, 497, 837 
Gangasagar II 5, 159, 523 

Ganu’s mother 649 

Garuda _ 398 

Gauranga, Gaur or Gora Rai 65, 

169, 236, 237, 269, 302, 315, 

518, 668 , 569, 573, 574, 590, 

645, 689, 698, 766, 767, 821, 

822, 826, 852, 869 

Gaurgovmda 707 

Gauri Kanta Tark&lankar (Pandit) 

301, 302 

Gaurhatu 68 

Gauri Mohan Mukherjee Lane 721 

751, 766 

Gautanu 213 

Gaya 30-37, 41, 42, 273, 568, 673, 691 

y 895 

Gay^hpu 54,56,68,105,266 

General Assembly’s Institute 740 

Ghat (bathing place on a river or 

tank) 45, 115, 121, 131, 185, 

188 246, 262, 271, 311, 578, 

188, 4*0, 652i gz2j g+li m 

5t3 , 18, 101, 287 

Ghatal 779 , 853 

Ghee . - 836 

- 467,468,469,471 


page' 

Gins'll chandra Ghosh 262, 297, 298 
328-331, 348, 373, 375, 376, 
392, 614, 630, 651, 760, 323, 
833, 836, 838, 846,. 847, 848, 
852, 854, 857, 860, 861, 853, 

866-869, 883, 886 891 
Gfta 14, 15, 97, 147, 162, 242, 
323, 327, 328, 332, 350, 381, 
398, 400, 414, 416, 425, 442, 
522, 540, 553, 582, 613, 633, 

645, 794, 796 

Gladstone 555 

Go (cow) 54 

Gokulchandra BhatfScharya 837 
„ Mitra 592 

Golap . 652 

Goloka '81, 633, 665 

Gopala 63, 189, 206, 215, 232, 

343, 466, 634, 637, 639, 640, 

645, 650. 651, 653, 654, 657, 

660, 661, 662, 705, 864, 879 
Gopkl (Friend of Rames'war) 306 
Gopa] (Advaitananda) 885, 886 , 887 
Gopala (S'ri Ramakrishna) 640, 

643, 653, 656, 657 
Go-pSla 864 

Gopalchandra Ghosh (Son-in-law 
of Katyayanl) 391, 876, 879 
Gopalchandra Ghosh (junior) 352, 

391,1702, 844 

Gopala’s mother 356, 454, 621, 

633-645, 649-662 
Gopes'war 18 

Gopl 75, 76, 91, 219, 224, 225, 227, 

230, 232, 235, 239, 451, 650, 762 
Gopilal _ 18 

Goplmohan (Kaviraj) 837 

Gosain Senior 574 

Gosara Junior 574 

Gospel of Sri Ramnkfnhna 300, 

705, 833, 891 

Goswtttnl 302, 637, 639, 699, 824 
Govardhan 272, 414, 566 

Govmda 131, 132, 149, 160, 297, 

439, 440, 561, G23 

Govindachandra Datta 634, 635, 

636, 639 

Govindapur - 878 

Govmda (Sufi) 154, 259, 760, 

465, oiv 

Gulch! (flower) 877 

Guna 162, 247, 327, 333, 414,627 ,809 
Guru 7 , 14,117,118,122,155, 

167, 168, 192, 193, 194,214, 
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248, 2S0, 
307, 313, 
453, 493, 
567, 572, 
610, 611, 
691, 692, 
741, 746, 
840, 848, 
Gurubhava 
Gnnt Gita 
Guru S'alcti 
Gutika 
Guzerat 


270, 280, 
328, 394- 
512, 553, 
604, 605, 
627, 637, 
708, 710, 
788, 793, 
849, 854, 


281, 297, 

397, 399, 

555, 556, 

606, 609, 

641, 681, 

737, 738, 

794, 797, 
874, 883, 885 
395, 572 
453 
395 
467 
575 


Hafiz (poet) 729, 794 

Haladhari 26, 152, 159-164, 244, 

245 

Haidar 436, 438, 444 

Haidar Pukur (a big pond) 19, 45, 

63, 668 

Halisahar 115 

Hahva 504 

Hamilton 797 

Hamsa (swan) 828 

Hanuman 388, 398, 720 

Hanuman Singh 772 

Hara 132, 198, 864 

Hara Gaurl 487 

Haramohan Mitra 327, 891 

Hariinchandra Das 891 

Han 10, 19, 57, 105, 106, 184, 224, 
252, 263, 281, 286, 311, 342, 
343, 396, 453, 482, 522, 535, 
570, 574, 576, 577, 620, 632, 

. 639, 646, 654, 655, 698, 706, 
761, 785, 813, 814, 816, 822, 

825, 827, 838, 854, 868 
Han (a friend of child Narendra) 

454, 720 

Hanpada 781 

Hanprasanna Chattopadhyaya (Vi- 
juanananda) 695 

Han-sabha 281, 575, 577, 578, 

581, 619 

Harts'll 778, 779, 885 

Hatls'hchandra Mustafi 862 

Haritaki 342 


Hamallabh Basu 
Hastie (Principal) 
Hathayoga 
Hall (elephant) 
Hat! Sgyar 
53 


778, 779, 885 
862 
342 

648, 859-862 
740 

159, 342, 343 
630 
20 


Hatkhola-ghat 744 

Havishyanna 759, 876 

Hazra Mahas'aya (Pratap) 379, 616, 

621, 764, 765, 790 

Hedua tank 765, 766 

Hegel 795 

Hemali (Naren’s friend) 802 

Hemangmi 26, 30, 50, 118, 126 

Hemanta (season) 634, 695 

Himalayas 7, 428, 443 

Hindi 215, 751 

Hmdola 627 

Hindu 9, 14, 21, 27, 29, 50, 86, 88, 
259, 260, 261, 295, 296, 321, 
322, 325, 402, 407, 408, 409, 
465, 495, 541, 662, 686, 687, 

758, 770, 794, 809 
Hindu Fair 722, 724 

Hinduism 34, 619 

Holy Bible 138, 729 

Holy Mother 102, 267, 285- 

293, 298, 299, 301, 305,307, 
308, 309, 345, 347, 406, 412, 
465, 468, 469, 475, 502, 503, 
504, 636, 642, 653, 659, 660, 
711, 788, 822, 823, 828, 834-836, 
840-844, 879, 880, 882, 886, 895 

Homa 248, 250, 515 

Hom§ bird 881 

Hooghly 18, 501 

Hookah 19, 810 

Howrah 287 

Hridayram Mukhopadhyaya 3, 18, 

22, 30, 31, 49, 119, 122, 126, 
127, 128, 130-137, 142, 144, 
145, 149, 151, 152, 158, 161, 
163, 165, 166, 168, 169, 176, 
179, 184, 185, 186, 188, 1S9, 
201, 203, 205, 215, 234, 244, 
255, 259, 260, 262, 263, 264, 
267, 268, 270-285, 292, 293, 
302, 305, 308-311, 316, 317, 
419, 444, 445, 450, 465, 524, 
525, 549, 560, 565, 574, 576, 

578, 579, 581, 591, 618 
Hutko 702, 885 

Hume 795, 805 


Ida (Yogic artery) 520 

lodes' 302, 498 

India 5, 7, 9, 10, 12, 14, 15, 16, 85, 

88, 210, 221, 248, 260, 261, 
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270, 294, 299, 311, 313, 314, 
315, 321, 326, 361, 409,427, 
501, 508, 512, 513, 515,519, 
526, 541, 554, 555, 559,560, 
563, 575, 582, 585, 591,599, 
600, 632, 637, 661, 66S.674, 
681-683, 707, 708, 709, 723, 

835, 876 

Indian 14, 544,571,708,721,794 
India 33, 335, 336, 414, 42S 

Is'anchandra Mallick 316 

„ Mukhopadhjaya 621, 622 
Is'an Chaudhury 316 

Islam (-ic) 17, 154,221,255,259, 

260, 261, 294, 371 
Is'vara 6, 7, 8, 9, 247, 255, 325, 

386, 484, 571, 588, 714, 764 
Is'varakotis 6, 352, 354, 400, 477, 

571, 785, 786, 817 
Is'varchandra Vidyasfigar 562, 617, 


PAGE 

Jatiidlmrl 153, 210, 211, 21 -i, 

, 215, ’;--3 

Jatindramolian Thiikur (Mah.irfju! 62'* 
Jutismaralaa 256, 257, 25 S 

J*y , , 6-'3 

Jayu (Miss J. MacLeod) <ji,i 

Jaygopfil Sen 311, 537, 686, 701, 704. 

704 

Jajnilrfiyan (Pandit) 552 

Jaynuravan Bandopiidhs fiya 131, 13 '' 
Jajrnnmltt 176, 177, 17S, 261, 
2S5, 286, 2S7.30S, 345,40!, 

410, 444,415, 503,811 
Jehosa J 02, 420 

Jerusalem 402, 403, 420 

Jesus 17, 33, 34, 75, 100, 148, 223, 
295, 296, 297, 321,331, 332, 
333, 395, 401,402,403,411, 
414,420,421, 427, 540.511. 



621, 

820 


794,796,812,813, 851, S76 

Ilihasa 


323 

Jesons 

721 

Iti Ifi 


88 

Jew 

296, SO ’ 




Jewish 

221, 120, 540,541 

I 


Jhamfipukur (Cal.) 60, 11 1, 111, 





117, 122, 123 

Jada-sanuidhi 


161 

jiiHpi 

IS 

Jadunath Mallick 

295, 537, 538 

» 

Jha (ICotr) 

8, 99, 137, 215, 720, 

735, 

750 

236, 

29S, 326, 352, 353, 477, 


JadunOtli Sarkar 45 

Jagadamba Dasi 115, 182, 183, 
253, 254, 255, 263, 282, 284, 
306, 316, 438, 440, 447, 501, 556 

Jagaddhatrl 874 

JagOi 332 

Jngannatb 18, 52, 109, 246, 296, 297, 
522, 620, 623, 624, 646, 646, 

649, 652, 661,859 

Jfihilnftbud 18,841 

Jama 297 

Jaipur 343 

Jiinbaaur 114, 120, 146, 1 19, 234, 

J 254, 436, 438, 412 

janaka 155 * ??<, o4j 

Jilnakl 

Janmfillitaml in . ' ,5 > 

Japa 47, 79, 121, l/o, i/Ji t9l, 

195, 196, 275, 292, 33i, 3/9, 

391 4 9 452 171, 482, 511, 

534, 558! 574 , 621, 622,635, 

637, 638, 639, 616, 0|3, 

648, 656, 665, 763, 

, l?, 13 

Japan 


4S4, 506, 507, 508, 510, 5! J , 
515, 519, 527, 556, 564, 565, 
566, 569, 571, fi 72, 573. 590, 
610, 627, 6S3, 689, 698, 704, 
763, 764, 767, 817, blS, 834, 

835, 841 

Jha (Goswiiml) 730, .37 

Jhanmukta (libcratcd-in tile) 354, 364 
Jnfinftnanda (Nilya Gopiil) 


Jolm 
Joseph 
Jugi 

Jugi, Madliu 

Jyaishtha (month) 1°, 101, 1.63, 

.'•»3, :<ii, 8’i 
it 
y » 


223 
33, 40 ’ 
3‘> 

Yt 


Jjotish (astrology; 
J)Ot ptadijn 


Ka, klu, (in Uf'ig di 'dpi. shell 5 
Kal.Tr U.V. 

Kaehkibapftn 

Kail o' 

Kaiko'4 
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Kailas (Dr.) 618 

Kaivarta 115,119,120,128,432 
Kakatallya - 500 

Kalaighat 280, 534 

Kali (-k&) 115,131,134,145,152, 
162, 181, 184, 189, 311, 416, 
417, 419, 422, 429, 431, 450, 
456, 457, 466, 518, 535, 536, 
646, 557, 599, 623, 624, 625, 

626, 627, 636, 644, 648, 652, 

662, 705, 809, 841, 842, 850, 

855, 856, 857 

Kalldas 26, 886 

Kallghat 115, 166, 183, 283, 436, 559 

Kallnath Datta (Kalutola) 281, 844 

Kallpada Ghosh 838, 867 

Kali's mother (servant of Chandra - 
devi) 309, 310 

Kali temple 83, 114, 119, 120, 121, 

122, 128, 130, 132, 134, 137, 

144, 153, 159, 162, 165, 166, 

168, 179, 182, 183, 184, 186, 

188, 190, 204, 205, 207, 209, 
210, 243, 245, 246, 259, 260, 

261, 262, 284, 285, 295, 317, 

340, 342, 345, 357, 371, 373, 

385, 419, 432, 456, 468, 469, 

472, 481, 488, 497, 514, 516, 

523, 525, 636, 539, 541, 686, 

601, 616, 618, 621, 624, 626, 

629, 645, 647, 655, 703, 710, 

712, 733, 735, 744, 777, 786, 

807, 808, 827, 828, 829, 837, 

840, 842, 882, 884 
Kali yuga 159, 160, 162, 342, 644, 

654, 816, 868 
Kalki 162 

K-1M 281, 574, 578 

Kalpa (age, cycle) 165 

Italpa-myamaka (controller of a 
cycle) 6 

Kalpataru (wish-fulfilling tree) 891 

Kalutola (Cal ) 281, 575, 576, 581 

Kama (desire) 705 

Kfimakhya (PItha) 402, 622 

Kamalakitnta 135, 419, 521, 546, 698 

Ivamal Kufrr 312, 690, 701 

Kamandalu 462, 533, 798 

Kilmftrhafi 634, 635, 637, 638, 639, 

640, 642, 650, 651, 653,656, 

„ 657, 658, 660, 661 

ivumarpultur 17-20, 22, 23, 24, 26- 
29, 32, 47, 50, 54, 57, 58, 64, 
65,69, 101, 104, 105, 109,111, 


118, 120, 120, 124, 128, 130, 

133, 142, 165, 168, 174, 175, 

176, 178, 179, 180, 182, 206, 

208, 239, 243, 263, 264,265, 

266, 269, 279, 280, 285, 286, 

287, 289, 293, 305, 316,401, 

403, 406, 410, 444, 445, 465, 

501, 502, 503, 591, 631, 668, 



670, 841, 842 

Kamatmika (Bhakti) 

237, 238 

Kambuhatola 

346, 696 

K&tmnI 

634 

Kamsa 

426 

Kanai (Kiishna) 

751 

Kanailal Ghoshal 

149 

Kanairam 

21, 25, 26 

Kant 

795 

Kanthalpara 

864 

Kanyakubja 

120 

Kapahka 

426, 529, 530 

Kapila (of Sankhya) 

6, 570, 571 

Kapila (one of Saptarshi) 

745 

Kapinjala 

873 

Karapa 

197, 473', 538 

Karanyasa 

132 

Karma 209, 570, 601, 818 

Karmakanda (of the Vedas) 507 

Karmayoga 

300 

Karnataka 

627 

Karta (doer, family-head) 

511 

Kart&bhaja 154, ill, 512, 513, 520, 


575, 693, 836 

Kartika (month) 

198, 634, 855 

Karunamayl (daughter 

of Rani 


Rasmam) 115, 182, 253 

Kas'I 116, 120, 269,270,271,272, 
287, 462, 465, 543, 548, 551, 
552, 556, 559, 561, 562, 563, 
564, 565, 566, 568, 573, 590 

601, 617, 725, 727, 728 
Kat/ikhavda 565 

KasTpur (Cossipore) 77, 78, 194, 


300, 369, 453, 536, 560, 561, 
584, 611, 659, 660, 679, 771, 
776, 839, 845, 848, 873, 876, 
877, 878, 879, 881, 882, 883, 

884,' '885, 886, 892 
686 

58, 239, 363, 432 
424 

21, 23, 27, 30, 31 
391, 659, 876, 879 


K&s’Is'war Mitra 
Hath a 
Kathamala 
Katyayan! 
Katyiiyani (Rani) 


Katyayanl (Vraja De\l) 235 

Kaupln 53, 110, 250,455 
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527 

434 

62 

19, 377, 727 
420 
271 


KausaiyS 
Kaushitakm 
Kavi 
Kayastha 
KazI 

Kedarghat 
Kedarnath (S'iva) 271 

Kedarnath Chatfcopadhyaya 760, 

761, 833 

Kenaratn Bandopadhyaya 27 

Kenaratn BhattachSrya 134, 154, 165 
Kes'ava (God) 864 

Kes'avchandra Sen (Brahmananda 
Acharya) 311-316, 375, 495, 

522, 593, 612, 617, 619, 620, 

632, 647, 684-692, 701, 706- 

710, 763-755, 768, 832 
Ketu 40 

Khardaha 821 

Khol 816 

Klrtan (devotional music) 535, 623, 

630, 649, 650, 662, 684, 686, 

690, 691, 694, 696 699, 701, 

705, 706, 746, 785, 816, 823-826 
Kis'ori 891 

Kojagari Lakshmi 30 

Konnagar 826 

Koran 156, 221, 259, 333, 608 

Kothar 646, 860 

Krishna, Sri 10, 17, 33, 34, 42, 63, 

' '66, 68, 75, 76, 97, 100, 103, 

109, 125, 130, 169, 206, 212, 

215, 219, 222, 223, 224, 225, 

227, 228, 230, 234 239, 268, 

287, 313, 321, 323,337, 344, 

371, 386, 395, 397, 399, 406, 
411,414, 416, 421, 427, 444, 
450, 451, 452, 456, 482, 518, 
866, 568, 570, 572, 591 599, 

SSSSSS I: 

811 

i- ci—’" 

Kiishnachandra Muldiopadhyaya 26 
Krisbnadas PM jjg 

o r} 

rJSSSSSw— s g 

Knshnalal Goswfimi gjg > ggi 

Ktiahnarum Basu 259 ‘ 5 ig 

Kshatriya 
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Kshetranath Chattopildhyaja 1 IS, 131 
Kshudirfim 21-27, 29, 30, 31, 32, 

34-45, 47-61, 54,64 
Kuchalcol 279 

Kula 509 

Kumiiri (daughter of Rilsmam) 1 1, 182 
Kundala 30 

Kundalinl 200, 361, 362, 50S 

ICunti 613 

KBpa 566 

Kurma 19 

Kuru 424 

Kurukfhetra 479, 661 

Kus'a 369 

KutJgbat 131 

Kuvlr 512 


Lava-Kus'a (Rama's sons) 369 

Lachml Bai 172 

Lagna (particular time) 40 

LShS 18, 30, 40, 44, 52, 55, 178, 

266, 401 

Lahore 729 

Lakehmapa 213, 2+5,-398, 484 

Lakshmi 29 

Lakshmi (S'rl Ramakpshna’s niece) 

347, 602, 8S6 

Lakshmljala (paddy field) 24, 60 
Lakshminarayan (Mflnuirl) 310, 
i>30, 

LalS Babu W9, 879 

Lulbundh . m < ™ 

Lai US (friend of Rfidlifi) l ‘ 6 ” 

Lahtavistara 

Ladkii j % 39 °- 395 

Latu (see AdbliutSnanda) 

Lill 7, 9, 22, 213, 224: 26°, 382, , 
389, 395, 413, 601, G4/, 711, |M 

Liluprasanga 500( C « 

Buchi ' ' „ -m 

Lucknow lu ' ' 

Ludhiana 
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M 


1 M ’ (master author of the 

of S'rl RIimnkri?hna) />'■>■ ( 

MacLeod, Miss J. 

Mndana jo’ 

Madanmobnn " 

Madanpurfi (htb 0 
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Madhai 332 

Madhavi creeper 801 

MadhubabI 19 

Madhu Jugi 36, 57 

Madhuinatr 115 

Madhura-Bbava 148, 149, 206, 215, 

216, 218, 219, 221, 223-233, 
235-239, 241, 243, 245, 246, 

302, 354, 362, 373, 454 
Madhu Roy's Lane {Cal ) 535 

Madhustidan Datta (Michael) 546, 646 
Madhyam Narayan oil 179, 499 

Magh (month) 26, 690 

Magh Mela (celebration) 690 

MahabhBtata 14, 44, 57, 58, 110, 

155, 208, 398, 635, 669, 730, 785 
Mahabbava 186, 224, 225, 227, 237, 

238, 302, 506, 567, 671, 832 

Mahadeva (S'lva) 33, 243, 433 

Mahakall 565 

MahSLmahopiidhyaya 544 

Mahamaya 96, 333, 507, 508, 704, 

758, 803 

Mahaprasad (of Purr) 297 

MahurajtL-Burdwan 1 8, 205, 548 

Maharaja Jaipur 543, 544 

Maharshi (Devendranath Tagore) 

314, 552, 720, 739 
Mabaratna 609 

Mahiivakya 153 

Mahu\ ayu 362 

Mahavidya 131, 166, 202, 409 

Mahavira 157, 206, 297, 772 

Mahendranath Pal 316 

Mahendralal Sarkar (Dr ) 170, 337, 

391, 435, 457, 837, 839, 849, 

876, 886, 889 

Ma'hendranath Gupta (' M ’) 346, 

501, 731, 823, 836, 846, 847, 

852, 855, 857, 883, 891 
Makes’ll 661 

Makes’ll Ch Cbattopadhy aya 60, 118 
Mahes'hchandra Sarkar 272, 6 17 

Mahes-ivar 394, 508 

Mahimacharan Cbakravarti 873, 

874, 875, 878, 885 
ftlahtmna Slotia — Astfagtu 431 
Mahout 327’ 

Maitreyi 519 

Makmipur 115 

Mallara 627 

Mallick 864, 865 

Millpilrfi 637 

Muna (Iilrtan) 230 


Mana (Bhakti) 237 

Manasa (a goddess) 19, 57, 101, 268 
Manasa Mangala 101 

M&navi 609 

Mandakmi 428 

Mandaran fort 20, 668 

Manikarnika (m Beuares) 271, 564, 

565 

MaQik Ch Bandopadhyaya 20 

MamkrajS, 20, 47, 51, 68 

Mamkram Chatterji 20, 21 

Manimohan Mallick 338, 339, 340, 
'341, 343, 686, 696, 697,700, 

701, 706 

Manimohan Sen 166, 307, 537, 

823, 825 

Manindianath Gupta 86? 

Mampura 363, 627 

Mantra 25, 28, 85, 119, 133, 134, 
143, 149, 153, 174, 195, 210, 
214, 215, 243, 248, 249, 252, 
276, 280, 292, 331, 399, 410, 
465, 467, 468, 509, 540, 543, 
652, 565, 599, 610, 627, 637, 
691, 756, 772, 783, 812, 836, 

857, 875, 891, 892 

Mantri 609, 610 

Manu 324, 326, 529 

Mara 223 

‘ Mara ’ 552 

Marshman 721 

Mar war I 654, 655, 656, 758 

Mary . 33, 221, 402, 632, 854 

Math 479 

Matlulgliasa lane (Cal ) 686, 701 

Mathura 230, 451, 762 

Mathur Kirtan 230, 762 

Mathura (Mohan Bis’was) 115, 116, 
120, 124, 126, 128-131, 133, 
134, 139, 140, 144, 146, 149, 
151, 132, 165, 172, 179, 181, 
183, 184, 189, 190, 204, 205, 
206, 209 211, 233, 234, 243, 
244, 253 254, 255, 260, 263, 
270, 271, 272, 273, 274, 276, 
280, 281, 282, 283, 284, 2S5, 
288, 300, 301, 302, 306,307, 
316, 338, 371, 416 425-443, 
446, 452, 455, 456, 458-463, 
“166, 469, 478, 4S6, 497-502, 
505, 506, 515, 530, 533, 537, 
549, 550, 551, 556, 557, 260, 
562, 564-565, 573, 574, 578, 
580, 581, 589, 601, 603, 618, 
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646, 647, 683, 707, 708, 772, 

829 839 

Mati Jhill (pond) 537, 658, 873, 876, 

,, , , , „ 878, 879 

Matilal Sea! 658, 879 

Matthew 633 

Maurala, (fish) 554 

Maund ^15 

Max Muller 403 

Maya 8, 9, 15, 82, 88, 97, 155, 236 
246, 247, 250. 252,324,341, 

344, 390, 394, 422, 423, 451, 

483, 484, 485, 487, 523, 824, 

527, 532, 557, 558,600,603, 

683, 704, 708, 714, 748, 754, 758 
Maya (Avidya) 390, 481, 582 

Mayadevi 33 

Maya (Vtdya) 349, 390 

Mechhuabazar (Cal.) 172, 586 

Medical College 584, 658 

Medmipur 18, 26, 27, 29, 42, 49 
Meghanad 398 

Meru Chakra 363 

Metiaburuz 723 

Metropolitan School (ShyambazTir) 

S20 

Mill 721, 805 

Mill of Kamarhatl 658, 795 

Mira Bai 336 

Mithilft 155 

Modana 227 

Mogalmarl 2C 

Mohammad 17, 415, 540, 541, 570, 674 
Mobanta (abbot) 479, 480 

Moksha (Liberation) 705 

Mokshada (Bhairavi’s companion) 272 
Manomohan Mitra 710,711 

Mount Sumeru 476 

Mridanga 697 

MngankamaulT-Piitatundi 873 

Mrmmayl 591, 592 

Uusdhabadha (Samskrit Grammar) 

720 

Muktear 

Mukti (Liberation) 77 

Mukundapur 18, 19, 180, 243 

Muludhara (chakra) 200, 301, 

363, 520 

MuitfamaUi Tanira 510 

Mum 452, /19 > /63 

Munshi Babus of BarSnagar 64S 

Muslim or Mohammedan 

221, 259, 260,261i5+l, 7 5/4,_ 2s 


rtci. 


N 


Nabat (sweets) jjj 

o 109, 475, 483 

Nagfakesara flower 237 

Nagendranath Chatropadhjiiva 698 

Naha vat 1S5, 2SS, 290, 293, 305, " 
307, 310, 345, 45b, 4SS, 504, 
626, 636, 642, 653, 711, 7S7, 

78S.S2S, S40. 841 
Nama (name) 613 

Namaz 260 

Nanak 297 

Nanda 131, 189,466 

Nandakumar 627 

Nandanbagan 686 

Nandi 27^ 

Nara 570. 717 

Narada 81, 330, 333, 519, 552, 

816, 848 

NarnrlattaUchaialHr 300 

Nara! 131 

Narayana 40, 163, 280, 372, 4St, 

522, 570, 617, 646, 705, 717, 

744, 757, SIS, Sift 
Nariiyatl (a de\olce) 781, 782 

NarSyan (Hathajogl) 212,3*2 

Nilriiyan Sustri 5 13, 5 1 1, 5 16, 5 17 
Nar.Xyan Sttilml (Guzer5t) 81, 375 

Narfiyanl 212 

Nfirfiyaiii or Nfiran (daughter of 
Govinda B.Obu of Palaldanga) 635 
Narajanpur ’0 

Narendranatb 171, 194, 360, 372, 

376, 392, 584, Git, 616,617, 

620, 621, 655, 657, 659,642, 

679, 715-770, 773, 782, 74s. 

802, 805, 807, 809, 810,612, 

816, 817 819, 82(1, 8^3, 8M, 

834, 836, 844, 845, 818, 852, 

854, 866, 870, 871, 872, 

874, 875, 876, ?M, 

883, 883, 8S6. 847, 

=«,k, 8’’ 

7 Karen (junior) 62G 630, 776, “61, 

812. 827. r I- 


873, 

882, 


Narmada 
Kafabir Gosv.lml 
Nnrachailant.i Mitra 
Navadwlp or Nmhfi 115,1. 

315, 513, 57J, 6.i 

Naiagadga 
Naragopa! fKn 1 irflj}^ 

Kara gap. 51 Mitr.v 72.’, r- 


.’14 

“o, ' r 
r-l. 

' " 115 
17 

25, C t 
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Navarasika (a Vaishnava sect) 154 

Navayatra 

613, 620, 621 

Navinchandra Niyogi 

188 

„ Raychaudhuri 785 

Navya-nyaya 

547 

Nawab 

333, 723, 780 

Nawab Mlrzaffar 

878 

Nawab Sira] 

878 

Nayika 

422 

Nazareth 

402 

Nepal Government 

307 

Neti Dhauti 

342 

Neti Neti 

88 

New Dispensation 

314, 619, 632, 

689, 690, 693, 694, 701, 706 

Nidhiram 

21,25, 26 

Nidhu Babu (Tappa) 

728 

Nidhuvan 

272, 566 

N igama- kalpadruma 

609 

Nllachala (Puri) 

569 

Nilambar Babu 

661 


Nllmadhav BandopSdhyaya (bro- 
ther of Gopala’s mother) 640 
Nim 31 

Nimai Ch. Basu 799, 820, 859, 860 
Nirafijanananda or Nitya Niranjau 
80, 129, 775. 777, 778, 779, 

812, 885 

Ntrukalpa 82, 89, 90, 91, 153, 164, 
194, 217, 246, 251, 262,255, 
256, 258, 261, 293, 337, 351, 
353, 354, 355, 358, 359, 360, 
361, 364, 372, 380, 383, 384, 
387, 390, 400, 454, 472, 475, 
482, 4S3, 485, 539, 544, 597, 
598, 625, 659, 664, 683, 741, 


812 

Nirguna (see Brahman) 

Nirukta 155 

Nirvana 226, 245, 565, 571 

Nitya 389 

Nityagopal (Jnili.unanda) 789 

Nityagop.il Goswaml (Prof Dacca) 

838 

Nity.inanda (Brahman) 397 


Nitvfinanda or Nitai 105, 169, 189, 
'315, 630, 698, 766, S13, 821, 

822, 825, 826, 83S 


Nneditu 

Ntratmfi (goddess) 
North West India 
Njiisa (Anga) 
Nyiiya 368, 

Nytiyaclianchu 


661,662 
226 
246, 252 
279, 292 
417, 513, 543, 547 
417 


PAGE 


Octerloney Monument 416, 803 

Order of Ramaknshna 78, 711, 713, 

748 


Orissa 


120, 646, 648, 878 


Padmamam 

Padm&sana 

Pakho&j 

Pal Parvana 

Panchabhavas 

PaiichadaS'l 

Panchamundl 


115, 182, 183 
862 
621 
19 

205, 215 
257, 368, 672, 704 
195 


Panchavatl 123, 124, 127, 128, 133, 

135, 136, 145, 148, 152, 158, - 

162, 186, 187, 189, 195, 201, 

248, 252, 253, 259, 273, 274, 

275, 276, 279, 295, 315, 341, 

342, 366, 367, 368, 371, 432, 

433, 475, 478, 486, 487, 593, 

642, 645, 654, 760, 788, 791, 

801, 874 

Pande (Mrs ) 835 

Pandit (scholar) 49, 117, 118, 120, 

131, 190, 205, 238, 301, 302, 

311, 369, 370, 387, 401, 435, 

439, 440, 495, 497, 498, 505, 

543, 544, 548, 549, 550, 565, 

595, 596, 630 
Pandit Gauricharan 301, 498,513-519 
Papdit Padmalochan 205, 238, 301, 

302, 547-551, 617 
Pandit S'asfadhar 369, 594, 619, 620, 

621, 622, 629, 630, 631 
Pandit Vaishnavacharan 190, 301, 

302, 498, 499, 505, 506, 513, 

516-520, 576 

FanihaM 166, 307, 347, 435, 820 830- 
Papa-purusha 148, 149 167 

Parakiva (Prema) 160 

Paramahaihsa 155, 202, 236, 238, 

245, 255, 271, 406, 479, 480, 

488, 523, 524, 525, 526, 540, 

556, 565, 580, 616, 618, 666. 

740, 752, 828, 874 
Paramahathsadeva (Ramaknshna) 

41 1", 63S, S09 
Paras'ara 40 

Pariti idyit 850 

Parganas (24) 695 

Farinir\fina 213 
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Parvatl Devi 
Pas'upati (S'lva) 
Paswacb&ra 
Fatal (chapter) 
Patal (vegetable) 
Pa|aldangS (Cal ) 
Patanjah 
Pfifhan (rule) 
Pauranic age 
Paush (month) 
Persia 
Persian 


197, 198, 611, 669 
510 
510 
194 
408 
634, 638 
231, 257, 344, 446 
20 

6, 7, 8, 92 
876, 887, 889 
12 

259, 794 


Persian 

Phalahanni KalikS, Deu 291 456, 457 
Phalgu 221 

Phiilgun (month) 26, 39, 40, 78, 

287, 679 

Phului , 216 

Pmda 

Pmgala 

Pitliasthan 

Pollan 729 

Prabbudayal Misha 
Prdchya-Atya-S'iksha Kanda- 

Panshat 873 

Prahlada 28,568 

Prakriti 88, 226, 334, 387, 271, 577, 

682, 587, 588, 630 
Prakriti-lIna-Purusha 5, 571 

Pramatha (Paltu) 78 

Pr&naknshoa Multhopadhyaya 347, 501 
Pranauath Cbaudhury 8/9 

Pranava Z1 > 3I1> 

Pranaya (Bhakti) “ ■ 

Pr&nayama 

Pr&rabdba 40B i 406 

Prasada 117, 118, 120, 127, 137, 

152, 163, 166, 186, 187 200, 

268, 417, 457, 458, 623, 628, 
a .* 5 642, 64 3, 646, 649, 650, 

654, 700, 712, 826, 857, 876, 884 

Prasad (Dr ) 334. 

«,10U03 ; >« 

PratSpchandra H§zrS 57 

271, 272 

Frayag j „„ 180, 308, 309 

premdfis (ChiraBjiv Sarma] ?2g 

Prince of Wales J23 , 52+ 
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Punarmushilta 163, 57? 

Punjab 479, 575, 781 

Purana S, 9 33, 34, 46, 52, 62, 63, 

65, 77, 109, 156, 197, 224, 238, 
323, 324, 332, 333, 344, 366, 
421, ^28, 508, 513, 529, 532, 
541, 552, 572, 608, 664, 669, 

757, 770 

Puras'charana 473, 673 

Puras'charana Tantra 509 

Put as'chiri anollasa 610 

Puri 18, 52, 109, 115, 169, 246, 296, 
402, 522, 523, 569, 573 668, 

691, 821, 822, 859, 860 
Puri (sect) 479, 481 

Purn&bhisheka 196 

Purnacbandra Ghosh 217, 607, 781, 

782, 783, 811 

Purnahuti 294 

Purusha 227, 334, 387, 587, 630, 688 

Purvabh&drapada 40 

Purva-raga 230 

Pyari Chaudhun " 115 

Pyne 104, 105, 266 


RadhS (rani) or Radhika 63, 103, 
131, 160, 169, 186, 223 230, 
235 238, 399, 497, 499, 506, 
566, 567, 623, 635, 823, 825, 838 
Radha-Govinda 118, 131, 134, 
152, 161, 235, 244, 278, 280, 
292, 439, 444, 456, 624, 625, 626 

11 OuJ 


Radb&kanta 
RadhSkrishna 
RadhSkunda 
Radhas'yaml 
R&ga (Bhakti) 

T3l,r 


823 

635, 709, 774 
272, 273 
575 
237 


R&ga (Bhakti j “ 

Rag&tmika Bhakti W-IW, Ril.^ 


26, 276 

Raghav g26 

a vPan - ,t 337, 'll; I!' 

Raghuvlr 21, 23, 24, 25, 27, 3o 
39, 42, 43, 44, 47, 49 > 50, M, 

65, 59, 61, 62, 67, u9, 104, 

»». ^ 180 ’ ft 306® 59 
Raghunfttb Das Gosw&mi 82b 822 

Rahu fii4, 648 

R&i _ ha 115, 316 

Raicbaraij Das 11 ’ 726 

Raipur 
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Raja 629 

Rajadhtr&j (Dharma) 19 

Rajaram 26, 152, 592 

Rajas (Guna) 148, 249, 250, 327, 748 
R&jasika 442 

Rajchandra Das 114 

Rajendralal Datta (Dr.) 391, 889 

Rajendralal Bandopadhyaya 271 

R&jendranatb Sarkar 45 

Rajkumar 533, 534 

Rajnarayan 205 

Rajputana 544 

R&jarajes'warl 202 

Rajayoga 169 

Rakhai (see Swam! Brahm&nanda) 
Raltbal (Dr ) 821 

Rakshasa 396 

Rakshasa Gana 279 

Raktabija ,, 606 

Ralph Waldo Emerson 585 

Rama(chandra) 17, 21, 23, 24, 26, 

33, 42, 68, 109, 125, 153, 157, 

158, 169, 184, 206, 210, 211, 

213, 214, 215, 241, 243, 245, 

258, 261, 278, 280, 306, 321, 

323, 371, 388, 392, 396, 398, 

406, 411, 426, 427, 450, 484, 

488, 526, 527, 532, 533, 544, 

552, 568, 570, 599, 626, 668, 

669, 691, 692, 710, 715, 719, 720 
Ramakrishija 3, 17, 18, 40, 71, 73, 

104, 126, 152, 162, 169, 184, 

189, 191, 204, 209, 210-217, 

219, 220, 222-225, 258, 267, 

270, 271, 275, 321, 322, 323, 

325, 326, 330, 331, 332, 333, 

346, 363, 354, 357, 373, 374, 

* 380, 381, 382, 392, 393, 395, 

401, 403, 405, 406, 409, 411, 

423, 427, 428, 432, 475, 493, 

494, 519, 578, 579, 580, 581, 

613, 623, 633, 634, 636, 637, 

640 644, 646-649, 653-656, 

659, 660, 662, 664-676, 679, 

683, 684, 701, 707, 711, 740, 

828, 848, 862, 863, 890 
Rfimakrishna (Balarum's son) 
Ramakrt$ht}a Kathampta 346 

Ramakpshtia Lllilprasangct 679 

R&maknshnunanda (S'asft) 65, 79, 766 
Rumakrishna Order or Mission 

493, 696, 788, 881 
Rrmtakrtshiia Paratnahaihsa Dever 
Jlvan Vpttdnta 710 

5 ? 


Ramakrishnayana 58 

Ramananda R5i 20, 22 

Ramananda Sankharl 20 

Ramapi 586 

Ramanuja 674 

RamawSt (a Vaishnava sect) 153, 

164, 210, 526, 532, 540 
Ramayaita 14, 33, 44, 57, 58, 110, 

120, 208, 396, 552, 635, 669, 

699, 720, 730 
Ramchand 26, 29, 42, 49 

RamchaDdra Bandopadhyaya 26, 49 
Ramchandra Chattopadhyaya 280 
Ramchandra Das 115 

Ramchandra Datta 535, 710, 760, 

822, 823, 833, 836, 846, 847, 

857, 865, 869, 883, 886, 890, 891 
Ramchandra Mukhopadhyaya 177, 

178, 287, 288, 308, 404 
Ramday&l Babu 744 

Ramdhan Ghosh 60, 120 

Rames'war 21, 22, 27, 51, 58, 59, 

60, 61, 69, 174, 175, 177, 279, 

280, 305, 306, 307, 842 
Rames'war S'tva 56 

Rames’ivar (Vanalinga) 27, 35 

Ramjay Bandopadhyaya) Matjik- 
raj&’s brother) 47 

Ramjlvanpur 316 

Ramk&nai (Kanairam) 25 

Ramkanta Basu Street (Cal ) 648, 

837, 859 

Ramkumar 3, 21, 23, 27, 28, 29, 

30, 31, 39, 49, 50, 51, 54, 55, 

58, 59, 60, 61, 69, 110, 111, 

112, 113, 114, 117, 118, 119, 

120, 121. 123, 126, 128, 130, 

133, 174, 177, 243, 245, 278, 596 
Ramlala (an image of child Rama) 

153, 210, 211, 215, 243, 379, 

406, 526, 527, 531, 532 
Randal Chattopadhyaya 306, 307, 

310, 346, 347, 457, 502, 503, 
504, 568, 586, 627, 655, 891 

Ramlal’s mother 501, 502, 586 

Rammohan Datta 727 

Rammohan Roy 314, 794 

Ramprasad 135, 139, 140, 245, 

311, 333, 419, 429, 535, 546, 

599, 698, 705, 850 
RBmratan 26, 302 

RSmsaday Bandopadhyaya 68 

RamsHa 21, 25, 26, 47 

Ramtanu Bose Lane (Cal ) 799, 820 
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Rtlmtlirak (Haladhfirl) 26, 152 

Raniigbiit 280, 462 

Rang 133 

Runt Rfismam 114, 115, 116, 117, 
118, 119, 120, 121, 122, 124, 
126, 128, 129. 130, 131, 132, 
134, 140, 144, 149, 150, 151, 
153, 159, 166, 172, 182, 183, 

184, 185, 204, 205, 209, 234, 
253, 259, 302, 357, 358, 371, 
416, 417, 418, 419, 420, 422, 
424, 425, 426, 433. 434, 440, 
441, 436, 4.77, 458, 460, 461, 
478, 522, 523, 545, 596, 616, 
634, 646, 733, 744, 777, 842, 884 


Rasagolia 
Rflsa (platform) 
ROs'i 

Rasikiai (Pyne) 
Ratan 
Ratan Ray 
Ratha 
Ratha-ydtrfi 
Rail's mother 
Ritvana 


408, 500 
20 
40 
105 
750 
131 
444 
19, 620 
164 
396 


Rishi 5, 6, 7, 8, 25, 297, 299, 323, 

' 325, 351, 361, 370, 423, 452, 

519, 523, 529, 541. 552, 570, 
602, 717, 719, 736, 737, 763, 794 
Rishis 4 (Sanaka, Sanandana, Sana- 
tana and Sanatkumara) 745 


Rohinl (Cancer) 

Rudha (Bh3\a) 

Rudra 

Rudraksha 

RudraySmala 

Rukmml 

Rupa (GoswSml) 


837 
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Abhed&nanda. One of the monastic disciples of Sri Ramaknshna, known as 
Kali during his early life. 

Achintya-bheda.bheda-va.da. The philosophic doctrine of the Bengal Vaishnavas, 
which holds that the ultimate Truth is not pure sameness or non-duality 
but difference in sameness, duality in non-duality, the apparent contradic- 
tion being explained away thus . that in the infinite, finite contradictions are 
no contradictions , but how it is so would ever remain inconceivable to finite 
intellect or reason. 

Adbhutananda. An llliterate'monastic disciple of the Master noted for his single- 
minded devotion, austerity and tendency for meditation. His sparkling 
originality in answering questions on spirituality in general, and non-dual 
knowledge in particular, was a marvel of the spiritual world. 

AdhikSxika Furu?ha. A person commissioned by God to do good to the world ; 
though liberated in life, is born again and again with full memory of his 
previous lives till he finishes that duty of his, when he merges for all times 
in Brahman (see IV. 3 29’ and Vyasa's Brahma Sutras 3. 3. 32). 

Adhyasa. It is the false superimposition. Mistaking of Reality for that which 
does not exist. Take for example a rope-snake. When a rope is mistaken 
for a snake, the snake is said to be superimposed on the rope, (for details 
see the introduction to Swami Vireswarananda’s English translation of the 
■ Brahma Sutras together with the philosophical portions of Sankara's 
commentary) 

Adhyatma-Ramayaiia. A book by Vyasa in which the story of Sri Rama's life 
is told with a great emphasis on the divine nature of the hero and on the 
Vedantic non-dualism. 

Adiganga A small river in the suburb of south Calcutta on which the well- 
known Kali temple of Kahghat stands. (Adi=origmal). 

Advaita Non-dual , a philosophical theory which advocates that in the Absolute 
or Brahman or Atman there is not the slightest touch of duality however 
attenuated. 

Advait&nanda The Bliss of the knowledge Absolute. A monastic disciple of 
the Master. 

* IV 3 29— The first figure indicates the part of the book, the second figure indicates the 
chapter and the third one, the side-note 
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Agatniichiirya. A teacher of the Agamas or the Vedas. 

Agralmyana. The eighth month of the Bengali year. 

AiriUata Name of the elephant of Indra, king of heaven Once upon a time 
it arrogantly tried to check the onward rush of the Ganga but failed 
to withstand its current, which proved too powerful for it, and was 
carried away 

Aitihya Legendary tradition (illustrating some moral principles or ideals 
regarded as one of the six Pramilnas or proofs, which are Pratyaksha (sense 
perception), Anumfina (inference), Upamitna (analogy), S'abda (verbal 
authonty), Amipalabdhi (non-perception; the non-perception of a jar, for 
example, proves its absence in a certain place), Arthapatti (‘ a deduction of a 
matter from that which could not else be ’). 

Ajffii. See the centres. 

Ajfmm. See Avidya 

Ahihp.mil. Ornamental drawing of liquid rice-paste on walls and floors or wood- 
planks during ceremonial occasions. 


Anfthata. See the centres. 

Anahata Dhvani. Sound not produced by the contact of one thing with another 
(seell. 11 23) 

AiiganjAsa. The touching of the heart, the head, the tuft of hair on the crest of 
the head, the arms, the eyes, and palms accompanied with the uttering of 
proper Mantras; the idea being that those deities represented by the Mantras, 
are invoked to be present there in those parts of the body and purify them. 
Ammfi etc. (the eight powers). (1) Annul (the power of becoming very small 
like an atom), (2) LaghtmA (tnat of becoming very light), (3) Prapti (that 
of obtaining anything at will), (4) PrSk&mya (that of irresistibly will), 
(5) Mahimil (that of increasing one’s size and weight at will), (6) Is'itwa 
(that of supremacy or lordship), (7) Vasftwa (the power of keeping under 
control) and (8) KamavasAyitA (the power of suppressing desires) 

AS, all. A cavity formed by cupping the palms of both the hands ,omed together 
Hence secondarily, such a cavity-fu! of flowers, water, etc. 

Annameru. A »«»»,» of b. b»P of tad rirt, » *»*>*> 

atnonfist the needy ss sn set of piety r .3 

Annapurna. The power of Brahman represented as distributing Annao 

One of the presiding deities of Kasi. . , , , 4,5, 

Apaif. Vtdyft All relative knowledge (See Mundaka Ufiamshad 1. 1. 

Paravidya). 

Snta A man who has attained the absolute Tiuth 

Of nee, Durva grass, etc. f d and disciple of Sn Krishna. 

* — * — - - 
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arising from its observance, and evil from its non-observance and strengthen- 
ing both by adducing historical instances in support 

Arya The so-called Hindus and their culture and civilization are called “ Arya ” 
m their ancient literature, religious or secular. The word is also used before 
the name of a person to whom respect is meant to be shown, implying that 
he lives up to the required standard. 

Arya Samaj. It is a society claiming to be the real followers of the Vedas, 
founded by Swami Dayananda, a rare dynamic personality. 

As’aucha Defilement caused either by birth or death of a kinsman withm cer- 
tain degrees. 

Ashadha. The third month of the Bengali year. 

As'oka. A kind of large tree ( Saraca Indtca or Jonesia Asoca). 

Asphanaka A land of Buddhist meditation. 

Astavakra Samhtta. A book on non-dualism of the extreme type, the expounder 
being the great sage Astavakra. 

Ashvin. The sixth month of the Bengali year. 

Atke. The cooked food offered to Jagannath (the Lord of the world) at Puri 
kept dried to be taken by the devotees for the purification of the body and 
the mind whenever required. Also called Mahaprasad (the great Prasad). 

Aul. A sect of the Vaishnavas. 

Aum Om. Otherwise called Pranava , it is a Mantra composed of the three 
letters A, U and M It is the first manifested sound All other Mantras 
and sounds are derived from it. ( Mandukya Upamsliad 1-12). 

Avadhfita A man who has attained divme knowledge and has renounced all 
worldly attachment and connection. 

Avidya, Ajnilna. Primal ignorance It veils the true nature of Brahman and 
makes it appear as the universe and all the persons and things m 
it. It has for its support (As’raya) and also for its object (Visaya) 
Self-Brahman. So it makes of It a Jiva who is ignorant and does not 
know the non-dual Self. This ignorance (Avidya, Ajfiana) is begmnmg- 
less bur comes to an end when the knowledge of Self-Brahman is attained. 

AvidyE Maya. The power of Brahman leading man away from God (ibid. III. 
3 20 and see Vidya Maya). 

Avidya S'akti. A woman who takes man away from religion. (See V. 7. 10 and 
see Vidya Sakti), 

Awakening (jSgarana) of Devas and Devis. The Devas and Devis who are the 
particular cosmic aspects of the one universal consciousness, sleep or lie 
dormant in images , when they are properly worshipped and meditated on m 
the images with devotion, they get awakened and respond to people’s prayers. 

Ayan Ghosh A cowherd of Vraja, described as the husband of Sri Radba 
in the books of the Vaishnavas of Bengal. 

Ayodhya. The capital of Sri Ramachandra The modern town on the bank 
of the river Sarayu 
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Ayurveda. The science of medicine and surgery regarded as a supplement to the 
Atharvaveda. It has eight departments (1) S'alyam (surgery), (2) S'alaltyam 
(diagnosis of the disease of the head and organs attached thereto), (3) Kaya- 
chihitsa (the treatment of the ailments of the whole body), (4) Bhuta Vidyfi 
(the treatment of mental diseases supposed to be brought about by evil 
spirits, psychologically known as spirit personalities), (5) Kaum3rabh[ityam 
(the cmld treatment), (6) Agadatantram (the antidotes), (7) RasSyanatantram 
(alchemical treatment) and (8) Vajikarapatantram (treatment for increas- 
ing generative power). 

Babu. The word is used at the end of the name of a gentleman like the word 
Mr , which is added before the names When it is used without a name 
it is meant to show respect to the person for whom it is used. 

Bfidshfih A Muslim emperor. 

Bagdi. One of the so-called low castes of the society of Bengal; its members 
were noted for their valour and power of endurance , they proved to be good 
soldiers when Bengal was independent ; later, losing that opportunity of 
showing their talent many of their descendants turned highwaymen. 

Balaram Biibu Balardm Basu, a householder devotee of Sri RamakrisHna, 

Bank A sect of the Vaishnavas, its followers appearing outwardly as mad 
(Baul = B atula = mad). 

B. E. The Bengali Era. When 593 years 3 months and 14 days are added to 
it, it roughly corresponds to the Christian era. „ 

' B e a rat again ’. See Punarmushikobhava. 

Belur Math. The monastery at the village of Belur on the Ganga, five miles up 
from Howrah. The Headquarters of the Ramakrishna Math and Mission. 

Bhadra. The fifth month of the Bengali year 

Bhagavun. The Lord of the universe who possesses the six Bhagas, na ur 

splendour, dispass.ou and knowledge. Or Bhagavan is one who is thorn J 

comersant with the origin and destruction of all creatures, 
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Bhairavl. A woman belonging to a particular Sakta religious community 
(2) A particular class of goddesses. (3) One of the Ragas. 

Bharata. The king of ancient India. It is after his name that this country is 
known as Bharatavarsha, There was another king of the same name who 
had to be born as a deer as he loved and too constantly thought of a deer m 
his lifetime and again as an anchorite who remembered his previous births 
with their follies and who, therefore, outwardly appeared as inert because 
he would not engage himself in any kind of activity. 

Bharat, Bharatavarsha The ancient name of the country known as India m the 
English atlas. By Bharat was meant the two countries of India and Pakistan 
into which the country was partitioned on August IS, 1947. 

Bhattacbarya. It is a surname added to the names of some Brahmins Bhatta= 
a title of the learned Brahmms , Acharya = Guru or preceptor or teacher. 

Bhavas. Devotional moods, spiritual ideas , the word has various meanings. 

Bhavabhuti. A Sanskrit poef, the author of the well-known drama Uttara 
Ramachat tta, noted for its sublime theme and treatment 

Bhavamukha Bhava means a being, an idea, and Mukha the source The word 
means the source of all beings and thoughts and ideas. (See III. 3. 11-15) 

Bhavasamadhi, Savikalpa Samadhi. When one is conscious of one mental modifi- 
cation only, namely, “lama part of God ", “ a mother of God ”, etc. one is 
said to be in Bhavasamadhi (See III. 2. 7 and II. 13. 5-10 and II. 1. 11). 

Bhek The religious garb of a Vaishnava mendicant. 

Bhiksha. Bhiksha is whatever physical necessities one gets by begging but 
without the accompanying stricture. (See Gifo 4. 22 and 9. 22). 

Bhikshgmata. The first lady from whom a boy, at the time of his investiture 
with the sacred thread, receives foodgrams according to traditional injunctions. 

Bhringi. An attendant of Siva. 

Bhu(r). The earth 

Bodhana. The ceremony of awakening the Goddess Durga m the evening 
. before Her annual worship on the seventh day of the bright fortnight of the 
month of Aswin (See ‘ awakening ’ and the months of the Bengali year) 

BrahmS, Vishnu, Mabesvara. Mythologically Brahman as the creator, preserver 
and destroyer of the universe is respectively called Brahma, Vishnu and 
Mahesvara. Philosophically he is the first born Jiva, who identifies himself 
with the aggregate of the subtle bodies of the universe , he is the creator of 
the gross universe 

Brahmac'nann A student serving his Guru or preceptor and observing the vow 
of continence and hardship 

Brahma-muhurta The last part of the night. 

Brahman The all-pervadmg principle, the Self of all beings, the Reality which 
is one only without a second and besides whom there really exists nothing 
else. (See for Its definition TatUnya Upanishad 2, 1 and the commentary 
of Sankaia on it). 
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Brfihmo A member of the Brahmo Samaj. 

BtAhn-o Samu,. The monothe.st.c society tended by Raja Kammohan Roy and 

K "‘ £ ! fal,arSh .' Deven ‘ ) n*»ath Thakur (Tagore). Brahmananda 
Ivt .it Chandra Sen seceded from it and started another, wh.ch m its turn got 
spht and a third came mto extstcnce called the Genera] Brahmo Samaj of 
Indw * Jvosav s 1,e,n fr ,tnown afterwards as the New Dispensation 
Buddha. Gautama Buddha, the founder of Buddhism 

BudMm,/,, A drama on Buddha's life (by the great poet Ginshchandra 
Ghosh, a disciple of Sri Ramnltrishna) based on Asvagbosh’s book of the 
same name and its English translation by Edwin Arnold 
Buddhognya It is the place, m the province of Bihar, where Buddha realized 
the supreme knowledge. 

“Bundling of rice and plantain". Brflhmms depend for their maintenance on 
whatever they earn by officiating m the sacrifices of others They get as their 
fee, rice, plantain and other food articles and clothes etc , that are offered to 
the gods M d the manes. Hence, “ Bundling of rice and plantain " is con- 
temptuously used for a bread-earning profession 
Centres (six). Ida, Pidgalit, Sushumna and other Nadls, Chakras or Padmas 
(lotuses) talked of m the Yoga-sastras are, none of them, physical that could 
be found on disseettou of the human body. They are the very subtle paths 
for Prana or the vital force to travel, Chakras or lotuses being centres 
governing through grosser and grosser plexuses, ganglia nerves, arteries, 
etc , particular regions of the human body and mind and their functions. 
Although most of them have their physical counterparts in the gross 
human body, the correspondence should be taken as rough and 
' tentative. 

Ida and Pmgala are associated with the left and right sympathetic cords res- 


pectively on each side of the Sushumna, which is in the centra! canal of the 
spinal column The so-called lotuses are all stipulate within the Sushumna, C 
pierced through by a subtler Nadi named ChitrmI These Chakras are 
the centres of the manifestation of the Prana-sakti, their objective 
manifestations being the plexuses and ganglia and lobes found on those 
regions of the vertebral column and the bram In this sense alone 
their locations should be sought as follows (I) The MulSdhSra Chakra 
is in the region midway between the anus and the genitals, (2) 
Sw8(!hi§fchSna, at the root of the genitals, (3) Mampura, m the sp.nat centre 
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opposite the nave!, (+) Anahata, opposite the heart, (5) Visfhuddha, at the 
back of the throat in the spinat column, (6) Ajfia, frontally between the 
eye-brows , from the back side it corresponds with the pineal gland, the 
pituitary body and the top of the cerebellum, (7) Sahasr&ra, corresponds 
with the upper cerebrum. These centres are associated with Vrittis or moral 

/ and immoral qualities , those of Swadhisthana and Mampura being all bad, 
those of Anahata mixed and those of the higher ones being all good. 

In the Sahasrara is the eternal abode of Siva or pure consciousness , in the 
lowest centre lies the Kundahm or the same consciousness manifested as 
individual Prana Sakti and the ideal is to take the manifested, limited 
and veiled consciousness and power back to its unmanifest, unlimited 
pristine effulgence of pure consciousness in the Sahasrara, mergence of 
apparent Jiva into the real eternal Siva through the gradual falling off of 
veils and limitations as the Kundahm rises to higher and higher 
centres 

Chachchadi. A mixed dish or curry consisting of many vegetables not too dried 
nor too watery and generally a little too hot. 

Chakra. (1) A circle of devotees, (2) one of the six centres in the Canal Centralis. 

Chamara. Bushy tail of the Chamari or the yak (Bos Grunmens) used as a fan. 

Chandala. One belonging to the lowest stratum of the Hindu society. 

Chapati A kind of thin bread or cake of flour. 

Chatuspathi. Same as Tol. 

Chosen Ideal Any one of God’s divine forms Chosen by a Sadhaka or by his 
Guru for him. The Sadhaka continually repeats the name of and meditates 
on the form of that Deity and thereby ultimately has the great realization 
(of God), the ultimate truth 

Dakshina Kali The benign aspect of Kali the Mother, the power of Brahman- 
Brahman Itself as creator, preserver and destroyer of the universe As the 
Genetrix and nourisher of the world, She is the Mother of all. She has a 
. four-armed form with sword and a severed head m the left hands and 
boon and freedom from fear in the two right hands. 

Dakshujes’war The village on the Ganga five miles north of Calcutta where 
Sri Ramakrishna lived for many years in a room m the temple premises 
of Rani Rasmam 

Dill Pulses 

Bunts. The long stick-like seed-vessel of a species of Moiutiga used as a 
kitchen \egetable 

Dandi A Sannyasia who carries a staff m Ins hand during all his monastic life 

Dars’ana Literally, those that help us in seeing God. Philosophical systems. 
There are six orthodox schools of Indian philosophy, namely, NySya, 
Vais’eshika. Sfiukhya. PStanjala, Mlmamsa or Purva MlmSmsa and Vedanta 
or Uttara MlmSriisa, 1 

Banes'll (l) A sect of Vaishnaia devotees. (2) A Mohammedan devotee. 
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Das'aralha and Dftfhnfhi. Dasaratha is Sn Ramachandra’s father DSsa 

rath, ,s (!) Sr, Ramachandra. (2) a Bengal, composer of some devohonal 
songs addressed to the Mother. 

Bflsa or Dflsya Bhnltti. See five moods (Panchabhava). 

DaySnanda (Swanii). The founder of the Arya Samfij. 

DcRgotlfliiia. A kitchen vegetable (Amaranihus Livtdus). 

Destroyer of Tripura. S,va, who destroys by H,s grace, the three states of 
rclathe consciousness, viz., the wakeful, the dreaming and the deep sleep 
states. He is so called also because he killed accordmg to the Puranas, the 
demon named Tripura. 

Devfisura fight. According to the Puranas it is a fight between the gods and 
the demons, their enemies It means a struggle for supremacy between 
two classes of the senses of men — (I) The senses under moral training 
moving in accordance with the scriptures and (2) the senses prompted by the 
natural urges (Asuras). 

Dcva, DcvatS, Dev!. Literally, shining one. The word sometimes means 
Brahman and sometimes Its divine forms, both male and feamle. De\a= 
male deity, Devata=both male and female deity, Devi— (l) female deity, (2) 
the power of Brahman or Brahman Itself when It appears to create, pre- 
serve and destroy the um\erse, (3) a lady is also so called when respect is 
meant, as she is legarded an earthly representative of the divine Mother. 

Dharmachakrd. The wheel of Dharma set at motion by Gautama Buddha 

Dhnrdput. A table book dealing with measurement of land, money etc., by 
S'ubhadkara. - 

Dhoti. The wearing-cloth of a man. 

Dhruva. The boy-devotee mentioned m the Bhdgavata. 

Dhum. Sacred fire lighted by holy men. 

DIpavali or Dewfth. Literally a series of lamps. It is the new-moon night of 
the month of Ifartik when there is illumination. 

Divyabhava. Intensified state of the mood of the spiritual teacher. 
(See IV. 4. 59.) 

Divyilchara, The Tantric rites and ceremonies of the highest order meant for 
people who have got, or are about to get, the divine outlook on life and 
everything around them ; other two modes are the Vlrachara (the heroic) 
and the Pas'vachura (the animal). 

Dol-yfltrfl. The swinging festival of Sri Krishna. It comes once annually on the 
full moon day of the month of Chaitra. It is the birthday of Sn Chaitanya 

of Bengal. H 

DurgS The power of Brahman. Literally the incomprehensible One InU* 

ten-armed form She is worshipped annually in the bright fortnight of 
lunar month of Aswn. ^ 

Durg& Pu)5. Worship of Durga. , 

Durva grass, Pamcum iactylan. 
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DwSri. Dwarikanath, the son of Mathuranath. 

Eight miraculous powers, (vide AnimS etc.) 

Eternal Religion. Sandtaua Dharma the religion of the Vedas. The religion 
of the Hindus, is referred to m the scriptures by that name 

F. A Examination. The first examination m arts in the Indian universities 
after the Entrance or the Matriculation. 

Fakir. A Hindu or a Mohammedan religious mendicant. 

Family Deity Some aspect of Brahman in the form of a Devata worshipped by 
a family generation after generation. 

Farewell gift. Pandits or devotees are invited on ceremonial occasions They 
are presented with money, cloth, and other things by the host when he bids 
good-bye to them. 

“ Father ", This word is used in this book to show how Mathur Babu and all 
the members of his family addressed Sri Ramakrishna. The Vaishnava 
men of renunciation are also called “ father ". 

Five moods (Panchabhdva). The devotional moods (1) of calmness (S'anta), 
(2) of a servant of God (DSsya), {3) of a friend of His (Sakhya), (+) of a 
mother or father of the Lord (V&tsalya) and (5) of a wife or sweetheart of 
God (Madhura). (Ibid. II. 13. 5-30 ) To these may be added a sixth, 
namely, the attitude of a son or a daughter (Apatya). 

Forms of God. Everything in the universe is a form of God : Kali, Durga, 
Siva, Vishnu and others are called divine forms 

Four fiuits. The four ends of human life, namely, moral excellence (Dharma), 
money (Artha), enjoyments (K3ma) and freedom from all bondages 
(Moksha). 

Fourteen regions The fourteen spheres, namely, the seven heavens and seven 
nether worlds 

Fourth (the Turiya) Superconscious state It is called the fourth 111 relation 
to the three states of waking, dream and deep sleep just as when a rope is 
. mistaken for the three things, namely, a stick, a snake and a garland, the 
rope, their substratum may be called the fourth. 

Frog in the well. One who knows his own neighbourhood only — but has no 
experience of the world at large , narrow-minded people 

Gadadbar, Gad3i. The name given to Sn Ramakrishna by his father, who had 
a dream in Gaya that Vishnu, Gadadhar Himself (the wielder of mace), 
would be born of him (Vide I 3 21) 

Gajana. A festival held in honour of Siva in the month of Cbaitra. 

Ganaa. Four Cowries make one Gandas ; and five Gandas make one pice, 
l/64th of a rupee. 

Ganes'ha, Ganapati The spiritual son of Siva and Parvati 

GangS A river in India rising in the Himalayas and flowing into the Bay of 
Bengal and held by the entire Hindu world as sacred— as sacred as the 
Jordan to the Christian. Its English name is the Ganges. 

60 
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GafigasSgar. The confluence of the river Ganga and the Bay of Bengal. 

Garuda. The king of birds, a bitter enemy of serpents. His parents were 
Kas'yapa and Vmat§. 

Gauranga, Gaur or GorS. Sri Knsbna-chaitanya is called so It refers to 
the fair complexion of his body. 

GayS. It is a town in Bihar , a station of the Eastern Railway. It is a place 
of pilgrimage, its presiding deity being Gadadhar or Vishnu. 

GSyatrl. A very well-known sacred Vedic Mantra, repealed during morning, 
midday and evening prayers, (cf. Brihadaranyaha Upantshad 6. 14. 1-8). 

GhSgrA A skirt with many longitudinal folds. 

Ghdsphnl. A kind of flower growing on some very small grass. 

Ghatapratishthfi. The installation of a jar during worship. 

Ghee. Butter boiled over fire. 

Gins'h, GiriS'hchandra. A noted Bengali dramatist. A devotee of Sri Rama- 
knshna who highly praised hts faith and predicted of his future spiritual 


attainments which came true. 

Gita, Bhagavadglta. It is a part of the Bhishma Parva of the Mahabharata by 
Vyasa. It is a conversation between Sri Krishna and Arjuna in the battle- 
field of Kurukshetra, teaching Arjuna the knowledge of the Self and the 
secret of work based on that knowledge. 

Goloka. The eternal abode of Vishnu. 

GopSla. Krishna, the cowherd boy. 

GopSia’s mother. A woman devotee of Sri Ramakrisbna (Vide IV. 6 & 7). 

Gopts. Literally cowherd women, especially those who sported with the. Lord m 
His incarnation as Krishna. 

GosSin. Goswami, a respectable Vaisbnava householder Guru 

Gotra. A family or a race or a lineage traced to a sage of note 

Govinda. Name of Vishnu, Sri Krishna 

Gunas (three). Gunas are the three essences of Mayo or Praknli, the power 
Brahman. They are nor separable from one another and are a ways 

changing. Everything of the universe consists of Gunas, Sattva, Kaj 
and Tamas. (Vide Gita 7. 13 and 14. 5-Z0) 

The word Guna means a quality. It depends for its existence on 
substratum (Gum). So, these essences of Praknti, though not the qualities 
of Anything, are called Gunas, inasmuch as they depend for their apparen 
v, slice on Self-Brahman the only Reality, just as a rope-snake which has 
e t , depends for its apparent existence on the rope, its real 

no real listen , P ^ r rope . Hfflce Guna means figuratively 

' jlatwtadh’ binds people to transmigration, even as a rope binds animals 

to posts, trees, etc. 

Guru. The spiritual teac er i {[)e spintoa | teacher. (Vide III 3. 21) 

tumT A T book P d°eTcr.b.n g the glory of the Guru or spiritual teacher. 
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HSlwfl. A preparation of coarse powder of wheat, sugar, Ghee and milk 
or water. 

Hanuman The well-known devotee of Sn Ramachandra. 

Hara Another name of Siva. 

Hari (1) A name of God, (2) the pre-monastic name of Swami Turiyananda, a 
disciple of Sn Ramaknshna. 

Hansabha Religious congregations of the Vaishnavas where people listen to 
the reading of scriptures. 

Hantaki. The yellow myrobalan tree or fruit. 

Hathayoga A difficult mode of practising Yoga (meditation), Ha=the moon 
or the Ida, Tha = the sun or the Pingala. Hence Hathayoga= the Yoga 
by means of which the current of Prana through Ida and Pingala is 
forcibly stopped and is made to pass through Sushumna. (Vide I. 8. II 
and III 1. 25) 

Havishy&nna Sacred food. Ghee, milk, rice, sesame, barley etc 

“ Head and tail The unnecessary parts of anything , the metaphor being 
taken from fish whose fleshy portion lies between the head and the tail, 
which are consequently considered redundant. 

Hemanta. One of the six seasons of the year. The months of Kartik and 
Agrahayan. 

Hmdola (spring) Seasonal Raga (melodic structure) 

Hl&dinl (S'aktO The bliss-giving power of Brahman. (See Vtshmc 
put ana 1. 12 69) 

Holy Mother. The holy spouse of Sn Ramaknshna. 

HomS A mythological bird. 

Hpday, Hride, Hridu, HridayrSm MukhopSdhyaya. The nephew of Sn 
Ramaknshna. 

Humour of wind. The human body is composed of the five elements of which 
the Ayurveda does not take account of the AkSsa, or the continuum inter- 
. penetrating everything else, nor the PnthivI, the solid. Of the other three, 
VSta or Vdyu is not this air, but the menstruum in and by which it is held 
together in the body , it is expressed as various forces, such as the nerve 
force, the electro-motor, the molecular force , in fact it is the moving power 
m the body. Agm, is known as Pitta (literally bile) whose function is 
metabolism and consequent production of bodily heat, including acids. Apa 
is called Kapha (literally phlegm) the principle of moisture. So, Vayu, 
Pitta, and Kapha are the principles of activity, heat and moisture respectively 
m the body, ordinarily, as in this book translated as the humour or fluid of 
wind, bile and phlegm. 

Indra. The king of gods. 

Isfvara Brahman with attributes. Philosophically Brahman Itself working 
through Maya with Sattva prevalent. 

IsVarakott and incarnations of God, (Vide IV. 3. 28, 29. also III. 2. 3) 
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Ishta. A divine form of Brahman, (vide Chosen Ideal). 

ItihSsa. History (legendary or traditional). 

Jadasamadhi. Absolute concentration of mind having no content. 

Jama The religion generally regarded as founded by Mabavira, a contemporary 
of Gautama Buddha. 

Jagann&tha. The image installed in the famous temple at Pun It is said that 
within the image are lcept the bones of Sn Krishna’s body, which fact 
accounts for the especial attraction of Sri Chaitanya Literally, the Lord of 
the world, 

Jyaishtha. The second month of the Bengali vear. 

Janaka. The king of ancient Videha ; the father of Sita. 

janaki. Sita, the daughter of Janaka. 

Janma§htaml. The eighth day of the black fortnight of the lunar month of 
Sravan, the birthday of Sri Krishna 

Japa. Continuous repetition of a Mantra with the mind concentrated on its 
meaning, sometimes with a form. 

Jdtismara One who remembers his past lives. 

JayrSmviitl. The name of the village (in the district of BSflkurli, West Bengal) 
where the Holy Mother was born. 

Jhulan. The swinging festival of Sri Krishna. 

JilSpi. A kind of sweet. 

Jiva. A mortal. Philosophically Brahman Itself under the influence of Maya 
with Rajas and Tamas prevalent. (See Isvara ) 

JIvakotl (Vide IV. 3. 28. 29 and IV. 2. 3) 

Jfvatm&. The self as the Jiva. ... 

Juncture worship. A special worship of Mother Durga at the juncture of the 
eighth and the ninth lunation of the bright fortnight in the lunar month o 

Aswin. The time of juncture is regarded as very auspicious. 

Kaikeyi A wife of Dasaratha, the king of ancient Ayodhya. She gam 
notoriety by being instrumental in banishing Rama to forest for fourteen years. 

Kaivarta. Fisherman Ram Rasmam belonged to this caste 

»» 

Kaliyuga. The iron ag , Krishna about 5000 (?) years ago 

end of Kaliyuga and destroy the Assam where presiding 

Kamakhyapitha. The holy place near Ga h of the bo dy of Sat, 

z: rsrtrr, ~ 

of Tantra.. 
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Kamal&kanta. A famous poet and devotee of Bengal, especially famous for 
popular devotional songs addressed to Kali, the universal Mother. 

Kamandalu A water-pot especially used by ascetics 
Kam&nnl A blacksmith woman. 

K&marpukur The village in the district of Hoogly in West Bengal where Sn 
Ramaknshna was born. 

Kaihsa. The maternal uncle of Sn Krishna who was killed by the latter for his 
tyranny. 

Kanai. A name of Sri Krishna. 

Kanyakubja. The part of the country now called Kanauj in U P. 

Kap&lika. A sect of Tantncs, believed to be notorious for their revolting 
religious practices. They are found both among the Buddhists and 
the Hindus 

Kapila. The author of the Sankhya philosophy. 

KaranvSsa Special gesticulations of the hands during worship 
Karma Yoga The Yoga of action, through which man seeks union with God by 
the performance of selfless actions, which, together with their fruits, are 
dedicated to the Lord. 

Karnataka. A kind of music pertaining to South India. 

Kartabhaja. A sect of the Vaishnavas with esoteric practices 
Kgrtika (1) The spiritual son of Siva and Parvati, (2) the seventh month of the 
Bengali calendar. 

KaSI, Kasfidham, Varanasi, Banaras, (Benares). The famous holy place of India 
in Uttar Pradesh. The presiding deities here are Sn Viswanath (the Lord 
of the universe) and Annapurna, His power. 

Kas'Ikhanda. A Puranic hook describing the glory of Kasi 
Katha One sixtieth part of an acre. 

Kathaka A person who reads tehgious books for people and explains them 
KSty&yanl. The goddess in Vrmdavan who was worshipped by the Gopis, to 
• get from her the boon of getting Krishna as their sweetheart. 

Kaula. Derived from the word Kula A perfected man according to the 
Tantras. 

Kauplna. A small piece of cloth worn generally by monks. 

Kausalya The mother of Sn Ramachandra. 

Kavlrdis. A holy man and poet of Northern India of the Middle Ages, noted for 
his liberal unorthodox views on religion and society 
Kayastha A caste m Hindu society, generally found in Northern India; one of 
the three intellectual castes of N I , the other two being Brahmins and 
Vaisyas. Kayet is the slang for Kayastha. 

Kilzl A Muslim judge during the Patnan and the Mughal rule m India 
Khol. An earthen drum, both sides of which are played by the hands during 
singing the name and glory of the Lord m a peculiar kind of tune noted for 
its high spiritual pathos. 
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Kiaaara. A heavenly singer and dancer. 

th r Jnrtf Bar i L t bmi) - TiS M m °° n ° f *• month of As«,n 

of meewTlr ^ ^ ^ ^ W ‘ fh an «"«• 

showinTh f ’ g ° ddeSS ° f W * hh Wh ° ,S SUpposed t0 «® to 

is L2i " f V ° Ur vT Wh ° ieePS V;g ' ! Wi ‘ h tbe WOfds > “ K ° ^gart. (who 
is awake}? from which comes the word Kojagari. 

Koran. The hoiy book of Islam. 

Krfehtja. An incarnation of God of that name, the friend and teacher of 
Arjuna of tbe Mababharate. 

Knshna Cbaitanya Tbe monastic name of Sri Gauianga or Nirnai. 

Kshatriya. The warrior class. 


Kundalinf. The soiled power. (Vide III. 2. 28-33 , see also centres.) 

Kurma. A tortoise In the Puranas it is said that God assumed the form of a 
tortoise and held the world on Its back during the dissolution of the universe. 

Knrnkshetra. The place near Delhi where the famous battle described in the 
Mahabharata was fought. 

Kns'MIava Kusa and Lava, the twin sons of Sn Ratnachandra. 

Laddu. A kind of sweetmeat made of Ghee, sugar and powdered pulse. ’■ 

Lakshmana. Brother of Sri Ramacbandra. 

Lakshml. (1) The goddess of wealth. (2) It is the name of Sn Ramakrishna’s 
niece. 

Lanka. Ceylon according to Indian tradition. 

Let$i. A kind of flour preparation. 

Lila. Divine play or sport. 

Lxlgprcisanga. The Bengali book called Sri Sri Ratnakrishtia LtUtprnsnuga of 
which this book is a translation. 

Luchi. A thin cake of flour fried in Ghee. 

Madhurabhava. See the five moods 

Mahabharata. The great Hindu epic of that name. 

Mahamahopadhygya A title given to a person \ ery proficient in Sanskrit filets- 
ture, philosophy, etc. 

Maham&ya The divine Mother, the divine will. 

Maharshi. A great sage. 

MahSvakya. A great Vedantic saying stating tbe oneness of the individual self 
and Brahman. 

MabSvidvSs The'- are ten in number, (l) KSlI, (2) TSrS, (3) ShodasI, 
(4) BtavanesTwari, (5) Bhairavi, (6) Cbhinnamasta, (7) DbumavatJ, 
(8) Vagala, (9) Mataiigi and (10) Kamaia; worshipped and pleased, thej 
areal! givers of the knowledge of Brahman. 

Mah8vlta (l) The Jain saint of that name and (2) a name of Hanuman. 

Malles’ warn. The great Lord, a name of Siva. 

MallSr.. A seasonal Rags (melod.c structure) sung a the ramy season. 

MandSkint The Gangs in heaven. 
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“ Mansion It is the name of the building near the Kali temple at Dakshmeswar 
where the proprietors of the temple lived when they visited it. 

Mantra A formula sacred to a deity ; by the loving and reverent repetition of 
which the deity is realized 

(the) Master. Sri Ramakrishna 

Math. A monastery. 

Mathur, Mathuran&tb, Mathur3mohan. The devotee of the Master, son-nt-law 
of Ram Rasmani. 

Mathura. A place of pilgrimage where Sri Krishna was born. It is a district 
town of Uttar Pradesh. 

Mathur. The songs indicating the pangs of separation the Gopis felt when 
Krishna went away to Mathura 

Maund. A weight of 82 lbs. or 40 seers. 

MSya, Avidya, Prakriti (according to the Vedanta), S'akti'. The power of 
Brahman. It is recorded as neither real nor unreal or both. It consists of 
the three Gunas (See Gunas). It is the same as Avidya (See Avidya) The 
only difference between them is that m Maya the Guna called Sattva 
predominates and m Avidya Rajas and Tamas preponderate The pute 
Existence- Knowledge- Bliss as reflected m Maya is the all-knowing and 
all-powerful Isvara (Vide IV 4. 16) and as reflected in Avidya, it is the 
little-knowing Jiva of small powers The whole universe is a transformation 
of Maya. (Vide Gita 7. 14). Brahman is the Being, Maya or Avidya is 
the Becoming, not real, nor illusory. Just as the earthen pot remaining all 
the while nothing but earth, gets a temporary name, form and usage shifting 
from moment to moment or the false appearance of a snake in a piece of 
rope remaining the same unchanged rope all the while gets a name, form 
and action, all false and fleeting , so the Brahman, the pure Being, con- 
sciousness-bliss, remaining from eternity to eternity the same unchanged 

. and unchangeable substratum, appears as the fleeting universe of matter and 
mind, of name, form and usage ot action of ever-changing facts and acts. 
Hence it is a mere statement of facts” and acts without having any 
substance by themselves as such but with having a real substance in the Being, 
which lends a sort of shadowy quasi-existence to them. 

Months of the Bengali year. (1) Vais'akh, (2) Jyaishtha, (3) Ashadh, (4) S'ravan, 
(5) Bhadra, (6) Ashvin, (7) Kartik, (8) Agrahayan, (9) Pau?h, (10) Magh, 
(11) Phulgun and (12) Chaitra. Vaisakh, the first month begins m the 
middle of April 

Mother of the Universe. Brahman is so called because It is the Genetrix of the 
universe. One, who knows God as one’s mother, loves Him most dearly. 

(Be) Mouse again. See Punarmushika 

Mridanga. A drum, whose main body is of earth, covered all over with leather- 
straps, the right and left openings with hides and played upon by hands ; 
much used in Sankirtan or singing of Lord’s name and glory. 
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Muladhara, The basic centre (See Centres). 

Mum A great thinker on God, generally an ascetic 
Munsiff. A subordinate judicial officer. 

Naga. A naked sect of Sannyasins. 

Nagakes'ara. A flower. 

Nahavat (khana) A music room. In short, ‘ Nahavaf is referred to as 
nabavat-khana ’. 

NamSz. Islamic prayer. 

Nanda festival. A festival held at Sri Krishna's birthday at Vraja, by the people 
of Vraja, whose chief was Nanda, the foster father of Sri Krishna. 

Nandi. An attendant of Siva. 

NffrSyapa. A name of God, the inner controller of all beings. 

Narendar. Sri Ramaknshna used to call Narendra thus 
Neti-dhauti. (Vide IV. 1. 11, footnote). 

Net!, neti. See “ Not this, not this ”. 

NllSchala. Pun in Orissa 

Niranjan A monastic disciple of Sri Ramaknshna. 

Nirvikalpa Samadhi The mental modification “ I am Brahman ”, when one is 
not conscious of it nor of any mental modification. (Vide II. 1. 5-11 
also Gita 6. 10-32). 

Nitai. Nityananda, the pnncipal companion of Sri Chaitanya 
Nityflnanda. Vide Nitai. 

“ Not this, not this ” These words of Brihadaranyaka Upamshad (2. 3 6) 
negate the whole universe superimposed on Brahman and immediately prove 
that It alone exists and nothing else (Vide Mandukya Upamshad 7 and 
Sankaracharya’s commentary on it). 

NySsa. Assignment to deities of different parts of the body with gesticulations 
and uttering of Mantras. 

Nyayachaffchu. A title given to a person highly learned m the Nyaya philosophy. 
Om. See Aum. 

PadmSsana. A particular cross-legged sitting posture in religious meditation. 


PSkhoaj. A sort of double drum. 

Panchavati. A cluster of the five trees . (Vide II. 8 1C footnote). 
Paramabaihsa. A man who has the knowledge of Brahman and has 
Tenounced the world* 

Parsteara. The father of Vyasa. 

Para Vidya. The knowledge of Brahman (See Aparavidys) 

Patal. (1) A kitchen vegetable (2) a chapter. 


Paush. The ninth month of the Bengali year. 

Fhalaharmi. Sri Kali, worshipped in the month of Jya.shtha mi th special offering 
of all kinds of fruits; hence the name phala (fruit), banm (gathc ) 
‘ or ea t e r. Ph.losoph.caliy, one who destroys the effects of past deeds of 


worshippers. 
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Phalgu A river near Gaya m Bihar. 

Phalgun. The eleventh month of the Bengali year. 

Pice A com, one sixty-fourtb of a rupee 

Pie. A com, one twelfth of one anna, which is one sixteenth of a rupee. 

Pinda. A ball of rice or powdered wheat offered to the deceased forefathers. 

Pithasthanas. There are fifty one m all. Each of them contains a part of the 
body of Sati, Siva’s consort. 

Pitris. Forefathers, manes. 

Praknti According to the Sankhya philosophy, the one non-conscious origin 
of the universe consisting of the three Gunas. It has no power of 
independent action. It acts in the presence of Purusha only. 

Prakntilina (Vide I. Introduction 3 and IV. 3. 28) 

Pranava. The syllable Aum. (Vide II 11. 23) 

Pranay&ma. Restraining the breath and at the same time repeating the name or 
attributes of a deity 

Prasada Food offered to deities. 

Prayaga. The confluence of the three rivers, the Gangs,, the Yamuna and the 
Sarasivatl near Allahabad in XJttar Pradesh. 

PrSyopavesfana. Lying before the image of a deity without taking food or drmk 
with a view to having a boon. 

Premananda. A monastic disciple of Sri Ramaknshna 

Punarmushiko bhava. Once a holy man saw a mouse sinking m the river near 
his hermitage He saved its life and kept it in his hut. Seeing it successively 
pounced upon by a cat, a dog and a tiger, it was ultimately raised to a tiger, 
when one day it attempted to spring upon him “ O ingratitude, be the 
mouse again ", saying so the holy man sprinkled a little water on it and it 
was re-converted into the same mouse The proverb simply means “ going 
back to one’s former condition 

Purftnas. The eighteen sacred works by Vyasa containing the whole of the 
« Hindu mythology. 

Puranic age. When Puranas were written , generally ascribed to the period when 
Buddhism declined or according to some, during the hey-day of Buddhism. 

Puras'hcharana. Performance of the prescribed number of Japa of the name of 
Devas and Devis and offering of oblations, etc. 

Purnahuti. The final oblation 

PErnabhisheka Full initiation m Tantric rites. 

Puru?has. According to the Sankhya they are the many souls consisting of pure 
consciousness. They are non-doers and witnesses of the changes of Praknti. 
According to the Vedanta, Purusha is one and not many and means 
Brahman. 

Radha, RadhikS, Radhfiranl, Rffi. Srimatl. An incarnation of divine power of 
bliss having pure Sattva for the material of her person. 

Rfiga. Melody type, melody structure, the basis of Indian melody. 
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Ka i::’Li:r andM tiia ^ - the »■ ** deity of 

)iae, (ti5'Lt s !Xnt7i to ?r B r v ° f ,he s " Ragas 

and Rhnir.n i , R^n, tZ t l f T’ **' ““*■«*» 
ones io denote affinity. ^ *** ^ (?rouped wlth Pnmaiy 

Rfl/m. Mythologically, a demon who diseased himself a „a v, 

of nectar churned out of the occan h lh/. , / began to partake 
, , occan oy the goos and demons. When the 

A. d was detected, h,s head was cut off by Vishnu. But as he had lS 
httle of nectar, which went up to the throat, that portion of his body became 

ZT\ n :; i r? ! r™ d m * «£■ on 

™ 'l “'r ke WaS Par ' a,t "* of nectar - Hence he 

, °" S fhC Slm and ,!,a raoon Periodically, which ,s known as the eclipses 

After some time, they get out of the throat. Astronomically, ,t ,s the 
shadows of the moon and the earth coming between the other two. 

Rfli. The same its Hadha. 

R8)3. Literally a king. • . 

Rajas. The Gnna of that name (See Guoas). 

RfljftSikft Pertaining to Rajas, one of the three essences of Pralcriti (See Gunas) 
Rflja Voga. Process of reaching out to truth through deep concentration of 
nund The famous Yoga Aphorisms of Patanjali deals with it. 

Rflkhai. A monastic disciple of Sri Ramakrishna, regarded as his spiritual 
child. He was known as Swami Brahmananda during his monastic 
life. The first President of the Ramakrishna Math and Mission with its 
headquarters at the village of Belur on the Hoogly river opposite to Calcutta. 


Rdksbasas. The inhabitants of Lanka, the kingdom of Ravana who was killed 
by Sri Ramachandra, 

Raltshasa-gana All men and women are divided, according to their inner 
nature, into three groups viz , Deva-gana, Nara-gana and Rakshasa-gana, the 
divine, the human and the demoniac, respectively, A woman of the last 
group is believed to become a widow soon after marriage, if married to a 
man of the second group. 

Ralltabija. The demon killed by Goddess Durga. Another demon like himself 
was born from each drop of blood that fell to the ground during hts battle 
with Her. , 

Rama, RSmacliandra. The King of ancient Ayodbya ; an incarnation of God ; 
the hero of the epic Ramayana. 

RSmhyatiir, The famous epic describing the life of Sri Ramachandra. 

RSm, Rflmchandra Datta, Ram B&bu A householder devotee of Sri Ramakrishna 

RSmiai, Ramiai ChattopSdhyaya. The nephew of Sri Ramakrishna 

RSmprasad. The famous perfected Bengali devotee of Kali,' who composed 
many devotional songs which had since then become a perennial source 
of inspiration to devotees. 
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Rang It is a Mantra, the name of fire. 

Rani Literally a queen. 

Rasa. The dance of the Gopis of Vnndavan with Sri Krishna. 

Rasagolld. A kind of sweetmeat, spongy ball full of juice. 

Rasmam (the Ratli). The foundress of the Kali temple at Dakshmeswar. 
RathayatrS. Tire Chariot or Car festival of Jagannatha (Vide IV. 5. 7) 

Rishi. A seer of spiritual truth. 

Rudrdk§ha. Elaeocatpus Genitrus. The seeds of this tree formed into beads 
for rosaries. 

S'abda Brahman. Brahman as sound, as the Vedas. 

SSdhaka. A spiritual aspirant. (Vide II. 1.) 

Sadhakabhava The attitude of a spiritual aspirant. 

SSdhana. Spiritual discipline. (Vide II. 1) 

Sadhu A holy man. 

S'atva. A follower of Siva. 

Sajina A kitchen vegetable. Legume of the morunga. 

Sakhibhava. The attitude of a female friend towards God 

S'akta. A worshipper of Sakti 

S'akti. Sometimes the word means a woman. 

S'fikya Sitnha. A name of Buddha, born in the Salrya clan 
S'alagrama A round stone symbol of Vishnu. 

S'ama, Daraa, etc. The six treasures, (l) Keeping under control the internal and 
(2) external organs, (3) desisting from all worldly actions, (4) endurance, 
(5) profound contemplation and (6) faith in the words of the Guru and the 
Vedanta 

Samadhi. Profound concentration of mind, ecstasy. 

Sarhhita Collection or anthology , Rig Veda Saiithtla=a. collection of Riks or 
a kind of Vedic hymns Mann Samluta = collection of socio-religious rites 
and customs prevalent and ought to be followed at that time, by Manu the 
• author. When referring to the Vedas it means the Mantra portion of them. 
SamskSras Impressions of past activities in previous births in the mind. The 
word also means purifying ceremonies. 

Samskrit (Sanskrit) Once it was the spoken language of the cultured people of 
India It is much cultivated all over India even now and Pandits speak 
it as fluently as their mother tongue 
Sandes'h. A kind of sweet. 

Sandhml Sakti. The power of Brahman that preserves the universe. 

Sandhi Pujfi. See juncture worship 

Sandhya The Vedic prayer said thnce a day in the morning, midday and 
evening. 

S'aflknrScharya. The great commentator of the Gita, Upanishads and the 
Brahma Sutra 

Sailkirtana. The chorus of the Lord’s name and glory. 
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SannySsa. The vow of a Sannyasm 

SanoySsln. One who renounces the world in order to realize God. 

SannySsrai, Nun. 

Saraswatl. The goddess of learning, 

S'Sstras, scriptures. The Vedas and other books in accordance with them. 

Sattva (Gupa). See Gunas 

Sdttvika. Pertaining to Sattvaguna 

Savikaipa Samfldhi. See Bhavasamadhi 

SiddhSrtha. A name of Buddha. 

Sikh(tsm). The religion founded by Nanak. A Sikh=a disciple, inasmuch 
as- he lays the greatest emphasis on the grace of the Guru, who, according 
to him, is God Himself. 

Silver mountain. The snow-capped Kailasa mountain in Tibet. 

Snhhavahinl. Literally, a Goddess whose carrier is a lion. There is Her image 
installed in a temple at Jayramvati, the Holy Mother’s birth-place. 

Sita. The spouse of Sri Ramachandra, an incarnation of God. 

S'lva (Malles' wara). The auspicious (Great God). 


SWlmga. A symbol of Siva, the male principle in creation, made of stone or 
other materials , a holy symbol worshipped with the holiest of motives viz , 
for the cessation of transmigration, foolishly cnhczed by moderners in 
consonance with their own feelings and emotions. 

S’lvaratri The fourteenth day of the dark fortnight of the lunar month of Magha 
In that night Siva is worshipped every three hours and fast and vigil 

are kept throughout the night. 

Smntis The body of traditional law, secular or religions. 

SnfinaydtrS. The full moon day of the mouth of Jyaishtba, the day on which 
bathing ceremony of Jagannath (Puri) takes place. 

S'rdddba An obsequial ceremony m honour of dea B " 

gone with S’raddhd or ^“0^ « wishes 
S’ri It is a terra used before the nam vou fae pr05p erous” or simply 
indicating prospenty. hence implying may yon beprosp 
prosperous so-and-so. It connotes respect as well. 

S'rikehetra. The town of Puri in Orissa. 

ST Sire:— ssungmthemomin, 

Sri Sir Rnrnak^m Wop. asafig*. See Lilaprasang . 

S'nddhodban. The father of Buddha _ ^ ^ ,„ e of God and 

Sufi. A sect of Mobarom d Mu slims lor their monistic tendencies. 

- - *■ -** 

S'uka S'ukadeva The great sa B =, 

specimen of Sannyas, ns, Paramahamsas 
Sumeru. A sacred mountain 
SusnI. A kind of green. 



GLOSSARY 


941 


SwSdhishthana entre. See Centres. 

SwSbS. The Mantra uttered in offering oblations to gods. 

Swaml. A Sannyasin. The word is added to the proper name of a Sannyasm as a 
mark of respect. Swami=my lord. 

Tamas (Guna). One of the three essences of Pralmti. (See Gunas ) 

Tfinpurd. A stringed musical instrument 

TantradhSraka. One who dictates Mantras from a book at the time of worship. 
Tapas, Tapasya. Austerity. 

Tappd A style of singing, a mode of presenting a Raga through the introduc- 
tion of an unconventional variation. 

Tarkabhushana It means the same thing as Tarkalankara. 

Tarkdlankfira. A title given to a person learned in Logic. 

Tarkavdgls'ha. The meaning is the same as Tarkalankara. 

Tarpana. Presenting libations to gods or forefathers. 

Three fires. Figuratively, three miseries, (1) arising from bodily diseases etc ; (2) 
from living beings and (3) from natural phenomena such as ram, storm etc. 
Tilaka A sectarian paint on the forehead and other parts of the body. 
Tlrthankaras. Jama saints. 

To!. A Sanskrit school. 

Tnpurdsundarl. A name of the divine Mother, 

Trivepi. The confluence of the three rivers, namely, the Ganga, Yamuna and 
Saras wati at Allahabad. 

Tulsidas. A great Vatshnava saint. His Ramayana, the crown-jewel of the 
Hindi literature is very widely read in Northern India 
Turiya. See Fourth. 

UIu. It is a sound uttered by Hindu ladies with the help of the tongue striking 
against the inner parts of the cheeks alternately, on ceremonial occasions. 
Upanayana. The ceremony of the investiture with the sacred thread 
Vaikharl. Articulate utterance 
Vaikupfha. Abode of Vishnu. 

Vairagi. Literally a dispassionate man. A holy man following the Vaishnava 
religion. 

Vais'eshikas A class of duahstic philosophers like the Nyaya philosophers 
Vajra teachers. A class of Buddhist teachers. 

VaKula. A tree (Mtitusopos Elengi) or its flower. 

Vaimiki. The author of the Rainnyaiio, 

Vamachara The left-handed Sadhana. The heroic mode of Tantnc worship. 
It is so called because the worshipper is taught according to this method 
to raise the Coiled Power from the basic centre to the thousand petalled 
lotus m such a way that the centres in the Canal Centralis are kept to the 
left. It is also held that ‘ Varna ” means “ opposite " and in this discipline 
the aspirant takes an opposite turn from the path of enjoyment to that of 
« renunciation through sublimation. 
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VAnaprasthm. A man, who, having finished his duties as a householder, retires 
to a forest to lead the life of a recluse. 

Vanahnga. A special stone-symbol of Siva. 

VArAnasi. Banaras. 

Vasanta. (l) Seasonal Raga for the spring season, (2) the season itself. 

Vasudeva The father of Sri Krishna 

VAta. See Humour of wind. 

VAtsaiya. See Five moods. 

VAyu. See Humour of wind. 

Veda The most ancient authoritative scripture of the Hindus Amongst 
other things, it deals with injunctions and'prohibitions regarding actions. 

VedAnta. The last part of the Vedas, dealing with meditation and the knowledge 
of Self-Brahman. 

VidyA Maya. The power of Biahman leading Godward. (Vide III. 3. 20. 


See Avidya Maya). 

VidyA S'akti. (1) The power of Brahman that leads Jivas on to It. (2) A 
woman of godly nature (See Avidya Sakti) 

VijayA. The tenth day of the bright fortnight of the lunar month of Aswin on 
which the image of Mother Durga is immersed in water. 

Vilva. Wood apple (Aegle Mormelos), the tree or the fruit. 

VinA. A stringed musical instrument. 

VirAt. The Cosmic all-pervading Being identifying himself with the entire 
gross world. 

VSres'wara. Another name of Swami Vivekananda, so named because he was 
believed to have been born at the blessing of the Vireswara Siva m Kasi. 
Vishnu. An aspect of Brahman preserving the universe. 

JSe^Ira, en ^va5ha. ent The Lord of the universe. The pres, ding deity 

of Kasi. , . , f Srl Ramaknshna, who first carried H>s 

VivekAnanda, e ^ r,nC ^ tbe Stl Ramakrishna Math and Mission. 

Vita^rC- Sa, ApAna, SamAna, UdAna and VyAna, performing 

various life-functions in the body. 

Vy Altar ana. Grammar. 

VyAsa. The author of the Brahma Sutras etc. 

YamunA. A tributary of the Ganga. 

Yas'oda. The .^t^compamed by a. arge number of songs. 

Ymra A tad 1 of M c0n£lsMg 0 f the three Gunas. 

Yoga MSya. The M ya . disciple of tbe Master. 

YogAnauda^ogen Yoglm A God> 0ne who , in tbe habit of 

Yogi, Yogm. A «« (See Gita 6. 47). 

^meditating on ■ Hindu society. 

Yugijugl. The weaver caste of the » 
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Sri Ramaknshna was born m the year A. D 1836 on the 2nd day of 
the bright fortnight of the month when the sun was in the zodiac of 
Aquarius ( Kumbha ) (February 17), early in the morning at about 5 a. m. 
His birth took place when it was Siddhi Yoga owing to the auspicious 
union of Sukla Dmtiya with Purvabhadrapada Nabshatra His natal star 
was Purvabhadrapada (Pegasi), the twenty-fifth lunar mansion. In his 
Janmalagna , je, in the zodiac at the time of his birth, there was the 
conjunction of the three planets, mz , the Sun, the Moon and Mercury 
(Surya, Chandra and Budha), and the other three planets, namely, Venus, 
Mars and Saturn (Sukra, Mangala and Sham), are m exaltation in the 12th, 
10th, the 7th houses respectively. And again, according to the sage 
Parasara, the planets Rahu and Ketu (two other ascending nodes of the 
moon) also occupied the highest positions as they were in the 2nd and 8th 
houses respectively, Jupitor {Bnhaspati) occupied the 3rd house and so it 
had a tendency towards ascendancy ( Tungavilasi ) The result of this 
natal arrangement of the planets is, according to the Bkngu Samhta that 
the man becomes the head of a religious movement virtuous, highly 
honoured, always engaged m doing virtuous deeds, he lives m * temple, 
and gets a large following of disciples , he is called a great man by ail, 

1S born of the spirit of Lord Narayana , be is worshipped by all. 




